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Introduction

Modern developments in Arab society have opened a new phase in the
problem caused by the dichotomy of Arabic. Although the classical language
has become closer and thus better known to the average citizen through the
modern communication media, Lhe problem is growing increasingly acute,
as it becomes indispensable for everybody to know the standard literary
language.

The increasing contact of Classical Arabic and the local dialecls has given
rise to a variation of styles between the two levels. The traditional dichotomy
is growing less clear-cut; in addition to the vertical style spectrum there is a
horizontal development towards koineization of the dialects. The variation
in style is, of course, vast, but a general classification in broad oultlines is
possible. A practlical division is made by Hamv Brane, who uses the follow-
ing terminology:

1. "plain colloquial’ rvefers to any local dialect, within which the speaker
may select 'informal” or 'mildly formal’ features;

2. "koineized colloquial’ is any plain colloquial into which leveling devices
have been more or less liberally introduced;

3. 'semi-literary’ or "elevaled’ colloquial is any plain or koineized colloquial
Lhat is classicized beyond the 'mildly formal’ range;

4. "modafied classical’ is Classical Arabic with dialectal admixtures; and

5. 'standard elassieal’ is any of a variety of Classical Arabic styles essen-
Lially without dialectal admixtures.!

Of these variations, the 'semi-literary’ or ’'elevated’ colloquial is often
called by the Arabs lugat el-mwutatallimin. This social designation gives expres-
sion Lo one side of its character; it is essentially the variety of colloquial used
by the educated, but also the variety demanded by the unwritten accepted
standards in certain 'formal” situations. The use of this style also depends
on the subject. In a conceptual conversation the 'elevated’ colloquial is the
most natural style, also used by the uneducated though often unsuccessfully.

! Haim Brase, Style Variations in Spoken Arabic: A Sample of Interdialectal Edu-
caled Conversation. — Contributions to Arabic Linguistics, ed. Charles A. Ferguson,
Harvard Middle Eastern Monograph Series 111, pp. 79—161. Cambridge, Mass., 1960;
p. 85,
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Because of the heterogeneily of the ’semi-literary’ or ‘elevated’ colloquial
it is impossible to give a delailed characterization of general application, The
substantial problem in fact lies elsewhere. It concerns the relation between
the classical language and the dialect, not so much their fluctuating quanti-
tative proportions in this style variety as the nature of the classical influence
on the dialect. One method of investigating this influence is to analyze a
given amount of material, systematically arranging the departures from the
local dialect.

For this analysis I have selected three Palestinian Arabic texts from the
material which I collected during summer 1961 in Galilee. Text a is part of
a conversation of educated young Moslem men, text b is the beginning of a
description of social welfare problems, given by a social functionary, text ¢ is
an account of the sights in a historic church. The dialect used by the speakers
of text a is qurawi, while texts b and ¢ represenl the madani type of the local
dialect.

Texts and translations

Text a. Kofr Manda.

The speakers (F = Fadl, aged 22, teacher, 5 = Saleh, aged 27, secrelary
of the Local Council, M = Mustafa, aged 21, student at a Teachers’ College,
Y — Yisef, aged 28, farmer, U = ¢Umar, aged 23, teacher, H = Halil, aged
20, secondary school education, B = Brahim, aged 22, farmer, Z = Zakiyye,
aged 7, all Moslems,) are sitting in an olive grove outside the village and
discussing different problems of the locality. The atmosphere is relaxed,
and the presence of a microphone does not disturb the speakers. Consequently,
the language is almost purely colloquial; most deviations from the dialect are
only 'mildly formal’, but occasionally more formal classicisms occur.

1. F. masa Fhér ya Zamica. fi cinna issa muskali kbire bi-l-qgarye, hatla
mnigdar insammiha muskiltén, awwalan, $ir® ma-lhag, yatni tariq tmCabbad
illi tisal es-sayyardt bi-§-ita ma fis3, w-mayyi mi§ wdsle -byiil. maa -*ilem
innu (-tarlq matmdle, bass biddha tabid, w-el-mayyi mawtide ktir, likm
bacdha mi§ wdsle -byiil. w-issa biddna ntSif min ‘ahamm, iktir en-nds hidzd-
dalu, e&-§ari¢ *ahamm natmal bi-I-awwal willa l-mayyt “ahamm bi-l-"awwal,
w-biddna nt$af min falan *aww min hagqan yany *ahamm. sdaleh matalan, $u
rayak?

2. 8. cana rayi innu Fmayyt Cahamm. 1657 la-annu Fwihad bi-l-awwal
bugsur el-bét min Fwwwa, mis min barra. wu-kamdn el-ma’ hayawi bi-n-nisbe
la~kull $ahs, la=annu bidin el-ma’ ma ba®is "ayy insdn, sawa haywedn aww
1RSI,
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3. I tayb, w-inte mustafa matalan, Su bilgil?

M. "ana min ra’ty Cala tnna nibda bi-§-§arie taban, la-annu $-3dri® hi
camal hayri la-l-balad kulliyydtha, w-bifid iktir el-balad, ‘aklar min mayy,
la="annu l-mayy mawfid, *amma §-§ari® mi§ mawsid. mnigdar inmalle mala-
lan, *amma §-§ari¢ mi§ mawzid abadan. bi-l-wahle matalan bgddars tittasil
mata ayy balad ldane.

4. F. yiisef ma smi®$ awwal el-haky, ta-n$if rayu.

M. a, $u rayak, *ahki, yalla! min *ahsan? mdlak?

Y. el-fthatén imldiha yatni. in kan el-mayy willa $§-§arie, maslih la-l-haya
fi-l-garye.

I min ahamm ehna biddna.

5. U. la', "ana mwdfiq mata §-§¢h mustafa, li-annu §-§ari® bikin Sakel
Siryan la-l-fisem, w-el . . . §ari® hit Sirydn la-l-balad, li->annu matalan nufrud
innu bi-§-$ita marid wdhad, bimrad bimdt ala d-darb u-hinne hamlinu ala
s-sillam. lamma bikin Sdrie, buwasslic b-aqrab waqel mumken, u-iéiz ya®n
yisfa mn-cl-marad.

6. H. ana badinn *innw l-mayy *ahamm mn-es$-3ari® ¢inna. ntu btacarfu
“innu biddn mayyt ma fi3§ insdn bi%ts, la haywdn wa-la msdn wa-la ayy . . .
yani haya Cala with el-ard. w-tSifu nou fi sa®ubdt Cala kull el->ahdl, matalan
mart el-wdhad *aww bintu *aww whiw, bitrih ala 1-én u-tahmailha ®iddet marrat
Feull yom yatni w-hida i saceb. lazim *ehna na®mal fi kull . . ., neséa fi kull
himmelna ta-nwassel mayyi la-byfina, w-batdén 1§ lanawi, $-$are.

7. F. cawwal *i§i tidhakad calayyi ya Zamd‘a. *ana mi$ ma‘a kull el-famic,
yacni la lmayyi muhimme wa-la $-3dri¢, hayy bass muskali n-nds “amlinha.
awwal §1 cehna Cay$in u-sir tlha hayy kofr manda yuwmken “aklar min —
biddnd$ inkattiv — alf sini, w-Cay$in bala mayyr wisle l-byit w-bala Sari®.
bass $u issa? ***1 fanna niZi nEib ehZdar w-nursuf u-nitab hilna w-na®rag,
wu-batdén infib mawasiv w-nidfin bi-l->ard w-mitCab, kullu la-1é57 ma§ Caydin
yatni hék willa *é57

8. M. sdleh!

N, la-la’, halli brahim yahka.

M. salih, ya $éh wbrakim!

B. cana $u baqil? bagiil innu yatni l-madrif ille mliah, il n-nds iblin-
dafic fi-l=awwal.

9. M. ana badinn *innu §-§iri¢ *ahsan 08, la-annu biZiz ya®ni, w-akid
bizid min iqtisadiyydt el-balad, la-annu mantuZitha kullha blitsahhal bihdar-
Sitha barra *ida kdnat Satawiyye *aww sefiyye. bacdén min kull el-Zthat btitsahhal
umiirha. faddal ya . . .

10. S. el-ustid fadel *akid ma hakd$ man Zadd, yatni bisir§ inna l-qarye

' One word missing because of uncertain audition.
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tamm Ca-ma hiyye. batdén bi nugla la-Cwmar. Sumar il “tnnu §-§ari® Sarayin
la-l-balad. *ida kin e$-§iri¢ Sarayin, bikim masric el-mayy qalb ib-hayy e$-Sa-
rayin, fabidiin el-qalb bim$is es-Sarayin. "1 lant kamdn, qal b-izydtt el-mahsil.
el-mayy, fi rayy iktir, u-b-waslet er-rayy minzid el-mahasil. mazbiil e$-$dr®
b-"ahammayye, bass el-mayy ‘akiar minha.

11. F. ya cammi, had *intu btahkw min Zha hayaliyye, *isi haydali. lakin el-fa®-
lan innu *ahsan la ykim $Gri¢ wa-la mayy. 1657 *issa biddi *atbet el-Zwmla l-qa-
sire “innu ahsan ma ykun§. w-illi bihebb wzaydn, yqil la’, u-yitbet bass. “issa
16§ natmal $Gric? baddl ma n#ib ehZdr w-nursuf $dri, minZib ehir h-l-buna,
li-l-eamdr, nibni fihin. dsawwar laww kull yom nigta® mn-el-Zabel nitfe *uww
inib ehZar, ba®d malyén sint biltammas Cinna hZir. fa-... emwaffer hayy kullha,
balds na®mal sdric.

12. nirfa® Cala l-mayyi. “issa n-nds bibmalli w-blitfab w-btisrab. wa-laww
ruhna issa w-maddéna mawasirv, kull wihad bisir yithammam lalal marrdt
bi-l-yém u-bistr ikabkib w-ahirta yumken biuhlus el-mayy u-nitgallab. fa-hék
cay§in, hék caysin, la-1é8 ha-t-taab, taab el-bdl *issa?

13. U. el-mazbiit innu ii madhak innu biqil bittdmmas inna hiZdra,
likin “ida nadar *ila $-Samdl, biliqi “innu kull ei-fabel ehZira, bass haZar.
wu-l-mas’ali issa biddi *abhal, "innu min afdaliyyet . . ., e$-§ari® aww el-mayy.
el-mayy ana bafakker *innu “issa mitwaqqa® ladayna w-mmigdar “issa nisrab
bi-ayya wasile. es-§aric: *issa bi-§-Sita maltazal Conna kull 1.

14. F. *inte ya $éh sileh, inte blistgil bi-l-mahamme hayy. yumken innu
garib infib el-mawasir, barif§ ¢dd, qabl el-intihabat willa ba°d el-intthabat,
68 rayak?

15. S. walla I-hagiqa mi§ carfin wémta. bass *ehna, [i5§ masdre “issa fi-l-waqt
el-hdder, biddna na®mal héka yani esrin hamsin néra, Sayf, u-nitma® hdida
l-mablag w-mnistei fi. bacdén *aZina habar *innu l-mawasir bitigla batdén lag-
riban CeSrin fi-l-miyye. yarét kin Cnna masiri w-istaréna. batdén el-"ustid
cumar haka *innu yacni dayman biliff la-nafs en-nugta, "innw l-mayy w-e$-Sarie.
es-§aric dayman mitwaffer, natam fi-5-§ita yumken Fwma EumCatén inafle,
wa-lakin gérha bigta$ el-murir. *amma -mayye dayman fi haZi.

16. I. *issa ya famdca smetna *ard’t ktir, biddna wt$af vai ha’i t-tafle z-zgire
Il btacrifs 8. Su ismik inti?

7. zakiyye.

F. zakiyye? qulili ya zakiyye min *ahsan bi-l-"awwal yatmalu, §-5ire willa
yacmalu l-mayy? quli ya zakiyye, el-¢én batide cankw willa qaribe?

Z. qaribe.

F. tayyib, *inti btitcallam bi-l-midrasi?

Z. Cd.

F. fi cinthu bi-l-midrase mayy?

Z. la'.
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I §u isem mCallimtku?

7. salwa,

F. salwa? salwa willa salma? tayyib, min *ahsan, mayy willa $-$dri°?

17. 1. bt & bigil natmal maktaby, w-bi i bigil biddna na®mal malalan
saha la-l-awldd, w-bi *i§0 biqull ibniki. matalan ida lamména Fmasire, kéf
biddha tlarhan tkiin lamamha?

Y. cana mir_raty, Cala ard, ya®ni, baddl ma yamalu Cala l-walad arww
malalan Ca-n-nafar lirtén.

I sayyid halil!

H. >ana bfakker bi-t-tadri%. daraZe *ila ldzim *tnn nihtamm fi-l-madrast “onna.
milel ma haka yisef, *ana bfakker 180 hata. lizim inlomm Cala . . . fi nds yatni
ma-lhinnis la “ard wa-la 180 wa-la >amldk. u-l-batad el-galb, yani ma§ galib,
tigdar itqitl *arb®in hamsin fi-l-miyye *ilhin milik, yumken matén >amldk, ldazim
inliman masdrt ala Cadad el-anfus *aww Cala n-nafar. batdén $ tdm, *ana
bfakker lizim darae “ila natmal fi-l-qarye, hwwa, fi nags “enna kbir fi-l-mad-
rast, hwwa nags el-guraf. batdén ibniki ldzim ikin fi la-annu basma® min
batad el-mfallimin *innu fi ulldb bug®udu Cala kull bank ‘arba® {ulldb hamas
tulldb. w-hida t50 mi§ imliah. u-ba®dén fi basma® mnu fi bniki mkassara
w-batdén bugtudu Cala *aqall min buiika.

18. F. tayyib “issa “inte rayak ya $éh sdleh.

S. awalla *ana mi§ maca yisef, la->annu mis tarige “innu bass sahb el-milk,
la-"annu byiiZed ’es-sita indi milik, *amma badén, batd i$wayy ma ysirs Cinda
milik, “aww ma Cindi§ ulid matalan. bagtarthha cala matel ma qdl halil: kull
nafar yidfa® illi calé, la=annu *ana rdyeh matalan yowman mad akin il wlid
w-tli Cthwe w-ili . . . ya®ni rah aallimhin fi-l-mustagbal. fa-tariq el-milik, bis-
was yacni tnnu bass el-mallakin. batdén 181 tana. baglarih “tnnu hanna 1l mulag-
qafin homa ygimu fi hamm la-ha-1-180 w-$a2%u n-nds.

19. M. tayyib, ana matak ya sayyid sileh. wa-ldkin el-mutagqafin ¢inna
issa gldl u-bass fazz wahad, buntéu ala rashum.

20. I, ya Zamdca, issa fi muskalt kbire. *ehna gadin hon w-Sayfin duhhdn
ikiir wén ma kan. fi nds bigithe "innu Surb ed-duhhdn hardm u-fi nds bi¢ar-
dithin. fa-min bihebb yiddi ra’yu fi hayy el-muskali? “intSif yisef bi-l- ‘awwwal.

21. Y. cana zalami baqil *innw d-dubhdn hardm. awwal 1§50 mudarrt la-l-Zi-
sem. batdén nahsar min-dim naksab. w-ana bagil hék.

22. M. "ana mir_ra’ty bikiom galal *innu hardm. bass makrith kwreh yana,
kdn izrda®tu wulla Surbu. u-hayy nass ya®ni, “ida byizra®, byizra® “asds “innu
cayyas aydlu, mi§ hardm. kamdn i bisrab bitammen bdalu w-hit zalin,
héka. mlih ed-duhhéin, mis batlal.

23, H. hida mazbiit, w-ma hadds bigsib wéhad "innu ydahhen gasban cannu.

! Probably a contamination of mudirr and darr.
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w-bikiin hdida min zydadel iqlisadiyydt en-ndas biddi® yda-hi baddl ma . . . balki
‘ardu bitgallis gér duhhdn, biddi® minha, bistafid minha. w-ba®dén hida d-duh-
han kéf! itlaqr ka-za®lin waihad bikayyif cala sigara.

24. B.ya-hi bitqulli kéf hada d-duhhdn, likin fi batad en-nds wtlagihin mahin-
ni$ qued illi yoklw fi w-bifaddlu “innu wlddu ybatu bi-lI-20¢ biddin "akel u-rih
yistre cilbet dubhdn fi. lakin kéf tannu, kéf bitqulli, hida waihad vmiit m-el-20?
hida "8 bisir§ hida.

25. F. nihtim hadil ed-duhhdn. ana Sayf mi§ hami n-niqas hawlu. *ana nafsi
badahhen w-hdda sdleh bidahhanis yatni, w-yisef bidahhani u-ldkin ya®ni
laww nohud minldqi tisCin fi-l-miyye mn-en-nds bidahhanu ma®a “tnnw l-maiyye
fi-l-mayye bigily mas imlih.

26. 1. vissa fi muSkali fatlan nawb li-l-madrast ya®ni. “ahamm sabab —
smect wahad yatni bigil, yumken cumar, bigiil “innu "ahamm sabab — la="tnhi-
fad mustdwa t-talim hic adam darb el-alfdl. w-bifiz el-ustad mustafa fi dar
el-mucallimin bigdar yantina fikra, sahih willa la’?

27. M. ana min ra’ty w-hasab taZdrib el-basita i “indi bass, hasab ma taal-
lamnd hna fi-d-dawra €ala *innu l-qisds mamndc. 1657 la=annu l-qisds bicallim
et-talib cala *innu ma yittallams 1§ abadan, wa-la ykin fi "ayya Camalim _md
illa fi-l-quisds.

28. 8. fi déhiva w-fi yatni farq bén el-talim fv zaman intiddb u-taclim el-yom.
hon et-talim fi zaman intiddb kin arqa, ya®ni kin et-talim_matalan fi-s-saff
er-rdbi¢ yiktib yigra $u biddak, *inglizi yahki °dl. 1652 bass kanw yidurbu fu
saman intiddb, ma *innu fi-z-zaman el-hdder ma fi3§ darb, baliqi walad bihal-
lis et-tamin w-ma bacrif§ yiktib la maktib wa-la batrif yiqra hatta.

29. I'. sahih, fi zaman intidab, *ana maCdk *tnnw t-talim kdan *ahsan LSway.
ehna kunna nt§ifu. wa-likin el-haqiqa kdn adad el-tulldb qalil, matel ma
btacrif, kull wahad batrif. li-dalik kdn et-taltb thdf sahih min l-imCallim hatta
ma kan$ yurkud fi-l-hdra. dayman qiced yudrus fi-I-bét.

30. I, w-issa biddnds muskali, biddne nharrif nukal Caww qusas. marra
matalan iStarét kabbiit ikbir la=tmma. Slarétu b-ce§rin lira. u-#it hon qultitha:
hud hdd kabbiit imlih. vmma qalatli: had gali w-la-16§ i§tarétu w-biddhas wyyd.
qultilha: hid hagqu hamis lirdt, lazim tilbas fi, bilkdmmis, mis galu likin imlih.
qalat: *ida haqqu bass hamis lirdt yalla balbas. rubt ¢ala héfa, batd Zumca rZecl
willa hi bitqulli: yamma' lawnak® id&blak® “uhra *arba® hamis kababit, bi°l
el-kabbiit ib-seba® lirdt.

31. M. hadi qussa qrétha. fi kdanu taldte vaéhw ySammu hawa bi-nyw york,
w-kén mahall mandmhin fi camdra tis®in tabeq. fi yom m-el-vyydm ralhw ySammu

1 The word used in addressing people is often repeated in the answer. Thus, father
and mother often begin their answer to children with the words ydba, yammalyumma.

2 = law ’innak.

3 Jak is here datious ethicus.
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hawa fi-l-madine w-rizeu fi-l-masa, aZa qallhin sahb el-utél, *tnnu -kahrab
bitwaqqef, {155 *assan$ér, u-hinni saknin ib-"dhar gurfe, ahdr gurfe. kéf biddhin
isawwu? aww bindmu [i-l-qgdca aww bitla® madi. *afu tafaqu t-taldti, lafaqu
innu awwal wahad *awwal talatin tdbeq tharref nukat, el-tdni ykammail igann
w-el-1alit dhar i$i yharvef 50 muhzin. tayyib, bada “awwal wahad, dall
inakkit ta-hallas doru. *aZa -lani, sdr iganni "aww 180 ya®ni, hallas lalatin, bada
I=talit willa bigil: insit el-muftih tahel.

Translation of text a.

1. F. Good evening, gentlemen. We now have a greal problem in the vil-
lage; actually we can say there are two problems. For one thing there is no
road Lo the village, I mean there is no paved road by which cars might come
during winter, and there are no water pipes to the houses. There is a roadbed,
it is true, but it should be paved, and there is much water, but there are not
yet any waler pipes to the houses. Now we want Lo see which is more im-
portant; the people are disputing a lot over the question which is more im-
portant for us to make first, the road or the water pipes, and we want Lo
see which is in fact, or which is really more important. Sdleh, for instance,
what’s your opinion?

2. S. My opinion is that water is more important. Why? That’s because
the house is always first whitewashed from inside and not from outside.
Further, water is a vital condition for every individual, because no human
being can live without water, no human being and no animal, there is no
difference.

3. . Well then, Muslafa for instance, what do you say?

M. In my opinion we ought to begin with the road, of course, because Lhe
road is a good thing for the whole village. It is of great use for the village,
greater than water, because there is water, but there is no road. IYor instance
we can [etch waler, but as for the road, it does not exist at all. For instance
during the time of bad roads it is impossible to have any contact with any
other locality.

4. F. Yisef did not hear the beginning of the conversation. Lel’s see whal
he thinks.

M. Say what you think, speak by all means! Which is better? Why, what
do you think?

Y. The two things are good, aren’t they? Whether il is water or road, il
will be useful for the life in the village.

I*. Bult we wanl to know which is more important,

5. U. No, I agree with Mr, Muslafa. The road is the same as the veins for
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the body. The road is the veins for the village. Let us suppose, for instance,
that somebody should fall ill in wintertime. He would fall ill and die on the
way while people are carrying him on a litter. But when there is a road, he
can be taken to hospital as quickly as possible, and the illness may be cured.

6. H. I think water is more importanl for us than the road. You know
that no man can live without water: no animal, no man, in fact no living being
on Lhe earth. You see that it is difficult for every family, that for instance
one’s wife or daughter or sister must go to the spring and carry water several
times every day. This is difficult indeed. We must do everything we can to
gel waler pipes to our houses. The road is then a thing second on the list.

7. . To begin with, don’t laugh at me, gentlemen. I don’t agree with
anybody. I mean that neither the water nor the road is important. This is
only a problem which people have made. To begin with, we are living, and
although this Kofr Manda is — without any exaggeration — maybe more
than one thousand years old, we have been living without water pipes in
our houses and without a road. But now, what’s going on? Should we now
bring stones and pave the road, tire ourselves out and perspire, and then
bring water pipes and bury them in the ground and get exhausted? Why
should we do all this, what for? We've been living and gelting on as it is
now, haven’'t we?

8. M. Saleh!

S. No no, let Brahim speak,

M. That’s right, Mr. Brahim, please.

B. There is one thing that 1 want to emphasize. The better project is that
which will sooner be of use to the people.

9. M. I think the road is the best one. Perhaps it will, yes, it will certainly
contribute to the economy of the village, because it will be easier to transport
all Lthe products outside the village both in winter and summer time. The
affairs of the village will also become easier in every way. You, please.

10. S. Mr. Fadl certainly did not speak in carnest. It is ulterly impossible
thal the village should be left as it is. Then there is a point which I'd like
to say to ¢Umar. ¢Umar said that the road is the veins of the village. If the
road is the veins, the water project is the heart in Lhis system of blood ves-
sels, and Lhe veins do not run without the heart. Besides, someone spoke
about the increase of output. Bul as regards water, the irrigation system is
generally used, and when we get the irrigation we shall instantly increase the
output. It is true that the road is very important, but the water project is

more important.

11. F. Master, the things you are speaking aboul are mere fancies. But
in fact it would be better to have neither road nor water project. Why that?
Now I shall in just a few words prove that it is better not to have those, and
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if someone wanls Lo make objections, just say no, bul he must also prove
his claim. Why should we now make a road? Instead of bringing stones and
building a road we must bring stones and use them to build houses. Just
imagine what will happen il we every day cut a piece of the mountain and
bring stones. Alter a million years we’ll not have any stones left. Let’s save
all these stones, let’s not make a road.

12. Lel's now proceed Lo talk aboul the water projecl. Now Lhe people
can bring water and drink, but not without trouble. If we now set about
to mount waler pipes, everybody will begin to bathe three times a day and
let the water run. Finally, the water may run out and we’ll come to a sad
end with the affair. Bul we are living and going along well as it is. Why should
we now take so mueh trouble on ourselves?

13, U. it is really ridiculous to say whal he said that we’ll have no slones
left, One need only look to the north Lo find that the whole mountain is of
stone, nothing but stone. Now I'll consider the question which of the two
should be given preference, the road or the water project. I think the waler
project is now about to be realized; however that may be, we now have drink-
ing water, but as for the road, at the present everything is isolated here in
wintertime.

14, T7. Mr. Salel), you are working for this important thing. Is it possible
Lo get the pipes soon? I don’t know; what do you think, will it be before the
election or after that?

15. S. Really we don't know when. IFor the time being we have no money,
and now we are going Lo collect about twenty or fifty pounds apiece, you
see, and after having collected this sum of money we’ll buy the pipes. Besides,
we've been informed that the pipes will before long go up about twenty per
cent in price. If only we had money, we would buy them. Then Mr. ¢Umar
said that the point always turns back to the same question, thal about the
waler project and the road. The road is always passable, although in winter
time maybe it is muddy for a couple of weeks, but at other times it doesn’t
stop the traffic. Bul the need of water is constant.

16. I°'. Now, gentlemen, after having heard many opinions we want to see
what this small child thinks who doesn’t know anything. What’s your name?

7. Zakiyye.

IF. Zakiyye? Tell me, Zakiyye, which is better to have first, the road or the
water. Tell, Zakiyye, is your home far from the spring or near it?

Z. Near.

. Well, do you go to school?
Yes.
Is there water in the school?

No.

;\:—

N
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. What’s the name of your Leacher?
. Salwa.
7 Salwa? Salwa or Salma? Well, which is better, water or road?

17. F. There are people who say that we should put up a library. Then
there are people who say for instance that we ought to set up a kindergarten.
There are also people who say that we need desks. If we, for instance, collect

N

money, how should the collection be done?

Y. I think it should be collected according to the landed property instead
of taking money, for instance, per child or per person.

I*. Mr. Halill

H. T think we should proceed gradually. In the first place we must have Lhe
charge of the school. I think that what Yasef said is wrong. We must collect
the money according to. .. there are people who don’t have any landed
property or any possessions at all, you see. The majority, not even Lhe major-
ity, you can say forty or fifty per cent, have landed property; there are maybe
two hundred private farms. We must collect the money according to the
number of individuals, per capita. In addition, there is one more thing in the
village that we must do in the first place. There is a serious shortage in the
school, and thal’s the shortage of classrooms. Besides, desks are also needed.
Some teachers have told me that there are four or five pupils sitting at every
desk. This is not good. I've also heard that desks are broken, and then they
have to sit at fewer and fewer desks.

18. IF. Well now, Mr. Séileh, what do you think?

S. I cannot agree with Yuasef. It is not a proper way Lo collect Lthe money
only from landowners. FFor instance, I now have a farm, but after a while
it may be that I'll not have it, or maybe I'll have no children. I propose it
should be done just like Halil said: Everybody ought to pay his share. IFor
instance I'll one day have children or brothers or...I mean I'll put them
to school in the future. It is not fair to collect the money only from the land-
owners. Further, 1 propose that those people here who are educated, should
take charge of these things and should encourage the people.

19. M. Well, I agree with you, Mr. Saleh. But now there are only few edu-
cated people in the village, and wait till one of them speaks up, people lose
Lheir senses.

20. F. Now, gentlemen, there is a great problem. We sit here and see lots
of tobacco growing everywhere. Some people say that smoking is a bad thing,
and some people contradict them. Who wants now to offer his opinion in
this problem? Let's first see whal Yasef says.

21. Y. I'm one of those who say tobacco is a bad thing. To begin with, it
is injurious for the body. Besides, we only lose, we don’t gain anything. This
is what I say.
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22, M. According to my opinion it is wrong Lo say il is a bad thing, It is
only hated, as well its cultivation as smoking. It is noteworthy that il some-
body grows il, he grows il in order Lo support his family. It’s not a bad thing.
Then, one can by smoking calm his mind when in bad humour, you see.
Tobacco is good, not bad.

23. H. That’s right. Moreover, no one is compelled by anybody to smoke
againsl his will. Tobacco also improves the economy of the people instead
of ... perhaps only tobacco thrives in someone’s soil. He gets his income
from it, he benefits from it. And then, how wonderful is tobacco! You can
see that when someone is in bad humour, he can quiet himself with a cigarette.

24. B. You Llold me, my chum, how wonderful tobacco is, but you should
know that some people don't have money enough Lo eal, but they think it
better to let their children go to bed hungry without food if only they them-
selves may go Lo buy a box of tobacco with the money. How is it possible to
say as you do? Can we let somebody starve? No, this is a thing which can-
not go on.

25. F. Let’s close the discussion aboul tobacco. I see that the debate aboul
it is not heated. I smoke myself, Saleh doesn't smoke, that’s true, and Yusel
also doesn’t smoke, but we can say that ninety per cenl of people smoke al-
though everybody says that’s not good.

26. I'. Now we have a real problem concerning the school. I've heard
someone say, maybe ¢Umar, that the most important reason for the fall of
the level of learning is that it is not allowed to slap children. Perhaps Mr. Mus-
Lafa who is studying at the Teachers’ College can offer us an opinion. Is this
true or not?

27. M. On the ground of my slight experience and whal we have learned
on the course, my opinion is Lhal chaslising must be forbidden. Why so?
Chastising teaches the pupil not to learn anything at all, by no means except
by chastisement.

28. S. It is apparent that there is a difference between the learning of the
mandatory time and the learning of today. The learning here was on a higher
level in the time of the mandate. For instance, a pupil of the fourth class
could write and read perfectly; he also spoke English well. Why this? In the
time of the mandale the teachers used to slap pupils, but because nowadays
it is forbidden to slap them, it is not unusual to find a boy who has finished
the eighth class without being able to write a letter, not even to read.

29, I'. That’s true. I agree with you, that the learning was a little better.
We have seen it. Bul as a matter of fact, the number of pupils was small as
you know, everyone knows. Therefore the pupil actually used Lo be afraid
of the teacher so that he did not run about in the village streets, but was
always silting and studying at home.
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30. F. Now let's not discuss any problem. Let’s tell jokes or stories. IFor
instance, 1 once bought a long robe for my mother. I bought it for twenty
pounds. When I came here, I said to her, "Take this good robe.” Mother said
to me, "This is expensive. Why did you buy this?" She didn’t want Lo have it
I said to her, "This cost me five pounds, you must put it on, no matter, it
is not expensive, but good.” She said, "I it cost only five pounds, all right,
I'll put it on.” I then went to Haifa. However it was, when I came back after
a week, she said to me, "My son, could you bring me four or five robes more.
[ sold the robe for seven pounds.’

31. M. This is a joke which I've read. Once there were three men who made
a trip to New York. Their lodgings were in a ninety-storey building. One
day they made a trip in the city. When they came hack in the evening, the
porter of the hotel told them that the electricity was off; the lift didn’t work.
Their lodgings were in the topmost room, you see. What could Lhey do? They
had either to sleep down in the lounge or to climb the stairs on foot. Now those
three men decided that the first man would tell jokes for the first thirty
storeys, the second would then be singing, and lastly the third man would
tell something tragic. Well, the first man began and kept on telling jokes
until his turn was over. Now the second man started singing or doing some-
thing else. When he at last got clear of those thirly storeys, the third man
began. He said, 'I Torgot the key down Lhere.’

Text b. Sfa Amr.

The text is part of an interview taped in the Office of Social Welfare. The
speaker, a social functionary, C hristian, aged 25, here begins a comprehensive
account of his work and of the problems in the development of the town and
the neighbouring villages. The situation is rather formal, but the speaker is
a fluent talker: the tempo does not change even in the most formal passages,
but keeps steadily as high as about 130—135 phonetic words per minule,

1. rah aharrifku Swayy an Sugl il mannu batld$ u-bacd ma *ahallis sarel
can hada $-Sugul, rah aharrifku Swayy ¢an il batmalu fi wa’t fardgi. tabtan "ana
ibn edfa Camer, u-l-hukime Cayyanatni ka-muwwazzaf fi dairt es-Swim el-"2-
timatiyye fi mantiqat $fa camer, mis cdmal Aimdct mwahhal, wa-likin ka-sek-
relér fi maktab e$-§win el-"iZlimatuyye, wa-fi nafs elwaqt ka-cdmil 12imad©
gér mwahhal.

9. cahamm § fi camalna hwew el-"ihtimdam bi-masikil en-nds u-musacadal-
hin fi hall qadayilin el-muhtilfe. $fa camer madine muctéraf ftha min Cahd
el=atrdk, lamma kdnw mihtallin falastin. “istamarrat ka-madine fi ‘ahd el-"inti-
ddb wa-ma zdl muCtaraf fihda hatte l-yém ka-madine. cadad sulckdn el-balad
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el-yom ma yuqarth sebact aldf, en-nisf minhin masihiyyin w-en-nisf el-"dhar
mungasim bi-l-tasdwr bayn el->aslam w-ed-duriz.

3. fi mantigal $fa Camer talatla®ser qabile badawiyye, muntativin i >amdki
l-muhdalife fawq el-%ibil, qisem manhin dall yaskun el-hiyam, qisem tini . . .
‘dhar ibtdda i wgamat mabdni min haZar wa-baton. hawlit -badew yuwiti-
hitn el-yarwm muskila wa-hiya muskilat el-camdr la-"innw l-hukivme mucdrida
fi igdmat mabdni bidiin ruhas rasime minha, w-fi qisem minhin sar bani bacad
el-buyiit min gér ruhsa, el-amer alladi sa-yusabbib saubdt li-banin hadihi
I-bugiit. wa-l-yarwm (— Cadmmal) w-el-yom mit ammalin, biZarrbu “innhin yi%idu
hall la=hddi -muskals.

4. halle> vah harrifkw Can tarkib el-maktab. nehna fi maktab fi mantiqal
$fa camer nastgil mwwazzaf illi hit *ana, w-maZmicet bandl, wahde minhin ibtist-
gl vmfattSe, wahde ¢dimle idtimatiyye la-mantiqal tamra, wahde amle iti-
maciyye la-mantiqatl $fa Camer. et-talte W €inna qabel muddi tarkal la=annhd
Zihd talah innha trith Cala dawrit 1800 2imatypye li-takmilet malumdtha,
hatta tirZa® Cdmle *iZtimaCiyye mw'ahhale w-tihdim fi mantaqitha *illi hi man-
tigal sahnin Carrdbye dér hanna.

5. fakkarna “inna niséa fi taqaddum el-mara. “iza Sina wullhin: waddiha
Ca-l-madrast, tayyib, biwaddiha ¢a-s-saff el->awwal et-tand, *aklar 150 ma wassl
la-t-taman, la-annw mi§ fi kull el-qura i madiris tanawiyye. tayyih, hallsal
el-tamin u-ba®dén? ma tirfa® ca-1-bét (d5ib vwlid w-trabbi fihin.

6. incullhin: wadditha Ca-maddris tanawiyye la-barra, batd fi ¢indhin "a‘dd
mutatagsibin bibaliis: walla ma biddna$ nibal bintna tsib, trih iddawewer
$abdb u-tiktib makatib vmhabbe, nehna biddnds hék *isi. nehna biddna bandtna
witla®u bandl rakzat murabbaydt.

7. fakkarna innu niflah nawddi. kan el-itivad m-il-masayeh i e, en-
nadi hdda mahall falat, el-bint ibtiflet fi, Su n-nadi hdda? hada min nahye di-
niyye ehna ma mnilagel. fa-farrabna wlai fatwa. fatahna nawdidi, ma sam-
mena$ nawddi, sammeniha mardkiz laqifye, markaz laqafi, bass it basit
Ziddan.

8. nehna bdina ma‘a l-wuzha nahki ma®a n-nis u-fahhimhin innw -bint
hi nuss el-muZtamata, w-nehna héna Zayyin insaédku innku titqaddamu,
Sifu Kif el-qura Ui hawaléna, Sifu hadila n-nds am bizu min “oréppa w-min
amérka w-man e$-Sarq w-main el-garb, kif muftamachin raqi, s-sabab fi kullu
i niswanhin mitcallmdt. Sifu kif el-bint ¢indhin cam btitwazzaf id%ib ma-
sari Ca-l-bét, ibtirfa® mustawa l-macise. 165 nelma bandtna bistigli& ca-ha-3-
Sakel, la->annu bandtna mi§ miteallmqt.

9. tabtan, falahna n-nddi, kanal muskali *innu min byistgil fi-n-nadi ydar-
rib el-bandt la-annu mutazam el-bandt mi§ mittallmat, w-ma fis§ wahde i
tae mul@ime li-$8-Sugul. fakkarna *inna nZib min ‘arga balad arabiyye fi-d-
dawly Ul hi madinet en-ndsre, fatta$na ala binit, watadna fatd tariban talatin
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min Clmurhd, u-hadi 1=binit ifat bidyat ti8tgil, tahud mads Sahre, 181 basil
bi-l-marra, bass hidme la-ahl el-balad hayy, tdhud mil lira.

10. bidyat itcallimhin, bi-l-awwal hiydta w-titriz, ‘ala asds tnnae ma kand
fi bandt kifdye, kanu e$rin talatin bunil. Swayy 1&wayy sdar ihayyin *tnnw -bandt
illi bizu Ca=n-nddi mig rahdt isibu wa-ldakin rahdt titcallamu *addt 1Zdide. fa-tSaz-
fatu cahl el-balad w-sarw yibCatu bandthin. kitir ‘adad el-bandl. *iZat el-binl
hads Wi cayyanndha w-istasdaral el-*dmel l-iZtimaCiyye hundk $u lsdwi.

11. fa-fakkarna *innu ngassimhin la-fira’ bi-moZab el->atmar. el-fataydt il
‘azgar min hamsa w-cerin fira w-el-fataydil illi bén hamsa w-esrin u-hamsa
w-talatin fira, u-kull el-adad mn-el-fataydt fi sinm imCayyane ykimw fira’,
yitcallamu kullhin sawa, el-"iya Ui bhebbu, zayy ma biddhin, -iqra w-et-titriz
w-l-ehydta w-el-"i% Wi biktaZi fi kull bét, 1l bihtaZi ka=bandt w=illi bihtaZi
La-niswan fi-l-musta’bal.

Translation of text b.

{. I'll tell you something about my professional work, and after finish-
ing the exposition of this work, I'll tell you something about what I do in
my free time. Well, I'm a nalive of Sfa ¢Amr. The Government gave me the
post of a functionary at the Social Welfare Board in the District of Sfa ¢Amr,
not as a permanent functionary but as the secretary of the Office of Social
Welfare, and at the same time as a temporary social functionary.

9. The most important thing in our work is to take care of the difficulties
of the people and to help them to find a solution to their different problems.
Sfa cAmr has been a corporate town since the time when the Turks were in
possession of Palestine. In the time of the mandate it remained a town, and
it has preserved its status as a corporate town until this day. The number
of inhabitants of the locality is approximately seven thousand; one half of
them are Christians and the other half is divided equally belween Moslems
and Druzes.

3. In the District of Sfa ¢Amr there are thirteen Bedouin clans scaltered
in different places on the mountains. Part of them are still living in tents,
but another part has started building houses of stone and concrete. Those
Bedouins are now met by a problem. The problem concerns the building.
The Government does not approve of the building of houses without legal
licences given by it. Now part of them have already built some houses without
a licence, and this is a thing which is going Lo cause difficulties for those who
have built these houses. And nowadays (— Speak colloquiall) we hope people
will try to find a solution for this problem.

4. Now I'll tell you about the organization of the office. We who are work-
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ing in the office of the District of Sfa ¢€Amr are a functionary — that’s me —
and a group of girls. One of them is working as a social inspector, one is a
social employee in the District of Tamra, and one a social employee in the
District of Sfa ¢Amr. The third employee in our office left some time ago.
She got an invitation to go Lo a course of social affairs, you see, in order to
complete her knowledge, and to come back as a permanent social employee
and to serve in her own district, the District of Sahnin, ¢Arribye and Dér
Hanna,

5. We intended to contribute to the development of women. If we say
to the people, *Send your daughter to the school’, well then, they send her to
the first and to the second class, bul Lhe highest class they send her to is the
eighth class, because not every village has a secondary school. Very well,
but after having finished the eighth class, what then? She just goes home,
bears children and nurses them.

6. If we say to the people, 'Send her to secondary schools outside the vil-
lage’, there are still fanatic opposers who don't accept this but say, 'Heavens,
we don’t want to send our daughter to grow to be defiled, to hang around
boys and Lo write love letters, no, we don’t want this. We want our daughters
Lo grow to be decent and well-bred girls.’

7. Now we intended to set up clubs. The old people reacted like this: "Why,
Lhe club is a demoralizing place. The girls will be demoralized there. Why
such a club? On religious grounds we do not accept this.” Now we tried to
find a solution. When we set up clubs, we did not call them clubs, but we
called them culture centres, Well, it was a culture centre, although a very
modest one.

8. We began purposely to speak to people Lrying to explain to them that
Lhe girls make one half of the society, and we are here to help you to make
progress. Just look how life is in the villages around us. Look how high is
Lhe society of those people who have come from Europe and America, both
from east and west. The reason for all this is that their women are edu-
cated. Look how the girls among them have jobs to earn money for the
home, how they raise the standard of living. Why don’t our girls work like
Lhis? That’s because our girls are not educated.

9. Well, when we set up the club, we had a problem how to find someone
to work in the club and teach the girls. The majority of the girls are unedu-
cated, and thus there was nobody who could be regarded assui table for the
job. We decided to bring one from the most advanced Arab locality in the
country, i.e. from the town of Nazareth. We looked for a girl and we found
a young woman about thirty years of age. This girl came and started work-
ing by the month, The work was very simple indeed, but it served the people
of the town, and she got one hundred pounds monthly.

)
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10. She now started teaching them, at first sewing and embroidery, be-
cause there were not enough girls — there were twenty or thirty girls. By
and by it turned out that the girls who had come to the club were not grow-
ing to be defiled, but they were beginning to learn new customs. The people
of the town were now encouraged, and they began to send their daughters
to the club. The number of girls began to grow. Now the girl whom we had
employed came to consult the social employee as to what she should do.

11. We now chose to divide them into groups according to age. The girls
who were younger than twenty-five formed one group, the girls between
twenty-five and thirty formed one group, and all the girls who were in a given
age formed groups in order to learn together things that they liked, just as
they wanted, reading, embroidery, sewing, and other things needed in every
home, things which they need as girls and which they will need as women in
the future.

Text e. Kofr Kanna.

This text was taped in the crypt of the Franciscan church at Kofr Kanna,
regarded by some scholars as the scene of Jesus’ first miracle.! The speaker
is the sexton of the church, aged 40. The situation is somewhat formal al-
though there are only two listeners, but the speaker rattles off his lesson
from memory relatively fluently. However, both at the beginning and in the
end of the account he is apparently a little constrained. The tempo is about
110—115 phonetic words per minute except in the accidental stammerings.
The language is elevated to a semi-literary level, not so much because of
the speaker’s education as of the formal situation.

1. hdda l-mahall hon mahall Curs gana 1-Zalil. fi hida l-mahall aZa l-masih
man alfén sini la-l-ours, haflet ¢urs. bi-hudiru haflet el-urs barak sirr ez-zawdz
u-bi-zdt el-waql kamdn ¢mil "weZibe 1-ila, *awwal CaZibe, “imilha lamman
thawwal ma’ *ila hamr. hida makdin muqaddas, nahnu bi-knise tayfet el-latin
w-mawudin hon fi-l-magara, fi-l-qism el-"awwal min bét el-Curs. fi hida l-ma-
hall masth hawwal ma’ tla hamr. fa-¢onna hon Zarra, yacni Sarra qadime, nasha
can el-%irdr el-adime “illi kinal mawZide.

1 This identification is in all probability erroneous; the authentic site of Cana of
Galilee is most likely Hirbet Qana at the northern edge of Sahl el-Battof, 9 km NNW
of Kofr Kanna, vide CLEMENs I opp, Die heiligen Statten der Evangelien. Regensburg
1959, pp. 184 —195; G. DaLman, Orte und Wege Jesu. Giitersloh 1930, pp. 108 —114;
ALsrecnt Avt, Kleine Schriften zur Geschichte des Volkes Israel 1-—3. Miinchen 1953
—59; Vol. 2, p. 446. The excavalions have revealed nothing to indicate that the crypl
of the Franciscan church at Kofr Kanna could have belonged lo an ancient Christian
church, but there seems Lo have been a synagogue about 500 A.D., vide 5. 1., SUKE-
N1k, Ancient Synagogues in Palestine and Greece. London 1934; p. 122.
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2. u-batdén foq fi madhal l-iknise, qabel ma l-wahad yinzal ca-l-mugara, fi
Cinna bagiyye . . . el-bdagqi man knise bizantiyye, i “avdiyyel fusayfusa’, mozaik,
maktiih bi-luga *aramiyye. "illi katabha, kit yisef tabariyya, w-hddi -kitibe
turZimat *ila sabe® lugdt, u-fi nasha mahtita a-l-hét, tarfamatha fi-l-luga I-¢ara-
biyye: ziker li-raful et-taqi yisef *then tanhim *then bita w-'awlddu, santin
hadi lHlawha. takin lahum el-baraka. *amin.

3. hdda kint yisef tabariyya kin yahidi rladd la-d-din el-masihi. bacd
wrivdidu la-d-din el-masihi habb yuskwr *alla tatdla cala thtiddu la-din el-haqq.
bacdén talab min qustantin yibni knise w-bana iddet kandyis fi Zamic¢ makdin
muqaddasi fi-I-%alil, w-wahade m-el-kandyis taba®u bandha fi-l-makdn hida,
mahall el-Curs. batdén, minin thallid ez-zikra . .. ucsibe I-'itla, katab l6ha
fi-l-luga =" aramayye minsdan hida.

4. issa cehna hén fi mawqi® el-emgdara. el-emgadra, hon fi Cmna birwdz bisir
can haflet el-*urs. lamma I-¢adra dlat la-l-masth: laysa “indhum hamr, talbat
minnu yatmal CaZibe, *innahu l-masith vulla: md i wa-laki ya tmra’a, lam
tate satats bacd. la-Ziht el-yamin mn-es-stira yforfina lamma -haddamin bi-
mallw Zrar mayy, ahadu mayy mn-el-bir.

5. batdén hiom Conna l-mahall lli kin mahtit sitl 2vdr, sill @2rdr min hafar
kanat mahtita hasab tathir el-yahiidi minSin igasslu - ayde. batdén hin fi
“inna s-sahra l-haqiqiyye mahall ma kin masih igassil “idé mitel ma . . . cala
mawzab Sari®al misa lo="ann kin el-tdde mutlabatal 1-iblad abel ma yistirku
fi haflet “urs >aww isuffu hawdl tawlet el->akel taba® el-Curs, kdan lazim kull Sahs
igassil *idé w-izré w-batdén itldqu. kaman el-masth kan igassil *idé w-itré.

6. batdén hin mahall ma wudaCal el-afrdr, fi farra tibq el-asel la-l-"15rdar
el-gadime. batdén fi haykal *igbilna, l-haykal taba® el-makdn muqaddas hdda,
attiya min qibel katolik almdnya. hadol kanu mitel nider, a‘tii katolik *almdn-
ya, la-ha-l-makdan hida minsin thalldu ziker ucZibe [=Gla. min Ziht el-yamin
fi l-bir el-qadim mahall ma kanw -haddamin imalle mayy misin thawwelha
la hamer. fi {6° madhal el-bir kitdabe bi-luga latindyye bitil: “imlaw - afafin
ma’, min Ziha tlanye: istaqu l-ma’ v-ndwiln la-rais el-mutaka. yatni lam-
man *azu l-haddamin, ahadu man inbid 1(5-2)5did w-hali . . . *addami la-sahb
el-Curs.

7. batdén fi Cinna Subbakén bihwi *a®mide tnén mn-el-hafriyyat el-qadime
v bisiru can makdn muqaddas “www-"atmidet kanisel qustantin u-hildne min
Al er-rdabie.

8. bacdén, Zwwwa fi l-bir hundk mahall ma fi kitdbe bi-luga latiniyye bitil;
tmlacw -afafin ma’. afu lFhaddamin fwwwa w-malle mayy min ha-l1-bir;
el-bir kin yani yahfuz . . . imydh illi kinat tinzal fi zamdan es-§ita la-zaman
es-séf. minddan hida kinu yista®milivha minsdn haflet el-Curs.

9. batdén i Zwwwa hén, bifid en-nds, lamma bizioru, fi sahra qadime bitsir
Cala mawqi® el-haqiqi taba® bét el-Curs, la->anna hayy kin el-’asds el-hagiqi taba®
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bét el-curs. misan hada, lamma l-masth mi&i hon, *dmu n-nds mindan thalldu
s-zikra hayy, hifazu ¢ala s-sahra ka-§e> muqaddas u-banu hawaléha bind’, talat
kandyis, knise l-"iila talat miyy u-hamss u-eSrin ba‘d el-masth, banitha l-bizan-
tiyyin, u-hadamiha I-furs sint silt muyye w-tnd®s, batdén l-iknise t-tanye, ba-
witha s-salibiyyin “alf tista w-tis®in, hadamha bibars sultdn maser, ba®dén knise
t-tilte I-fransisiyye, bandha b-2il tdsi® caer hirt Eidyus gaysler man madinat
salzbur fi-n-namsa.

10. u-lamman habb innu ya*mal ha-l-iknise, ittaba® nafs el-handasi *aww
er-rasme taba® el-knise l-katadra’iyya - . . salzbur fi-n-namsa. minsin hdda
l-iknise l-haliyye lli mawéide “issa taba®l e-4i1 et-ldsi® casar, mabniyye la-nasha
tabatal katadré’ salzbur fi-n-namsa.

11. u-fi hida l-makdn mugaddas kamdn hada bisammit mahall "ucsibe 1-ila,
w-manha l-mahall et-tdnr, mazar maryam, maryam el-Cadrd’, sullinal en-niam
la—annha *awwal talbat mn-el-masih yatmal “awwal aZibe. minsin hida hi
ldnat wdsitat en-nicam, u-kull insan bigdar yahsul Ca-n-nicam bi-larigel mir-
yam el-cadrd’, la—ann hi l-wahide Ui . . . el-marsi€ el-wahid mansin lalab
en-nicam m-el-masth.

12. fa="izam . . . bacdén la-foq Cinna mathaf zgir bihwi bagdye . . . Fhafriyyat
illi ***1 sant alf taman miyye w-sittin min qibel hirt isidyus gaysler, bihwt
ra’s camiid min knise bizantiyye mata camid min eZ-Zil el-lan w-kurst amitd
mahtit fi-l-ard, m-el-2il er-rdbi®, talat miyy u-hamss u-Cesrin bacd el-masih.
u-bacdén fi cumle qadime min zaman makabyin mval sint qabl el-masth hatta
zaman ’atrdk. bacdén fi bi-l-hazdyin mawsid ciddet . . . quia® qadime min ma-
sabih ez-zét u-qddh min zamdn el-‘urs, w-kazdz min zamdn finiqiyyin u-fi bi-l-
mathaf maw#ide moza’ik *aww quia® m-el- ard fusayfusd’ 1lli kdnal mawzide
fi-l-kandyis el-qadime, ’el-"ila w-ei-tinye, bizantiyye w-es-salibiyye.

13. bacdén fi ¢inna l-haykal l-ikbir, bisir bi-ma “annu l-masih hon barak
sirr ez-zawd? bi-hudiiru $-§ahsi. fa=izan l-iknise . . . tdifel el-latin aww knisel
el-abd’ l-efransiskdn fi kofer kanna tatting rumiiz ez-zawdZ bi-tlat swwar. £ihi
eS-Samdl, zawd? el-awwal *ddam w-hawwa, zawdZ et-tant tubya w-sdra, w-za-
wdf el-talit urs gana [-Zalil.

14. u-d-daldle cala *innu kan el- . . . gurfet el-akel kdnat foq, lamma l-masih
Gl istaqu l-ma’ u-ndwlu la-ra’is el-mw'taka, lamman §urb el-taris . . . el-hamy
(e2-2)2dide, ma kan§ yarif mnén "aZat fa-y il — data ra’is el-mwtaka — en-nds
sawwal bitaddem hamra l-imniha, batdén, lamman biskaru, baclihum Su ma
kdn. la-"annu ma kan§ yacrif mnén >afat hdi l-hamra, mindan hida, d-daldle
cala hayy . - - fi yatni iddra tdmmi cala “tnnu - . .. haflet el-akel kdanat {6’
fa~"zan hon bass gurfet tathir mahall ma-hna mawiudin.

15. u-fo> mahall haflet el-curs fi birwdz el-haykal l-ikbir, bifarz haflet el-“urs

1 One word missing because of uncertain audition.
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kdamle, la-ann el-hafle kdnat f6°, minsan hada. u-hida I-birwdz rasamu wahad
fanndn belfiki ¢am alf laman miyye wahad w-tamanin. batdén, b-zdal el-waql,
fi ¢inna -haykal, *afa hadiyye min qbel wahad muhsin ismu kolombo main
madinat mildno Sdm alf tesa® miyy u-hamst.

16. w-el-haykal dul$in, aww karras el-haykal, kardilal radin tidéski il
kdn yishab furqa kbire min swwwdl talyan la-l-bilad muqaddast. lamman maru
ca--Zalil, kin ma®. ..yatni mubtass min qibel el-baba biyyus el-¢dser, cala
innu yiZe ydasSen knisel kofer kanna. minsdn hada hwww illi bérak el-haykal
l-ikbir, w-kin matu s-sekretér tabau yuhanna . . . monsinyér ‘anZelo ronkally
Wle hiv l-yom el-baba yuhanna talit u-eSrin, u-hdda kdin takrist l-iknise, kin
talatin "ayltl ¢am alf lesa® mayy w-sitl.

17. u-bacdén fi ¢inna haykalén tanyin, el-haykal el-yamin la-ayle mugaddasi,
la=ann masih hin *assas el-*éle muqaddast w-bdarak bi-hudiiru Sahsiyyan. batdén
haykal el-tani birmiz médr fransis. I-haykal Ziht el-yamin, er-rassam illi rasam
el-birwdiz la-téle muqaddast hii wahad fransdawi “ismw gregwdr labiir, u-t-tdni,
Ziht es-Samal strat fransis, nasha tibg el-"asel la-mariyyo "lli hiv *wsbdane, sban-
yoli, hit rasam el-birwdz hédda.

18. badén fi min wara l-iknise fo° fi tumsdl qaddis bartelmawus, ahad
lalmiz el-masih et-tndcs. u-hdida bartebmdwus kin ¢as hundk, w-mahall ma kin
taht el-tine, mahall ma kin el-bét taba®u, thawwal “issa la-knise *aww mabad
1zgir, kamdan fi ayd l-ifransiskan la-"ennhin hinne mas ulin an hirds el-"amdke
muqaddasi w-hanne bimattlu -¢dlam el-masihi muddet tesa® mit sini la-hadd
el-yom, u-hinni bisrufu a-hirds *amdki muqaddast.

19. batdén, billat Ca-barra l-wdhad, bisif vbdlu, fa-inna knist er-rivm orto-
doks wllv mabnayye fr sant *alf u-hams miyy u-hamss u-Cesrin. lamma kin mam-
nii la-gibel masahvyyin “innu yihdarw ysallu hon la-annu kinat el-mahall
ethawwal la-Zdma. ba®dén, fi-lI-fursa hayy, istagnamu l-masahiyyin el-fursa,
rittahadu Camlu utthad w-ittifaq tamm u-banw knise mustarake minsan vsallu
mata batad, aywad, -mugdabil *ilna.

20, batdén fi “inna knise ismu knist er-rim kalolik, u-hayy bandha monsin-
yor hakim sint Calf u-tesa® miyy u-seba® u-talatin. u-bacdén fi cinna I-%n,
¢én el-Cadra, mahall ma kin el-adra tistaqi ma’, w-mi§in itmalli 1-iZrdr lamma
kanat itsa®d [i hidmel el-bél. u-b-mawZab tarih el-qadim min zaman bizantiyyin
kin mabne knise fawq el-én, 1sma kanisel el-Cadrd’ maryam. u-hayy el- . ..
ahammayyet el-qarye t-ta’rihiyye.

21. camma  I-¢ilam masthe yifed arba® kandyrs, kanistén li-fransiskdn,
kanise lLi-riim ‘ortodoks u-kanise li-ritm katolik. wa-Cadad sukkdn qina l-Zalil
yundaseb “arba®t aldf u-hamis mit Sahs, minhin alf u-hamis miyye masahiyyin,
wa-I-"alfén aww talatt aldf ille bagin, muslimin.

UIn fact this was one year earlier.
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Translation of lext c.

1. This place is the site of the wedding at Cana of Galilee. Christ came to
this place two thousand years ago to attend the wedding, the marriage feast.
By his presence al the marriage feasl he consecrated the sacrament of mar-
riage, and at the same time he also performed the first miracle — the first
miracle which he performed — when water was turned into wine. This is a
holy place; we are in the church of the Latin Church. We are here in the
crypt, in the first part of the house where the wedding was celebrated. In
this place Christ turned water into wine, Here we have a waterpol, an old
waterpot, a copy ol the old waterpols which were here,

2. Then, upstairs in the entrance of the church, before one descends to
the erypt, there we have a remnant from a Byzantine church. There is a
part of a mosaic floor bearing an Aramaic script. The man who wrote the
script was Count Yusef (Yoseh) of Tiberias, and this seripl is translated into
seven languages. There is a copy put on the wall, and its translation in Arabic
is as follows: 'TMonoured be the memory of Yoseh, a pious man, son of Tan-
hiim, son of Biita, and of his sons, who made Lhis mosaic. May it be a blessing
for them, Amen.’

3. This Count Yusel of Tiberias was a Jew who was converted to Chris-
tianity. After his conversion Lo Christianily he wanled Lo praise God the
Highest for guiding him to the true faith. Now he asked Constantine for
permission to build a church. He built several churches, at every holy place
in Galilee, and one of the churches he buill at Chis site, the site of the wed-
ding. Then, in order to perpetuate the memory of the first miracle, he wrote
a script in the Aramaic language.

4. Now we are here at the site of Lhe erypt of that church. Here in the crypl
we have an altarpiece porlraying the marriage feast. When the Virgin said
to Christ, *They have no wine’, when she asked him to perform a miracle,
then Christ said to her, "Woman, what have I to do with thee? mine hour
is not yet come.” Then, on the righl hand in the picture we see that when
the servants filled the waterpots with water, they took the water from the
cistern,

D. Then we have here the place where Lhere were six waterpols. There
were six waterpols of stone for the purifying of the Jews, that they might
wash their hands. Then we have here the original rock on the place where
Christ washed his hands according to the canon of the Mosaic law; il was Lthe
habit observed in the country that everyone had to wash his hands and feet
before they took parl in a marriage feast or gathered around the wedding
dinner, and only after that they gathered. Also Christ used to wash his hands
and feet.



Noles on Classicization in modern eolloquial Arabic 23

6. Then, here at the place where the waterpots were, there is a waterpot,
an accurate copy of the old walerpots. Then, there is an altar in front of us,
the altar of this holy place, and gifts given by Roman Catholics from Germany
to this place — these were like votive offerings and were given by Roman
Catholics from Germany — in order to perpetuate the memory of Lhe first
miracle. On the right hand there is the old cistern, the place where the servants
took water for Christ to turn it into wine. Above the entrance of the cistern
Lhere is a script in Latin, reading, 'Fill the waterpots with water’, and on the
other side: "Draw out now and bear unto the governor of the feast.” When
the servants now took new wine and pul it... they set it before the ruler
of the marriage feast.

7. Then we have two display cases exhibiting two columns from the ar-
chacological excavations which show that this is a holy place, columns of
the church of Constantine and Helena from the fourth century.

8. Then, the cistern is inside the place where there is the script in Latin
reading, 'Fill the waterpots with water’. The servants came in and took water
from the cistern. The cistern gathered the rain water during the winter for
the summer time, you see. Therefore they used the cistern when they needed
waler in Lhe marriage feast.

9. Then here farther in, the place where people come in when they visit,
there is part of an old rock foundation which shows the authentic site of the
house where the marriage was celebrated. This was the ground of the house
where the marriage was celebrated, you see. Therefore, because Christ had
walked here, in order to perpetuate the memory of this event, people cher-
ished the rock foundation as a holy thing and built buildings around it.
These were three churches, the first church in 325 A.D., built by the Byzan-
tines and destroyed in 612; then the second church built by the Crusaders,
destroyed by Baybars, Sultan of Egypt, and then the third one, the FFran-
ciscan church, built in the 19th century by a priest Oegidius Geissler of the
town of Salzburg in Austria,

10. When he wanted to build this church he followed the same archi-
tecture, or the design of the Cathedral of Salzburg in Austria. Therefore the
existing church, from the 19th century, is built as a copy of the Cathedral
of Salzburg in Austria.

11. On this holy site — this is called the site of the first miracle — there
is also another place, the Chapel of Mary, the Virgin Mary, the Princess of
Grace, because she was the [irst to ask Christ to perform the first miracle.
Therefore she became the mediatrix of grace, and every man can receive
grace through the Virgin Mary, because she is the only one who . .. the only
helper when one asks Christ for grace.

12. And further ... then we have upstairs a small museum which exhibits
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findings from the excavations which were carried out in 1860 by Father
Oegidius Geissler. It shows a capital of a column from a Byzantine church
with a column from the second century, and a pedestal of a column standing
(in situ) on the ground, from the fourth century, 325 A.D. Then there are
ancient coins from Maccabean times a hundred years B.C., up to the time
of the Turks. Then there are in cases several fragments of ancienl oil lamps
and cups from the time of the wedding, as well as glasses from Phoenician
Limes, In the museum there is also a fragment of a mosaic pavement which
has been in the old churches, Lhe first and the second one, the Byzantine
and that of the Crusaders,

13. Then we have the great altar which commemorales the event that
Christ here consecraled the sacrament of marriage by his personal presence.
FFurther, the Latin church, i.e. the church of the Franciscan Fathers in Kofr
Kanna, symbolizes the marriage in three pictures: on Lhe left there is the first
marriage, thal of Adam and Eve, the second marriage is that of Tobiah and
Sarah, and the third one the wedding al Cana of Galilee.

14, The fact which shows that the dining room was upstlairs is this: When
Christ said, 'Draw oul now and bear unto the governor of the feast’, when
the bridegroom drank from the new wine, he did not know where it came
from and said ... he called the governor of the feast (and said), 'People
usually serve the good wine first, and only later, when people gel drunk,
one gives them anything at all.” Because he did nol know where this wine
came from, this indicates . .. this is actually tenable evidence that the place
where the wedding dinner took place was upstairs. Thus the place where we
are now is only the room where the purifying took place.

15. Upstairs, at the place of the marriage feast, there is the altarpiece of
the greatl altar, portraying the whole marriage feast, because the feasl took
place upstairs. This altarpiece was painted by a Belgian artist in 1881. Then,
al the same time (when we go upstairs) there is an altar presented by a bene-
factor called Colombo, of Milan, in 1905,

16. The altar was dedicaled or consecrated by Cardinal Radini Tedeschi
who led a great group of Italian tourists to the Holy Land. When they pas-
sed by Galilee he had with him ... he had a special commission from Pope
Pius X to come and dedicale the church of Kofr Kanna. Therefore it was
he who consecrated the great altar, and he had with him his secretary John,
Mgr. Angelo Roncalli, who is now the Pope John XXIII. This consecration
of the church took place on 30th September 1906.

17. Then we have two further altars. The right-hand altar is that of the
Holy Family, because Christ here founded the Holy IFamily and consecrated
it by his personal presence. Then the other altar represents St. Francis. The
painter who painted the altarpiece representing the Holy Family for the
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right-hand altar was a Frenchman called Gregoire Laborde (?), and the
other, the left-hand side, the portrait of St. IFrancis, is a copy of the original
painting by Murillo who was Spanish, a Spaniard. He painted this altarpiece.

18. Then in the rear of the church, above the entrance, there is a picture
of St. Bartholomew, one of the twelve disciples of Christ. This Bartholomew
lived there (he indicates the direction), and the place where he was sitting
under the fig-tree, the site of his home, has now been turned into a church
or a small chapel. That is also possessed by the Franciscans, because they
have charge ol the holy places. They have represented the Christians here for
nine hundred years until this day, and they have had charge of the holy
places.

19. Then, when you go out of the church and look in front of you, there is
the Greek Orthodox church which was built in 1925, While it was forbidden
to the Christians to come here to pray, because the site had been changed into
a mosque, in that situation the Christians seized the opportunity: they made
a union, a full covenant, and built a common church where they could pray
together. Well, that is there opposite us.

20. Then there is here a church called the Greek Catholic church. It was
built by Mgr. IHakim in 1937. Then there is here a spring, the Spring of the
Virgin, the place where the Virgin scooped water to fill the waterpots when
she was helping in the housework. On the ground of ancient history from the
Byzantine period he built a church above the spring, called the Church of
the Virgin Mary. — This is the most important part of the history of the
village.

21. As regards the Christians, there are four churches: the Franciscans
have two churches, the Greek Orthodox one, and the Greek Catholics one.
The number of inhabitants in Cana of Galilee is about four thousand and
five hundred; of them, one thousand five hundred are Christians, and the
rest, those two or three thousand, are Moslems.

Phonetics and Phonemics

1. PROSODY

a) Quanitity. The vowel and consonant lengths are essentially dialectal in
every speaker. Only rarely is dialectally short vowel of an unstressed syllable
lengthened, e.g. la-annhda Ziha b4, fihd 2 %< b2, ¢muwrha b9, masdabih c12. All
Lhese words are pronounced in the conlexl rather distinctly, with exceplional
care.

b) Junecture. The junctural phenomena are very difficult to describe, hut
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one clearly discernible fealure can be mentioned. As a whole the texts show
a form of the colloquial where the pronunciation is slightly more careful
than in the relaxed everyday colloquial. Thus it is only natural that more
open junctures appear, and, as a result, the frequency of initial glottal stops
(hamza) tends to grow. It should be kepl in mind that the published dialectal
texts are usually 'edited’ as regards the actual pronunciation of the initial
hamza, and thus ils relalive frequency cannot be compared in literature.

¢) Accenl. There are two main groups of words where the stress is often
pushed forward from its dialectal position, firstly, in the imperfect, imper-
ative and participle of the verbal forms VII and VIII, e.g. tblindafi® a8,
bagtarth a8, titlasil a3, istaqu c6, mungasim b2, miftazal ald, mutliraf 2 X b2,
and multabatat ¢5, and, secondly, in the nouns where the final hamzae and
the long vowel of the last syllable are restored, e.g. bind’ ¢9, adrd’ 2 % ¢11,
2% ¢20, cabd’ ¢13, fusayfusd’ e2, ¢12. The feature is, however, inconsistent
in both groups, and the dialectal forms are just as frequent, e.g. btistgil al4,
mni§trt als, yistre a24, nistgil b4, ibtistgil b4, tistgel b9, bystgil b9, listagi 20,
’istaqu. ¢14 (although occurring in a Biblical quotation); $ita ai3, als, 8,
cadra 4, ¢20. 1f the classicized and the dialectal forms are compared, one sees
that the words commonly used in the colloquial retain their dialectal forms,
but those which are neither learned borrowings or otherwise less frequently
used in the vernacular are more disposed to take non-dialectal forms. This
observation leads to the conclusion that the change of accent in the cases
described is largely connected with the lexicon.

2, CONSONANTS

a) Hamza. In addition to the cases mentioned above, hamza is sometimes
restored in words where it is absent in the dialect, e.g. ma’ 02, 2 X ¢, ¢14,
c20, md’ 2 X ¢6, ra’yak al, ra’yi a2, ra’ty a3, al?, a22, a7, ra’yu a0, rd’1 al6
(apparently a contamination of the Cl. ra’y- and the dialectal rdy), *ard
al6, mara bs, ka-$e> ¢9, mial ¢12, ra’s e12, tarihiyye c20. Most ol these also
oceur withoul hamza: mayy(i) passim, rdayu a4, rayak a4, al8, (’1)§t passim,
mayye, mit passim, tarih ¢20. In some words only forms without hamza can
be found: dayman 3% als, a29, Sayf als, a23, riyeh al8, aysin a7, 2Xal2,
kandyis 2 X €3, €9, ¢12, e21, hét ¢2, bir ¢4, 2 X ¢6, 3 X8, éle 2 X ¢17, Cayle c17.
Besides, hamza is pronounced in literary borrowings such as ddirt es-§uin
el-i&timaCiyye b1, mwahhal 2xb1, mwahhale b4, muldvme b9, moza’ik c2,
¢12, katadré® ¢10, katadra’iyya ¢10, *thitddw ¢3, tdifet e13 (but jayfet ¢1), and
in Biblical quotations: “imra’a ¢4, ta’'ti e4, *tmla’w 6, ¢8, ra’is el-mw’laka c6,
2% e14 (though muttakd’ in Jnii. 8,9). Thus, only a few cases show a corrected
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form of colloquial phonemics; most frequently hamza has found its way into
Lhe colloquial along with a lexical item,

b) Interdentals. As regards the dialectal pronunciation of @ and dal in
the area described, matters are very complicaled. The speakers of texts b
and ¢ pronounce these consonants as plosives ¢ and d, but in Kofr Manda the
situation is different., It may be misleading to describe (d’ and ddl here with
the same symbol as for example in the dialect spoken by the Druzes in West-
ern Galilee, where they are interdentals!, but I feel it also incorrect to simplify
the facts by using the symbols ¢ and d when the pronunciation is not clearly
plosive. Therefore [ and d are in most cases used in text a. Because the ob-
servalion of the possible variation between the dialectal and borrowed or
corrected forms is here Loo arbitrary, I prefer Lo cite instances of this variation
found only in texts § and ¢. In text b six (eight) indisputable instances of this
kind occur: muntatirin b3, alladi b3, hadihi b3, lanawiyye bs, b6, lagdfi b7,
tagifye b7, and *za b5, in text ¢ five (eleven): timsdl ¢18, zikra ¢3, c9, ziker
2, ¢f, zdt el, cl5, fa-izan ¢12, ¢13, c14, and lalmiz ¢18. Here again one can
see Lhal no classicizing tendency seems to appear in this respect in genuine
dialectal words; the classicizing pronunciation is here always associated
with a lexical borrowing.

The same is also true of the consonants dad and za’, both in Kofr Manda
normally represented by d, in the dialect of the speakers of texts b and ¢
by ¢d. The pronunciation z occurs in literary borrowings, e.g. muwazzaf bi,
b4, btitwazzaf b8, yahfuz 8, hifazu ¢9, and in the dialectal word mazbiil al0,
al3, u23, where z corresponds to the classical dad, and is probably an older
borrowing influenced by Turkish?,

¢) af. In the Lower Galilean area there are many variations of the pro-
nunciation of gaf® The speakers of texts b and ¢ pronounce gif dialectally
as * in most words; the variant used by the speakers of text « is a voiceless
post-velar plosive, and not a uvular g; after hesitation between ¢ and
I have transcribed this sound by ¢, although this is not quile satisfactory.?
Thus the classicizing tendency is distinctly seen only in texts b and ¢, where ¢
seems to be a little more [requent than °. In a noticeable proportion of the

L Hamm Brane, Studies in North Paleslinian Arabic. Linguistic Inquiries Among the
Druzes of Western Galilee and ML. Carmel. Jerusalem 1953. — Oriental Notes and Stu-
dies publ. by The Israel Oriental Society, No. 4; p. 70f.

* Gl A. Bartugreny, Dictionnaire Arabe-Francais, Dialectes de Syrie: Alep, Damas,
Liban, Jérusalem. Paris 1935 —54; s.v. zbt.

3 Heikxk1 Pavva, Lower Galilean Arabic. An Analysis of [ts Anaptyctic and Prothetic
Vowels with Sample Texts. — Studia Orientalia X X XTI, Helsinki 1965; pp. 23 —25.

41 rejected & mainly because this notation would suggest emphasis; for the same
reason, & should also have been replaced by another symbol, but for practical reasons
I is here refained.



28 HeEikk!r PaLva

cases a division between dialectal words using * and literary borrowings
using ¢ is clear-cut: mantiqa(t) b1, b3, 4xbd, mantaqitha b4, qadayihin b2,
yugdrib b2, mungdsim b2, qabile b3, "igdmil 2:x b3, tagaddum b5, titqaddamu b8,
mnictagel b7, qina c1, 13, ¢21, taqi ¢2, haqq ¢3, haqiqiyye ¢, hagiqi ¢9, qustan-
tin 3, ¢7, qibel ¢6, ¢12, ¢15, ¢16, ¢19, mawqi® cd, ¢, tarigel 11, finiquyyin
12, quia® ¢12, “istaqu c14, istaqu c6, tistaqi ¢20, furqa c16, qaddis 2X ¢18, mu-
qaddas ¢ passim, muqdbil ¢19, ittifaq ¢19, but on the other hand “dlat ¢4, y*ulla
ed, bitil e6, eS8, nullhin b5, *incullhin b6, iyl el4, dal 14, *dmau c9, mar
¢16, nld’t b7, tlai b9, bi*baliid b6, fira 3>b11, fira’ b1, (halla’ b4).

There are, however, instances where this division is not applicable, e.g.
foq ¢2, €12, c14, fawq b3, ¢20, but 6> ¢6, c14, 2% 15, 18, waqt b1, ¢1, ¢15, but
wa’t b1, igbdlna 6, but ©'balu ¢19, qabl ¢12, qabel b4, ¢2, bul >abel ¢5, ta’riban
b9, addamii e6, bitaddem c14, qism cl, qisem b3, nqassimhin b11, musta bal
b11, l-igra b11, bagiyye 2, biqi ¢2, bagdiye ¢12, bagin e21, qadim c6, ¢20, qudime
cl, 6, ¢7, ¢9, 2xel12, butl "adime cl, wtldqu ¢, Sarq b8, qdah ¢12, qurye c20,
qura b5, b8. At least in some, probably a majority, of the last-named cases
it is appropriate to speak of a restoration of g for the dialectal °, bul some
remain ambiguous. As a whole, the pronunciation of gaf is Lo a considerable
degree tied to the dialectal or literary lexical items.

d) Other deviations from the dialectal consonants. The combinalions of con-
sonants are restored in the two words wizh a6 and nisf 202 (but nuss b8),
dialectally wi¢ and nuss. The etymological ¢ is restored once: *es-sica al8 for
*fssa, but the vowel of the stressed syllable remains short. Here it is difficult
to judge whether these cases are to be regarded as restorations by a phonemic
modification or as lexical loans. The former alternative seems more likely;
otherwise more classical forms (wagh/wath and es-si‘a/al->Gn) mighl have
been expected.

3. VOWELS

As a rule the etymological ¢ and w are lost in the local dialect in unstressed
open syllables, while ¢ has been lost almost exclusively in words where it
has first been regressively assimilated to the long ¢ of the following syllable,
provided that the allophone of the phoneme @ has been front (i). The question
of the preservation of the dialectal zero-forms and the replacement of the
dialectal zero by a classical vowel seems al the first glance chaotic. In text a
only few vowel 'corrections’ occur: hifdra al3 (but ehéira al3), bitigla ald;
such instances as ‘umiirha a9, murir als, nqds a2s, qisis 3 X a27, ddr el-mu-
eallimin a26 are borrowed words, and thus the deviation from the dialectal
phonology is not due to a phonemic change. Texts b and ¢ are stylistically



Notes on Classicization in modern colloguial Arabic 29

farther from the plain colloquial, and thus more short vowels in positions
where Lhe dialect has zero might be expected. Actually they are more fre-
quent, but most of the instances occur in borrowed words, e.g. turfimat ¢2,
li- b3, bd, ¢2, 3 X 21, nawilu ¢6, >atmide ¢7, hirds 2 ¢18, thtomdm b2, “intiddb
2Xa28, a29, b2, i°tirdd b7, inhifad a26, wrtidddu ¢3, “thiiddw e3, wasiat e11,
hukiime b1, b3, muwazzaf b1, b4, Swin b1, mwahhal 2 X b1, mw ahhale b4, musa‘a-
dathin b2, mutdrida b3, muntalivin b3, murabbaydt b6, mutatassibin b6, mu-
ldtme b9, muhimme a7, hudivru cl, ¢13, ¢17, mugaddas ¢ passim, rumiiz ¢13,
muqabil ¢19. There are unexpectedly few cases of a distinct vowel restoration:
Zibal b3, kifaye b10, hiydta b10, kitdbe ¢2, ¢6, ¢8, yistamilitha ¢8, bildd 16,
muslimin e21, duriiz b2, buyit 2>xb3, and mugdra ¢2 (probably ’corrected’
form of the dialectal emgira 2 c4; cl. magdra cl).

Though the last-menlioned instances are few enough to show that the
replacement of the dialectal zero by 7 or w in genuine dialectal words is not a
feature characteristic of the elevated colloquial as reflected by these texts,
the treatment of a vs. zero is still more illustrative. The only dialectal word
where a is restored is kanise 2X¢21, kanistén ¢21, both occurring in highly
classicized passages, kanisel ¢20 in a name of a church, and the same form in
¢7 rather similarly used. Everywhere else the word retains its dialectal form.
On the other hand, no restoration occurs in wnbid c6, Zdid o6, (2)2dide b10,
c14, thbir a30, e13, ¢16, kbire c16, (D)zgir ¢12, ¢18, zgire al6, and ()mlih a22,
a25, a30, (ymliah a8, al7, imniha c14.

There are some instances of vowel correction in closed syllables, e.g. mad-
rast al?, a26, bs for midrast 2 X al6, al7, particularly often in the broken plural
pattern *aqtdl for the dialectal gtdl: amlak 2X al7, atfal a26, aslaim b2, atrdak
b2, ¢12, atdd b6, *atmdr D11, afrdr 6 (but Zurdr ¢, *irdr o6, e20, ifrdr 2Xcd,
frar e4), and cawldd al7, awlidu ¢2 (but wldd al8, wlidu a24, wwldd b3).
Although the occurrences are nol frequent and unambiguous enough to
draw certain conclusions, we are obviously faced, at least to some extent,
with a phonemic modification of dialectal words, and a morphological re-
storalion of the pattern ‘agtdl.

4. DIPHTHONGS

The restoration of the etymological diphthongs aw and ay in dialectal
words seems to imply a stylistic level deviating from the dialect considerably.
In these texts only a few such instances are to be found: bayn b2 (but bén
a28), fawg b3, ¢20 (but foq e12, c14, {6 c14, 15, €18), yawm 2xb3 (bul yom
b3, ¢16, ¢18), lawha ¢2 (but l6ha ¢3), mawsab ¢5, ¢20 (hypercorrect for madsab
b11; cl. mit#b), while such cases as dawli b9, dawra a27, dawrit b4, nawb a26,
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hawlu a2, yawman al8, hayri a8, *aylil 16, laysa ¢4, haykal ¢ passim, "ayd
¢18, ayde ¢5, ludayna al3, and mawqi® ¢4, ¢9 can in their conlexts be regarded
as literary borrowings, maybe also fusayfusa’ ¢2, ¢12 (dial. fséfse). Flsewhere
the dialectal forms are retained, even hét e2 and ¢¢le 2xe17, Cayle ¢17, and
naturally kif 3> b8, whic has an 'urban’ form has here a higher prestige Lhan
kéf used in the adjacent villages. The correction of monophthongized diph-
thongs is undoubtedly one of the mosl distinguishing fealures appearing
when the level of speech is elevated to a level felt by the natives Lo represent
fusha rather than ¢ammayye. Typically, a young man sitting in the same
room when text b was being recorded, injected the remark ¢immi! b3 when
the speaker after some other classicisms said wa-l-yaiwm; this young man
had earlier been informed that I was recording colloquial language.

There are two groups of monophthongized diphthongs which are never
restored in the present texts, firstly the vowel of the dual ending, e.g. muskil-
ién al, Zthatén a4, matén al?, livtén al7, Calfén ci, ¢21, "dé w-iirvé cs, Subba-
kén 7, mén ¢7, haykalén c17, kanistén ¢21, and secondly, the perfect forms
of the verba tertiae ya’ (or hamza), and the dialectal forms of the verba me-
diae geminatae, e.g. maddéna al?2, 18taréna als, lomména al7, (1)starét(u)
3 X a30, grétha a31, sammend$ b7, and sammendha b7. These examples indicate
that there is a significanlt difference of stability belween the phonemie,
lexical and morphological categories. The lexicon is most disposed to accept
new elements; the dialectal forms can also be phonemically modified (ydm/
yawm, bén/bayn), although nol as easily as Lhe lexicon, bul here too Lhe
morphological structure is solid enough to prevent the phonemic modifica-
tion (haykalén, maddéna).

Morphology
1. SUBSTANTIVES AND ADJECTIVES

In the present texts there are two occurrences of *¢db, one in the formal
lines of the teachers’ college studenl: fi *ayya Camalim_md a27, but here the
1rdh cannot be said to have any morphological function; it only forms a
part of a borrowed group of words comparable to a single borrowed word.
The olher instance is a temporal accusalive: yawman mda ‘akiin al8, which
belongs to the same category since Lhe words following the accusative are
inseparably connected with it.

The restoration of the broken plural glal to ‘aqtdl by a phonemic modi-
fication can be regarded as a morphological correction’. On the other hand,
it is difficult to find any explanation for the fact that gtdl from gital (or qutal)
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is almosl always retained, but probably the material of the present texts is
insufficient to give a reliable picture of the actual situation.

Occasionally the feminine ending is also 'corrected’ to -a(l), e.g. hamsa
3xb11 Tor hamsi, musaadathin b2, muskila b3, muskilat b3 for muskali b3,
katadraiyya ¢10 for katadra'iyye, madinat ¢9, madinet b9, larfamatha ¢2 for
tarZamitha. The forms are mostly dialectal, however, even in borrowed words,
e.g. mantaqitha b4, dawrit b4, da7rt b1. The two last-mentioned instances
are illustrative of the difference between the lexicon and morphology of the
dialect in regard to their disposition to become classicized. The borrowed
lexical items retain their phonemic forms without assimilating to the dialect,
but the feminine morpheme is still dialectal.

2. PRONOUNS

a) Personal pronouns and suffizes. The local dialectal forms of the personal
pronouns are as a rule retained with only a few exceptions. As regards the
3. pers. sing., besides hii, hwww(e), hi, hiyy(e), also huwa 2 < a17 and hiya b3
occur; 2. pers. sing. appears only in the forms “inte, *int and *inti, 1. pers, sing.
‘ana, 3. pers. pl. hanne, 2. pers, pl. *intu, but in 1. pers. pl. the classical form
nahnw 1 and the 'Syrian’ nehna b4, b6, b8 also occur besides the local dia-
lectal “ehna b7, -hna a27, c14. The classical forms huwa and hiya are here
used as copulae emphasizing the subject of the nominal clause. The only
occurrence of nahnu comes in the first, strained, sentences of the speaker of
text ¢; the form nehna belongs, according to BErasTrAsSERL, to the dialect
area north of the river Litani, but he gives this form also for Safed. The
speaker of text b uses both nehna b4, b6, b8 and ehna b7; in my other rec-
ordings from Sfa ¢Amr both forms appear, although “elina is more common,

Similarly, the personal suffixes are almost exclusively dialectal. The only
true classicism in the colloquial passages is rdshum a19; lahum ¢2 is parl of
a literary quotation, ¢indhwm c4, I ¢4 and laki ¢4 appear in Biblical quotations
from Jn ii. 3,4, ¢indhum used for the Biblical lahum. In e14 the speaker after
some confusion cites the Biblical text in colloquial, but uses a ’corrected’
suffix: baltiihum.

b) Demonstrative pronouns. The texts show some instances of classicisms:
li-dalik a29 (for ca-$an hada or mindin hida/hék), hadihi b3 (for ha, hayy),
and hawldt b3 (for hadil ¢6), the two latter occurring in one of the most
classicized passages of the texts. Elsewhere the dialectal forms are retained,
including some instances of ha-, e.g. ha-t-tatab al2, ha-l1-i% a18, Ca-ha-$-

! (. BErGstrAsser, Sprachatlas von Syrien und Paliastina. — ZDPV 38§ {1915),
pp. 153 —260; p. 36, Map 14.
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Sakel b8, ha-l-iknise ¢10, la-ha-l-makdn hada ¢6. Of these only the first occurs
when the speaker is imitating the language of the uneducated old people
of his village, the other cases appear in relaxed plain colloquial, although
in a slightly formal context.

¢) Relative pronouns. The dialectal relative pronoun (i){l7 is a form generally
‘approved’ in different variations of style, apparently because it or ils near
cognates are used all over the Arabic world. Thus it is natural that it is
retained in the present texts. There is, however, one instance of alladi in
the highly classicized passage b3.

d) Indefinite pronouns. In the present Lexts classicisms are very few, only
‘ayy a2, a3 and bi-ayya wasile a13. Their introduction into the colloquial
is of a purely lexical, not grammatical nature, the latler instance being a
literary phrase borrowed similarly as separate words.

e) Interrogative pronouns. There are no instances of corrections or literary
borrowings, but all the interrogative pronouns are dialectal. The only ex-
ception md ¢4 is a part of a Biblical quotation (Jn ii. 4).

3. NUMERALS

It is well-known that even in reading a written standard classical Arabic
text the simple colloquial numeral system is often used!. IHere the only forms
devialing from the local dialect are hamsa 3 >xb11 and mr'al ¢12. The clas-
sical feminine form of *awwal occurs a few times, butl only twice incorporated
in the text in an unconstrained manner (el-itla ¢12 and knise 1-ila ¢9).
Elsewhere it forms part of a borrowed combination of words: daraZe “ila
9% aly, utiibe l-ila el, e3, c6, 11 side by side with the dialectal arwwal

eqtibe el, c11.

4. PARTICLES

a) Conjunctions. Typically of the colloquial of the educated, quite a number
of classical conjunctions are found in the present texts, and many ol these
conjunctions have already become incorporated with the plain colloquial to
such a degree thal the separating of classicisms from the genuine dialect
is often arbitrary. Thus, fa- passim, is not unknown in the dialect, but be-
cause there it almost exclusively belongs to the artistic colloquial, it can

1Cf. Ricuarp 8. Harrenn, A Linguistic Analysis of Egyptian Radio Arabic. —
Contributions to Arabic Linguistics, ed. Charles A. Ferguson. Harvard Middle Eastern
Monographs 111, Cambridge, Mass. 1960, pp. 1--77; pp. 49 —54.



Notes on Classicization in modern colloquial Arabic 33

here be regarded as a classicism. Similarly, la-"ann- passim, is commonly
used in the everyday vernacular, although usually in a more dialectal form
la-tnnu, which has almost superseded the 'genuine dialectal’ [é%nnwu. Prob-
ably la-"innu must also be considered as a dialectal form; at any rate la->annu
is a form corrected through a phonemic modification of la-*innu while la- has
remained dialectal. The more 'correct’ form li-’annu occurs only 2 xaj.

It is also very difficult to say if ldkin a1, all, a3, 2% a24, a30 is a learned
borrowing or not; on the other hand wa-ldkin al15, a19, a.29, b1, b10 (but
u-lakin a25) is undoubtedly a classical loan, Likewise, da a9, al0, all, al?,
@22, a30 is very commonly used in colloquial, but must be regarded as a
learned borrowing. This is seen most distinctly in the urban pronunciation
“iza bs. The word hatta occurs once (b4) as a final conjunction; elsewhere the
dialectal (a- is used (e.g. in a4, a6). As for the classical wa-, which is a very
easily adopted classicism, it is not favoured in the present texts. Besides the
dialectal use in wa-la a passim, and the above-mentioned cases in wa-likin,
it appears only in b1, b2, 8x%b3, in a Biblical quotation in ¢4, and twice in
¢21, which all belong to the most classicized passages of the lexts. It is
possible that the frequent use of wa- is more characteristic of the classicizing
efforts of an educated speaker than of the relaxed colloquial of the ed-
ucated.

b) Prepositions. As a whole the use of prepositions is here dialectal. Thus,
la- has been replaced by *la only in a13, c1, ¢2, ¢6, all relatively formal pas-
sages, and by li- in ¢2 (in a literary quotation), a5 (li-’annu), ¢4 (in a Biblical
quotation), 3> ¢217 (in a formal passage), and b4 used with a borrowed word
(li-takmilet). The use of the preposition b(i)- is a little more extensive than
in the dialect where it has partly been superseded by fi; a curious ’correction’
is bi a10, 3 xa17 for fi *there is’. The dialect has also influenced a Biblical
quotation: laysa ®indhum (Jn ii. 3 lahwm) hamr c4. There are also a few oceur-
rences of ka-, 3 xb1, 2xb2, 2xbi11, and ¢9, mostly connected with other lex-
ical loans.

¢) Adverbs. The adverbs formed with the accusative suffix are especially
prone Lo incorporation with the colloquial. In these texts they are quite
frequent, and only two instances cannot appropriately be classified as literary
borrowings, viz. abadan a27 and dayman 3 < al5. Such adverbs as matalan
a passim and tagriban als, ta'riban b9, a little less faclan al, a26, have also
become very usual in everyday colloquial. Yet the words hagqan al, *awwa-
lan a1, Ziddan b7, gasban cannu a23, tabtan a3, b1, b9, and Sahsiyyan ¢17 are
distinct classicisms, The accusative suffix is probably not a living morpheme
in the present texts, since it is here never attached Lo a dialectal word to
form an adverb after the classical pattern. Therefore classical Arabic has here
not influenced the morphology of the dialect, but the influence remains

3
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purely lexical'. In a11 there is a striking example of the use of such classic-
isms in the language of the uneducated: el-fa‘lan, appearing in the lines where
the ideas of the old uneducated people are ridiculed.

5. VERBS

The personal suffixes of the perfecl are never corrected in these texts. The
only ’correction’ to be found in the whole active perfect inflection concerns
the reflexive prefix, but even this occurs only once: tatallamnd a27. It should
also be noted that this is not definitely a classicism, because ¢ often seems
to resist the analogic change of ta- into il- in the reflexive verbal forms?.

The perfect of verba mediae geminatae in verbal form I is inflected dialect-
ally, i.e. like verba tertiae ya’ in verbal form I1, e.g. sammendha b7, sanvme-
nd§ b7, lamména al7, maddéna a12. In the other perfect forms one certain
classicism is found, the two passives turfimal ¢2 and dusfin c16.

In the imperfect the dialectal modal system deviates sharply from the
classical, so sharply that this must be regarded as one of the most distinct
features which separate the dialect from the classical language. Since this
difference is substantially structural, it is natural that the departure from the
dialectal system is extremely difficult; it implies a transition into the classical
modal system which cannot be attained through casy lexical borrowings or
slight phonemic modifications. To be sure, the non-dialectal imperfect forms
are very rare in the present texts. The most formal of them is yuwwdatthin b3,
but it must be noted here that also another instance, sa-yusabbib b3, appears
in the same highly classicized passage. Elsewhere only Lhree instances can
be found, yiifed ¢21, used without b-, but phonetically dialectal, yundseb
¢21, and yuqdrib b2, both apparent literary horrowings. The form takin c?
is part of a literary quotation.

In some cases the imperfect forms are 'corrected’ through a phonemic
modification, e.g. nahsar a21 for nihsar, naksab a21 for niksib, yifidu b3 for
yis(e)du or, better, yld'w, yaskun b3 for yuskun, and yahsul ¢11 for yihsal.
The imperfect forms of *akal and *ahad occur in their dialectal forms ydklu
a24 and nohud a25, whereas it is uncertain whether tdhud 2 > b9 is a ‘corrected’
form or a genuine dialectal form sporadically found in Sfa cAmr like nehna.

In other respects the morphological system of the dialect is wholly retained.
The only slight exception is the restoration of the sing. 3. pers. masc. prefix

! Brane, Style Variations, p. 102, comes to another conclusion: 'In semi-educated
and educated speakers, they (viz. the adverbs formed with -an) probably conslitute a
productive form class, and Lhis is certainly true of semiliterary style.’

2 Parva, Lower Galilean Arabic, p. 73; ef. e.g. ta®dl.
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in the imperfect, but not in its classical form: byiized a18 (for the local f,
byizrac 2% a22 (for bizrac), and byistgil b9 (Tor bistgil).

Among the dialectal forms the following are here noteworthy. The future
is expressed by rah plus imperfect without b-: rah atallimhin a18, immediately
before 'corrected’ to rayeh . . . akin (and nol to a classical future), rah
harvifku b4, vah aharrifku 2> b1, rahdl titallamu b10, mis rahdt isibub 10. In
a24 a form characteristic of relaxed everyday colloquial is found: w=rith yistri,
where riih is an imperfect form without a personal prefix, and thus can be
used for any person. Another example oceurs, surprisingly enough, in bS:
nehna bdina . . . nahki . . . u-fahhimhin. The indicative mood is always, with
the exception of the few above-mentioned cases, expressed by the h-imperfect,
and the other moods by the imperfect without j-,

Syntax
1. ARTICLE

In Syro-Palestinian Arabic studies rather little attention has been drawn
to the use of article. There is a special case of attributive phrases where the
noun is left without the article although the adjective attribute has it. Ac-
cording to BAukr this happens sometimes when the noun is a proper noun
of an appellative character, e.g. kuds es-Serif, én il-béda; sent el-mddye, ¢am
“n-awwall. Although this is general usage in the Syro-Palestinian dialects,
it has usually been ignored in grammatical presentations. GRoTzFELD's short
characterization of these cases seems Lo he very much to the point. He divides
them into two main groups according to the meaning of the adjective attrib-
ute: 1. Cases where the attribute has a differentiating value, e.g. battih al-ah-
dar, battih al->asfar, si’ sl-¢ati’, hab a8=§ari, nass al-lani; and 2. Cases where
the attribute denotes contrary concepts such as new — old, big — small,
e.g. rgif al-tart, rgif al-ydbes, somi az=Ziye, sonl al-mddye, when the noun is
construed as if followed by a genitive.2

Instances of the first-mentioned category are also quite frequent here,
especially when the attribute is a numeral, e.g. *u%ibe -’4la ¢, ¢3, et, cll
(although the construction in other respects is classical; cf, *awwal afihe
1, cll), Ztha t-tdinye c6, knise 1-ila ¢9, knise -talte 9, haykal et-tani ¢17,
zawd? el-awwal, zawd? el-tani, zawd? el-talit 135 tazarib el-basita a27, mawgic
el-hagigi ¢9. The usage is, however, inconsistent: bmahall et-tani c11, 1-iknise

!LeoNnarn Baver, Das paliistinische Arabisch. Die Dialekle des Stadlers und des
Pellachen. 2. Aufl. Leipzig 1910; p. 103 1.

* Heinz GroTzreLD, Syrisch-arabische Grammalik (Dialekt von Damaskus). — Porta
Linguarum Orientalium, Neue Serie VIII. Wieshaden 1965; p. 93.
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{-ldnye ¢9. In 1 er-rdbit ¢7 the construction is the same, but not of a dif-
ferentiating value; the cases with the article, m-el-£il er-rabi¢ e12, e2-%il el-ldsi®
caker ¢10, are here too few to permit any definite conclusion on the general
dialectal usage. My other recordings show that the use of the article is op-
tional: if the attribute has a differentiating value, the article is usually drop-
ped, elsewhere it is used, but as a rule omitted if the presentation is in form
of a list.

The absence of the article in Lhe cases described is by no means a rule of
general application but only optional. Thus it is unnecessary to suppose that
the use of article in l-iknise l-halyye c10, (e)l-haykal 1-tkbir ¢13, 10, el-hay-
lial el-yamin ¢17, and el-¢dlam el-masiht ¢18 is due to ‘correction’.

There are also a few strange instances, where the article of the adjective
attribute is for some reason left out, viz. I-bildd m uqaddasi ¢16, el-¢¢le mugqad-
dasi ¢17, el-amdikt mugaddast 18, el-makdn mugaddas c6, fi hida l-makin
mugaddas ¢11, and [-“dlam masihi ¢21. In hesitating and stammering speech
such 'mistakes’ are common, but these passages are quite fluent. Another
explanation that might be thought of is that the phrases are treated as well-
established concepts equivalent Lo proper nouns. This is also suggested by
Lhe cases where similar phrases are used without the article, e.g. cayle maged-
dasi ¢17, *amdki muqaddast ¢18.

The liberal use of the article in the dialect makes it impossible to draw
conclusions on possible "corrections’ of the colloquial.

9. PERIPHRASTIC GENITIVE

The replacement of the “iddfa-annexion by a periphrastic expression with
tabac is not as frequent in the rural dialect in the area described as in the
urban form of the colloquial. This is also reflected in these texls; taba® oceurs
only in text ¢, but there very often: m-el-kandyis taba®u €3, tawlet el-'akel taba®
el-urs ¢5, l-haykal taba® el-makdn c6, mawqi¢ el-hagiqi laba® bét el-furs 9,
el-asis el-hagiqi taba® bél el-Curs c9, er-rasme taba¢ el-knise ¢10, l-iknise . . .
tabact es-%il el-ldsi¢ CaSar ¢10, nasha tabaat katadrd® salzbur €10, s-sekretér
tabatu ¢16, and el-bét taba®u c18. In most of these cases it is very difficult to
scorrect’ the construction; of the last two, only el-bét tabatu could be replaced
by bétu, but sekretéru would sound quite strange. The speaker does not avoid
the dialectal periphrastic expression. There is scarcely a single clear instance
of such a correction because cases like knist er-riim ortodoks ¢19 and knist
er-rivm katolik ¢20 are genuinely dialectal. The anacoluthon as regards the
use of the article, e.g. el-. .. ahammiyyet el-qarye 20, ez-zikra . .. uciibe
I-iila ¢3, is, however, most probably due to a change of the dialectal genitive
construction.
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3. NEGATION

The negation system seems to be one of the most unalienable features of
the dialect. In the negation ma . . .-§, the negative afformative is here the
essential negative morpheme. In these texts there are about as many cases
of ma .. .-§ as of mere -§: ma-thds a1, ma fis§ al, a6, a28, b9, ma smi¢s a4,
ma hakas al0, ma ykun$ all, ma-lhinnis al7, ma ¢indi§ a18, ma ysir§ al8,
ma hada$ a23, ma yitcalloms a27, ma bacrifs a28, ma kan§ a29, b10, c14, ma
biddnd§ b6, ma sammends b7; without ma: tigdars a3, tidhakis a7, biddnd$ a7,
a30, bisirs al0, a24, bim&i§ a10, bittammis all, al3, batrif§ al4, biglac§ als,
[158 al5, a31, hiswds al8, blatrif§ al6, bitgalli§ a23, mathinni§ a24, bidahhd-
nis 2% a2, biddhds a30, bihimmis a30, bi‘balis b6, biddnds b6, bistiglis bs.

It is virtually impossible to find any difference between these two groups
as regards the stylistic varieties. Apparently the latter group is, however,
‘felt” by the educated to be more vulgar. This may be seen, although not
unquestionably, in the fact that the negations without ma are relatively
more frequently used in passages which are less classicized in other respects
as well. Only a couple of cases are found where a dialectal negation is replaced
by a classical one, viz. lam ta'ti ¢4 and laysa e4, but these are both intended
to be word-for-word quotations from the Bible. It is interesting Lo observe
thal as soon as a quotation is made more freely, the dialectal negation ap-
pears: ma kan$ yacrif 2> ci14 for lam yakun yatlamu Jn ii. 9.

The other dialectal negations (la’, la . . . wa-la, mi¥, bald$) are also retained.
The only classicizing device is the use of gér: gér mw'ahhal b1 for the dialectal
mis, bul a comparison with mi§ ¢amil *tztimdci muw’ahhal b1 shows that gér
here is not a classical negation but part of a borrowed terminus technicus.
As such it is not a grammatical but a lexical loan.

4. AGREEMENT

The adjective attribute of a broken plural may in the local dialect be in
either a plural or a sing. fem. form. The pronouncedly dialectal agreement
oceurs here only exceptionally: "atdd mutatassibin b6 (although phonemically
‘corrected’). Elsewhere sing. fem. is used. It is, however, difficult to say il
the agreement is "corrected’ in such cases as ruhas rasime b3, tafarib el-basila
a7y mardkiz lagdfye b7, “wmle qadime c12, qula® qadime ¢12, i$in EimaCiyye
b4, es-Swiin el-iZlimaCiyye 2% b1, qadaydhin el-muhtilfe b2, maddris tanawiyye
b3, b6. Some of these cases are clearly questions of a lexical borrowing, and
in the rest of the instances the same presumption is tempting.

The adjective attribute of a dual form is dialectally either a plural or sing.
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fem. In ef7 the construction is dialectal: haykalén tinyin, in a4 the non-
educated speaker tries to correct the form of the predicate of the nominal
sentence which normally has the same agreement as the adjective attribute,
hut the resull is a conlamination: el-Zthatén vmldha.

Lexicon
1. LITERARY BORROWINGS

The lexicon is undoubtedly the area where the colloquial language of the
educated is most influenced by Classical Arabic. One need only think of the
many recent revolutionary changes affecting both the material and the
intellectual culture, to realize how radically they must be reflecled in the
language, nol so much in the grammatical structure, but first and foremost
in the world of conceplts. New words must be created, and old words musl be
given new meanings. A noticeable part of the new concepts required are of
an abstract nature and can appropriately be rendered by infinitive and par-
ticipial forms. These actually form a large proportion of the modern lexical
items, and consequently also of the colloquial of the educated. Morphologically
these words are accommodated to the dialect, but phonemically they generally
retain their classical forms largely unchanged, or at least are not wholly
assimilated in the dialect. In this respect they can be compared with the
old classical borrowings which have lived encased in the dialect withoul
being assimilated, e.g. l-hamd(u Dilld(hi) (and not, say, l-hamed la-lla or
la=alla), bi-smi lldht (and not b-"isem *alla), allihu *akbar (and not *alla *akbar
wihad). Although these are more effectively protected against external
influence, Lthey show, how stubbornly the borrowed words and phrases can
resist Lhe assimilation to their linguistic environment.

Most of the literary borrowings in the present lexts are words having no
equivalent in the dialect. Such are e.g. maahhal 201, mwahhale b4, muwwaz-
zaf b1, b4, mulagqafin al8, a19, muldtme b9, mucdrida b3, mustdwa a6, bs,
muitamata b8, murir als, nawb a6, hawle a25, nigds a25, qisds 3 X a7, mu-
sacadathin b2, Tizayin al3, lagaddum b3, tasdwi b2, inhifad a26, intiddb
2% a28, a29, b2, thtimam b2, iirdd b7, lanawiyye b5, b6, lagdfye b7, lagdfi b7,
mawqi® 16, muazam b9. Some of these words also appear in the dialect,
but when they are used their dialectal forms, they are not modern termini
technici. Thus, e.g. 'a teacher’ is (i)mCallim, but ’a teachers’ college’ is ddr
el-mucallimin a26, 'a turn, circuit’ is déra, but 'a course of instruction’ is
dawra a27, 'a state, a country’ is either déle (genuine dialectal) or dawli
(a literary borrowing, but rather well established in the colloquial), but in
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Lhe accurate technical sense ’a state, the state’ is (d-) dawli (e.g. in b9). A par-
allel feature is the difference between dialectal and borrowed words in cases
where the morphological patterns are different, e.g. farkib ’organization’
b4, tadri? gradation a17, but titriz 'embroidery’ 10, bif.

Sometimes entire modern phrases are borrowed in a more or less non-
dialectal form, e.g. bi-n-nisbe la-kull Sahs a2, b->aqrab waqet mumken a5, bidd:
‘atbet el-Zumla l-qasire all, bi-ayya wasile a3, fi-l-waqt el-hdder a15, I-batad
el-galb a17, la-"inhifad mustawa t-talim a26, fi *ayya camalim_ma a27, maca
l~wuzha bS.

The dialectal words are occasionally correcled by a phonemic modification,
but are surprisingly seldom replaced by non-dialectal words. This is certainly
due to the fact that all the speakers are from the same dialect area, and no
levelling is necessary. In addition to the cases already mentioned above, some
other replacements occur, e.g. ladayna a13 for ¢inna, fa-7zan ¢12, ¢13, ¢14
used for ha®dén in order to have some variety in the monotonous presentation,
and badinn a6, a9, which is extraordinarily popular in the colloquial of the
educated, here used for bafakker/baftlir.

2, DIALECTAL WORDS

Dialectal words are freely used by all the speakers, even in passages where
Lhe classicizing tendency is most striking. Thus such verbs as rdh, §if, &b,
fdt, as well as the pseudoverb bidd-, are commonly used, and similarly the
dialectal forms of *aZa (but Ziha b4) and gidir. Further, the verb ’to give’
oceurs in both forms used in the local dialect: yantina a26, *a®lii ¢6, tatina
e13, batithum ci4. Although the dialectal nominal forms are easier to cor-
rect or to replace by classical words, they are very common, e.g. *dé w-ifré
2xed, zalami a1, (Dezgir c12, 18, wzgire alb, *azgar bll, néra als, imniha
c14, ()mliah a8, al7, ()ymlih a22, a25, a30, 15i/5 passim, el-($ b1, ha-l-i$i
al8, (D$wayy al8, a9, Swayy 1Swayy b10, mayy() passim, $u, §ii passim,
and °¢§ a7, al4. Dialectal particles are also common, e.g. bass passim, bi%ilz
as, a9, a6, balki a23, batdén passim, hék a7, 2xal2, a21, b6, héka als, a22,
kamdn a2, al10, a22, ¢5, ¢18, *issa a passim, ¢18, halla’® b4, hon passim, héna
al8, b8; the word fi in the sense "there is’ occurs very frequently, but sporad-
ically the rather more formal maw?id passim, or yifed ¢21, byiiZed a18 are
used.

Broadly speaking, the nucleus of the dialectal lexicon is retained; the
deviations are due to slight modifications, and only seldom are the dialectal
words replaced by literary borrowings. These are rather a supplement of
technical terms necessary to modern communication.
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Fluctuation of style

Texts b and ¢ are monologues, in text a eight speakers join in the discussion.
It is easy to find some stylistic variation between the different speakers in
text a, e.g. the relaxed style of I¥, the slightly more formal language of S and
M, and the somewhat constrained style of Y, who tries Lo elevate his language
to a level with the others. But there is also noliceable variation in the lan-
guage of one speaker. Thus, in text b the few first lines are plain colloquial,
but when the technical terms I-hukiime, ka-muwwazzaf, dairt es-Suin el-i2ti-
maciyye ete. then follow in close succession, the speaker is led to elevate his
style. The classicisms seem to act as stimuli: when the purely lexical bor-
rowings are frequent or when their use for some reason or other implies
special effort, the whole dialectal context is influenced, i.e. the borrowed
lexical items may also have indirect influence on the phonology and gram-
mar of the new environment where they have been transplanted. For in-
stance in the passage in question the style is gradually elevated, probably
because of the plentiful literary borrowings, until the speaker in b3 aclually
passes from the dialect Lo a modified classical language.

The correlation of subject and style is most clearly notliceable at the end
of text @ where the speakers finish their discussion on actual problems and
start telling jokes. The language of a30 and @31 is conspicuously relaxed,
abounding with colloquialisms avoided in formal style, e.g. hud for hudt,
la-165, bihimmis, yalla balbas, r%ect willa hi bitqulli, yamma, lawnak dZblak,
willa bigiil. There is another instance where a style considered as vulgar
occurs in a context of elevated colloquial: the passages where the speakers
are imitating both the ideas and the language of the uneducated old people,
e.g. a7, al2, and bG. These passages are a kind of (vulgar) plain colloquial
quotations in elevated colloquial; parallel but more conspicuous cases are the
literary quotations in text ¢. The Biblical quotations are intended to be
word-for-word citations; similarly the translation of the Aramaic mosaic
inscription, but the longer passage Jn ii. 9f. (¢14) is exceptionally cited in the
colloquial.

Summary

The most unambiguous result of the analysis is that a great majority of
the classicisms in the 'elevated’ colloquial are lexical, or at least indirectly
due to lexical loans. This is only natural, because modern concepts usually
have no equivalents in the dialect but must be borrowed from literary lan-
guage. Phonemically, the borrowed words are assimilated to their dialectal
environment only slightly, if not all, remaining as a rule in a modified clas-
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sical form. A borrowing may also consist of a longer section than one word.
These borrowed groups of words may be strikingly classical: there are even
cases of >i¢rah. The dialectal words are seldom replaced by literary items.
This is probably a feature characteristic of the elevated’ colloquial when the
speakers are from one dialect area, especially as regards high frequency dia-
lectal words such as are used in a limited area.

The corrections of the dialect are almost exclusively slight phonemic
modifications, but these are by far most usual in substantives, adjectives and
participles, mosl uncommon in pronouns, numerals, and in particular in
finite verbal forms. As for the particles, some cases are doubtless learned
borrowings, but often it is difficult to say whether the forms deviating from
the dialect should be regarded as borrowings or as dialectal forms corrected
through a phonemic modification. This distribution shows incontestably
Lhat the difference between the classical language and the colloquial remains
grealest in the areas where the structural gap is widest,

This also holds good for the syntactic structures peculiar to the dialect;
it is most clearly noticeable in the negalions and possibly in the use of the
article, less clearly in the genitive structure and agreement,

As a whole the result indicates that the interference of the classical lan-
guage is of a relatively superficial nature even when the classicisms and cor-
reclions are frequent. Actually the range of style variation of Arabic does
not evenly cover Lhe space between the standard classical language and the
dialect, but between the 'modified classical’ and the ’elevated’ colloquial
there is a structural gap hard to cross. No doubt the ’elevated’ colloquial
is making the road smoother for a modern Arabic koine, at least for some
kind of pan-Arabic colloquial, possibly also for a future form of literary
Arabic, bul the result of the present study leads to a certain scepticism as to
the possibility of such developments in a predictable space of Lime,
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