THE ARABIC COMPONENT IN MAINIMONIDES HEBREW

Haseeb Shehadeh
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Moses ben Maimon, better known as Maimonides, was born in Cordoba on March
30, 1135 and died in Fustat (old Cairo) on December 13, 1204, Maimonides is one
of the greatest scholars in Jewish history, a prominent medieval Jewish philosopher,
a major figure in the codification of the Jewish Law, spiritual and official leader
of the Jewish community in Fustat and in distant communities, and Court Physician
to Al Malik Al-Afal Saladin the Ayyubite, the Vizier of Egypt (1138-1193). His
father was a physician, rabbi, and judge (dayyan). Maimonides’ family lived at
various times in a number of different countries: Andalucia, Morocco, Palestine
and Egypt. Maimonides enjoyed prominence and displayed breadth and depth of
scholarship in the three fields of religion, philosophy and medicine.

Maimonides is well known in the Jewish heritage by the acronym Rambam,
which stands for Rabbi Moshe ben Maimon, whereas in Arabic sources he is
referred to by his Arabic name, Miisa b. Maimiin al-Qurtubi. Rambam is a unique
figure for the Jews, one of the greatest Jewish scholars since the prophet Moses;
he was called the great eagle and second Moses. He studied with one of the
students of Ibn Bi§a known in the West by the name Avenpace (d. 1138). Shemu’el
ben Yehuda Ibn Tibbon (1150-1230), the Hebrew translator of dalalat al-ha’irin,
designates Maimonides in his preface by the epithets the great Rav, the divine
philosopher, unblemished crown (harav hag-gadol, hafilosof ha’elohi, han-nezer
hat-tahor).

Maimonides pretended that he believed in Islam until the age of thirty. In 1160
he and his family left Spain for Fés, Palestine and finally Egypt. Ibn Abi Usaibi‘a
(1203-1269), a friend of Maimonides’s son, in his well-known book ‘uyiin al-anba’
Ji tabagat al-atibb@’ (‘the prime of news in the classes of physicians’) mentions
that Rambam was distingvished in medicine.'

" Ibn Abi Usaibi‘a, p. 687.
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Yet al-Qifti (1167-1248) did not share this view. In medicine Maimonides followed
the tradition of Hippocrates and especial emphasis was laid on preventative medicine.
He adopted the Aristotelian school of philosophy through the mediation of the
works of the philosophers al-Farabi, the second teacher, (873-950) and Ibn Sina
(980-1037), known in the West as Avicenna.

The seven centuries of Arab domination in Andalucia left a deep linguistic
impact on Spanish vocabulary , for instance the loan-words as ‘alcalde’, ‘alfaqui’,
‘adaraga’, ‘tarifa’, ‘arroba’, ‘alcohol’, ‘aljuba’, ‘alfayate’, ‘tahona’, ‘arroz’, ‘adive’,
‘jarra’, ‘abode’, ‘atabal’. Maimonides was a young man when he wrote a treatise
on logic. In it he maintains that faith and reason are the sources of revelation. In
his opinion the most elevated goal that a human being should strive to attain is the
knowledge of theoretical truth. He formulated the main doctrines of Judaism in
thirteen credal affirmations in order to differentiate Judaism from both Christianity
and Islam. The character of Maimonides symbolizes a synthesis of tradition and
reason, religion and science, Israel and Greece.” In the introduction to the com-
mentary on the Mishnah Maimonides states his belief that being ‘a good and wise
person’ is the goal of life. Among the most notable works of Maimonides are
Dalalat al-H@irin (Moreh Nebukhim, ‘Guide of the Perplexed’, 1176-91); Mishne
Torah (MT) or Hay-yad Ha-hazaga (‘Second Law’, ‘Strong Hand’); a commentary
on the Mishnah; the book of religious duties and his responsa, and twelve treatises
on health. In these major compositions Maimonides attempted to reconcile Judaism
and philosophy. At the beginning of the Guide for the Perplexed the author presents
a synopsis of the religious duties of Judaism, and at the beginning of MT he sums
up his philosophical views. The theme of reconciliation between religion and
reason in general attracted the attention of several distinguished scholars in the
Middle Ages. Suffice it, by way of illustration, to refer here to the contribution of
Rab Sa‘adia Gaon (882-942) to Jewish studies.

It is an open secret that the study of secular sciences (n13n nwon) was not
encouraged by Rabbinate Jews, and even less by the Karaites. It should be noted
that MT is the only Hebrew book by Maimonides. Apart from this only a few
Hebrew letters have been found. It was written over a period of ten years, 1170-1180."
Maimonides called it the composition (manbn) and explained the choice of Mishnaic
Hebrew for it in his introduction to Sefer Ham-mitzvot’. "1 did not write it in
Biblical Hebrew, since that language is not adequately mastered by us in order for
us to formulate all the laws through it. Neither did I write it in the language of the
Talmud, since only a very few understand it, and certain words are strange and
difficult even for the experts. But I am going to write it in the language of the
Mishnah in order to make it easy for most people to understand”.’ In one of his
responsa Maimonides states that rendering MT into Arabic would lose all its

2 Adar, p. 14.
* Heschel (1943-1944),
4 The Responsa, first part, 1; Kafih, p. nop.

*  Cf Chomsky (1967), p. 130.
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loveliness’.

The Hebrew presented in this book is considered by some scholars to be good,
accurate, simple, pleasant, and accurate Mishnaic style’ based on all Hebrew
sources. Some new Hebrew words were coined by him, for instance ,nyn y¥n
yan which mean formulation, hindrance, damage respectively.’ Kutscher says,
“Arabic influence, too, is noticeable in his writings. But apparently he never
appropriated any Arabic root which did not exist in Hebrew, so the Arabic influence
is restricted to the various types of loan translations. He also succeeded in avoiding
the influence of Arabic in the domain of syntax.”” Biblical and Mishnaic words
were employed by Maimonides with different meanings, and following the
Tibbonites and other translators he coined new words such as 293, ‘to take an
outing’, perhaps under the influence of yatanazzah in Arabic. Such creative linguistic
innovations on the part of Maimonides stimulated some of his opponents, such as
R. Avraham Ibn David, to say, ‘he corrupted our language, modified the language
of our Sages.”’

Maimonides’ other compositions are written in so-called Judaeo-Arabic, a
branch of Middle Arabic. Friedlaender was, most likely, one of the first scholars
to disapprove of the designation Jewish Arabic: “The assumption of a special
Jewish-Arabic dialect, in the case of men like Maimonides who were thoroughly
permeated by Arabic culture, is utterly unfounded."”

MT was written ‘only for God’s sake’ (N1 D»nw Dvb) and towards the end
of its preface the author touches on the method and goal of his composition. He
girded up his loins, relying on God and his understanding of Jewish sources to
present a brief, organised and clear Oral Torah for all."” Its style is utterly different
from the Tibbonite language and style.”

Moreover, MT describes how a Jew should carry out the obligations of the
Torah. It presents a comprehensive picture of traditional Jewish life, the relationship
between man and his fellow and between man and God. In the compilation of MT
Maimonides drew on several sources, such as the Palestinian and Babylonian
Talmuds, the different Targums, Halachic Midrashic writings, such as Mekhilta,
Sifre and Sifra, Geonic literature and other literary compositions still unknown to

6 o9 M YW 29 A7 NYSY WONIND DN DA NN N see, Maimonides” Collection of
Responsa. Leipzig 1859, 7 w0 my (Hebrew).

Avineiri; p. 459; Chomsky (1977), p. 201; Sarfatti, p. 156.

Chomsky (1977, pp. 201-202.

Kutscher, p. 165 and cf. Sarfatti, p. 156.

Cf. Bacher (1903), pp. 117, 128, 129, 131f,, 133f,, 283, 290; Bacher (1914), pp. 281-282,
286; Sarfatti, pp. 156-165; Twersky, p. 171.

Friedlaender, p. XV.
VN D22 MM NN TIN NEN DY IMIYEN PTIV0N PNMN 2 YN DN I NI I Do

INY OY ,NTOM-NHDON ,IMAM NORN 192 DPNINN BN Y0 D1INN DT 1INT PRI DMI90N

N2 NWAD NY2 YON 193 NI NI N9 YA 7N RNDY TY MNP 71T 1NN w3 o nmnn T
e,

See Zaidman; Sarfatti, p. 157.



326 HASEEB SHEHADEH

us. Unfortunately, Maimonides does not refer, as a rule, to the sources upon which
he based his conclusions and decisions."

Judaeo-Arabic was the mother tongue of Maimonides and all Jews living
under Muslim Arab rule in the Middle Ages. Arabic served as the lingua franca
and was the language of culture and science.”® Hebrew, on the other hand, was
primarily a written language for approximately seventeen centuries, from 200 to
1900 A.D. Needless to say, during this long period Hebrew was heard in synagogue
prayers as well as when the OT was read. Furthermore, sporadic evidence of brief
conversations in Hebrew between Jews coming from various distant locations is
found. Yet the gap between such a situation and a natural spoken language is
huge. Therefore, the assertion that Hebrew was a spoken language in the Middle
Ages is unjustified. Generally speaking, mediaeval Jews from Saadia Gaon on
were accustomed to employ so-called Judaeo-Arabic in their prose writings, whereas
Hebrew (as a rule, Biblical Hebrew) was adopted for poetry. The former language
was called ‘the serving maid’ and the latter ‘mistress’— bel¥on ha¥-Sifha u-velon
hag-gevert.'®

As I have tried to show elsewhere,”” sometimes the attempt to find the real
reason for a specific linguistic usage is fraught with difficulties. In order to illustrate
this phenomenon I discussed two examples. The first of these is the occurrence of
the imperfect with the morpheme -un and in other cases with the short one, -u.
The shift from the type yifalun to yifialu might be explained as imitation of
mediaeval spoken Arabic but at the same time it should be mentioned that the
long form is marginal in Biblical Hebrew and does not occur at all in Mishnaic
Hebrew. In Saadia’s Siddur the only form used is the long one (due to the
influence of Iraqi Arabic or Biblical Hebrew?), while in Kutub al-Lugha the short
form is utilised in both Arabic and Hebrew.'®

The second example was the adverb Sham in the sense of “there is, general
reality” attested in Mishnaic Hebrew and perhaps in Ezekiel 3: 23 b nxny DN
T MY a3 ow mm nypan —So [ arose and went out into the plain, and behold,
the glory of the Lord stood there... "

At first glance one might consider this usage a natural continuation of an older
layer of Hebrew. Yet an in-depth look cannot and ought not to ignore the frequency
of the usage under discussion in Hebrew texts translated from Arabic, as well as in
texts written originally in Hebrew but under the influence of mediaeval Judaeo-
Arabic. It is important to note that sham = there is is not attested in mediaeval
Hebrew texts written in Ashkenaz by scholars such as Rashi who did not have any

" Kasher.

" Neuman.

' Shehadeh (1998), pp. 800, 806-808.
" Ibid, p. 809.

This point in the Tafsir and Kitab al-Amanat wa-al-I'tiqidat requires examination.

Holy Bible; Goldenberg, column 1627; Friedlaender (1909, 1951) p. xix, note 2.
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knowledge of Arabic. In the light of this fact it stands to reason to ascribe this
usage to the obvious influence of Arabic hunak rather than of the typical classical
word tamm. Moreover, neither the Hebrew of the Haskala (Enlightenment) nor
Modern Hebrew use sham™ as a calque from Arabic (except perhaps in some
manifestations of Hebrew written or spoken by Arabs).”!

To conclude this point, it is not superfluous to quote Shomuw’el Ibn Tibbon’s
point of view expressed in his interesting preface to his Hebrew translation of
Maimonides™ Kitab dalalat al-hdyirin. Here we refer to the major points made
by the resident of la Lune (), following the main ideas expounded by his
father, Yehuda the father of translators. A translator’s work is difficult, and a
successful translation requires three conditions: a profound and comprehensive
knowledge of the original language, an equal knowledge of the target language
and mastery of the subject matter. Everything in translation is the result of four
things: the doer, the material, the form and the purpose (mban My ;N HA).
The doer is the translator, the material is the original text, the form is the translation
and the purpose is understanding. Ibn Tibbon would not undertake the hard task of
translation had the sages of his province, and the Hasid Cohen Rav Yehonatan at
their head not insisted so strongly. In his translation Ibn Tibbon relied on two
sources, firstly the translations of his father, Arabic grammar books and other
books in Arabic at his disposal. Secondly, he asked Maimonides. Occurrence of
linguistic errors in morphology, syntax and semantics as a result of similarities
between Arabic and Hebrew. Sometimes specific words are common, whereas in
Hebrew they are rare, for example, ‘ala ra’y and ywx xY 0 ny1 by (Job 10: 7)
instead of /afi or kafi, meaning in my opinion. Even the great scholar Maimonides
failed in writing Hebrew to avoid following the patterns of Arabic giving different
renderings of the same word in different contexts and following the model of
Arabic in coining new forms and words as qobam. There is also the division of
Moreh Nevukhim into chapters. Ibn Tibbon gives a brief survey of the differences
between Arabic and Hebrew, and an estimation of the influence of the former on
the latter:
¥1IYaY DY N9HD 0NN DIV 112YT NN NHY MHNA D2MY N¥PA 2373 W Pl
N203 0RO TNN 12T DY LOY 1IN TNN 12T NN¥DID N DYDY Im2 DNONN I8PYI
13 9730 ww NG D37 DT DNNY N DM Y NI KNI N PRI, MNNDN DN DY

L MYON Y
“Likewise they express by Arabic words some meanings which are lacking in
Hebrew, such as the word sham in Arabic. Whenever scholars wish to say that
there is something in the world or in existence, they say ‘that there is there’

2 ; ; ;
% It is common in MT in places such as: N"©; N v PP LMD A 2 a0 TN T DD

A NLPYON YD A0 N, TN WD NG VIR D N N, AR, ) DN

2 The usage of ow in the Hebrew of the Arabs in Israel is not reflected in the works of

Doron and Shehadeh (1997).

It deserves to be translated into a European language in order tomake it available for a
wider readership.

2
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something. By the word sham they point at reality. This is not found in the
Hebrew language, and there are very many other meanings and matters of difference
between the two languages.”

Ibn Tibbon continues his line of thought and refers to the impact of the mother
tongue or the language of culture, in this case Arabic, on the written language,
namely Hebrew.

Ibn Tibbon concludes his discussion on sham with the following paragraph:

1275 NI DAOND TIY WD NIAN NI DYTIN 370 MMM YW RPN NY Y
YWD NWY IR TY NIND NIAND 1D DAINN MMIPHRAY Y100 1903 100N 371 vyn
YTRN 7900 PUNT P12 YN 3N 0037 MIMPHa 179NN DY N9 W 1N 0NN 0nnya
NN DY PRI TV NN PO, NYNT NND DY WY YD MNINn T MM o
TY PV Y NSN) ND 27292 9D 23990 WD DN 1137 IR TYNI DY 931 31350 TN
NP AMPIM PR NN YT IMN NP TN INPY YT DN YIND WWIND DYHY
LINI N7 MTY NUKI YANDN ONIT ,MINN MYNI MINN MNYYT 1D N¥m) P am Nmab
TN MK PNV NDY PRY P NPRY 91V DN DINYI PO MY TN PYY NN TUnnn
NN TYNNN MPIYRI NIVNHDN TID NI 1Y PYY PA XNW XN NDHN P v v

ZMon NNY NN PITIYHR KINY PUY Py

“And how shall I not be fearful of failure in this? and behold the great Rav, our

1
master and sage Moses the servant of God, when he wanted to talk a little about
matters of wisdom in the book of science and in other places in that composition
(MT) he followed the Arabic language in those matters. He used the word sham
mentioned in many places. At the beginning of the first chapter of the book of
science “the foundation of foundations and the pillar of wisdoms is to know that
there is God (literally, a first existent). And at the end of the second halakha, that
is to say ‘there is no true existent except Him’. In all this he followed the speech
of learned men in the Arabic language because this meaning does not exist in
Hebrew so that few people in this country (France) knew how to read it but (the
majority) read it with ssere under the shin and understood it as an epithet of the
Creator, blessed be He. Likewise, it is expressed in other languages in other
words. And if in the Hebrew language the author did not get away from following
one language spoken by him in these senses, although it was not in front of him
and he was not rendering it, how can a translator of the word in front of him and

in his spoken language when his mind is occupied in rendering it, avoid following
the meaning and the words of the language that he is translating from.”

In the attempt to find an explanation or reason behind a peculiar linguistic
usage it is necessary to know the identity of the writer. To illustrate this point two
examples are in order. ynwN oy nyy and v X5 —*his wife advised him’ and ‘there
is not” respectively. Such examples in an anonymous text may usually be explained
as reflections of Mishnaic Hebrew and ancient Palestinian Piyyut, on the one
hand, and Biblical Hebrew, on the other hand (Job 9: 33). However, these two
examples appeared in a composition written by a Palestinian Arab secondary
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school student in western Galilee in 1972. This piece of information undoubtedly
leads to a different interpretation, namely a confusion between \w and Yy, on the
one hand, and a calque or simple translation of . g ¥, on the other hand. v x5
is used, for example, by the Samaritan High Priest Jacob ben ‘Uzzi (1899-1987)
in a letter to Isaac Ben Zvi in 1960." It should be mentioned that the Samaritans
believe only in the Torah.

One of the main goals of MT was to help the Jewish people firmly grasp the
Law and to strengthen their faith. In the introduction to his book Maimonides
wrote: "I have entitled this work Mishne Torah for the reason that a person who
first reads the written Law and then this compilation will know the whole oral
Law without needing to consult any other book.”

The choice of Mishnaic Hebrew as the language of writing was a natural one
being based on rabbinic sources in this type of Hebrew. It is a well-known linguistic
fact that multilingual scholars chose the language of their research on the basis of
the nature of the matter discussed.

The Arabic components of Maimonides’ Hebrew are classified according to
the usual branches of language, morphology, syntax and lexicography or semantics.

A. Morphology

1) Y& al-nisba: though found in the Bible, Arabic gave new life to it, and
Maimonides made great use of adjectives ending with this yod derived from
nouns, such as gashmi (corporeal), ruhani (spiritual), but such forms are not
common in the Bible and the Talmudim.*

2) The suffix -m: is not used by Sa‘adia and is extremely rare in Spanish
poetry. Esther Goldenberg claims that this suffix is not an example of Arabic
influence because it is borrowed from Aramaic into Arabic. She forgets that, as a
rule, it came to render abstract words in Arabic, verbal nouns (masadir). She adds
that -m and -m as masculine is found in rabbinic Hebrew as takhlit rishon (‘first
purpose’), prishut rabbani (‘Rabbanite asceticism’) and plural concord sodot gedolot
(‘great secrets’). It is unclear whether this usage comes from Spain or is a case of
neglecting the rules.” Here is a sample of -ut words: mm-x - ‘having a guest’

2 See Shehadeh (1997) p. 46, note 36 and p. 67, note 42. It is worth mentioning that this

element, namely the identity of the informant, was touched upon by the tenth-century Arab
linguist, Ibn Ginni in his work ‘al-Khas@is’- J5t5 Ju e aws La JS I alad 51 el
Jy le pSali daliaill o dafigs 1S g 0a 50 Jla - “beware of relying on everything
you hear but consider the state of its producer and how is its position with regard to eloquence
and then judge either against him or in his favour . (Muhammad ‘Ali al-Nafgar (ed.),
Al-Khas@is by Abi al-Fath ‘Uthmén bin Ginni, vol. 2, Beirut 2nd ed., p. 10.)

# See A. B., Samaritan News 763-765, 1.6.2000, p. 53.
Durant, p. 409.
Avineiri, p. 459.

See Goldenberg, column 1640; Gottstein; Friedlaender (1908) pp. 421-428. -ut words
used as feminine are to be found in MT too: Yy mvon mba - ‘exile forgives sin” nvn) (prno

25
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(N>, DN 07NY; MNN ME21™ — “in the appropriate cover’ (* 2 ¥ N1D); da
MW PPN NN NWN 1IN — “in the days of the Second Temple apostasy blossomed
in Israel” 3 X (21yn yro; xon mywnn) — ‘asceticism is’ (8 &, 1m0 ,979)™: 19 1R DN
momv 11 — ‘and if he had partnership in it’ (v ¥ PR W), MO — (m.) ‘rent’
0:2,um Do M NP ProY; Mo (m.) — ‘rudeness’ (03 T N WD),

B. Syntax

1) Asyndetic clauses are rare in the MT.* Some examples: D330 *5 v W NIA
723 031 — ‘he says I have friends (who) want that’ (3 -y ,97yn prRD);19M) 12 W
™2 13 MY 0277 — ‘and it (a kind of deer) has features (which are) equal to a
beast’ { :a 2 970).

2) The demonstrative pronoun precedes the substantive:.0137h 98 53 1N
‘and the explanation of all these matters™ (,7n 9710 ;3 :n P 5T N neno
MOG3N NTD Y A0 00N NTD T N 97NN NTD 0 N0 20N 0MN0 3 )
,0730 WO ENY NN P N DMNDL PO S0 A 0N 0 53,200 0 Nt
i3, ,3p0 5 Py M oM — ‘and because of this matter’ ;3 . ,2vvn o)
(N2 0N 30 N NYPN D ) R0 D,

3) Disagreement in number between the subject and the predicate: Tonmw pbm
Y22 NPM wown — ‘and a part that the sun and the moon move opposite to it’
(x2, 3771 ,0rND); DNPY N9 DALPY YA PN WATH — ‘honey and wine are bad for the
young people and good for the aged’ (2> :7 70 ,p"nv)*; MM PwM MPYRY
NN PN WNI DRy — “drunkenness, much laughing and light-headness are not
happiness’ (3 1 ,orwn o), DY myw I Yapm — ‘hours and days will be
gathered from them’ (3 :n ,h*pn 170); N3 Nww Mnon — ‘and her skin hair stood
on end’ (3:n ;27NN ,PrO); MOMILA P NNX 13 TON DX 11 — ‘and so if one of the
non-kashers was born in it” (x 21 9"N0 ¥7D); NYILW IN PN W MO 19 TINY o —
‘he who lost a garment or an animal or deeds’ (3 :» NN L)1D); 09737 12 NanmY
11N — ‘wine which includes sharp things’ ¢ 20 ywn 1),

4) Disagreement in gender between the subject and the predicate in verbal
phrases: Ny NMy Y3 yapn — ‘and every form was fixed’ (» ,JION D) Domy
vanm mMpn 01 MNY — ‘and bodies in which coldness and dryness’ -1 70 o)
0 3 ;3; nowim MmN N3 - ‘the sign and the evidence came’ (3 :n 7 nn); W
1IYYD 0190110 1Y My — ‘there are sins which are immediately forgiven’ n7nv)
(TN, 7, DAY POV 4T P NW) 0N — ‘and if many lines of the page remain’
(t :¥,n7opNN N"D);, DN NaPwn — ‘when water increases’ (v » ;1 ;11105 D N
NN NONON — “and another work was done for him’ (n :x awn A1) 139 pa v

T

% A few lines later it appears as feminine.

® Itis used as feminine ibidem 3 =2 .
Cf. Goldenberg, column 1632,

Consider, on the other hand, such examples as: ¥9n o - ‘these days’ n o (,nenn o);
n non - “this piece of bread’ (v 2 ,3wrn ,910); YN Mywn - ‘these lands’ (0 o nn o).

12
For further examples see: .72 ,0vnin 1o o oown 1o 3 o neon S0 3T 00 e
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1w — ‘o that his mouth tells what is in his heart’ (2> :a awrn 970).

An interesting example is furnished by considering the irrational plural (gair
al-aqil) as feminine singular, for example: N3 N¥P2Y DY¥IM DWM NON — ‘arum,
garlic, onion and the like’ (n .0 ,y7on v0)”.

5) Masculine and feminine gender:

(a) The masculine in Hebrew is used as feminine because the equivalent
Arabic (written or spoken) word is feminine: mbny mxn — ‘the light (fire) is
connected, (v T ,nman ,11oY; naviw moany — ‘and a watermelon that was broken’
(M o o P awrn wo)*, Non e ma — ‘house which is full of’ o)
(0 3 ,UmYn;, PPN 193 N7 Yy — ‘in the case that a door is locked upon a baby’
(® 2 awrn wo); O3 PPN N2 PRY DD oo — ‘what respect that has not material
loss?” (3 o ,7vnm) rno)®; nt — ‘an olive’ (N NN yro); SPYPMY 98N — ‘a yard
that was spoilt”™(1 :x2 ,awrn ,wvo); N Nnad7~ ‘the candle was extinguished” v)
(N7 AN Yo 0 N ) N aren; WO P ‘head’ (1 0NN yro).

(b) Feminine in Hebrew is used as masculine as in Arabic: yax — “stone’ ,00)
(23 1 2w %931 1 P TnN — ‘truth that has no blemish’® (8 :n o prno)”;
NYm 1 — “and his belly is full’ (70,70 Jo7nD); NN DN PR NOIDN A PHIAYI

— ‘when building a synagogue they do not build it, (3 2 27300 N70); )3T NWII —
‘a great disgrace™ (1 23 ;7 :3 07NN D), WHN MWW arYN INDITHY 1IN — ‘a big jar
that has been revealed and in spite of the fact that they drank from it” y'v n 1)
(7 N% Yabn mnn pymw Ty — ‘until the rage is castrated from his heart” ("o
3.2 ,70); YT MYDL DTN 233 WL WN >3 — ‘in human history people committed a
great fault’ (0 N :x 27yn 7o) PR MmN nyT 0 oN — ‘if he had in mind to
return to his place’ T:N ,nman) (1D, MDD DY/ DY ;0N NN, — “in the same
glass; two/four glasses’ » ¥ :¥ ,prNN 310 ;N N 0MOYN D N (NN ,97D; AND
MUN — ‘square letters’ (0> :N ,nrORNN N7D); NN ) bxy — and if minhah
(afrernoon prayer) came’ (Y 2 PR 0); Y1) WD — ‘a spark remains’ 170)
(2 awr; M onw — ‘two candles’ (0 T ,nrRN O N T ST ,0MWN D) NWY TY
mynn — ‘until the fast (Ta‘nit) passes’ (:n yn'n o) Yap ny/nyn mna — ‘at

kS Butjma N8v) in: 1R w0y,

14 s o i 4 ot
Sometimes it is used as masculine, see, T 2 YrwIn 0o, in the same place oo, ‘poison’,

is surprisingly used as feminine.

It is not a simple matter to guess which word was in Maimonides’ mind, ‘hurma,
mahiba, haiba, ubbaha, or ‘azama’.

% Itis difficult to know which word was in Maimonides’ mind, perhaps <Lsa Note that the

same word 73n is used as feminine at the end of the same sentence. Such a phenomenon can
be explained by the fact that Hebrew was a dead language.

37 2 ; 3
It occurs also as masculine 7127 7 - ‘burning candle’ (12 ;1 :n awrn 1ro);

38 ; i fries. s A .
It is used as masculine and feminine in the same sentence. Ris is feminine in Egyptian

Arabic.

19
Seea » nn D B A YYD ND

40 : e ;
It is employed as feminine too, as in 7 2 ,p"NR "o,

41 -
See additional examples: .2 20 ,WIN D0 1, 27NN NTD ) N VR 00D
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that tinre/fixed time” (ymn , v p:t0 NPR O 0 N0 DN PPRDYY; WY INOY D
napn 03 1Mo ™3 Nev — ‘he whose sideburn goes out towards his face like a
hammer’ (x :n ,p7an ,Yro); Y199 YMI MK NYYY MY — “a fringed garment made by
a Cuthian (Samaritan) is disqualified’ 2> :x (371 ,N"D); nyaw — ‘oath’ awrn ,97p)
(N, aw— “fault’ (3 0 wan 1) ; mnw NPY T3 — “in order to have pause’ 1"D)
(0 2 ,nvpn; 59w W Dpna — ‘instead of a tooth that fell out’(t . oy Wwwn
noonin — ‘and the blue remained’™ (7 .x ,x7n NvD),

6) Formal agreement is common” »INX/MAMA/MNL MNPN  —
‘good/blooming/other trees’ (n 1,270 , M0 » 2 20 NTD); MNYY MWD — ‘the
lambs go out’ (v :5 awrn ,1B); NN Mt — ‘from the rightful alimony” ,y0)
(0 N2 DY D NPT MMON/MINN/M2I0 MYINN — ‘good/other/forbidden dishes’*
iN <0277 MO GNY N ST AW ,00D 30 T N0 PP N XD NPT D ) 5D M D)
NG, W PO S INNN/MAT Tamin — ‘many/other habits® 3o n x 2 NrD)
(020, P NeR; Ieen mnponin — ‘the old treasures’ (v o NN ), MmpNI
TPV TN/ MPININ/MNnon — ‘and in the neighbouring/distant/known/deep
places™ (v a ymn W0 ;0 X 3 N D N LT ) (PR O 0 a7 ann , N'"D);
mivn mopwn — ‘deficient weights’ (x 3 31 3rD); N3 MANWIN MMsNn — ‘the
remaining sparks in the oven’ 1 :3) (awrn t'o; MpMT MM MY — ‘two burning
candles’ (* :N ,2mwn o) MIINN/MTIWN MY — ‘tanned skins’ NN NORNN NYD)
(A :0; My My — “distant matters’ (1370 ,97D); WA R WPININ TP MY — “‘two
edges which are far apart’ (0 X , 71 9"ND); PMON/PNON DIND — ‘prohibited figs’
(N :N T30 ,070); 0N DAYa — ‘at regular periods’ (,x7nn ,pro 10 N NN PO
15 :1); DMV, DNLN ,DMPIAN DTN — ‘the medial, good, straight ways’ n'no)
(M TR, P DOPIN 02577 — “distant and deep ways’ (1 30 ,nrpn o) pwasn
PNyY — ‘the lambs go out’ (v 23 ,avrn 11o); N5 DTPIVY DYWN — ‘from years to
come’ (1 3 PN o).

An interesting phenomenon which displays profound and perhaps subconscious
influence of the native language is the following. Though the Hebrew word is
masculine plural, ending with the usual sufix -im, the adjective that follows it is in
the feminine form -of because the equivalent Arabic word is feminine e. g. rov
Muawnn Dyn NN - ‘to remove the mouldy leaves’ ( ¢ ywi vo). Had Maimonides

“ " In the same context it is employed as feminine, see n 10 ,n7pn 1o;

9 It is used as feminine too, as in (0 :3 ,p"nn o).

®  Cfoa WS NTD) TS0 PN NDonm

* Cf. on the other hand we find structures that follow normative grammar, such as: mvonnn

o1on - ‘the good foods’ (v :a 170 nvnoY; Dwanm Dmwnn mowm mnpn - ‘the strange,
ugly voices and names’ (* .0, 37y p"NB); MINY OIKRN - “black figs’ (0 :x awn wo); onwn
MNSY - ‘the goats go out’ (30 :3 awrn o), MYMpN oYAN wow - ‘three round stones’ o)
(192 ;3vnn. Yet we also find such structures: m»man 003 - ‘rightful money’ :33) (N0 )'D
A9, here clear Arabic influence is possible.

Yet omon mbannn are to be found too, e. g. (n 2 ,1--n pro);

T Yetownn mmpn are to be found too, e. g. (¢ 1,70 o),
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completely followed the Arabic structure he would have written nwawnn oobyn®.

7) The preposition governed by the verb:

-2 83— “to bring’ (v a2 Snrn wro); 17T Yy NN - ‘and they started in this
manner’ (3 :N 27¥7 PAR; YY PN — ‘to examine’ (0 AV ;3 N PN D), DT
N 02T ¥ MW np Yo ymn — ‘and they inform him about everything he can
know from these things’ (v ) 3,3 :7 27N 27D ;27 2 ;N0 T 10N NMND); NNV DTN
ya oy — ‘person known, know about’ (12 :0? 27NN PO 3, N NIND); -3 N
— ‘to take out’ (X 21 NP --D 191 ND,T 2N DY AW D) v 0w phy Ny — ‘a bad
reputation spread about him’ (7 -7 ,ynri 7o) )P MY N¥» — ‘became widespread
that she’ (32 :1v ;82,07 1 52 A0 27NN ,PPD 120 NI D) 12T Y Tob — ‘to name
a thing’ (0 :x 10 ,970); WD MDA 931 8w — “full of these features’ ("no
N ¥, T¥00); T2 2w N onan pr — ‘they do not allow him to live in the city’
(X ) ,TP1 DPTIDY, WIDNA N 1913 Y Pan prnb — ‘to cause harm to his friend physically
or financially’ (0 ¥ ,7'n p"nD); -2 778 — ‘needs, requires’ (v :N ,awn 170) — though
it occurs in Mishnaic Hebrew, its common use in MT may be ascribed to Arabic;
AN ANON WY ,NDT NI DNRNON YRR 9o v e Ty — ‘should (the high
priest) be greater than all his brothers, the priests as to beauty, power, wealth,
wisdom and appearance’ (¥ :11 702N YD)

MK PY»oR — ‘to support them’ (8> :n LMWN 1O); MDD Panowd — ‘when they
are content with it’ (0% 2 ,pwrn yo); Yy 9p — ‘easy for you’ (N 20 ,npn y1o);
SN MmN NP — ‘you called him Israel’ (nrono nro); DY WY THND 2P —
‘nearly eleven days’ (2 :x ,n7pn 1o), D127 W 3P — ‘close to the matters’ o)
O 2 PP’ Mn 2P W mwyd @pon o o — ‘thus the sages have to do or
something similar to it’ (v :n ,ynrn 370), VIV Yyn pham — ‘and we become
remote from our land’ (xv223% nrD);, 0 ) — “void of® (1 27 yorn 310); DY
DINNY WK 37N 279 SR XN ,0nnY PINIY — ‘and when they ask the translator,
he asks the Rabbi and he answers’ (3 17,500 0"ND); NOWI MN NN PONW PRI —
‘and they do not request sign and proof from him’ » y7nn Mo 3 :n ,27¥0 PNO)
(.

8) The omission of et, the sign of the accusative is very common®: paba Ynwn
M SyBn 2pyn — ‘and planted in their hearts this great principle” (3 :x 27yn prno);
PMA Yy 1270 MO — ‘sees the matter properly’ (1 ;¥ non NUADY; 19N MNAND ~ ‘to
heal his body’ (3 2 10 PNO)Y; YPA OPPNN TN ITIBIN NYWA NP WHWHN D) —
‘he who learns aloud his study is fulfilled’ (3» 2 p7nn HPPNO); PINNHN DNWN

#®  Cf. Shehadeh (1997), pp. 61-62 and such structures as: o'N3mN mynn - ‘the money

found’ (W 2 ,pwrn o), Mo v omnne - ‘that his palm-trees are beautiful” .1 pmn) (o
T, MTnn o1 - ‘pretty clothes’ (t o WD),
* It reminds me of the Arabic expression 4ili ‘aléha sit.
Cf. Sarfatti, p. 159,

For further examples see:
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oy> o270 — ‘and when the translator delivers the matters to the people’ nno)
(=7, 0, 122 PRI 270 NoN PeYom D ndnn — ‘the students increase the
knowledge of the Rabbi (teacher) and widen his heart’ (» :n ,nvnn prnp); ¥y1 8O
»™a 5y 1270 - ‘he did not know the matter well’ (0 :n 10 o).

In a few cases this particle of the direct object is employed, for example T
1 1N 12 — ‘he brought down the manna for us’ (8 :n ,5v»n P71D); Dwn NN Y9N —
‘profaned the name of God’ (1 :n 71 P7ADY; YMIN NN DI 118 — ‘therefore
they invite the Samaritan’ 2> :x 0wy (0%

The appearance of er before indefinite nouns is also to be found, for instance:
D1 NINWD NN 190 NN NN N9~ “and should not hold a book of (the) Torah’
(), nronnn Nroy,

9) nn + imperfect instead of infinitive: Yan> 7n v i XY ox — “if he did not
have anything to eat’ (5070 w10 » 3 ,0mWN YO N DAV O ;0 A AR PUND
NN YT W oy oY~ “and they did not know what to do’ (7 2 ,nvpn o).

10) o + active participle: n»an MY NYH Y3 Yow NN DTN XM — ‘a person
reads the Shemat in any language he understands’; %12 vpan i — ‘the cows will
be able to’ 3 2 prwn) ( vro).

11) Partitive ‘min’, indicates division into parts: n%ann ;0> T8 Ny o7
NYN WD) 12 nvwn mnvr - ‘things that the body needs such as eating, drinking,
sitting at home and marriage with a woman’ (v 23 ;N1 970 ;22 "0 o)™,

12) 1y + imperfect: n9oN DT 19w Ty DTN Y9N NY — ‘one has to have a walk
before eating’ (2:1 70 n"NE)*; MRWY NYIN 299 XOW 1Y NP N9 NON — ‘but he
shaves some of it (safam = moustache) so that it does not hinder eating and
drinking’ (0 .20 27yn prno);

13) The usual status constructus is used, for instance y1 199 — ‘the book of
knowledge’, whereas the split state of the construct (ssmihut poruda) is rare, for
example DN>2)0 2 v 131 - ‘the master of all prophets’ (1 ¥ ¥R PHLY; AON N9
N v — ‘one word of temptation’ (v :a 7R Y)Y, Y YW IPdY i — ‘and this is
the essence of confession” (x i po); WNY YW pYon — ‘head phylactery’
(N7, 7onnn NrOY 92T D 000/8p — ‘briefly’ 20 i nman vo ) (0 A weo;
nnY v yaw nep — ‘the recitation of the morning Shema®’ now) (nrnn o
MmN vIY YW yM Y - ‘Lot’s drunkenness’ (10 :N Wn 97D YT N LTD); 101D
M v - “a glass of wine’ (v :x 10 ,970); Mo Yw Yo — ‘a basket (full) of fruits’

2 Further examples: ;7 N W0 ;0 2N TN A0, NI D 0 11 970WR 1D N 0NN 1nD

AGNL,IMYN YD 0 D

3 For further examples see.T :T,3w0 D ;27 3, 3NN 1D NYAI NITD

* Maimonides’ view of the physical human health and the images and similes used deserve

a separate study. Suffice it here to indicate that Maimonides warns the husband to be always
available to his wife as a cock but it is recommended to have sexual intercourse once a week
on Saturday night. Further examples of partitive ‘min’: » .5 awrn o, another simile is: ‘he
shoots the issue of semen as an arrow’ (N 20 N0 YD),

Cf. Goshen-Gottstein, pp. 262-263.

For further examples see: (3 7 ,yn#n o) N YW DTN reminds us of the Arabic phrase
“stirit banadam”, ‘an image of a human being’.

55
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(10 N A P, P Yw it anin — ‘this wine-cellar’ (v v 0n pro).

14) The use of numerals: Maimonides follows the biblical tradition of reading
from right to left as in literary Arabic, for example: nN D20yn DM2T DMWY YN
nmwnn — ‘twenty-four things hinder repentance’ (n 7,570 ,0"ND); DWOWY Nwph
97 — ‘thirty-five dinars’ (30 (:x y*n 10 ; Oy DWW NwHN MND ww — 365 days
(1 o ,nrpn o). In several cases there are deviations from the norm of using
gender: mmy 7wy onwn x — ‘and these are the twelve forms’ v 2 ) (0no;
™23 Wy nywn — ‘nineteen blessings’ (n 1 ;> 71,9730 N1OY.

15) The annexed noun in the construct state comes with the definite article:
P *oyan 1N — ‘these crippled people’ (» :3 pran yro).

C. Semantics and style

Goldenberg states first “In vocabulary also, the Hebrew Maimonides (sic) tends to
be free from Arabic influence”. A few lines later she adds: “There are undoubtedly
traces of Arabic influence in the language of Maimonides, but they nearly all
derive from Arabic features in Hebrew texts written by his predecessors, and most
of them have their roots in Hebrew.”*

A careful and comprehensive reading of MT leads to a different conclusion.
The impact of the mother tongue of Maimonides, a sort of Middle Arabic known
in scholarly research by the unsuccessful designation Judae-Arabic, as well as, of
Al+Arabiyya, the lingua franca and the language of culture, on the Hebrew of MT
is profound, clear and general. Suffice it here to add the usage of ‘pbwnb in the
sense of ‘subtract’ on the basis of ¢ ,L, which means ‘to subtract’ in addition to
‘to throw’*. Maimonides has under the influence of Arabic broadened the semantic
field of Hebrew words. The verb ps in pi“el has the sense of ‘verify’, ‘approve’
as in nawa 9270 p¥Y *12 = ‘in order to approve, authorize the matter by an oath’
n :N) (,;awrn aro. Moreover, an 1 in the sense of ‘magnanimous’, ‘goodhearted’
utilized in MT is most probably based on Arabic, and Even Shoshan gives an
example of it from Bialik.*

1) Usage of synonyms: m»n pon — ‘bodies’ (13 2 N uN 500 0mnv), \p
Mo P YoM — ‘end’ (o0 prno), s mpT -~ ‘form’ (o N prno);

5 For further examples see: NWHY (N 2 ,2W'D 97D N 3 IODNN NMD) A0/ PIT/OMNI YIIN

{2 N3 AN PrD) DmYD

*¥  Goldenberg, column 1633 and she mentions as examples: prefixed Y to indicate cause,

prefixed n- for exemplication (sic!), formal agreement, grammatical gender according to
Arabic,)n ponon meaning “be doubtful about”, ox 123w (“idol worshippers™), »wn = ‘to
understand from’ &) ,ui, pnyn = ‘to hand down by tradition’ from Ji.. It seems that
Goldenberg’s article was written first in Hebrew and then translated into English. It is
unclear on what grounds these statements are based. Almost two decades later the same view
is repeated by Saenz-Badillos, pp. 262-263.

¥ nwen PINY AMN PO AR DY PYUN 0HNYY 99N 0PN 1 Yapmws - ‘when 1080 is

assembled from the parts subtract one hour and add it to the number of hours’ "0
2NN DN ,N TR0, 2 o NPn

% Even-Shoshan, vol. 2, p. 1126.
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P21 DIN - ‘wise’ (N :T;20 2 ,1vHN PMND) DOH DINY — ‘pure’ (N a 1PN HrN);
2owm nyT — ‘knowledge’ (v 2 o0 PrNV); D INODY DYNAVN — ‘praise’ (N prno
v 2); IMIPY M ymvawn TNon N — ‘fear his humiliation’ (0 1,00 nrno);
oM P Yo nwia — ‘shame’, ‘empty’ (20 7,500 ,prAD); VAR PanY — ‘to
grasp’ (N X ,von n"ND).
2) Calque from Arabic:

YN MR — ‘sexual organs’ (0¥ ,pran yro); naN — ‘letter’ (T N awrn o) NN
SN M Hnw 13y — ‘a slave born among Israelites’ (0 :N 00 N7D); 9T YN —
‘to use up a dinar illegally’ (n 22 N1 370); AN NON .. PN — ‘there is no ... except
you™ (,n17onD ,ND); NN ISNI W NPYN NHNNT N NON DMYY NYN — ‘it is always
either at the beginning of the night or in the middle’ (1 .0 ;wv); (ATwN) NNvaN K
wiow — ‘it (the field) did not produce a third’ t :2 ,ymn) (wro; mra — ‘average’
(1 .1, 0 pr0); PN ma — ‘outside the house’ (v +71 17h prooY; PYPYN TIT Yy —
‘through/ via Ashkelon’ ¢ :n ,nvpn 7o), 9 e — “to turn his face’ wrpn) (N0
1,350,930 NYD IO ;) N0 NN PRY 2w P~ ‘and the best benefit’ nrp)
(O :n 0y oo Tam — ‘to be blessed and elevated’ (30 :x ,;von o) Y W
10 WsN— ‘he owes him money” (N> » :N W ,970); VYN M — ‘less’ 97own D)
0 ;122 + perfect V) (Yo Nrn D, NPT in the sense of ‘town’ is attested in
Mishnaic Hebrew, yet its frequent use in MT can be ascribed to its common
Arabic equivalent® (v'o ;7 :x ,hoR A0 ;2 0, DPNN NND N A B ST TR PIAD
1N TN L9700 A0 N D TR NN 10 3 5,9 0 a3 NIND YN —
‘abroad, outside Israel’ (v :» 271 NrD); TNV TY MNYS DO MM - ‘and it is
permitted to eat and drink until it grows dark™ (75 awvn o), MmbNY D)y
nawnw Ty mmwr — ‘women who eat and drink until it grows dark’ ;3 :x yrwin D)
(ih 2 ,hrpn o 5w Nxnw Ty — ‘until he dies’ (20 2 00 o)™ 9 70 W — ‘and
do so and so’ (3 :x 27y pUNIDY; D Y NS WD — ‘as a drop in the sea’ (prno
N> 1) v — ‘to learn to know® (%1 .m0 o) ana 2% — ‘magnanimous’,
‘tolerant’ (221 , w0 nrno); PO wnbws — ‘when he puts on shoes’ :t ,27ann ND)
(%5 DX 9D NS by PHY NMInn 91T 10 - “a high priest confesses on the he-goat in
the name of all Israel’ (3 :x w0 JornoY; NpHR/ON -0 — ‘because of/him/her’ ,y+o)
(0 0 ,3urn 97D ;L AV NIINEY N — ‘and this is its wording, formula’ xvp)

" This reminds us of ‘ill anta’; illa with pronominal suffixes such as illik is mentioned by

Sibawaihi, but I have been unable to find the reference; see, however, W. Right, part three §
186, Rem. e. It is to be found in modern Arabic literature, e. g., Hanna Mina, Hikiyatu
bahhar. Beirut 4th ed., p. 274; Zakiyya ‘Abd al-Qadir, Amina (Novel). Tunis 1983, p. 55.

Consider ‘radda waghahu’,

It reminds us of *hasana ma ba‘dahi hasana’.

62
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Yet it is to be found too, (% :0 10 910).

9 [ assume that y i and Lisall were in the mind of Maimonides.

% Though such verses as Gen 35: 18, Job 26: 4 and Cant 5:6 were well known to the

Nesher, the influence of the mother tongue ‘fil‘a(i)t rohu’ can hardly be excluded.

% Consider sa‘at al-sadr.

% Cfoow ANUTLITE0 YR D) DN/STITn DN D,
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(NN MO [ rIND; N9en — ‘to miscarry’ (ND © 2N ,PUD)  DOWR Yo — ‘at the
end of the world (extremely far away)’ (0 :n ,nn prno); N — ‘circle’” o)
(200 ;N 0 R, mdvn novn — ‘degree’, ‘degrees’ ;¥ AN N 2 ¥ N PPN D)
@ ) 2% a7 MNg PAT Aywn — ‘nine dinars minus a quarter’ (1> N W A10)Y;
JWIN TOHN MINN POIN TOOM Wan Awpm — ‘the meat becomes hard and decomposes
and the oven becomes cold and spoils the meat’ (»» 22 3w 370); VWO — ‘prevalent’
(3> 29 NP0 DY 7NNy nanp Nenv N — ‘earth which is about to disintegrate’
(1 99 awrn 1oy aon pya — ‘by the eye of the heart’ (3 :7 w00 pAE); M 710 Yy
— ‘in this manner’ (N » 70 nvno); ; Dw 9 Wy — ‘named it (;nven prno)
1 PINYY YTNYY DTND — ‘as a person whose hair stood erect (pale face)’ pnn ,10)
(1 7, DY DIPPIN DY DINN 12T »id — ‘let the words of the human being be
few and their meanings numerous™ (1 :3 7 ,p"ND), P — ‘meaning’ (7' HNO
i N N L0 3 1Y [ 99ANN MDY N PN RINID Y N DY YN0 )T A ), 209D
yny — ‘to mingle with them’ (x 2 70 oYY, My — ‘one-tenth’ (3 2 NP 11o);
oy Y3 1anon Tonn — ‘the king shaves every day’ (0 :a o070 ,wrD), DT DTN T8) —
‘and in the case that a person catches fish’ yp"o ;) :n "N 1D ¥ 3 VWD (0)
(2 N PP M9D Y N Yy Yep — ‘agreed with him to write him a book’ 1'v)
(3 N 2, aurn; ymwn 'pynyp — ‘those who transfer the tradition™ :x ,5v'nn o)
(20 1 A DY TY ’Nwe »wam— ‘a food that stayed overnight and stank’ (;nno
v 1 ,70); Mo — “for good health’ v 7,710 (D"NP); TITN TN Y NP — ‘makes
room for him’ (N 2> ywan ¥1v); NVINY 7wa — ‘meat of a slaughtered (animal, in
contrast to a corpse’)”’ 2 N NN ,PIO ) A TN HUND); NI DY MY PO DN —
‘and he should not throw himself into the community’ (n> » ynn M7D); DN
Ay anymww — ‘a wise man whose reputation is bad’ (331 o venn o) ywn—
‘one-ninth’ 3) (v ,npn 1o, waw of state: ay7 X9 yaw XM DTN DY N — ‘a man
should not have sexual intercourse when he is satisfied or hungry’ -7 71 Jno)
(o,

3) Repetition of the word: nym nyT 93 pa — ‘and not every knowledge’ ("o
D, on); 2o v Yo — ‘every sphere’ (2 2,0 prap) ; PoM PoN 3 ‘every
part’ () 23 ,7von HrND) ;TN TN 92 — ‘everyone’ (7 2 7N prND); ¥ M 90 —
‘every shape’ (* 3 ,7¥>n 9"nD); DY DY Y21 — ‘and every name’ (N ;7,17 D),
923 P23 — ‘really in the morning’ (3 :7 70 N*NL); N2amM Nban 2 — ‘every
prayer’ (N7203 N/D); I8¥M 18N Y3 — ‘every yard” (» :01 ¥ ,170); WP WIP) DN —
‘and if they were torn, they were torn’ (15 :35 2w ,v+0)*; N9 ne» ndon — ‘and he
salted well’ (0 2 NN o).

% On Yy in the sense of 'Y, cf. Sh, Ibn Tibbon’s preface to More Navuhim, Ibn Tibbon, p.
73. Further examples: ; ) :N ,w'pn N0

Consider: atlaqi ‘alaihi ism.

It reminds us of ‘m4 qall wa-dalla’ and cf. Eccl 5:2.

Cf. *nagala’, which means ‘to transfer’ and 'to translate’.

™ Cf. dabiha in written and spoken Arabic alike.
Cf. Ps. 112: 7.

For other examples of verbs see: 12 :n2 Navrn ivo
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A great scholar like Maimonides, who was conversant with both Semitic
languages, Arabic and Hebrew, could not avoid the impact of his vernacular and
the language of sciences and culture when he wrote his only book in Hebrew. A
passive or theoretical knowledge of a language is onething and an active knowledge,
including the four skills of hearing, speaking, reading and writing, is something
else. Only through theoretical and practical knowledge of a given living language
can a profound and comprehensive understanding of its culture and literature be
achieved. Our era of globalization requires an expert in a language and its civilization
to achieve the fifth skill, thinking in that language. The era of passive knowledge
alone in academic studies of living languages, such as Arabic and Hebrew, is a
history.

List of abbreviations
m93 Mmabn ,NINN 1900 " N"D
20 Mabn ,NANN 190 nrn L NTe
NN M2ON ,NANN DO N NMD
YW NP MO ,NanN e wIpR N
DN N2731 Y9N MY ,NANN 190 o7ann N
NN 190 IHY Pan mMadn ,Nanx 9o V'oRNn N1
NVYIHNDT MII3N Y2 NOM NN ,NIANN 19D N0 N'D
MW 23 MYan 910 ,NaNN 190 Mono NYD
mMyT Maon y1mn 19o R WUk o]
M0 ONMIO MDD VIRN 9D N e
DIPMPM DY2212 NTAY Ma5N V10N 190 2y PN
N2WN M290 Y10 19D ' LA
NN Tsn Mabn ,y1nn 1o nnn prno
YN YN Mabn ,0nnt 9o aliara IR0}
PIPY MODN 0NNt 10 Sl IR L]
20N 120NN Mavn Dt 990 nnn o
YTIND WYTR Mobn ,0nnt 190 n"pn o
Nav modn 0NNt P awrn o
20 DY NIV MON 00Nt 190 vYn o
22 N 1Y Madn 0NNt 10D Srown (o
NUY DMWY MODN 0NNt 190 YR o
oY Mabn 0NNt 190 pYrn o
MMYN MI7N 0NNt 190 ynrn o
D'NI2 MAYN Dyt 990 I IRl V]
WD MIYN DWW 1A ba Ly el Lliv}
DMy MINN M DIt 190 pLbaTa e (3 v}
22M NPV MOLN DWWt 19D YN MO
MOV Maon ,Dwawn 190 wrn oo
MY Mo ,0'wI 190 N D
P Mobn 0w 19D ¥m o
N2 MI5N ,Ppon 190 SR IRV
I D MITN PPt 19D NN D
P Y210 Madbn PPt 190 nrnn Lo
N0 P MO Pt 100 nn o
YOI NMHYY N3 MNP 100 AN D
NI MON MobN Ay 1B NUND YD
YITRPNN NN Madn ,Nmay oo nran yro
12 DTN WITPNRN ¥ mabn ,nmay 19 YRon Yo

MNP NUYn Mmabn ,nTay 1eo

N o

Yo >, &
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- D180 DY AMayYy modn ,T1aY 700 2y yro

MYy moon ,NNDoON 190 s U100 I L v)

D7) M2LN ,INDON 1aD ™ are

0¥t M2 NN 19D T 910

N MO ML YT 90 A'ND PO

MMON T2INHD MIPN AYITP 19D NURD D

TN TP MI9N PP 90 nmMmn Jpro

PR MIoN PP 19D n' Ipro

Y Ma%N ,MNAIPN 190 v pro

DR MY ,DWNY 19D ' ero

2aN MISN DMV 19D NP WD

0IRHN MOON DWW 1D nr wo

D200 Mabin DY 190 b wro
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