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Balgawi Arabic
3. Texts trom Safut
by Herkkr PavLva

The present texts were recorded by the author in summer 1965 at Safid,
a little Latin Christian village in the northern outskirts of Swéleh, by the
side of the road from ¢Ammdn to (iera$. The inhabitants came from I-iFhés
after World War I, and thus belong to the old sedentary Christian population
of the Belqa’ district. Text a was spoken by Yiisef Tarif el-Mahdmre (el-iBdéwr),
who at the time of the recording was about 65 years old, and died in Septem-
ber 1965. His art of story-telling and reciting folkloric poetry was well-known
far beyond his own village; according to himself he had a repertoire of about
two hundred qasidahs, Among the material which I recorded from him text a
is the only story not followed by a qasidah. Texts b and ¢ come from Miisa
Samdiri, about 10 years old, like the former peasant, and able to read and
write. He also composes poetry in both classical and colloquial Arabic, and
has a considerable repertoire ol stories. The presence of the microphone left
the former speaker completely undisturbed, but the latter took the situation
somewhat formally. Accordingly, his speech was disturbed by some hesita-
tion, and his language was influenced by a classicizing lendency. Asked to
talk about Guha he relaxed, but spoke too eagerly to give the points of the
jokes without confusion.

Text a
1. wahad Cagrami — hadél el-Cagarma’ maskanhum ¢ind nacir w-hisban,
A 7 A A 1 VoA * A A * ¥ A " ¥ A
min din mddaba min gay — wahad igulilu sayl es-Shawan “then eshawan,

lakin §¢h, yahrug, u-r-riggal ib-bétu zelima tayyib. gacdin Ca-l-g®hdwa. yom

L A Bedouin confederation of sub-tribes living between the north-eastern corner of the Dead
Sea and the village Naciir (12 km southwest of “Amman). The sub-iribe called e$-Shawdn
(el- Ydsfe) camps at Hisban; in recenl years they have started building concrele houses. Cf.
PEAKE Pasnua, A History of Jordan and [ls Tribes, Coral Gables, Florida, 1958; p. 1731,
Map 2.
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ladd w-inn ha-d-dalldl mdrig w-tnnuw mreaééab bint Cammu Cindu w-la-nnha
mazyiine w-gamile tayyib.

2. margat nan giddam el-bét. yom ladd w-inmu raéib farasu w-hi gayidha,
ladd ¢aléha w-innha gamile, gal: mal®in ha-l-waldén, imkayyif hid, Sif ha-l-ib-
déwi cef omkayyif, raéib faras zéna w-bint cammu mraééibha ala faras zéna.

3. stmi®. hada simi®. hada ddr min wara 1-bét, nawwah ha-d-dalil w-aga
fayet: es-saldm caléku ya-rgdl! — gaww ha-r-viggal! gallu: guwit. gacad. sabbiilu
g*hiwa, “wwwal fingan w-tini fingdn u-1alit fingdn, hazz el-fingan®, halus,
ma widde g®hdawa.

4. gal: min manku ya-rgal *ally gal: marhivm ha-l-waldén®, imkayyif ha-1-b-
déwi had? gal: ismict? gal: 7 bi-lldh. gdl: w-alla kid ana Wi gilt. gal: wes Sifit
minni? wes idarril anni can haydti “inni (caddabit? iftah $alilak * ya-bn-eSha-
wan lamannt *awarrik wes sdr bi.>

3. gal: w-alla ya-bn-eShawdn, noba *ana riggal rubt imtarrid min ha-d-dira
hidi w-agili cala dira bacida. w-etrdfagna *ana w-radel, w-innu ha-1-ldns matel
théayty zahagdn.

6. w-alle w-nitgdsar w-rrih msafinna harbiis® u-nibnt. — we§ int . . . ha-l-ib-
ddca 1li ma®ik wes tsavwi? gal: ma fi §i. gal: w-alla nsir indawwer en-niser —
yatni kassira — wisrig. gdl: irvith Cala flan nisrig *abdcru, "trrith ala flin
nisrig nlegitu, “wrrith ala flan nisrig fursu wu-nbitha b-masdri wi-ndubbha
bi-qgyiibna.

7. gdl, cafara tna®Ser sane sdir Cind®na ganam u-sdr “indena bill u-sdr ¢indéna
§ w-dhar, gal néba min ha-n-ndbdt w-innu hu~ygulli: yo-flin, w-alla ha-l-tbldd

Y nawwal is a lechnical term used for letting the camel kneel down; ef. J. G. WETZSTEIN;
Sprachliches aus den Zeltlagern der syrischen Wiiste, — ZDMG 22 (1868), pp. 69 —194;
p. 75: 71, The speaker uses the words dalldl, faras, daliil inconsistently.

2 If a Bedouin does nol want more coffee, he shakes the cup when extending it to the cof-
fee-server. palas, ma widdi g*hdwa here is only an explanation for the foreign listener,

* When speaking of one and of one’s own parents one cannol use the word mal¢in, A curse,
once spoken, may he effective even if it is used unintentionally. Therefore it is replaced by
a word of opposite meaning.

4 $alil is the fold of the robe used as a pockel; c¢f. CArLo DE LANDBERG, Glossaire de la
langue des bédouins ¢Anazeh, publ. K. V., Zetterstéen, Uppsala Universitels Arsskrifl 1940:
2; p. 37.

3 The imperative mood is used to dramalize and actualize the situalion. Thereafter the
narration goes on in the same form as before; of. al6 and Werzstein, Zeltlagern, pp. 79:
13 —14, 86: 18 —19; 88:15 -16.

YA small tent; ef. Arors Musin, The Manners and Cusloms of the Rwala Bedouins, New
York 1928. (American Geographical Society. Orienlal Explorations and Studies No. 6);
p. 720 A small reclangular tent with no main pole. Tovia Asukexazi, Tribus semi-nomades
de la Palestine du Nord. Paris 1938; p. 119f.: a small tent made of sacks. In Jerusalem the
word is used Lo denote a ruined house, firbe plus pejorative -§, A. BartniLEmy, Diclionnaire
Arabe-Francais. Dialectes de Syrie: Alep, Damas, Liban, Jérusalem. IFase. 1 —5, Paris 1935
—54; p. 196,
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talbat dhelha, “arid “arawwel. éan terid tactini min ha-l-haldl, "actind, hallni
adoheq 1a-hali. gallu:* wes calé. gamu ala ha-1-bill yigsimiha, w-gimu ‘ala
hu.-l—;}a-na.-m. yigsimitha w-gallu: b-hatrak. gallu: ma’ es-saldma.

. hada lwalad *alli lifa alé min han, il thwdn u-gi calé haddk en-nhar.
yom it calé w-innu ygil sayre t6sa bi-l-balad el- -flaniyye — hidu lh biha ha-r-rigj-
gal hid, alli ¢d cind 1bn eShawdn — - -s@mein inn thwdnu nmdhu?nn — phwdny
ha-d-déf hida i ga ®ind tbn eShawdin madbuhin.

9. lahagii. hit md ma®u habar, lahagii, u-raddw -tars minnu. gal: ehnd n- ni-
Sdama® thassafw Cala t-tars o1li *aCtiani-yyd. sdrat “indhum niyya radiyya.

10. gal: malku ya nisdma thassaftu? gdl: la’, bi-lldh ma thassafna. qal
nerid nirtdh henna wiyydk, nigéadinna a-cammin yom. gal: gulile wes es- sira.
gil: w-alla ngullak ha-s-sira. el-carab el-flaniyye sayre biha t6$a w-mindabalh
wahad iguliile flan l-iflani. w-gdl: w-alla hida_hiy. hifu calé ir_rdh, yidbali.
gdl: hiada_hiy.

11. gatadlu Sahar zaman, gallu: ya-hiy. gallu: hd. gdl: hida l-haldl wdd‘a
cindak. in nikast ¢alék, tarik taCtini-yyd, ma nikast calék w-lla minhallillak
ayyd. w-aga rayeh u-aga Ca-1-iblad ally biha_hi.

12. yom sime el-habar w-inn ahic dabhu flan, ddbhu flin, ndamlu bi-$-Sigg.
la-ma annw sahhlu tarig i}‘ﬁ,t cala (-gimaca w-¢in yigi ddamer. yom agahum
w-innhum thivdn inén naymin ¢ind batadhuwm, dabahfum el- Inén w-aga ndkis,
wén? Cala dirtu. b-al-161 yim$i w-b-an-nhdr yitthabba. Cat-taldba sdrat nuss
el-18l, — dabhat eg-gimédca — w-md macdh imkdn ollv yitla® mn- -ard el-hatar.

13, yominnu bih en-nhar, galu ¢ala l-mugédra, w-mn el-mugdra biha maylin.
G4 ca-l-mugdra w-ndm biha. hadola gabithum widdhum yigibrihum — el-matal
eind el-Carab igil: krdm el-mayyit dafnu, yatni lazim indm, w-bacdén illi dbahi,
ybayyin — zammihuwm w-masu bihum, wén? ‘ala hadite d-dira i biha l-mu-
gara ha-l1li biha r-raggal.

14. hadél 1-icydl illi ndabahu, ilhum hdl. u-ricbet ha-l-¢alam w-hatiw ha-l-
mayyit Cala ha-l-batir u-gdtaru Cala migbara hatta yigibrimhum?®, u-hida
hilhwm mafa gidddamhum.

15. yomin halhum *aga Ca-l-mugdra, yomin ladd w-inn Sénu b-¢én er-raggdl,
gil: wes int? gallu: ib-waghak® gallu: *inte Wi sawwét ha-l-laldba? gdl: 3

I The speaker changes the person from 1. sing. Lo 3. sing.

2 'Génereux el brave’, LANDBERG, Gl €An,, p. 82; pl. of nasmi, "geschmiickl, lapler’ (man),
‘sehin, koketl' (woman), ALserTt Socin, Diwan aus Cenlralarabien. Abhandlungen der phil.-
hist. Cl. der kgl. siichs. Gesellschaft der Wissenschaften 19, I —11I1, Leipzig 1901; 111, p. 314,

3 A form not belonging to the dialect of the story; ef. yigibrithum ais.

1 Protection granted by a man against his tribesmen or allies, regardless of whelher he is
present or not, is called a countenance, wagh, MusiL, Rwala, p. 438ff. In surrendering a man
will definitely say to one of Lhe other side: ya fuldn *ana [i waghak 'O So-and-So, I place myself
under your protection’. Anyone who thereafter harms the prisoner thus protected, sblackens
the proteclor’s faces, H. R. P. Dicksox, The Arab of the Desert. London 1949, 11967; p. 125.
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bi-lldh. gal: hallak hallak hallak hallak b-ardak w-ana ahrifhum cannal: ala
gal, w-méta ma hawwalna nighir el-mayyit, tiréab el-faras es-safra hadié, faras
‘ahw magtil, *abu Wi gataltu, tara hi i titlatak. tircabha w-tinhizim u-hi
i titlacal.

16. hida gal: ya-rabec. gal: hd. gal: ha--mugdra viliétha tilea, biha miad-
dir, biha riggal umgaddir, rihétha talea. ala gal cannu, ala gal! ihtarafu cala
gal Cannu w-hawwale w-gatadu yibhasu, w-inte ya-r-riggil itlact ma_l-mu-
gara, ga a-l-faras illi gal canha, ma ga aléha hi, “aga cala wahade gérha, tah,
ma ahad ez-zéna, *ahad wahade radiyya, safra safra?

17. tabb daharha, bitah, ya-hal el-hél ya-hal el-hél? hayy el-faras gatdat
turgud u-hi b-ardha. aga -ahw el-idlit — itnén inddabahw 1w-dall wihad — rikb
el-favas l-imliha. lahagu: idbah idbal Cidbah idbah!* hada r-riggal Caggab
el-bariide la-wara, tahhu. mdt. saru taldte. >ahh, hida silim, hayy el-faras ma
btillaheg, rih, hdad silim.

18. hida hilw ma gal Cannu mnén hic wa-la yudri Cannu mnén hit, u-hado-
lika nakasu w-hida rdh cala gamacatu.

19. Caga ®ind eg-jamdca mabsit, gatal laldle, badal el-wdhad laldle. aga
hindka, ¢ind “ihwinu. el-walad haddka illi rdh, ihe thwdn bigi hamsi. “agu
“alé, saru Carab. gallu: baddna ngawwzak — mindin el-walad hada, il haéa
Cannu, bn-eShawdin — gallu: baddna ngarwvwzalk. gabithu hurma, u-bét, u-gamw-
wazil.

R0.°d . . . Cnd ma gawwazi, kinu yisharu Calé bi-l-1el, Cind ma yndm,
yisharu calé. hifu hadolik ed-gamdca yigu calé bi-1-1él w~yidbahii. yisharu €alé
w-hit naym, ma yidri§. *thwdnu hamsi, kull wahad indm 1éle, kull wihad indm
léle.

21. léle mn-el-laydli s-subeh, gatad, gam ahw I-bint, en-natir, baddu rith ®
wawweh, $ifu. ind ma Fifu, sahab el-bariide gdm tahhu, w-innu dibhu.
galathe hurmtw: wes et-talag illi 16r? gal: weh ha-r-ragel! yomin gamat Calé
w-inn_ahitha. galat: alla la yeawwdak, hada_hity. gal: we§ isawwi? gdlat:
hadol salhum® tiséat u$hwr u-bihursu bik.

2. gal la-l-hurma: b-héatric, ‘ana widdi anhizim. el-hwrma sarilha tescat

' = p. 4, footnole 5.

*The Bedouin believe that (he speed of a horse can be guessed from its colour, e.g. the
Rwala suppose that a bay mare, Sagra, is the Tastest, and a dark brown mare, hamra, the most
enduring. But the most desirable horse is a pure white mare, safra, Musir, Rwala, p. 3731.;
cf. Dickson, Desert, p. 396ff.

3 This is the cry of alarm, siydh or sol, among the Bedouin; WerzsteiN, Zeltlagern, p. 96,
foolnote 21a; MusiL, Rwala, p. 525,

4 A dramatizing use of the imperative,

* The personal prefix y- is often dropped after biddu/baddu, especially in such frequently
used combinations of words as baddu rith, baddu rawweh,

" = gdri)lhum, regressive assimilation,
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wshur w-baddha dgib walad. galdthu: widdak itrith? gal: i bi-Udh. — *ana widd-
_arith macak. — halli¢ ¢ind "ahiié. gilat: la bi-llah! atla® min ed-dinya bala
din, bala goz w-bala ahh; abity dabahtu. hdda r-riggal gamat hurmtu mac
cala t-tarig minddin yinhdzma.

23. eind ma nhdzamu, *ahadu hamsi sitti kilu, ga®dal el-mara galbha yogahha,
baddha dgib walad ca-t-tavig. gibat walad, ed-dinya bard, ma fi gata la-l-walad,
ma fi isi. gab, rdh igib hatab, yoged nér w-yhull el-mara bi-n-nuss, yoged nar
minddn isir dafi Swayyi.

24. gdab halab, ‘dgad, raga®. yominnu raga® w-inn en-ndr makle l-walad
w-mdkle l-mara — en-nédr maharge l-walad w-mdaharge -mava. inhdazam. yom
inhazam, yom ladd ward w-inn el-hél ibtwrgud wara. hadoldk es-subeh tala®
en-nhdr, $ifu lwalad madbih, gal: ehnd, dabahw ma-dris* Cannu w-inha-
Zam.

25, lahagl gadabii ®, gdl: “issa® yidbahiine. gal: 16 nhazdamit? gal: ya ga-
mdcat el-hér, *aktar min ha-l-balwa baddku balwa? >ana ma adri Cannu nasibi
yahrus Calayyi. gal: hada int ma-tidri cannu, ma Calék lom minnw. ruddu raggei.

26. gallu: “inte ma tidri, “inte dibahtu ma dibahiu gased bi. “inte dibaht
thammnw riggdl gomdani hardma gay yisrig, ma matal minnu habar. gal: Cirgac.
gallhwm: ya ridial, hayy el-taldba ma lissélaf. gal: ld bi-ldh. agiomu Calé ynaklsi
w-yidifnu hwrma w-el-Caypl hindk, w-ya®ti_ht el-binl u-dgawwazu. w-siru
[-carabén Carab. u-salamithu.

Translation of text a

1. A Bedouin of the ¢Agarma — the ¢Agarma live round Nacir and His-
ban, in this side of MAdaba — a man called Sayil e3-Shawén, Ibn Shawin,
a sheikh who used to joke, and in his home he was a good man, People were
sitting at coffee, when he looked out and saw a mount passing by and a man
riding wilh his wife who was pretly and very beautiful.

2. She passed by the front of the tent. When the man looked out he saw
him riding his horse and leading her, and looking at her he found her beautiful.
He said, 'Cursed be the parenls ol thal man, how he is happy. Look how
happy this Bedouin is. He is riding a good horse and his wile is riding a good
horse (with him).’

3. He heard it. The man heard it. He turned around from behind the tent,
let the mount kneel down, and came in. "Peace be upon you, men!” 'Strength
to you, man!" He said, *Strength to you!" He sal down. They poured coffee

1 = ma yidris,

2 = gaba @, a melathelic form; also Sociy, Diwan II1, pp. 207 and 303; J. CanTINEAU,
Les parlersgarabes du Haran, Paris 1946, Colleetion linguistique publ. par La Sociélé de
linguistique de Paris, 52; p. 93.
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for him, the first cup, the second cup, the third cup. Then he shook the cup.
"Enough, I do not want more coffee.’

4. He said, 'Men, which of you said »Blessed be the parents of this Bedouin,
how he is happy»?” A man asked, 'Did you hear it?" He said, 'Yes, by God.’
He said, "By God, truly it was me who said it.” He said, "What do you know
of me? How could you know my life, (how could you know) that I have suf-
fered?” Now Ibn Shawén began to reveal his secrets in order to show the
man what had happened to him (lit. open your fold, Ibn Shawén, so that I
can show you what has happened Lo me.)

5. He said, 'By God, Ibn Shawan, once I had wandered on foot leaving
this district and coming to a district far away. By God, we joined company,
I and a man, and this man was also bored with life like myself.

6. By God, we banded together, went to look for a small tent for us and
pitched it. (I asked,) "What do you mean? What are you going to do with
those things which you have?’ He said, "It’s nothing." Then he said, 'By God,
we shall go around living by robbery, we shall start stealing. We shall go to
So-and-So and steal his camels, we shall go to So-and-So and steal his sheep,
we shall go to So-and-So and steal his horses. We shall sell them for money
and pack it in our pockets.’

7. Well, after ten or twelve years we had sheep and camels, and we had
this and thal. Once he unexpectedly said to me, 'So-and-So, by God, I long
for my country. I want to go. If you want to give me part of the herd, give
it me and let me go to my people.” He said, "Why not?” Now they went to
the camels and divided them, then they went to the sheep and divided them.
Then he said, 'Good-bye.” He said, 'Go in peace.’

8. The young man who came to him — who went to him from here — had
brothers. People came to him that day. When they came to him, one of them
told him that a feud had taken place in the region where the man who had
come to Ibn Shawén came from, and they had heard that (one of) his brothers
had been killed, (one of) the brothers of Lhe guest who had come to lbn
Shawan had been killed.

9. Now they followed the man. He did not know the news. They followed
him and took the herd back from him. IHe thought, "These fellows have regret-
ted having given me the herd. Their intention has grown malicious.’

10. He said, "Why did you regret it, men?" A man said, 'No, by God, we
have not regretted it, but we think it is best to take our rest, you and us,
and stay here some days.” IHe asked, "Tell me what happened.” He said, 'By
God, we tell you what happened. A feud has taken place among the tribe
called So-and-So, and a man called So-and-So has been killed.” Now he said,
‘By God, he was my brother.” They feared that if he wenl there, he would
be killed. (They feared) because he said, "He was my brother.’
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11. Now they stayed there for a month. Then he said, 'Look here, my
brother.” He said, 'Yes." He said, '(I leave) this herd as a deposit with you.
If T come back to you, give it to me, but if I do not come back to you, it
will be left to you.” Then he left and came to the country where his brother
had been living.

12. When he heard the news he learnt that his brother had been killed by
So-and-So. This man was sleeping in a tent. When the way was clear, he
entered (the tent) to the men, and he came rushing. Coming to them he saw
that there were two brothers sleeping together. He killed both of them and
started back. Where? To his district. He wandered by night and kept in hid-
ing by day. The affair, the killing of the men, took place at midnight, and
he had no possibility of escaping from the dangerous country.

13. At daybreak he came to a cave. There were dead bodies in this cave.
Ie enlered the cave and slepl there. Those men (i.e. the fellows of the kil-
led brothers) brought them in order to bury them. The Bedouin have this
saying: T'he honour of the dead is the burial — i.e. they must sleep (in peace)
— and (only) later it is the time to detect those who have killed him. They
bound them and set out with them. Where? To the district where there was
the cave where the man was.

14. The murdered boys had an uncle. The men mounted their horses,
put the dead on a camel and gol on Lhe way to the burial place in order to
bury them, and this uncle of theirs rode leading them.

15. When their uncle came to the cave and looked there, he saw the man
face Lo face. e said, "Who are you?’ He said, (I ask for) your protection.’
He said, * Was it you who committed this offence?’ He said, 'Yes, by God.
He said, *Stay where you are. I'll turn them farther away from you, and when
we dismount in order to bury the dead, you must mount that white horse,
the horse of the killed brother, the brother whom you killed. (Only) with
that can you escape. Mount it and flee. With that one you can escape.’

16. He said, "Comrades, look here.” They said, "Yes.” He said, "The cave
is stinking. There is a man infected with smallpox, it is stinking. Keep off
from him! Keep away from him!" Now they drew away from him, dismounted
and started digging. In the meantime the man slipped outl of the cave (lit.
you, man, slip out of the cave!), came to the horse which was at the side of
the cave, but he did not come to the right horse; by mistake he took another
horse. He didn’t take the good horse, he took a bad one, a pure white horse.

17. He mounted it and spurred il. 'Horsemen, alarm!” But when this horse
started running, it (almost) stood where it was. Now the third brother —
Lwo were killed and one was left — mounted the good horse and pursued him.
Kill him, kill him, kill him, kill him! Bul the man turned his rifle backwards
and shot him down. He died. Now the number of the killed was three. But



10 Herkkr ParLva

what? This man escaped. The horse was no more within reach; he was gone.
The man escaped.

18. The uncle did not tell where the man was from. He did not even know
where he was from. They returned, but the man went to his people.

19. He came happy to his people. Instead of one he had killed three. He
came to his brothers. The man who had gone away had about five brothers.
Now Lhey came Lo him; they assembled. One said to him, "We want to marry
you off’ — he meant this young man about whom he was telling, viz. Ibn
Shawan — he said to him, "We want to marry you off.” They brought him
a wife and a tent, and married him off.

20. When they had married him off, they (regularly) kept guard over him
at night. While he was sleeping Lhey kept guard over him. They feared that
those people would attack him at night and kill him. They kepl guard over
him while he was sleeping, but he did not know of it. He had five brothers,
and they all slept alt night. They all slept at night,

21. One night towards the morning the brother of the girl, who was keep-
ing guard, stood up in order to go out. This man saw him. When he saw him,
he drew out his gun and shot him. He killed him. His wife asked him, "What
was the reporl that was heard?’ Ile said, "Thal devil of a man!” When she
went to him she found that it was her brother. She said, "May God notl punish
you! This was my brother.” He said, * What was he doing?’ She said, "They
have kept guard over you for nine months.’

22. He said to his wife, 'Good-bye, I must flee.” The wife was in her ninth
month and it was her time to give birth to a baby. She asked, 'Are you leav-
ing?’ He said, * Yes, by God.” 'I want to leave with you.” 'Stay with your
brother.” She said, 'No, by God, how could I manage in the world withoul
anything that belongs to life; without husband, without brother; you kil-
led my brother.” The wife got her way with this man in order to flee.

23. Fleeing, they (only) covered a distance of five or six kilometres, when
the wife began to feel her pains. She had to give birth on the way. She gave
birth to a son. The weather was cold, and there was no cover for the baby,
there was nothing. The man went for firewood. Then he lit a fire. He placed
his wife near the fire. He lit the fire so that the baby would get a little warmed.

24. When he had brought firewood and lit the fire, he went again, but
when he came back, he found that the fire had burnt his baby and his wife.
He fled. When he on his flight looked back he found that a horse was running
behind, When those men in the morning at sunrise had seen that the young
man was killed, they said, 'Look, he has killed him, because he did not know
of him, and he has fled.’

25. They pursued him and caught him. He thought, 'Now they will kill
me.” A man asked him, "Why did you flee?’ He said, 'Dear fellows, all of you,
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do you want a calamity still greater than this disaster? I did not know of lum
(I did not know) that my brother-in-law was keeping guard over me.” He
said, *Since you did not know of him, you are not to blame for (killing) him.
Let him come back.’

96. Tle said to him, 'You killed him, but you did not know. You did not kill
him deliberately. You killed him thinking that he was an enemy, a thief who
came in order to steal. You did not know of him.” Then he said, "Come back.’
He said to them, 'Man, this affair should not be told.’ He said, 'No, by God.’
Now they came to him and brought him back. They buried the wife and the
son there, and gave him the sister of this girl, and they got married. So every-
thing was settled between the Bedouin. And peace be upon you.

Text b

. hida, ya hadert ed-déf, sint “alf u-tesa® miyy u-tamantdcs kanat turkiyya
b- ha l-iblad. ohnn sukkdn 1-ifhés, balad masahiyye, kunna wisma® el ingliz
ida bigu ca-l-iblad *innu byactu masdri ktvr u-¢indhum hilim w-Candhwm rahma
‘ahsan min  bwrkiyya, la->annu turkiyya  Camlal stigiyydl w-gameal masare
w- Mmb meil-muzdrtin, n-afgarat el-alam, min nahit el-harb el-udma l-gadime.

_ batdén el-ingliz *igu dahalu l-wrdun, gdmat >ahl el- bildd el-masahiyye,
el- uhuw baladna bi-dat, gamu mac el-gé§ ibritani hdrabu turkiyya. el-> ingliz
dahalw hamst iyyam l-iblad. ba®dén inkasarw mn- -el-giha l-garbiyye, trigacu.
el-balad el-masahiyye Wi gamal yithdrab mahum, md gidru i,‘H'H}H hifu turkiyye
tidbahhum. gamu raga®u ma® el-> ingliz, hagaru, mill el- lagrin el-yom, "illi *agu
min falastin.

3. fi "ihwan itnén min Syih el-balad, minkum wahad ¢indu gmal u-¢indu
hél, raklkab harimu w-bandtu, w-el-ahh el- Lani ma Cindu *i$1, bim$u masy w-ham-
lin el-mawa®in Cala daharhum, muhddgrin, la-"innu laww bigyw, turkiyya btigi
tidbahhum bi-l- balad. falan, hum ma lalau mn-el-balad, el- alrdl w-el-Carab
igu dabahu 1l mawgudin, il bigyw, w-nahabu l-balad.

4. famwahad m-el->ahwdin, lamma tabb, yatni b-nuss el-tar ig, gabel Siml tbn
el-cadwan, gallu: ya_hity, rakkib hurmiy *aww wahade min bandte cala I- Jamal
hatta tistrayyah.' gallw: rih, *ana bi-hdli, ana_raklkib hurmic bass w-Cydli,
mis mqh, bik, rith ma® es- salume

. hdda eCattar giddan u-bada yibki w-$if "mnu sar tofriga, b- sdcel ha-d-
fhr; mufr rahma ¢ind ahii, bass *innu biddu raklkib 2 harimu hwww w-ill bt!mssw
bétu. gallu: t-tarig *illi *inte bissdfir ftha, ana ma basdfur fiha. sahab hdilw raga®
ca-g-gal il fi turkiyya.

1 Conlamination of lifrayyah and tistrif; cf. Micngr Jina, Der arabische Dialekt von Bismiz-
zin. Beiruter Texte und Studien 1. Beirut 1964; p. 143: strayydh.

2 The personal prefix y- dropped.
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6. cetwaggah mn-el-tarig hidi cala gihat madaba, €ala balad bugulitlha siimgye.
the nasdyib hindla, *ashdru, gdl: *ana barith ¢indhum hundka w-bathabba €ind-
hum, bais, li-bén ma n§af $u bisir fi-d-dinya.

7. fa-l-harb hadi kinat tahne bén el-'ingliz u-bén turkiyya, w-aSadd eq-gab-
hat Linat fi wdd i5¢éb gabel giser lambi. ‘ehna wsilna l-guds — agu 1-ingliz
yatima ‘arabaydt u-sayyardt, rakkabina w-dahhaliina l-gudes, u-"alina ma-
halldt. w-batdén gabillna hubez w-tatyin, rawdsin kifdye, w-fatahu masaric
misan mawasir el-mayy?, w-Saggalu -muhdgrin u-"i%anw kull el-%itnd ! bina.

8. fa-batad m-i$-Sabdb yitlahhagu bi-l-garagit bi-l-lidd w-er- -ramla, w-batad
m-1$-$abab iﬁ'h@dmn bi-l-gudes ma¢ e$-Sabbdt, Sugul, yatni yadawi ma® el- .hu-
kioma, ¢@ildt bi-akmalha btistagil fi mahall wihad.

9. yirga® nass el-kaldm li-ha-§-Sahs illi dasSar *ahil, ahic md gibel wraklib
harima. rah Cala sivmye, stagbalu “ashdrn w-sakan hindka h- hile duhlr* w-mil-
habbr bi-n-nhdr w-bi-1-181 yidhar.

10. gatadh lamant uShur w-hic mithabbi lamannu sir el-ihtildl. fa-lamma
sar l-ihtilal, raga® cala baladw, wlddu aryanin u-bét mihtdg, u-fagivin gid-
dan, ya®ni Carydanin m-il-libs. raga® Cala bétw, ngat el-hulivme l-britaniyye
‘atlatat la-kull bét bagel hatta yuhrut calé ‘ardw, w-mugdbil masari girda, w-atla-
Cilhum hubih w-gamal fo himmethum qncm tagriban seni.

11. “ind ma raga®na m-il-guds, *ifina, hrkiyya w-el-Curbin nahbin el- byl
w-hatminha, w-kin ikrim la-l-balad cmmb emgall®in el-Cenal u-gameh his-
dinu, el-balad yane bi-l-ihtildl kanilha *é52 ma fi ilha *i§ abadan, el-curbin
harrabat kull *i%.

12. w-ba®dén sarat el-balad balad ikwayyse giddan w-b-hadi l-balad amldk,
gisem bi-ha-l-balad hddi — safit gisem mil_l-ifhés — fa-min-lu milk iktir, laralk
ifhés, bac el-galil, iga w-nazal hin. ‘aypod. u-min ha- l-gamdca hadol i1l nazahu
hon, *ana w-e§-§dcer yisef abu kamdl, ed-Sicer el- ~Cadim.

Translation of text b

1. Dear guest, in the year 1918 the country was in the hands of the Turks.
We, the inhabitants of I-Fhés — it is a Christian village — heard that when
the Englishmen came to the country they gave much money and were more
sensible and benevolent than the Turks. The fact was that Turkey, preparing
herself for the First World War, had bought necessities and collected money
and grain from the farmers, and reduced the people to poverty.

2. When the Englishmen then came to Jordan, the people of the Christian
villages, particularly our village, joined the British army and fought against

Yeitng < ‘ielnd < 'ictindg’.
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Turkey. The English advanced for five days in Lthe country. Then their front
was broken on the western side, and they reLrea;cc(l. Now the people of the
Christian village who started fighting with them could not stay, because they
were afraid the Turks would kill them. Now they retreated with the English
and fled like today the refugees who came from Palestine.

3. In the village there were two brothers, leading men of the village. One
of them, having camels and horses, let his wife and daughters ride, while the
other brother who had nothing, had to go on foot (with his family), carrying
their utensils on their backs. They fled, because the Turks would have Kil-
led them in the village if they had stayed there. The fact was that when they
had left the village, the Turks and the Bedouin killed the people who were
there, those who remained there, and robbed the village.

4. On the way before Stinet 'Thn ¢Adwan, one of the brothers said, "Broth-
er, let my wife or one of my daughters ride a camel to have a rest.” He said,
'Be off! This is my business, I only let my wife and children ride. Your busi-
ness is no concern of mine. Be off and good-byel’

5. This man was hurt very deeply, and he began to weep when he saw
that they fell out because his brother had no mercy in a critical situation, but
would only let his own wife and family members ride. He said, "I shall not
travel on the road on which you travel.” So he turned back to the side which
was in the hands of the Turks.

6. Now he made his way from this road in the direction ol Madaba, to a
village called Stimye. He had relatives of his wife there, and he thought,
'] shall go to them there, hide there and stay alive until we see what will hap-
pen in the world.’

7 The war was carried on between England and Turkey, and the hardest
fighting took place in Wad §egh before Allenby bridge. We came to Jerusa-
lem. The English gave us wagons and cars, loaded us and drove us to Jerusa-
lem. There they lodged us and brought us bread and rations of food, and gave
us enough pocket money. Then they started a water project, set the displaced
people to work, and took all possible care of us.

8. Some fellows were employed in garages at Lydda and Ramla, and some
fellows worked in Jerusalem with girls at handicraft given them by the Gov-
ernment. Whole families were working in one place.

9. Let us now return to the man who left his brother, because his brother
did not let his wife ride. He went to Simye. His relatives received him, and he
lived there in a humiliated condition, hiding by day and appearing by night.

10. He spent eight months hiding until the country was occupied, When
the country was occupied, he returned to his village. His children were naked
and his home was poverty-stricken. They were very poor and had no clothes.
When he had returned to his home, the British government gave every home
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a mule so that one might plough one’s land with it. He also received money,
a loan with no interest. lhvy also gave them grain and took care of them for
about a year

11. On our al‘rival from Jerusalem (we found that) the houses were rob-
bed and destroyed by the Turks and the Bedouin. There had been vineyards
in the village, but now they had cut down the vines and harvested the wheat
The Turks had cut the trees for the railway (for fuel). When the country was
occupied, what was there (left) in the village? There was nothing at all. The
Bedouin had destroyed everything.

12. Later on the village became very prosperous. Part of the land posses-
sions were in this place — Safl is a part of I-Fhés — and the people who had
much land, left 1-Fhés, sold a small part of their possessions, came and settled
here. Well, I also and the poet Yisef Abu Kamal, the great poet, are among
those people who moved here,

Text ¢

1. g wahad gallu: ya guha. gallu: es§i bwmur? gal: w-alld_na sahbal
mn zaman w-ana ma Suft minnak hér >abadan, wa-la umri Suft minnak $i
hidme. gal: $u biddak iyya? gal: w-alla_na bagullak m§ rah ta®mal, mi§ rah
idgih . gallu: bass gulli inte w-ana hider, *ana $u ma btwmur, ana basdwi.

2. gallu: ana mihldg ihmdar, WStrili yyd, bass thmdr ikin halw hék, thmar
hilu, Tilw ktir. guha fakkar *innu hilu yatni mitel el-casal *aww kada, gallu:
i[mgfm, amrak, hat masdari. gil: hud hay l-masari.

3. hdda guha lani yom sir cala s-stig minsan yisiri — fi-l-balad dayman, kull
balad fiha siig, mahall mahsiis bibicu biyy el-haywandal — rih ca-I-hamir, yirfa®
dél el-ihmdar w-ymidd ilsinu ydir ta-yilhas, ma laga hmér hilu, ma laga hmdér
lilw. stagrab, gal: >ana mi$ carif >aldagi hmdr hilu?

4. cawwal yom rah ma Stara. *aga aser calé gallu: *indalla gibit? gallu: w-alla
ya-hity ma gibt el-yom. rubt ca-l-mdgaf, alla ma yassar. bulkra *ingalla bagiblak
thmdr hilu.

5. tani yom sar Ca-l-mdgaf, yigi cala hmdr, yirfa® danab l-ihmdr, yilhasu
ta-y$af innu Jalu. la, kull el-hamir murrdt. stagrab hida, gal: hdda s- silg ma
fv hamir hilwat, bidd_arith cala balad idni, bagib thmar helu.

6. rdh mitel ma tgill mn-el-"urdun ala swriyya, kull yém yigaf [i-s-sig, yidgi
Ca-l-hamir, yirfa® dél l-ihmdr, yilhasu w-innu murr. gal: hay 1-iblad Tullha
ma bibicu wa-la hmdr hilw. lizim "agib l-ihmdr min maser ana.

7. Caga calé ani yom gallu: ya sahbi, *ana biddi minnak naylin el-tarig ariih
Ca-maser *agiblal ihmar min_ndk ' hilu. hadi l-iblid ma i hamir hiledt. hida

Y= min hindk.



Balgawi Arabic 15

gallu: tayb, ib-gaddés el-tariga hayy? actd milel ma lgil dindrén aww sill
lirdl ca-$an yirkab el-layydra. galle: *ana bakassib minnak sitt dananir u-mi-
lel ma tgtil nira masrif, basel hindk w-agiblak thmar hilu.

8. hada fakkar *innw sahih mis lagi. ricib hdd u-rdh ca-maser. aga ca-maser,
dawwar bi-l-mégaf, ¢ind magaf el-hamir, yilhas l-ithmdr mitel *awwal, w-innu
leulle murr. stagrab el-amer, gal: hay l-iblad kullha ma fi hamir hilwdt. *ana
ma bidd_a$tri la-sahbi hamir, ha-wistarilu gamal. hida raga® cala bladu, gallw:
ya-sahbi. gallu: a. gal: kull el-hamir murrdl, m-fis$ thmdr hilu, *amma Sta-
rétlak gamal, ahsdallak ®.

9. batdén hida marra sabagu harie_r-vasid la-"innu kin Sayf maratu sitt
izbédi tithammam bi-lI-hammén. hadi $acarha kivr iktir sitt izbédi. lamma togeh
iddir e$-Satar cala giddam, yasel el-ard w-ma ybayyin gisemha yatni. lamma
tirga® iddir e$-$acar cala diharha. im$i — aywi — u-hii min garb u-hi min
Sarg, ma ySof is min gisemha ma=annw §aarha tawil.

10. batdén “iga rama harin er-rafid calé tariha, gallu — harim Sayf es-sill
biddha tithammam, tigraf ib-abarig fubhdriyye, bitmallihin mayyi w-tuskub

cala vdsha b-hammdam — hida l-fubhdr ismu bi-l-lugga l-Carabiyye gad ime
lgen® — bugullu:

nadarat ®éni lo-hini

tahta dill eS-Sagaratént — yani gadayilha —

wa-hiya taskub calayha bi-abarig el-lugéni.
gallw: ida ma hzirthin b-darf *arba® u-Cefrin sdfa, bass farrgak, fatik* ca-s-sigen,
ca-l-mictagal. gallu: tayyib ya-sidi.

11. hdda tdni yom es-subeh sara alé, wugh es-subeh, es-seca "arbaca bi-l-1él,
dagg ala 1-bdb. hindka ma [is§ gér caskar u-haddamin: Su biddak ya-guha? gal:
fawwtini la-hariv _r-rasid. haddl ma biddhum yigtadu hart _r-rafid: 1657 gil:
ana hzirt el-tartha, es-sdta biddi yyd. biddi ahabbru >ana. galw: “issa-hna ma
mnrgdar.

12. hiada gdm habbal Ca-1-bdb, lamannu gatad harir _r-rafid: $u biddak?
gallu: hayy et-tariha *ana hzirtha. hddi *abarig el-fubhdr illi kinat tuskub caléha
bihin sitt izbédi. bass sir béni w-bénak Sart mitél_lira “ida_na hzirtha. baddi
mitél_lira “issa Ca-d-darag. gallu: hud hayy mitén dindr w-askwrak la-nnu "inte
zalame fahim.

13. bacdén inhdr bidi¢ ihmdr la-l-malik, w-rdhw ydawwrn calé. ma ligu
l-ihmdr, aywa. ldhat es-silt . . . izbédi titma§a yatne (Simm el-hawa hi 1e-el-
malik.

1 ha- is probably borrowed from Cairo Arabic lo give local colour,

? — daqhsan-lak, regressive assimilation.

% The speaker probably mixes lugagn “silver’ with cagin 'earthenware’,

1 Personal prefix *a- dropped from *afarrgik and *afatik, most likely due Lo the affectionale
character of Hartin's words.
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14. hida hit naym hék ya®ne massatteh fi-§-Sagara. margat sitt (zbédi w-ma-
rag el-malik. lamma margat sitt izbédi, gim aléha w-nakasha b-esbatu. laddat
heé: $u hdd? galilha: w-alla ya-sitte hammantié el-malik. gallu: yigta® cumrak,
$u hdd? Su smu ha-lI-baddha* hayy il Cindak? Su-l-malile w-$u s-sitl . . . izbédi?
lazem afingak. gallu: ya-sidi, lbma hammantha l-malik, ma lamastha.

15. kan naym Cala dahru w-el-malik mdrig. lamma “innu nakasha w-raga¢
el-malik, gallu: ya-sidi, ma lagét l-thmdr? gallu: magsif el-cumur! hayy ka-
mdn matén dindr w-rich w-ma® es-saldme. samah cannu. saldmtalk.

Translation of text ¢

1. A man said, 'Look here, Guha!’ He said, "What do you ask me to do?’
He said, "By God, I've been your [riend for a long time, but I've never met
with anything good from your side. I've never got any service from you.’
He said, "What do you want?’ He said, " By God, I'm sure you won't do it,
you won't bring me anything.” He said, "Just tell me, I'm ready, I'll do
whatever you ask.’

2. He said, 'I need a donkey, please buy it for me, but it must be a nice
(lit. sweet) donkey, a very nice one.” Guha thought that the word halu meant
something like honey. He said, 'I'm ready, as you ask, give me money.’ He
said, "Take this money.’

3. Next day Guha went to the market to buy — in every town there is
always a markel, a special place where animals are sold — he went Lo the
donkeys, raised the tail of a donkey, and stretching oul his tongue, he licked
it rolling his tongue. But he didn’t find a sweet donkey, He wondered, *Can
[ really not find a sweet donkey?’

4. The first day he left without buying it. In the evening he came to his
friend. He said, "I hope you brought it." He said, "By God, my brother, today
[ didn't bring it. I went to the market, but God didn’t help. Tomorrow,
God willing, I'll bring you a nice (lit. sweet) donkey.’

5. Next day he went to the market place, came to a donkey, raised Lhe tail
of the donkey, licked it to see whether it was sweet. But no, all the donkeys
were bitter-tasting. He wondered, "There are no sweet donkeys at this market.
I must go to another town and bring a sweet donkey.’

6. He went, let’s say from Jordan to Syria, and every day he hung around
the market, came to the donkeys, raised the tail of the donkey, licked it, but
found that it was bitter-tasting. He thought, 'In all this country there is not
even one sweet donkey on sale. I must bring the donkey from Egypt.’

7. Next day he went to his friend and said, "My friend, I want you to give

I — badd’a.
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me a ticket for Egypt so that I might bring you a nice (lit. sweet) donkey
from there. There are no nice donkeys in this country.” The man said, "Well,
how much does this trip cost?” Then he gave him let’s say two dinars or six
pounds, so he could travel by airplane. He said, 'I ask you to give me six
dinars and let’s say one pound pocket money. I'll go there and bring you a
nice donkey.’

8. The man thought that he really could not find it. Guha left for Egypt.
When he came to Egypt he wandered about at the market, at the donkey
market, licked the donkeys as before but they were all bitter. He wondered,
"There are no sweet donkeys in all this country. I'll not buy donkeys for my
friend, I'll buy him a camel.,” Now he returned to his country and said, 'My
friend, look here!” He said, 'Yes?' He said, 'All the donkeys are bitter, there
is no sweet donkey. But I bought a camel for you, that’s better for you.’

9. Then, Hiriin ar-Radid once caught him because he had seen his wife
Sitt Zubayda bathe in a bath. Sitt Zubayda had very long hair. When she turn-
ed herself towards him, she pushed her hair forwards. It came down Lo the floor
and did not bare her body. When she turned her back towards him, she
pushed her hair behind her. When she walked, he was on her side (lit. "he
was on the western side and she on the eastern side’), he did not see anything
of her body, because her hair was long.

10. Now Hariin ar-Ragid set a riddle for Guha. Hariin had seen that when
Sitt Zubayda was going to bathe, she scooped water with earthenware pots,
filled them and poured over her head in the bath. Earthenware was called in
old Arabic language lugayn. He said to him:

My eye looked in a direction

under the shadow of two trees (i.e. her plaits)

when she was pouring over her head in silvery jars.
He said, *If you don’t solve (the meaning of) these verses within twenty-four
hours, I'll show you, I'll put you in jail.” Guha said, 'Right, my lord.’

11. Next day in the morning he hurried to meet Haruin at daybreak, at
four o’clock at night, and knocked at the door. There were only soldiers and
servants. "What do you want, Guha?’ He said, 'Let me go inside to Harin
ar-Radid.” They did not want to wake up Hariin ar-Rasid, (but asked,) "Why?’
He said, 'I've solved the riddle, I must meet him right now. I want to tell
him.” They said, "Just now we cannot do that.’

12. Now Guha started pounding on the door until Hériin ar-Ra8id was
awakened. (He said,) "What do you want?" He said, 'Look here, I've solved
the riddle. That meant the pots with which Sitt Zubayda poured water over
her head. But we made a bet of two hundred pounds if I could solve it. I
want two hundred pounds immediately.” He said, 'Here are two hundred
dinar, and thank you, you're an intelligent man.’
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13. Then, one day a donkey of the king was lost. People went to look for
it, but they didn’t find it. Well, now Sitt Zubayda went to take a walk with
the king.

14. Guha was lying prone in the grove, when Sitt Zubayda and the king
passed by. When Sitt Zubayda passed by, Guha started up to her and pushed
her with his finger. She looked at him, (saying,) "What does this mean?' He
said to her, 'By God, my Mistress, I thought you were the king.” The king
said, "May Lhe devil take you! What does this mean? What impudence! What’s
that nonsense aboul the king and the mistress? 1 must hang you.’ He said,
"Lord, if 1 had not thought she was the king, I wouldn’t have touched her.’

15. When he was lying on his back and the king passed by, and when he
had pushed her, and the king came back, he asked, 'Lord, didn’t you find
the donkey?’ He said, *You pest, here are two hundred pounds more, he off
and good-bye.” He forgave him. And peace be upon you.

On the language of the texts

PHONETICS AND PHONEMICS

Consonants. As regards the characteristics of the dialect, the most essential
question is the pronunciation of ¢df and kaf. All three texts have the same
inventory of consonant phonemes with only one exception: text b shows no
instance of the ¢ variant of kaf, found in texts « and ¢. This contrast does not,
however, here indicate an actual dialect difference, but can most properly
be attributed to a difference in style. Texts b and ¢ are both spoken by a man
who avoids the ¢ variant in the more constrained and formal text b, but uses
it in the relaxed style of text ¢: hammantié c14, ricib ¢8, hé¢ ¢14, but hék ¢2.
¢13. This phenomenon is typical of the sedentary dialects of the area, but is
also known elsewhere, e.g. in Kuwait.! By contrast, text ¢ is an example of
a conscious aspiration Lo the traditional style of the nomadic narrative art.
Therefore the ¢ variant is not avoided, but is even used relatively more often
than in the plain colloquial. The slight inconsistency in the use of the two
variants may be caused by this tendency, e.g. mracéib al, a2, radib 2 a2,
richet al2, tivéab als, but vikb el-faras al7; ¢éf a2; édn a7, al2, but kinu a20;
‘a-Camman al0; théayti a5, haca al9; hadice al3, hadi¢ al5, b-hatri¢ a22, ‘ahié
a22, halli¢ a22. The § variant of gaf does not belong to the plain colloquial
of the speakers. Yet it is common in the gasidahs recited and sung by the
speaker of text a. Here again the stylistic form of the presentation must be

LT, M. Jon~sroNg, Eastern Arabian Dialect Studies. London Oriental Series, Volume 17,
London 1967; p. 29,
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taken into account. The language of the prose tales tends to some extent to
take the nomadic dialect as a model, but in metrical form this dependence is
much closer. This means that folkloric poetry cannot reliably be used as ma-
terial for study of a certain local dialect without comparing it with other
stylistic variations of the dialect.

The regressive assimilation of consonants appears here more often than in
Palestine proper, e.g. [ - n: in&ifinna a6, wigtadinna a10; v + I sallum a21;
i - s: bissdfir b, missatteh e14, tissolaf a26; n + 2 ahsallak ¢8, biillaheg al7.
On the other hand, such instances as harir r-ra§id c11, ¢12, mitél lira 2 < e12,
w-rrith a6, Cyirvith 3% a6, *ir rih a10, yogahha a23, are not uncommon on the
western bank of the Jordan.

Vowels. As in the whole Syro-Palestinian dialect area, the short vowels
i and w have been dropped in unstressed open syllables. There seems to
he some exceptions to this rule in the present texts, however, e.g. terid
a7, nerid al0, yigsimitha 2 % a7, n-nisdma a9, a0, nikast 2 > all, qimdca al?2,
mudira 3 ¥ al3, als, 2 X al6, tinkizim als, dnhizim a22, dibahtu 3 < a26. 1t
is noteworthy that all these instances occur in text a, whereas in text ¢ there
are practically no exceptions, if such a classicism as el-lugént ¢10 is not taken
into account. Similarly, the exceptions in text b are all due to classicisms:
bi-dat b2, bi-hali b4, l-muhdagrin b7, hukima b6, el-ihtldl b10, l-thtilal b10,
b11. mugdbil b10. Tt seems, then, that the rule is not valid in the dialect of
text «. The situation is, however, too complicaled for such an assertion, be-
cause most instances are ambiguous. Thus, it would be misleading to speak
of the preservation of ¢ in nisdama, nikast, gimdca, and dibalitu, since 1 in these
words is not a realization of the ancient .

Syllable. All the texts follow the same main rule regarding the consonant
clusters, which are usually dissolved by a non-phonemic anaptyxis (or prothe-
sis) between the first and the second consonant (silence is counted as one
consonant), e g. th-waghak als, ca-l-iblad all, *dhelha a7, daharha c9, yigibri-
hum al3, bihursu a21, §ifit a4, bi-l-gudes b8, gibit? e4. Often the cluster re-
mains undissolved, e.g. lamastha ¢14, hzirthin ¢10, hzirtha ¢12, tistrayyah b4.
In most such cases, the second consonant of the cluster is less sonorous than
the first. If the first consonant is doubled, the cluster is not dissolved, e.g.
thammmnu a20, -ngh_dﬁ;ha. at, sahhlu a12.* 1f a word ends and the following word

1 This is also Lrue for the Lower Galilean dialect(s) analyzed in my Lower Galilean Arabic,
although H.-R. Sincenr in his review of my book in Orientalistische Literalurzeitung 65
(1970), No. 1/2, p. 60, gives hatlendha (Lower Galilean Arabic, p. 148, line -6) as an example
of another possibility. T eannol, however, see how Lhis example could be applicable here,
sinee e is a shortencd phonemically long vowel (hatténa plus -ha). This is certainly nol due to
terminological differences, but lo an easily understandable difficulty in observing the non-
standardized Lranscriptions. Similarly, carfu (Singer, p. 59 'perfect’; Lower Galilean Arabic,
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begins with two consonants, the dissolving of the cluster depends mainly
on the nature of the juncture, e.g. ruht imtarrid a5, ya-bn-eshawin a4, a5,
but maitel ihéayte as, *iben eshawén al.

A Central and Northern Arabian feature is found in text @, where a non-
final syllable of the form CaC’ may become (/C'a when the closing consonant
of the syllable is I (or b, ¢, b, §): (e)$hawdn a passim, ghdwa al, 2 x a3, pos-
sibly also néagdtu a6, if the sing. form is n¢age and not ntge. The words hal
2 % a17 and z¢lima al (cf. zalame ¢12) are better regarded as lexical bor-
rowings from the yigiil-group.?

p. 138, line 11) is naturally not a perfect form but an acljve participle, i.c. rif plus -1, which
is clear from the context: ma hada carfu mnén wa-la hada fdahim ca-luglu. In the case of iskar
(Singer, p. 59 'perfect’, Lower Galilean Arabic, p. 142, line 21) I should either have written
yiskar or provided Lhe form iskar with a footnote. Bul since the context (u-yballes iskar) did
not admit a misunderstanding, a footnote seemed superfluous. Actually the transeription
was based on a sonagram which showed no initial consonant. The reviewer also suggests (p. 56)
a systemaltic study of word groups which 1 preferred, and still prefer, to refrain from for fear
of becoming entangled in the intricale junctural phenomena. The most reliable material for
Lhe study of the consonanl clusters is undoubtedly found elsewhere, viz. in internal clusters,
secondly in post-pausal initial and pre-pausal final clusters, and only thereafler in word
groups.

There is much truth in Heinz GroTzrELD’s assertion that in Damascus Arabic the ana-
ptyetic and prothelic vowels are nol introduced to alleviate Lhe pronunciation of ’difficult’
consonant groups (Syrisch-arabische Grammatik. Wiesbaden 1965; p. 14f.,, Laut- und For-
menlehre des Damaszenisch-Arabischen, Wiesbaden 1964, AKM 35,3; p. 37). However, the
argumentation is not convineing. The facl that any cluster of three consonants (-CCC-, -CC,
CC-) ean be dissolved by an anaptyetic vowel Iry no means proves that this anaptyxis is never
demanded by the quality of the consonants. Certainly il is not "demanded’, but it should be
noted Lhal the anaptyxis is not as frequently used in different consonant clusters. It is mosl
common in physiologically heterogeneous clusters and also before the medial consonantl of
a Lhree-consonant cluster if it is more sonorous than the first consonant, i.e, if it forms a cresl
of sonority (viz. a syllable), and less frequently when the medial consonant of the cluster is
less sonorous than the first consonanl (ef. the role of sonority in the dialects of North Africa).
It is therefore very probable that the anaplyctic vowels were introduced for phonetie (phy-
siological) reasons, and that their domain has only gradually grown wider. Such forms as
mutil and fulil are not the outcome of a purely phonetie development, but of a morphological
analogy. Although the phenomenon is not as distinet in Lhe urban dialeels of the Syro-Pal-
estinian area as in those of the fellahin, il is improbable thal the development could have
been essentially different in Lhe two dialecl Lypes.

For speakers of different languages different consonant clusters are nalurally “difficult’
or "easy’, and therefore the subjective audition of a foreigner is notl very reliable. Grotzfeld's
sceplicism is, however, not quite justified. The study can also be based on exact methods:
in this case the subjective audition can be checked by a sonagraph study which shows the
absence and presence of the vowel as well as its length and colour. This was what I actually
did in order to check the audilion of some cases of my study.

# Cf. J. CantTINEAU, Eludes sur quelques parlers de nomades arabes d’Orient. Annales de
I'Institut d’Etudes Orientales, Alger, 2 (1936), p. 1118, 3 (1937), p. 119- 237; p. 14,
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GRAMMAR

Pronouns. The personal pronouns and suffixes occurring in the texts are:
sing. 1. ’ana; -1, after a vowel -y, with a verb -ng; sing. 2. masc. “inle, il
-ak, after a vowel -k; sing. 2. fem. -1¢, alter a vowel -¢; sing., 3. masc. i (hu,
hwwew); -u, after a vowel zero; sing. 3. fem. hi; -ha; pl. 1. >ehna b1, b7, cll,
henna al0: -na; pl. 2. masc. -kw; pl. 3. masc. huwms =hwm; pl. 3. fem. -hin 2 > ¢l0.
The only essential difference between the two dialect Lypes appears in pL 1.,
where ’ehna belongs to the begiil-group and Lienna to the nomadic yigil-
group. Although this distinction is not very clear-cut, it can be regarded as
one of the main criteria in the classification of the dialects in the area. The
fact is that *ehna or ’ehne is used by some Bedouin of the area, bul fienna
is not used in the sedentary dialects.! On the other hand, -k occurs in text a,
even in es-saldm caléku, a3. This is not a form exclusive Lo the begil-group;
it often occurs in the dialects of the yigil-group side by side with -kum (-kom).
I have marked the sing. 3. masc. suffix after a vowel with zero, bul not with-
out hesitation belween zero and -2; in one case J is distinctly heard between
two vowels: macdah vmkan, al2.

The demonstrative pronoun has the following forms in text a: hdda, hid;
hadi, hayy; haddla, haddl; haddka; hadite, hadic; hadoldka, hadoldl. The system
seems clear enough to be supplemented with haddk, probably also hadolice
and hadolié. In texts b and ¢ fewer forms oceur, but they do not differ from
those of text a.

The sedentary Palestinian interrogative pronoun min occurs in text b;
text @ has a shorter form man, a4, comparable with men given by CanTINEAU
for Sardiye.2 "What?’ is rendered in text a by we§, in texts b and ¢ by $u,
once by ed§ii, ¢1. According to CrevieLAND *é§ is found in all parts of Jordan,
while $u is apparently missing entirely from the yigil-group, though found
everywhere else.3 It might be added that the form typical of the yigiil-group
is wed, cf. also wud Sardiye, e, ud Hsine, wis Weld ¢Ali, wes Sammar, bul
§t, & Mawali®

Partieles. The demonstrative adverb “there’ has the forms lhindk(a), hi-
ndk(a) in all texts, whereas "here’ is expressed in text b by héom, but in text
a by hdn. This contrast agrees with CLEVELAND’s observation that hon pre-
dominates in the begiil-dialects east of the Jordan, and that hdn is Lhere
heard in the yigiil-group.’ Text a also has a demonstrative interjection efind

1 Vide Cantineav, Nomades, pp. 70 —79 and 173 —185; e.g. Mawili: Ghne, p. 173.

2 Cantineau, Nomades, p. 206; of. also mdnhid Rogga, p. 108,

3 Ray L. CLEvELaxD, A Classification for the Arabic Dialects of Jordan. — BASOR 171
(1963), pp. 56 —63; p. 62,

4 CantINgEav, Nomades, p. 206f,

b CLEVELAND, p. 62,
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a9, a24.' The temporal interrogative particle méla a13 is given by CANTINEAU
for N¢ém in Ilordn,2 while the usual form in Horan is ‘emét.® According to
BrrasTrAssEr the greatest part of Transjordan has *améi(a).t

As for the prepositions, text a avoids the use of fi, which occurs only in
ma [1, a6, 2 X a23, whereas texts b and ¢ have several instances of this preposi-
tion. The absence of f7 is a nomadic feature typical of Central and Northern
Arabian dialects.® The preposition h(i)- has two parallel forms: (1)b- and
bi-, the latter used with personal suffixes. Similarly, there are ma® and mati-,
but no consistency can be found in their use: matak a26, macik a6; matu a9,
maota a22, matih al2. BiresTrAssEr draws a line between the areas where
ma¢ and maci are used®, but although this line crosses Hordn, on closer
inspection it proved impossible to follow it.”7 Both types also occur side by
side in the nomadic dialects studied by CanriNezav.8

Substantives. The feminine sing. st.abs. suffix -a appears much more fre-
quently here than in the sedentary Palestinian dialects, e.g. g%hdwa af,
2 % a3, diva 2 % a5, a1, batida a5, niyya a9, radiyye a9, al6, sira 2 % al0,
frma al9, 2 > a22, a26, tosa a8, al0, which all have -¢ in most loeal dia-
leets west of the Jordan. This is, according to CaxrtiNeau, evidence of the
emphasis of the preceding consonant.? In this case the words quoted are
wholly emphatic; the same is true of hukitma bS, tafriga b3, raloma bs, tayyira
¢7 (learned borrowings), noba as, a7, mara 2 % a23, 2 % a24, lira 2 % ¢12,
wira ¢7, tariga 7, and mugdara 3 < a1, als, 2 % a16, while in the words zéna
2 > a2, al6, and kassiara a6 only Lhe last syllable is emphatic. The only
difference — lexical rather than phonelic — belween text ¢ and texts b and
¢ in this respect is z¢lma al vs. zalame ¢12.

I"erbs. In the perfect of the verbal form [ both stem-vowels are preserved
in the type a —a everywhere excepl in sing 3. fem., where the latter vowel
is dropped: margat a2, 2 x c¢14, talbat a7, ga®dat a17, a23, camlal b1, gamcat bi.

! Probably from hund, vide Worrpisrricn Fiscnenr, Die demonstrativen Bildungen der
neuarabischen Dialekle, ‘s-Gravenhage 1959; p. 1251,

*CantiNeav, Nomades, p. 110,

JCanmiNgay, [lordn, p. 3931

1 (. BerasTrissEr, Sprachatlas von Syrien und Paldstina, — ZDPV 38 (1915), pp. 169

-222; § 64, Map. 26.

> WerzstEIN, Zelllagern, p. 147 foolnole; Socin, Diwan 11, p. 79f., CaNrtiNeav, Noma-
des, pp. 100 and 208. This feature is also shared by the dialect of Palmyra: J. CANTINEAU,
Le dialeele arabe de Palmyre. T. I. Grammaire. T. I1. Vocabulaire el lextes. Beyroulh 1931
(Mémoires de I'Institul Frangais de Damas); I, p. 228,

Y BrresTRASSER, Sprachallas, § 66, Map 24,

P CanTiNeav, Hardn, p. 402,

8 CantiNeau, Nomades, p. 1081

P Canrineav, Hordn, p. 347, cf. also id., Cours de phonélique arabe, Paris 1960 (réimpr.);

p. 154,
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In the type ¢ —1 one or the other 7 is dropped in an unstressed open syllable:
ismict ad, ricbet al4, sim¢ el-habar a12, rikb el-faras a17, gidru b2, wsilna b7,
hzirt- ¢10, ¢11, ¢12 In text a a third type also occurs, viz 1 —a, e.g. dibah all,
lifa a8. Unlike the ¢—1 type, this type tends to preserve its ¢: nikast 2 X all,
dibahtu 3 % a26 (but illi dbahii a13), probably due to the nomadic origin of the
i—a type. The same verbs also have, parallel with the {—a type, the form
a—a: dabah 022, al2, a24, nakasu al8.

In general, the @—a type seems to be more common in both dialects of
the present texts than in most sedentary dialects west of the Jordan, e.g.
mada ald, rajat- 2 X a24, 2 X b10, 8, ¢15, b2, b11, nazal b12, tala®u 024, b3,
lahagit 2 X a9, a25, but the instances are too few for adequate comparison.
There is probably no essential difference between the present texts and the
Central Palestinian rural dialect in this respect.!

The imperfect forms of the verbs Clw have short-vocalic types: yigaf c6,
basel ¢7, yasel ¢9 (almost bassel, yassel). The number of instances is, however,
too few to exclude the possibility of other forms occurring side by side with
these.2 Moreover, there is no instance for the yigiil-group in text a. In the
imperative the accent lies as a rule on the first syllable, e.g. *iftah a4, *ifla
al6, *idbah 4 X al7, irga® a26. The imperative of *ahad is hud ¢2, ¢12; in text
a there are no instances of this form.

The speaker of texts b and ¢ always uses C-forms of the verb ga’a: *ija
b12, e, ¢10, *ijat b10, *igu b2, b3, *igina b11; *aga c4, ¢7, ¢8, agu b2, w-ugu b7 .
Accordingly, all the imperfect forms have a long vowel on the first syllable:
yigi €5, ¢6, bigi b3, bigu b1. Also in text a the type C1 occurs: aga a3, 2 X all,
al2, als, al6, al?, 2 X al9, agihum a1?2, and agu a9, but never *iga. Instead,
there are some instances of the more conservative gd, 2 x a8, al13, 2 x al0,
galu a3, i 2 » a8. On the other hand, the first syllable of the imperfect al-
ways has a short vowel: yigi al2, *agili a5, yigu a20 (and particle bigi "about’
a19). Most probably *iga and *aga both belong to the dialect of the begiil-group,
while the speaker of text @ has a few times changed the form of his own ver-
nacular for the ‘nomadic’ ¢d. The long vowel of the perf. sing. 3. masc. is not
attested by Caxtineau in the nomadic dialects, where the word is inflected
as follows: 4@, gat, git, giti, git; gam/got, gin, gitam/gito®, gilin, gine: sing. 3.

1 Gf. Lroxuarp Baver, Worlerbuch der arabischen Umgangssprache in Paléslina und im

wad, tilie, likik. Cf. also CAnriNEAv, Tlordn: nazalnezel, talat|tilic, lefeg, ragac(reget, pp. 210
919, '

2 Baven, Wirterbueh, gives byidsal, by’ af for Palestinian town-dwellers, and bisal, bayél,
bigaf tor villagers, s.v. "ankommen’, ’stehen’. In Hordn many varieties are found, the most com-
mon of which is basal, bagaf, CantiNeav, [lordn, pp. 232 —237, The nomadic dialecls of the
Syro-Palestinian area also have both long-vocalic and short-vocalic forms with different
vowels, ¢f. CanTiNeEau, Nomades, pp. 891., 194,
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masc. ¢ ¢Omar, Fadel, Manadre, gi&> Bani Ilaled, ya> Sirhdn, ¢, gi Hadi-
din, in Rogga.! Socin gives ga for Central Arabia.? Forms without C!* also
occur in Hordn: ga Mgayyer and Rafid, gi el-cAl, but aga/ eje/’ega is predo-
minant.® The long-vocalic perfect form appears, surprisingly, in Bigmizzin
(15 km to the south of Tripoli, Lebanon): Z4, imperf. bi%i.* Thus the follow-
ing scheme may be given: begiil-group: perl. aga/*iga, imperf. yigi; yigil-
group: perf. certainly gd, probably also *aga and iga, imperf. yigi. This scheme
corresponds to that found in Horan: perf. ’ege/’eda, imperf. yigi 3, and the
nomadic dialects of the area: perf. g, imperf. yégi (¢Omur).s

The verbal form IV appears in some verbs, Lhe most common of which is
alta (not Cata): aftivniyyd a9, *aClina b7, yatic a6, byatlu b1, yatinma b7.
Although many other cases occur, ¢.g. "dgad a24, yéged 2 > a23, yagahha (1wg®)
a23, tbgeh c9, yigtadu c11, titlacalk 2 > als, *atlatat b10 (learned borrowing?),
afgarat b1 (learned borrowing?), form 1V is scarcely any more productive
in the yigiil- or the hegil-group. The imperfect forms are probably not based
on the Classical Arabic type yuglil-, but are new formations, in verba primae
firmae on the analogy of the imperfect of form I, in verba primae wdw on
the analogy of the perfect form (dgad-yiged).

In forms VII and VIII excepl in hollow verbs, the accent of the imperfect,
imperative, and participle (without suffix) lies on the prefix: tinhizim als,
btillaheg a17, mindabah al0, yistri ¢3, btistagil b8 (learned borrowing for biisi-
gil).

The b-imperfect occurs consistently for the non-past indicative in texis b
and ¢, whereas the speaker of text ¢ avoids this form. There are, however, a
few exceptions, viz. ma btillaheg a17, bihursu 2 > a21, and ibturgud a24. The
first of these denotes the state of being out of reach, the second an action
which was begun in the past and is still going on, and the third a present
durative. This may show the actual funclions of the form in the yigil-dialects
ol Belgd', but the instances may also be regarded as forms slipped into the
narrative from the vernacular of the speaker. Anyway, imperfect forms with
b- are heard in the nomadic dialects of this area, e.g. among the ¢AgArma
tribe,

Negation. The negative afformative -(7)§ does not belong to either group
of dialects represented in the present texts. Only some cases occur here: ma
fi85 ¢11, mfis§ S (but ma fi ¢5, ¢7, ¢8, md fi b11), and besides in the nominal
negation mi§ b4, 2 > ¢1, ¢3, ¢8, and in text a twice: ma yidri§ a20, ma-dri§ a24.

1 Cantineau, Nomades, p. 93.
? Socin, Diwan III, p. 168.

¥ CanmiNeau, Horan, p. 2451,
4 Jina, Bidmizzin, p. 143.

5 CANTINEAU, Hordn, p. 246,
5 CanTINEAU, Nomades, p. 93.



Balgawi Arabic 25
This negation is probably a recent borrowing spread in Belqa® by Cairo Radio
and Palestinian refugees, but may also have had some earlier use in the dia-
lects of the district. I have myself heard it sometimes in the plain colloquial
of illiterate ¢Agarma Bedouin, but only as an emphatic negation. Accord-
ing to CanTiNeAu’s report it is not found in the nomadic dialects studied
by him.!

LEXICON

The pseudoverb *b-widd- has three different forms here: budd- in texts b
and ¢, badd- and widd- in text a, and, besides hadd- once in ¢12. Of these
forms bidd- seems to be the commonest in the begiil-group, badd- is used side
by side with it in sedentary Balgéwi, and widd- 1s a loan from the yigill-
group. The speaker of text a himsell used badd- in his plain colloquial.

The vocabulary of text a is essentially nomadic, even if such words Lypical
of the yigil-group as nikas, lifa, ladd, gotar, dohag, and silaf occasionally
occur even in the begitl-group. Characteristically enough, these words are not
found in texts b and ¢, except laddal ¢14.

(lassical influence. Text a is entirely free of classical devices; they oceur
most frequently in text b, but less in the more relaxed text ¢, e.g. bi-ddt b2,
la->annu bl, lag+in b2, faclan b3, c@ildal bs, bi-akmalha b8, muhdgrin b7, ra-
wasin b7, tatyin b7, yadawi b8, hukima b8, btwmur 1, dayman 3, askuralk
12, tayydra ¢7, in this context probably also giddan b5, b10, b12, fa- b4, b7,
110, b12, and *abadan ¢1. Besides, the riddle given by Hariin, ¢10, tends Lo
be wholly classical. The form ‘ahbwdn b4 is a hypercorrect form of thwdin b3.
Such instances as b-al-1él, h-an-nhdr, yitthabba, and ‘a{-jaldba al12 are nomad-
isms rather than classicisms.

CLASSIFICATION AND STYLISTIC CHARACTERISTICS

Texts b and ¢ belong Lo the begill-group and represent a local variant of
the sedentary Balgawi dialect mixed with some classical features not much
beyond the normal range ol tlassic:isms in modern plain colloquial. Text a,
on the other hand, shows an essentially different dialect form, that of the
yigiil-group. This dialect is not the speaker’s own vernacular and cannol
precisely be ascribed to any tribe of the area. It can most properly be char-
acterized as an artistic form of the nomadic Balgawi, a kind of artistic koine
used so skilfully that only a few devices belray the sedentary origin of the
speaker.

1 CaNTINEAU, Nomades, p. 110,
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Some main characteristics common to both Lypes of dialecl are: 1. gaf
is pronounced as g, 2. both dialects are "différentiels’, i.e. short ¢ and w are
dropped in unstressed open syllables, but short a is preserved, 3. the negative
afformative -(z)§ is missing.

The following features can be regarded as contrasts between the dialects:

1. The nomadic dialect Lype represented by text @ uses both variants of
kaf, viz. k and ¢, while the sedentary dialect tends to suppress the ¢ variant,
especially in the mildly formal colloquial of text b.

2. In the nomadic type a non-final CaC’ may become C'Ca when the closing
consonant of the syllable is a laryngeal or a post-velar. This does not occur
in the sedentary dialect.

3. The non-past indicative is rendered in the sedentary dialect by b plus
imperfect, in the nomadic type by simple imperfect.

4. Among the personal pronouns, interrogative pronouns, and demon-
strative adverbs the following contrasts are found: *ehna, min, $u, hon (sed.)
vs. henna, min, wes, hdan (nom.).

5. The pseudoverb appears in the nomadic dialect in the form widd-, in
the sedentary dialect as bidd- and badd-.

6. The preposition 7 is missing in the nomadic type.

7. The verb 'to come’ has the forms ‘aga/*iga and yigi in the sedentary
dialect, in the nomadic type ga and yige.

8. Some lexical items are almost exclusively used in the nomadic dialect,
e.g. nikas, lifa, ladd, gitar, déhag, and sblaf. Such instances as nikas and lifa
both show a morphological and a lexical difference, but the morphological
peculiarity is inseparably associated with the lexical items. However, the
form dibah shows a morphological productivity of the type i —a.

The contrasts are not clear-cut, mostly due to the fact that both speakers
have the same vernacular, but it should be added that the border line between
the sedentary and nomadic dialects of the district is getting more vague as a
result of the growing intercourse of the different population groups. Thus it
is not surprising to find some typically sedentary devices in the dialect of
the Bedouin, and the opposite, though undoubtedly rarer, also occurs. But
this is true only as regards the plain colloquial and its various ’elevated’
forms. In artistic use the nomadic dialect still has greater prestige as the tradi-
tional language of story-telling and qasidah poelry.



