2. The Texts and Translations

Text 1

1. i wahad min ‘urban id-dégam! — w-hada r-riggal >ismoP ... ‘mér — ’ilo hurma
— w-il-hurma tayyibe mazyiine ktir ma fi3§ *azyan minha—w-ga‘de bitlidd —
galyiinha? giddamha w-bitlidd “a-g-giha §-3argiye.

1. There was a man from the D&gam tribe! called ‘Omér. He had a wife, and the
wife was good, she was very beautiful. There was no one more beautiful than she.
She was sitting and looking out. She had her pipe® in front of her and she looked out
of the window toward the east.

2. ydom 5dfha gozha — za“al minha gal — “ala &3 bitliddi? — “ala &3 bitliddi? —
gilat balidd ‘ala ha-d-dinya — gil la> — >adunni 3ayfitlit3 wihad géri — bitliddi
<aleh,

2. When her husband saw her, he got angry with her and said, 'Whar are you looking
ar?’ She said, 'I'm just watching what's going on around here." He said, ‘No, you
aren't. I think you've fastened your eves on another man and are watching him.’

! Ag-Dégam (pl. ad-Dyagme) is a clan in the ar-Rabi“Tye division of the “Abda tribe, which belongs o
the Sammar confederation. The kin of Ibn Rasid hailed from this clan, scc MUSIL, Rwala, p. 308; id.,
Northern Negd, p. 237. OPPENHEIM, Beduinen II, pp. 59-62, gives the pedigree of the legendary tribal
hero ad-Dégam as part of the early history of the Garamne or Garm tribe, which settled in southern
Palestine during the first Islamic centuries. According to the local tradition, part of the clan lived "in the
area between ¢l-Karak and e8-Sabak perhaps four or five centuries ago". The present story belongs to a
cluster of Bedouin poetry known as the Diwin ad-D&gam which comprises scores of poems preceded by or
embedded in narratives. Probably because of its age, which considerably exceeds that of ordinary Bedouin
silfas, this cycle of traditions has often adopted features typical of epics. Thus, the version of the story
of the brothers <Arar and “Omér, recorded among Galilean Bedouin and published by ROSENHOUSE,
Bedouin Arabic, pp. 228-238, is ornamented with passages in rhymed prose; cf. the style of the Bani Hilal
epic, ibid., pp. 192-200, INGHAM, North east, texts 8 and 10, CONNELLY, Folk Epic, pp. 95 and 99f.,
SAADA, La geste, p. 42, PALVA, Cultural Context, p. 114. AL-UZAYZI, Ma‘lama 3, p. 227, refers to
this qasida as «M&ja al-xarsi», using two verses as an example of the Bedouins' dislike of natural
death (al-badw yakrahin al-mawt al-fabii, see n. 9 below.
2 The pipes used by women were long-shafted (about 1 metre) and had bowls made of baked earth, see
MUSIL, Arabia Petraea II1, p. 172; id., Rwala, pp. 127f. and 320; WETZSTEIN, Zeltlager, pp. 68-70 (note
to p. 13, L. 6); SPOER&HADDAD, Nimr, ZS 9, p. 121; LANE, Manners, pp. 137-140. Traditional local
pipes and photographs are to be seen in the Folklore Museum in “Amman (Dept. of Antiquities of the
H. K. of Jordan).

A feminine participle construction typical of the Salti dialect; it has earlier been attested for Horan by
CANTINEAU, Horan, pp. 247 and 417; cf. FISCHER&JASTROW, Handbuch, p- 185 (bottom); scattered
instances are found in other areas as well, see MUSIL, Arabia Petraca I11, p. 180 (mixdit).
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3. za“lat — “inid-ma za‘lat “amlat hilha xarsa tar§a ma tisma‘§ — hdda ga‘ad
idurflha min hon — yitlaffat *ilha min hon — riih# min hindk — taal min hon —
lama tahdi — lama ssdlif — lama trudd <aleh — ma fi¥§ — w-sit-tushur <ala targa
wahade w-hi tarma — ma thad&i.

3. She ok offense. When she took offense, she pretended to be dumb and deaf. She
didn't hear anything. The man started soothing her in a roundabout manner, now
doing this and now doing that, in order to induce her to speak, in order to induce her
to talk, in order to induce her to answer him, but no, all in vain. Six months at one
stretch she sat moping and did not speak.

4. gal ir-ray &&f? — “imil hile — tala“ barra — ydmin ladd winn ha-l-hayye bi-ha-s-
sahle — gidl — baddi *aktul ha-l-hayye w-aliffha “a-ragbati — w-is-subih *agil la-1-
‘arab rahil — agiil la-1-“arab rahil — w-mé&ta-ma agu ‘alayyi w-3dfu l-hayye
malfiife “ala ragbati — &3nha taddabe bitbayyin u-tanha sadga bitbayyin.

4. The man thought: "What shall I do?’ He thought up a trick. He went outside the
camp, and when he caught sight of a snake on the ground, he thought, T'll kill a
snake and coil it round my neck, and in the morning I'll tell the Bedouin that they
should move. I'll tell the Bedouin thar they should move, and when they come to me
and see the snake coiled round my neck, then it will come out whether she is a liar or
whether she is truthful ’

5. tala® “ala I-batin u-ydm-ma ’iga winn ha-l-hayye mmagg?ta “a-ha-s-sahle — gam
“aleéha katalha — w-aga b-il-1&l hatt raso ynam — gal — ya-‘arab — batir rahil “a-l-
matabb l-iflani — had®dl il-‘arab istaaddu — ¥&x — w-’@mar — ’ista‘addu s-
subhiyat — gilu —’ig“ad i3-8€x — gal xalli §-8€x naym lammin inhammil.

5. He went 1o the bed of a wadi. Having come there he caught sight of a snake
crawling on the ground. He fell upon it and killed i1. In the evening, when he rned
in, he said, '‘Look, Bedouin, tomorrow morning we move to such and such a place.’
The Bedouin made themselves ready—it was the order of the sheikh. When they made
themselves ready in the morning, they said, 'Wake up the sheikh." Someone said,
‘Let the sheikh sleep until we have loaded the camels.’

6. hammalu 1-arab w-itrahhalu ¢a-l-mahall l-iflani Ili biddhum Tya" — ymiddu ‘aleh
— ’jg<ad i§-§8x — ’ig<ad i§-58x — *apa l-‘abd “ale" — ydminno *aga 1-<abd algh
winno ... winn il-hayye miltaffa ‘a-ragbato — gal lalalalah — rah — miklo — miklo
d-dabe.

6. The Bedouin loaded and set out to the place which they were bound for. Now they
came to the sheikh. 'Wake up the sheikh, wake up the sheikh!" When a slave came 1o
him, he found that the snake was there coiled round the sheikh's neck. He said, 'Oh
no, oh no! He's gone! The brute has bitten him.’

4 Descriptive imperative of narrative style, se¢ in detail PALVA, Descriptive imperative and id., Further
notes.
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7. hadite ratbe ‘ala hodag® — ‘ala g-famal — “ala hidunha walad ’ismo z&éd —
’ingabrat “4d tahi — ma tah®i§ ‘ad il-ha&i hada — tah®i hadi gasid — Barratha b-
1dhinha®:

7. The sheikh's wife sat in a hodag litter’ on camel-back. In her arms she held a son
called Zéd. Now she was forced to speak. But she did not speak in the ordinary way.
She spoke in the form of qasida, singing it with its melody:©

8. yd z&d’ bah il-xafa -ydom ma b-damayri
w-“ala n-nadar ma bagi ’illa gililha

8. 0 Z&d,” 1oday the secret in my innermost has been brought 1o light,
Though only a litile of it can be seen.

9. w-ma férsin suwa “mér ’ibir ra%id®
ma yirmth min il-fursan ’illa tigilha
9. There is no horseman equal to “Omér, son of Rasid8
Among the horsemen only the most powerful would be able 1o overcome him.

10. w-am sabgin ya §€x b-is-séf ‘ugtha
rayyaht ahilha min imgadab “aligha

10. How many runners you have held back with your sword, o sheikh,
And given their owners rest from the trouble of feeding them!

11. fam sabgin ya §&x Sallét mani‘ha
rayyaht dhilha min imgadab sahilha

11. How many runners have you stopped once and for all, o sheikh,
And given their owners rest from the trouble of their neighing!

12. ’itmannétak makail ib-tali ¢‘Gnana
wala min rabda b-ras rugmin migilha
12. I hoped that you were killed in the end of our wandering,
And not by a serpent whose resting place is on the top of a cairn.

5 hodag is a covered camel litter used by women, see LITTMANN, Beduinenerzihlungen 11, p. 15, Fig.
14; cf, SCHMIDT&KAHLE, Volkserzdhlungen I, p. 108, n. 23; SOCIN, Diwan 1, no. 47H:11, and the
synonymous haniye, ibid., 47:7, n. b). According to MUSIL, Rwala, p. 197, hadag is a poetic word
for getab “large richly colored litters which rock freely". In the Folklore Muscum in ‘Amman there is
a richly ornamented hadag litter; for photos, see OPPENHEIM, Die Beduinen I, Tafel X1V, and ‘UZAYZ,
Ma“lama 4, p. 376.

5 This qasida, as well as [1I below, was sung by the narrator, whereas the rest of the poems were
recited.

7 According 10 a variant recorded at 1-Fh&s, <Omér and M&ta had two sons, SEf and Ca‘h, and the poem
begins *abu s&f bib.

8 The leaders of ad-Dégam were Shawan and R3Sid, two brothers whose sons were <Ardr and “Omér,
respectively.

15



13.

13.

14.

14.

15.

15.

16.

16.

17.

17.

18.

18.

19.

19.

Zannib y3 §i‘an ya gdir il-‘asa

gannib “a-bét i“mér ya habilha

Come on in, you hungry, look, there are pots of dinner here,
Come on in ‘Omér’s tent, you poor fellow!

gumlet igdiir illi bi-béto trakkabin

ya murr “ala l-xuddam zawwid mi¢ilha

All the pots in his tent are put on fire,

Go around among the servanis, add to their portions.

1 ya-bn ‘ammi ya nidid bin waldi

12 ya bedt il-gabban waznin tigilha

Oh no, my husband—equal to my brother,
Oh no, you heaviest weight of the scale!

yd gamrat il-malldl ya kayid il-‘ida

*axu garto laww gab “anha halilha

You glowing embers of oak wood, you relentless adversary of the enemy!
A brother to his female neighbour while her husband is away.

ya ‘mér hadol il-badu dannat rahilha

w-métad “ala d-dar hayir dililha

O “Omér, the moving of the Bedouin is drawing close,
But he who would guide Méta® home is at a loss.

ya ‘meér hadol il-badu “indak tihayyarat

gum istinid!0 ya-‘mér gadi tisilha

O “Omeér, your Bedouin are at a loss.

Ger up,'0 <Omér, perhaps you will make them move.

w-‘alek la-Sugg it-tob ya walad rasid

w-a‘di “ala n-nugra b-rasi w-ahilha

I shall verily tear my garment for your sake, o son of Rasid,
And I shall go 1o the ash heap and strew ashes upon my head.

9 The name Mata occurs in some pocms belonging to the Diwan a¢-DEégam; she can scarcely be

identificd with M&ia in DALMAN, Pal. Diwan, p. 991. and n. 2. The two verses quotcd by AL-“UZAYZL,

Ma“lama 3, p. 227 run as follows: “alék >asugg al-§E€b yi walad ginim/ *arkid “ala n-nigra

0 A

b-rdsi >ahilha/’itmannétak maktdl b-atla gamda<tak/ I& “inid rabda b-ris rigm
migilaha.

formula frequently used in lamentations, e.g, gum istinid yi-xayya/%Gf “asa ydga‘ek

galbak <alayya 'steh’ auf, stitze dich, o mein Briiderchen, und schau:/ viclleicht wird dir dein Herz
wehtun meinetwegen’, MUSIL, Arabia Petraca I1I, p. 436 (transcription slighily modified).
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20. ydominnha gimat — gadbat is-si®in baddha thilo ‘ala rishal! — gililha >awayy
— ana tayyib — agfi *agfi >agfi.

20. When she set about and took ashes in order to strew them upon her head,l! he
said, '‘Bur look here, I'm well, stop it, stop it, stop it!"

Text 1l

1. wahad ibdowi — ya...12 — min “urban $ammar!3 — ’ibir ra8id — ’ilo bint ‘amm
hawiha — widdo yyaha — ykudd ala >abiiha yutlubha ygullo — ma fi — mi fi —
w-saba® sanawat — w-ha-r-rigal kull inhar ‘id dahiya — willa nhar ‘id — yigi® —
vigullo — ya-“ammi widdi bint “ammi — gallo mi fi — ma fi.

1. A Bedouin of the Sammar tribe!3—Ibn Rasid's tribe—had a female cousin. He
was in love with her and wanted to marry her. Unrelentingly he spoke to her father
and proposed to her, but the father used to say to him, ‘No, oh no, oh no!" For
seven years the man came to him every Sacrificial Feast, every festival, and said,
‘Look, my uncle, I want to have my cousin." But he said to him, ‘No, oh no.’

2. galiilo ha-1-‘urban illi hawalé® — ya-walad — bint “ammak midye ma‘ak —
’ir¢ibha wardk “ala ha-d-duliil w-idhag ma‘ha “a-l-barriye — ya‘ni xtufha xatifel4
— g@l mahu “€b? — bint ‘ammi >oxudha bala ma ykiin ‘ammi radi? — w-ma fI
fayde.

2. Now the Bedouin, his friends, said to him, 'Look here, young man. Your cousin
will follow you. Seat her behind you on a riding-camel and run away with her to the
desert. We mean, kidnap her.''* He said, ‘But isn't that improper? She's my cousin;
should I take my cousin without my uncle’s consent?’ No, it did not help.

1 Swrewing dust and ashes upon the head as a sign of mourning, disapproved by the Prophet
Muhammad, has still been observed in Palestine in the 20th century, SPOER&HADDAD, Nimr, Z8 7, p.
286 (XII14), and ZS 9, n. p. 118. The version recorded by ANTONIUS VAN REISEN at l-iFhés (Mixa’il
Salame $wés, ca. 1892-1987) ends: w-arkud “ala n-nugra w-ahilha.

The narrator starts addressing this author but does not find a suitable word of address.
13 The Sammar Bedouin are a confederation of the tribes “Abda, Singra, Taman, and Aslam. Their
traditional centre is Gabal Sammar in northern Negd, but there are Sammari tribes in a very large area,
e.g., in the Gazira in Irag, the Syrian Desert, and al-Gasim; see, ¢.g., OPPENHEIM, Die Beduinen I1I:1,

. 37-53.

xafife is a kidnapped girl carried by her lover away from the territory of the tribe. The marriage can
afterwards be negotiated by the kidnapper's protector and the father of the kidnapped girl. The reason for
kidnapping is usually that the girl's father has not given his consent to the marriage. Since the girl
participates in the plot, it is actually said that "she kidnapped him", SALMAN, Sarqi al->Urdunn, p.
1441.; MUSIL, Arabia Petraea III, p. 174; GRANQVIST, Marriage conditions I, p. 154; ASHKENAZI,
Palestine du Nord, pp. 87-89.

17



3. hida ma“ 1l il-midde — ySminno $af >alamo — ¥af ’ibin ’axi w-binto —
winnhum mitwadidin — gal — widdi *arhal min ‘indhum la ysawilhum talaba.

3. As time passed, and as the man saw how big the pain of his nephew was, and as
he saw that he and his daughter were in love, he thought, ‘I must leave them (i.e.,
my brother's family) lest they do something that will result in a lawsuit.'

4. nazlin bi-’ard — ya-biina — *isimha gara!5 — [“urbin ’ibir ra$id] — w-hida
birhal min hindaka wén bigi? — bigi €ala “urban bigilulhum “urban ’ibin mansir —
[€urban mansar gér ‘urbano] — bihammil b-il-1&] — xalla I-1€l lama sarat il-“@lam
namat — bihammil u-bigi masi.

4. They had their camping grounds in a place—see, Father—called Gara.!3 [They
were Bedouin of Ibn Rasid.] Now the man moved away from there. Where did he
go? He went to a group of Bedouin called the Bedouin of Ibn Mangsir. [The Bedouin
of Ibn Mangir did not belong 1o his tribe]. He loaded by night. He waited unril the
people had fallen asleep; then he loaded and got going.

5. >arba® xamis fiyam u-hil ma%i — lama tabb “ala I-“arab gil — minhilo I-“arab
hadi? — haddl “urban *ibin mansir — hawwal — “adet il-“arab yom nizil ‘alehum
nizil — ysawwillo gahwa w-iZibilo ¥ah u-yidbahiihalo w-ikarrmiino — min ba“d talat
fiyam yis’alihum mnén *int? — min *ayyat ‘arab? — min ’ayyat dire? — w-min
ayyat u-min ayyart

5. He kept going four or five days until he came to a Bedouin camp. He asked,
‘Whose are these Bedouin?’' These are the Bedouin of Ibn Mansir." He dismounted.
It is a custom among the Bedouin that when a guest comes to them, they make coffee
for him, and they bring a sheep and slaughter it, and receive him hospitably. After
three days they ask him, ‘Where are you from? Of which tribe? From which district?’
And s0 on and so on.

6. ba‘d it-talat fiyam ba‘ad-ma karramii? u-dibahiilo — w-a‘tii haggo — yis’alu —
gdl — walla-na min “urban *ibir ra31id — min gara — min hadi¢ ig-giha.

0. After those three days, having received him hospitably and slaughtered a sheep for
him and given him what he was entitled to, they asked him the usual questions. He
said, 'Well, I'm of the Bedouin of Ibn Rasid, from Gara, from that direction.’

15 Qasis in the Giiba basin, about S0 km east of al-Gof.
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7. hada 1...l-im“azzib — ’ibin mansir §8x — ilo walad u-lissa® ba‘do ma dgawwaz
— yom 3af il-bint gal yubia — gal ha — gal *asuf bint zéna ‘ind tanibnal6 — >ana
>aridha — gal yuba ‘a-mahal — gallo “a-mahal ba‘ad $ahar Saharén? — 2.

7. The host, Ibn Mansir, was a sheikh and had a son who still was unmarried. When
he saw the girl he said, ‘Daddy, listen.” He said, 'Yes?' He said, I've seen that
there's a beautiful girl at our neighbour’s.! 6 | want 10 have her.’ He said, Take your
time, my son." He said, Take my time? After a month or two?’ ‘All right.’

8. hadika r-riggal min subhiyat yom tala® in-nahar — ’ibin ‘ammha ’ismo maShir —
ydminno ladd winn il-bét rahil — hatt riso w-nam — marad —halt riso w-nam — yifu
<aleh — ma “alék Sarr? — ma t5if Sarr ya-$6x? — gl ma bi x1af — ma bi xlaf.

8. In the morning at daybreak the man, her cousin, Mashir by name, found to his
surprise that the tent (of his uncle) was gone. He lay down and went to sleep. He got
ill. People came to see him. ‘"May you not have evil!" "May you not see evil, sheikh!"
He said, 'Oh, it’s nothing, I'm all right.

9. yifibiilo wahade ssawwilo “iSbet il-gizhal? — wahad igillo xallina niéwik!8 ‘ala
sirrak — wahade kada — gallhum ma bi — ma bi xIaf >abad — w-hada r-riggal gata“
il-girre — battal la ydkil wala yi¥rab — ga‘“adlo bigi “aSar fiyam u-naym — ’atlab
atlab wardha.

9. They brought a woman to prepare the herb beverage of <isbet il-gizha'” for him.
One said, 'Let’s cauterize!8 your navel’, another said something else. He said to
them, There is nothing wrong with me." The man couldn’t swallow any more. He
ceased eating and drinking. About ten days he was confined 1o the bed. All he wanted
to do was to go after the girl.

16 During the first three days the stranger was a guest, déf, of Ibn Mangir, Thereafter he lived as his
protected neighbour, fanib, whose tent ropes, >atnab, touch those of the host, MUSIL, Rwala, p. 162;
JAUSSEN, Moab, pp. 215-218 (with examples); SALMAN, Sarqi al->Urdunn, pp. 139-142; GRAF,
Rechtswesen, pp. 24-27; LITTMANN, Beduinenerzihlungen 11, p. ix. Cf. n. 206 below.

“i¥bet il-gizha and honey were used in a mixture as a remedy for "a pain over the heart, known as

dummal”, EL-AREF, Bedouin, p. 156f. My informants at $afay tell that it is boiled (without honey) in
exactly the same way as méramiye and is used as a remedy for stomach ache.
18 This method of curing an illness is described by EL-AREF, Bedouin, p. 157, as follows: "Cauterising
wounds and burning a perfectly healthy part of the anatomy 1o relieve pain is common. For this, a piece
of iron varying in thickness from 1/3 to 1/4 inch is used. The method is known as kai. Its efficacy,
except in some circumstances, amounts to giving the sufferer from an abscess, toothache or gastritis,
something else to think about [...] The iron is placed in the fire until it is red hot. A cross is then branded
on the stomach above the navel and two vertical marks made alongside. Another treatment is to make a
burn on the right shoulder blade at the point reached by the middle finger of the right hand.” This
description of cauterization among the Negev Bedouin is no doubt applicable to great areas outside the
Negev as well.
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10. hida r-rig#3l bikudd u-butlub u-mi‘ad il-‘urs *xr i§-Sahar — w-bi‘id “an iS-Sahar
aSar fiyam — ha-l-‘aSar fiyam *atlab bihum ha-r-riggal had — yom aga nuss il-lél
— hadi-Tha xéme — x&mitha mbayyne b-wasi il-bét *ilha xéme — yominno darab ‘ala
I-bdb — hi winnha taritha bigye tittanna'® bi.

10. The other man was impatient and proposed 1o the girl, and the wedding day was
set for the end of the month. There were still ten days left in the month. During these
ten days Mashdr was tryving to find the girl's family. When he then came at
midnight—she had a small tent of her own; the small tent of hers could be clearly
seen, because she had a small tent in the midst of the bigger tent—when he knocked
at the doorcloth, she was there waiting for him.

I1. tagg “a-l-xéme w-fathat iz-zrar §afato — galatlo fut — sallam “aleha — salam tahir
— w-farSatlo hinika w-ga‘ad gilatlo — “asa? — gal ma-bi “asa — gahawa? — gal
ma-bi gahawa — wi§ trfid? — gal arid *asofic — galat — ‘ammak — ma fi fayda.

11. He knocked at the door of the lintle tent, and when she opened the buttons, she
saw him and said to him, 'Come in." He greeted her decently. She placed a mattress
there for him, and he sat down. She said to him, 'Do you want to have dinner?" He
said, 'l don’t want dinner.’ ‘Coffee?’ He said, 'l don't want coffee.” 'What do you
want?’ He said, 'l want to see you." She said, ‘Your uncle does not accept it, it's
useless.”

12. gal bal¢i *alla — gilatlo hada ralabni *ibin mansiir — w-axr i$-Sahar widdo yudxul
— ba‘ad “a3ar tivam — w-hdda r-riggal mi-I-gubin u-min iz-za‘al — lama 1al“at in-
niffime — bigiim bihutt riso b-wast ha-l-bill — b-wast ha-1-bill u-binam.

12. He said. 'Perhaps God will help us.” She said to him, There is a man, Ibn
Mansir, who has proposed to me, and at the end of the month he'll marry me.” After
ten days! Mashar felr himself deceived and offended. When the morning-star came up,
he got up and laid down among the camels. He laid down among the camels and fell
asleep.

19 >ittanna, imperf. yittanna, to wail', is a genuine local dialect form. It has also been attested for
Horan, CANTINEAU, Horan, p. 267 bottom, and Central Palestine, SCHMIDT& KAHLE, Volkserzih-
lungen T 31,5, 36,5, 50,5, 51,4, 11 86,5, 89,2. It is most probably to be interpreted as Form V of
tana/yatna, which occurs in Bedouin dialects of the North Arabian lype, e.g. SOWAYAN, Arabian
Narrative, 159; INGHAM, Dhafir, p. 82 L. 15; SOCIN, Diwan II1, p. 149; WETZSTEIN, Zeltlager, p. 21,2
It is auested for Sinai, too, STEWART, Sinai Bedouin Law 2, 32:170. To derive the form directly from
*ny would imply the unlikely progressive assimilation *it>anna > ittanna. On the other hand, the
Bedouin form tana/yatna is probably a t-reflexive of *ny.
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13. t...w-gahawa tinye20 ysawwiiha la-1li ydall jun-nhiro ga‘id b-al-bynit b-a%-Sigg —
xalsat il-gahawa — ’is-subih gal ya ‘abd sawwi gahawa — gil minu ha-z-zlima *alli
ba‘do naym b-hadak? — gal >ana-rif? — rah ‘alé — rah “aleh il-“abid.

13. A second pot of coffee?? is usually prepared for those who sit in the tent all day
long. When the (first) coffee was finished in the morning, he (i.e. the girl's father)
said, 'You slave, prepare coffee.” Then he said, 'Who's the man still sleeping over
there?” The slave said, "How could I know?’ The slave went to him.

14. yom *aga “alé madd ido “alé — winno mtartar — winno yabis — ’il-‘abid ma
ba‘arfo — gallo — ya habbabi — gallo ha — gallo hada r-ragil mayyit — hadiCe...
hadite btiftaltal — ma btifla® galat — ma kin gér ha.

14. As he came to him, he felt him with his hand and found that he was lifeless. The
slave didn't recognize him. He said, ‘Look here, master.' He said, 'Yes?' He said,
The man is dead.’ The girl was agitated. She didn't dare to go out, but she thought,
Tt cannot be anyone but him.’

15. tala‘u <alé — gal — min ya‘rif ha-z-zlima hada? — gam “alé" abu l-bint — gl
hada maShiir — sim*at il-bint ib-g6l maShir.

15. They went to him. Someone said, ‘We don't know this man." Now the girl's
father went 1o him and said, This is Mashar,” The girl heard him to say 'Mashir’,

16. hada “ammo ga‘ad yim‘ay ib-lahito — [kdn mayyit hagig?] — 3 — fa‘lan mar2!
— min tala® mat — hadite mhaddara w-tal“at — wugfat fog raso — wugfat fog raso
— ma ga‘dat issayyih — wala tnawwih mitil harimna hon — wugfat fog raso — w-
ga“dat tundub bt — b-kalam — bitgullo:

16. The man, Mashar's uncle, started tearing his beard. [Was he really dead?] Yes, he
was really dead, he had died as soon as he had gone out. The girl was on the alert;
she came out, and standing right by his head she started lamenting. She didn't start
weeping and crying like our women here, but, standing right by his head, she started
lamenting over him in these words:

17. ?il-barha batin “uyiini sahara
w-tigl ir-raad ib-muglet il-‘€n madrir
17. Yesterday evening my eyes were sleepless,
As if the eyeballs were sprinkled over with pepper.

20 »The first coffee” is the coffee from yesterday, warmed up ecarly in the moming and served to those
ﬁumgm“rbemrucoﬂec' is the new coffee prepared thereaflier for those who remain in the tent.

A loan from the fushi caused by Father Bifara Swéhat's question kin mayyit hagig? "'was he
really dead?'

21



.................

18. >awwih “a-dahrin madali b-gira
bi Sahr abu t-tobat?2 xadetli dar
18. O how I miss the time I spent in Gara,
When it was my turn to have the month of penitence.??

19. 1a ya-bin ‘ammi ya-“aziz is-sikara?3
yilfinnak ha-l-xulfat ma“ Summax il-xur

19. O my cousin, you who loved the intoxication (of battle),
The camels you caught were milk camels with great humps.

20. hurr il-harara Ili yisid is-sigara
w-illi “ala rukba min fog mashir

20. You were a wild hawk, wild hawks" progeny, hunting (tamed) falcons,
You rode a famous horse with your head up!

21. laww xayyarini b-silafin tibara
w-bi-bir rasid u-gam¢atak ya *ibin mansur

21. If they let me choose among those contending with each other in the vanguard,
Among the Bedouin of Ibn Rasid and in your group, Ibn Mansir,

22. ma-xtar kid nar “éni ya-xiyara
mithazzma mitlazzma gilt maShiir

22. I would choose none but the light of my eyes, o my chosen one!
Bound and attached (with you in love) I would say: | choose Mashir.

23. >abdi “aléh il 1eli w-nahara
w-ya-dami® “éni “ala l-xadd mantir
23. 1 shall cry over him day and night,
The tears of my eyes running over my cheek.

24, >awwah “ala sagrin rah *awwal tiyara
w-hammayilhin laww lahgat il-x&l da“tur
24. O how I miss the falcon who perished in the start of his flight,
Him who was thelir protector, when riders were chasing with pounding hooves.

22 Refers to Ramadan.
Cf. “agid es-sikira 'das Haupt der Trunkenen (dic sich besinnungslos in den Kampf stirzen)',
DALMAN, Pal. Diwan, p. 103, 2:5 (from the Balga).
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25. w-ya-bin ‘ammi ya zibiin il-imhara
&ef agfi w-axallak “a-d-dar2* magbar??s
25. O my cousin, you protector of colts,
How could I return and leave you buried in the camp?

26. taggat winnha mayyta ‘indo — matat “indo — hada *** Ia kisib *ibin axii — w-la
kisib *ibin mansir — mitil im‘dyid il-garitén26 — gadabiihum gabariihum hinaka w-
ga‘adlo sabi® taman fiyam itwadda® min il-“arab sahab halo w-riga“ “ala blado — w-
salamitku.

26. She collapsed and died at his side. She died at his side. Neither the nephew nor
Ibn Mansir came off victor. It was like the exchange of felicitations between the two
vi !!ages.26 They took them and buried them there. The girl's father stayed there seven
or eight days and took leave of the Bedouin. Then he set off and returned to his own
country. And peace be upon you.

Text III

1. gal yasf it-tarif salfe — “urb@an — bugiililhum ‘urban ’ibin mazyad — ‘urbén
>ibin mazyad — ibin mazyad ’ismo mahmiid27 — w-hada nazil ‘ala tarig l-ihgaz —
boxud is-sarr8 — dayman bdxud is-sarr — sarr l-ihgaz boxdo.

1. Yisif Tarif tells a story. There were Bedouin called the Bedouin of Ibn Mazyad.
Ibn Mazyad's name was Mahmiid 27 He had pitched his camp by the Higaz road. He
used to collect tax of protection.28 He always collected tax of protection. He collected
the protection tax of the Higaz.

24 gar is here roughly synonymous with mrah 'camping ground'.

25 1 have also recorded this qagida as it was recited by Mitri Aziz Salih Maxamre (d. ca, 1985) at
Safuy in November 1981. In this version there are some deviations from the text above: II 18a “ala
Sahren (for “a-dahren), 19a ya wild “ammi ya “agid Is-sikara (cagid 'leader on a raid or mili-
tary expedition’), 19b yitlinnak (for yilfinnak; tly ‘to succeed’), 20a yigib (for yisid), 21a bi-
gmi‘en (for b-silafen), 22b mithayyren mithayyren (for mithazzma mitlazzma), 23a 1&li (for
til 1€1i), 23b madrir (for mantir, from II 17b), 24b hammaiyhen (for bammayilhen), 25a ya
wild “ammi (for w-ya-bin “ammi).

6 meiyid il-garitén is a proverbial phrase referring to a popular story about two villages the in-
habitants of which on a feast day simultaneously visited each other for exchange of felicitations, and never
met each other. See also AL-SUDAYRI, Abal, p. 273: gad&tr migl im*iyid il-garitén(i)/ 13 gibt
x&r w-18 tabat ar-rifiga(h).

27 Mahmid ibn Mazyad was a sheikh of the Manabha tribe, AL-ANAZI, Qujiif al->azhar, p. 501; this
tribe belongs to the “Anazi confederation, MUSIL, Arabia Desena, p. 84, and has been living in Northern
Sg'ria. DOUGHTY, Travels I, p. 229.

28 The protection tax formerly (until World War I) paid by pilgrim caravans to Bedouin tribes the
territories of which they crossed was usually called yurra, OPPENHEIM, Die Beduinen III, pp. 331 and
338; GRAF, Rechiswesen, p. 321; garr is a bag used in transporting of gold and silver, DOZY, Suppl.,
S.V.
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2. bikiin ibir ra§id2? — ibir rasid — w-is-sultan “abd il-hamid30 — ’irfaiga — ’is-
sultan “abd il-hamid malak il-’atrak — kanu rfaga — bigum biwaddi s-sultan “abd il-
hamiid midfa® la-bir rasid — midfa — w-biwaddilo tubbagi— w-bugillo hadi hadiye
— min “abd il-hamid — min is-sul{dn “abd il-hamid.

2. Ibn Rasid?® and the Sultan Abdiilhamid®? were friends. Because they were friends,
the Sultan Abdiilhamid, the king of the Turks, once sent a cannon to Ibn Rasid. He
sent him a cannon, and he sent him a gunner, too, and said, 'This is a present from
Abdiithamid’, from the Sultan Abdiilhamid.

3. wisil — ’it-turra§ — “ind ’ibir ra§id — w-akramhum — w-dibahilhum dibayih w-
an‘am ‘aléhum — ba‘ad sabi® iyam — gallhum sallmin — sallmiin “ala ... “ala “abd
il-hamid — giillo gizzk alla kull xeyr.

3. The messengers came to Ibn Rasid, and he received them hospitably, slaughtered
animals for them, and bestowed favours upon them. After seven days he said to them,
Tell my greetings to Abdiilhamid and say to him: "May God reward you with all
good things".'

4. hadola raga“u g-gama‘a — gal tayyib — ’intum ya-rgal — min ba‘ad-ma rahu —
gl hada waddalna hadiye — ?il-hadiye widdha lli gabilha widdha giziye — galu
wiSiddna nsawilo — hida malak law31 b-haget masari w-law b-haget ganam u-law b-
haget gamih u-law b-haget ... wisdak itsawi?

4. The men returned home. Ibn Rasid said, 'Well now, you men'—when the mes-
sengers had gone, he said—'he has sent us a present, and whoever receives a present
must give a present in return.” They said, 'What shall we do for him? He is a king,
he is not in lack of money, nor does he need any sheep, nor does he need any cattle,
nor does he need wheat, nor does he need anything. What do you want to do?’

29 Muhammad ITbn RaSid, prince of Gabal Sammar 1869-97, the most famous raler of the Ibn Rasid
d . PHILBY, Arabia, pp. 136-159; WINDER, Saudi Arabia, pp. 243, 250, 262, and passim.

30 Abdiilhamid II (1842-1918), sultan of the Ottoman Empire 1876-1909. HASLIP, The Sultan;
AKARLI, Abdiilhamid II's Auempt, pp. 74-89, esp. p. 81.

31 1aw, contracted from 1 ha.
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5. gil ma ysir — gal illi ygilo ... *int tigilo saiwi® — gal widdi ntnaggilo32 min il-
xel ig-gyad ya“ni — x€l khelat ikriS — min ha-...’it-taminat — min ha-l-husun il-imlah
— min ha-1-bill I-imliha — miiyat — ’ilflilhin sanamtén — min ha-l-ganam it-tayybe —
min ha-l-ikbas it-tayybat — min zahret ha-1-haywanat kullha — naggiilo w-waddiilo —
w-hurrin.

5. He said, This won’t do, something must be done." Someone said, ‘Do whatever
you want to." He said, 'l want that the best horses, thorough-bred, well-groomed,
valuable horses, good stallions, good camels, hundreds of them, with humps big as
two, good sheep, good rams, choicest of all the animals be chosen for him. Choose
them for him and send them to him; you are free to do it as you wish.

6. gilu illi tgullo ya-$éx willa ysir — gal yalla ga‘du ylimmu gama“iilhum — mitil-
ma tgul >alf ras — ’alf ras §ama“u — w-gal 1a“al ya-flan u-l-iflin tinaggu min ha-g-
gama‘a l-’umana sabi‘ taman iS§xas “asr iSxas — w-gal hadola galltuhin “ala “abd il-
hamid — gulilo haddla min ’ibir rasid.

6. They said, It will be exactly as you say, sheikh." He said, 'Go ahead." They
started collecting, and they gathered, say, one thousand animals. When they had
gathered one thousand animals, he said, 'Come on, you So-and-So and you So-and-
So, and pick out from this group of trustees seven, eight, or ten men." Then he said,
Take these animals to Abdiilhamid and rell him that they are sent by Ibn Rasid.’

7. w-hadola g-gama‘a >agu gasdin bab alla w-maddin — yom masilhum “alara
xamsta‘Sar ydom — b-ha-l-iblad ib-ha-l-barriye — *a‘tamat “aléhum — sar dalam
“alehum — winn ha-l-bét ib-ha-t-tarig imsahhab.

7. The group set off and started their journey resigning themselves in God's keeping.
When they had left and been marching ten or fifteen days, now in settled country,
now in desert, and it was growing dark, as the darkness fell upon them, they saw thar
there was a tent there pitched by the wayside.

8. galu xallina nbat ib-ha-1-bet il-1€la — y6m agu ‘ala 1-bét willa hu mmaddad ‘ala
sabi¢ wussa33 — minhiilo ha-1-b&t had? — gal wallah hada bét ... mahmiid — ’ibin
mazyad — bét mahmid ’ibin mazyad — gal w-it-talat tin‘am.

8. They said, ‘Let's stay over night in that tent." Coming to the tent they saw that it
was pitched on seven middle poles.33 They asked, 'Who's the master of the tent?" A
man said, ‘Well, this is the tent of Mahmuad Ibn Mazyad.' It was Mahmud Ibn
Mazyad's tent. (The man who had asked the question) said, 'The Three Graces!’

32 A contamination of verbal Forms V and VII (or an n-passive of Form V), productively used in Negd
as a "potential” form, see ABBOUD, Najdi, p. 20 yintjiradin 'they can be pursued’ and p. 28 ma
yintlabbas 'he shouldn't be dressed’; id., Verb, p. 474 yintalabbas; RETSO, Passive, p. 161f,; cf. also
MUSIL, Rwala, p. 609 . 42 yintagehh min baliha ‘he was cured of his disease’ (perhaps: ‘could be
cured’); MONTAGNE, Contes XVI:9 entiyemmembhe 'traversé éuant (7).

3 A tent may have one or more, but never six, mid poles. The names used by the Bedouin in the Balga
for the different sizes are the same as those given by MUSIL, Rwala, p. 72: gagba, bét garmnén/mda-
bal. midlal, mréba, mxdmas, bét “ala sab* wusaj.
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9. hawwalu — ydminno gam ’ibin mazyad ‘a$3ahum w-akramhum — w-ilidd “a-ha-1-
xel — ya masalla ya masalla — la-ha-l-husun ya masalla ya-l-husun — la-ha-1-bill ya
masalla — minhilo ya-rgal ha-1-...? — galu la-‘abd il-hamid — la-s-sultan “abd il-
hamid — gal battlu “abd il-hamid mi‘taz x&l mi“taz *isi?

9. They dismounted. When Ibn Mazyad had given them dinner and received them
hospitably, he looked at the horses: 'Goodness gracious, what stallions! Goodness
gracious, what stallions! What camels! Goodness gracious! Look, men, whose are
these?’ They said, They belong to Abdiilhamid, to the Sultan Abdiilhamid.' He said,
‘Rubbish! Would Abdiilhamid be in lack of horses or in lack of anything?’

10. gam ‘ala zahret ha-l-halal — w-axadha kullha daf‘a wahade — [’ahsanha] —
>ahsanha — zaharitha — b-il-x&l — b-il-husun — b-il-ikba¥ — b-il-igmal — b-il-hida
— hadbolak yitfarragu “alé" u-ma tala¢ mn-idhum yahCu — séfo “ala ganbo w-illi vah&i
yigta© riso.34

10. He laid hands on the choicest animals of the herd and took them ar one stroke,
[The best ones...] the best ones, the choicest ones of the stallions, of the rams, of the
camels, of everything. Those men watched him but could not say a word. He had his
sword at his side, and would anyone have said a word, he would have cur off his
head.

11. twadwadu ma‘ ba‘adhum ya-flan — gal la-sar ’inna gulnialo — hada la-s-sultan
¢abd il-hamid — wu$ biddna nsawwi bi"?

11. They whispered to one another, ‘Look, you Se-and-So, what shall we do?’ One
of them said, 'If we tell this to the Sultan Abdiilhamid, how can we excuse
ourseives?”

12. tala® in-nahar — x3trak ya-m‘azzib ma¢ is-salame w-agu maddin — wislu stambiil
— kan b-istambiil abd il-hamid malak l-irrak kéin b-istambual — wislu stambil —
wislu I-gasir — hada 1-gasir hinak imhaddad ma hada bigdar yigih.

12. The morrow dawned. ‘Good-bye 1o you, host." 'Good-bye.' They set out. They
arrived at Istanbul. Abdiilhamid, the king of the Turks, was living in Istanbul. They
arrived at Istanbul. They arrived at the palace. The palace was there well guarded, no
one could enter it.

34 If the form is genuinely Salji, it has to be interpreted as active. It might, however, also be interpreted
as a Bedouinizing passive form (act. gaja®, yigia®, pass, gi}i¢, yigia©, used, according o my own
observations in November-December 1981 by the Bani Saxar; cf. ABBOUD, Najdi, p. 20: fitah,
yaftah, pass. fiih, yiftah), thus corresponding to the local Form VII imperfect yingati<.
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13. yom laddu willa ha-l-halal yom widdhum ma‘o “ala ha-l-gasir ga“ad yinhas ib-ha-
s-sagar *idbahu Su had Su had? — Su had? — gal 1a tidbahiin hada ... hada la-“abd il-
hamid — ’imwadda min “ind *ibir rasid.

13. When they would enter the palace with the herd, the watchmen found that the
animals started devouring the trees (of the royal park). 'Kill them! What's going on?
What's going on?’ One of the men said, '‘Don't kill them, they are a present sent 1o
Abdiilhamid by Ibn Rasid.’

14. rah il-xabar *ilo gal xudihum — w-dayyfihum — w-xudu l-halal minhum — w-
xall itn&n minhum yigini — rahu w-axad il-halal minhum — w-haitd b-mahallat —
hafagfl —w-talab itnén minhum u-fatu <ind “abd il-hamid,

14. When the sultan had been informed, he said, Take the men (to the palace), treat
them as guests, take the animals from them, and let two of them come to me.' They
went, took the herd from them, placed it in the barnyard, and took charge of it. (A
servant) asked two of them 1o follow, and they went to Abdiilhamid.

15. gal wis ’intu? — gal hada r-riggal — waddalak Tya *ibir rasid il-halal hida — hada
hadiye ilak waddalak u-sarilna bigi Sahar maSin — fihim — *il-malak fihim — hada
ga‘ad ib-ha-d-dar ‘aSara xamista‘Sar yom — >dkilhum mn-id-duhur mahu mn-is-
subih w-is-subih mahu mn-il-‘a8ir — w-hada duxx@n u-hiada §ay u-hayy gahwa w-
hayy habbet rih.

15. He asked, 'Who are you, and what's your business?’ One of them said, ‘Ibn
Rasid sent this herd of animals to you. This is a present to you sent by him. We have
been on our way about a month.” He understood. The king understood it. They spent
ten or fifteen days in the palace. Their noon meal was not the same as in the morning,
and the morning meal was not the same as in the evening. Now they got tobacco,
now tea, now coffee, now other favours.

16. lama innhum i§-gama‘a kaffu galu ya ... ya sultdan “abd il-hamid ’ihna rgal — I-
iblad talbat *4hilha — gam “aléhum — 2an<am <alghum is-sultan <abd il-hamid — bi-
ginghat — w-ib-libis — w-ib-‘ubi — w-ib-gahwa — w-ib-sukkar — w-hammalilhum
w-agu masin u-gal sallmu — ©ala *ibir ragid.

16. When the men had got enough, they said, ‘Look, Sultan Abdiilhamid, we are
grown-up men, and the country needs its people." Now the Sultan Abdiilhamid
bestowed on them money, clothes, cloaks, caffee, and sugar. He had them loaded for
them, and when they set off, he said, 'Give my regards to Ibn Rasid.’



17. galu ma“na >amane — ma‘na >amiane — w-il-’amine ma gulnas ‘anha —
*ixtalafu — galu *i5-biddak minhum? — hada sul{an u-hadak $éx i5-biddak minhum?
— gél la> — *ihna halafna yaminna ’inna ma nxiino.

17. They said to each other, 'We had a commission of trust, but we haven't told what
happened 1o it." They began to dispute. Some of them said, ‘What do you want of
them? One is a sultan and the other is a sheikh. What do you want of them?’ Another
said, ‘No, we have sworn that we shall not betray him.'

18. galu — galatu — galu ya sultan “abd il-hamid — gallo na‘am — gallo ‘ind-ma
tabbéna b-nuss it-tarig§ — w-lagina bét — w-il-bét b-if-jarig u-bitna ‘indo — w-ig-subih
... >aga “ala zahret il-halil kullo w-axadha dafa wahade.

18. Now they went to the sultan and said, ‘Look, Sultan Abdiilhamid.’ He said,
'Yes?' One of them said to him, 'When we had got half the way, we found a tent.
The tent was by the wayside, and we spent the night with the master of the tent. In
the morning he laid hands on all the choicest of the animals and took them at one
stroke.’

19. gal minhu? — gél bugililo mahmiid — ’ibin mansiir33 — gil ma guitilo ’inno
la-abd il-hamid? gal gulnilo — gal ma-les3.36

19. He said, 'Who's he?’ One of them said, "His name is Mahmid Ibn Mazyad.' He
said, ‘Didn't you tell him that the animals belonged to Abdiilhamid?’ One of them
said, 'We did rell him that." He said, '‘Never mind.’

20. hadola *agu migfin — w-gal sallmu “ala-bir ras§id — w-hada -halal dall ‘indo —
’illi >ahdd >ahdd — w-illi dabaho dabaho w-ill akalo ’akalo — w-illi farrago “ala
wzard w-“ala gama‘to farrago.

20. They started back, and he said, 'Give my regards to Ibn Rasid." The animals
were left in his possession. Some of them he gave as presents, some he slaughtered
and ate, some he dealt out to his vizirs and courtiers.

21. w-in-natige — baddo ’ibin mazyad had — ’i§-§éx ’ibin mazyad yigi — wihad
bidawi yigi — yoxud halal — la-l-malak — la-“abd il-hamid!

21. Bur at last he wanted to seize Ibn Mazyad. The sheikh l1bn Mazyad, a Bedouin,
comes just like that and takes animals from the king, from Abdiilhamid!

35 Slip of the tongue instcad of Ibn Mazyad, called forth by the preceding narrative; cf. also 111 24
below.

36 Allegro variant of ma “al&d 'never mind'; /€/ is shoriened, and the siress is retained on the last
syllable, which implies doubling of the last consonant.
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22. haddla ‘urbanhum — €urban ’ibin mazyad — kull sit-tuShur — bigzu — “ala
stambiil marra37 — hada ghawa — hada sukkar — hada tahin — yugudiilhum $ahar
u-hum masyin “a-dhar il-bill — yiktilhum il-ata$ u-yiktilhum il-§@¢ — min ba“d is-sit-
tuShur — yirga® — w-masi.

22. The Bedouin there, the tribesmen of 1bn Mazyad, used 10 make a trip 1o Istanbul
once every six months in order 1o supply themselves with things like coffee, sugar
and flour37 They used to stay a month and then to set off riding on camel-back.
When they then again began to suffer from thirst and hunger after those six months,
they came back and then left again.

23. hayr gawasis — “abd il-hamid — gawasis — gal — bi-l-utélat kullo — kull utél b
gasts gal — tistannu dallu ddawwru “ala ’ibin mazyad hatta tigc;abﬁh — sane sanién
talat ma gas.

23. Abdiilhamid set spies in all the stage houses. In every stage house there was a
spy. He said, "You must wait and look for 1bn Mazyad until you catch him." One
year passed, two years, three years, but he didn't come.

24. bana fundug — w-katab ‘alé— ’il-manam magganan — il-gahwa magginan —
’il->akil magganan — *is-Surub magganan — magganan magganan la-hatta yisma‘u bi
— ha-3-§i hada w-kullo ‘imlo m$an — 2ibin mansir.

24. Now the sultan built an inn and wrote above the door ‘Free lodging, free coffee,
free meals, free drinks, everything free of charge’, so that the Bedouin would hear of
it, of these things. And he did all of this only for the sake of Ibn Mazyad.

25. ba“id sane santén simi¢ ’ibin mansiir — masa ’ibin mansir hada yom bimsi ma‘o
>arbin wahad — ’illi binhad tobo — w-illi binhad ¢abato —w-illi bigdab séfo — w-
illi boxud kundarato — w-illi...

25. After a year or two Ibn Mazyad heard of ir. Ibn Mazyad set out. When Ibn
Mazyad set out, forty men set out with him. One was carrying his dress, one was
carrying his robe, one was carrying his sword, one was carrying his shoes, and so
on.

26. sa’al — gil ya-$éx har‘i bi fundug hon — fat “ala l-fundug — masalla widdna
nig‘adilna taldfin >arb‘in ydm han — >inkayyif.

26. He asked about the inn and was told, ‘Look, sheikh, there is an inn here.’ He
entered the inn: ‘Goodness gracious! We'll stay here thirty or forty days and have a
good time.'

37 Regular shopping excursions (musibila) to market towns have always been indispensable for
nomadic tribes. Each tribe has its favourite towns which it goes up to for its necessities. The system
enables the town authorities 10 exercise control over the tribes, as any misbehaviour results in a
prohibition to enter the town. For the sysiem and its political and cultural implications, see DICKSON,
The Arab, p. 49, and INGHAM, North east, p. 10.
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27. fat hit w-fatw 1-“abid istagbalihum b-igsiil ib-hammamat — ib-3ardbat — b-
imragtbat — bi38 akil — bi gahwa — bi g&ro — bi-sagayir — bi-had.

27. He went in and the servants went in. They were received with baths, with drinks,
with refreshments, with food, with coffee, with other things, with cigarettes, and so
on.

28. ’in-natige — gawasis mawgidin — galu ya sulfdn “abd il-hamid gil na‘am gilu
wugi¢ ir-riggal — gal lifa? — gal *€ bal“on — lifa — har‘d mawgid — [b-il-fundug]
— b-il-fundug l-iflani.

28. The outcome was this: there were spies there. They said, "Sultan Abdiilhamid!’
He said, 'Yes?' They said, The man turned up.” He said, 'Did he come indeed?” The
spy said, 'Yes, most certainly, he did come, look, he's in that and that inn.’

29. gal rihu kirmiino — gal ¢&f nikirmuno? — gal xams u-SiSAr ratil hadid huttinhum
b-irgubto — xams u-“i3rr ratil hadid.

29. He said, 'Give him a worthy welcome." The spy said, ‘How shall we give him a
worthy welcome?’ He said, 'Put twenty-five ratl of iron on his neck.” Twenty-five
ratl of iron!

30. hada subhiyat mitil-ma >amar il-malak gdmu tnén min hdn u-tnén min hén u-
zammil— mitil is-sufra3% w-hatt giddamo.

30. Well, in the morning they laid hands upon him as the king had ordered, two men
on one side and two men on the other. They bundled him up like a sufra®® and
brought him before the spy.

31. gal wuSinhu had? — gallo hada >amir malak — amir hukiima — hatt b-iz-zalzil
— ya rabbi ’ana wiS sawwet ya rabbi *ana wis “imilt ya rabbi kada ya rabbi kada —
ga‘adlo bigi 3ahrén — w-hi r-riggal il-hadid b-idé 1a yigdar igim u-13 yigdar yigad
gal — ya-na wis sawwet?

31. Ibn Mazyad said, "What does this mean?’ The spy said to him, 'This is an order
of the king, an order of the government.’ They put him in irons. ‘My Lord, what
have I done? My Lord, what's the crime I've committed? My Lord, O my Lord!" The
man spent about two months shackled by his hands. He could neither stand up nor sit
down. He kept on asking, 'Look here, what have I done?’

38 probably a secondary lengthening of the vowel of the preposition, rather than the genuine local bi
‘there is". The lengthening is supported by the analogy of forms such as bik, bina, biku, bihum.

39 sufra here means a round leather on which meals are served. After the meal it, with all that is left on
it, is drawn together with a strap in its brim. The bag can be carried comforntably, for instance hung on the
camel saddle, see WETZSTEIN, Zeltlager, p. 36, n. 32; DOUGHTY, Travels 1, p. 190 ("the leathern tray or
mat which the Arabs set under their dish of victual”).
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32. gadd-ma sah — gallo ba“id bacir inhar ig-gum®a — yumrug is-sultan min hon u-
gullo — sth “alé w-gullo — >ana wiS imsawwi? — >ana I-hadid imgati¢ ifreyyi gallo
— w-iSkilo >amrak — gal wis “alé.

32. As he was crying so much, the guard said to him, The day after tomorrow it's
Friday, and then the sultan will pass by here. Tell him, call on him and ask him
"What have I done? The irons have rubbed my legs", and complain to him of your
concern." He said, "All right, then.'

33. nhar ig-gum*a marr gallo ya-sidi ya-bu ‘abd il-magid ya sultan “abd il-hamid *ana
wi§ imsawwi? — gallo ’int mant mahmud? — ibin mazyad? — gallo ’a — gallo ma
txabir noba — yom il-halal *agani w-batu ‘indak ig-§ama‘a w-xadéto — ma tdri
>innol ili?

33. On Friday the sultan passed by, and he said to him, 'Sire, Father of Abdiilmecid,
Sultan Abdiilhamid, what have I done?’ He said to him. 'Aren’t you Mahmud? Ibn
Mazyad? He said to him, 'Yes." He said to him, 'Don’t you recall an occasion, when
the herd was on the way to me, and the men spent the night with you, and you took
animals from the herd? Didn't you know that they were mine?’

34, gallo ma‘ak “aSar iydm — “aSar iyam — waddi® halak — w-§iif >ahalak — w-
¢an nas ‘ind *ahalak wassilhum xallthum iSGflik xamsta‘Sar yom — hada txattar b-il-
mot — xamsta“Sar yom b-Sang.

34. The sultan said to him, 'You've got ten days—ien days—to take farewell of your-
self and to see your family, and if there are people in your family, bequeath your
property to them, and let them come and meet you in fifteen days." He faced death by
hanging after fifteen days.

35. ladd ladd ladd y6min ladd winno wahad mitl ih&ayti mitil ihéayt rasid*? marig min
gihat ‘urbano — gal ya-flan gal >a — gallo Sayfni ’ana? — gallo Sayfak — gal
gullhum xallihum yifza“u baléi yfukkini.

35. In his desperation he tried to catch sight of someone. Then he saw a man—ijust an
ordinary man, like me or like Ra§1‘d4o—~passing by, a man from the region of his
tribesmen. He said, '‘Look here, So-and-So!' The man said, Yes?' He said, ‘Do you
know me?' He said, 'Yes, | do." He said, ‘Tell my relatives and let them come to
help, perhaps they can set me free.’

40 Field guard at §afi(, who during the story-telling had dropped in and was scated at the door. The
narrator modestly ranks himself (hedyti) in the same category with RaSid.
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36. hada r-riggal rih — $u bihimmu minno — rah ir-riggal ihtaraf “an if-tarig he¢ —
gablo xams sit-fiyam — xalsat il-wa“da nhar®! il-xamista“i§ $anago.

36. The man left. What did they care about him? The man left and turned off from the
way just like that and kept away five or six days. The prescribed time expired, and on
the fifteenth day the sultan had Ibn Mazyad hanged.

37. >aga l-xabar la-hinaka — ba‘id-ma Sanago — ’ilo >umm — *umm ’ilo — la-
mahmid ’ibin mazyad *ilo >umm — “ind-ma sam*‘at ha-1-xabar had galat biddi sawwi
gaside?2 — fikri “ala inno tayyib — w-il-gaside tisal is-sultan €abd il-hamid u-‘ind-
ma yigra l-gaside yfukko ya‘ni.

37. After he had had him hanged, the message came to his relatives. He had a
mother. Mahmid Ibn Mazyad had a mother. As soon as she heard the news, she said,
T'll compose a qasida™¥>—she thought that he was still living—'and when the gasida
reaches the Sultan Abdiilhamid and he reads it, he will let him go.’

38. “inid-ma ’agat il-gaside — winno $ar masniig u-sar mintin rihto tal“a.
38. When the qasida reached the sultan, Mahmud had already been hanged, and he
was decayed and stinking.

39. ya racbin higin min niig hayil3
hurrin®4 y-1a-luh b-ir-réab migl

39. You who ride a full-blooded camel, a sterile she-camel, 3
You wild hawk having no equal among the riders,

40. “awditin nagditin binit ‘@yir
b-i§-50b ma yatra “aléha migil

40. You who ride an old she-camel from Nagd, daughter of a thoroughbred camel,
To which the midday rest in the heat does not occur,

41 1 this case the presence or absence of the article cannot be decided by audition. Adib Ysif Tarif, who
wrote this text down in Arabic characters, spontaneously omitted the article. This kind of noun + definite
article + adjective construction is very widespread in Arabic dialects, and the lack of determination concord
between substantive and attribute often leads to a reinterpretation of the substantive as a construct state
form, BORG, Maltese Toponyms, pp. 62-79; GROTZFELD, Syrisch-arabische Grammatik, p. 93; PALVA,
Classicization, p. 35f. For medieval occurrences of the construction, see BLAU, Emergence, p. 107£,, id.,
Christian Arabic, p. 359, and HOPKINS, Early Arabic, p. 182f.

2 According (o the version published by AL-<ANAZI, Quiaf al->azhar, p. 501, the poem was composed
by Mahmiid ibn Mazyad's daughter, Although the two versions undoubtedly go back to one original, only
a few details are identical: ya racbin tehiyeh bint <@reh (cf. 39a + 40a), w-1d 1&h mitlah b-ar-
ri¢ab mitil (cf. 39b), b-al-géd ma yafra aléé migil (cf. 40b), durdb al-“asicir mi tirid
dilil (cf. 41b), talfi “ala s-suljin wi-tildd b-al-haram/ wi-tigdl ya abd al-magid dixil (cf,
42ab), lah minsafin dom >arba‘a yangulinah (cf. 47a) (unvocalized).

3 payil, pl. bil, is a sterile she-camel, the most persevering mount, MUSIL, Rwala, p. 331; id.,
Arabia Petraca 111, p. 257.

44 hurr may in this context be understood either as ‘thoroughbred camel’ or (metaph.) ‘wild hawk’ (cf. II
20p). Since the mount in 39a and 40-50 is spoken of as a she-camel, the latter interpretation scems more

probable.
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41. w-gaddabtha darb il-hagg tilga mawadi®
darb il-“asadir ma trid dilil

41. Which you directed to the pilgrim road the halting places of which it finds,
To the road of the soldiers where it needs no guide,

42, tilfi “ala stambiil w-idxul “ala l-malak
w-giil ana la-‘abd il-magid dixil

42. Go to Istanbul, enter the palace of the king,
And say: | seek Abdiilmecid's protection.

43. w-ta‘fi “an ras i3-3igg1° *ibin mazyad
w-mahmid 1-il-haml it-tigil yisil

43. Save the head of Ibn Mazyad, the brave warrior.
May he take away from Mahmud the heavy burden.

44, ya-hmiid*S ya mi‘ti subbag il-xél w-il-gana
la-?a“ta I-“ata ma ha “aléh bixil

44. O Hmid,* the giver of chargers and lances!
Truly, he gave presents, he was not a miser.

45. ya ma “ata min kill hamra Slala
w-“ala I-mitani ma yrid Gifil¥6
45. O you who gave away the colis of all the reddish mares,
And who did not demand the guarantee of giving the two first filly foals!*%

46. luh “eltin gaddat min il-ga¢ w-il-“ara
w-luh s@yitin u-ma luh gmal tiSil
46. He has a family afflicted by hunger and nakedness.
He is in distress, he has no good people to help him out.

45 Here used poetically for Mahmid.

46 A blooded mare is seldom sold without the be< al-matani agreement, which obliges the buyer to
give the seller the two first filly foals, MUSIL, Arabia Petraca I11, p. 277; cf. id., Rwala, p. 379; EL-
AREF, Bedouin, p. 165: "Occasionally three foals or one foal may be stipulated, but in the great majority
of cases two foals are required. A colt born of the mare is considered to be the property of the buyer”;

GRAF, Rechiswesen, p. 181f; AL-<UZAYZI, Ma‘lama 4, p. 355f., gives a detailed description of the
matini deal.
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47. w-luh minsafin47 ¢ind il-“asir yiniglino
w-<alg ragd il-alamin diwil

47. In the afternoon he used to have a mansaf,*’ the talk of all people.
At his mansaf people were crowding in great numbers.

48. w-luh idlalin ‘ala gwil in-nar dima
*al-binn baha mitil s€lin yisil

48. He had always coffee-pots on the side of the fire,
The coffee in them streamed like a stream.

49. ya maxdin is-sabi xallu yamino
yamin is-sixa ma hiya yamin bixil

49. You who have caught the lion, unlace his right hand,
A generous right hand, not a miser.

50. 1a ya dira“i sabbah il-bén gasma
w-isbahit min kasr id-dra© “ifil

50. Oh no, you my right arm, may the fateful day of the final separation never
dawn!
After the breaking of the right arm I have become good-for-nothing.

51. kasirtum ginahi w-istadallét “lgubku
w-tarini maksar il-ginah dilil

51. You have broken my wings, and after you I am wreiched,
With broken wings I am wreiched indeed.

52. 1a rigta“u gebatkum ‘an biladna
w-la tig“alu habl il-firag tiwil

52. Oh no, break off your absence from our country,
Do not make the rope berween us too long.

53. w-la tfawwlu gébatkum “an biladna
w-tallat itrayya ala blad mihil

53. Do not make your absence from our country too long,
Do not let the Pleiades look down upon a barren land.

47 mansaf/minsaf is a large round copper tray, usually about four feet in diameter and with a one and a
half foot high base. Around it more than ten guests can kneel down and eat at the same time. The dish
usually consists of a cooked lamb placed at the top of a big heap of rice or crushed wheat. For
descriptions, sce MUSIL, Arabia Petraca I11, p. 155 ; id., Rwala, pp. 97-100; WETZSTEIN, Zehlager, p.
36. n. 32;: DALMAN, Arbeit und Siue VI, p. 1927, VIL p. 2136.
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54. kill-ma-gtl yigin il-yom yigin bacir
w-galil “agl ir-ragin gilil

54. Whenever I say They will come today’, they will come tomorrow,
The sense of those who are waiting for a noble man is declining.

55. xadiina I->arwam?*® bawwagt il-“ahid
w-xadina b-il-hilat w-it-tadbir

55. The Turks, the perjurers, have caught us,
They have caught us with tricks and intrigues.

56. min “Ggubkum hirrimna®? gazzt ir-ri§ b-il-gana0
w-tisma* la-zén il-banat ‘iwild!

56. After losing you our young men are forbidden to adorn their lances with
feathers 30
And you can hear the beautiful girls>! lamenting.

57. ya rabb ya hafid “uyuni ‘an il-‘ama
tig€al la-“uyini “a-t-tang difil

57. O Lord who has protected my eyes from blindness,
Give my eyes a guide for the way!

58. w-“ala hami I-x€lén bi-homat il-waga
w-giliibitna yom isnin mihil.

58. Give me back him who is the defender of the cavalry from both flanks in the
turmoil of batrtle
And our champion in bad years!

59. salamitku ya-ni§ama.
59. Peace be upon you, brave fellows.

48 31> arwim are inhabitants of Asia Minor, in this case Ottoman Turks; in the version published by

AL-ANAZI the line runs <adiibah al->atrak bawwagt al-ahd (unvocalized), Quiif al->azhar, p.
502.

49 This poem was sung by the narrator. Therefore there are some problems in establishing the correct
vowel quality. In this word the local informants give the active perfect harramna, but I hear rather the
Easswe perfect burrimna/hirrimna [harramnal.

"When a youth has distinguished himself in repelling an attack, the chief orders his comrades to
fasten 1o the spear where the blade is set into the shaft ash-gray feathers (galab) of a female ostrich and o
post it before his tent. When people ask in whose honor the spear is placed there, they are informed of the
youth's heroism. If during an attack an otherwise worthy youth does not stand his ground, the gray
feathers are covered by black ones (riE) as a sign that for the first time he has not behaved in a manner
befitting his honor”, MUSIL, Rwala, p. 551f. The word ri% can, however, as obviously is the case here,
be used for ‘feathers’ without the secondary sense of ‘black feathers, cf. ibid., pp. 560 and 562f.

3 Thcwcmes:gms may accompany the warriors and encourage them in the baule. They also are the
first 1o welcome the victorious raiders in the camp and to lament after a defeat, see, e.g., MUSIL, Rwala,
Pp. 538-541 and 573.
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Text 1V

1. wihad yigiliilo ’ibin m@ni¢ — min i8yiix nagid — yisolif yiisif ’ibin tarif — w-hada
r-riggal kan mabsiif — ’in-natur wagif “ala t-tarig — la-l-gahawa w-la-1-gada w-la-1-
‘aSa — “ala hsab ?ibin mani*.

1. There was a man called Ibn Mani, from the sheikhs of Najd—he who is telling
the story is Yusif, son of Tarif—and this man was very rich. He had a watchman by
the wayside calling people to have coffee, to have lunch, to have dinner ar Ibn
Mani“’s expense.

2. yiriihin is-snin yigin is-snin — yigin isnin il-mahal — yigin il-garat ‘aléhum — yigi
waba “aléhum — yug®ud u-yi3i ha-l-halal >awwal b-awwal — tafa wara (afa.

2. Years went and years came. Years of drought came. They were attacked by
enemies. They were attacked by diseases. He started feiching and slaughtering animals
from the herd one by one, over and over.

3. ma ga‘“adlo ‘aSara xamista‘Sar sane winno r-riggal ‘indo talat >aba‘ir — w-talat
m*ezat u-lanno r-riggal ‘uytino min il-mirr — mn-id-dém u-‘ytno — yom ga‘din
yirga‘in la-wara.

3. Before ten or fifteen years had gone, the man had only three camels and three goats
left, and the eyes of the man sank in their sockets because of bitterness and injury.

4. nadaro xaff — w-hada r-riggal mitil-ma kan mabsiit — w-kin §€x — w-3af hilto
tgayyarat — yizal — nhar yigulo ha-d-dyuf yisalu ygilu — ya-rgal — man yidill ’ibin
mani¢ wén? — gal walla har‘u yidillhum <aleh.

4. His sight grew dim. When the man, having been very rich, having been a sheikh,
saw that his condition had been changed, he got annoyed. One day some guests came
to him. They asked people and said, 'Look, men, who can tell us where Ibn Mani“ is
living?' Someone said, 'Well, look, he's there’, and showed them the way 1o him.

5. lifa ‘aleh — hayy ir-rgal — >akramhum u-<a$§Ghum u-habbet rih — w-sahab hilo
w-iga madd — ydminno® madd wén widdo? — widdo yinhizim — ma yisal ib-ha-1-
iblad hayy — §afato — $afato hurmto — lakin hurmto $afato w-sarlo yomeén ma dag
iz-zad.

5. They came to him. (He greeted them:) 'May God preserve these men!' He gave
them a worthy welcome, he gave them a dinner and other favours. Bur then he made
off and went away. When he went away, where did he want to go? He just wanted to
escape and not to come back to this country. His wife saw him. When she saw him
(for the last time), he had not tasted bread in two days.



6. ga‘ad iwaddi 1-ha-g-gama‘a lli kan isallif ‘aléhum — yiwaddi “ala r-raSid — kan
ir-rasid imhammil min “indo gamih b-il-ihmil — hmal bill — yigi “aleh ya‘fi" — sin
$A“at sabi sa‘at52 — ‘ala t-tani ya‘@i® mit dinar — ya“{iP dinarén.

6. He had sent messengers to the people whom he had given (what they needed). He
had sent messengers to the house of 1bn Rastd. The Ibn Rasid Bedouin had got from
him many loads of wheat—camel loads—but when this messenger now came to Ibn
Rasid, he gave him six or seven s&<>2 When his messenger came to another one
who had gor one hundred dinars from him, he gave him two dinars.

7. ’il-marra — *in-noba t-tanye ga“ad yigullo — ma‘o siig — min iz-za“al u-min id-
dém “a$Sa d-dyif hadik il-le] — w-33fat hurmto sdrlo yomen bala *akil gallha b-xaric
— gadbat ib-Salilo — sahab 3alilo minha w-aga dabb.

7. Another time (the man who was asked) had said, ‘But he has a market (full of
things)." He was annoyed and felt himself wronged when he that night gave the
guests dinner. When his wife saw him, he had been two days without food. He said
good-bye 1o her, she caught him by the tail of his robe, but he wrenched his 1ail from
her and was off.

8. dabb ir-riggal u-talat isnin u-hi dayir min nagid — darha dora — “ala I-gazayir u-
“ala bahar — lamannoP raga‘ — wén raga“? — “ala horan — horan hadic.

8. The man was off, and he wandered about for three years. Starting from Najd he
made a circuit by sea to Algeria, and at last he came back. Where did he come back?
To Hoéran—Horan, over there.

9. yominno *aga ala horan — winno r-riggal talfain — marad — w-i‘ylino rumud —
winno r-riggal ma bih fayde — ga“adlo b-“urg h&t u-yitatta <ala gal it-tarig — kull-
ma marag wahad ya“fi® — gir§ gir$én — yiftahilo.

9. When he came to Horan, he was dead-tired. He was ill, his eves were sore, and
he was of no account. He sat down at the foot of a wall by the roadside asking for
alms. Whenever someone passed by, he gave him a piaster or two, in pity for him.

52 'I‘

is a measure of grain, 12 10 15 litres, DENIZEAU, Dict,, s.v. sw<; MUSIL, Rwala, p. 615: 9
litres.
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10. biP igbdlo wahad — sahib gasir — w-mitri — $afo “alara tna‘Sar ydm winno b-
halo — gal ya-wlad — rihu hatu ha-r-riggal hadak u-huttaP b-ha-l-xu$$e hon — ma
zal53 inno ga‘id ib-bab id-dar — hata® u-hutta? hon w-ar‘ami” w-asgi® min ha-1-
»akil ?illi btokla? — gabu hattu r-riggal ib-ha-l-xusse.

10. Opposite to him there was a man, owner of a palace, a wealthy man. For ten or
twelve days he saw him in this condition. Then he said, 'Look, you servants, go and
bring that man and place him in some shed here. He keeps sitting ar the gate of the
house. Bring him and place him here, and let him eat and drink of the food you eat.
They brought the man and placed him in a shed.

11. ga‘ad “indo xamista“Sar yom — la yah€i wala yis¢i — gal nadi ya-walad — ha-r-
ragil xalli" yiSrab gahawa — nada <alé® — $irb il-gahawa ma yah&i — ma yhaéi — la
yimna wala yikrahak.

11. He stayed at his place fifteen days without uttering a single word. Then the host
said, ‘Look, servant, call the man and let him come to drink coffee.’ He called him.
The man drank the coffee but didn't say a word. He didn't speak, he didn't have any
hopes, nor did he hate anybody, you see.

12. gallo® int imn&n int? — gallo ‘abdalla b-milk alla — ydm ladd “ale" u-lanno ‘aryin
u-lanno lahito tawile w-lanno l-wasax maklo — *amar ‘ala xadim gallo saxxinlo
mayy.

12. The host asked him, 'Where are you from?' He said, I'm a servant of God,
owned by God." When he looked at him, he noticed that he was almost naked, his
beard was long, and he was covered with dirt all over. The host gave a servant an
order and said, 'Heat water for him."

13. w-rah gablo ilo tagim u-labbasa"1ya" — w-gallo — sar yinladd bi® — yom ladd
<ale® winno r-riggal sarwa3 min ¢indi — zalame tayyib — ya‘ni z-zalame {-tayyib
ma yixfa — laww umma“ino rtat u-hdiimo mahin zénat — lakin min $ofto.

13. Then the host went and brought him clothes and let him put them on. He said,
‘Now he's fit to look ar.' When he looked at him, he noticed that he was a man as
good as those with me here, a good man. You see, a good man cannot be hidden.
Even if his garments be shabby and his clothes not fine, it can be seen by his
appearance.

53 ma zalis suspect of being a literary loan, but the consistent absence of such in the narrator's
language as a whole makes this assumption improbable; cf., however, note 21 above, where the narrator
uses a fughd loan after having been interrupted. In this context, as well as XIII 5, the form most
Esobably is a Bedouinizing feature, cf. MUSIL, Rwala, p. 608.

Sarwa ‘like’; "The expression is used by a narrator of a story whenever he pays a compliment to a
character in the story. It is an expression of countesy and it means that the assembled audience are no less
worthy of praise than the character mentioned.” SOWAYAN, ZAL 7, p. 50.
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14. haéi ma yhadi w-zalame tagil — gallo — ya-ragil — gallo ya-xér — gallo b-alla
‘alek u-b-dirrt il-waldén int min *&n *int? — gallo — gahadit balay il-wes? — *ana
mhammad ibin mani¢ — min nagid — yisma‘ bi® — >issa¢ ’ihna mitil gonson33
hada ya“ni yisma“ bi? — w-ihna hon — w-gallo w-it-talat tin‘dm — w-akramo w-
gallo xallik — xallik b-alla.

14. Even though he didn't 1alk, (the host saw that) he was a man of account. The
host said to him, 'Man, look here.' He said, 'Good news, 1 hope?' He said, 'For
God’s sake and by the breast of your parents, where are you from?’ He said, 'Why
have you dragged out my misfortune? I'm Mhammad Ibn Mani© from Nagd." The
host had heard of him. It’s like now with us: you see, one hears of Johnsor>> even if
we are here. The host said to him, The Three Graces!" Then he showed him
hospitality and said to him, 'Stay here, for God’s sake, do stay here.’

15. gal — *ahli ma yidru ‘anni w-wladi ma yidru anni w-hurmti ma tidri “anni —
ya-m¢azzib gal ya-xér — gal biddi minnak waraga w-galam — widdi *awaddi l-ahli
maktiib — gallo hadir — a‘@h.

15. He said, ‘My family doesn't know about me. My children don’t know about me,
and my wife doesn't know about me. Look here, host.' He said, Yes, what?' He
said, 'l ask you to give me paper and a pen. I want to send a letter to my family." He
said, 'I'll do that', and gave him the things.

16. biktib ‘dd — makiib l-ahlo bitamminhum — ‘ala *inno mawgid ib-horan — w-il-
hamdilldh mabsut u-tirwiha ma-na rayh arawwih — bigal:

16. Now he wrote a letter to his family. He reassured them (with the news) that he
was in Horan, and that he was well, thank God, and going to return home. He
composed this poem:

17. 2il->alef56 — >a’allif ma gara min dimiri
w-a‘addil il-gifan gabl il-misiri
w-min €illtin b-il-galb laha zifiri
min gor dinya hammha Sayyab ir-ras
17. 2alif56 I am making verses about what has happened; they well out of my
innermost soul.
I array rhymes before the journey.
The verses well out of the agony of the heart which makes one to moan,
Verses about the injustice of this world the trouble of which turns the hair grey.

33 Lyndon B. Johnson, president of the United States at the time of the narration. The comparison, as
well as that in XIV 3 below, was naturally called forth by the presence of this writer, and follows the
same pattern in the techniques of story-telling as the comparison of the persons of the narratives with
living people well known to the listeners, cf. XV 31 below, IV 11 above, and SCHMIDT&KAHLE,
Volkserzithlungen I, p. 35%.

56 The poem has been arranged alphabetically: the first strophe begins with the first consonant of the
alphabet, the second with the second, and so on.
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18.

18.

19.

19.

20.

20.

21.

21.

*il-ba — balani llah ib-di¢ il-imtal

’il-hal minni tigil tara sallal

w-1a kasib dini w-1a xayis il-mal

w-ma nalni gér it-ta‘ab hii w-il-it<as

ba>. God plagued me with proverbial losses.

You could say about my condition: Look, he is consumptive.

My devoutness has not been of any benefit, nor has lots of property.

I have not met with anything else than hardship, yes, hardship and misery.

’it-ta — tara haddi w-hii misiba

’ihmum wug‘at ib-dimiri ‘agiba

w-ma tinfa® i§-Sakwa illa la-man yigiba
*illa la-wali I-‘arS xallag in-nas

13>, Look, my lot is misfortune,

My soul has got astonishing troubles.

1t is of no use to complain to anvbody else than to Him who has brought about

it,
Nobody else than the Lord of the Throne, the Creator of the people.

*it-13 — tabat galbf “ala Ili arala

tumm gultlo ya galb xalli I-gihala

w-tara r-ragil ma yinfa‘a kiid mala

*illi yi“izza “an fasal kill turraf

18°. My heart stood firm against what happened 1o it,

But then | said to it: You heart, leave the folly,

Look, nothing is of use for the man except his money,
Which every easy-going man loves too much to give it away.

w-il-gim — w-gizna ‘an duriib it-tiharif

w-ingasmat rigli ‘an gimi® it-tiwagif

w-min bib bugdadin la-masir la-r-rif

?il-¢afu ma lagét sadigin ma® in-nas

gim. We have got through winding ways,

And my legs are crippled because of all the wandering from place to place,
From the gate of Baghdad to Egypr and 1o the seashore.

I regret to tell that I did not find any friend among the people.



22. ?il-hd@ — habib ir-ragil kisah u-yumnah
’illi laww gillet masahth yilgah
ya-wél ma aktar “aziitah ma“ tanayah
?il-yom garib id-dar ma atbat gandh
22. pa>. The best friends of the man are his purse and his right arm,
Which reach their goals even if these be hard to reach.
Oh how many are his friends, how great is his praise!
But today he is a stranger without a home, his riches have not made him
secure.

23. w-il-xa — tixabbat wakti w-id-dahar mal
w-rahat ‘ala l-igwad madinin l-if‘al
w-12 yifna *illa gil xabifin il-i“mal
w-rah ahl it-fib w-1l-hukum w-il-ilbas

23. xa>. My time has grown bad and the age has declined.
The great deeds have passed away with the good people (of God).
There is nothing left but the generation of doers of wicked deeds.
People of goodness, justice and honour have passed away.

24. w-id-dal — laww dabb b-il-galb tis“in rummah
ma*‘ mitilhin tis“in duggag b-is-slah
w-ya-sidd yalli kill-ma giil tinb3h
w-il-“afu minnak ha daggt il-galb himmas
24. dal. Even though ninery lancers would attack my heart,
And with them ninety strikers with weapons,
O my innermost, whenever I speak up, you will be revealed.
I regret to tell i1, but the beating of my heart is too ardent.

25, w-id-dal — dallni zamani w-dallét
>alli b-rési sar b-ir-rigil u-faddet
>ab&i “ala rab‘i w-banit il-bet>7
ma yglimin ‘anha rgalin nidal

25. dal. My time humiliated me, and I have become humiliated.
The thought I had in my head descended to my legs, and I ran away.
I weep over my fellow tribesmen and over the pitcher of my tent;>?
No vile men rise from among them.

57 “The pitcher of the tent” is the wife. It belongs o the duties of women, among others, 1o pitch,
strike and load the tents, MUSIL, Rwala, p. 231.
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26. ?ir-ra — ramani 1lah b-iblad il-ikrad
*ana lli kill il-iyam b-ighad
lawwih ana min gabil matwi il-ilhad
w-13 ri¢ib hamra min il-higin “armas
26. ra>. God threw me 1o the land of the Kurds,
Me, who all the days had done all I could.
O that I, before I shall be lying enwrapped in the grave,
Could ride a bay camel, picked out from among thorough-bred riding-camels!

27. iz-zén — zawal ir-ruh hirsak itbatah
w-1a tamin id-dinya tariha maxaliah
12 biddlak min il-mot w-itgiil >awwah
w-ib-dar dinyana ma mitilha nas
27. zayn. Beware of delaying the extinction of your life,
Don’t set your hopes in this world; look, it has been abandoned.
You cannot avoid death by saying ‘Oh no!’
There are no people as (bad as) those in the orb of our earth.

28. ’is-sin — w-sarat il-galam ib-kaff kauzb
garaybin ma gallha kill naggab
’indafin min il-lira b-yadd hassab
w-giilu la-bin mani¢ mozih il-iflas

28. sin. The pen moved on in the hand of the writer,
Baffled by the news brought by every courier.
It is cleaner than the pound in the hand of the counter.
Tell Ibn Mini* that what he faces is bankrupicy.

29. >i¥-§Tn — alli yasfi $5fet halalli>8
rufagti yom il-liga ma ddilli
harimhum barrén59 minhum yiwalli
‘iyal zéd imtawwi‘a kill farras
29. 3in. What can restore me is to see my family,
o see my comrades who cannot be humiliated on the day of encounter,
(The last couplet is too confused to be translated.)

58 halan 1i > halalli; hal- is the Bedouin variant for ahl-, resulting from the so-called gahawah
gndmmc In this case it is the result of a completed development rather than a synchronic process.

barrén does not seem 1o suit the context. There is probably some confusion in the text of the line.
Sim*an Turfan proposes sirbén 'two kinds', by him glossed no<&n.
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30. ’is-sad — w-sabb id-dami® min mugilt il-“€n
“ala rbii‘in b-il-liga tutlub id-dén
rab®in “ala $6f il-mi‘adi gililin
“iyal zed60 mitawwi‘a kill farras
30. sad. A tear trickled down from the corner of the eye
(At the thought) of the fellow tribesmen who on the day of encounter demand
payment of blood guilt,
The fellow tribesmen who at the sight of the enemies are filled with thirst for
revenge,
The sons of Zéd, subduers of any horseman.

31. *id-dad — da“ is-sidig mani miagith
w-hada zaman il-butul banat muwarth
wen illi yuhkum b-il-hagg ya‘ith
ger b-il-bartil ma“ daf© il-ikyas

31. dad. Truthfulness has disappeared, | have not found it.
This is the time of falseness, its secrets have been brought to light.
Where is the man whose decision is just? Who pronounces the sentence
Without taking bribes, payments from money bags?

32. ’it-13a — tawet il-yas “an 30f il-ishab
w-dahri ma‘adini ma“adat il-ignab
w-laww atlubak ya-113 fatdh il-ibwab
rabbak ¢irim u-fakkak m-il-it“as
32 . I concealed my desperation from the sight of my friends,
My time treats me as an enemy with an enmity felt towards strangers.
Bur if it is your will, o God, the opener of the gates,
Your Lord is beneficent and the liberator from misery.

33. %id-dab! — dahakna fi zimanin ti‘adda
w-ya ma r¢ibna fog to<at il-imral
*islahna dihim il-mawazir b-il-ayman
w-ilbasna maxiud min xass il-ilbas

33. ¢#>. We laughed in the time which passed.
O how many times we rode obedient, thorough-bred she-camels!
Our weapons were the deep-black Mauser rifles in our right hands,
And our clothes were picked out of the choicest clothes.

:‘:Thisislbewarcry. naxwa, of Ibn Mani“’s tribe or subtribe.
The poem is arranged according to the alphabet; since did and zi> are represented in the dialect by
only one phoneme, /¢/, dabakna will do here as beginning with «gi».
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34,

34.

35.

35.

36.

36.

37.

37.

?il-“8n — <€ni ntarat maha

tisil I€la nomaha ma hanzha

min hadar u-bidwan adawwir idwaha

w-b-agsa damiri 1on daggig inhas

‘ayn. My eyes shed their water;

In ninety nights sleep did not delight them.

I am looking for a medicine for them among townspeople and Bedouin,
And in my innermost there is (an agony) like the beating of copper.

’il-gén — gayyabna I-gahil w-agbal i5-5€b

w-hada zimani Sift bih it-ti‘agib

“iyal il-hamayil imsahmin in-niwagib

yuhkum bihum walad ir-radi tignl gawwad

gayn. We have left childhood far behind,

And the time of the grey hair has drawn near.

During this liferime of mine | have seen curious things:
Sons of good families take part in noble deeds,

Burt the ruler among them is a son of the good-for-nothing, whom you could

call a pander.

*il-fa — fakkart il-barha bi manami

w-humiim bi-ga¢ damiri ‘awami

>awhet “an Sadd giradi mithami

marach il-gliwa damiri guwat

s8>, Last night I thought on my bed,

Troubles floated in the bottom of my innermosi.

I dreamed about legs of motled locusts,

About boats tossing up and down deep in my innermost.

*il-gaf — gumt *adiir hagiis bali

?il-“asir yom *iSrafit ris igbali

w-xinat id-dinya tariha zawali

¢am dayya‘at *igwad gabil zilali

qdf. | began to search the thoughts of my mind,

And in the afternoon, when I climbed up to the tops of hills,

(I realized that) the world had deceived me; look, this was my end.
O how many (God's) good people it had destroyed before my ruin!



38. w-il-kaf — kutr il-hawagis minni
min “Ggub-ma nil‘ab “ala kill fanni
w-xanat id-dinya hmium kawanni
min kutur satwahin hattat kill il-idras
38. k&f. O how much I have reflected
After the time when we could play all kinds of instruments!
The world has deceived me, troubles have burnt me.
They have attacked me so often that my molar teeth have got loose.

39. ’il-lam — layamna bkarin harara
w-mitén bakra masyatin gihara
*asra‘ mn-alli farr b-ar-ii§ fara
w-10n il-girad ilya tigaffaha nasnas

39. 1am. We found thorough-bred young she-camels
And two hundred young she-camels which walked stately,
Running more swiftly than the feathered bird flies up when fleeing,
Like locusts when chased by gusts of wind.

40. *il-mim — maddin ir-rik@yib yidiiran
“ala l-gizayir yamm il-bahar yihiiman
hamin ‘arabistan62 l-al-hadd w-ixtan
w-lagét haddi b-wust al-bahar tammas
40. mim. The mounts set out and started wandering
For Algeria, turning their steps toward the sea.
They directed their steps toward Arabistan 1o find the luck, but they made a
mistake.
I found my destiny in the midst of the all-destroying sea.

41. w-in-niin — nuweéna nbaddil mifila
w-haddi Sarad minni w-1a b1 hila
ger wali 1-ars 2ili ¢ifila
rabbi karim u-fakkak min it-ta‘as
41. nin. We wished to change its shape,
But my luck ran away from me, and I have no way to restore it
Beside in the Lord of the Throne, who is my bondsman.
My Lord is beneficent and the liberator from misery.

52 From Aleppo 1o the frontiers of Egypt, HITTI, Arabs, p. 730.
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42. *il-ha — hil mis“idilli b-karam il-gar
hédin walad hédin “ala 1-bu‘ud sabbar
¢inn gult w-xayyah dayya‘it il-ibsar
min ‘Ggubkum wagi¢ ib-dillin u-mihtas
42. h&. He helps me as generously as a protégé,
Me, who am like a load camel, a load camel’s progeny, which has endurance
for long distances.
I could say: O brother, I have lost my sight.
After you I have fallen into shadow and bewilderment.

43. w-il-waw — wawilah min furg il-ixwan
winni garib id-dar b-iblad horan
>axir zamani sar bi nugsan
min gall malo gil mdhu “ala sas.
43. waw. Alas for the separation of the brothers!
I am living as a stranger in the land of Horan.
My latest times have been times of want,
It can be said of a man whose property has run short: He does not stand on
firm ground.

Text V

1. wahadin 3ardri63 — ?ilo ha-n-nwégit u-nizil ib-hdyil — “ind ibir ra¥id.
1. A man from the Sarara®® had some she-camels, and he had put up at Hayel, in the
land of Ibn Rasid.

2. ydminno simi¢ i§-Sarari — winnoh ’ibir rasid widdo yigiz — ‘a-l-‘urbin illi
‘indhum ha-n-nyag — nyag i§-Sardri — gallo ya ?ibir ra§id — gallo ya x&r — gallo
’ana gayak — gallo ibSir — gallo widdi minnak ‘atwa xamista“i§ yom — >arith agib
inyagi min ha-1-gdm — gallo xamista‘i3? — gallo >a — gallo xud iSrin.

2. When the Sariri heard that Ibn Rasid was going to make a raid against the Bedouin
with whom the she-camels were, he said to him, 'lbn Rasid, look here.” He sald,
‘Good news, I hope?' He said, 'l have come to you with a request.’ He said, 'I'll do
as you wish.” He said, 'l wish that you give me a delay of fifteen days, that I may go
and take my she-camels from such-and-such Bedouin." He said, 'Fifteen days?" He
said, 'Yes.' Ibn Rasid said, 'You'll have twenty days.’

63 A3-Sararat (adj. sing. $ariri) belong originally to the pariah tribe of I-Hteém, but have been detached
from it for several centuries already. The poor, still mainly nomadic, tribe lives as eastern neighbours to
I-Hw&{at between Téma, al-Tubég and Kaf (NW of the Great Nafiid), OPPENHEIM, Die Beduinen IV:1,
pp. 126-129 ("900 tents™); MUSIL, Arabia Petraca I11, p. 121f.
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3. hada r-raggal ga‘ad yi“idd bihin inhar b-inhar — ibir raSid — gam a‘tah gol Saraf
— w-a‘tah kalam — ’inni ma ’agi — wala ’atharrak — gér lamannak idgib inyagak.
3. Now Ibn Rasid started counting the time day by day. He had given him word of
honour, he had promised him and said, ‘T'll not come, I'll not set out before you've
fetched your she-camels.’

4. dall yi‘idd bihin ibir radid lama wisl il-iSrin ydm — yom wisl il-iSrin yom
tiharrak ibir ra§id — “ala 1-gdm — w-xadahum.

4. Ibn Rasid was counting the days until the twentieth day had come. When the
rwentieth day had come, Ibn Rasid set out against the Bedouin and plundered them.

5. hada §-8arari — y6minno rdh ta-ygib inyago — ’alla gablo da‘tar tida‘tar — w-
halaf il-wa“id — w-hdda ’ibir rasid — gam ‘ala 1-halal u-xadah u-xada nyag i§-8arari
ma‘o.

5. When the Sariri went 1o fetch his camels, he suddenly—by the guidance of God—
heard pounding of hooves. Ibn Rasid, who had given the promise under oath, laid
hands upon the flock and took it, and with the flock he also took the she-camels of
the Sarari.

6. “igum-ma kisb ibir raSid u-rawwah w-irtahlo gitat iyam — sahab halo w-iga rayih
<ala bir raSid — “ala “bed ibir ras1d64.

6. When 1bn Rasid had made the successful raid, gone back and 1aken his rest for
some days, the Sarari set out and went to Ibn Rasid, 10 “Obéd Ibn Rasid.%¢

7. ga‘ad ib-ha-1-bét — gallo® int mant ya-flan? — gl *1 walla — gil “asa nwégitak
salim? — gal 13 walla — nwegati hassa“ adillak bihin — bugil ha-¢-Cilimtén gasid —
yifahhim ibir rasid inno nyago ma xadahin.

7. He sat down in a tent there. Ibn Rasid asked him, 'You, aren’t you So-and-So?’
He said, Yes, | am."” He said, 'l hope your she-camels got out?’ He said, 'No, by
God, I'll now tell you where my she-camels are." He recited some lines of qasida in
order to let Ibn Rasid understand that he had not had time to fetch his she-camels.

8. [hat ya-bu kamal!] — bugil:
8. [Let us hear it, Abu Kamal!]
He said, ‘Listen, ‘Obéd’s men!’:

64 <Obed Ibn Rafid (d. 1869), the military commander of the Sammar state during the reigns of his
brother “Abdallah Ibn “Ali Ibn RaSid and Talil, <Abdallah’s son and successor, had the reputation of
having been feared for his fraudulence, PHILBY, Arabia, pp. 130-137; MUSIL, Northern Negd, Appendix
II History of the House of Eben Ra¥id, pp. 236-255; WINDER, Saudi Arabia, p. 240 (with several
references); PALVA, Hesban, p. 68.
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10.

10.

11.

11.

12.

12,

. gana ‘béd u-farrag il-<i§§ w-il-beéd

“ugub il-gina xalla Syiixak figara®3
‘Obéd came to me and strewed about both the nest and the eggs.
After prosperity he left your sheikhs in poverty.

w-ginétu “ala g-gmi“ mitl il-fed

gumii* lammat hayil ma® gifara®

You attacked criminally our people, you came like a flood,
In bands collected by Havel and Gifar together.

w-xallétna ya §&x “ala bi“ira bi‘irén

>amma t-taldte b-imrihana ma3 vitobara

O sheikh, you left to us a camel or two,

But three camels do not graze together in our cattle-yards.

w-harramtna ya-“bed far§ il-aragib

w-xallétna wubran b-wust ig-gihara

“Obéd, you forbade us 1o live in plains berween mountain slopes,
You made us live like marmots in their holes.

13. hattétna hart il-warag ib-wehag il-ged

13.

14.

14.

15.

min “ugub ma yabdi zahr u-niwara

You scraped us off like the leaves are scraped off by the blaze of the mid-
summer

When the flowers and blossom have appeared.

w-arhdgitna ya-béd b-is-sef tarhig

w-kassdbit minna 11i ma ya“rif il-xaséra

‘Obéd, you put us down completely with sword,

And took of us such spoils that one does not know the measure of the loss.

w-min ‘Ggubhin ma dugt darr il-misa‘ib
w-nutbux “ala I-ma ma ndug il-gifara

15. After the loss of our camels I have not tasted camel’s milk.

We cook our food in warer, we do not taste fat.

ﬁs'l'flesm:ondsyliablei.slemgthlmedl'u-menicalwa:;ons.
66 Al-Gifar, a town 13 km southwest of Hayil, one of the most important bases for the Ibn Rasid

dynasty against the Egyptians in 1837, PHILBY, Arabia, p. 132 (Qufar); WINDER, Saudi Arabia, p. 111.
DOUGHTY, Travels I, p. 631, says that the inhabitants are of the tribe Bani Tamim.
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16. w-il-hukum hukm allah u-talalo7 u-‘b&d
w-il-hukum g&r ixwin nira8 xisara.
16. But the rule belongs to God, to Talil5” and 10 “Obéd,
And the rule of anybody else than Nira's brothers®S is a loss.

Text VI

1. hada bi “urban yigilhum69 l-ihttm70 — >al-ihteém haddla wus raddu? — yiruddu
§-Sararat — w-hadola dayman ndzilin — minzalhum €ind it-tr’! — w-‘urban ilhum
ma‘ il-ihwetat’2 — garibinhum73 ‘urban l-ihwefat.

1. There are Bedouin called the Htém.”0 Whom did they fight against? Against the
Sararat. They always have their camps near et-Tor,”! and the tribe living as their
closest neighbours is the tribe of the Hwétat.”?

2. w-noba tigthum maddah — min bi‘idd — ‘a-I-ihtém — ’illi ygtlhum iS-Sararat w-
tagSihum u-t...u-tSilhum min alla w-gay — ma xallat ‘indoshum — 13 naga wala gimal
cicic g g i . SRR N 7
— hadola g-gama‘a ’asfanu — safanu w-“igum-ma safanu — galu wen iS-Sararat?
2. Once a raiding troop came from far away and antacked the Hiém. It was a group of
the Sararat, and it overcame them completely. They plundered everything, they didn't
leave anything, neither a she-camel nor a male one. The Htém were perplexed. They
considered the situation, and having considered they said, ‘Let’s pursue the Sararat!’

67 Talal Tbn <Abdallah Ibn Ra$id, prince of the Gabal Sammar 1847-68, PHILBY, Arabia, pp. 117 and
134-140; WINDER, Saudi Arabia, pp. 239-242 and passim.

58 The Ibn RaSid dynasty was known as *ixwan nira 'Niira's brothers', because their naxwa (war cry)
was ana-xu niira. Nira was a popular name in the dynasty; thus, “Abdallah Ibn Ra%id had both a sister
and a daughter having this name, DOUGHTY, Travels II, p. 39; OPPENHEIM, Die Beduinen III:1, p. 44;
MUSIL, Rwala, p. 579f.; WINDER, Saudi Arabia, p. 280; PALVA, “Agarma, pp. 56, 94 and passim. My
informant Sim*an Turfan claims that *ixwan nira here refers 1o the Magalye of el-Karak and not to the
1bn RaSid dynasty.

59 Haplological contraction yigalilhom —> ygilhom.

70 The Hizm (adj. sing. htémi) is a pariah tribe with a large black component, living in a great arca in
northwestern Saudi Arabia and southemn Jordan, for the most part between al-Madina, Téma and Hayil. In
the 16th and 17th centuries numerous Htémi tribesmen also moved to southern Balqa, OPPENHEIM, Die
Beduinen IV:1, pp. 111-125 ("1500 tents™).

71 j-Tér mentioned here is situated near Tubég (according to three different Hwéti informants at Wadi
Ramm and Dise, January 1992). This was the scene of the bloody battle between the Hwétat and the Bani
Saxar in 1909, immortalized through Gasidat i;-Tér, see SALMAN, 47-54. AL-“UZAYZI . Ma“lama 3,

. 183, 188 and 249, 4, p. 261.

The Hwetat are the paramount tribe of southern Jordan. Their tribal area also comprises the eastern
coast of the Gulf of “Aqgaba (Hw&lat at-Tahama) as well as parts of the area between the coast and Wadi
Sirhan, OPPENHEIM, Die Beduinen II, pp. 291-308; MUSIL, Arabia Petraca III, pp- 51-55; PEAKE,
Jordan, pp. 210-214; AL-“ABBADI, “A33°ir, pp. 558-560; for their dialect, see PALVA, Hwé(at.

3 Probably <— garibin-lhum.
74 This is a call 10 rally against an enemy, cf. a similar call combined with 2 naxwa (war-cry): <&!
wen Sammar! <&! wen Hiis! wen xu Se<da! MONTAGNE, Contes V 5-11.
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3. galu l-ydm u-1a kull ydom ya mite ya haya l-ydm — w-haddl ‘dgum ma-gfu b-il-bill
u-humm yi‘addlu I-maragil — gallo wiS hinna? — min ba‘id malna wiS hinna?

3. They said, 'We'll take them today, not any day, dead or alive, but today.” When
they had set out on camelback, wanting to have a balance of heroic deeds, they
thought, What are we worth? Having lost everything what are we worth?’

4. w-haddla raddu — *agu raddin ‘aléhum w-allah ya‘fihum is-sa‘ad — w-ifukku
halalhum — “igum-ma trayyahu — ysawwi wahad minhum ¢ilimtén gasid — w-illi
ysalli n-nabi yistafid — yigal:

4. They made a counterattack, God gave them luck, and they set their camels free.
When they had taken their rest, one of them composed a couple of qasida verses. He
who prays for the Prophet will benefit. He said:

5. ya racb-alli la-d-dana ma-rzamanni’?
hin il-ihdad ilhin “an iz-zamil harras

5. You who ride she-camels which have not groaned in foaling,”
From which male camels have been kept away during hear,

6. w-hilil lama nibanhin bayyananni
w-‘an id-dana yatwin yasin b-atar yas

6. She-camels which are sterile when the canine teeth appear,
Impeded from foaling, kept sterile every time (of heat).

7. w-ma haguti b-ard il-wahim rabba“anni
yar€in rafib w-bagi 1-i§ib yibbas

7. I do not presume they have had their spring pastures in an arid land,
Grazing rafib and other dry plants.

8. w-min 6 r-rabda’6 maddin il-“asir ‘anni
yitwin siwad il-1el bi hagat in-nas
8. They set out from Gaww ar-Rabda’® in the afternoon,
Covering the distance in the darkness of the night while people were sleeping.

75 She-camels have more endurance than males. For long raids, especially during the hot season, only
she-camels are used. The most persevering mount is the she-camel which already is niga (from the sixth
year), but not yet foaled, MUSIL, Rwala, pp. 331-334, 508, 547, 588. The eyetecth, nibin, become
fully developed during the sixth year, ibid., p. 334.

76 The locality is difficult 1o identify; G6 (Gaww) r-Rabda northeast of the Great Nafud, ca. 200 km NE
of Hayil and 260 km ESE of al-Gaf, in the territory of the Singara tribe, might be referred to, MUSIL,
Northern Negd, pp. 12 and 18, but this is quite uncerain.
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9. w-iz-zimle >ahl ‘alya&in’’ sabbahanni
w-tiwada‘um yalli “ala I-higin gillas

9. In the morning the caravan came 1o people of Alya,””
They took farewell of the man who is sitting on camelback.

10. w-tinten yamm i¢yal nayif’8 nisanni
>al-gulma halli di¢irhum yir‘ib in-nas
10. Two headed for Nayif's sons,”8
Young men whose reputation strikes people with fear.

11. w-talat yamm igxiirana’? wagrasanni
ya rifhin yom gan mil-16n l-igwas
11. Three went clattering to the Bani Saxar.”
When they came they were bent (of tiredness) like bows.

12. w-talat yamm il-xr&3a80 nharanni
w-hadita yalli ¢asbin kill nomas
12. Three directed their steps to the Xrésa 80
To Hadita, doer of every kind of glorious deed.

77 >3kl al-<alya refers to the Rwala tribe who call their white camel herds al-<alya, MUSIL, Rwala,
pp. 335f. and 614; OPPENHEIM, Die Beduinen L, p. 129 n. 59. GLUBB, Arab Legion, p. 151f,, writes
about the camel flock as naxwa as follows: "The nomad has no land to call forth his devotion and
sacrifice. The camel flock for him replaces the fatherland. Shaikhs make a speciality of their camel flocks,
and most tribal leaders used to pride themselves on a flock of white camels.” For -€in, see note 97 below.,
The use of a suffix other than -k suggests that the morpheme should be explained as a pronominal suffix
used in an actualizing function rather than as a deictic particle. Cf. also gxiirna VI 10.

Naylf ibn “Abdalla ibn Salan was the head of the Murad, the leading clan of the Rwala tribe,
Nayif had seven sons, who all died by violence; after Nayif's death his son Hamad became the paramount
sheikh of the tribe, and Nayif was followed by his son Saytam (d. 1901 or 1904, Portrait OPPENHEIM,
Die Beduinen I, Tafel VI). After Sajjam, the leadership was taken by Fahad (d. 1905), son of Hazza® ibn
Nayif, and after Fahad his brother an-Niiri ibn §a<lan (portrait OPPENHEIM, Die Beduinen I, Tafel VIII);
MUS]].., Rwala, p. 57f.; OPPENHEIM, Die Beduinen I, pp. 102-108.

? The Bani Saxar are one of the most powerful tribes of central Jordan, They came from al-Higiz

during the 16th and 17th centurics, and their present tribal area extends from the eastern outskirts of
“‘Amman to the wells of Bayir ca. 150 km southeast of the capital city, OPPENHEIM, Die Beduinen II,
pp. 232-250; MUSIL, Arabia Petraca 111, pp. 112-119; PEAKE, Jordan, pp. 215-219; AL-<ABBADI,
< AS3’ir, pp. 535-558; for the dialect of the tribe, sce PALVA, Bani Saxar.
80 Hadita Ibn <Ali Ibn “Abdalla al-XréSa was the sheikh of the Xr&3a section of the Ca“abne subtribe of
the Bani Saxar. He was one of the most influential sheikhs in the early years of the Transjordanian
Amirale, ABU NOW AR, Hashemite Kingdom, passim (portrait p. 34). He also was known as very well
versed m the history of the tribes, OPPENHEIM, Die Beduinen 11, p. 246; PEAKE, Jordan, p. 168; PALVA,
“Agarma, pp. 64 and 95. His son and successor as the sheikh is Nayif al-Xr&3a, living in al-Muwaggar,
25 km. southeast of “Amman.
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13. w-talat yamm ixwan “alya8! nisanni
*il-haém alli min wara girr il-itas82
13. Three headed for ‘Alya’s brothers,3!
To the ruler® living behind the deceitful sand-hills.

14. w-talat yamm ixwan niira3 sbahanni
habs is-sardya fog (6<at il-ifras®*
14. Three hurried to Nira's brothers,33
To the custody of the castle, riding obedient mounts.

15. §ana min is-sxiir igmii‘in yiganniin83
w-kutur Su“@‘ il-gig mixtalt il-ignas
I15. A band came to us from the Bani Saxar yelling,
In great numbers as the turbulent swarm of locusts of different kinds.

81 Refers probably to the Rwala, sce n. 77 above. The Rwala used the name of their camel herd as their
war cry: *ana-xu ‘alya! T am “Alya's brother!', MUSIL, Rwala, pp. 262 and 601. However, also the
Mierat and Dahdm3e clans of the Twaga (Tuga) section of the Bani Saxar used the same name as their war
C?" se¢ OPPENHEIM, Dic Beduinen I1, p. 2471, notes 6 and 8.
82 Refers probably to the paramount sheikh of the Rwala, most likely to an-Nri ibn Sa“ldn, Hadita al-
XrE8a’s contemporary, cf, notes 69 and 71; Arabian Personalities, pp. 100 and 106. Since Nayif's sons
have been mentioned in verse 10, the possibility cannot be ruled out that reference is made here to
Hacim ibn Muhéd (d. 1927), the chief of the Dana Kuhél section of the Fad<dn, next to an-Nari perhaps
the most powerful of the “Anaza chiefs, Arabian Personalitics, pp. 98 and 107; OPPENHEIM, Die
Beduinen I, p. 83, portrait Tafel L.

According to Sim®an Turfan, reference is here made to the Magilye clan and not o Ibn RaSid; cf. n,
61 above.
84 Sim<an Turfan wanis to correct this o {5°at il-imras ‘which obey the bridles’. For aj-j5¢at as a
metaphor of horse’, see, ¢.g., MUSIL, Arabia Petraea II1, p. 237, 1. 3b.

Plural form, due to constructio ad sensum; for metrical reasons to be read yiganni.
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16. >al-gan86 w-ibin madi87 dalilhinni
w-hel il-gibil88 w-idriiz garta‘at ir-ras8?
16. They were guided by el-Gang*6 and Ibn Madi,57
And People of the Mountain 38 and Druzes, cutters of heads 39

17. xadu misacir il-libin ma-b‘adanni
w-tiraya‘in% l-i‘yalhin ‘ugb il-iyas — raddihin ya-biina

17. They took the milk camels, but these could not go far away.
After dispair they were returned to their owners. — They took them back,
Father.

18. w-<ind il-“asayir nrudd il-lom ‘anna
la-nruddhin la-“yuin madgig il-in‘as

18. We shall put an end to the blame (of us) among the tribes.
We shall verily return the she-camels in front of the eyes of the tattooed
beauties.

19. ya-driiz ma tara s-sarahin?! hinna
w-illi da“agtithum ib-gazin u-girtas

19. You Druzes! Look, we are not from the Sirhan,9!
Whom you scorched with petroleum and paper.

86 Mut<ib al-Gang, the sheikh of the Sardiye tribe, SALMAN, Sargi al-*Urdunn, p. 54; also mentioned
by LAWRENCE in Seven Pillars, p. 606. Salman, pp. 54-57, has published a poem in which a victory of
the Bani Saxar over the Sardiye is glorified. Lines 12-14 of the poem describe the death of al-Gang ("al-
Kang"): he was killed by Diigan Ibn Talal al-Gabir. [AL-SUDAYRI writes his name al-Gang, and reports
that he was killed by Xalaf al-Idin in the batile of Maygii© in Wadi Sirhan in which the Rwala won a
victory over the Bani Saxar and the Sardiye. Also S1a8 ibn Fayiz was killed by Xalaf, whereas Trad ibn
Zabn escaped, Abial, p. 257-259.] Mut‘ib (Mit‘ab) was said to have been “the strongest of living
men", Arabian Personalities, p. 114; see also OPPENHEIM, Die Beduinen I, p. 383,

87 < Awwad Ibn Madi, the sheikh of the al-<Tsa clan of the Bani Saxar, SALMAN, Sargi al->Urdunn, p.
275.

88 a1 al-gabal (here in diminutive) is a common name for a number of sheep-rearing small Bedouin
tribes living on the southern slopes of the volcanic mountain block of the Gabal ed-Driiz with the edge of
the lava as the boundary of the tribal area. They used to be enemies of all neighbouring tribes, Their raids
were short but successful; they charged out on horseback in the dark, robbed isolated flocks of camels and
raced back into the lava, where no pursuers ventured to follow them, GLUBB, Arab Legion, pp. 106-112;
OPPENHEIM, Die Beduinen I, pp. 345-348.

89 The Druzes are known among the surrounding tribes as formidable warriors. They started colonizing
Gabal Horan at the end of the 17th century, and by the end of the 18th century they had driven away
both the sedentary and nomadic Muslim population from the most fertile areas of the mountains. During
the 19th century there was continual fighting between Druzes and Bedouin tribes on the one hand, and
between Druzes and Turks on the other; see, e.g., CANTINEAU, Horan, pp. 31-37.

90 Glossed raga‘in by Sim“dn Turfin. y is here probably a reflex of gim, autested for many North
Arabian Bedouin dialects, see, ¢.g., CANTINEAU, Nomades I, p. 24f,, II, pp. 136-138; JOHNSTONE, The
Sound Change J > Y, pp. 233-244.

91 The Sirhan tribe had been defeated by the Druzes in Horan, probably in the last years of the 19th
century. According to JAUSSEN, Moab, p. 103f., the Bedouin of the area sometimes would rob the killed
enemies but they strongly disapproved of the Druzes who had massacred some Bedouin at Muwaggar
("Mawgar”) and burnt the corpses.
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20. w-hinna lya sar il-adu bi-watanna
w-irsasana yahdir “ala I-‘adim w-ar-ras
20. When the enemy comes to our land,
Our bullets will penetrate the bones and the heads.

21. w-Cin sar teh igrim minkum u-minna
w-ib-sa‘atin yimadd biha 1-habil u-yigas.92

21. And if heroes from you and us will fall,
In a while the rope will be siretched our and (the need for revenge) will be
measured %2

Text VII

1. wahad min Sammar ibdiwi — min Sammar il-gasim — hadi¢ l-iblad — *ismo
mhammad — l-axx i¢-ibir — w-ilo *axu ismoM nisir — hada l-axx i¢-&ibir §ax b-il-
“arab — w-iz-zgayyir tun-nharo b-il-bét.

1. A Sammari Bedouin from the Sammari of al-Gasim—somewhere there—called
M hammad, was the elder brother, and he had a brother, Nasir by name. He—the
elder brother—was the sheikh of the tribe, and the younger brother used to stay in the
tent day in and day our.

2. yom yisawwillhum itlaba — yisir “indhum gala Cibire tala® hagg ma talah hagg
gamu nadu?3 “ala mhammad ibin §8t — yigdu ‘indo w-yitla“ il-hagg — w-ir-riggal
kinm.

2. When there were disputes and hot arguments about the right decision, people used
to appeal to Mhammad Ibn Gét and ler him give the judgmen:.93 He always gave the
right decision. He was a high-minded man.

3. yom mil-1-iyam — hadola l-bidawa — yisrahn il-banat b-il-bill — banat il-bidawa
yisrahin b-il-bill — w-ydm mil-l-iyam winn — nagir — ra‘i — ’al-bill battal — w-gam
“ala 1-bill xadaha — w-ga“ad yisrah bitha — ma¢ il-banat.

3. One day the girls of the tribe were tending the camels. One day it happened that
when the herdsman of the flock quitted, Nasir went to the camels and took charge of
them. He began to tend them together with the girls.

92 The traditionally weak pariah tribe here declares its intention henceforth to defend itself and to take
full revenge for every violation.

93 The sheikh can act as a judge, but there are also recognized hereditary judges (sing. <arifa). If at least
one party is not satisfied with the decision of a judge, the parties may submit their case to any other
judge; among some tribes this can only be done once, among some others up to three times, whereas
some tribes have no restriction as (o the number of renewed lawsuits. If there is a natural hierarchy among
different judges, the case will be removed by appeal to a higher judge, GRAF, Rechiswesen, pp. 114-117;
MUSIL, Rwala, pp. 426-437; SALMAN, Sarqi al->Urdunn, p. 98f. Mhammad Tbn G&t is here portrayed as
the highest instance.
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4. xada l-bill u-yisrah btha ma¢ il-banat w-il-ban@t yom 3af il-banat winn il-banat
gamilat — il-banat §amilat — w-il-walad ibin sutta“i§ sabata“Sar sane — yigi “ala
bint hadi — “ala bint tanye yigullha ya-bint ana raydi¢ *ana habbic.

4. He took the camel herd and tended it together with the girls. When he saw the girls
he noticed that they were beautiful. The girls were beautiful, and the boy was sixteen
or seventeen years old. He came 1o the girls one after the other and said, | want to
kiss you.

5. “ala t-tanye “ala t-talte hadola banat il-biddwa ktdr — w-kull-ma ga “ala bint ihutt
ido “ala rgubitha — yhibbha — w-ma hada tigdar idgal la> — ’ibin §éx — ’ida
biddha dgil — w-hadi ’idgil la-hay u-hay idgil la-hdy w-it-talaba damat ilha Saharén
— w-il-banat xaglanat igalin 1-ahalhin.

5. In this way he went to another girl, to a third girl; the Bedouin girls were many,
and every time he came to a girl, he threw his arms around her neck and kissed her.
No one could say 'No' even if she would have wanted 1o say, because he was a
sheikh's son. One girl told another, and this to the next. The affair continued for a
couple of months, and the girls felt embarrassed 1o tell their families.

6. fi wahadin “ind ... ind ’ibin g€t sdni‘9* — sani‘ — mahu min ‘urban id-dire —
luh bint w-il-bint mazytina — w-sar yuglut ‘aléha w-isawwi biha mitil-ma sawwa b-il-
banar hadolak.

6. There was a man in the camp of Ibn Gét, a blacksmith®* He was a blacksmith, he
was not from rhe Bedouin of rhat area. He had a daughter, and the girl was
handsome. The boy started making approaches to her and doing with her as he had
done with those other girls.

7. rawwahat il-bint il-“asir gilat l-abtha — yuba — il-ydom wald i3-5¢x gadabni — w-
laff irgubti ... >1do “ala rgubto ...a-rgubti w-basni — gal alld? — gal%5 wukad.

7. In the evening the girl went to her father and said, 'Daddy, the sheikh's son caught
me today, threw his arms around my neck and kissed me.' He said, '‘By God, did
he?' She said, 'Indeed, he did.’

8. simi® ir-riggal had — >il-bint hadi¢ galat w-ana kaman sawwa bi w-hadi¢ sawwa bi
hadi& sawwa bi — za“alu I-“arab ‘ale® — w-battalu la-yigu “ala §-Sigg “indo a-1-
gahawa.

8. The man heard whar had happened. Now one girl told, "He did it to me, too’,
another: 'He did it to me’, and so on. The Bedouin grew angry with the sheikh and
ceased coming to his tent to have coffee.

94 The blacksmiths living in Bedouin camps are not members of Bedouin tribes but are considered as
strangers, and as such they enjoy immunity. Bedouin and blacksmiths have been created by God as
groups, MUSIL, Rwala, p. 281f; cf. also PALVA, <Ajirma, p. 58, n. 5.
The schematic structure of the narrative style rather often leads to lack of agreement (gil instead of
galat); cf, XV 32 below.

23



9. ydugg il-mihbas — ya-flan ta“ iSrab gahawa — kull xamis sitt ibyat yit“allalu “ind
ba“‘aghum u-hu la-halo — wus is-sire? wus is-sire?

9. The sheikh stamped the mortar: 'You So-and-So, come and have coffee!” The men
of every five or six tents spent their evenings with one another, but the sheikh was
left alone. 'What has happened? What has happened?’

10. >aga ha-s-sani¢ — gallo ma tidri ya-bin g&t? — gallo lilla — gal ma hinna rmékat
w-axitk ihsan%6 — ma hinna rmékat w-axiik ihsin — w-hinna gama‘a lant minna wala
>ihna minnak — gal alld? — gal hada Ili §ak%7.

10. The blacksmith came and said, ‘Don't you know, Ibn Gét?' He said, ‘No, by
God, I don't.” He said, 'We are just old mares; we are just old mares, but your
brother is a stallion.?6 We are a group of our own. You don't belong to us, nor do
we belong to you.' He said, By God, you don't say!" The blacksmith told what had
happened.

11. hadi >vmm il-walad — umm nasir — tidri — w-ma darratha hii — ’agat “ala
waladha galat ya-walad gal >a — galat tara xuk irid yidbahak — w-ma gér galt alla —
w-dinyak% ma dagat “a-ragil falih — kiid biddig a-z-zalame r-radi.

11. The boy's mother—Nasir's mother—knew the affair, but she had nort told it to the
sheikh. She came to her son and said, 'Look, my son.” He said, Yes?" She said,
‘Look, your brother wanis to kill you. There is nothing 1o do but 1o be off. Look, the
world you live in will not leave a successful man in straits, only a good-for-nothing
fellow is left in straits.”

12. hada ga minhizim min tahat léle — y1gi minhizim — wen inhdzam? inhazam “a-l-
‘irag — l-irag hadi¢ — ’iblad igiliilha tahat rim% — bugdad il-imsamma tahat rim.
12. He took 1o flight in the dark of night. He ran away. Where did he run away? He
ran away to Irag—io Iraq there far away—io a place called Taht Rim,*? 10 Baghdad
which was called Taht Rim.

96 psin 'stallion’ is symbol for power; the only means for the ordinary Bedouin to express their discon-
tent with the sheikh family is isolation, a kind of boycott.

97 As 10 its grammatical form, the suffix -k is an object marker, but in narrative style it is used in the
same way as dativus ethicus, PALVA, The form jik, p. 63; SOWAYAN, Arabian Narrative, p. 611, calls
this suffix "the -k of courtesy”, which refers to "a postulated idealized abstract listener, a poetic motif like
the deputy (an-nidib), the confidant (an-nidim), the blamer (al-<adil), and the rest of the stock
characters”); cf. BLAU, Syntax, pp. 102 and 130; PALVA, Hesban, p. 54, n. 112; see also n. 69 above. It
can scarcely be regarded as a deictic particle comparable with the -k element in the demonstrative
Bronouus (hi@)dik, (ha)dolik, eic., sce JOHNSTONE, The Verbal Affix -k.

8 Cf. n. 97. In this case the suffix is probably a pronominal suffix used in an actualizing function; cf.
belgak "your Balga' and fendik 'your Fendi' used in the same way, MUSIL, Arabia Petraca 111, p. 237.
99 According 1o my informants, Taht Rim is another name for Baghdad. At the time of the story Gabal
Sammar was autonomous, whereas Baghdad was under direct Otoman control. Thus Tahat Riim in the
qasida (VII 26) probably refers to the fact that Mhammad 1bn Gét came to a foreign land which was in
Turkish hands, which enhances the dramatic effect of the poem, and, from the practical point of view,
provides the poet with a rhyming word.
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13. ga hinak — ga hinaka — wléd — ibin tamanta*i$ saba‘ta‘i$ sane — la yistigil u-
1a ya“tamil — aga “ala $€x min ha-$-Syix — w-galat “ala ha-d-dlal u-ga‘ad.

13. When he came there, he was just a young boy, eighteen or seventeen years old,
he neither worked nor toiled. He came to a sheikh, went to the place of the coffee-
pots, and sat down.

14. wigdin hilu — w-il-imazzib z8n — ydm yi#i ha-d-d&f — min ba‘id-ma ga‘ad talat
fiyam!100 — yigi d-gef u-ygim idir il-gahawa — w-hida d-d&f widdo yhill ifruso w-
ihillo ygibha — w-iraétbo — w-gim u-hutt s3r I-im“azzib haggo.

14. He was a pleasant young man, and the host was good. When a guest came and
had stayed three days,190 the guest used to get up and serve coffee, the guest used to
unharness the host's horse, and he used to fetch it and help the host to saddle and
mount. So Nasir started doing now this, now that, and became his servan.

15. ga‘ad “indo sanatén — sar ‘umro b-il-<i8rin — gallo ya-walad >imnén int? —
gallo ma...ma widd-agullak imn&n ana — >ana riggal ha-3-8axs illi gbalak — ¢anni zeén
xallini ‘indak w-¢an mani zén gal alla ysahhil ‘alek — gallo hayyak alla xallik ib-
hada.

15. He stayed with him a couple of years. When he had become about twenty years
old, the host asked him, '‘Boy, look, where do you come from?’ He said, 'l don't
want to tell you where | come from. I'm just a man, a person in front of you. If I'm
good, let me stay with you, if I'm not good, just say good-bye." He said, 'May God
preserve your life, stay here.’

16. ba‘id isnatén tanyat — gallo ya-walad ma firye a-bilak ig-§iza? — widdi
>agawwzak — hada ‘indo bandt — gallo illi tsawwih inte hu-z-zén — gam ‘aleh —
gablo *il-madinl0! y-<agad ‘agdo “aléha — w-atla‘lo bétin hinika w-barrazlo!02
hindka — w-gallo fut “ala bétak.

16. After further two years the host said, ‘Boy, look, haven't you thought of getting
married? I would like to get you married.’ The host had daughters. The boy said,
"Whatever you do is good." He set about carrying out his plans. He brought a
marriage registrar,'%! and he signed the marriage contract with her. The host had a
tent pitched there. He pitched the wedding tent®? for him there and said, 'Enter your
house.’

100 After the normal duration of the hospitality (three days and  third of the fourth day), the guest who
remains with his host is supposed to take part in the daily work.
101 ma>gn $ar<i is, according to the Islamic law, an official authorized by the qadi to perform civil

marriages.

192 barza or birze is 2 little round wedding tent where the newly wedded couple remains for some days.
Among many tribes there are no special wedding ceremonies; nobody is invited, there is no party, no
dancing, but the tiny tent alone shows that there has been a wedding, MUSIL, Rwala, p. 229; id., Arabia
Petraca 11, p. 205; WETZSTEIN, Zeltlager, p. 41, n. 44; MARX, Negev, p. 1071,
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17. fat ir-riggal — ‘ind-ma fat ir-riggal — daxal — <a-1-hol §ah walad — “a-1-hol it-
tani gah walad — talt isnin *igah talt iyal — il-walad il->’awwali sammah daxil —
daxil — w-it-tAni samma “ali — w-il-<abd illi indo — 2ilo “abid hattiilo “abid ‘indo
ba‘id — w-faras — w-il-abd ismo"... sallim.103

17. The man entered his house. Having entered his house he consummated the
marriage. After a year he got a son. After another year he got another son. Three
years passed, and he got three sons. He called the first son Daxil, the second he
called “Ali, and the slave which he had—he had a slave, they gave him also a slave,
and a mare—the name of the slave was Sallam.

18. yamrad — ’ir-ri§gal hida — yamrad — <inid-ma marad — $af hilo hd winno®
baddo miit — ’axii® ma yidri anno® — gal arid axidbr axiily — ’inni b-il-iblad il-
iflaniye — “ind i5-§&x l-iflani.

18. The man fell ill. Falling ill he found that he would die. His brother did not know
about him. He thought, 'l must send a message to my brother and tell him that I am
living in Such-and-Such country, with the sheikh So-and-So.

19. “adet il-“arab gabil — yom il-maktiib T xatar — “ind il-maktib ma-ysir fi xatar
— ya‘mil Suhbar “alé — “ala I-maktiib — b-il-hibir — h&k hék isir >aswad ya“ni hada
zamur xatar ya“ni.

19. It was the custom of the Bedouin before, when they sent a lerter with an alarming
message, to mark the letter with black colour, with ink. They did like this (the
narrator shows), it became black, you see. It was a sign of danger.

103 The narrator has some difficultics in trying to recall the personal names occurring in the poem. This
explains the drawling structure of the paragraph.
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20. gah il-maktib — gl axily — mahu z8n — sawwa ‘al&é — gasida — w-yifham
wén hi — widdo yigi aleh— ygall04:

20. The letter came to his brother (i.e., Mhammad Ibn G&t). He thought, "My brother
is not well.’ He made on a gasida about him. He learned where his brother was and
wanted to visit him, and he recited:

104 According to a version which I recorded in 1970 among the <Agarma at Hisban, from Damin <Abd
il-<Aziz il-Barari, the Bedouin sheikh <Abdallah ibn Gé&t was a wealthy merchant living in Egypt. One
day his brother Nasir left for Baghdad in order to practise commerce there. He was followed by three
servants: “Ali, Daxil and Sallim. After some years he fell ill, and when he was about to die, he wrote a
letter to his brother. Abdallah left immediately for Baghdad, only to find that Nasir was dead. Now he
composed the following gasida:
1. gani l-iktdb wu-xatf b-il-gara ma‘lim
hayyit yalli min ba‘idin “angli
2. tabdi wupi‘a w-li bagat kill mat‘Gm
w-if-#irb lawwhi min halib il-mitili
3. Zaddeét alli yata l-fiyafi min al-kom
tintén lama tarrakin il-igfali
4, tiwaga®in “ugb iz-za“@nif w-iz-zom
w-marrin “ala gagr l-imsayyib <“agili
5. ¢am mawridin ma© galat id-daww marad
yardin u-nawridhin gardhin izlali
6. <‘iddi dalil mutahaddirin mangim
muntahyin bi-gawb id-drib i¥-Eimali
7. xadfet bagdidd imsamma tahat rim
rabbi kirim u-1d adri wif niwidli
8. xamméet itraf al-b&t w-al-habil mabrim
xammet iprif al-b&t w-al-bgt xili
9. wald laggt alla daxilin u-sallim
w-“ali yixadda yom Faf all haZili
10. ?in Z&n hammak n&sirin il marhim
gabrak <ala lla w-itagim 13 tbali
11. kugr £1-b&a yewrid “ama [-“€n w-ihmiim
haznin <ala l-mayyit w-1& gubin JEli
12. z&f ab-anim u-xd3tm al-b&t matlém
>axiiya 1li b-sl-mahabba safili
13, axiiya lli ma‘ina dimt id-dom
w-1& gapt gdl il-yom dilak u-dali
14. 2axiiya 1li sikin dirt il-hinid w-ir-riim
hEs¥ il-mar@gil digghs w-il-galdli
15, y& “@n afrag ir-tariyen malim
’ibgi wahid imfaragit 2ill gali
16. tamméet 18 gaf u-12 g<ad u-la gim
w-gabri sabr imhaggizat il-igmili
17. ?il-*ali “ayya l-ward w-az‘ag ma® al-bim
w-a'wi ‘awiy id-dib w-ad-daww xili
18. = 14.
19. lah nigirtin yifla‘ baha z-z&d w-il-lhim
w-il-abid “ind imsdkarit id-dalali
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21.

21

22,

23;

755

24.

25.

26.

26.

gl ’ibin gét >inn harabat ‘€noh an-ndm
<abdallah as-sabir ‘ala hukum wahi®

. This is the poem by Ibn G&t, whose eyes wage war against sleep,

‘Abdallah Ibn Gét, who patiently waits for the judgment of his Lord:

. Cabdi wugi‘a ma tabi kull mat‘Gm

w-i§-Surb u-laww hil min halib il-mitali
My innermost is in anguish, it does not want anything to eat,
Nor anything to drink, be it milk of recently calved camels.

galbi hazin u-min Sady il-bén maslim

w-min $abir >ayyiib!05 awwaliyin bi w-tali

My heart is grieved, broken down as by death;

I have suffered like Job,!% both the first and the last sufferings.

. gani l-iktab v-fog il-xaft marsim

w-libbek yalli min bi‘idin “anali
I received a letter, and a black stroke was drawn on it;
I was devoted 1o him who had sent a message to me from far away.

. w-dannét min yata 1-fiyafi min il-kom

tinten106 ilya ma tarrakin il-igfalil07
From the camel herd I brought mounts which can walk through deserts,
Two she-camels which had not yet ceased bolting.

b-igranhin!08 min nayf il-bu‘ud b-ihzim

w-yizhin yigta‘in imzabbarat ir-rmali

In their steps there is an endurance that wins great distance,
Comely they wander through gravelly sands.

105 The narrator first says ya*gab, but when repeating the verse, he corrects the name 1o *ayy@b.
106 Immediately explained by the narrator: danna *igmail imén — *axad —hii w-il-“ab’d - w-masa
<ala-xiih ‘he brought two camels, he and his slave took them, and he went to his brother’.

108

107 young she-camels, bkir, still moving with fight, coltish steps.
grin was glossed mady by Sim*an Turfan; cf. SOCIN, Diwan III, GL, s.v. garin "Gehen, Ziehen,

ganz unsicher”; apparently synonymous with masir, cf. ibid. I 74,8, note 8b.
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27. w-ba‘id il-miSahi yidiréin mib®id il-hom
w-marrin ‘ala gasr il-imsayyigl09 <agabill0

27. They reach remote destinations like far-flying flocks of birds,
With astonishing speed they pass by the fort of Msayyig. 109

28. w-tihaddadin “ugb iz-za‘anif w-iz-zom
w-ya fatori sabrin u-hadi >if‘ali

28. But after all the struggle and exertion they got exhausted.
O my old she-camel, patience! It is my duty to get there.

29. nahart bugdad il-imsamma tahat rfim
w-garib u-madri wis rabbi niwali
29_1 directed the course toward Baghdad, called Taht Rim,
As a stranger, not knowing what my Lord had planned for me.

30. w-“idd il-ga3im alli “an id-darb mangim
w-mittalimsin §ar ig-ganub i5-Simali

30. I was perplexed like one having gone astray from the way,
I became dizzy, south became north.

31. ’ib-dirti ma baha sahib wala gom
kud it-tiyiir u-hara“ id-dib gali

31. In the region where I wandered there was neither friend nor enemy,
I met only birds of prey and packs of wolves.

32. w-il-“ili “ayya l-wird w-az‘ag ¢ima I-bim
w-“awiyi ‘awi dibin b-id-daww xali

32. The Most High did not allow me to arrive in time, and I how! like the owl.
I lament as the wolf laments in the desert waste.

33. lifet dar il-izz w-il-habil mabrim
w-laddétlah winn taraf il-bét xali

33.1 arrived at the tent of my beloved brother and found the rope in skeins.
When I looked at it, I saw that the surroundings of the tent were empty.

109 The audition is clear, but the name is probably incorrect. Gasr il-Msayyi3 is an ancient fort 110 km
SSE of ‘Amman, 80 km NNE of Ma‘an, MUSIL, Map of Northern Arabia k4. However, this locality
docs not fit in the geographical setting of the narrative, since a place between al-Gasim and Iraq should be
referred to. Place names are a trait characteristic of this kind of poetry, and inexactness and confusion in

their use are not uncommon. In the Afarma version of the poem, the name is Gasr il-Msayyib.
110 Read rather <afili ‘with hurried sieps’ (cf. the rhyme and the “Agarma version, 1. 4).
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34. w-1a lagét illa daxilin u-sallum
w-“ali tixadda yom Saf il-bic¢a-li
34. I found none but Daxil and Sallam,
And ‘Ali, who bowed down seeing me cry.

35. sayaltahum “an nasirin g1l marhiim
w-gabrak “ala 113 w-itasim I3 tsali

35. I asked them about Nasir; I was told: "May God have mercy upon him.’
The power is in God's hands, suppress your cry, don't ask questions.

36. cef ab-anam u-wast il-bet magsim
*axiiya halli b-al-miwadda sifali

36. How could I sleep when the mid-pole of the tent is broken?
He was my brother, who loved me and was fair 10 me,

37. >axiiya halli ma zaal dayim id-dom
w-1a gatt “umro gal dalak u-dali
37. My brother, who never grew impatient,
Who never in his life said, This is yours and that is mine.’

38. mithayyrin la-gaf u-la-g¢ad u-1a-gim
w-sabri sabr imhaggizat il-gimali

38. I am perplexed, I cannot stand, I cannot sit, I cannot get up.
I must have patience like that of fettered camels.

39. laww hil b-kéfi ’aSrih w-agrih b-is-som
>agrih ana b-rohi w-mali w-hali

39.If I could do as I would like, I would buy him and ransom him with all I have.
I would ransom him with all my soul, my property, and my self.

40. w-lah rab‘atin yidhar baha r-ruzz w-il-Ihim
w-il-“abid “ind imbaharat!!! id-dlali
40. He had a family where rice and meat were seen,
And where the slave was busy with the shining coffee-pots.

41. min xa8ab singara!12 <a-1-hadd lamlim
hada manéixa® la-rikayib ihyali

41. There were piles of wood from Singar!’2 close by the wall,
It was the resting-place for sterile riding-camels.

111 probably pass. part. of Form IV (<—mubaharit <— mubharit).
112 Explained by ST: hida xalab sall, kinu ygibu min blid singir, kinu ylkirm@no kiir,
ig-¢er. "This was sall wood, which they used to bring from the land of Singar; they honoured the guest

very much'. LANE, Lex. gill 'species of trees'.
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42. w-alli sakan b1 dirt il-hind w-ir-rim
hass il-maragil digghin w-il-galali
42. For those living in the lands of India and Asia Minor
He was the reaper of glory for his great deeds, the foremost and noblest of all.

43, w-kutr al-ibéa warrat “ama 1-‘€n w-ihmiim
w-gubnin “ala l-mayyit w-1a hazin gali
43. Much crying caused me blindness and concern,
I have met with annoyance and sorrow because of the deceased.

44. w-1a-sfug “ala 1-Caffén manis!!3 malyim
w-altum “ala l-xaddén w-adim hali.

44_If I clap my hands (as a sign of sorrow), I cannot be blamed,
And I slap myself on both cheeks and pain myself.

Text VIII

1. fi snin il->amir ‘abdallal!® — kan fi wihad durzi — ma‘aP §wayyit masari — w-
filo wlad ‘amm butulbu minno masari w-‘ayya ya‘fihum — gélu *il-ydm — ’ihna
biddna nirmi® bi-ddhye — nirmi® bi-dahye — la-hatta nintagi minno ndxud ha-I-
masriyat minno.

1. In the years of Prince ‘Abdallah!%® there was a Druze who had some money. He
had cousins who asked him for money, but he refused to give ir to them. They said,
Today we'll bring a disaster upon him. We'll bring a disaster upon him and squeeze
money out of him. We'll take his money.’

113 The suffixed negative marker -(1)¥ is very seldom used in Bedouin dialects, and is then, of course,
much more affective than in dialects where it is frequent. It might be astonishing to find the form in a
Bedouin poem, but the case is not totally unparalleled, cf. yi man “alék al-hil mi hii¥ xifi 'O Thou
from whom my condition is not hidden’, SPOER&HADDAD, Nimr, ZS 7, p. 294 (XX 19b), rihat
bibadd as-s&f mi hi¥ ibgimila 'She went at the edge of the sword, not willingly', ibid., p. 276 (II
var. 4a, min ba‘du yiblii minimi al-18]1 'After losing him, O my little man, I have not slept by
night', ibid., p. 286 (XIII 5); MUSIL, Rwala, p. 326 ana adid al-galg low gil mi& bil 1 am bitien
by a mad dog, though they say nothing ails me’; SOWAYAN, ZAL 7, p. 70 L. 26 g&r as-salim mn
aryal al-“&n mi-bil ‘wishing only to hear from her [the lady with thick eyelashes] a word of greeting’.
114 < Abdallah b. Husayn (1882-1951), Amir 192146, King of Transjordan 194648, King of the Hash-
emite Kingdom of Jordan 1948-51.
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2. ’aga fi wahad — *aga fi wahad — durzi — ’insaraglo ma‘za — “anzat— >agu
<algh galu >ihna 3ifna illi sarag — kidib yani — gal gaddes baddku? — gal baddna
kull wihad xamsin dindr — *a“tiP xamsin dinar galu flan — hii ma sarag — lakin
za‘lan minno baddhum masari.

2. Now they came to a man, a Druze, who had been robbed of goats, and said, We
saw who stole them.' It was a lie, you see. He asked, 'How much do you want to
have?’ They said, 'We want to have fifty dinars both." He gave them fifry dinars, and
they said, "It was So-and-So." That man had not stolen anything, but they were angry
with him and wanted to have money.

3. gabii® habasih — b-il-karak — ga“ad — sit-tuShur u-hu mwaggaf — wala hukum
wala rayha wala gaye marmi bi-ha-s-sahle — wadda la-Syiix il-karak — la-l-magalye!15
— wadda la-l-ma‘aytal16 — wadda la-ha-$-Syiix yitrag$a bihum — ma gidru yfukkih,

3. He was caught and sent to jail in el-Karak. Six months he sat there imprisoned
without trial. He could neither go nor come. He was lying on the ground. He sent
messages to the sheikhs of el-Karak, to el-Magialye,!!> 1o el-Ma“ayta.l16 He sent
messages to sheikhs and applied to them for help, but they could not free him.

4. gal ’ana lazim >aSrab imn-in-nabi® — weén *aga? — *aga gil baddi ‘ala ... ala
sayyidna “abdalla — ’aktiblo makiib w-awaddilo gaside — biwaddi b-il-maktib
bigullo ya-sidi ’ana riggal bari — mitl il-Ig] w-in-nahar — alla w-imhammad rasil
allah — w-ha-g-gama“a *illi §ihdu “aleyi $hid zar — b-il-gaside bugullo:

4. He thought, 'l must drink from the spring." Whom did he turn to? He thought,
T'll turn to Prince “Abdallah; I'll write a letter to him and send him a qasida’. He sent
it in a letter and said to him, ‘Sire, I am an innocent man, (this is as plain) as night
and day, by God and Muhammad, God's Prophet, and those people that witnessed
against me are false witnesses.’ In the gasida he told him:

5. nibtadi bi-di¢ir xallag il-abid
fog sab® ibriig ragi ma‘rali
5. In the beginning we mention the name of the Creator of mankind,
Him, who is high, exalted above seven towers.

6. min garar il-habis *allaft il-gasid
mwaggafin min g&r haggin *alzami
6. From the bottom of jail I compose a qasida,
Arrested without due trial.

115 The Magalye, descended from the Tamim ed-Dari family in Hebron, established themselves in el-
Karak in the 17th century, and during the next few generations became the most powerful clan of the
town, a position they still have. For the history of the clan, sce PEAKE, Jordan, pp. 188-192; for the
pedigree, ibid., p. 246, and OPPENHEIM, Die Beduinen II, pp. 260-263; see also MUSIL, Arabia Petraca
lllgpp.89ml‘l97: JAUSSEN, Moab, p. 394; GUBSER, Karak, pp. 14-24 and passim.

116 The Matay1a, like the Magalye, originally hail from Hebron, and belong 1o the mightiest clans in el-
Karak, GUBSER, Karak, pp. 53-58, 85, and passim; PEAKE, Jordan, p. 187f.
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7. gult mali gér kassab il-hamid
bi-gusir il-magid bali minzali
7. I thought: there is no other course open 1o me than to approach the winner of
praise.
My mind enters palaces of glory.
8. ya Sarif117 *inte §-Sarif w-inte sayyid
sayyidin min sayyidin mitsalsali
8. You noble prince, you are %arif' 17 and you are sayyid,
A sayyid in the chain of sayyids.

9. b-i§-§iga‘a basilin *inte l-wahid
>antaxika ya simiw il-‘abdalill®
9. You alone are brave in courage;
I appeal to you, Your Highness, the Lord of al-‘Abdali 118

10. ba‘id hatim!19 tummea kisra!20 w-al-walid12!
w-ya “abdalla la-s-sahaba ’amtali
10. After Hatim,119 then Chosroes'?? and al-Walid,'?!
Come you, ‘Abdallah, equal to the Companions of the Prophet.

11. *il-“afuw ya sayyidi mani bilid
dom agahid fi ‘adiwin lak w-ili
11. Sire, I beg your pardon; I am no fool,
I always fight the enemy of yours and mine.

12. ?il-ydom giwa s-sigin magfil il-hadid
w-il-i‘yal imSattafin u-tarhali
12. Today I am in jail, bolted with iron bars,
And my children are scattered and thrown on the world.

117 The Hashemite dynasty derives its origin from the >afrif (sing. 3arif), the descendants of the
Prophet Muhammad, who trace their line from the Prophet’s daughter Fafima and his son-in-law Al
118 <apdati/<abdili, member of the <Abadila, the Sarif family of Mecca. Their eponymous ancestor
was “Abdallah b. al-Hasan, who was the Zarif of Mecca 1630-31, OPPENHEIM, Die Beduinen II, p.
430f.

119 Hatim 23-T3°1 (d. ca. 605) is the personification of the Bedouin ideal of hospitality, HITTI, Arabs, p.
95¢., with reference to Ibn Qutayba, a3-8i‘r wa-$-3uard’, ed. DE GOEIE, Leiden 1904, p. 124,

120 The Persian king Chosroes II, who in 611-614 defeated the Byzantine army in Syria, HITTI, Arabs, p.

2641,
121 A1 Walid I (705-715) was the greatest Umayyad builder who enlarged the great mosque of Mecca and
rebuilt that of Medina, HITTI, Arabs, p. 221.
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13. ’alladi ba‘a watanhum b-iz-zahid
12 tur@a“Thum bi-€n il-mikmali

13. Those who sold their homeland at a low price
Do not look at them with favourable eyes.

14. bayiin id-din!?2 Sayyin “an ’akid
kef tisma‘lahum da“awin batili

14. They have sold the true religion!? for falsehood.
How could you listen to their unrighteous claim!

15. w-la-tlub ir-ruhman la-‘umrak yizid
timnahni “afw il-kurdmi 1-fadili

15. I pray that the Merciful will add years to your life.
Pardon me in your overflowing magnanimity!

16. talabi” mn-ihnik — hakilo I-gadiye gallo >abadan? — gallo sahih — gab hadolaka
— kull wahad talat sanawit habis — w-hada r-riggal >a“{aP mit dinar u-gallo yalla ma“
is-salame,

16. He was brought from the jail, and he explained the matter. The prince asked, 'Is
it certainly true?’ He said, 'Yes, it is true.’ The prince sent for those men, and both of
them were sentenced to three years in prison, but 1o this man he gave one hundred
dinars and said, 'You can go home, go in peace!’

Text IX

1. ‘ala zamadn il-urban gabil dallu yitoh@rabu l-‘urban — bani saxar — w-il-
‘adwan123 — yitoharabu — w-yidbahu ba‘adhum — yituxxu ba‘adhum b-barid —
w-hadola gom yigtulhum il-‘adwan — dayman subhan allah mangsurin.

1. Ar the time of the Bedouin in the past, the Bedouin tribes Bani Saxar and el-
Adwan’23 used to carry on war against each another. They killed one another, they
shot one another with rifles, and those called el- ‘Adwan always came off victorious,
thank God.

122 Refers 1o false cath.

123 The <Adwan are an alliance of clans united by the sheikh family with the same name, who settled
down in the Balga in the 17th century. During the next two centuries, and still in the two first decades of
the 20th century, i.e., the time of the present story, the tribe struggled successfully for supremacy in the
area with the Bani Saxar, who were newcomers from the south. The tribal area of the <Adwan stretched
from the mountains northeast of es-Salf via S@net Nimrin down to the lower course of the river Jordan,
OPPENHEIM, Die Beduinen II, pp. 208-218; MUSIL, Arabia Petraca III, p. 111f.; PEAKE, Jordan, pp.
168-172, 243 (pedigree), 253 (tribal map).
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2. w-yom intasaru — ’intasaru ‘ala bani saxar — wahad >ismo® — imsallam i§-
$6baki — min ha-§-Siwabkal24 — “igum-ma rigat il-hal — winno yibdi b-&ilimtén
gasid w-isawwi — la-ra‘“i I-fa“il:

2. When they had won a victory over the Bani Saxar, and when the battle was over, a
man called Msallam e$-5obaki, of the Sobaki tribe, 124 composed some qasida verses
in honour of those who had done the heroic deed. He said:

3. >awwal mibday dicr allzh
ya [ilah ya ruhman

3. In the beginning I mention the name of God,
O God, the Merciful!

4. ’ana lli >agil ib-fib if<al
>ana magbill “ind iS-3€xan

4. I who compose verses about heroic deeds,
I am popular among the sheikhs.

5. >imsallam naf ib-fib il-gaf
sélin yigri min ‘addan
5. I am Msallam, and I excel in the beauty of verses,
Which are a stream flowing from a spring that never runs dry.

6. gum ya gimil $idd id-difil125
>il->as‘al madmig id-dir‘an

6. Get up, Gamil, harness the riding-camel,
The ash-grey camel with vigorous shoulders.

7. ircab fogih ya-bayy giddi
Sarrig talfi “a-l-bidwan
7. Mount it, my son, guide it to the way,
Ride eastward, and you will come to the Bedouin.

8. talga Syux ib-libs il-gux
byiitin tabna l-id-defan

8. You will find sheikhs dressed in broadcloths
And tents pitched for guests.

124 The Siwabka (sg. B5baki) is a small tribe belonging to the Balgawiya. At the beginning of the
20th century they had about 100 tents in their habitat west of Hisban, JAUSSEN, Moab, p. 399 and PL
IX; MUSIL, Arabia Petraea II1, p. 108. PEAKE, Jordan, p. 196 and Map 2, locates the tribe ca. 20 km east
of ‘Amman.

125 poetic licence allows the form dafil instead of daldl, in this case used in order to rhyme with the
name Gamil in the same hemistich.
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9. talga shiin u-kabb idhiin
w-fog irdifhum mtiin id-dan

9. You will find bowls and grease in abundance
And backs of sheep heaped up in piles.

10. talfi “a-rabi€ id-def
dhir!26 ya rif il-§i“an

10. You will come to the spring pasture of the guest,
To Dahirl6 who is the green grass for the hungry.

11. ya-bn idyab!27 sami‘t ix{ab
$ayib yilga ’ib-§€xan

11. You son of Diyab,'?7 you have heard speech,
Among sheikhs a grey-bearded man speaks.

12. w-1a ya fanxiir!28 la-thadi zir
ma txabir xoirhin w-il-hirdn
12. Look, Fanxir,'?8 do not tell lies;
You cannot discern their milk camels from the foals.

13. yom sa‘adna gadm u-haddak nam
yom il-liham *ilhin gifran
13. When our luck got up and your fortune fell asleep,
When the barttle was raging hottest, they are smeared with pitch.

14. ‘ind dor idyab la-l-balga nsab
>il-ydm insab ilha sulfan!29

14. At the time of Diyab he was the hilr of the sword for the Balqa,
Today Sultan’?9 is its hilz.

15. hadola tytir makar isgiir
lan tabbu b-il-mil¢ab fursan

15. They are birds of prey, their camps are falcons' nests.
When they encounter heroes in the battleground,

126 nidentified.

127 Diyab Ibn Hmiid el-Adwan was the paramount sheikh of the ‘Adwian in the middle of the 19th
century (reported as still living in 1888), OPPENHEIM, Die Beduinen II, pp. 213-215; PEAKE, Jordan, p.
171.

128 The sheikh of the Muf@rit clan of the Twaga subtribe of the Bani Saxar, JAUSSEN, Moab, p. 400;
SALMAN, Sarqi al->Urdunn, p. 275; AL-SUDAYRI, Abjil, p. 262: w-fanxiir abu gabha &ibir II-
mzisiri.t {(in a poem by Xalaf al-Idin).

12 Sulgan Ibn “Ali 1-Adwin, the paramount sheikh of the Adwan ca. 1900-35, also known as Sultin
Pasha, OPPENHEIM, Die Beduinen I1, pp. 213-215; JAUSSEN, Moab, p. 401; PEAKE, Jordan, p. 243 (the
pedigree of el-<Adwan); ABU NOWAR, The Hashemite Kingdom, pp. 101-106, portrait p. 105.
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16: ilku darbat minhum harrat
>ilku harrat imn-il-“adwan
16. They strike you fervently,
You will get heavy blows from the ‘Adwan.

17. w-haddla gamu — ’i§-§ami‘a — w-xitmat il-gaside — w-garat garama bén bani
saxar w-bén il-‘adwan.

17. When the qastdawas at an end and they broke up, hostilities were taken up again
berween the Bani Saxar and the ‘Adwan.

18. fi wahad — faris — m-il-<adwan *ismo® idyab — hada dyab yintah xamsin xayyal
— Saxis yintah xamsin Saxis.

18. Among the ‘Adwan there was a man, a horseman, Diyab by name. Diyab had
defeated fifty horsemen. He had alone defeated fifty men.

19. w-hadbla bani saxar ddyman yixiznu habb b-il-gasir — gasr iz-zarga!30 — haddla
l-bidawa ydmin ixatru ygibiin il-habb — ydxdiin ma‘ahum banat — w-il-banit il-
bidawa — hurriye kdimle hindk — ma fi *intigad — yominnhum tabbu — b-iz-zarga —
w-i¢talu I-habb u-hattu ‘ala s-sél yiridan yaklin — w-illi *ilo bint ‘amm — ga“dat
timSut bi® — w-ithaswas “a-rgubto.

19. The Bani Saxar used to have their grain stores in the fort of Zarqa.'3? Those
Bedouin, when they made up their minds to fetch grain, they took girls with them.
The Bedouin girls—you see there was a complete freedom there, it was not dis-
approved—well, when they came to Zarga, they loaded the grain, sat down on the
bank of the river in order 1o eat, and one who had his female cousin with him, sat
there while the girl was caressing him and throwing her arms around his neck.

20. wis yigul wahad? — gal ya-1ldh tirmina b-il-‘adwan il-ydom iSaf failna — min
fa‘ilhum — gallo® wahad lah ya-ragil hadla yibxatiin ‘aléna — yibxatu — hiada ma
nito *inn il-haci ysir sahth.

20. As it was, someone who saw what they were doing, said, 'Heavens, you will
throw us in the hands of the ‘Adwan today!’ Another one said to him, '‘Oh no, man,
don't say that, they are luckier than us. They are lucky." With this he hoped that the
word wouldn’t come true.

130 The fort of Zarga, also known as Qasr Sabib, 20 km northeast of Amman, lay between the tribal
areas of the “Adwan and the Bani Saxar, OPPENHEIM, Die Beduinen II, p. 212; for the fort, see
LANKESTER HARDING, Antiquities, pp. 162-164.
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21. yom laddu winn faras idyab — gilfa “aléhum mn-i§-§<ib131 — gallo® int yalli
talabt il-‘adwan — gallo >3 — gallo *inta!32 “ind rohak — haddla gom u-haddla gom
§afu ba“adhum mharrié il-ba‘ad ’idbah.133

21. Right then they saw Diyab’s mare appraacking them from the mountain pass. One’
said, "Look, was it you who called the ‘Adwan?’ He said, Yes, it was me." He said,
‘Fight for your life!" When the two hostile bands saw each other, they set upon each
other and started killing.

22. w-giim!34 il-<adwian u-yiksibu bani saxar — w-yaxdu l-bandt — w-hammlihin135
“a-1-ba“arin — w-gdfrul36 bihin — gadin yizagirtin il-banat — banat ... ’il-...bani
saxar yizagirtin.

22, The ‘Adwan won a victory over the Bani Saxar, and they took the girls as
captives. They seated them on camelback and went away with them. Now the girls—
the girls of the Bani Saxar—started shrilling.

23. galilhin il-‘adwan li-min tizagirtin ya-banat? — gl l-ahil il-fa‘il — g3l tardku
kasbanin hinna mithaddin minku — gal wisiddé&in? — gal widdna halna — gallhin ma‘
is-saldme — miSan xatirCin il-ma* is-salame.

23. The ‘Adwan asked them, ‘In whose honour are you shrilling, giris?’ They said,
‘In the honour of the victors. Look, it's you who have won the victory. Listen, we
have a petition to you." They asked, What do you want?’ They said, 'We want to go
to our people.” They said to them, Then go in peace! We let you go for your sake.’

24. w-isawwi “ad Cilimtén gagsid — w-min isalli “a-n-nabi yistafid:
24. Now Msallam composed again some verses of qaslda, and he who prays to the
Prophet will benefit:

25. maddat x€lana $ob il-misari*
“ala biladin u-tarifhin xarabal37

25. Our chargers marched toward the watering places,
To a region near a ruin.

131 According to the narrative associated with a longer and in part different version of the same poem,
recorded among the Afarma, a patrol (mitil dawriye “a-hdiid) of about twenty horsemen led by Diydb
attacked a group of the Xré3a clan of the Bani Saxar while they were watering their horses and camels near
the fort of Zarga.

yintah <ind —> yinjz “ind.
133 Descriptive imperative of narrative style.
134 Descriptive imperative of narative style.
135 Descriptive imperative of narrative style.
136 Descriptive imperative of narrative style.
137 In a version recorded among the “Agarma at Hisban, the latter line reads sl 1-balga w-jirifa
xarib.
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26. w-higg iz-zola yid‘i soba niya
bi-Sarg il-gasra afih b-is-saraba
26. What they saw enticed them to carry out a plan:
To the east of the fort there is a spectacle surpassing the mirage.

27. w-tabbin b-at-tarad x&l il-biwasil!38
yisdin zayys Saxtir is-sahaba

27. The horses of the intrepid warriors opened the batile,
They came down like a violent shower of rain.

28. b-awwalhin fara‘in wald il-xorgsal39
sabi la-1-mdt yilkid ma yihaba

28. The foremost horse was ridden by Fari,139 son of al-Xrésa,
A youth spurring his horse toward death without fear.

29. tarad girwana!40 b-awwal xglo rab‘o
bo-r3s ir-rumih maslib id-dibabi

29. Girwan!?0 speeded after him with the first horse of his clan,
With a sharp point on the end of his lance.

30. halaf fayyad!'4! <an dabh il-fidawil42
w-mir-rasa w-1a ‘alawil43 yisabi

30. Fayyag!#! swore that the sheikh’s bodyguard'#? would not be killed.
He swore by his head that “Alawi!*3 would not be hit.

31. sahatlo bizratin min ¢affa xayyir
“aleh il-bid bi-‘uytinha ysabin

31. He was hit by a bullet from the hand of a valiant soldier,
On whom the eyes of the white-faced (women) were fixed.

138 ;1 bawisil is a naxwa (war-cry) of the Bani Saxar and can therefore be used as a poetic name of the
tribe, see AL-ABBADI, “A38’ir, p. 249. According to OPPENHEIM, Die Beduinen I, p. 247, the war-cry
of the Tiiga (Twaga) subtribe is el-bewdisel ruit el-“arfi.

139 Hero of the Bani Saxar, according to the above-mentioned (n. 137) version, he was Hanifa (?) I-
Xr&sa's son.

140 Hero of the Bani Saxar.

141 Hero of the Bani Saxar.

142 figiwi, pl. fidiwiye, is a free servant of a sheikh, belonging 1o another tribe than his master, either
from an *asil or a Hiém tribe, here the sheikh's bodyguard, who with his own life protects his master.
See MUSIL, Rwala, pp. 136 and 616; cf. SOCIN, Diwan I, 9,7 and 61,9 ("Diener, Angehdrige, Klienten
des Feyx™); SCHMIDT&KM-ILE.VOIkmﬂMungmLfﬁ'l 61,1 ("Réuber”).

143 Unidentified.
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32. w-asuf il-xel ma-“gabni midida
w-atari 1-xel hassin gind diyabil4

32. I waiched the horses, their gallop did not please me.
Look: the horses had caught sight of Divab’s band.

33. w-1a gz‘alu tara z-zallat> minkum
w-hada fa‘lana ya-bu sahabi

33. Don'’t be offended, look, the mistakes were made by you,
And the heroic deed was done by us, oh friend!

34. w-difla w-handal wird il-misari*
ma fal idyab l-is-surbah ingabi.

34. (We shall be as bitter as) the oleander and colocynth of the watering places,
As far as Diyab is the hilt of the sword to the troop.

Text X

1. hada ya-biina fi $8x mn-iSyiix bani saxar ismo rméh >abu gneb!45 — hada maskano
ha-1-lubban!46 — w-hadi¢ i§-gihat — w-ilo? walad *ismo® is-sayyid — yi<azzib b-at-
tar$ gihat is-sardiyel47 — ha-§-giha 5-Samaliye.

1. Look here, Father. There was a certain sheikh among the sheikhs of the Bani
Saxar, called Rméh Abu Gnéb.145 He lived at al-Lubban'*S and the areas in that
direction. He had a son called as-Sayyid, who tended a herd of camels near the area
of the Sardiye, 7 in the northern part of the area.

144 1 the variant of the poem recited by Dmin <Abd al-“Aziz al-Bardri from the “Agarma at Hisban, the
line runs:

>afaf al-x&] ma-“gabni misira

>atar al-x&l hassat bi diyab.
145 Rméh Abu Gnéb Ibn al-Fayiz was one of the leading sheikhs of the Twaga subtribe of the Bani
Saxar, cousin and brother-in-law of Talal, who was the paramount sheikh of the tribe 1890-1907. Rméh
is a central figure in narratives and poems associated with the war between the Rwala and the Western
tribes (the Hwetat, Bani Saxar, Sardrit, and their allies) in 1902, see MUSIL, Rwala, pp. 603-618; id.,
Arabia Petraea III, pp. 239 and 398; OPPENHEIM, Die Beduinen I, pp. 239 and 241.
146 yillage 18 km south of ‘Amman, belonging to the territory of the Bani $axar. P1. al-Lebabén is
used in the thyme-word in a poem by Xalaf al Idin against the Bani §axar and Rmeh, MUSIL, Arabia
Petraca III, p. 239; a variant of the same poem by Xalaf is found in AL-SUDAYRI, Abial, pp. 255-257.
147 The Sardiye tribe is, according to Les tribus nomades et semi-nomades des Etats du Levant sous
mandat frangais (publ. par le Service des Renscignements du Haut-Commissariat), p. 196f. (cited by
CANTINEAU, Nomades II, p. 120), a group detached from the Bani Saxar. They live to the west of Gabal
ed-Driiz. The historical picture drawn by OPPENHEIM is rather different: According to him, the Sardiye
were in the 17th and 18th centuries the most powerful tribe of Horén and Aglin to whom the Bani $axar
and Hamayde used to pay xiiwe lax. After a long and bitter struggle the Bani Saxar, who were newcomers
from the Higaz, freed themselves from the yoke of the Sardiye at the end of the 18th century. At the same
time the tribes had 10 unite their forces against <Anazi tribes, the Wild “Ali in particular. During the 19th
century the Sardiye sheikhs lost most of their privileges, and the tribe has since been reduced in size and
power. They are still allied with the Bani Saxar, while the “Anazi tribe of the Rwala are their traditional
enemies, Die Beduinen I, pp. 379-384, II, p. 233f; PEAKE, Jordan, p. 216f.
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2. yominno ‘azzab hindka b-ha-t-tar§ — yidgawirlo b-wihad — w-tizza‘alu hil wiyd
— w-gim!8 is-sayyid u-tuxxo!4® — taxxo w-lakin ma hada §afo — ma had $afo —
yominno® >ankaro.

2. One day when he was tending the herd there, a man joined his company. They got
to quarreling with one another, and as it happened, as-Sayyid shot the man. He shot
him, but nobody saw it. When he then denied it, there was no eye-witness.

3. ba‘id sitt sabi¢ isnin — ’aga wihad — ‘ala s-sardiye w-gal — hari wen izlimitkum
“ind iflan — zlimitkum ind is-sayyid — wald irméh abu gn€b — b-il-lubban.

3. After six or seven years a man came to the Sardiye and said, 'Look, the man you
are looking for is living with So-and-So. The man you are looking for is living with
as-Sayyid, son of Rméh Abu Gnéb at al-Lubban.’

4. w-hida d-damm ma-ysawwus!30 — >id-damm ma-ysawwus — hada wén kan
sakin? — 2ii-tar§ im‘azzab mn-il-lubban b-umm il-‘amad!5! — girib ha-t-talaba la-
ba‘adha — w-hada >aga 1ari§ min hinaka — w-ga‘ad yigiss min “arab la-“arab — min
arab la-arab — lama wisl umm il-‘amad.

4. The blood guilt is not prescribed’>0 Where had he been living? The herd had been
left in charge from al-Lubban and was (now) tended at Umm al-‘Amad.’3! The
parties in this blood-feud were living near each other. The man (i.e., the avenger) set
off from there and started scouting from camp to camp until he came to Umm al-
‘Amad.

5. “ind-ma wisl umm il-‘amad hadak!52 il-Igle batlo b-xarabi§ — w-b-il-xarabis ‘abid
— mahum ihrar — gal ya-ragil imnén *int?

5. It was nighttime, when the man came to Umm al-‘Amad, and he got his lodgings
for the night in poor tents. There were slaves in the poor tents, they were not free
men. They asked him, ‘Look, man, where do you come from?’

:g Descriptive imperative of namative siyle.

Descriptive imperative of narrative style,
150 it "blood does not rot”, a proverb.
151 yillage about 18 km south of ‘Amman on the road to Madaba, in the territory of the Bani Saxar.
lszkefuspmhﬂymhawtwmjmmm&hwm(cﬂw):
a similar case in XIV 36.
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6. gal min ha-d-dire ha-def153 — dall isayil il-min ha-1-byiit haddla w-minhillo w-il-
min ha-{-tars had wis isim ha-1-iblad u-kada w-kada — galu hada t-tars la-rmeéh abu
gnéb — w-hadaka-bu gneéb b-il-lubban — w-hada {-far$ im‘azzib ‘indo wlido...”ac-
&ibir *ismoh is-sayyid — lamanno r-riggal >axad 6zo ya‘ni.

6. He said, 'l come from hereabouts, I'm just a guest." Then he started asking,
‘Whose are these tents? Whose are all these things? Whose is this herd? What's the
name of the region?’ and so on. They said, This herd belongs to Rméh Abu Gnéb,
and Abu Gnéb himself is living at al-Lubban, and the herd is tended by his eldest son
called as-Sayyid.' So they told until the man had got all the information he needed.

7. bukiin il-bét — il-bét — bukiin i{-tarig marga min ‘indo — w-ir-raggal hada nayim
ind it-tar§ — w-bi tarig tanye tuslub b-it-farig hadi — ya‘ni darbén — bigi “ala r-
ragil yom >aga® winno® nayim hayy riso ala ha-1->ard — yamm ishib!54 ha-l-igdimiye
bukutlo winno dabho.

7. The road passed by as-Sayyid's tent, and he was sleeping near the herd. There was
another road which crossed this road; there were two paths, you see. The man came
to as-Sayyid. Coming to him he found that he was sleeping with his head on the
ground. Quickly he drew our his dagger and killed him.

8. 1ala® in-nhar — sahat...sdh in-nabah wén rah in-niSama? — is-sayyid madbih —
hada $8x mahu hwayyin — $8x — wén rah wén >aga wén rah wén ’aga?

8. At sunrise cries were heard from hill-tops: 'Where are you, you brave men, es-
Sayyid has been killed!" He was a sheikh, not just anybody. Yes, he was a sheikh.
‘Where are you, where have you gone?’

9. bikiin sulfdn >abu magid!55 — bikiin za‘lan min ...min ‘d4garmalS6 — za‘lan min
‘agarma — biwizz ‘aléhum — bugil hada ma-dbaho gér ... gér il-‘agarma — ya‘ni
wazze mahu sahtha — wazze.

9. Sultan, Magid's'5S father, was angry with the ‘Agirma.156 He plotted against
them. He said, 'He has not been killed by anyone else than the ‘Agarma.’ This was
trickery and not right, you see, just trickery.

153 The concretizing ha- is here exceptionally used instead of the normal ha-l-, in order to mark
undefiniteness, see below, 3.2.3.

154 Descriptive imperative of narrative style.

135 Sulgan Ibn ©Ali 1-“Adwan, see note 129 above; as the paramount chief of the <Adwan, Sulian was
followed by his son Magid (portrait ABU NOW AR, Hashemite Kingdom, p. 110).

156 The <Agarma (adj. sg. “agrami) belong to the small tribes called el-Balgawiya. The tribe lives
between the northeastern corner of the Dead Sea and the village of Na‘ir southwest of “Amman.
JAUSSEN estimated the number of their tents at about 300 (Moab, p. 399f.), OPPENHEIM to 325 (Die
Beduinen II, p. 221); see also PEAKE, Jordan, p. 173f. and Map 2; for the dialect of the tribe, see PALVA,
“Aparma, and id., Hesban.
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10. w-haddla — bug‘udu w-hu baddo “aléhum — waddiilhum iri§ — bani saxar —
‘a-1-‘agarma — ya-rgal — >an-nafige — salfet il-“asayir.

10. Now they ser off. He wanted to set upon the ‘Agarma. The Bani Saxar sent
messengers to the ‘Agarma and told them the matter. It resulted in a dispute between
the tribes.

11. boxdu “atwat!37 ugih dafa w-ugih wafal3® w-ib-ha-§-Sakil hida — saru hadola
yitharrul59 w-haddla yitharru — w-bihilfilhum yaminat buddilhum160 wasayit — w-
bigimu buhuttu.

11. They took respites,’37 chose guarantors’ 58 for both parties, and did other things
like that. Now was one party freed, now the other. They took oaths, they sent go-
betweens, they did now this, now that.

12. ba“dén it-talaba yominnha nabba‘at — ’ij-talaba yominnha nabba‘at winnhum
bigiilu hada dabbaho — “abid min “abid is-sardiye.

12. Finally, when the truth leaked our, the lawsuit was cleared. They could say, This
man is the killer." He was a slave of the Sardiye.

13. bugim wahad ’ismo gatyan il-ganim — min ‘4garma — baddo ybarri taraf
‘agarma — w-iwarri >abu gnéb — inno zlimtak ‘ind iflan — bugl:

13. A man from the ‘Agarma, Gatyan al-Ganim by name, wanted to whitewash the
party of the ‘Agarma and show Abu Gnéb that the man he looked for was living with
So-and-So. He recited:

14. giimu rkabu min ¢indona fog tintén
>imkallafatin b-al-galaf w-al-ihgaba

14. Get up and ride from us on two camels,
Saddled with saddlebags and housings.

15. w-gimu “alehin b-ad-difafi¢ <aghn
w-b-ig-gas min gal il-‘adu ma nhaba

15. Mount the camels at daybreak and hurry up,
With no fear for the enemy in your heart.

157 <apwa is a respite agreed upon by the two parties before the final settlement of serious acts of
violence, JAUSSEN, Moab, pp. 145 and 212; MUSIL, Arabia Petraea III, p. 362; ASHKENAZI, Palestine
du Nord, p. 92; GRAF, Rechiswesen, pp. 79-91.

158 wgih dafa are the victim's guarantors, who guarantee that no murder in revenge will be committed;
wgih wafa, the murderer's guarantors, guarantee the payment of the blood money agreed upon. The
guarantors are provided from within the respective tribes. See EL-AREF, Bedouin, p. 97f. (kafil ed-dafa
and kafil el-wafa),

159 Haplological contraction from yitbarraru.

160 Contracted from biwaddilhom.
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16. talfun bétin mitil siig id-di¢acin
bétin Cibir imnahhadat igtaba

16. You will come to a tent as long as a line of booths in the market,
A big rent the midpoles of which are high.

17. talfu “a-bu turki!6! fif il-misacin
ya-rméh haly iz-z5r ma yinhaSiba

17. You will come to Abu Turki,’6! the green grass of the poor;
Look, Rmeh, it is of no use to tell lies there.

18. wallah u-tumm allah u-dinin b-atar din
ya-rmeh ma gina l-xata w-il-“ataba

18. By God, and again by God, [ swear once and over:
Rmeh, we are not guilty of any crime or blameworthy act.

19. Cannak tirid is-sigg beén il-gibilen
tisalagih halli suwat id-diyaba

19. If you want to know the truth about the feud between the two tribes, listen:
He was torn by people like wolves.

20. tar l-imzébag!62 min ikfuf il-imgalfin
w-ir-rith min kill il-giwanib itsaba

20. Up flamed the gunpowder from hands of angered men,
And the life flew away in all directions.

21. *ixwan dibal63 16n tyir iS-3iyahin
w-il-kill b-is-sayyid imgammig siwaba

21. Diba’s brothers'3 attacked him like fierce hunting falcons,
And they all cut deep slashes in as-Sayyid.

22. ma‘ak xabar dililhum asfar il-€n164
min umm il-“amad ya $éx nagil zihaba
22. You will know that they were guided by a yellow-eyed man.164
Look, sheikhs, what was needed to find the way came from Umm al-‘Amad.

161 Ap unidentified sheikh of the Sardiye.

162 Immediately glossed by the narrator I-imzébag hada barad. In a poem by Xalaf al Idin there is an
almost identical hemistich: ir al-emzeybeg min kfaf al-fTarigén "es entziindete sich das
Schiesspulver aus den Handen der beiden Reihen", MUSIL, Arabia Petraea III, p. 239, -6; SALMAN, Sarqi
al->Urdunn, p. 56, line 2 is almost identical; cf. AL-SUDAYRI, Abjil, p. 255: w-jir ad-daxan mi bén
kill al-gibilén.

163 Immediately glossed by the narrator *ixwin diba haddlak is-sardiye 'Diba's brothers, they are
the Sardiye'; see also SALMAN, Sarqi al->Urdunn, p. 55, lines 2 and 8; OPPENHEIM, Die Beduinen I, pp.
379-484.

164 “Yellow-eyed' refers 10 black slaves.
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23. w-illi dbaho ya-rmeh tallabt id-dén
yom idbahitino ma hsibiilo hsaba

23. Look, Rméh, what he was killed for was demand for blood revenge.
When they killed him, they did not think of the consequences.

24. w-gazzu r-rugmal65 w-sar ma bén darbén
w-b-il-miftalih mit“allgin bi xaraba

24. They piled up a cairn’5’ in the place where two paths meet,
In the place where the cultivated land meets the desert.

25. w-min xalaf da yalli tiha§ il-ba‘idén
w-mugsab gidid alli 1a bi saraba

25. Hereafter the thing that stands in the way of the two parties, far from each
other,
Is a new stone heap from which there is no return.

26. wallah u-tumm allah u-dinin b-atar din
wa-hayat makka ma daréna sbaba
26. By God, and again by God, I swear once and over,
By the life of Mecca: We did not know what had caused it.

27. wallah ya fawwaz!60 ya nadir il-“en
wa-hayat makka ma daréna sbaba
27. By God, Fawwiz,! 66 you sharp-eyed,
By the life of Mecca: We did not know what had caused it.

28. min sabbona ya-rméh w-ihna biriyin
>allah yi“attir sabgih bi-haraba

28. Look, Rméh, he who insulted us although we are innocent,
May God make his runner stumble in the battle.

29. w-min xalaf da yalli tiha$ il-baidén
mugsab gidid 1a bi sardba
29.=25.

30. hutt iSdado w-hiifo b-al-kalaf zén
w-idwera‘in min fog il-imtiin gaba

30. Saddle your horse and harness it well, with care,
Put hidden armour plates on its back.

165 probably Rugm as-Sami 3 km east of al-Lubban.
166 Fawwaz as-Saygam, from the Fayiz clan, the paramount sheikh of the Bani Saxar 1909-17 and the
Qa’immagam of Giza (Ziza), OPPENHEIM, Die Beduinen I, p. 239; LAWRENCE, Seven Pillars, p. 547.
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31. w-talfi byiitin imbannayatin ib-nimrin167
w-hel ir-rba“ illi daxalhin dibaba
31. Go to the tents pitched at Nimrin,167
To people of camps where seekers of protection come in swarms like flies,

32. “adwan “an dor is-sahaba l-migimin
>ixwan $€xal68 meaytbin is-siwaba

32. To the ‘Adwan, who have been established since the time of the Companions
of the Prophet,
Séxa’s brothers,168 smiters of deep wounds.

33. ya-5éx gédak “aléna mahu “ala §&n
>as-Sex illi mitlak ma sanat 1-il-“ataba
33. Sheikh, your hatred of us is ungrounded.
A sheikh like you does not lend an ear to slander

34. >as-5ex abu magid inhaz il-gibilén
mitl ir-ra‘d illi ygid is-sahaba

34. The sheikh Abu Magid takes sides in favour of the two tribes.
He is like thunder that goes ahead of rain clouds.

35. w-gama‘atak ya $€x mahna radiyin
w-hinna tiwabi‘kum w-intum insaba

35. Look, sheikh, we are your followers and not wicked.
We follow you, and you are our sword hilt.

36. w-in bi‘tona ya §€x nansa l-‘azizin
*il-bét ma yibna *ida tgalla‘in itnaba

36. If you, sheikh, sell us, we must look for other supporis; P
A tent cannot stand up if its ropes are torn loose.

167 | ocality in the Sinet Nimrin passage on the road from es-Salf to the Jordan valley, about 20 km
southwest of es-Salt, in the territory of the ‘Adwan.
lﬁmeaumgusmwdm*mW=mmowmm.mmm
I, p. 217.
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37. bani hasan!6? w-is-salt yalfu mihifin
w-il-midrasiye sélin yigi$Sin ihgaba

37. The Bani Hasan'%® and es-Salt will turn and follow us,
And our troops will wipe out all obstacles like a stream.

38. *al-x0x w-ir-rumman yisirin mahagin
w-“anbari hisban!70 malo mahaba.
38. Plums and pomegranates will shrivel,
And the ambergris-perfumed waters of Hisban!70 will be worthless.

Text XI

1. fi wahad min hdon — ihsini — bugiliilo ’ibin gadir — hada bittawi§ ‘urbano
hinaka — w-bisir bénathum taxx bariid — w-bissawwab wahad — w—‘adet il-‘urban —
yominno tisawwab — gér yoxud ‘atwal u-yigla — w-ihutt \mgm ! calgh y- -yigla —
w-hada r-rig§al nito ha-s-sawab gamig — rahal — min bani hasan “ala bani saxar —
hagg hagig. _
1. There was a man from hereabouts, from the Bani Hasan, Ibn Gadir by name. His
tribesmen started quarreling with each other there, and they began to shoot each other
with rifles, and a man was wounded. According to the custom of the Bedouin, when
someone is wounded, the culprit has to take a respite and go to exile. He has to call
for protection!”! and go away. The man believed that the wound he inflicted was
deep. He moved as an exile from the Bani Hasan to the Bani Saxar.

169 The Bani Hasan (adj. sg. hsini) is a large (OPPENHEIM's estimation: 2450 tents) sheep-raising tribe
living in southwestern “Aglin, north of the river Zarqa. As for their origin, they are a conglomeration of
villagers, mostly from southern Transjordan, OPPENHEIM, Die Beduinen II, pp. 202-207. The verses 31
to 38 seem to refer to the events of 1867 and the subsequent years when the Ottomans sent a small force
to es-Salf and established a Turkish administration there. They restored the old citadel of the town and
built block houses at Nimsin and Hisbéan, but as soon as the Turkish detachment had left, the “Adwan
attacked the new garrisons held by troops recruited from the Bani Hasan. However, the Turks intervened,
arrested Diyab, the sheikh of the ‘Adwan and established their rule over the Balga, OPPENHEIM, Die
Beduinen II, p. 211f.
170 The ancient pools outside the town walls of Hisban, Heshbon of the Old Testament, are already
praised in the Bible, Song of Songs 7, 4. There is still one great reservoir to the east of the village, and
sevcmlremamsof old pools and conduits may be seen in the wadi of Sl Hisban.
waih:spmtecnongranwdbyamm.usuallyashelkh against his tribesmen or allies to a person,
regardless whether present or not, in order to secure a safe travel in the territory controlled by the
protector, MUSIL, Rwala, pp. 438-440; id., Arabia Petraea I1I, pp. 182, 338 and 363; SALMAN, Sargi al-
>Urdunn, pp. 90-95; GRAF, Rechtswesen, pp. 22-24.
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2. ?il-‘urban il-ydm — ydawwru €ala... “ala rgal yi‘azzihum — hadola bani saxar
gom “ala...ala bani hasan — w-lakin il-wahad mita-ma kan daxil' > — lazim yihtadno
w-itawwil roho €ale? — *il-<adat ya‘ni.

2. Today the Bedouin customarily look for men who help them. But the Bani Saxar
were enemies of the Bani Hasan. However, when someone was a protégé!”? one had
to take care of him and to be patient with him. This was the custom, you see.

3. >iga ‘ind ‘awwad ibin sapim — ind ha-l-fayiz'~ — sakan hinik — w-hadi
talabto falat — sant€n taldte w-ga‘ad ‘ind ha-g-gama‘a hnik — yominno yisal “an
zilimto — winn izlimto fayyib — ba‘id sane — saal anno — yom allah *ahya" ab.
3. He came to ‘Awwad Ibn as-Saffam, to the clan of aJ-FEyiz,In and sertled down
there. This lawsuit of his was drawn out. Two years, three years passed, and he
stayed with those people there. When he asked abowt his plaintiff, he learned that he
had recovered. After one year he asked about him. When God lent life 1o him, he
recovered.

4. haddla kull inhdr id — yingam®u ha-g-fama‘a — tifra ‘a-balo §ama*“to — tifra “a-
balo gama‘to — w-lakin haddla mahum daryin “anno — hi yi§i hinaka w-yugud.

4. Every holiday those people used 1o come together, and his people were brought to
his mind. But the hosts did not pay any attention to him, and so he just sat there
alone.

5. id ar-rmadan — <1d ad-dahiya — ’at-ta‘lila— ma {fiblo — la->annhum gom “ala
ba“adghum il-ba‘ad ma yaxud hurrito ‘indhum — santén talate b-it-tali mall — gal *alli
ma ydawi garho — ma yitodawa.

5. The Feast of the Ramadan, the Sacrificial Feast, the evening entertainment, nothing
pleased him. Because the hosts were his enemies, he could not take his ease with
them. Two years, three years passed, and at length he became bored. He thought, 'He
who does not heal his wound, will not be healed.’

172 gaxil is a person—a member of the tribe or a stranger—who seeks protection in an acute danger,
usually with a sheikh or another person capable of protecting. See MUSIL, Rwala, pp. 431, 442 and 529,
JAUSSEN, Moab, pp. 208-214 (with examples); SALMAN, Sarqi al->Urdunn, pp. 128-130; GRAF,
Rechtswesen, pp. 22-24.

173 Al-Fayiz is the leading clan of the Twaga (Tiiga) subtribe of the Bani Saxar, OPPENHEIM, Die
Beduinen I1, pp. 238-243 PEAKE, Jordan, p. 218f.; JAUSSEN, Moab, p. 400; MUSIL, Arabia Petraea III,
p. 398; LAWRENCE, Seven Pillars, p. 517. Sayiam (d. 1890) was the paramount chief of the tribe; of his
sons, Fayiz (father of Mitgal Pasha) and Fawwaz were well known, “Awwad less known.
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6. fi ha-l-...ha-§-gama‘a halli... >alli maSharin ib-bani hasan b-al-gallab’' & —

mawgiidin — wihad ismo sa‘sid iShade — w-wihad ‘amm ilo — rah ’ismo “an bali
— sawwilhum ha-l-maktiib u-b-ha-l-maktiib yhugtilhum ha-1-gaside w-ifahhimhum —
“ala *inni riggal sarli talt isnfn gani — w-izlimitku {ayyib u-mabo" ixlaf — bugal:

6. Among those people of the Bani Hasan who were well known in the Gallab!74
clan there was a man called Sa“iad Shade and an uncle of his—his name has slipped
out of my mind. He wrote a letter to them. In the letter he put a qasida to inform them
about the situation: I have now been (staying in exile as) a culprit for three years, and
your plaintiff is well, he is all right." The gasida runs like this:

7. ?allah u-tumm allah u-dinin bali $had
hatt ir-rasiil v-hagg rabb il-bariya
7. By God and again by God! I swear
By the statute of the Prophet and by the justice of the Lord of creation!

8. ‘iddi “alil u-ma tihannét b-iwsad
w-Ii “illtin b-agsa d-damayir xafiya

8. I feel ill, I have not enjoyed rest on cushions.
I have an insiduous disease in my innermost.

9. >an-nafis “ayyat 12 tmaggid min iz-zad
w-il-“en “an laddet manamsha mi‘ayya

9. My mind is in despair, it does not find pleasure in eating,
And my eyes abstain from the sweetness of sleep.

10. sihirt u-sarat sthimti “ird il-ingad
w-‘ala rifagi yom yatru “alayya

10. Staying awake I recalled the honour of the brave men
And my comrades, when they occur to me.

11. w-min xalaf da ya racbin fog maddad
fog mandt alli yigtain id-diwiya

11. And after this, you who ride far-going camels
Desired by those who cross the desert,

12. hurrin simih iz-z6r w-il-matin misnad
w-iswag immo fatorin seadiya

12. A thorough-bred camel, with a stately chest and steady shoulders,
Light-footed, whose mother is an old she-camel of $a‘idi stock,

174 AL-Gallab is the leading clan of the at-Tabte subtribe of the Bani Hasan, OPPENHEIM, Die Beduinen
IL, p. 204; JAUSSEN, Moab, p. 403.
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13.

13.

14.

14,

15.

15.

16.

16.

17.

17.

18.

18.

19.

19.

ya rakba darbak “ala sél fayyag17>

’al-marada yisrak w-irCa I-mafiya

O you rider whose way goes to the creek of Fmid!’ 75
The watering-place is on your left side, water the mounts.

w-talfi “ala mirhib!76 <asiha l-ir-rad

hé&tinn $5f il-garayib hariya

When you come to Mirhib,’76 I hope there is water of thunderclouds,
As it would be fair to see the relatives.

w-in sayalak ‘anni mn-il-hayy waddad

gullo ¢ifak i§-Sarr hale dirfiya

If a friend in the camp asks you about me,

Tell him: ‘It is bad enough for you (to know that) his condition is miserable.’

w-in s@yalak “anni mn-il-hayy hassad

gullo $idid il-x€l “a-1-ma‘nagiyal7?’

But if an envier in the camp asks you about me,

Tell him: ‘He is a powerful horseman, mounted on a Ma‘nagi’’” mare.’

>an-nafs karhat wakt iz-zabin w-irad178

w-laww yidhakili dahikhum samm hayya

The mind hates the time of Zabn and Trad,178

If they smile at me, their smiles are the poison of a snake.

>an-nafs karhat wakt iz-zabin w-itrad

w-tabga l-garayib gannt id-dahriya

The mind hates the time of Zabn and Trad,

And it longs for the relatives, the paradise of the visible world.

w-ya ‘aziiti w-ya daniti ¢ef l-imrad
w-miskay 13 ya-gwad dagat ‘alayya

My kin, my kinsmen, what shall I do?

My grievance disturbs me, you good people.

175 Creck in the territory of the Bani Hasan.
176 Ras al-Mirhib, hilltop 8 km east of ‘Amman.

177 A firstclass horse breed, so called because of the stately bent neck, MUSIL, Arabia Petraca I1I, p.
271; JAUSSEN, Moab, p. 268.
178 Trad Tbn Gam*an Ibn Zabn (died at the beginning of the 20th century) was the sheikh of the Zabn
section of the Twaga (Tiiga) subtribe of the Bani Saxar, MUSIL, Arabia Petraea III, pp. 116-119, 386,
398; PEAKE, Jordan, p. 218 ("d. ca. 1900"). Z&din Swés (Zeidan Sweiss, Abu Mansir), well-known
peasant poet and connoisseur of Bedouin poetry whom I met in “Amman in Janvary 1970 and in his new
home at al-Hummar (near I-Fhés) in November 1981, could not accept this verse becanse of its insulting
character. When the poem was broadcast on the Jordanian television, the unbefitting verse was therefore
replaced by a new one composed by Zedan.
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20.

20.

21.

21.

22.

23.

23,

24.

24.

25.

23.

furg il-garayib yinugs il-‘umur laww zad

w-50f il-garayib mitil “1d id-dahiya

The separation from the relatives shortens the life, if it lasts too long.
To see the relarives is like the Sacrificial Feast.

>alfin hala b-rab‘i “a-gadd ramlin b-il-iblad

w-"alfin sabah il-x&r w-alfin tahiya

A thousand times 'Welcome!" to my people who are numerous as the sand of
the land,

One thousand times ‘Good morning!” and one thousand times 'May God give
life to you!"

. w-sél it-tamad! 7 yidkar li-git“ankum miirad

widdna manazilna nawah il-igbayya!80
The creek of a_t-_'!'amad’ 7 is referred to as a watering place for your herds.
We want to go to our camping grounds in the direction of al-Gbayya.'80

w-ma‘ mitilku namsi b-darbat il-is‘ad

w-ma‘ gérkum nugsur imn-il-habil tayya

With people like you we lead a happy life,

But with others than you we miss a pleat of the rope.

>alfin hala b-is‘Gid w->alfin b-<awwad!8!

w->alfin sabah il-xér w->alfin tahiya

A thousand times welcome to Sa‘id, a thousand times to “Awwad,!3!
A thousand good-mornings and a thousand welcomes!

w-marhiim ya 6de!82 >il-gada b-is-saxa zad

May God have mercy on you, <Ode;!32 your meals were open-handed beyond
measure.

May God have mercy on you, you owner of the generous right hand!

179 Ar-Tamad, about 40 km south of <Amman, is the main watering-place of the Ca“abne section of the
Bani $axar, MUSIL, Arabia Petraea III, p. 120. The creek is an upper tributary to S&él Wila and its
continuation Wadi Hedan, which joins S&l /Wadi I-Magib (the Amon of the Old Testament) before its

outflow into the Dead Sea.

1801 ocality in the territory of the Bani Hasan.
181 Sheikhs of the Bani Hasan. The first mentioned is S(a)“ad Shade from the al-Gallab clan, mentioned
above, the latter is probably Awwad ibn Gallab, OPPENHEIM, Die Beduinen II, p. 205; Arabian

Personalities p. 152.

l'nS‘ﬁdShide‘smcle.whoumlhcmmdiduotmbuaboveGﬂﬁ).ahudydeadbythal

ume.
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26. w-lawinno tayyib ’inéan ma digt il-inkad
w-lawinno hayy ’in¢an yisfag “alayya

26. If he were well, mayhap I had not got into straits/suffered hardships,
And if he were alive, mayhap people would have mercy on me.

27. w-ma taxdini ya rifagat warrad
warrad sammalin183 alg" hagg fiya

27. Take, take me among you, you companions, as a water carrier,’83
To be a water carrier, filler of water-skins, that is what I deserve.

28. w-ma taxdiini ya rifagat sayyad
>armilkum yom il-milaga Siwiya

28. Take, take me among you, you companions, as a hunter;
On the day of encounter I shall shoot your enemies.

29. rahu “ala... §abiilo xadi" ‘a-l-aba‘ir — wassala" la-hinaka — w-istahalo l-gami‘a
lli “indhum — w-bayyadiilhum u-kattar alla xérku — w-imrah ‘indhum hadik il-lgle w-
subhiyat hammalii — w-nizilu ind ibin gallab hinaka — w-gabu dibiha w-yidbahiiha
w-yissdlahu §-gama‘a ma‘ ba‘adhum u-salamitku.

29. They brought camels, put him on camelback, and took him there. The people
there welcomed him, and they whitewashed him and he said, 'May God increase your
welfare!” He spent that night with them, and in the morning they loaded the camels.
They dismounted at the tent of Ibn Gallab. They brought a sheep and slaughtered ir,
and they were reconciled. And peace be upon you.

Text XII

1. fi “urban min “urban ir-rasid — w-’ilhum — ?ibyar — hindka byar mayye — w-
ha-1-ibyar imxassasat iflan ilo bir iflan ilo bir iflan ilo bir hadola yirda “aléhin tarShum
yisgi" — >isgu minhin — w-illi tiadda “ala tani madbah.

I. The Bedouin of Ibn Rasid had wells, and the wells belonged to different people.
So-and-So had one well, So-and-So had another, and so on. Their herds used to
come to the wells to drink, and they used to water them there. They watered their
animals from the wells, and if someone violated someone else’s rights, he was killed.

183 Water carrier has a low social status, cf. the use of the word in hagw satire garrabna migl as-
sammile (sic) [wir] wandten uns gegen Westen gleich zerlumpten Wassersuchern', MUSIL, Arabia
Petraea IMI, p. 251, L. 17. The status of a professional hunter is also low; it is characteristic of this view
that the men of the pariah tribe of SIEb are known as skilful hunters, MUSIL, Rwala, p. 26; DICKSON,
The Arab, p. 515.
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2. hada fi wléd — mitil ha-1-hamayil — mitil-ma dgil iSwehat ‘azizat karaci mitil hada
— aww mitil-ma dgiil >ahil madaba w-ahl l-ifh&s u-gilil u-manga w-ha-g-gama‘al84
— hdad ba‘adhum — b-il-aradi.

2. There was a young man like the youths of the families here, for instance the
Swehat or “Azizar or Karakis, like that, or, for instance, people of Madaba, el-Fheés,
Gilill, and Manga, and the people there,'3% whose lands border on each other.

3. bit‘addu ‘ala bir — wahad — bigi “aléhum igil ya-n-ni§ama — ya habbin ir-rih
hadi mayyti — galiilo gbtir — mayye ma mayye — *in-natige bit‘alagu — bugimu I-
ixwan it-tnén <algh u-butuxxo.

3. Once when people came to a well, he came to them and said, ‘Look, you brave
men, you generous people, this water belongs to me." They said, ‘Be off!" They
started arguing about the water, and ar last they began to fight. The two brothers fell
upon him, and one of them shot him.

4. 58x hi — >amma hadolaka — ma kan ha-l-midde ’illi... ?illi ‘aSiha — Saxu —
lakin hada S€x — bigi s-sayh bigi l-xabar — wusS il-“ilim wus is-sire? gal walla flan
madbih — w-<adet il-‘arab mitil he¢ — ’illi yidbah yigla — yigla “ala bani s‘id —
yigla “ala...

4. He was a sheikh, but those—ar the time they were living in—they had not become
sheikhs. But the killed man was a sheikh. Crying was heard, the news was told.
‘What's the matter? What has happened?’ Someone said, ‘Look, So-and-So has been
killed." The custom of the Bedouin was that the killer had to go into exile. They went
into exile to Ibn Sa “id and so on.

5. ’istigaru hadola — rahhalu min iblad “ala gér iblad — gamu “aléhum dafaniihum —
fi wahadin hinaka garabilhum — *imsawwi gasida — bindib bihum — bugil:

5. They seeked protection, they moved from one land 1o another. Then avengers killed
them and buried them. There was a relative of theirs there, who made a qasida in
which he bewails them in these words:

6. ya-llah yalli tisma“ an-namil la dabb
fog as-safa sarsab b-1€l ad-dalami

6. O God who hears the sound of ants when they creep
In file over a rock on a dark night!

184 The Swehat are a Latin Christian family belonging to the “Azizat clan, who together with three
other clans in 1881 migrated from el-Karak to the then uninhabited Madaba; for the exodus of the clan
there is a detailed description in JAUSSEN, Moab, pp. 417-432; see also MUSIL, Arabia Petraca 111, pp. 94
and 106; PEAKE, Jordan, p. 177. Father Bishara Shweihat (d. 1981), the neighbour of the narrator,
belonged to that family. The narrator’s family, el-Maxamre, came to $Afag from I-iFhés, a village about
5 km southeast of es-Salf. Manga is a village about 7 km northeast of Madaba, inhabited by members of
the Fayiz clan of the Bani Saxar. Gilil, 5 km east of Midaba, is its nearest neighbour, and its
inhabitants belong to the Zabn clan of the Bani Saxar, JAUSSEN, Moab, p. 244.
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7. ya-llah ya-‘allam b-al-hal ya rabb
yalli daxilak dayman m3 ydami

7. O God who know thoroughly the condition of men, O Lord!
He who always seeks protection with you, is not wronged.

8. yalli xalagt at-tér w-as-sabi¢ w-ad-dibb
w-razagit ma bén al-waia w-al-gamami

8. You who have created the bird of prey, the lion, and the bear,
And provide for everything that is found between heaven and earth!

9. tarham garib ad-dar b-al-b&t minkabb
w-haznan u-min kutr al-“ana ma ynami

9. You have mercy upon a homeless stranger lying on the floor of a house
Worried and sleepless because of many troubles.

10. >Ghe1 “ala ¢ibdi gihimin IZhab
ab¢i “ala furg al->ahil w-al-‘amami
10. 1 felt a flaming hell in my heart.
I weep over the separation from my family and kinsmen.

11. ya ‘€n yalli “idd w-ib-hadirha Sabb
w-Suf dam*i fog xaddi hawami

11. O my eyes which are as if there were alum in them,
Look, how warm tears are running over my cheeks.

12. w-min ‘UGgum-ma kunna ‘ala 1-kiir narkab
w-al-yom zoli 16n z0ol al-harami

12. After having ridden on camel saddles,
My condition is today like the condition of the thief.

13. ya wannati tiwannétha tagta“ al-galb
w-tixaffarinha gimi¢ al-¢idami

13. My lamentation breaks the heart,
And all my bones have been paralyzed.

14. >agih ¢ima dibin min al-gi¢ yatnab
w-<i8rin leéla ma ydag at-ta‘ami

14. I moan like a wolf howling of hunger,
When it has not rasted food in rwenty nights.



15. >a3-$yiix idbahithum malhum danb
mit‘ab u-mi¥al!85 <izz kill al-gihami

15. They killed the sheikhs who were not guilty of any crime:
Mit*ab and Misal,’® dear to the whole company of men.

16. w-dabbahhum sultan dibbin walad dibb
w-ma 5ax giddah min gidimin u-“ami
16. They were killed by Sultan, a bear, son of a bear.
No one of his ancestors has been a sheikh, not for ever so long.

17. w-min “dgubhum galbi bah an-nar tathab
*eda w-“iddi b-wast habs ad-dalami

17. In my heart there is a flaming fire after their death,
And I feel myself as if in a dark jail.

18. >awwah “a-dahrin gafani w-ana Sabb
>agfa w-xallani b-dar al-midami

18. Oh how I miss the time which fled from me, the time of my youth!
It turned its back and left me in a house laid in ruins.

19. w-ma yilhag at-tallab haddi la tlab
w-la haguti “ugb it-tifarrig ilyami

19. The avenger does not pursue them because of my luck, if he wants to pursue.
I don’t think there will be reconciliation after the separation.

20. w-dagget sidri daggténin ‘ala l-galb
w-‘addeét b-an-niban basmet ibhami.!86
20. I stroke my breast, two blows on my heart,
And I bit the tip of my thumb with my front teeth.186

185 The two brothers mentioned above without names.
186 Sign of mourning.
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Text XIII

1. hada kaman salfe waraha — fi zaman il-’atrak — falabu “askar min hon baddhum
yoxdu ‘askar — tignid >igbari!87 — <a-zaman {al‘at baSa w-anwar basa w-turki w-
mustafa kamal . 188

1. There is still a story after that. In the time of the Turks they levied soldiers from
here. They wanted to take soldiers. It was a forced conscriptfau’ 87 and took place in
the time of Talaat Pasha, Enver Pasha, Turki, and Mustafa Kemal /88

2. >agu “a-ha-1-iblad hona — ‘ala s-salf — galu ’ihna ummna l-karak!8% — >ihna
>ummna ’il-karak — >ida I-karak “addat — 2ihna bin‘idd ma-<addati§ w-ihna ma
bin¢idd.

2. The Turks came to the country around here, to es-Salt. People said, ‘Our capital is
el-Karak 189 If el-Karak will muster, we shall muster, too. If it will not muster, we
shall not muster either.

137 1n November 1910 a revolt broke out in el-Karak where the Turkish authorities had started disarming
the tribes and carrying out a census for military service and a land registration scheme. El-Karak had
formerly been virtually independent, and the Ottomans had reoccupied the district as late as in 1893. The
revolt, led by Gadr al-Magili, lasted for ten days. For details, see PEAKE, Jordan, p. 93f.; GUBSER,
Karak, pp. 106-110; for a contemporary episode, see SCHMIDT&KAHLE, Volkserzihlungen I, p. 22; 2
local account of the revolt is included in PALVA, Karak, p. 243.

188 3141 Pasha (1874-1921), Turkish political leader, one of the "Young Turks", Ottoman Grand Vizir
1917-18. Enver Pasha (1881-1922), together with Talat Pasha and Cemal Pasha formed a triumvirate that
ruled Turkey 1913-18. Mustafa Kemal Atatiirk (1881-1938), founder and first president of the Turkish
Republic.

189 The Balqa and “Aliin had since 1905 belonged to the Sanjak of el-Karak, PEAKE, Jordan, p. 93.
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3. hadak il-wakit kan $&x masayix ’il-magalye — >il-karak — gadir!90 — >ibin
magalli — w-irféfan!®1 — w-ithayran192 — w-idléwan193 — Syiix — mitil...mitil $irSil
w-...5ambirlin!94 w-ha-§-§ama“a hadol — Syiix — ral95 <a-l-karak gal >a — ti‘iddu?
3. At that time the paramount sheikh of the Magali clan in el-Karak was Gadr al-
Magali !9 There were also Rféfan, !9 Théran (Fréwian?),19? and Diéwin!%? They
were sheikhs—men like Churchill, Chamberlain'®* and all those. The Turks went to
el-Karak and asked, 'Well, will you muster?’

4. ’in-niswan ithayyaru ... ’il->izlam ithayyaru gamin in-niswan ‘alehum — galu haku
— ’int hurma — xud *inti w-hat li-l-i°gan — ya‘ni $arin n-niswan *atyab mn-ir-rgal
— w-Sawwasin l-izlam “ala -hukiima.

4. The women were baffled ... (no,) the men were baffled. Bur the women set
themselves against them and said, 'You take (this), you are a woman. You take (the
veil) and give me the headband.” It appeared that the women were stronger than the
men, and they stirred the men up against the government.

5. sar dabha b-il-karak — sar dabha w-‘isyat — w-silmat l-iblad hadi — min hadaka 1-
miSwar — galu — 2 ma z3l hada gadir ... — galat t-turkiye — ”ida ma bidgibu gadir
— w-ibtidbahiih — ma fi sahab askar wala fi *i3i.

5. A massacre happened in el-Karak. A massacre happened. They refused to muster,
but the countryside hereaboutswas saved. After that errand the Turks said—well, Gadr
was still free—the Turks said, 'If you caich Gadr and kill him, there will be neither
conscription nor anything else.’

190 Gadr $alih al-Magali was the paramount sheikh of el-Karak at the beginning of the 20th century
(1900-18 according to GUBSER, Karak, p. 81) and the charismatic leader of the 1910 revolt against the
Ottoman government, ibid., pp. 106-110. OPPENHEIM, Die Beduinen II, p. 261, gives his name in the
form ‘Abd el-Gader; according to GUBSER, p. 44, Gadr had a brother by that name, Portrait, AL-
“UZAYZI, Ma‘lama 4, p. 260; according to al-“Uzayzi, he died in Damascus in 1917.
191 Rfsfan Pasha al-Magali (d. 1945), Gadr's uncle, qidi and one of the most powerful Karaki leaders,
GUBSER, Karak, pp. 22, 44 and passim; OPPENHEIM, Die Beduinen II, pp. 261 and 266; according to
him, Rféfan was the paramount sheikh of el-Karak. In 1920 Rféfan, who then was the Governor of el-
Karak, was instrumental in establishing the Government of Moab; in 1929 he was elected member of the
First Transjordanian Legislative Council, ABU NOWAR, The Hashemite Kingdom I, pp. 31 and 232f.,
it p. 23.

92 Incorrect name, probably to be read Fréwan, less well-known brother of Rféfan and Diléwan,
OPPENHEIM, Die Beduinen II, p. 263
193 pjewan Pasha al-Magali, Gadr's uncle, became the president of the municipal council of el-Karak in
1918 and held this position more than half a century, GUBSER, Karak, pp. 71 and 144,
194 Churchill and Chamberlain are obviously mentioned by the narrator in order 10 give the writer an idea
about the power of the Mapali.
195 gy <ad- —> ri <al-.
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6. boxdu gadir — €ala stambiil!%6 — ma“zh talt i$xds — w-ba‘malilhum gahwa —
mitl il-gahwa hadi — w-buhuttu biha samm — buhuttu biha samm.

6. They took Gadr to Istanbul.!96 Including him there were three men. The Turks
made coffee for them—like this coffee—and they put poison into it. They put poison
into it.

7. fi wahad — wallah mini dari *in hii turki 1-h&dar!97 hada willa giddo willa min...
staldah — sar “indo §1 kabb il-fingan “ala sidro — yom $§af hadola mam mat ma‘hum
— gadbihum barra — fala“ hada nhazam.

7. One of them—well now, I don't know whether it was Turki I-Hédar'®7 or his
grandfather or who it was—suspected evil. He pretended that something happened to
him, and he turned the cup upside down on his dress (under the <aba>). When he
saw the other men die, he "died" with them. They were taken outside. This man got
out and took to flight.

8. hada nhazam rah silim — haddlaka t-tnén rahu — gadir u-ma“ah ba‘id wahad —
hada silim — buriih il-ixbar l-axih — axiih ismo atiwil?® — w-gama‘a ktar hinak
— Yaxith tab‘an — bug‘ud yirtah — bugal:

8. He took 1o flight and was off. He escaped. Those two, Gadr and one besides him,
died, but this man escaped. The news came to Gadr's brother. His brother was called
‘Atuwi 198 There were lots of people there, and his brother, of course, started
bewailing him. He said:

9. yabéi I-“atiwi b-idmii‘in sikiba
yabgi “ala gadir fawwal il-migiba
ma-dri ma‘ il-gizwan fog in-nigiba
willa tifarsax markabo b-al-bahar ‘am
9. ‘Atuwi weeps with copious tears,
He weeps for Gadr whose absence has become long.
I do not know whether he is with the raiders, mounted on a riding-camel of
noble breed,
Or whether his boat lies at the bottom of the sea, wrecked long ago.

196 A< a matter of fact, Gadr was not taken to Istanbul, but, as also appears from the poem (XIV 12), to
Damascus. According to PEAKE, Jordan, p. 94, the leaders of the revolt were put to death, but Gadr
escaped and later submitted to the Turks. Shortly afterwards he was invited to Damascus where he died, it
was said, as the result of drinking poisoned coffee. GUBSER, Karak, p. 109, gives another version:
throughout 1911 punitive expeditions were sent to all parts of the district, many Karakis were arrested,
and some lesser leaders and common tribesmen were killed or executed. A few of the leaders were able to
remain at large until the Ottomans, late in 1911, declared an amnesty for all except Gadr, who was
pardoned in 1912. AL-UZAYZI, Ma‘lama 4, p. 260, in the text under a photograph of Gadr states that he
was poisoned in Damascus in 1917.

197 According 10 local tradition it was Turki I-Hedar, the legendary sheikh of the Zabn lineage of the
Twaga (Tiiga) subtribe of the Bani $axar, a generally respected man of an exceptionally short stature. He
is said to have been about 90 years old at his death in the summer of 1981.

198 <Aruwi Salih al-Magali, brother of Gadr, the paramount sheikh of el-Karak 1918-37, GUBSER,
Karak, p. 44; PEAKE, Jordan, p. 246 (ca. 1911-38).
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10. >ams id-daha Saddet kur in-nigiba
tasri ma‘ id-diyan masya “agiba
>as-subih min §than!99 dabb id-dabiba
>al-‘asir milfah dimasg i§-5am
10. Yesterday forenoon you fastened the saddle of the riding-camel of noble breed,
And by night you strangely rode away in waste deserts.
At daybreak the mount set out from Sthan,’99
In the afternoon it arrived ar Damascus.

11. la-tall min bawwabt allah w-asih
w-asih b-sotin yigrah al-galb tigrih
w-agil ya-hal allah u-ya-hal al-misarih
ya min yi‘addil haggna ‘ind al-hukkam
11. I look down from God's gate and shout.
I shour with a voice that gashes the heart.
I say: O God's people, o reasonable people,
Who will plead our cause before rulers?

12. *in&an tibi ‘um200 gadir b-al-mal nasrih
b-az-zilim w-an-niswan nata l-gala bih
w-1a nahtisif amwalna laww gabat bih
w-tibasiru hel al-karak ‘izzkum dam
12. If you sell Gadr for money, we shall buy him.
The high price for him would not matter, neither for men nor for women.
We would not care if our properties would vanish for his sake,
If you could bring good news: People of el-Karak! Your beloved is alive!

13. wallah laww tihuttu kyas u-malayin
w-ithaddmu byt i8-8a“ar w-id-diwawin
w-itgaddmu Zinat il-banat il-mizayin
ma hagiiti yidhar lakum gadir b-idyar
13. By God, even if you (Karakis) would give bags filled with millions,
And would destroy both the tents and the saloons,
And offer the jewellery of the beautiful girls,
I do not think that Gadr would be handed over to you, ever.

199 Mountain 20 km north of el-Karak, the highest point (1065 m) in Jordan (Transjordan); for annual
feasts of sacrifice on its top, see SALMAN, Sarqi al->Urdunn, p. 254; JAUSSEN, Moab, p. 359.
mmummmmumummmm-m
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14. ma ger gilu la-‘ammi20! la-ybagi <aléya
halu “aléya t-turk u-mali giniya
tal‘at w-anwar ma ya‘arfu xafiya
>irfad ma ya‘arfu salatin wala syam
14. (Gadr:) Do tell my uncle that he would not let me wait too long.
The Turks fell upon me though I was innocent.
Talaar and Enver do not know what a sin is.
They are renegades, they do not know the prayer, nor the fast.

15. “a-1-ydm winni mittasi¢ b-al-fadiya
mitwagghin yamm il-fgig il-xaliya
w-1“yal “ammi lli yarkabu wagim miya
rféfan mahhum b-awwal al-xgl giddam
15. Oh that I would be free to go at my liberty!
I would direct my course toward the open defiles,
And to the sons of my uncle who ride in a group of hundreds,

With them Rféfan at the head, riding the first horse.

16. wigdi “aleku b-asnin il-mihila
ya banyan betak ib-ras at-tiwila
ya mig“idin il-“abid hadd in-nifila202
ya 3x nigrak l-al-maxalig ‘azzam
16. I long ardently for you in years of drought,
You who built your house on the highest top,
You who wake up the slave ar the side of the heap of ashes and coffee
grounds,
You sheikh, your mortar calls in all people.

17. wigdi “aleku la-lifa hasil il-1€l
ya mig€id il-x6da w-hinni marafila 203

17. I long ardently for you who, when a wanderer comes by night,
Wake up the women though they are ungirded 203

201 Refers to Rfefan Pasha al-Magali, Gadr's uncle.

202y and f vary in this word. Thus, SALMAN, Sarqi al->Urdunn, p. 49, 1. 1 and note 1, writes
nafila.

203 Immediately glossed by the narrator ¥u migid il-x6da w-hinne marifila? — hida gadd ma
bigih dydf b-il-1&1 — *il-hurma bigillha xdda - yi mig€id il-x6ds w-hinne marifila —
ma® kupr ... “als s-sidt bitgdm il-hurma w-hi marafle — ta‘fin w-taxbiz u-tsawwi
gahwa "What does mig©id etc. mean? Whenever guests come by night, the housewife, called x5da
('sweetheart’), most often gets up having the long skirts on, to make bread, and to prepare coffee.’
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Text XIV

1. §éx “arab — karim — ya‘fi — ya“ti bill — w-ya“fi x&l — ya“fi masari — yiksi I-
‘aryan — w-id-dibayih w-il-manasif fun-n-nhar miStiglat ‘indo — w-inadi “ala gal it-
tarig w-igil ya-§1<an a-1-<6¥ — gannib.

1. There was a Bedouin sheikh who was generous. He used to give camels, he used
to give money, he used to clothe the naked, and sheep were slaughtered and mansaf
meals were served day in day out in his tent. There was a man by the wayside who
called, 'You hungry one, come and eat! Drop in!’

2. madilo xamsin sane — w-hii miStigil ha-3-Sagle had — lama sar gaffat if-talaba
ma<al — gaad ir-rig§al ya<bid alla gal >ana widd-a*bid alla — w-il-karam m-atirko
bi-ha-1-bet.

2. Fifty years passed, and he had (all the time) been doing this, but then all these
things in his tent ran dry. The man began to worship God. He said, 'l want to
worship God, and I shall never give up generosity in this tent.’

3. bi" ‘indo zlam itnén — gillhum ya-rgal — hassétu — bi >akram minni? — 1a tistahu
— bi *akram minni bi-ha-l-iblad? — *ismi“tu? — ma yxafa “aléku § — ’ana ... mani
... ma bi xIaf lakin widd-aSaf.

3. There were two men with him. He said to them, ‘Look, men, is there anybody
more generous than me, have you seen? Don't be shy; is there anybody more
generous than me in this land? Have you heard? Nothing remains unknown to you.
As for me, there is nothing wrong with me, I just want to know.’

4. galu ya-mir ma fi — ya-’>amir ma fi — gal ana badd-a‘fiku sane — badd-a‘fiku
x€l w-a“fiku masrif — w-taslu la-garar id-dinya — w-it§ifu ddawwru — *ida lagétu
’atyab minni — Jazim idgiilu — w-ida ma-lagetii§ lazim idgiilu — intu >umana ya“ni.
4. They said, 'Look, Prince, there is no one.” He said, 'I'll give you one year's term.
I'll give you horses, and I'll give you money to spend. You must go to the ends of
the world to look and seek. If you find someone better than me, you must tell me,
and if you don’t find, you must tell me. You are my trusted agents.’

5. w-hadodla — *ig-gama‘a maSu — ySafu — min >akram minno — aww fi mitlo —
hada *ismo™ — *ismo hada ya-biina bigiliilo >abu 1-xazrag — ’illi haka 1-haki hada —
haddla §-gama‘a — ’it‘ahadu bi->alla — ’innhum ma yxina® — in ligu >ahsan
minno aww ’arda minno — yahku s-sahih.

5. They set off to see who was more generous than him, or whether there was
someone like him. The man who spoke like that—look, Father—was called Abu I-
Xazrag. The men swore by God that they would not betray him. If they would find
bernter or worse people than him, they would tell the truth.
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6. wuslu tas$8u b-ha-1-barriye g-§ama‘a — hurrithum ma‘dhum kdmle — magriifhum
ma‘ahum imkayyfin — lamannhum wusglu hadic l-iblad — 2axir ma‘mar rabbna —
baddhum yir§a‘u — gazu min wara ha-l-hazim — yom laddu “ala ha-1-“arab — winn
ha-l-ibyit imsahhabat — fi-ha-s-sahle — winnhin ibyut ikbar — mitl ibyiit ‘urbanhum
— gilu baddna nagalhum.

6. They started wandering around in the wilderness. They had completely free hands,
they had money to spend, they were happy. At last they came to a country, the last
one populated by our Lord. They would turn back. But they still continued over a
ridge. They caught sight of a Bedouin camp and saw that there were tents pitched on
a plain, and that the tents were big, as big as those of their own tribe. They said, We
must go to them.

7. wuslihum — ydminnhum wuslihum — hawwalu b-ha-l-ibyiit — kan il-gada gahiz
— yom laddu “ala I-minsaf — winn il-minsaf <ala 1->agall mitil minsaf >abu 1-xazrag
— laddu ‘a-l-lahim — winno mitlo — laddu €ala s-samin — is-samin yinkabb min
fog il-minsaf — yinadi — ya gian “a-I-<gs.

7. They came to the camp. When they came, they dismounted at one of the tents. The
meal was ready. When they looked at the mansaf they found that it was at least as
good as Abu 1-Xazrag's mansaf. They looked at the meat; it was similar, to0o. They
looked at the butter and found thar butter was being poured on the mansaf. A man
called, You hungry one, come and eat!”

8. >is-subih itlagi 3-Su‘“ar indo zéh — itlagi wahad baddo faras ya‘{i faras — baddo
duliil ya‘fi dulil — daxil “aleh yigi® — gal hada ... yis’alu — min ha-I-urban hay?
— ma-ddillaha? — gal °g bi-1lzh indill — *intu g8ima? ma ta‘irfu hamad ’abu rise? —
hiada hamad >abu rife — ma fi® mitil ha-§-8axis b-il-iblad kullha — w-la >axlag alla
mitl ihéayto.

8. In the morning you would find lots of poets there. If you would find someone
who wanted to have a horse, he would give him a horse, someone who wanted to
have a guide, he would give him a guide, if someone who seeked protection, he
would come to him. They asked, 'Who are these Bedouin? Could you tell us?’
Someone said, 'Yes, we'll tell you, of course. Are you totally ignorant? Don't you
know Hamad Abu Rise? He is Hamad Abu RiSe. There is no one like him anywhere.
God has not created anyone like him.'

9. galu haddl ig-gami‘a — galu garadna lagénal — garadna lagénal — ga‘adiilhum
talat arba® tiyam — sa’alhum ir-riggal — gallhum ya-rgal ’intu ma gitu bala garad —
>alli gitu bl — *ibisru bid — wiSiddku yyah?

9. They thought, 'We have reached our goal.” They stayed there three or four days.
Then the man asked them, 'Look, men, you haven't come without an object. What's

the thing you came for? I'll give it to you; what do you want?’
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10. galu wallah ma nrid gér salamtak ya... — gil s@lfitku? — gilu walla salfitna —
hinna “ind amir — Sarwak — w-il-amir sar ‘umro b-al-xamsin b-as-sitiin sane — w-
il-amir waddana — n3if ib-ha-l-iblad fiha nas mitl ih¢ayto — willa *atyab minno —
w-hadi >amane b-irgabna — walla laww tingisim rgubt il-wahad ger nah¢i.

10. They said, ' We don't wish anything else than your well-being." He said, ‘What's
your story?’ They said, 'Well, we'll tell our story. We are living with a prince equal
to you, and the prince sent us to see whether there are people as good as him in the
country, or better than him. This is a commission of trust at the risk of our lives. By
God, even if our heads would be cut off, we have to tell (the truth).’

11. gallhum wu$ 3uftu minni? — galu wallah Sufna minnak — ’inno la sar igib *abu
l-xazrag — >abu l-xazrag — w-ingil >abu riSe mi¢ano — w-la §ar igib >abu rise ngil
abu l-xazrag miéano.

11. He asked them, 'How do you look upon me?' They said, 'Well, we look upon
you like this: in the absence of Abu l-Xazrag we could say thar Abu Rise fills his
place, and in the absence of Abu RiSe we could say that Abu [-Xazrag fills his place.’

12. za“al ma tablo — widdo t-talaba kullha — gal ya-wlidi ¢bir b-al-“umur? — hada
’abu l-xazrag — gal lah — b-al-xamsin — b-al-xams u-xamsin — gal hada mahu
karam — gal wuShii — gal hada nasib.

12. He gor angry. He was not pleased. He wanted to be alone with all those things.
He asked, 'Look, my son, is Abu l-Xazrag old?’ He said, 'Oh no, he’s about fifty or
fifty-five years old." He said, 'It's not a question of generosity.” "'What is it, then?’
He said, ‘It’s trickery’,

13. hatt bi® — [ta“an bi] — {a‘an bi" — [gal hada nasib mahu karam] — hadola §-
gama“a ma-fala“ns yigilu 13 kitir wala galil — nasib nasib sahabu halhum w-igu
naksin — lama wuslu *abu l-xazrag.

13. Abu Ri3e insulted Abu I-Xazrag. He hurt him. The men could not say anything,
neither much nor little. 'It's just trickery and nothing else.’ They got going and
returned home to Abu I-Xazrag.
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14. ‘ind-ma wuslu *abu l-xazrag — hacilo b-as-sahih — gallhum il-’>amane 1l
ma“‘ku? — galu I-’amane kada kada kada — lagéna mitlak — b-il-minsaf u-b-il->akil
u-b-il-“ata w-b-iS-Surub u-b-il-gér u-b-il-gérat u-b-il-bét kanno hi — w-il-axir —
‘inid-ma gina ta-nim3i tifahamna ’ihna wiya kilmtén gil hida karamo nasib — gil
nasib? — galu 3 gal wus ‘alé.

14. When they had come to Abu [-Xazrag, they told him the truth. He asked, 'Have
you carried out your commission of trust?’ They said, 'We carried out the commission
of trust so and so. Then we found a man like you as far as the mansaf, the meals, the
presents, the drinks, and all other things, the tent included, are concerned. After
everything, when we would ger going, we exchanged some words with him, and he
said, The generosity of Abu I-Xazrag is nothing bur trickery." He said, Trickery?’
They said, That's what he said.’ He said, 'Never mind.’

15. hada ’ilo hurma — *abu l-xazrag — w-il-hurma gamile giddan20* — ma nwagdat
ib-hadi g-gihat — *isimha tall in-nawahi — hurmt abu l-xazrag — *isimha tall in-
nawahi — gallha ya-fall in-nawahi — galatlo na®am — gal id-dinya sarat tani nhar —
w-ana wiyac baddna na“mil Satha n§imm il-hawa — fahhamha b-is-sire “ala *inno
kada kada kada kada — w-baddna n3if nasal ha-r-riggal hada n$if halli >atyab minni.

15. Abu I-Xazrag had a wife, and the wife was very beautiful, the most beautiful
woman found hereabouts. Her name was Tall an-Nawahi. Abu 1-Xazrag's wife was
called Tall an-Nawahi. He said to her, '‘Look here, Tall an-Nawahi." She said, Yes?’
He said, 'Let's make an escapade, you and me, tomorrow; let's have a little trip” —
he rold her what had happened — ‘and have a look; let's go to the man and see
whether he's better than me.’

16. gilat wu$ “alé — gabu ha-l-matiya — ri¢biihin — w-hattilhum 2ad u-zuwwad w-
umma‘in — w-igu gasdin bab allah bab is-Sarg wusi¢ — *dha — ’an-nafige wuslu —
*indarrig bihum talafin ydm — €iSrin yom — w-wuslihum.

16. She said, 'Why not?’ They brought riding-camels and mounted them. They took
provisions and clothes, and set out for their long journey toward the remotest east.
Well, ar last they arrived there. It took them thirty or twenty days to come to the
Bedouin of Abu Rise.

204 1 oan from the fughi.



17. ‘ind-ma wuslu — >agu “ala 1-ba“arin illi tahfihum — gassithin u-faliihin ib-gir —
hada I-gir — dawa la-§-garab — gutran u-gir — dawa la-g-garab — w-agu l-mugrib
— “ugb is-sa“a sab‘a — w-banu xarbushum wara bét >abu rife — w-hagga‘u 1-
ba‘arin hinaka.

17. When they arrived, they went to the camels which they had ridden, cut off the
camels’ hair and smeared them with pitch—Pitch is used as a medicine for the
mange. Tar and pitch are medicines for the mange—At sunset, after seven o'clock,
they came and pitched their poor tent behind Abu Rise’s tent and put the camels to
sleep near ir.

18. ’is-subhiyat yom tala® in-nhar gal wall il-min ha-l-mahlabat had5l? — minhillo
>alla yil“an *abu shabhin — “indku yyahin ya-ru‘yan! — gamu “aléhin ir-ru‘yan b-il-
xizirnat — dallu yigildu brhin lama <addithin — gal hada >awwal ragls haygalan.2%°
18. In the morning at sunrise Abu Rise said, '‘Dear me, whose are those clipped
creatures? Whose are they? God'’s curse upon the father of their owner! Away with
them, you herdsmen!" The herdsmen fell upon the camels with cane sticks and kept
on beating them until they could drive them away. Abu I-Xazrag said, The dance
started with hopscotch.?%

19. gabu ha-l-xarbi§ — w-banat il-hurma ha-l-xarbii§ wara ha-l-b&t — w-hada r-riggal
wara ha-l-bét — w-ha-1-lhim u-ha-r-ruzz — w-ha-l...il-gahawa — w-hada r-riggal
marig ‘anno mitl in-nada — ma y3iifo — w-sitt sabi® fiyam la sa’al u-1a mas’al.

19. They had brought with them a poor tent, and Abu I-Xazrag's wife pitched it
behind Abu RiSe’s tent. Abu |-Xazrag stayed there behind Abu Rise’s tent and saw all
that meat, rice and coffee which were served in the tent. Abu Rise passed by him like
the dew without seeing him. For six or seven days he did not ask Abu l-Xazrag
anything, nor did Abu I-Xazrag ask him anything.

20. galatlo hurmto *ihna gayin hona — mahabis?— “a-l-galil rith i§rab g®hawa *ug‘ud
‘ind ha-r-rgal — gim hutt — w-lakin hada islaho w-ihdimo ha-z-zénit ma‘alM — w-
lakin islaho dayman — w-lawinn umma‘ino 1abis ihtari§ — 4.

20. Abu I-Xazrag's wife said to her husband, ‘Have we come here as prisoners? Go
at least, have coffee and sit with the men.' He planned now this, now that. He had
with him his weapons and his fine clothes. The weapons he had always with him, but
as ciothes he wore rags, you see.

205 variant of a proverb, "with hopscotch™ or "at slow pace”; cf. FRAYHA, Dicl. Prov., no. 740 awwal
Ir-ra’s hanZali w-ixirto mahzali “Dancing starts as an affected walk; it ends silly"; ABBOUD, 5000
Sprichwdrter, no. 1018 *awwal ir-ra®s hanZali <sa-ya>ti mi huwa *a‘zam»; FEGHALI, Pro-
verbes, no. 1434 id. "Toute dance commence par la hanjelé”,
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21. tala® in-nafige Sirib g®hawa — *id-duhur itgadda — w-il-“asir ti‘a$8a — gal ya
ragil imnén int? — gal walld-na gasirilku206 garli gumlet Tyam — ’istdba h&& yom
istaba h&¢ 3af il-hurma — $afha min wara I-xiSa — yom $afha winnha btodi.

21. At last he went and had coffee. At noon he had lunch, at sunset he had dinner.
Now Abu Rise asked him, ‘Look, man, where are you from?’ He said, ‘Well, I've
been living as your neighbour?96 quite a time.’ Abu Rise turned around to see (the
neighbour's tent). When he turned around to see, he saw the wife. He saw her behind
(the rear wall of) the tent. When he saw her, he found that she was dazzlingly
beautiful.

22. gal wallah ana ha-l-hagg “alék ya... — ma txabbir idgil — gal walla ya... — hada
bumrug i§-5€x — >abu rife hada bumrug207 — 1 garad wala hage yominno laddilha
— ’inxdwat — ma dall ma“a" ¢agil — gal dibiha — dibiha la-l-gsara.

22. He said, You are not telling the truth, you must tell it to me." Abu I-Xazrag said,
‘Well, look..." The sheikh, Abu RiSe, got in the habit of passing by Abu l-Xazrag's
1ent?07 without any aim or reason. When he had seen her, he had gone out of his
senses, he had lost his reason. He said, 'Slaughter a camel for our neighbours.’

23. dabah dibtha — gil sawwi $idih — la-ra‘it il-b&t208 — §abu ha-1-fatir — willa
higg — willa mafrad — willa gida® — higg u-mafrud u-gida¢ — hadola wiad la-g-
gamal — higg bikin “a-l-’awwal 8] — w-mafrid u-gida‘ u-hwar — w-izgayyir hada
’ibin la-g-Famal 209

23. He slaughtered a camel and said, 'Prepare the haunch for the hostess.‘wa The
servants brought a fatir or a big#, or a mafrid or a gida“—hig#, mafrad and gida“are
foals of camel, bigg is the first-born, mafrid, gida< and hwir (come then), and this
litrle one is a male foal of camel 2%

206 gagir is a member of another tribe who is living in a camp as a neighbour. He is not only a
protected neighbour like janib, but he has come to an agreement about mutual protection with a member
of the tribe. Both partners, gsara, protect each other against their tribesmen. The foreign gasir is not
subject to the ordinary regulations of the tribe with which he is living, and a suit cannot be brought
against him, MUSIL, Rwala, pp. 267-269; JAUSSEN, Moab, pp. 218-220 (with examples); SALMAN,
Sarqi al-*Urdunn, p. 142f; GRAF, Rechtswesen, p. 27f.
207 While the tanib is not in his tent, it is not appropriate o pass by the tent, the less to enter it, EL-
AREF, Bedouin, p. 136f.; GRAF, Rechtswesen, p. 27.
208 Before the guest begins 10 eat he is expected to take the choicest morsel from the dish and ask it to be
sent 1o the hostess. This is done if if the food has been brought from another tent. If the food is prepared
in the tent of the host, the offering to the hostess is not considered necessary, EL-AREF, Bedouin, p. 138.
In the present story the situation is different, but the host uses the same kind of courtesy as an excuse 0
meet the guest's wife.

hwir (pl. birin) is a sucking camel calf, mafrdd (pl. mafirid) a camel calf in its second year,
gida© (pl. gid“an) in its fourth year, MUSIL, Rwala, p. 333; id., Arabia Petraea III, p. 257; DICKSON,
The Arab, p. 413.
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24. dabahu — hada §idato bitkiin h&¢ talat irtal — sawwu $-§idah — gil min
iwaddiha? gal >ana-waddiha — ’iz-zalame — b-il-bét “ind ir-r§al — (ah ir-riggal
yominno {ih — w-hu zamm ladd <aléha — ixtalat — wugi¢ — wugi€ if-tabix <ale —
>abu riSe hada.

24. They slaughtered the camel, and its haunch weighed three rafi. When they had
prepared the haunch, they asked, 'Who will take it (to the hostess)?’ Abu Rise said,
T'll take it." Abu I-Xazrag was in Abu Rise’s tent with the men. Abu Rise went, but
when he went, he walked proudly, and when he looked at her, he stumbled, and the
meal was spilled over him.

25. lagato galat salamtak ya-‘umémi salamtak ya-‘umé&mi — alla yig<al 12 hada kala
— gal mahu hada wagib “aléna — ga“ad ‘indaha mistahdto gabatlo ha-l-mayye
mistahat ihdimo — w-rih u-lakin ma tala¢ w-inna $3rib arba¢ habbat <afye210 —
masarino ga‘din igargarin — w-girbat it-{alaba.

25. She met him and said, 'Speedy recovery, my dear uncle, speedy recovery, my
dear uncle! God grant that no one was watching!" He said, This is our duty towards
our neighbours." He sar down beside her, and she became embarrassed in front of
him. She brought water for him, since she felt embarrassed because of his (filthy)
clothes. Then he went, but when he got out, he had taken four pills of wel!-befng.zla
His stomach started rumbling, and the affair was becoming critical.

26. *ir-ray ir-ray? — hada abd ir-riggal — flan ta“@l la-han — flan ta“al la-han iflan
ta‘dl la-han — kull-ma sawwa tabxa — ywaddilha — hadi Su xadat mahha? — xadat
mahha mafras mitil hada ysawwithin wisayid gabil il-arab — wisayid sif — hadi ’il-
lahim tahsi b-gal u-r-ruzz tah$i b-§al — makhi gaye ydawwir batinha hay.

26. What to do? What to do? Abu Rise called his slave: 'You So-and-So, come here!
So-and-So, come here! So-and-So, come here!” As soon as the slave had prepared a
meal, Abu Rise brought it to her. But she had taken with her bedclothes like these
(the narrator shows)—the Bedouin used formerly to make cushions filled with wool.
She packed the meat in one side of the cushion and the rice in the other side. She got
no bellyache.

27. téni tabxa — tahSi — talit ;tabxa — tahSi — lakin hii nxawat — gél ir-rady? — hada
r-riggal safan tabbat ma“a mitl is-safne — w-ilo gasiro — w-1lo “€no ga‘dat til‘ab
“ala marato — w-ilo *ismo mashiir bidayyah-halo — halo tabbat bi mitl is-satla u-ma-
dris 3u biddo ysawwi.

27. She put there the second meal, and she put there the third meal. But Abu Rise got
puzzled. He thought, 'What to do?” He pored, a blank look came over him. He had a
neighbour, and his eyes had started playing with his wife. And his good name was
well known. A blank look came over him, and he didn't know what to do.

%19 He had taken an overdose of medicine, i.¢.. he had fallen madly in love and got lovesick.
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28. hadi l-mara s-subhiyat — gamat — w-agat “ala 1-bir — w-mallat mayye — mallat
mayye — w-ma margati$§ — hil fara$ il-“abah u-ga‘ad isalli w-hi tumrug — yOominnha
margat — w-5afha — gadab il-“aba nakatha w-aga mutlib waraha.

28. In the morning the woman got up and came to the well. She fetched water.
Before she passed by, Abu Rise spread out his cloak and began to pray. Right then
she passed by. When she passed by and he saw her, he took up his cloak, shook ir,
and rushed gfter her.

29. las b-il-bet u-hi tfaddi I-mayye w-nizurgo b-il-xarbii§ — mn-il-bét had yurkud —
gal “abrat m-il-bét had — “a-1-b&t hadak — mn-il-bét had 1-il-bét hadak — lamanno
masife bigi — mitil hon u-swelih2!! u-hii yurkud wariha w-ma $afhas.

29. He peeped into the tent but she emptied the bucket and hurled the water in the
tent. He started running from tent to tent, and she crossed the camp from one tent to
another, from one tent to another, until the distance they had run was about as from
here to Swelih.2!! He was running after her but couldn't see her.

30. ma raga “a-1-bét gér inno mamzi¢ — galbo bdga‘o — hatt raso b-il-ifra§ — i§-
§éx marid — ’i§-§€x mari¢ — ’i§-§8x marid — ’i§-38x marid — ’i§-5€x marid —
tamtamu ha-1-bét “algh212 — >alf xayyil infama® ‘ala riso — salamtak ya-§éx
salamtak ya-$ex — gl kull manhii yrawwih “al-ahlo.

30. When he returned to his tent he was at the point of choking and his heart was in
pain. He lay down on the bed. The sheikh is ill, the sheikh is ill, the sheikh is ill!'
They slackened the tent over him212 A thousand horsemen flocked together around
him: ‘Speedy recovery, O sheikh! Speedy recovery, O sheikh!' He said, ‘Go home
everybody!”

31. ’abis — 12 m“asSir wala sami l-xiri — wala razzaz — wala... — bi “i§ebe — bi
xadra r-rhayyil — bi hamdi 1-matlag?!3 u-bi ha-n-niswan — bisgin “iSba — bisgin
meramiye — bisgin karawya — naduli flane naduli flane naduli flane — gal wahad
xan-ni¢wik — wahade xal-ani§gak — gallha ma bi xIaf.

31. There was neither M<assir nor Sami I-Xari there, nor Razzaz, there was just
‘Osébe, there was Xadra r-Rhayyil, there was Hamdi I-Maﬂag,ﬂ 3 and there were the
women who make one drink herb extract, who make one drink marjoram, who make
one drink caraway. (They said,) ‘Call So-and-So', ‘Call So-and-So’, 'Call So-and-
So’, ‘Call So-and-So’. One said, ‘Let’s cauterize you.' One said, 'Let me make you
inhale herbs.” But he said to her, There is nothing wrong with me.'

211 The narrator visualizes the progress of events by pointing to Swélih, which is within sight from
afay.

glz The ropes were slackened in order to protect the patient from wind and harmful odours, see
MUSIL, Rwala, p. 668.

213 The three first-mentioned persons are doctors well known 1o the listeners, the three last mentioned are
villagers of $afif, far from being doctors; actualizing and visualizing the story by comparing the persons
in it with those present or people known to them is a stylistic feature typical of the local art of story-
telling, cf. SCHMIDT&KAHLE, Volkserzzhlungen I, p. 331. Ci. notes 40 and 194 above.
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32. gal ta“ali *agullik — >ana mbarih Sufit hurma — w-ana *asalli margat min hon —
>in bayyantiha *ili¢ “a8ir ilgahat — w-il-hurma ’in tibayyanat tarani *afib — gal214
lawinnha b-btiint il-bahar gér >agibha — Sammarat “an ikra‘ha 1-‘agiiz*** w-rahat.
32. He said 1o a woman, ‘Come here, I have something 1o tell you. Yesterday, when
I was praying, I saw a woman passing by here. If you.can find out where she is, I'll
give you ten pregnant she-camels. If the woman will be found, I'll recover.’ She said,
‘Even if she be in the depths of the sea, I'll bring her.’ The old woman drew up her
skirts and got going.

33. talat fiyam gabat u-hi nakse *agat “ala...“a-ha-l-xarbii§ — w-hi migible min gad
winn ha-l-...ha-d-daww b-ha-l-xarbi§ — *idda“tarat b-il-habil il-‘agiz u-wug‘at —
yom 3afatha — galatilha *inti zaman hon?

33. She was away for three days. When she returned, she came to the poor tent.
Coming closer from there she noticed that there was light in the tent. The old woman
stumbled on a rope and fell down. When she saw her, she asked, 'How long have
you been here?’

34. ’agat “ala §-8ex galat hari b-il-xarbis walla lagétha — gal ilik “aSir ilgahat —
gam nafad halo winno tayyib — taht il-amaliye — >ah — >aga — fat “aleha — gozha
fog — xallafat “alé gal ya-bint gilat ya-xér — gil ana wallih — >ana habbi¢ w-ana
widd-1yac.

34. The old woman came to the sheikh and said, 'Look, I have found her! She's
there in the poor tent.” He said, The ten pregnant she-camels are yours.” He
recovered and was immediately well. Now he came and entered the tent—her husband
was sitting in Abu RiSe’s tent—and she said, ‘May God recompense you your
hospitality.” He said, "Look here, girl.” She said, ‘Something good, I hope?’ He said,
‘Look, I've fallen in love with you, I want to have you.'

35. galat *int abu riSe? — gal *a galat >ana smi‘t bik u-ma it gér ’ilak — ma §it gér
’ilak — gl >abdan? — gal hada lli §ak2!5 — gilat >usbur aldyi talat fiydim —
>adabbir hali — ba“d it-talat fiyam ragahha — ba‘d it-talat fiyim ragahha — galatlo —
’al-1ela — *al-1€la — tusbur <al8yi.

35. She said, ‘Are you Abu Rise?’ He said, 'Yes, I am.' She said, 'I've heard of
you, and it is in fact for your sake thar I have come.” He said, 'Sure?’ She said,
That's what it is." Then he said, 'Wait for me in three days, I'll settle my affairs.’
After those three days he came back to her. She said to him, Tonight I hope you wait
for me.

2“1nsmdofgﬂn.lackofagmanm1mxmmmhschmaﬁcmﬁustyle.
215 See note 97 above.
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36. haddk216 il-lele — >alla bigib xil *ilo — sarlo taman isnin ma §&fus§ — winno
mrawwi-<alé? — yom darab id-dirbil <alé gal *alla la-ygirbak — ya-1-biid — ’il-lgl
biddo yudxul hii — min gillet aglo.

36. That night God let an uncle of Abu Rise come. He had not seen Abu Rise for
eight years, but now he had set our to visit him. When Abu Rise took the telescope
and saw who he was, he said, '"May God not bring you here, you cursed one!’ He
wanted to sleep with her that very night. He was that foolish.

37. yom §af xilo rakkado xdlo — 12 gidir 13 (y)rith wala yigi — xilo *ismo faris2!7 —
ga“adu — ga“adu hindka — ga“adu yil‘abu — ba‘id yomen talite ga‘du yil“abu
Strung — gal — widdna niSrik id-d&f ma‘na yil¢ab — ya-xali.

37. When he saw his uncle, he had to stay where he was because of his uncle. He
could neither go nor come. His uncle was called Faris. They sat down. They started
playing. After two or three days they started playing chess. He said, ‘Look, uncle,
we'll let the guest to join us and play.’

38. gal yil“ab yil‘ab — liib id-deéf — gallo ’in galabitni — ya-déf — ’in galabitmi
min all-amilko® ana — >a“{ik iy w-in galabtak illi timilko ta“fini yya — gl wus alé.
38. The uncle said, 'Let him play.” The guest began to play. Abu Rise said to him,
‘Look here, guest. If you bear me, I'll give you of whar I own, and if I beat you,
you must give me what you own.” He said, 'All right.’

39. hada Su bumluk hada? — hada maliklak id-dinya kullha — *abu rife — w-hada
milik il-hurme i “indo — ladd “alé xalo gallo ixs wi3§ — haSa s-sam‘in — xassalo
>awwal marra tAni marra talit marra — ma gata‘is bi — gillo ”alla la yruddak.

39. Whar did Abu RiSe own? He owned everything, you see, and all the guest owned
was his wife. The uncle looked at Abu Rise and said, ‘Shame on you!'—the present
company excluded. He said this once, he said this a second time and a third time, but
he could not stop him. He said to him, '"May God not give you what you wish.'

40. galab — galabo talat nobat — ‘ind-ma galabo talat nobat — ihtidd2!8 hadak abu
rise za‘al — gal — *ixs yalli ma yindara mnén *aslak — gallo txassa inte,

40. Abu I-Xazrag beat him three times. When he had beaten him three times, Abu
Rise grew furious. He got cross and said, 'Shame on you whose descent cannot be
known!" Abu I-Xazrag said, ‘Shame on yourself!"

216 ¢f, . 152 above.

217 Also in the story of “Umér and Ardr of the D&gam, published in ROSENHOUSE, Bedouin Arabic, an
uncle Faris by name plays chess, p. 232.

218 Descriptive imperative of narrative style.
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41. gimu “ala ba‘adhum — hada sahab islaho w-hada sahab islaho — ’igtam®at il-
‘@alam “al€éhum — ydominno sahab ha-l-imsaddas winno kanno tili¢ min...”id-dabboya
gdid.

41. They laid hands on each other. One drew out his weapons, and the other drew
out his weapons. All the people gathered close to them. When Abu RiSe drew out the
revolver, it was new as if just come from arsenal.

42. faz‘at il-“dlam — gamat il-“alam — {oSe (68¢ — bet *ibn...”abu rise kan igtam<at
ir-rgal mitén zalame gil w-aktar — hada tanibak hada gasirak hada daxilak hada hada
hada.

42. The people were upset. A tumult broke out among the people. The men had
gathered in Abu Rise's tent; there were at least iwo hundred men there. One was a
tanib, one was a gasir, one was a daxil, and 5o on.

43. gal b-alldh ya-d&f wiSiddak? — w-intu ya-gihal sallu “a-n-nabi — <addlo?!9 b-is-
salfe hadice yominno *agu t-turras min “indo biddnas insolifha juwile — lama wusil
la-hona — gal — ga...raka® “ad giddamo hi — bugal:

43. Abu Rise said, 'By God, you guest, what do you want? And you who are
ignorant (about what's going on), pray for the Prophet!" He told the whole story
beginning from the time when messengers came from Abu I-Xazrag. But we shall not
tell the whole long story now. When Abu Rise came to the actual situation, Abu I-
Xazrag kneeled down in front of him and said:

44. int il-gamal ya hamad u-‘alawto hnay
w-irgdbna guntara la-d-déf dom ihnay
subbag ir-ri§ la-rils il-gana hnay220
rumd il-“uyiin min §6b garitna w-ihnay
44. You, Hamad, you are a camel whose saddle is slanting,
But our necks are always bent as an arch to support the guest.
The lance-points with feathers have become bent,?20
Our eyes are blind to our female neighbours.

45. hinna ya hamad inlagi b-mara‘ina

ya xélna ya hamad tar‘a b-mara‘ina

w-la...w-la “€n min $akkat id-dihban taht il-maragina22!
45. We, Hamad, we live in our own pastures,

Hamad, our horses graze in our own pastures, .

Our eyes do not watch golden bands under corals.??!

219 Descriptive imperative of namative style.
220 The foremost rider, as-subbag, used to adom his lance with ostrich feathers. Our lance-points
221 Refers to the face ormaments womn by Bedouin women.
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46. hinna dom ma tahat basiritna
w-1a dabbat rigilna “ala gasiritna
nami ya gasiritna b-siritna
46. Our glances have never gone astray,
Nor have our feet entered our female neighbours’ tent.
Therefore sleep, you female neighbour of ours, safe and sound in our shelter.

47. manti§ “izzin ya hamad wala l-in-nazil ihmay
w-hayat min illi xallat ir-ruzz l-il-lahmay222
>in-nidil lubbad ma yinfa® 12 sdid u-1a I-ihmay.
47. You, Hamad, you have no honour, and you do not protect your guests.
By his life who mixed the rice and the meat:
You are vile like lubbad which is good neither for warp thread nor weft.

48. sahab is-s&f haddk u-radd gam ‘alé? — galiilo >ugud — hadite mitwallme —
gabat l-usade illi biha l...%i{-tabix w-il-lahim — winnha minitne w-ramatha — ramatha
giddamo.

48. Abu Rise drew out his sword and attacked him again, but they said to him, 'Sit
down." Abu I-Xazrag's wife was ready. She brought the cushion in which meat and
other dishes were. They were putrescent already. She threw it in front of Abu Rise.

49. gal wussu hada? — gal ’ilhum hida — sirto kada — w-hatt biyi — w-gibit marti
la-‘indo la-hdon — w-gam idawwir ‘indha — w-inhazmat marati w-zammat i$-Sidah —
w-il-labin ba‘do makbiib “ala sidro — w-askal...w->isal bi-dinku b-alla “aléku —
’inno ’ana karami nasib willa karamo hi nasib? — gal 12 wallah inno karamo ht nasib
hada *abu riSe marhiim il-waldén?23 — w-salimitku.

49. He said, 'What does this mean?’ Abu [-Xazrag said to them, 'His way of acting
is like this. He has defamed me. I brought my wife here to him, and he began 1o
make approaches to her. He walked proudly, the haunch and the youghurt were
spilled on his breast, and my wife was compelled to escape. I ask you by your
religion: By God, tell us whether it was my generosity which was trickery, or was it
his?’" Someone said, 'No, by God, it was Abu Rise whose generosity was trickery,
may God curse his parents." And peace be upon you.

222 Here the Sammari fem. pl. form has been used in the thyme word, ABBOUD, Najdi, p. 11f;
PROCHAZKA, Saudi Arabian Dialects, p. 109 (Hayil: jayyiy); cf. SOCIN, Diwan I1I, p. 107.
2 marhim is here used euphemistically instead of mal®in 'cursed’.
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Text XV

1. wahad “ag?rmi — hadbl il-‘agirma224 maskanhum ‘ind n&“@r?25 u-hisban — min
diin madaba min 3y — wahad igililo sayil i8-Shawan — ’ibin i$hawan226 — lakin
§&x — yahrup?2? — w-ir-riggal ib-b&to zlima tayyib.

1. There was a Bedouin of the ‘Agarma?24—the ‘Agirma live round Ni<ar®?5 and
Hisban, in this side of Mddaba—a man called $3yil is-Shawin, Ibn Shawin.226 He
was a sheikh, the man who would settle disputes, and in his home he was a good
man.

2. ga‘din “a-l-gaghawa — ydm ladd winn ha-d-dallal mirig — winnu mra&&ib bint
‘ammo ‘indo — w-lannha mazyiine — w-gamile tayyib.228

2. People were sitting at coffee, when he looked out and saw a mount passing by and
a man riding with his wife who was prerty and very beautiful.

3. margat min giddam il-b&t — ydm ladd winno rac¢ib faraso w-hii gayidha — ladd
“aléha winnha $amile — gal — mal“Un ha-l-wald&én imkayyif had — 3af ha-l-ibdiwi
&&f imkayyif — ratib faras z€na — w-bint “ammo mra&tibha “ala faras z&na.

3. She passed by the front of the tent. When the man looked out he saw him riding
his horse and leading her, and looking at her he found her beautiful. He said, ‘Cursed
be the parents of that man, how he is happy. Look how happy this Bedouin is. He is
riding a good horse and he has with him his wife riding a good horse.’

224 See n. 156 above.

225 village 12 km southwest of Amman.

226 A sheikh family of the ‘Agarma, living at Hisban, PEAKE, Jordan, p. 173f.; OPPENHEIM, Dic
Beduinen II, p. 221; JAUSSEN, Moab, p. 3991.

227 "To talk’ is the basic meaning of the verb; in Palestine it most often means ‘to talk nonsense’, ‘to
joke', but here, when describing the position of the sheikh, it is pronounced with a stylistic Bedouin
marker (imperf. preformative ya-), and is therefore used in a technical sense 'to negotiate’, 'to settle’. In
PALVA, Balgawi 3, it was translated in a Palesinian way (to joke").

228 The lack of concord in the adjective is probably brought about by its loose, parenthetic function as
explanation of mazydne, which has first been explained with the fushi synonym gamile. Both
explanations are no doubt due to the presence of the present writer.
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4. simi¢ — hada simi¢ — h#&da dar min wara I-b&t — nawwax ha-d-daliil — w-aga
fayit — ’is-salam “aleku ya-rgal! — gaww ha-r-riggal!22% — gallo guwit — gaad —
sabbiilo gahawa — >awwal fingan — w-tani fingan u-talit fingan — hazz il-fingan230
— xalas — ma widdi g2hawa.

4. The Bedouin heard it. When he heard it, he turned around from behind the tent, let
the mount kneel down, and came in. 'Peace be upon you, men!" ‘Strength to you,
man!'229 He said, ‘Strength to you!" He sat down. They poured coffee for him, the
first cup, the second cup, the third cup. Then he shook the cup,230 ‘Enough, I do not
want more coffee.’

5. gal — min minku ya-rgal >alli gil — marhiim ha-l-waldén23! — *imkayyif ha-I-
ibdiwi had? — ’ismi“t? — gal T bi-llah — gal wall kiid *ana lli gilt — gal wis Sifit
minni? — wi idarrik anni ‘an hayati ’inni t‘addabit? — ’iftah 3alilak?32 ya-bn-
ishawian lamanni >awarrik wis sar bi.

5. He said, 'Men, which of you said "Blessed?3! be the parents of this Bedouin, how
he is happy"?’ A man asked, '‘Did you hear it?" He said, 'Yes, by God." He said,
‘By God, maybe it was me who said it." He said, 'What do you know of me? How
could you know my life? How could you know thar I have suffered? Look, Ibn
Shawin, I'll reveal my secrets in order to show you what has happened 1o me.’

6. gal walla ya-bn-ishawin — ndba — >ana rig#al ruht imfarrid min ha-d-dira hadi w-
agili “ala dira ba‘ida — w-torafagna ’ana w-Saxs — >ana w-ragil — winno ha-t-tini
mitil ih&ayti zahagan.

6. He said, ‘By God, Ibn Shawin, once I had wandered on foot leaving this district
and coming 1o a district far away. By God, we joined company, I and a man, and this
man was also bored with life like myself.

229 A common Bedouin courtesy; for different variants, sce PIAMENTA, Islam in Everyday Arabic
Speech, pp. 150-155. An almost identical exchange of greetings is reported by MUSIL for the Bani Saxar
tribe, Arabia Petraea II1, p. 352: "Stirke dich (Gott), gawwak!" "Willkommen, du sollst stark sein, hala
gwit!” (in Musil's transcription kawwak and hala®> 2wit); id., Rwala, p. 455 "Be strong [So-and-
So]! gaww (flan)"; also used by Bedouin in Yemen, LANDBERG, Gl. Dat., p. 2544; STEWART,
Sinai Bedouin Law 2, note to 5.10.: wu-gawwa lay 'he said to me w-al-guwwah (strength)'.

230 Shaking the cup when extending it to the coffee-server is a common Bedouin way to tell him that one
has had enough coffee. The following words xalas elc. are an explanation of the custom for the listeners.
231 See note 223 above.

232 Descriptive imperative placed in direct discourse, equivalent of widd-aftah Safili.
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7. walla w-nitgdsar u-rrith infifinna xarba¥ u-nibni — wig int ... ha-l-ibda‘a Ili ma‘ak
wis itsawwi? — gil ma fT 81 — gal walla nsir indawwir in-nisir — ya‘ni kassara —
nisrig — gal irrGih “ala flan nisrig >aba‘ro — ’irrih “ala flan nisrig inagato — irrih
“ala flan nisrig furso wu-nbi‘ha b-masari wu-ndubbha b-igyflibna.

7. '‘By God, we banded together, provided us with a small tent and pitched ir. I
asked, "What do you mean? What are you going to do with those things which you
have?" He said, "It’s nothing.” Then he said, "By God, we shall go round living by
robbery, we shall start stealing. We shail go 10 So-and-So and steal his camels, we
shall go to So-and-So and steal his sheep, we shall go to So-and-So and steal his
horses. We shall sell them for money and stuff it in our pockets.”

8. gil “aSara tna“3ar sane $ar “indona ganam — w-$ar “indana bill — w-sar ‘indana
§7 w-axar — gil ndba min ha-n-nobat winno hu ygulli ya-flan — walla ha-1-iblad talbat
>ahilha — >arid arawwih — &an tirid ta“1ini min ha-l-halal >a‘fini — xallni >adohig 1-
ahali — gallo?33 wis “alé — w-gamu “ala ha-1-bill yigsimiiha — w-gamu ‘ala ha-l-
ganam yigsimiiha — w-gallo b-xamrak — gallo ma“ as-salama.

8. ‘Well, after ten or twelve years we had sheep and camels, and we had this and
that. Once he unexpectedly said to me, “So-and-Se, by God, I long for my country. I
want to go. If you want to give me part of the herd, give itto me and let me go to my
people.” He said, "Why not?" Now they?33 went to the camels and divided them,
then they went to the sheep and divided them. Then he said, ‘Good-bye." He said,
‘Go in peace.’

9. hada 1-walad >alli lifa “alé min han *ilo >ixwan — w-gi alé hadak in-nhir — yom
gii “alé winno ygiil sdyre to%a — b-il-balad il-fliniye — hadi 1li btha ha-r-riggal had
— 2alli g4 “ind ibn i¥hawdn — w-sam®in ’inn ixwano madbihin — ’ixwidno ha-d-
g€f234 hada 1li §a “ind ibn iShawan madbihin.

9. The young man who came to him—who went to him from here—had brothers.
People came to him that day. When they came to him, one of them told him that a
feud had raken place in such-and-such place. It was a place where the man who had
come to Ibn Shawin came from. They had heard that one of his brothers had been
killed—one of the brothers of the guest who had come to Ibn Shawin had been
killed.

10. lahagii — hii md@ ma‘o xabar — lahagi — w-raddu {-tar§ minno — gal ihna n-
ni§ama thassafu ala t-tar3 illi >a“tiini yyi — sarat “indhum niya radiya.

10. Now they followed the man. He did not know the news. They followed him and
took the herd back from him. He thought, These fellows have regretted having given
me the herd. Their intention has grown malicious.’

233 Here the narrator changes the person from st sing. (XV 6-8a) 10 3rd sing. (XV 8b-34),
234 Apposition explicating the suffixed pronoun in *ixwino. -
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11. gal malku ya ni¥ama tahassaftu? — gal la> — b-illah ma tohassafna — gal nirid
nirtah hinna w-Tyak — nig‘adinna >atammin yom — gil gul@li wis is-sira — gil
walla ngullak ha-s-sira — ’il-“arab il-flaniye sayre biha {05a w-mindabah wahad
igililo flan I-ifldni — w-gal walla hada xuy — hada xay.

11. He said, 'Why did you regret it, men?’ A man said, ‘No, by God, we have not
regretted it, but we think it is best to take our rest, you and us, and stay here some
days.” He asked, Tell me what happened.’ He said, ‘By God, we tell you what
happened. A feud has taken place among the tribe called So-and-So, and a man called
So-and-So has been killed." Now he said, ‘By God, he was my brother.’

12. xafu “alé *ir-rah yidbahi — gal hida xily — ga‘adlo 3ahar zaman gallo — ya-xily
— gallo hda — gil hada I-halil uda‘a “indak — in nikast “alék — tarik ta‘{ini yyd —
ma nikast ‘alek — w-illa minxallillak Tyd — w-aga rayih — w->aga <a-l-iblad *alli
biha xd.

12. They feared that if he went there, he would be killed. They feared because he
said, ‘He was my brother.” Now they stayed there for a month. Then he said, "Look
here, my brother." He said, Yes." He said, 'l leave this herd as a deposit with you.
If I come back to you, you must give it to me, but if I do not come back to you, it
will be left to you." Then he left and came to the country where his brother had been
killed.

13. yom simi¢ il-xabar winn axi dabho flan — dabho flan — namlo b-i§-Sigg — lama
>anno sahhlo tarig iftit ‘ala g-gima‘a — w-&an yigi ddmir — yom ’agahum winnhum
’ixwian itnén ndymin ‘ind ba‘adhum — dabahhum it-tn&n w-aga nakis — wén? —
<ala dirto.

13. When he heard the news he learnt that his brother had been killed by So-and-So.
This man was sleeping in a tent. When the way was clear, he entered the tent to the
men, and he came rushing. Coming to them he saw that there were two brothers
sleeping together. He killed both of them and started back. Where? To his district.

14. b-al-1el yim§i w-b-an-nhar yitoxabba — it-talaba sarat nuss il-1€1 — dabhat ig-
gima‘a — w-ma ma‘dh imkan illi yagal — illi yitla¢ mn-ard il-xatar.

14. He wandered by night and kept in hiding by day. The affair, the killing of the
men, took place at midnight, and he had no possibility of escaping from the
dangerous country.
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15. ydominno bah in-nhar — galo ‘ala l-magdra — winn il-magara biha mayytin — i
‘a-l-magara w-naim biha — hadodla §abihum widdhum yigibrihum — ’il-matal “ind
il-<arab igiil kram il-mayyit dafno — ya‘ni lazim indm — w-badén illi dbahi —
ybayyin — zammiithum u-ma3u brhum — wé&n? — “ala hadi¢ id-dira 1li biha I-magara
ha-lli btha r-raggal.

15. At daybreak he came to a cave. There were dead bodies in this cave. He entered
the cave and slept there. Those men (i.e., the fellows of the killed brothers) brought
them in order to bury them. The Bedouin have this saying: The honour of the dead is
the burial—it means they must sleep in peace—and only later it is the time to detect
those who have killed him. They bound them and set out with them. Where? To the
district where there was the cave where the man was.

16. hadol 1-i°yal illi ndabahu *ilhum xal — w-rigbet (it /at?) ha-1-dlam u-hattu ha-1-
mayyit ‘ala ha-l-ba‘ir u-gotaru ‘ala migbara hatta yigibriinhum — w-hada xdlhum
masa giddamhum.

16. The murdered young men had an uncle. The men mounted their horses, put the
dead on a camel and got on the way to the burial place in order to bury them, and this
uncle of theirs rode leading them.

17. yomin xdlhum ’aga “a-l-mugara — ydmin ladd winn ‘@no b-“€n ir-raggal — gal
wis int? gallo — *ib-waBhak235 — gallo — ’inte Ili saww&t ha-{-talaba? — gal 1 b-
illah.

17. When their uncle came to the cave and looked there, he saw the man face 1o face.
He said, 'Who are you?' He said, 'Protect me 235 please!’ He said, ‘Was it you who
committed this offence?’ He said, Yes, by God.’

18. gal xallak xallak xallak xallak b-ardak w-ana ’ahrifhum “annak <ala il — w-
méta-ma hawwalna nigbir il-mayyit — tirab il-faras is-safra hadi¢ — faras ’axu I-
maktil — ?axu Ili katalto — tara hi 1li titla‘ak — tirfabha w-tinhizim — w-hi 1li
tifla“ak.

18. He said, 'Stay where you are. I'll turn them farther away from you, and when we
dismount in order to bury the dead, you must mount that white horse, the horse of the
killed brother, the brother whom you killed. Look, that's the horse which can take
you off. Mount it and flee. With that one you can escape.’

19. hada gil ya rabi¢ — gal ha — gal ha-l-magara rihitha t3l‘a — biha m@addir —
biha riggal imgaddir — rihitha ta1a — <ala g3l “anno ‘ala gal!

19. He said, 'Comrades, look here.’ They said, Yes." He said, The cave is stinking.
There is a man infected with smallpox, it is stinking. Keep off from him! Keep off

from him!’

235 Protection granted by a man against his tribesmen or allies is called a countenance, wagh,
MUSIL, Rwala, pp. 438-440. In surrendering a man will definitely say 1o one of the other side: yi

fulin *ans fi waghak 'O So-and-So, I place myself under your protection’; cf. DICKSON, The
Arab, p. 125. STEWART, Sinai Bedouin Law 2, GL fi wijh N 'under N's guarantee'.
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20. ?ihtarafu “ala g3l ‘anno — w-hawwalu — w-ga‘adu yibha¥u — w-inte ya-r-riggal
>ifla<236 mi-1-magara — a “a-l-faras illi gal “anha — ma §a “aléha hi — >aga “ala
wahade gérha — tah — ma >axad iz-z€na >axad wahade radiya — safra safra.237
20. Now they drew away from him, dismounted and started digging. In the meantime
the man slipped out of the cave, came to the horse which was at the side of the cave,
but he did not come to the right horse. By mistake he took another horse. He didn't
take the good horse, he took a bad one, a pure white mare 237

21. tabb daharha bajah — ya-hal il-x€1!238 — batah ya-hal il-x&l! — hay il-faras
ga‘dat wrgud u-hi b-ardha — aga l-axw it-talit — ’imé&n indabahu w-dall wahad —
rikb il-faras l-imliha.

21. He mounted it and spurred it. ‘Horsemen, alarm!’ But when this horse started
running, it almost stood where it was. Now the third brother—two were killed and
one was left—mounted the good horse.

22. lahagu — ’idbah *idbah >idbah idbah!23® — hada r-riggil ‘aggab il-bariide la-
wara — faxxo — hdna? — mat — séru talate — >ahh — hida silim — hay il-faras ma
btillahig240 — rih — had silim.

22. He pursued him. Kill him, kill him, kill him, kill him! But the man turned his
rifle backwards and shot him down. Here? He died. Now the number of the killed
was three. But what? This man escaped. The horse was no longer within reach; he
was gone. The man escaped.

23. hada xalo ma gal “anno mnén hii — wala yidri anno mnén hii — w-hadolaka
nakasu — w-hada rih “ala gama‘to.

23. The uncle did not tell where the man was from. He did not even know where he
was from. They returned, but the man went to his people.

24. ?aga ‘ind ig-gama‘a mabsit{ — gal talate — badal il-wahad taldte — *afa hinaka
— ¢ind ixwino — ’il-walad hadaka illi rah — *ilo ixwin biBi xamse — agu “alé
— sdru “arab.

24. He came happy to his people. He thought: instead of one they became three. He
came to his brothers. The man who had gone away had about five brothers. Now
they came to him. They assembled.

236 Descriptive imperative of narrative style.

237 The Bedouin believe that the speed of a horse can be guessed from its colour, e.g. the Rwala suppose
that a bay mare, Sagra, is the fastest, and a dark brown mare, hamra, the most enduring. But the
most desirable horse is a pure white mare, safra, MUSIL, Rwala, p. 373(.; cf. DICKSON, The Arab,
pg. 396-398.

238 This is the cry of alarm, siyih or sot, of the Bedouin; WETZSTEIN, Zeltlager, p. 96, note 21a;
MUSIL, Rwala, p. 525.

239 A dramatizing use of the imperative in narration, animated speech.

240 Form VII with passive function; assimilation ni —> II.
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25. gallo baddna ngawwzak — min$in il-walad hida — *illi hata “anno — bn-i3-
Shawin — gallo baddna ngawwzak — gabilo hurma — w-b&t — w-gawwasil.

25. One said to him, 'We want to marry you off —he meant this young man about
whom he was telling, viz. Ibn Shawadn—he said 1o him, ‘We want to marry you off.’
They brought him a wife and a tent, and married him off.

26. 4 ... “ind-ma gawwazii — kanu yisharu €alé b-il-l&] — ‘ind-ma ynam yisharu
<alé — hadolak i-Bamia‘a yigu <alé b-il-1gl u-yidbahii — yisharu <alé w-hii naym —
ma yidri§ — >ixwino xamse — kull wihad inam Igle — kull wahad inam [Ele.

26. When they had married him off, they started keeping guard over him at night.
While he was sleeping they kept guard over him. They feared that those people would
attack him at night and kill him. They kept guard over him while he was sleeping, but
he did not know of it. He had five brothers and one night all of them were sleeping.
One night all of them were sleeping.

27. 1&le mn-il-layali s-subih — ga‘ad — gam >axu l-bint — *in-natir — baddo rih?4!
irawwih — 3afo — “ind-ma ¥ifo sahab il-barlide gam taxxo — winno dabho.

27. One night towards the morning the brother of the girl, who was keeping guard,
stood up in order to go out. This man saw him. When he saw him, he drew out his
gun and shot him. He killed him.

28. galatlo hurmto — wi3 it-alag illi tar? — gal weh ha-r-ragil! — yomin gamat alé
winn axitha — galat ’alla la y‘awwdak — hada xily — gal wi§ isawwi? — gilat
haddl salhum?242 bihursu bik — tis‘a tushur u-bihursu bik.

28. His wife asked him, 'What was the report that was heard?' He said, 'That devil
of a man!" When she went to him she found that it was her brother. She said, 'May
God not punish you! This was my brother.' He said, 'What was he doing?’ She said,
They have been keeping guard over you for nine months.’

29. gal la-1-hurma b-xatri¢ — ’ana widd anhizim — ?il-hurma sarilha tis‘a tuShur u-
baddha dgib walad — galatlo — widdak itriih? — gl °1 b-illah — *ana widd-ariih
ma“ak — xalli¢ ‘ind ax@i¢ — galat 13 b-illah — >atla¢ min id-dinya bala din bala g6z
u-bala *axx? — ’axily dabahto —hdda r-riggal gamat hurmto ma“i ‘ala t-tarig
min3in yinhazmu.

29. He said to his wife, 'Good-bye, I must flee." The wife was in her ninth month
and it was her time 1o give birth to a baby. She asked, ‘Are you really leaving?’ He
said, 'Yes, by God.' 'l want to leave with you.' ‘Stay with your brother." She said,
‘No, by God, how could I manage in the world without anything that belongs to life;
without husband, without brother? You killed my brother.' The wife got her way with
this man in order to flee.

241 = paddo yrah. In frequently used combinations such as baddo/widdo yrah and baddo/widdo
yrawwil, the personal prefix of the 3rd p. sing. is often dropped in order to avoid the diphthong oy; cf.
baddo miit VII 18,

242 = giir(i)lhum, regressive assimilation.
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30. “ind ma nhazamu — >axadu xamse sitte kilu — ga“dat il-mara galbha y5gahha —
baddha dgib walad — “a-{-tarig — gabat walad id-dinya bard — ma fi §ata la-1-walad
— ma fI >i8i — gab — rah igib hatab — ydgid nir — w-ihutt il-mara bi-n-nuss —
yogid nar minSan igir dafi Swayye.

30. Fleeing, they only covered a distance of five or six kilometres, when the wife
began to feel her pains. She had to give birth on the way. She gave birth to a son.
The weather was cold, and there was no cover for the baby, there was nothing. The
man went for firewood. Then he lit a fire. He placed his wife near the fire. He lit the
fire so that the baby would get a little warmed.

31. gab hatab — *6gad — raga® — ydminno raga‘ — winn in-nar makle l-walad u-
makle I-mara — ’in-nir maharge l-walad u-maharge l-mara.
31. When he had brought firewood and lit the fire, he went again, but when he came
back, he found that the fire had burnt his baby and his wife.

32. ’inhdzam — ydm inhizam — yom ladd ward — winn il-x&l ibturgud wara —
hadolak is-subih tala in-nhar — ¥afu l-walad madbiih — gal ihné— dabaho — ma-
dri§243 <anno w-inhazam.

32. He fled. When he on his flight looked back he found that there were riders
running behind. When those men in the morning at sunrise had seen that the young
man was killed, they said, "Look, he has killed him, because he did not know of him,
and he has taken to flight.’

33. lahagii gadabii — gl *issa yidbahtini — gil 1& nhazdmit? — gl ya gama‘at il-
X&r — ’aktar min ha-l-balwa baddku balwa? — ’ana ma *adri “anno nasibi yuhrus
“alayyi — gal hada *int ma tidri ‘anno — ma alék 16m minno — ruddu ragg<a.

33. They pursued him and caught him. He thought, ‘Now they will kill me.” A man
asked, 'Why did you flee?" He said, 'Dear fellows, all of you, do you want a
calamity still greater than this disaster? I did not know of him. I did not know thar my
brother-in-law was keeping guard over me.’ He said, 'Since you did not know of
him, you are not to blame for killing him." ‘Let him come back.'

243 - ma yidris.
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34. gallo ’inte ma tidri *inte dibahto ma dibahto gasid b — ’inte dibahto txammno
riggal gomini hardmi §3y yisrig — ma ma“ak minno xabar — gal ‘irga® — gallhum
ya riggil hay it-falaba ma tissdlaf — gal 13 b-illdh igimu ¢ alé ynakksi w-yidifnu I-
hurma w-il-ayyil hindk — w-ya“ti-xt il-bint u-dgawwazu — w-saru l-“arabén “arab
— w-salamitku.

34. He said to him, You killed him, but you did not know. You did not kill him
deliberately. You killed him because you thought he was an enemy, a thief who came
to steal. You did not know him." Then he said, 'Come back." He said to them,
‘Look, this affair should not be told to anyone.' He said, 'No, by God." Now they
came to kim and brought him back. They buried the wife and the son there, and gave
him the sister of this girl, and they got married. So everything was settled between the
Bedouin. And peace be upon you.
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