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Balgawi Arabic

1. Texts from Madaba
by HEIkKI PALva

In studies of Palestinian Arabic the territory east of the Jordan has always
remained a marginal area. This is also true of the BalgAwi dialect spoken
in Belqa’ District between the rivers Zerqa’ (Jabbok) and Wadi el-Mugib
(Arnon). No extensive study of this dialect has as yet been published, and
only scattered material is available. Thus, BERGSTRASSER gives in his Sprach-
atlas! a few data from some localities of Belqa’, drawn partially from
Musir’s Arabia Petraea? and many of the songs included in DALMAN'S
Diwan?® are dialectally very close to Balgdwi. The compendious study of
the Jordanian dialect groups by CLEVELAND ¢ gives important characteristics
of the main dialect types spoken both on the western and the eastern bank
of the Jordan.

As regards the dialect of Madaba, 33 km. southwest of ‘Ammén, two short
studies should be mentioned here. Linguistically, the more important one
is the selection of ethnographic texts published by Czarkiewicz,’ but although
the texts themselves very well reflect the modern, mildly formal colloquial
style of an educated Balgawi speaker, the plentiful classicisms should have
been distinguished from the local dialect. This also holds good of the gram-
matical sketch which often fails to indicate the classical borrowings.® The
other recent study is HamarNE's article?, of a more markedly ethnographic
nature,

1 G. BErGsTRASSER, Sprachatlas von Syrien und Palistina. — ZDPV 38 (1915), pp.
169 —222,

2 Avois MusiL, Arabia Petraea III. Wien 1908,

4 G, DaLman, Paliistinischer Diwan, Beitrag zur Volkskunde Palistinas, Leipzig 1901,

4 Ray L. CLEVELAND, A Classification for the Arabic Dialects of Jordan. — BASOR 171
(1963), pp. 56 —63.

5 ANprzry CzapKiEwICZ, Sprachproben aus Miadabid, — Prace monograficzne, Polska
akademia nauk. Oddziat w Krakowie, Komisja Orientalistyczna Nr 2, Krakéw 1960.

% The most serious confusion of classical borrowings and the genuine local dialect oceurs
in the description of verbal forms. Thus, the statement 'Das Futurum wird ebenso wie im
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I recorded my own collection of Balgdwi Arabic in different localities during
the summer of 1965. The material consists mainly of folk tales and anecdotes,
but there is also a rather comprehensive selection of gasida poetry recited by
Yisef Tarif 'Abu Kamal from Safut, near Suweileh, which I hope to be
able to publish in the near future.

The speakers of my texts from Madaba are all Greek Orthodox Christians
whose ancestors came from Kerak in the second half of the 19th century.
All the speakers are literate; the texts nos. 1 and 4 to 8 were spoken by
a janitor of church, aged 48, nos. 2 and 3 by his wife, aged 43, and nos.9 to
12 by his niece, aged 12,

Transeription

In general the system of transcription used here is the conventional one.
Hameza ist, however, written only when clearly heard; ¢ denotes explicitly
the voiced palatal fricative and not the palato-alveolar #. Assimilation of
consonants is marked only when it is complele; in close juncture ligature
is used. Thus, the voiceless combinatory variants of voiced consonants are
not marked. Similarly, combinatory emphasis is left unmarked. As for vowels,
e and ¢ are used besides @, + and w. The central vowel 2 is in most cases
rendered by e; when its phonetic value comes close to other vowels, these
are used, e.g. bugil, bidurbu. A stressed long vowel is marked by 7, an
unstressed half-long one by 7. When necessary, the vowel of a stressed
syllable is marked by V.

Texts

1. ‘ahel mddaba nazahu mn-el-kerak la-sbdb fatd masthiyye ‘ahdda wdhed
mislim w-hagaru mn-el-kerak ‘ala mdadaba. mddaba kinat awwal ma‘a l-badu,
w-sakanw fiha w-wagadu fiha masikin uw-"ammaru w-sakanw fi madaba.

The inhabitants of Madaba fled from Kerak because a Muslim had seduced

KL-Ar. mittels sawfa oder sa- in Verbindung mil dem Imperfekt gebildet, es ist dabei nur
zu betonen, dass Futurum viel hiufiger im Dialekt gebrauchl wird’ (p. 16) is true only as
concerns poor efforts to speak fugha or, of course, in classical language with its different
modifications; this is by no means a feature occurring in Balgdwi dialect, nol even in the
stylistic variant of the colloquial spoken by the educated. Similarly, ‘sehr selten vorkommen-
der und gemiiss den Regeln des Kl.-Ar. gebildeter Modus energicus’ (ibid.) is nothing but
a learned borrowing.

7 Sarim Hamarng, Children’s songs and plays in Jordan, — Folia Orientalia 5 (1963),
pp. 175 —181.
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a Christian girl. From Kerak they fled to Madaba. Previously Madaba was
inhabited by Bedouins. When they settled there, they found domiciles there.
Then they began to build houses and settled in Madaba.

2. hayy fi lamma harbet lit, balad *tsemha balad Vit +llv l-yém bi- . . . buhayrat
lit, tala’ lit u-bandtu w-maratu. lamma siru fi nuss et-tarig, marabu eltaftal
la-wara w-sarat ‘amid maleh. fa-tala’ lit w-bandtu -tintén. bandt liit fakkaran
mnu ngat'at ed-dinya, ma dall hada. fa-igan garren ‘abihin ‘ala innu
yohidhon. fa-'ahadhin abithin iddim ma ykim sdhi hdlu. hablen el-bandt
el-tintén.

lamma $a'ar ‘abithin, sa’dlhin. gdlen ‘ehna Ui . .. Yinte 0 ‘amall ma‘na.
fa="iga gil: Su hatitv kbirve, kéf biddha trih hidi l-hatiyye ‘anmi? sa’al. 'a’ti
maldrig emén, gdl: ‘izrahhin. Cida tala’an Sagardt ikbdr, fa-hatitak rdhat.
wu-dir balak, gib maypyr L ma ykitm Sarib minha “insdn u-"isgihin. hida sar
yungul mayyi. kull ma ysir fi nuss et-tarlg, ya'ardu maldka w-insén ww-§i ya‘ni
tani w-yutlum_mayyi_sgi. w-yirga' dugri y'abbi, w-madat sini kdmle w-hit
buriih w-birga'.

lamma kammal es-sint, ‘igahin w-ennhin Sagardt tkbir “alydt et-tintén. ba'd
ma kabru, galatihin, hattihin fi ‘umg iknist el-gydame. fa-kinal tumrug el-
“alam ‘anha w-tudrub el-ha$abil hadbla ygilu: hasbal en-nigme. fa-"igat wahade,
kanat itha rigel hdfer, fatat, igat min handk w-nd el-galat ta-dgitl: hasbat en-
nigme, gdlat: ha$bat en-na'me. fa-rigelha raga'at mitel l-ubra. “igu ahadithin
hattihan fu lagydme, il “insalab ‘aléhin el-masih.!

When Lot — a place named Lot’s town, which today lies down in the
Dead Sea — was destroyed, Lot left it with his daughters and his wife.
When they were on the way, his wife turned around and became a pillar
of salt. But Lot and his two daughters escaped. Lot’s daughters thought
that the world was destroyed and no one was left. So they came to their
father and seduced him to take them. Their father took them without being
sober. Both daughters became pregnant.

When their father found it, he asked them. They said, 'We...it was
you who have done this to us.” So he said, 'How serious is my sin! How
can I atone for this sin?” When he asked (Abraham), he was given two sticks
and told, 'Plant these. If they grow big trees, your sin has been atoned.
Bul remember, you must bring water from which no one has drunk, and
water them.” Now he began to carry water. Every time when he was on
the way, angels, men and someone else (i.e. Satan) interfered, asking him
to give them a drink of water. Then he always went straight back to fill
again. For a whole year he kept on going back and forth.

1 Cf. another version of the same legend in LeEonnarp Bauver, Das palistinische Ara-
bisch, Die Dialekte des Stdadlers und des IFellachen. 2, Aufl. Leipzig 1910; p. 178,
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When he came after a whole year, he found that the two sticks were big,
tall trees. After growing big they were cut down and taken to the place
where the Church of the Holy Sepulchre now stands. People used to pass
by there and touch these pieces of wood saying, "The tree of penalty’. Once
a woman with one foot and one hoof came and, passing by, instead of saying,
"The tree of penalty’, said, 'The tree of grace’. Then her foot was restored
like the other one. Those pieces of wood were (later on) taken into the Church
of Holy Sepulchre. They were the pieces of wood on which Christ was crucified.

3. knise fi-r-ramle . .. kinal knise masahiyye gadime w-inhadmat u-bagi
minha ’atir basit mahall el-madbah. fa-"igu biddhum twass‘t mahall el-madbal,
mainin eg-gami'. lamma fatahw I-madbah, nazal ed-damm, kasa $-Sawdri'. kull
ma sallu fi mahall ed-damm, ma kan yinzal, kin yitwassa® "aktar. ba‘dén gabu
hitre masihi w-salla. lamma gaddas fiha, sar ed-damm yirda’ la-hilw la-hatia
wassal ila l-madbah. u-gafalit w-sakkaric w-la-hadd el-"dn ma binfateh.

In Ramle there was an old Christian church. It fell into ruins, and only
some remains were left on the site of the altar. So people began to clear
the site of the altar to make room for the mosque. When they tore up the
altar, blood began to flow, covering the streets. No matter how they prayed
at the place where the blood was flowing, it did not go back, but (the hole)
grew wider and wider. Then they sent for a Christian priest. When he said
Mass there, the blood began to flow back by itself until it had flowed back
into the altar. Now they closed and shut it, and until now it has not been
opened.

4. kdn fi wahad bihebb es-séd w-el-ganas. rah yom m-el-eyyam yistid. ‘aga
thnu sabagu ‘ala s-séd w-el-ganag bidim ma ya‘rif. rah pstad, tawwal u-hic
tarir bissayyad, ma gasad nasib abadan. “tbnu kin issayyad stid niser, niser
kebir. lamma stidu ’aga w-itmaddad ‘ala s-safdh u-farad ginhin en-niser “alé.

bukiin marr ’abit mrawwa_‘ala I-bét u-mus mustid "i§. yom ladd w-enn ha-
n-niser farid ganahdtu ‘ala ha-t-tor. bug'ud la-ha-n-niser, bi'ayyen ‘alé tamd-
man bidurbu w-ennu mahallu. burti_‘ala n-niser i$ifu. yom ’aga w-en-niser
magliil, w-enn er-rasdsa kdanat fi *ibnu. bigi u-bhutt tbnu fi Swil u-bi‘allu ‘ala
dahru w-bishab hdlu w-brii_‘ala 1-bét. gal la-maratw: yi mara, rifi, dawwrs
ina gider "aw tangara kbire illi ma ntabah fiha ‘aza.

hddi rahat ‘a-l-byiit ‘ala kull el-farig tis’al: walla fi “indkw gider ma ntabah
fi ‘aza? gal: la walla, fi “inna gdir intabah fihin “aza w-intabah fikin farah.
galat: la’, illi ma ntabah fi ‘aza. ddrat ‘ala kull el-farig u-ma wagdet "abadan
gider “illa ylkim matbith fi ‘aza w-farah.

ba'dén rag‘at “alé w-gdlat: walle ma lagét ’abadan. gdl: ma-ddm “innki ma
lagétr gider ma ntabah fi ‘aza, li-dalik "ana biddi ‘ahkilki l-ihkdye. "iftala ha-l-
kis u-§ifi. fathat el-kis w-ennu ’thenha “illi mawgid f-ha-l-kis. galat: $u hida?
gil: hdda hatta tit‘azzt w-ana hallétik iddire “ala kull el-farig. ma fi wahad
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bislam man nakbe ‘aw min farah. lazim ingarrib farah u-"aza. u-hék "alla hakam.
w-es-saldm.!

There was a man who liked hunting. One day he went on a hunt. His
son followed him on the hunt without his father’s knowledge. When hunting,
he wandered looking for game for a long time, but did not catch anything.
His son had caught an eagle, a big eagle. When he had caught it, he lay down
on a rock and spread the wings of the eagle over himself,

Now it happened that his father passed by on his way home without having
caught anything. Looking around he found an eagle with its wings spread
on a rock. He stopped, aimed carefully at the eagle, shot, and hit it. He went
to the eagle to see it. When he came, he found that the eagle was dead and
that the bullet had hit his son. Now he put his son into a sack, loaded it
on his back, got off and went home. He said Lo his wife, 'Look, go and bring
us a pot or a big kettle never used to cook a funeral dinner.’

She went to houses all around asking, 'Have you a pot never used to
cook a funeral dinner?’ They said, 'No, we have not. We have pots used to
cook both funeral and wedding dinners.” She said, 'No, (I want one) which
is not used to cook a funeral dinner.” She kept on searching all around, but
it was impossible to find a pot which was not used to cook both funeral and
wedding dinners.

Now she came back to him and said, 'No, I could not find one.” He said,
‘Because you did not find a pot never used to cook a funeral dinner, I shall
tell you what happened. Open the sack and look.” She opened the sack and
saw that what was in the sack was her son. She asked, "Why (did you do)
this?" He said, 'I let you go to try to find (a pot) all around so that you
would find comfort. There is no one who is spared from both misfortune
and joy. We must meet with joy and grief. God has disposed thus.” — And
peace (be upon you).

. fi marra bim&i far. u-l-far hada w-hit mdsi, wagad mahall fi bibi‘u ‘araq.
haddg_gdl: ldzim afit ’askar, ’a$rab ‘araq. bufit el-far fi-d-dukkin, bisahid
el-tawl mahtita. lamma bisif et-tawli, bitla_'ala l-kis bisrab ‘araq, bugil . . .
a-t-tawly . . . bugil: ‘ala hén “ala ’athan biss yigi.

hida masah Sawdrbu I-far u-ga‘ad ‘a-i-tawli sakrdn. el-biss kdn yithabba
wara s-sidde, gallu: $u bta'mel ya far? gil: hon ‘ala ‘athan biss. ta_‘alayyi!
‘iga 1-biss hagam ‘a-l-far, darabu w-gala’ ‘énu. natt el-far ethabba bi-g-guhur,
gallu: ‘d-d, “inte ‘agéni w-ana sakran. laww agétne w-ana sahi bafargik.

There was a mouse strolling about. It came to a place where ‘araq was
sold. It thought, 'I'll step in and get drunk.” The mouse entered the shop
and saw that the table was ready. When it saw the table, it climbed up

L Cf. another version of the same story in Hans Scumipt — Pavur Kanig, Volkserzihlun-
gen aus Palédstina [. Gottingen 1918; no. 63, pp. 2560 —252.
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to the glass to drink 'a.rag. Standing on the table it said, 'I'm safe even if
the fattest cat should come.’

The mouse was sitting on the table drunk and wiping its whiskers. The
cat was hiding behind the seat. It asked, "What are you doing, mouse?’
It said, 'I'm safe from even the fattest cat. Just try to attack me!’ The cat
attacked the mouse, hit it and scratched its eye. The mouse jumped and
hid in the hole and said, 'Oh! You attacked me when 1 was drunk. But if
you attack me when I'm sober, I'll show you!’

6. fi tnén bihebbu wahade, wahad "a‘war u-wahad "a‘ma. u-hadéla bihtaggu
minddan irtithu ‘aléha w-dayman burihu ‘aléha. enhdr bikimu tayhin ma'a
ba‘ad hék sawa w-tahu ‘aléha mindin yit’dnsu “indha w-Su bugil el-’a‘war
la-l-’a'ma, ya‘ni: law $afna nds u-Su bugilu: zalmatén fi ‘én wahade binusbu
“ind wahade.

There were two men who loved a girl. One was one-eyed and the other
was blind. They tried to find excuses for calling on her, and every now and
then they went to call on her. One day, when they were as usual walking
together to call on her, in order to keep company with her, the one-eyed
man said to the blind man, 'If people see us, what do you think they’ll say?
(They’ll say,) »I'wo men with one eye are trying to fool a girl.y’

7. fi wahad ‘aga ‘a-l-farrin gallu: sakkrw sakkru ya $éh, saklru! gal: lés,
$u fi2 gal: fi muddhara. 165 el-muddhara? gdl: brahim mdra ‘dmal saliga.

Once a man came to the baker’s and said, 'Master, shut the shop, shut
it!’ He asked, "Why? What's going on?' He said, "There is a demonstration.’
"Why is there a demonstration?’ He said, 'Ibrahim Mara has cooked saliga.’

8. guha ‘aga ‘ammar bét. fatahlu l-bab mn-es-Sarg. marr ‘alé wahad gallw:
ya zalami, “inte fateh el-bab mn-es-Sarg. e$-Samdl hit bige minnw z-zhiir u-bige
l-hawa I-ikwayyts, w-min butruk el-bab e$-§amdali w-bigi biftahw ‘a-g-gal es-Sargi?

hdda bihedd el-bab u-bigi biftal el-bab mn-e$-Samdl. marr ‘alé wdihad gallu:
ya zalami, ha-d-ddr dir tkwayyse, likin bass fateh bibha ‘a-$-Samdal. u-Su fi
fi-$-§amdl? bigik el-hawa s-samit f-eyydam es-Sita I ma tgdar titharrak u-bidbah
wlddak. likin laow hallétu ‘ala l-garb, bikim ‘ahsan, e$-Sams ibtigi u-l-hawa
bigi mn-el-garb w-kull i§i. el-haya . . . el-haydt . . . el-maskan hwwow eg-gal
el-garbi.

gal: tayyib ya ‘ammi. bigi ‘a-g-gal es-Samali w-bisakkru, w-bigi ‘a-g-gal
el-garbi w-biftahu. marr ‘alé wihad tine gallu: ya zalami, ‘inte fateh ‘ala
l-garh u~-mdaser el-bage . . . g~gihdt. ma ‘annu fi-l- . . . eyydm es-séf es-Sames
biddall tigdah fi wladak lamma tfattassum, u-fi-yyim el-bard ka-dalik. lakin
‘ana bagullak: “iftahu ‘a-g-gal el-gibli.

gal: tayyib, ‘amdanna bi-llahi w-hayy ehna sakkarnd w-biddna niftahu ‘a-g-gal

1 Hamarng describes saliga as follows: sallga illi hiyye ’!—_r,:ama',{; maglidg u bizidiilu Sweyyet
tbharat u bhuftii ma‘u na‘na‘ u-gre¥de fi-siniye kebire (p. 176).
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el~gibli. falahu ‘a-g-gal el-gibli, gal: ya zalamd, ha-d-ddr ikwayyse w-lés fateh
‘a-g-Gal el-gibli w-emdadSer bigi l-gihdt? u-$u bigi mn-el-gibli gér el-hawa I-harr,
ma bigi i$t, w-bigi bard fi-yydm es-Sila. gallu: wén ‘aftah? gal: ’iftah ‘a-§-Sarg!
gal: ehna ma fatahna ya ‘ammi ‘a-$-Sarg, *aga nds u-gdl tna: "iftah ‘a-§-Samdl!
w-aga nds . . . lakin ‘ana biddy "a‘malilha zumbarak.

aga “imil la-d-ddr zumbarak ‘ala sis ikinilha bib wdhad. lamma kdinw
ygalihu: iftah ‘a-$-$arg, idir ha-z-zumbarak ‘o-g-gal es-Sarg, ikim el-bab sr
Sarg, lamma ygil: halli I-bdb ki ‘a-l-Garb, idir ez-zumbarak, tkinm mn-eg-gal
el-garbi. w-"ala ha-l-hdl "arda nafsu w-"arda n-nds.

Once Guha built a house. He made the door to face east. A man passed
by and said, 'Look, man, you have made the door to face east, but the bloom
and the favourable wind come from the north. Who opens the door to the
east and not to the north?’

Now he removed the door and made it to face north. A man passed by
and said, 'Look, man, this is a good house, but the door faces north. What's
there in the north? The chilly wind blows against you in the winter so that
you cannot move, and it kills your children. But if you let it face west, it
would be better. The sunshine and wind and everything come from the west.
The direction which is suitable for living is the west.’

He said, 'Well then, master.” So he shut the door on the northern side,
and made the door to face west, Again a man passed by and said, "Look,
man, you have made the door to face weslt, and left all the other directions.
But in the summer days the sun will unceasingly scorch your children and
kill them, and in the cold days it will be the same. But I say to you, 'Open
the door to face south!’

He said, 'Well now, (as true as) I trust in God, I shall surely shut it and
make it to face south.” But when he had made it to face south (a man came
and) said, 'Look, man, this is a good house, but why have you made its
door to face south and left the other directions? What comes from the south
but the hot wind? Nothing, and in the winter the cold weather will come
(from there).” Guha asked him, *In which direction should I make it, then?’
He said, *Make it to face cast!” He said, 'Master, when I made it to face east,
people came and said, »Make it to face northl» And people came..., but
I'll make a spring for the house.’

Now he made a spring for the house so thatl it could have one door only.
When people said to him, 'Make the door to face east’, he just turned the
spring to the east, and so the door faced east. When people said, 'Let the
door face west’, he just turned the spring, and so it faced west. In this way
he satisfied both himself and the people.

9. guha kin mdsi marra biddu yrih ‘ala -barid yib‘al maktib. sidafw hire
fi-t-tarig, gallu: yd ‘abina, wén el-barid? gallu: min hon ibtim$i. ‘aga gallu
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l-hiri: ma’a s-salime ya ‘abina’ w-ana basallilak main$in tudhul el-ganne.
gdl: dahlak ya ’ablina ’ana mani ‘dref tarig el-barid, kéf *a‘rvif tarig el-ganne?

Guha was once on his way to the post-office to send a letter. A priest
happened to meet him on the way. Guha said to him, 'Father, tell me, where
is the post-office?” He said, *You must go this way.” Then the priest said,
'Good-bye, T shall pray for you that you will enter Paradise.” He said, 'Par-
don, Father, not knowing the way to the post-office, how could I know
the way to Paradise?’

10. fi marra guha bistare lahme w-ba'tiy el-lahhdm waraga w-biktib ‘aléha
kéf et-tabih bintabeh. bilagi tér u-bohud minnu llahme. fa-bigullu guha: ‘int
‘ahatt el-lahme u-l-waraga ma'i. ma bta'rif kéf tutbuhha.

Once Guha bought a piece of meat. The butcher gave him a piece of paper
and wrote on it how the meat should be cooked. A bird met him and took
the piece of meat from him. Guha said, *You took the meat, but I have the
paper. You don’t know how to cook it.’

11. fi htyariyye tnén bitulbu “tnnhum ikimu zayy l-iwlid -izgdr yahku.
fa-butlub minha z-zalame l-tkbir l-ihtydr: a‘tini inbit, ya‘ni l-mayyi. fa-marra
binzal ‘an ed-darag bisSaglab u-bitkassar ’igré w-binzal ed-damm. bittalla’ ‘alé
mn-es-§1bbdk l-ibtydra, btahkilu: dibbé, habibi. bitfakkru “innu ya‘ni bidhak
dahek. gallha: walek ’ana thassart u-lissa bta‘mli zayy l-iwldd I-izgar.

Two old people decided to speak like small children. The old man asked
his wife, 'Give me ’inbil’, i.e. water. Once he fell down on the stairs, tumbled
down, and broke his legs. Oh! Blood was flowing. The old woman looked
at him out of the window and said to him, 'dibbé’, dear child! She thought
that he was only joking. He said to her, 'You (pest), I broke my legs and
you are only playing like Lthe small children.’

12. gal ‘ustid el-madrasi la-tulldbu: es-Sater biddi ’ahuttn ‘ala rdsi. kdn
el-'ustid “asla’, ma fi ‘ala vasw Sa'v. fa-t-tulldb kullhum rafa‘uw asabi hum
mnhum rayhin ikinw Satrin. fi wahad md rafa’ asba‘u, gallu 1-’ustdd: 16§
ma rafa’t ‘asba‘ak? gdl: ya stdd, babhdf lamma thutini ‘ala risak, ’azzahlag
la-"inak ‘agla’.

A teacher said to his pupils, 'I'll remember (lit. I'll put on my head) the
one who is clever.” The teacher was bald-headed, he had no hair on his head.
All the pupils raised their fingers (in order to show) that they were clever.
There was one who did not raise his finger. The teacher asked him, 'Why
didn’t you raise your finger?” He said, 'Teacher, I'm afraid that if you
put me on your head, I'll slip down, because you are bald-headed.’

! The word used in addressing people is often repeated in the answer.
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Consonants

The consonants ta’, dal and ddd + za’ are pronounced as interdental
fricatives 1, d, and d. The only exception occurring in the texts is in the
feminine numeral tintén, where it might be regarded as a sign of an incipient
urban influence, but more probably as an instance of assimilation to Lhe
feminine 1. As for kdaf, no instance of the palato-alveolar pronunciation ¢
occurs in the present texts. This agrees with BERGSTRASSER’S observation
from es-Salt, where he mentions that the educated always use k and not ¢!
The ¢ variant, widely used in the rural dialects of the adjacent areas, is
regarded in Madaba as a rustic vulgarism, and every classicizing and levelling
tendency leads to its suppression.

Regressive assimilation appears rather frequently, according to my obser-
vation more commonly than on the western bank of the Jordan. This is
especially true of the assimilation of the verbal prefix ¢, both personal and
reflexive, to the following dental, alveolar or palatal, e.g. bissayyad, 'azzahlag
and bisfaglab; the the form biddall is also usual on the western bank.

In the word minddn, n is scarcely audible and could more accurately be
transcribed maSén.

Vowels

The short vowels ¢ and « have disappeared in open unstressed initial and
medial syllable. Anaptyctic and prothetic vowels are pronounced between
the first and second consonant of three-consonant clusters (Pause is here
also numbered as a consonant). The colour of these new vowels is most
usually neutral, but they are often progressively assimilated, especially
after . The short ¢ has disappeared in the nominal pattern gatil via qitil
when the development has not been prevented by a laryngal or an emphatic
consonant, e.g. knise, kbire, but tarig, hatiyye, nasib, saliga, farig (f), habib.
The pronunciation kebir for kbir is caused by a classicizing tendency. Sim-
ilarly, the word buhayrat is ’corrected’; instead, barid, masih and muddihara
are lexical loans incorporated with the colloquial,

The only word where a has disappeared in the nominal pattern gatdl is
(e)nhar, if not from *nuhdr or *nthdr.

In Text 3 the word masahiyye appears in its dialectal form, while in the
clumsy Text 1 it has been 'corrected’ to masihiyye which is a classicizing
device and is preceded by the classical word fatd.

1 BERGSTRASSER, § 7, p. 185.
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Aceent

Sometimes two syllables are equally accentuated, e.g. bigik, $ifi. In the
verbal forms VII and VIII the stress is unsettled: ’insalab, ma ntdabah, inti-
bah, binfateh, bistari, bintabeh, but here the initially stressed forms belong
to the local dialect, while the medially stressed forms are due to a modern
levelling tendency commonly occurring in the koineized colloquial all over
the area where the first syllable of the forms VII and VIII is stressed according
Lo BErGsTRASSER’s Sprachatlas, i.e., Belqd’, Palestine, and the sedentary
dialects of the Lebanon.!

Grramamar

In morphology, a conservative feature is to be found: the separate fem-
inine plural forms are still used in verbal inflection, e.g. fakkaran, ‘igan,
garren, hablen, gilen, tala'an. Here the present dialect does not differ from
the idiom spoken by the fellah population of Southern and Central Palestine,
and whole Belqga’.

The verbal prefix b- is used with the imperfect as in mosl sedentary dialects
in the Syro-Palestinian area, i.e., to indicate the indicative mood both in
the present tense and future,

The negative afformative -(2)§ does nol occur in the texts except in the
nominal negation mus.

Style

The present text represent a typical slightly formal type of plain colloquial,
where classicisms are restricted almost exclusively to the lexicon. In addition
to the above-mentioned cases (buhayrat, mudihara, masthiyye, fatd, transition
of accent in the verbal forms VII and VIII, and the restitution of the vowel
in the first syllable of kebir) some others occur, the most conspicuous of
them being li-ddlik, ka-ddlik, and el-’an, all characteristic of the classicizing
tendency of the koineized colloquial. Such instances as rigel (for “iger) and
madrasi (for midrasi) may be regarded as mildly formal features, but they
may also be genuine dialectal parallel forms like ‘aga/ iga.

As for the use of the conjunction fa- in the dialect, the general style of
the context must be taken into account. Here a clear division must be made
between the everyday vernacular and the artistic type of dialect used in
the narrative style and folk poetry. In the former, fa- is a learned borrowing,

1 BERGSTRASSER, § 44, Map 17.
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while it has been traditionally used in the narrative style of the artistic
colloquial, but not in poetry. This division is often very problematic; this
is especially true of anecdotes usually told in everyday colloquial but not
without considerable influence from the traditional narrative style. Thus it
would be inappropriate here to regard the use of fa- as a definite classicism.

Classification

The *Jordanian dialects’ can be divided according to the tentative classi-
fication by CLEVELAND into four major groups: Group I (yigil), belonging
primarily to the bedu in the eastern and southern deserts of the Kingdom
of Jordan, but also appearing among the recently settled nomads in Kerak
District and elsewhere, Group Il (bagiil), spoken by all the rural folk in
Southern Palestine, the Jordan Valley, and the settled region lying east
of this valley, as well as most of the nomads outside Group I, Group III
(bakdl), spoken by the village people around Jerusalem and northward in
central Palestine, and Group 1V (ba’il), the medent dialect of the city dwellers.!

The dialect of Madabd undoubtedly belongs to Group II (bagiil), since it
shares with the other dialects of this group the most characteristic distinctive
features, the use of b- as the indicative (pres. and fut.) imperfect prefix, and
the pronunciation of ¢df as a voiced velar g. But there are also two important
differences. Firstly, negation is here expressed by mda and not by (ma) . . . -5,
and, secondly, no instance of a conditioned palatalization of kaf (¢) occurs.
Both these features could be attributed to the influence of a levelling tend-
ency, but most probably this is true only as regards the pronunciation of
kif. To be sure, the negation (md) . . . -§ is not very rare in the dialects east
of the Jordan, but it is used there with a greater emphasis and not as neutrally
as on the western bank, and very seldom without the negative particle ma.
This also agrees with the data given by BerasTrAssER, who, although here
admittedly using scanty material, gives only mda for Belqa’.?

The dialect of Madabd as reflected in the present short texts can thus
be classified as representing the eastern variation of the bagil-group differing
from the western idiom most distinctly in the form of the usual negation in
verbal sentences, and at the same time from the rural dialect of the adjacent
area in the pronunciation of kdf.

1 CLEVELAND, pp. 56 —60.
2 BERGSTRASSER, § 53, Map 21.






