VII. NORTHWESTERN INDIA
IN GREEK AND INDIAN SOURCES (1)

1. The ldea of India

In this chapter I shall attempt to combine the Greek and the Indian evidence. It was
pointed out in chapter 1. that there is a general difficulty in such comparisons. The earliest
Greek descriptions of India contain very little such information which is familiar to us
from Sanskrit sources, and this is simply because they were not describing the same
country and culture. As we saw in chapter IL5. the very name India is derived from the
Indus river (OI Sindhu) and its original meaning was the Indian satrapy conquered by
Darius, perhaps containing only the middle and lower Indus country. But very soon,
perhaps beginning with Hecataeus or Herodotus,! it came to include the other south-
eastern satrapies, too, and even the lands beyond as far as they were known. India was
the eastern end of the olkoupévn, which soon vanished into the unknown. Herodotus'
India ended at the Thar desert; nothing shows that he had any idea of the India (as we
now know it) on the other side of the desert, and probably Ctesias was not much wiser.
Only in the southeast might they have had some knowledge of further regions, but even
here we cannot easily extend the Herodotean account very far, and it is not at all so clear
that the Mount Sardo of Ctesias really is the same as the Sardonyx Mountains of Ptole-
my.2 When Alexander conquered the Indus country, all historians reported that he had
conquered India. Alexander's intelligence gained some information of the country further
in the east,3 but apparently it was considered to be a mere appendage of “proper” India.
Only with Megasthenes and the Hellenistic sea trade did the conception of /ndia acquire
more or less the same meaning as it had at least until 1947.

On the other hand, it is possible that the early Greek idea of India had a much longer
extension in the north, as many tales coming through the northern trade route to the Indus
were connected with India.4 But the countries north of India, their extension and their

! The use of the terms India ('1vOik1, not 'lvdia) and Indians ('lvdol) in Herodotus is analysed
by Reese (1914, 64) and Vofchuk (1982b, 86f.); see also the more general accourit in Wecker 1916, 1268.
2 See chapter I11.3.

3 Tarn (1923, again 1950, 275ff) tried to deny that Alexander had heard of the Ganges and Doab, but
was competently opposed by Meyer (1927). See also Eggermont 1971, 90f.

4 E.g. the gold-digging ants and the river Silas. Both are discussed later in this chapter. Of course, I
am not directly including Central Asia in India as was done by some early scholars (see e.g. Weyrauch
1814, 386, and Malte-Brun 1819, passim). See also Lindegger 1982.
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distance were clearly unknown to our early Greek authors.

Even the western boundary of India contains problems. It seems to have changed
several times according to the political changes, and for the early period there is no con-
clusive evidence. In later literature the Indus river is sometimes mentioned as India's
western frontier,5 but probably this was not the opinion of Herodotus and his prede-
cessors. A much longer extension of India in the west is given by Pliny,6 but his
Northwestem India might be the territory ceded by Seleucus to Candragupta Maurya and
then reconquered by Antiochus II1.7 The westernmost parts of it perhaps came to be
considered as a part of India only after it had been under Mauryan government, and
therefore had been under some Indian influence. The historians of Alexander give the
impression that India begins where the dominion of the last Achaemenids ended, but even
this cannot be true for the fifth century, when there certainly was an Indian satrapy. And
we do not know where the western frontier of this satrapy was. As far as the ethnic and
cultural unities are concerned, there never was a definite frontier between India and Iran.
Indians lived west of the Indus, and Iranians always penetrated eastwards.8 The whole
northwestern country seems to have been a place of continuous movement, interaction
and mutual influence.

Too often we more or less instinctively think of the later conception of India even in
the early context. But the early India was not “India” at all in the sense it was later
understood. In India the Aryan sphere of culture was known as Aryavarta, the country of
the Aryans corresponding more or less to what was later Hindustan. But it only came
later that it to some extent coincided!? with the Western idea of India, and most of the
India of the Greeks was definitely outside it. The first knowledge of the existence of this
Aryan India came with the expedition of Alexander, and though the importance and extent
of countries beyond Alexander's conquests was much underestimated, Onesicritus and
Megasthenes had even heard of Ceylon.11 Beginning with Eratosthenes, who made use
of the new knowledge obtained by the historians of Alexander and early ambassadors,
scientific geography included in its concept of India the entire subcontinent. Later even
Southeast Asia was included and this greater India was divided into two parts, Ptolemy's
"IvOLkn évTog Mayyou and '1voLkY ékToc Mayyou.

This conception has continued ever since, in “Further India” and “Indo-nesia”. But
for a long time India proper remained the country conquered by Alexander. Until the late
antiquity it was the accepted literary conception of India,!2 and its description was still
sought from the historians of Alexander and from Megasthenes.!3 With Megasthenes it

5 For India's boundaries in classical sources see Wecker 1916, 1268f.

6 N. H. 6, 23ff, In some Buddhist sources Lamghan is the western boundary of India (Lévi 1915, 90).

7 According to Eggermont (1966b, 62ff.) Pliny may have derived his account from a history of the
expedition of Antiochus.

8 The eastern policy of the early Achaemenids was a phase in this penetration, as were later the
conquests of Sakas, Parthians and Kushans.

9 A general discussion of the confines of Aryavarta is found in Brucker 1980, 1271f.

10 I the south it never coincided, as the southern boundary of Arydvarta was the Vindhyas.

11 Schwarz 1976, passim.

12 To some extent even in the Middle Ages, see Karttunen 1987,
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included also the early Mauryan empire. If we accept the suggestion that the Mauryas
were considered to be the successors of the Achaemenids or of Alexander in the east, the
limited earlier and the later wider conception of India come in a way nearer to each other.

In early times India was only the Indus region with its confines. In the east its
boundary more or less coincided with the Thar desert. And this desert where the lost river
of Sarasvatf once flowed was exactly the western boundary of Aryavarta as it is stated in
the Dharmasiitras. 14 For Aryan Indians — at least those who cared about the orthodox
rules — it was forbidden to travel in western countries. Many $rauta and dharma texts
prescribe expiations for such a sin.15 The Indus region and its peoples are often
mentioned in this connection.16

In a way the position of the Indus country in respect to the Indian (Indo-Aryan)
culture is problematic. Although it was not considered as a part of Aryavarta,!” it does
not seem to have been wholly separated from its culture or devoid of Vedic religion.
There were Brahmans in the Northwest too. A rebirth as a northwestern or northern —
which often means the same in Indian sources — Brahman was chosen several times by

13 Allan 1951, 860 and especially Dihle 1963, passim.

14 BaudhDh 1, 1, 2, 9 prag adarsat pratyak kanakhalad (v.l. kdlakad vanad) daksinena
himavantam udak pariydtram etad ary@vartam/ tasmin ya acarah sa pramagam — easl of
AdarSa, i. e. of the region where the Sarasvati disappears. The same boundaries are given e.g. in
VasDh 1, 8 and also in Pat on P 2, 4, 10 kah punar aryavartah/ prag adarsat pratyak kalaka-
vanad daksinena himavantam uttarena pariyatram/. An even narrower conception was mention-
ed in BaudhDh 1, 1, 2, 10 gangiyamunayor antaram ity eke, and still another, yavat krsna
(scil. mrga) vidhavanti (ib. 1, 1, 2, 12; cf. Manu 2, 22f.). These and other accounts of siitras are also
given in Brucker 1980, 93ff, For a discussion of the boundaries of Aryavarta sec ib. 127ff., and Chaudhuri
1949, on Indian attitude towards foreigners (mleccha) in general, Thapar 1971, 4111T.

15 BaudhDh 1, 1, 2, 14 @rattin kiraskaran pundran sauvirdn vaigan kalingan prani-
ndn iti ca gatva punastomena yajeta sarvaprsthaya va (both western and eastern regions are
included). By offering a punastoma one gets back the right to participate in the Soma libations (GautDh
19, 7). Other sources (see Brucker 1980, 93f.) mention other expiations.

16 A possible reference 1o this kind of travel prohibition could perhaps be seen in Ctesias' Persica (F
1b, 10, from Diodorus). In the account of the Indian expedition of Semiramis it is told how the Indian
king Staprobates was prevented by Indian soothsayers from crossing the Indus. A long time ago Wilford
(1801, 531) proposed an Indian origin for the king deriving his name from OI sthavarapati, but this is
unlikely. What Ctesias was telling was in fact a Near Eastern or Persian tale, and the conquesis of
Semiramis (especially his Indian expedition) have little historical background (cf. Borszak 1976). The
passage on the Indian expedition represents the general idea of India in the West, but contains no details.
Wilford's etymology is unlikely, probably the name can be explained from Iranian. And the prohibition to
cross the Indus may equally well be ascribed to military reasons without any general principle involved.
When the oracle prohibiting the crossing is ascribed to Zeus, this is therefore no reason to try and identify
Zeus with an Indian god (like Vofchuk 1982a, 62ff. with Indra). Zeus is Zeus and exhibits only the
wholly non-Indian character of the account.

17 This may have been one of the reasons for the often wondered silence of Indian sources about
Alexander's campaign, as was noticed already by Lassen (1827, 58). In addition, there is the brevity of this
episode in Indian history and the fact that we have very few authentic Indian sources from this period (see
chapter VI.). Moreover, the few we still have are generally not interested in invasions. Also, it has often
been suggested that the rise of the Mauryas soon after Alexander contributed to the oblivion of this
episode, which was confined to the peripheral Northwest. See e.g. Narain 1965.
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the Bodhisattva, according to Jatakas,18 and the companions of Alexander met

Brahmans in the Indus country. There are several reasons to suspect these Brahmans of

unorthodoxy, at least in the eyes of their more orthodox colleagues of Aryavana.lg But
we know that at least one Northwesterner was accepted and even accepted as a great

authority in as orthodox a field as Sanskrit grammar. Panini was from the Northwest,

born in Salatura in Gandhara, and we can hardly ascribe unorthodox customs to him. But
even then the orthodox Brahmans must have been only a thin layer in a non-Vedic

country. Even later20 when the Indus country had for a long time been under the same

rule as India proper (under the Mauryas, the Kushans and the Guptas) it was still looked

upon with suspicion by orthodox Brahmans.2! The main religion there never seems to

have been Brahmanism, but for a long time it was Buddhism, and Islam came later.

2. Falconry

In a relatively well preserved chapter?? Ctesias described a method of falconry used in
India. Instead of falcons, he says that kites, eagles and ravens were used. There is little
evidence of training kites or ravens, but eagles have been used up to present times (and
pethaps still are) in near Central Asia,23 and the method of training is described
correctly. With the exception of some Mesopotamian tablets Ctesias' account of falconry
is the first mention of the art in literature.

The art of hunting with falcons and hawks has old traditions in Mesopotamia and Iran.
Mesopotamian tablets several times mention the use of the local form of peregrine (Falco
peregrinoides Temminck, ssp. babylonicus Sclater) for hawking.24 The silence of
Herodotus and Xenophon (in the Cynegeticus!) suggests that the art was no longer
exercised in the Achaemenian period, when there is no evidence at all for it. Later it

18 Northwestern in J. 73 and 87, northern in J. 80, 99, 117 and 149, In two cases (80 and 99) he was
educated in Taxila.

19 This will be discussed in chapter VIIL8.

20 papini himself may only belong to the Mauryan period, see chapter VL1,

21 Op the contempt for Northwesterners see also the account of Pafijab religion in Mbh 8, 30 discussed
in chapter VIIL5, In KA 3, 18, 8 insults to the Northwestern peoples are specifically mentioned
(prajjinakagandhiradindm ca janapadopavada vyakhyatah). Prajjana is variously explained
as capdalarastra, Eastern Huns (pragghiipaka) or Ferghana (see Kangle's note ad 1. and Scharfe 1968,
321f.).

22 Ctesias F 45, 24 and 45g (from Aelianus), most recently discussed in Lindner 1973, 117f., Karttunen
1981 and Wilhelm 1987, 347f.

23 Cf, Karttunen 1981, 106 and Le Coq 1914, passim.

24 1y is called in Akkadian kasdsu or hasmar, in Sumerian SURDUMUSEN, See Salonen 1973, 184,
207 and 259 and Brentjes 1962, 639.
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became very popular in Iran, but our evidence is centuries later than Ctesias.25 In Europe
it seems to be known only from the fifth century A.D., when it suddenly becomes very
popular in Gallia,26

The origins of the art of falconry in Central Asia and further east lie in darkness.
Nowadays, the art is known even in Japan, and in China it seems to have had a long
history.27 In Central Asia the sources are necessarily late, but show the art already
existed and was popular in the region. A hawk in the banner of Attila, onomastic evidence
from Kok Turkic inscriptions, Byzantian and Slavic hawking terms borrowed from
Turkic, falconry scenes in Turkestan murals (beginning in the 8th century A.D.) and
Siberian art, literary sources of the late first and early second millennium A.D.28 — all
show the popularity of the art there, and many scholars have suggested that Central Asia
is its original home.29

In India there is very little evidence on falconry before the Islamic period, when it
became quite common even in Hindu circles.30 Yet there is some evidence showing that
even earlier the art was not entirely unheard of. There are brief references where it is not
always clear if falconry is meant or perhaps the hunting of wild falcons. Thus the sup-
posed first mention in the Rigveda is uncertain,31 and in spite of Durga's commentary
Nirukta 4, 24 can perfectly well refer to the wild falcon.32 But in the Paninean tradition
we find Syainampata — which in itself could well refer to a hunting wild falcon33 —
confirmed at least in the 6th century Kasikavytti to refer to falconry.34 A similar instance

25 Seneca, Phaedra 816ff. on Parthian falconry, then in Sassanian art.

26 Keller 1913, 25, There are many books on hunting in classical literature (like those by Xenophon and
Grattius), but they do not mention falconry at all. On the early history of Western falconry see Lindner
1973, 111ff.

27 According to Laufer (1909, 233f.), the oldest representation of falconry in China is found in a bas-
relief of the Han period.

28 See Le Coq 1914, 2f., for Siberian art Laufer 1909, 232, for literary sources also Esin 1976, 1971f.

29 E.g. Laufer 1909, 231 and Vigele 1931, 15.

30 There is a chapter on falconry in Somadeva's Manasollasa (1129 A.D.; see Wilhelm 1987, 358f.)
and in the 15th century King Rudradeva of Kumaun wrote a Sanskrit handbook on the art entitled
Syainikasdstra (see also Wilhelm 1987, 349ff.). Terms of Persian and Turkish origin used by Rudra-
deva show that his art was probably originally learned from Muslims. For Muslim falconers of modern
(19th century) Northwest India see Burton 1852.

31 RV 4, 26 and 27. Schneider 1971, 36f. takes it as certain with weak arguments. Without any evi-
dence he claims that falconry was known in Central Asia from what he calls “graue Vorzeit”, and
supposes the Vedic Aryans learned the art from there, But in fact there is no Central Asian evidence old
enough to justify such an idea. The cagle motif of Bronze Age Bactria (Parpola 1988, 239 and fig. 25) can
easily be explained otherwise and the falcon carrying soma is not so near a parallel for the hunting falcon
to suggest that the legend could not be invented without the knowledge of falconry. See also Schmidt
1980, 16, Dave (1985, 204f.) tried again to find Vedic evidence for falconry, but could not find enough.
The question remains open.

32 This case is mentioned as uncertain by Schneider (1971, 37).

33 The term as such is not found in the Ag{adhydyr, but sitra 6, 3, 71 ($yenatilasya pate iie)
indicates $yainarhpita, which is mentioned in Ka¢ to00.

34 KagonP 6, 3,71 dyenapato 'syam kridayam S$yainampatd, on P 4, 2, 58 also gives
syainampata. The related term §yenapdta was used for other arts, it was for instance one of the 11
ways to hold a lasso and one of the 32 ways of fencing in the Puranic Dhanurveda$astra (Agni-Puridna
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is Manu's paksiparh posaka, translated as a ‘bird-fancier’ by Biihler, but explained to be
a “trainer of falcons etc. for hunting” in Medhatithi's commentary.33 A little later in the
same list there is also a §yenajivin, “one who lives by falcons”, and this time the referen-
ce seems certain. Biihler translates it as a falconer, Kulliika and Medhatithi (who connects
it with the earlier passage) as one who buys and sells falcons.36 Both terms are included
in a list of persons not to be entertained at a $raddha by an orthodox householder.37

There are some further, but still pre-Islamic passages showing a knowledge, if not the
practice of the art in India. In AmarakoSa Syainarhpata mygayais mentioned as a method
of hunting and is connected with Panini 4, 2, 58.38 In the RdjataranginT a falconer is
made town prefect by king Kalasa (1063-89 A.D.).39 Hemadri (late 13th century A.D.)
mentions in the Caturvargacintamani the sale (and theft) of eagles and falcons.40
Ksemendra (middle of the 11th century A.D.) quotes from the poet Dipaka a verse about
a prince whose arm is torn by the grasp of falcon's claws.41

Thus it seems that although falconry was not popular in pre-Islamic days, its existence
was at least known in India. The silence of the Arthasastra (despite a curious parallel use
for hawks and other birds in 13, 4, 14) shows that it was not a royal sport.42 The
prohibition to entertain a falconer indicates that it was not impossible to meet a falconer in
India. As the nearest country where we know falconry was practised was Iran, a good
explanation would be that the art was known and in operation in Northwest India. Panini
makes it likely that it was already known in the early period, and Panini was a North-
westerner himself.

It remains to discuss the birds mentioned by Ctesias. A great variety of different
species of birds have been used in different countries where falconry is known. As for
India, Rudradeva and Burton list several species of falcons, hawks, goshawks and
hobbies, but no eagles or ravens.#3 But at least later the eagle (Aquila fulva) has been

and others, see Losch 1955, 212).

35 Manu 3, 162 (152 in Jha's edition); Medhatithi ad |. $yenadinam akhetartham.,

36 Manu 3, 164 (Jha 154); Kullika ad 1. $yenair jivati krayavikrayadina, Medhatithi ad 1.
syenair jivati krayavikrayadina praguktah paksinam posakah paiijaradi samsthitdnam
dharayita. :

37 Manu 3, 151-166.

38 AK 2907 (3, 7), reference to P in 2906.

39 Rajat. 7, 580 sevavasikrtah Syenapidlam sa nagaradhipam/ cakre vijayasimhakhyam
hatasesamalimlucam//.

40 Dave 1985, 205, note 1.

41 Aycityavicaracarcd p. 141: gyenanghrigrahadaritottarakaro ... arpasutah.

42 Wilhelm 1987, 349.

43 Syainikasastra 4, 20f. and Burton 1852, 13ff., see also Wilhelm 1987, 353ff. In an editor's note to
the Susruta edition, sitrasth. 46, 74 (p. 190) Sasada/Sasaghati/$asaghni is identified as the golden
cagle (Aquila chrysaétos), but it seems much more likely that it is a kind of goshawk (so in Shastri's
note to Rudradeva), more exactly a hawk eagle (Dave 1985, 210). The crested hawk eagle (Spizaetus
cirrhatus Gmelin) eats i.a. hares (Ali 1977, 25) and is used for falconry in the Northwest, where it is later
called shahbaz and often used to hunt hares (Burton 1852, 13 and 79). On the other hand, Dave (1985,
204£.) tries to show that the golden eagle was used in falconry in ancient India (identifying Syena as the
golden eagle), but fails to give sufficient proof.
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much used and appreciated in Central Asia,** where it is used to catch hares and foxes,
exactly as in our Ctesias passage. According to Le Coq, its training follows closely the
method described by Ctesias.45 Kites are not commonly used in falconry, but as a great
variety of different kinds of eagles, hawks, falcons and even owls and shrikes46 has
been used, it does not seem too surprising. It is also possible that Ctesias has somewhat
misunderstood the information given to him.47 As to ravens, Pliny refers to a case of
ravens trained for a kind of falconry in Asia Minor,48 and later it is found used in some
parts of Asia.4?

To conclude, we have from Ctesias a remarkably early description of falconry. As the
India known to Ctesias was the Northwest and as it is quite possible that the art was
already known in Central Asia, it seems likely that falconry belonged to Northwest India.
This explains why the art is so rarely mentioned in Indian literature — yet its existence was
known. The first more or less certain mention in India comes from Panini, who was
himself a Northwesterner and a contemporary or not too much later than Ctesias. Reese's
hypothesis that Ctesias' account belonged to the description of the Pygmies places too
much confidence on Photius' careless epitome and can be dismissed.>

3. Indian Dogs

The fierce dogs of India, this genus intractabilis irae,51 were already known in the early
period beginning with Herodotus. The Achaemenian governor of Babylon had a large
kennel of these dogs and Xerxes took many of them along with his army.32 Xenophon
refers to them as used in hunting deer and wild boar33 and Ctesias praised their

44 Le Coq 1914, 31f. and Esin 1976, 1971f. According to Esin (197), the manual of falconry compiled
by order of caliph al-Mahdr in the late 8th century mentions eagles used for falconry in Maghreb, too.

45 Le Coq 1914, 5f.

46 According to Vogele 1931, 36f. owls in Iran and ibid. 38 shrikes in Caucasus.

47 [ indner 1973, 118. Wilhelm (1987, 348) says bricfly that kites are used, while Lindner (ibid.)
asserts that “Milane bestenfalls passiv, niemals aber aktiv an der Beizenjagd mitwirkten”.

48 . H. 10, 60, 124 nec non et recens fama Crateri Monacerotis cognomine in Erizena regione Asiae
corvorum opera venantis eo quod devehebat in silvas eos insidentes cornoculo umerisque; illi vestigabant
agebantque, eo perducta consuetudine ul exeuntem sic comitarentur et feri.

49 yogele 1931, 31. Unfortunately, Vogele gives no details; it seems that he did not want to waste time
on such an “unworthy" bird.

50 See Reese 1914, 74 and 7K.

51 As characterized later by Grattius (Cynegeticus 159), who calls them Chinese dogs. These Indian
dogs have been discussed in McCrindle 1896, 363f., Keller 1909, 108ff., Orth 1913, 2545, Saletore 1975,
213f, and Lilja 1976, 11 and 79.

52 Hdt 1, 192 (Babylon) and 7, 187 (Xerxes). A third instance is perhaps Hdt 3, 32 mentioned below.
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valour.54 Unfortunately, we have only the short sentence of Photius for Ctesias and
cannot therefore be sure if he was a source for Aristoteles, who mentioned Indian dogs
several times and explained their valour as the crossbreeding of the tiger and the dog.3>
Thus Indian dogs were already a well-known breed in the West well before Alexander,
and the famous Molossian dogs were perhaps their descendants.?6

The historians of Alexander and Megasthenes37 leave no doubt that these dogs were
much appreciated in the Indus country. Sopeithes had a kennel and arranged a fighting
display before Alexander —dogs against bulls and lions. Alexander was very happy to be
given some of these dogs as a present. Earlier Herodotus told of a similar fight between a
lion cub and two pups without clearly saying that the pups were Indian.58 The fame of
Indian dogs was sealed, and they were a much appreciated breed in the West, 100.59

When we turn to the Indian evidence, we cannot immediately find these brave Indian
dogs. The common dog of Aryan India was evidently not of the same breed, according to
the Atharvaveda he was very much afraid of lions.60 Unlike their Iranian neigh-
bours,61 the Aryan Indians generally despised the dog and held it to be an impure
animal.62 Yet it is not clear how old this attitude is and how well our sources reflect the
attitudes of other classes than the Brahmans. Among the common deprecation there is also
some evidence of a more positive attitude. It also seems that there were several breeds.

In the Rigveda the dog is not particularly despised®3 and in one hymn the watchdog

53 Xenophon, Cyneg. 9, 1 and 10, 1. Cf. RV 10, 86, 4.

54 Ctesias F 45, 10 mepi 1OV kuvdv TOV lvbikdv 811 péyioTol eloww, wg kal
NéovTL payeo9at.

55 Aristoteles, H. An. 7, 28, p. 607a; Gen. An. 2, 7, p. 346 and Part. An. 1, 3, p. 643b, also
Pseudo-Aristoteles, Probl. 10, 45, p. 895b (all collected in Bolchert 1908, 17f. and Reese 1914, 33). The
passage on cross-breeding is from H. An. (paoci bé kal ék ToU Tiyprog kal kuvog
yiyveoSal Toug 'lvdikolg, oUk eUSU¢ 0& dAN' €émi TAc TpiTnc uifews: TO yap
npdOTov vevvn8év Snpidbne yiyveoSal gaowv. dyovTeg 0€ deopelovoiy eig
Tag épnuiog Tag kUvag. kal mohAal kateoSiovTar, €dv un TOYN Opydv Tpog
Thv oyeiav To 9nplov). Later the same is told of Hyrcanian dogs by Grattius (Cyneg. 161ff.). The
classical world had greater confidence in the possibilities of crossbreeding than we do. It was also believed
that Laconian dogs descended from the crossing of dogs and foxes. See Grmek 1988, 50f.

36 See Lilja 1976, 11, 50 and 79.

57 Aristobulus F 40 and probably Onesicritus (see Pearson 1960, 225), Megasthenes F 21a), then often
in later literature, e.g. Diodorus 17, 92, Curtius 9, 1, 6, Pliny 8, 61, 148 and Aelianus 4, 19 and 8, 1.

58 Ha 3, 32. Orth (1913, 2545) identifies them as Indians.

59 Egyptian sand has preserved funeral verses dedicated to the Indian dog of Zeno, a Ptolemaic fiscal
official of the third century B.C. (Stein 1929, 35).

60 AV 4, 36, 6¢d dvinah simhim iva drstva té na vindante nyaiicanam “like dogs on seeing
a lion, they do not find a hiding-place” (tr. by Whimey).

61 In Iran the dog was much appreciated as a creation of Ahura Mazda, see the many passages of the
Avesta (especially Videvdat 13) quoted by Miller (1880, 40ff.) and Willman-Grabowska (1932, 30ff.).

62 In the modern Northwestern tradition the dog is not important. Dogs are occasionally mentioned
accompanying gods and demons (Jettmar 1975, 252 and 354) and their faithfulness to men is appreciated
(ibid. 421). A more negative attitude is seen in Kalash mythology, where the devil is said to have a dog's
appearance when seen by men (ibid. 338, see also 438) and the sacrifice of dogs is several times
mentioned as an offence against the gods (ibid. 344, 346 and 353).
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is addressed very favourably.64 Indra, Rudra and Yama had dogs.65 But already in the
Jater Veda the dog's impurity is well attested,%6 and in later literature it is a common
theme. In the aforementioned list of sinful vocations causing exclusion from a §raddha we
find a “breeder of sporting dogs”.67 But here it is also interesting to notice that dogs
were bred for sporting purposes. It is also noteworthy that the dog is not always
despised in popular religion.68

There are passages that allow us to suspect that especially among Ksatriyas the attitude
towards dogs was different before the Brahmanic influence became too overwhelming. In
any case there have always been people who have kept dogs for guarding and hunting
purposes. The fierce breed known in the West was not unknown. The watchdog of the
Rigveda was used in hunting as were the Indian dogs in Xenophon. While Sopeithes'
dogs fought with lions, the Micala dogs of Vidarbha are said to have killed tigers.5? In
the great epic a pack of hunting dogs rouses a sleeping lion.”0 One Jataka tells how the
king goes to hunt “with a well-trained pack of clever pedigree hounds”7! and another
makes a clear difference between the dogs living in a cemetery and the pack of hounds
bred in the royal kennel.72 In the text it becomes clear that royal kennels were a usual
feature of the time.”

63 Sce Hopkins 1894, 154f. and Willman-Grabowska 1932, passim.
64 RV 7, 55,2 — 4 yad arjuna sirameya datdh pisamga ydcchase/ viva bhrajanta rstaya
dpa srikvesu bépsato nl §U svapa// stendm rdya sarameya tiskaram va punahsara/ sto-
tfn indrasya rayasi kim asman ducchuniyase nl sd svapa// tvam sukarisya dardrhi
tava dardartu sakardh/ stotfn indrasya rayasi kim asmin ducchuniyase ai sd svapal/.
65 Indra and Yama discussed in Willman-Grabowska 1932, A mighty dog of Indra is also found in the
Mahakaphajataka (J. 469). For Rudra see AV 11, 2, 30 (rudrasyailabakiarébhyo ‘samsuktagilé-
bhyah/ idam mahisyebhyah $vdbhyo akaram namah) and VS 16, 28 (namah $vabhyah
$vapatibhyas ca vo namo namo bhavaya ca rudriya ca namah), Arbman 1922, 37 and 257ff,
and Falk 1986, 18f.
66 Macdonell & Keith s.v. svan, Gonda 1980, see index s.v. dog. An early example of the Brahman
contempt for dogs is found in SB 12, 4, 1, 4, where a dog as well as a vicious boar and a ram defile an
Agnihotra offering if one of them runs between the fires (trayo ha tvava pasavo ‘medhyah/ ir-
vardha aidakah $va tesam padyadhisrite 'gnihotre 'ntarena kascit samcaret kim tatra
karma ka prayascittir iti).
67 Manu 3, 164 (Jha 154) $vakridin, Kullika ad 1. kridartham sunah posayati, Medhatithi ad
l. svabhih kridati $vakridi kridartham s$uno bibharti.
68 Mitra 1928 mentions several examples from different regions.
69 JB 2, 442 te haite vidarbhesu micalds sarameya api ha $ardilam marayanti “thesc are
the Macala dogs of the Vidarbha country, descendants of Saramd. They can even kill a tiger” (tr. by
W. Rau).
70 Mbh 2, 37, 8 vrsnisimhasya suptasya tatheme pramukhe sthitah/ bhasante tata
samkruddhah $vanah simhasya samnidhau//.
71 Bhallatiyajataka (J. 504) susikkitakoleyyakasunakhaganaparivuto.
72 Kukkurajataka (J. 22), see e.g. the verse said by the dog (Bodhisattva) living in a cemetery:

ye kukkura rajakulasmi vaddha

koleyyaka vangpabalipapannd

te 'me na vajjhd, mayam asma vajjha,

niayam saghacca dubbalaghatikayan ti.
73 See also Chattopadhyay 1967, 232. Most of the following references are found from her article.
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In Indian epics we often find these royal hounds, although the Brahmanic contempt
comes through now and then. A hunting party of the Kaurava and Pandava princes is
accompanied by a dog and its keeper.74 Our Northwestern link is found in the Rama-
yana, where Bharata is given a present of hounds who were bred in the palace, huge
dogs with fangs like spears and the strength and courage of tigers.”S They come from
the Kaikeyas, the Kekaya country of the Pafijab.76

Hunting with a pack of hounds (§vaganika) was a favourite pastime of the Ksatriyas.
It was apparently mentioned by Panini?7 and Chattopadhyay gives several references to
Kalidasa and later poetry.”8 Some of these hounds have golden leashes or collars. A
Bharhut scene depicts the hunter attacking his game with hounds.”9 The Arthaéastra
prescribes a fine of 54 panas for the theft or killing of dogs and other pets80 and refers to
dog kennels.81 The Superintendent of Pasture Lands has among his helpers hunters with
packs of hounds.82 Varghamihira devotes one chapter (BS 62) to the prognostics of
dogs and tells the characteristics of a good dog bringing welfare to his keeper. There is a
late account of hunting with a pack of hounds in Rudradeva's Syainikasastra (3, 64-69).

The most famous dog in ancient India is without doubt the faithful dog of Yudhisthira
in the Mahaprasthanikaparvan of the Mahabharata. The dog accompanies his master on
the hard journey to heaven, but is not admitted inside, and loyally Yudhisthira declines to
enter without his companion. Perhaps we might connect this with the non-(Vedic-)Aryan
features of the Pandavas such as their polyandry, still met with in the Western Himalayas
but a horror to the Aryans.83 With this Himalayan connection it is interesting to notice
that in a much earlier age (the early second millennium B.C.) the dog seems to have
enjoyed a honoured position in the Neolithic culture of Kashmir, where it was sometimes
the custom to bury the dog with its owner,84

Royal pedigree hounds (Sanskrit kauleya) were a part of Ksatriya life and seem to
have been found throughout India. Yet there is at least some evidence suggesting that
keeping dogs was common in the Northwest and that Northwestern dogs were

74 Mbh 1, 123, 15f. atha dronabhyanujfiatah kadacit kurupandavah/ rathair viniryayuh
sarve mrgayam arimardanah// tatropakaranam grhya narah kascid yadrcchayd/ rajann
anujagamaikah $vanam adaya pandavan//.

75 R 2, 64, 21 antahpure ‘tisamvrddhin vyaghraviryabalanvitin/ damstriyudhin maha-
kayaii suna¢ copiyanam dadau// As to the sirength and courage of tigers, cf, what the classical
sources say about their hybrid origin,

76 Saletore 1975, 213. According 1o Dey (s.v.), Kekaya is situated between the Satlej and the Beas.

7TP 4,4, 11 svaganat thaiica, according to Kis ad 1, one who $vaganena carati is $vagani-
kah,

78 Chattopadhyay 1967.

79 Agrawala 1963, 162.

80 kA 4,10, 2.

81 KA 14, 3, 23 sunakaphelakih.

82 kA 2,34, 9 1ub dhakasvaganinah parivrajeyur aranyani.

83 See below, in VIL13.

84 Alichin & Allchin 1982, 113. Brentjes (in Tucci 1977, 93) mentions dogs in the petroglyphs of
Swat (Godgara I) and compares them with Central Asian scenes of worship which include dogs.
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appreciated for their strength and valour. From classical sources we know that the
Northwestern dogs were indeed worthy of this fame. Their breeding was begun quite
early, as we meet Indian dogs in the Near East as early as the fifth century B.C. It even
seems likely that there were watchdogs in the Indus civilization.85

4. Fat-tailed Sheep

I shall mention only in passing the Ctesianic account of the fat-tailed sheep (and goats) of
India.86 If there is any truth at all in his account (in which case we must at least ignore
the goats) then it clearly must belong to the Northwest country. In modern times fat-tailed
sheep are common in some areas of Pakistan, Afghanistan and Central Asia, but not
found further in the east.87 Unfortunately, however, we do not know if they were there
nearly two and a half millennia ago. Indian literature is silent about them, and the first
information even about the fat-tailed sheep in Iran is only by Marco Polo.88 Of course,
sheep in general were kept from very early times (in the Indus civilization and earlier) in
the Northwest,89 and there is probably no reason even to expect that the Indian texts
would inform us about the tails of Northwestern sheep.

On the other hand, we know that these sheep have a very long history in Arabia,
which may have been their country of origin. Arabian fat-tailed sheep are mentioned by
Herodotus, who said that they have small wagons under their tails.90 Earlier they were
depicted in Sumerian art of the late fourth millennium,%! and the rock engravings of
Central Arabia (third or second millennium B.C.) show them t00.92 There are several
different breeds — Herodotus mentions two — and the Sumerian and Arabian types are said
to be different.93 The Central Asian breed with an exceptionally heavy tail could be third.

Ctesias is not reliable enough an author to be taken as the sole authority for the

85 Conrad 1968, 234ff. See also Meadow 1987, 890 (on dogs in Tepe Yahya and Daimabad).

86 Ciesias F 45, 27 and F 45i),

87 wilson 1836, 46 and Lambrick 1975, 102. Watt s.v. sheep does not discuss the fat-tailed sheep. As
far as goats are concerned I have never heard (with the exception of Ctesias) that they could have such a
tail (see e.g. Brentjes 1962, 549ff.).

88 Benedict 1941, 169.

89 Conrad 1968, 219ff., Meadow 1987, 904ff. and B. Compagnoni in Stacul 1987, 142ff. Among the
bone finds it is often difficult to distinguish between sheep and goats (Conrad 1968, 219), and in seals and
sculpture the tail is rarely clearly discernible (ibid. 220), which might indicate the absence of fat-tailed
sheep.

90 Hdt 3, 113. See also Keller 1909, 312.

91 Anati 1968, 1.

92 Anati 1968, 7ff.

93 Anati 1968, 4, see also Keller 1909, 312.
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existence of fat-tailed sheep in the Northwest as early as the fifth century B.C. But at least
he makes it a possibility worth considering.

5. Rhinoceros

The one-horned Indian ass described by Ctesias,?* later destined to be one of the proto-
types of the unicorn legend, seems to owe its origin to the Indian rhinoceros. Several
details in Ctesias' description seem to refer to the rhino,?5 and especially the anti-
poisonous effects ascribed to its horn prove the eastern origin of the account. But what is
curious is that this medical use of thinoceros horn is not attested in ancient India% but in
China, where it seems to have an old tradition.97 It is unlikely that Ctesias could have
known anything of China or heard of such Chinese customs as the use of the rhinoceros
hom, It is also unlikely that Ctesias could in this respect have influenced China, where the
horn was in fact used to prevent poisoning,?8. while Ctesias' account is simply a literary

94 Ciesias F 45, 45 and F 45q. Megasthenian (F 27b) (110G ... HovoKépwTas EAapoKpd-
voug are perhaps the same (on these see also Sachse 1981, 31f.), but probably his account is not derived
from Ctesias. Megasthenes (not Cleitarchus as suggested by Eggermont, 1984a, 227f.) was probably the
source for Pliny, N. H. 8, 31, 76 (in India ... asperrimam autem feram monocerotem, reliquo corpore
equo similem, capite cervo...). With Ctesias and Pliny we can hardly accept Sachse's hypothesis that
Megasthenes actually meant a mythological figure (Rsya$mga). In the one-horned kapTda{wvog of
Aelian (16, 20) with its Indian name we have a better account of the Indian rhinoceros. For other
references in later classical literature see Steier 1935.

95 See Steier 1935, 1780ff. Cesias' description might also owe some features to the real wild ass (or
even an antelope, see Steier 1781f.) of Northwest India. As some seem to think that the great difference
between the rhino and the ass makes it impossible that Ciesias could point to a rhino (an animal,
however, he had not even seen), we can notice with Steier that the rhino does not differ more from the ass
than, say, the hippopotamus from the horse or the elephant (bos Lucanus) from the bull, See also Laufer
1914, 96f., note.

96 The oldest reference to its use in India according to Wait (s.v. rhinoceros) comes from the Dutch
traveller, Linschoten (1590). Laufer (1914, 155, note) adds a slightly earlier account by Garcia da Orta (the
middle of the 16th century), who had himself noticed its use in India, Bautze (1985, 426f.) refers to the
rarity of carved rhinoceros horns in India, and suggests that European travellers were merely “seeing” their
own Western traditions in India. But while stressing the Western nature of the tradition, Bautze disregards
its origin in Ctesias and its existence in China (briefly mentioned by him on page 426). It will be seen
that my interpretation is somewhat different. In Sanskrit sources the common method of discovering
whether food or drink is poisoned is to watch the reactions of different animals (especially birds) brought
near it or given a sample of it (see Kapadia 1953 and Su$ruta, Kalpasth. 1, 28ff.). Among medical
glossaries Dhanv does not mention the rhino, and Rajan 19, 2 (p. 402) gives only a list of
synonyms (khadgah khadgamrgah krodhi mukhasrigo mukhevali/ mandako vajracarma
ca khadgi ca prinasas ca sah).

97 See Laufer 1914, 75 and 153ff. (note). Later it was also used in Europe (Laufer 1. c., Briggs 1931,
277).

98 1t would be interesting to know if rhinoceros horn actually has any virtues. But I have not seen any
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curiosity. In China thinoceros hom is also reputed to be an aphrodisiac, and unfortunately
for this seriously endangered species it is still used for this purpose in East Asia.

Nevertheless, Ctesias' account and Chinese use must have some link. There is still a
possibility that the horn has been used in India, despite the silence of Indian sources. This
silence is perhaps not conclusive. In spite of some unorthodox features,® Indian
classical medicine mostly complied with orthodoxy, and this is perhaps reflected in the
fact that drugs of animal origin are very rare in Indian materia medica. The most impor-
tant exception seems to be the use of the meat of some animals as a medicine, mentioned
for instance by Caraka.100 The meat of peacocks, mongooses, godha lizards and spotted
deer is even used as a preventive against poison,'01 but the rhinoceros is never mentioned
in this connection. It may well be that thinoceros horn was not a part of established
medicine and was not therefore mentioned in its literature. Even then it could be used by
charlatans or tribal medicine men. The Chinese use of the horn and the existence of the
animal only in India and further east!02 seem to prove that Ctesias had genuine eastern
information, yet he could not have acquired it from China.

We may notice that even in Aryan India the thinoceros was not without religious and
magical significance. Most of the evidence has been collected by Briggs and Bautze.103 In
medicine its meat is prescribed as “a destroyer of cough, astringent, remover of winds,
good for liver, pure, life-prolonger, restrainer of urine and keeper of (health?)”.104 Some
older Dharmasitras allow the consumption of its meat, t00.105 There is a connection
between the rhino and ancestors. One group (gana) of ancestors is called the Eka-
§ngas,106 and rhinoceros' meat is offered to the ancestors in a ¢raddha.107 In this

account of its chemical composition.

99 Like dissection in SuSruta, Sarfrasth, 5, 471f., cf. Zysk 1986.

100 Caraka, Cikitsitasth. 8, 149ff., see also Chattopadhyay 1968, 59ff.

101 gygruta, Kalpasth, 1, 81 maydrin nakulda godhah pryatin harinan api/ satatam bhaksa-
yec cipi rasims tesam pibed api. Kalpasth. 1 is a general account of the prevention of poisoning
(Annapanaraksakalpa).

102 1t js impossible that Ctesias' account could point to the African species.

103 Briggs 1931, 280ff. and Bautze 1985, 405ff., some further references are given in Chakravarti 1906,
370f, Tn addition to literary sources, Bautze also pays attention to archacology and art.

104 Chakravarti 1906, 371 from Su$ruta (Sttrasth. 46, 103 kaphaghnam khadgapisitam kasa-
yam anilipaham/ pitriyam pavitram ayusyam baddhamitram virdksanam). The metre de-
mands of course the reading pitryas, and instead of being ‘good for the liver’ (Chakravarti) both seem to
mean ‘relating to ancestors’ (so explained also in the Hindi {Tka). According to Monier Williams, virt-
ksana is ‘drying, astringent’. Caraka contains some further uses of rhinoceros flesh and dung, see
Chakravarti . c.

105 GautDh 17, 27 (list of forbidden food with exceptions) paficanakhas casalyakasasasvavid-
godhikhadgakacchapah. The same list (with modifications) is found in ApDh 1, 5, 17, 37, ViDh
51, 6 and Manu 5, 18. But YDh 1, 177 mentioned by Chakravarti (1906, 371), does not mention rhino
meat (at least in Stenzler's edition). Some later texts forbid it, see Chakravarti 1. c. On rhinoceros meat
being eaten see also Bautze 1985, 406f., 409 and 411f.

106 Afpj 2, 11, 47 Bomb. (133*, 1, 6 crit. ed.) quoted in Defourny 1976, 22, note 16.

107 GautDh 15, 15 ... pitarah prinanti ... vardhripasena mamsena kalasikacchagaloha-
khadgamimsair madhumisrai$ canantyam, again in Manu 3, 272 and some other texts (see
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connection we may perhaps note that according to a late Purana rhinoceros meat is said to
please the goddess for 500 years.108 Briggs also mentions some present uses of the rhino
in connection with ancestors.10?

Briggs quotes both from literature and present usage examples of yogis using rings or
earrings made of rhinoceros homn, and some further cases where its hide, lb]ood or meat is
used for magical purposes.!10 As to vessels made of rhinoceros homn or hide, we may
add one reference to sacrificial vessels made of either.111

Defourny has attempted to explain the religious importance of the one-hornedness —
met also in the one tusk of the Variha Avatira, in the homed dolphin saving Manu from
the deluge and in the one-homed ascetic Rgyaspgall2 (and in the one tusk of Ganapati).
When homns are normally in pairs, the one horn pointing directly to heaven is naturally
considered important. Its verticality is compared with the offering post (yiipa) and the
axis mundi. Therefore, it was also regarded as a horn of salvation.!13 This might explain
the magical power ascribed to rhinoceros and especially its horn. We may also note that
the hom and especially the single hom is sometimes regarded as a symbol of the plough-
share and fertility,114

When we come back to the account of Ctesias, there is still a further explanation. In
spite of the possibility mentioned above, considering the silence of Indian sources an
origin outside India proper is much more likely. As South-East Asia as the origin of
Ctesias' account is as impossible as China, we are left with our Northwestern country,
the country described by Ctesias as India. Nowadays, it is sometimes pointed out that the
rhinoceros lives only in the very Northeast of India, but this is a rather recent develop-
ment. We have seen that it was not unknown to Aryan India, and there is also evidence,
both earlier and later than Ctesias, showing that it was found even in the Indus country.

Among the seals of the Indus civilization there are several beautiful pieces showing
realistic rhinoceroses.!15 A Jataka mentions rhinos (khagga) living near the Western
Ocean.!16 In the early sixteenth century A.D., we have an account by emperor Babar

Chakravarti 1906, 371 and Bautze 1985, 411).

108 Kalikapurana, Rudhiradhyaya referred to by Briggs (1931, 281).

109 Briggs 1931, 280ff,

110 Briggs 1931, 280ff.

1L viDh 54, 19 slesmajatumadhicchistasankhasuktitrapusisakrsnalohaudumbara-
khadgapatravikrayi cindrayanam kuryat. Khadgapatra is translated by Jolly as a vessel made of
rhinoceros horn, but according to Bautze (1985, 410f.) the skin is actually meant. That the skin was also
used for armoury is told in JB (2, 103 khadgakavaca) and KA (2, 18, 16 ...$imsumarakakhadgi-
dhenukahastigocarmakhuraspngasamghitam varmani, according to Kangle this should mean
entire skins with hooves and homs used as armoury). Jaipur museum contains some 18th century shields
made of rhinoceros hide (Bautze 1985, 410).

112 There is plenty of literature on Rsya$rnga, see e.g. Liiders 1897, Schlingloff 1973 and Vasil'kov
1979.

113 Defourny 1976, 20ff.

114 Arre 1985, 5f.

115 pointed out in this context by Briggs (1931, 280) and Bautze (1985, 406ff.). For illustrations see
Joshi & Parpola 1987, seals M 274-277, H 88 and K 39. See also Conrad 1968, 253. On the so-called
unicorn seals see Atre 1985,
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about a rhinoceros hunt near Peshawar, and even then the animal was no rarity there.117
Rudradeva of Kumaon reported that thinos were hunted by a team of five or six
horsemen. 118 We do not know what kind of thinoceros lore was current in the Northwest
in the days of Ctesias, but it might have been something of the kind told by Ctesias.
Among the countries where thinoceroses have been found, Northwest India is the best
possible link for China, India and ancient Greece.

6. Gold-Digging Ants

In the well-known passage of his Indian logos Herodotus tells the curious story about the
gold-digging ants. These giant ants and the gold sand of their country are given as an
explanation for the great amount of gold brought from India to the Great King.119 Some
additional information was later given by Nearchus, who said he saw some skins of these
insects, and by Megasthenes, who located the story in the land of Derdae, probably
corresponding to the modern Dards, known to have been gold merchants in ancient as
well as in modern times.120 There were also some horns of the giant ant, which were
brought to the west.12! The ants are quite often mentioned in later literature, 122 but all real
information seems to go back to the three authors mentioned above.123

The story has fascinated scholars ever since, and the interest increased when Wilson

116 paddabhajataka (J. 322).

117 Quoted in Briggs 1931, 279.

118 Syainikaéastra 3, 37f. khadgabhisarane $asta paiicasa eva sidinah// vasyas turangah
sasyante $iksitd ye gatagate/ tvarayd prsthato vedhyah ksudrasaktya tu sadind// and 3,
24 on the merits of hunting tath@rthoparjanam mattahastigandanubandhanat/ visanajina-
kastirimanipaksadyuparjanat. Vigana may refer either to the elephant's tusks or to rhinoceros
homn.

119 Hgt 3, 102-105. For a different interpretation of the actual form of this tribute see Walser 1966, 95.
120 Nearchus F 8; Megasthenes F 23; on the gold trade of the Dards see Tucci 1977, 18ff. and Pjankov
1987, 266f., on Megasthenes Stein 1932, 237.

121 pliny 11, 36, 111. This may also be due to a purely Western fictitious interpretation of some
curiosity.

122 References in Schwanbeck 1846, 72 and Schier 1873, 5ff. (Schiern goes beyond classical antiquity).
123 T these we should perhaps add a Sophocles fragment from Photius' Lexicon (Nauck F 26 = Radt F
29) apparently locating the gold-digging ants in Ethiopia (Z090okAfig AL9ToyL ToUg Eo@LyHE-
vouc pUpunkac Th oapk@oel TeTpdnTepol yap v@Tov Ev deopoaoty oENKOL
kehatvdpLrec). In this case the similar tradition attested in Philostratus and some other late authors
would also originate in the early period. But though the Sophocles fragment belongs to a play called
Aethiopes, its contents are not restricted to Ethiopia, and for the fragment in question no location is
indicated. Nauck suggested that it may belong to a description of Mesopotamia, Memnon's native land. In
any case, the confusion between India and Ethiopia is so old and well attested long before Sophocles that
we hardly need to bother with Aethiopes.
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found an Indian parallel.124 A passage in the Mahabharata describes the presents
brought to Yudhigthira from various countries and directions, and among them the ant
gold is also mentioned.!25 The direction of its origin is clearly in the north or northwest,
as peoples like the Khasas are mentioned just before. Lately it has been shown that this is
not the only reference to ant gold in Indian sources. According to Buddhaghosa, the
hataka gold mentioned in the Arthasastra, the Mahabharata and Buddhist canonical
scriptures, is also brought by ants.126 There are also some stories and references to ant
gold in Tibetan and Mongolian sources, 127 but unfortunately they belong to a much later
period, and an Indian (or even Western) origin is not excluded as their source, though
Laufer tried to show the opposite.

Many theories have been proposed in order to explain the gold-digging ants and it is
not my intention to enter into a detailed discussion of them or make a choice among them.
In any case I think that there have already been enough more or less unfounded guesses
about which explanation sounds the best. But perhaps a short survey of the various
theories and their origin is still worthwile and may shed some light on the general nature
of the question.

According to Schiern, the last scholar who gave his support to a literal explanation —
that there really were giant ants who dug gold somewhere in the then unknown wastes of
Central Asia — was Larcher in 1786. A little later (1788) Rennell suggested that the ants
were just ordinary termites who had been greatly exaggerated by storytellers.128

Count Veltheim suggested that the gold came from Gobi, where it supposedly was
washed by children using fox skins. The heaps of washed sand near the river resembled
ant hills and thus the story of the gold-digging ants was fabricated in order to keep
strangers out. The skin seen by Nearchus was, of course, a fox skin,129

The idea that the story was invented in order to keep strangers out of the gold mines or
gold washing places was sound, but the fox rested apparently only on the fact that foxes
are mentioned as a comparison in classical sources. When it is said that the ants are bigger
than foxes, this is of course no reason to say that the ants are foxes. Therefore Veltheim's
fox was soon replaced by another theory using the same explanation for the origin of the
gold (washed in Central Asia) but choosing another animal. This animal was the so-called
marmot Moorcroft had observed in Ladakh.!30 As an explanation for the gold-digging

124 wilson 1841, 135f.
125 Mbh 2, 48, 4:

te vai pipilikam nama varadattam pipilikaih/

jataripam dropameyam aharsuh puiijaso arpah//
126 Hiniiber 1985, 1123f. referring to Manorathapiranr 2, 239, 21 (quoted by Hiniiber hatakan ti
kipillikdhi nihatasuvannam).
127 See Laufer (1908) and Herrmann (1938, 13ff.), who summarized the Central and (rather irrelevant)
East Asian evidence.
128 gchiern 1873, 9, note 3 (Larcher, from his Herodotus translation, Vol, III, Paris 1786, p. 339) and
10, note 1 (Rennell), Several other early theories are discussed by Malte-Brun (1819, 376ff.) and Schiern
(1873, 8ff.). Few were sober enough to follow the wise conclusion of Albertus Magnus (13th century
AD.): Sed hoc non satis est probatum per experimentum (quoted in Schiern 1873, 8).
129 yeltheim 1800, 273ff.
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ants it was first proposed by Malte-Brun,!3! in another form by Ritter.132 The last-
mentioned has been one of the favourite theories supported by many scholars.133

Wilford received much less support with his suggestion of a leopard, but notwith-
standing his bad reputation as a scholar and his questionable method of comparing
modern Hindi words for big ant (Wilford's cheunta, apparently cirhf4) and leopard
(chittd, i. e. cita), he was favoured by Alexander von Humboldt.134

Among lesser theories of the 19th century, hamsters (Heeren in 1818),135 hyenas
(Wahl in 1807) and jackals (Kruse in 1856) were suggested. Bastian (in 1868) even
suggested banners illustrated with ants (and griffins) waving above some forerunner of
the Great Wall.136 Showing a rare common sense among these early scholars Mannert
was content with the notice that the Indians “waren wohl klug genug, die wahren quellen
ihrer Schitze nicht anzugeben.”137

A popular new theory was proposed by Schiern in 1873. According to him, the ants
are Tibetan miners, who are small of stature, industrious like ants and dig many shafts
which resemble ants' holes.138 This theory has found many adherents among
scholars, 139 in spite of the huge chronological gap between any known Tibetan miners!40

130 Moorcroft 1818, 442 (this is a reset reprint of the 1812 original, where the page number is 439
according to Ritter 1833, 593) wrote that in the country between the Satlej and the Indus he saw “animals
of fawn colour, about twice the size of a rat, without a tail, and having much longer ears than rats; Q.
Marmot? They burrow in the ground...” The animal in question has often been identified with the
Himalayan marmot also found in Central Asia, but from Prater 1971, 202 we learn that both the
Himalayan marmot (Marmola bobak Miiller) and the long-tailed marmot (Marmota caudata Jacquemont)
have tails (13 and 30 cm resp.) and very small ears. The ground squirrel or suslik (Citellus) has also tail
and small ears. Therefore I cannot identify the animal seen by Moorcroft, but as far as the gold digging
ants are concerned, I doubt if it is really important to know which kind of animal Moorcroft actually saw.

131 Malte-Brun 1819, 380f. suggested a combined theory in which Rennell's termites, Veltheim's fox
skins and Moorcroft's marmots were all included.

132 Ritter 1833, 6591

133 B g. Schauffelberger 1845, 40, Schwanbeck 1846, 73, Lassen 1847, 850, Bunbury 1879, 257,
Issberner 1888, 17, Tomaschek 1901, 2153, Wecker 1916, 1301, Charpentier 1918, 480 (hesitating),
Chantraine 1927, 43f. (note 2), Hennig 1930, 331 and even Karsai 1978, 66. Those who care about the
animal mostly identify it as the Himalayan marmot. Sachse (1981, 71) accepts a slightly modified version
of the marmot theory: as marmolts are gentle animals without any correspondence to fierce ants, some
local (Dardistan) beasts of prey may have had their characteristics applied to the marmots when the ant
story was created. The advocates of the marmot theory are probably interested in hearing that there is some
kind of a marmot cult in Hunza and Tibet (mentioned by Jettmar 1975, 282).

134 wilford 1822, 468 and Humboldt 1847, 422, note 65.

135 Heeren 1818, 253 “eine Thierart, die dem Hamster gleich sich in die Erde griibt” but adding wisely “es
kann auch sein, dass es blosse Dichtung ist ... eine Karavanenlegende.”

136 All quoted by Schiern 1873, 11£. (Wahl and Kruse) and 17 (Bastian).

137 Mannert 1829, 12.

138 §chiern 1873, passim. In a more general way a human explanation was suggested by Malte-Brun,
who wrote: “Ne ce pourroit-il pas aussi qu'une tribu indienne eut réellement porté le nom de Sfourmis...T"
(Malte-Brun 1819, 382, quoted also by Schiem 1873, 16).

139 McCrindle 1874, 94 and 1896, 341f. and 1901, 44f., McCartney 1954, 234 and still Sedlar 1980, 12,
without even mentioning other theories.

140 Eyen when known, they are mostly restricted to Ladakh.
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and our sources.
This miner theory was approved by Ball, who completed it by suggesting that the

gold-guarding griffins of Ctesias!4] were the big mastiffs of the same (or at least the
modern Ladakhi) miners.142 These mastiffs were mentioned by Schiern, but only as an
explanation of some characteristics of the ants, such as their extreme swiftness and their
meat-eating.143 Some later scholars have simply identified the ants with the mastiffs,144
On one occasion McCrindle even brought the Moorcroftian marmots into the picture by
explaining that the skins are those of marmots, whilst the living ants are miners. 145

Further animals have been brought in by way of explanation. There is a theory about
badgers, but the evidence lies as far as away in Nevada, U. S. A.146 Without mentioning
Wilford, Herrmann suggested leopards or other beasts who killed miners.!47 Recent
support has also been given to an old idea of George Rawlinson, who suggested that the
ants were pangolins.148 Reese combined the pangolin and the marmot theories by
referring to the sandhills of auriferous earth heaped up by pangolins and interpreted by the
people as done by marmots because they had never actually seen nocturnal pangolins.
Only in India was the animal referred to as an ant.149 Another version of the theory was
proposed by Jennison, who located it in the Yarkand basin. According to him, the
burrowing animal was the pangolin, but the danger came not from it but from the warlike
nomads of the region. He was sure enough of his explanation to write: “The story is so
simple that the naturalist can have no difficulty in naming the gold-finding ant, nor in
explaining the historian's lapses from accuracy.”!50 I venture to disagree.

It is true that the curious appearance of a pangolin fits much better with imaginary ants
than that of marmots or dogs (or miners!), but there are also serious difficulties. The
pangolin seems to be one of those animals which avoids exposing its burrows and does
not heap up sandhills.!5! Further, it is apparently met neither in Tibet, Ladakh and

141 See next chapter.

142 Ball 1888, 341f. This idea is often ascribed to McCrindle (1901, 44f.), but he was in fact citing Ball
without even omitting a reference.

143 Schiem 1873, 44ff.

144 Suggested already by Ball (/. cit.) and then proposed by Rawlinson (1926, 32f) and Bevan (1922,
396).

145 McCrindle 1901, 3. Among arguments used for the miner theory we can notice the supposed heaps of
alluvial gold resembling ant hills (ascribed to Wilson and mentioned approvingly by McCrindle and others
on several occasions). But Wilson's (1841, 136) actual words were: “the Hindus apparently imagined that
the ants cleared away the sand or soil, and left the ore exposed”. The horns of the gold-digging ants
mentioned by Pliny are explained in the miner theory as the horns of wild sheep used by the miners as
pickaxes.

146 Regenos 1939, 425f.

147 Herrmann 1938, 15¢f. supported by Hoffmann 1975, 35. The starting-point is again the auriferous
earth piled up by real ants.

148 Rawlinson 1862, 409 supported (though hesitatingly) by Puskds (1978, 79.).

149 Reese 1914, 691.

150 Jennison 1937, 190ff.

151 Prater 1971, 302f. Puskés (1978, 79) quotes herself W. Elliot's words in Brehms: “The pangolin
works very carefully, only some surface disorder show where they are.”
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Central Asia nor even in Kashmir and Dardistan.!52 In India its classification has been a
problem indeed, yet it is never thought to be an insect, but a fish, the khavalla- or
silecchiya-maccha of Jaina animal lists (e. g. in the Uttarajjhayana), the “jungle fish” of
modern India.133 The Indian names for pangolin Puskés quotes from Brehms are in fact
not so hard to identify as she thinks,!54 but they do not contribute in any way to the
problem of the gold-digging ants.

Laufer suggested that the gold came from the Central Asian-Siberian area and took the
Tibetan and Mongolian accounts as representative of an ancient local tradition, and thus
identified the ants with a Mongol tribe having a name resembling the Mongolian word for
ant.155 This theory has not found much support, a new and perhaps in this respect more
critical generation of scholars has been more keen to notice the vast chronological gap
between the classical and Indian accounts and Laufer's Central Asian sources (as well as
the Ladakhi miners). Yet as important a scholar as Otto Stein supported him.156

Tarn followed Laufer regarding the origin of the ant gold, but explained away the ants
as a mere tale, a version of the well-known folk tale of ants collecting grains for the hero,
now applied by middlemen to explain the origin of the gold they brought from Siberia in
order to keep any would-be rivals out of the trade.157

Then there is the idea that instead of the gold sand mentioned by Herodotus the gold
actually consisted of grains, according to Puskés alluvial gold of granulous shape, some-
how resembling ants and therefore called ant gold. The source of this gold she locates in
Dardistan.!58 The same idea — ants as gold grains — is suggested apparently independently
by Lindegger, but he locates the gold country in Tibet. The story of the ferocious gold-
digging ants was then fabricated in order to protect the gold trade.159

In her recent study Konig analyses several older theories, but finds them inconclu-
sive.160 Referring to the folk tale already mentioned she connects our ants with the well-
known Indian motif of gold hidden in termite hills.161 But this gold is more connected
with cobras, which often live in deserted termite hills,!62 and it seems to be too restricted
to India proper to be used as an explanation of the ant gold coming from Dardistan,163

152 «“The plains and lower slopes of hills of India south of the Himalayas” according to Prater 1971, 302.
153 Kohl 1954, 365f.

154 pusk4s 1978, 86f., note 51. As to the names, Prater (1971, 301) gives khauli mah, khawala
manjar and kassoli manjar as the pangolin's Marathi names. The last one is mentioned by Brehms as
such and the rest are related both to Brehms' kaballa, kaballaya (this is also mentioned by Kohl [1954,
365) as its Sinhalese name) and Prikrit khavalla. The first name mentioned by Puskds from Brehms
(bayar ki) is clearly Hindi bajrkit, Sanskrit vajrakifa (Yule & Bumnell 1903, s.v. Pangolin).

155 Laufer 1908, 449ff.

156 Stein 1932, 238.

157 Tam 1951, 107.

158 pyskss 1978, 80 and 83.

159 Lindegger 1982, 34.

160 Ksnig 1984, 62fF.

161 Ksnig 1984, 69fF.

162 yogel 1926, 20f. and passim (see Index s.v. ant hill and treasures) and Konig 1984, 69ff.

163 Tycci 1977, 10ff. gives good evidence of the Dards being gold merchants. But although they probably
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Western Tibet or even Siberia.

There is not much more to be said about all these theories. I find it as difficult to
believe in the foxes or marmots or mastiffs or pangolins as in the Tibetan gold miners or
the Mongolian tribes or the grains that resemble ants. The words George Rawlinson
wrote some 125 years ago are to a great extent still valid: “Modern research has not
discovered anything very satisfactory either with respect to the animal intended, or the
habits ascribed to it.”164 The fact is that we do not know. We need evidence, not in-
genious guesses.

Leaving aside the various explanations offered about the ants we can note as perhaps
the most important fact that there was a tradition about the gold-digging ants known both
in Iran and India. Herodotus acquired his version from the Persians!65 (either through
Hecataeus or directly), and according to Karsai there might be Persian elements in the
story itself (the role of the camels).!66 He is, of course, right when he points out that the
gold-digging ants cannot belong to a Paficatantra type of instructive moral tales,!67
though I am not so sure that this was exclusively the only type of tale told in India or that
we really can ascribe the structure used by Herodotus solely to the Persians.168 But in
any case the tale was told by the Persians and was located in Northwestern India. This
location is confirmed both by Indian evidence and by Nearchus and Megasthenes, who
apparently had access to local (not Persian) tradition. The setting could be Dardistan.

The country of the Dards, however, was only where the ant gold appeared, its real
origin is unknown. The desert mentioned by Herodotus and others does not explain
anything, because it could well represent only the Témog of the world that ends in
deserts.169 Therefore Herodotus did not necessarily mean the Thar desert170 nor any
particular region to the north or northeast of India.!7! The gold may have come from
Ladakh, from Central Asia or even from Siberia through the ancient route across the
Pamir.172 The story of the ants guarding gold was either fabricated by gold merchants or
brought with the gold from its original country.

There was also another, related tale about fabulous animals guarding auriferous earth,
and before a final conclusion we must also consider it.

dealt with ant gold — as was said by Megasthenes — it is not certain that the gold itself and the legend
protecting its source originally belonged to Dardistan.

164 Rawlinson 1862, 409.

165 Hdt 3, 105 G¢ Népoar aol.

166 Karsai 1978, 671f.

167 Karsai 1978, 621f.

168 Kargai 1978, 69: “Wir konnen nur soviel als erwiesen ansehen, dass die Annahme der indischen Her-
kunft des Mirchens irrtiimlich ist, und dass Herodot bei der Bearbeitung des Materials sich jenes
Konstruktionsschemas bediente, das in den persischen Geschichten angewendet wurde.”

169 Mentioned in this context by Lindegger (1982, 34).

170 As supposed by Altheim & Stiehl (1970, 439f.).

171 ¢f, Herrmann's attempt at location (1938, 11£f.).

172 See e.g. Jettmar 1983 and 1984, 73f. for this route.
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7. Gold-Guarding Griffins

It does not seem possible to keep wholly separate the stories about gold-digging ants and
gold-guarding griffins.173 These two stories are so similar that they must be somehow re-
lated, though they became known in the West by different routes. But as the griffins do
not belong to India, we can be rather brief with them and the many questions involved.

Originally the griffin is an iconographical motif with wide distribution in the Near
East.174 Its history begins as early as in Pre-Dynastic Egypt and — perhaps independently
— in the Mesopotamia and Elam of the fourth millennium B.C. At an early date it was
introduced into Syro-Palestina — where it found relatives in cherubim — Anatolia, Urartu,
Cyprus and Minoan Crete. From Crete it was carried to mainland Greece, where it was
popular in the Mycenaean period and the period of orientalizing art. The wide distribution
of the early griffin suggests a connection with various myths, though they are not often
known. Accordingly there are also several different types of griffin such as the Egyptian
royal bird, the falcon-headed griffin; the Mesopotamian divine lion, the lion-headed
griffin; the eagle-headed griffin, and so on.175 These different types originating in
different countries were probably connected with different myths and perhaps not related
to each other at all. When the motif was then borrowed by a different culture, it may have
taken place either in connection with the borrowing of a related myth, or with a
reinterpretation of the motif connecting it with some local myth, or it may have been
borrowed as a purely decorative motif with no myths involved. The details do not concern
us here.

The griffin did not stop in the Near East and Greece. It was carried east from Elam, 176
was used in Luristan art and became famous as a royal animal in Achaemenian art. Here it
belongs mostly to the Mesopotamian lion-griffin type, but the eagle-headed type was also
common in Iranian art.177 In India the griffin is a late import from the Achaemenian or
Hellenistic West, it is found mainly in early Buddhist sites like Bharhut, Sanchi and
Sarnath.178

But the motif also migrated to the north and northeast, where it is common in Eurasian
animal style.179 In the fifth or fourth century B.C. it had even reached China.180 Both

173 Hennig 1930 is an attempt to do so.

174 Bisi 1964 and 1965 form together the best survey of its history in early art.

175 Summarized from Bisi 1965.

176 I, the Indus civilization it seems to have been unknown.

177 ee Bisi 1964.

178 Combaz 1937a, 133 and 1937b, pl. 58. Indian examples are listed in 1937b, 19.

179 Rudenko 1958, 106ff. and Bisi 1964, 35ff. In the western parts of the area’ (South Russia) the Greek
eagle-headed type was imported with Greek art, but in Asia the Iranian influence was much more im-
portant. See e.g. Phillips 1955, 172 and Azarpay 1959, 324ff.
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lion-headed and eagle-headed types are found in the animal style even in Siberia (for
instance in Pazyryk).181 What is perhaps important is the fact that this Eurasian griffin
seems to be not so much the royal animal as a furious beast. 182 This could well mean that
it was adapted into local folklore; perhaps the imported motif was accepted as an
illustration of some local fabulous beast. I shall come back to this soon.

While the griffin is well known in oriental art, our earliest literary sources only come
from classical Greece. There are three different accounts of it, by Herodotus, Aeschylus
and Ctesias.183 Herodotus, referring to Aristeas of Proconnesus,184 locates the gold-
guarding griffins in the far north or northeast, where the one-eyed Arimaspeans stole gold
from them and apparently sold it to the Issedones. No details of the griffins were given.
The account is variously located by scholars in the Urals, Siberia, Central Asia and even
Tibet.185

Aeschylus speaks of griffins as the hounds of Zeus.!186 He mentions them together
with the Arimaspeans and the motif of guarding is included. Gold is not directly
mentioned, but a river running with gold is said to be in the country of the Arimaspeans.
They form a part of the journey of Io, which was directed towards the sunrise, viz. the
east. Only in a later stage of the journey would the old confusion of Ethiopians in the east
and the south bring her to the Nile. The connection with the Arimaspeans, the motif of
guarding, and to some extent even the direction, mean that this account cannot be kept
separate from the Aristean — Herodotean tradition. 187

According to Ctesias, griffins seem to belong to India,!88 which is difficult to explain
without making Ctesias appear untrustworthy. The long fragment 45 h) preserved by
Aelianus gives us many details, for instance the different colours of the parts of the
animal, which belong clearly to the eagle-headed type of Greek art, It may be that Ctesias

180 Esin 1976, 189.
181 Bisi 1964, 48.
182 Hangar 1952, 183ff. and Rudenko 1958, 106ff, But here the griffin is always attacking wild animals,
not miners,
183 It was mentioned by Hesiodus (F 152 mp&Toc ‘Holoboc ETepateloato Touc ypUmac),
but the text is not preserved.
184 Hdt 3, 116; 4, 13 and 27, for Aristeas see Bolton 1962 (and criticism in Herington 1964, 79£.).
185 An exact location is not so important to us. For various theories see e.g. Hennig 1935, Phillips
1955, 166ff. and Bolton 1962, 104ff, Perhaps the most interesting among them is the Dzungarian Gate
suggested by Bolton (1962, 931f.) and Pekkanen (1986, 1781F.).
186 prom. 802-806

GAAny &'tkouoov Suoyephi Yewplav:

ofuoTopous yap Znvog dkpayeic kUvac

ypUnag gUhatal T6v Te pouv@na oTpaTov

"Aptpaomov inmoBauov', of ypuobppuTov

oikololv apepl vapa NholUTovoc mépov.
187 pliankov (1976, 21f.) stressing the contrast between Zeus (Aeschylus) and Apollo (Aristeas) and
interpreting Io's direction erroncously as southemn tried to make the two accounts wholly different. But see
Bolton (1962, 45ff.), who derives Aeschylus directly from Aristeas. One could speculate here about the
possible role of Hecatacus as an intermediary.
188 | 45, 26 and 45h), Philostratus, Vita Ap. 3, 48 probably related,
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had acquired some of these details from Achaemenian sculpture,!8? and in fact the text
itself contains a reference to the works of art.190 But this reference is so closely combined
with the eagle head —and the royal Achaemenian griffin was always lion-headed — that it
seems more likely that Ctesias was referring to Greek art. As the griffin of Greek art was
already connected with a similar legend when Ctesias told a new version of the same
legend, a reference to Greek works of art does not make him a liar. It is even possible that
he still thought the Achaemenian lion griffin was the same animal. Even the eagle headed-
griffin is not unknown in Iranian art, though it is not found in Achaemenian art.

According to Ctesias, the story of the gold-guarding griffins is told by Indians and
Bactrians. He himself learned it mostly from the latter. It is the only full version of the
griffin story we know from early literature. According to this version, the gold is not
actually stolen from the griffins but dug up stealthily during the night when the fierce
animals cannot see the miners. The country is desert — again the desert at the end of the
inhabited world and associated with gold-digging ants as well — and here the griffins nest
in high mountains. The expedition arranged in order to fetch the gold!?! lasts three or
four years.

According to Bolton and P'jankov,192 Ctesias has just cooked up his story combining
three Herodotean passages, those on griffins of Scythia, on gold-digging ants of India
(Central Asia) and on the cinnamon birds of Arabia.193 This may be so, but it is also
possible that Ctesias acquired another (Bactrian) version of the story known in different
(Scythian and Indian) versions from Herodotus. It is not necessary to suppose that his
Bactrian informants described the animal as an eagle-headed griffin, for it is missing from
the Bactrian art of the period.194 Perhaps Ctesias interpreted the story in the light of
Greek tradition (Aristeas) and Greek art.

It is not so important at present to ascertain the reliability of Ctesias. But his account
does fit quite well with other evidence. The gold-guarding griffins of the Northeast (in
Herodotus and Aeschylus) and the gold-digging ants of India (or rather Central Asia north
of India) seem to be related, and Ctesias' version is somewhere between. In later sources
these different versions are sometimes intertwined. Aelianus, for instance, claimed that
the gold-digging ants live in the same country (ouvolkoUvTec) as the Issedones, and
their neighbours are, of course, here again the Arimaspeans, who fetch the griffin
gold.195 Arrianus mentions ants and griffins together in India, although he is wise

189 guggested by several 19th century scholars and Jacoby (1922, 2038).

190 g 45h ...oT6pa 68 Exelv aeT(ddec kal TAV kepalfv oOmolav ol XELPOUPYOUVTES
ypagouol Te kai MAGTTOUOL.

191 An expedition fetching fabulous riches from the end of world is a T0TI0G. I have discussed it in
Karttunen 1988.

192 Bolton 1962, 65ff. and P'jankov 1976, 21f.

193 Hdt 3, 116, 102ff. and 111.

194 pjankov (1976, 23) concludes from this that Ctesias could not get his story from Bactria. But at least
in an earlier period griffins were known in Bactria, too (see Parpola 1988, 233 and 257 and Sarianidi
1988, 1284f.). Among these Bactrian examples the lion-griffin is the common type, but an occasional
eagle-griffin is also seen (e.g. Sarianidi 1988, 1285 and pl. 1L, 6).

195 Aelianus, N. An. 3, 4.
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enough not to believe them,196 and in Megasthenes we find a one-eyed people
(MovouudTot) in India.197

Traditions of fabulous gold-guarding beasts are encountered in eastern sources, too.
In the Iranian tradition found also in Central Asia, the giant bird Sénmurv/Simurg lives
in a mountain and guards a treasure, which parallels the griffin story.198 Griffins them-
selves are found in Eurasian art, though the gold-guarding motif is not present. But at
least royal Achaemenian griffins are guards. Some authors have also shown that there are
elements in later Central Asian — Siberian folklore which can perhaps explain the griffin
story.199

A Central Asian legend had many directions in which to travel. Tt may be found in the
West, in South (India), but also in the East. Fortunately, we do have a Chinese version of
the same tradition. In two early Chinese accounts of the horrors of the far west and north
“red ants huge as elephants, and wasps as big as gourds” are mentioned.200 The later of
these two texts also mentions a one-eyed people and winged tigers (qionggqilch ‘iung-
ch’i). The one-eyed people (Arimaspeans?) are mentioned in several other Chinese
sources, too. Unfortunately, the gold is missing from the Chinese accounts, but they still
seem to represent the same tradition. The ants correspond to the gold-digging ants and a
parallel for the griffins may be seen both in the giant wasps and in the winged tiger.
Neither Western nor Chinese sources represent the original legend as such, but give inter-
pretations of it where their own tradition has an important role. Nevertheless, they all
reflect Central Asian-Siberian folklore and when a connection with India is mentioned, it
means the Northwest, which always had close links to the north,

8. Cynocephali

In a long passage Ctesias dealt with the dog-headed people of India20! and afterwards
they became a very common subject in Western mirabilia literature.202 Though the word

196 Apap. 5, 4, 3

197 Megasthenes F 27b).

198 pjankov 1976, 24. See also Schmidt 1980.

199 Alfsidi 1933, 567f. and Bolton 1962, 80ff. with references. As the griffin story does not belong to
India, I shall not go into details here. The question of the solar character of the griffins is also left out.
200 Quoted by Bolton (1962, 81f.) who (or Professor Hawkes, whom he thanks for Sinological informa-
tion) dates Chao Hun (or Ch'u Tz'u?, in Pinjin Zhao hun and Chu ci) to the mid-third century B.C.
and Shan Hai Ching (Shanhai jing) to the first century B.C. (but containing much older material). Later
golden gadfly and gold-digging ants are mentioned in the Mongolian version of the Geser epic quoted by
Laufer (1908, 431), who knows some Chinese parallels t00.

201 F 45, 37f,

202 See Kretzenbacher 1968, some additions in Karttunen 1984. Cf. also Marquart 1913, CCff. (Africa)
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xuvokégahog is found earlier in Herodotus, who mentions them in Libya,203 Ctesias'
work contains the oldest description of them. At the same time it is by far the longest and
one of the best preserved passages of his Indica in the epitome of Photius.

These dog-headed people have been discussed quite often since Lassen, and mostly it
has been accepted that they really represent some Indian (but not Indo-Aryan) people.204
On the strength of Herodotus some have maintained that they must originally belong to
Africa.205 In my earlier studies I have tried to show that in classical literature there are
three different traditions about a dog-headed people, located in Libya, Ethiopia and India.
Of these the Ethiopian Dog-heads represent only a misunderstanding of the Kuvapo Ayol
of Agatharchides, sometimes erroneously ascribed to Ctesias, too, and the Libyan Dog-
heads may be wholly independent of the Indian people.206 This is supported by the
Eastern evidence I shall discuss next.

The Indian evidence is unfortunately rather late as it comes from the Puranas, never-
theless it does consistently point to the Northwest. There is a geographical list included in
several Purinas,207 which we may call the “River list”, as the peoples and places are
listed according to the major rivers. Two verses are given under the Sindhu and the last
name but one in all versions is Sunamukha.208 The name corresponds to Ctesias' Kuvo-
ké@ahot, who are also said to live near the Indus.209 Another perhaps related name is
found in the astrological Kiirmavibhaga list210 among the northern peoples, but the

and 1930, 36ff. (Iran), Molé 1951 (Iran), Fenikowski 1938 (Mediaeval and Eastern Europe), Klinger 1937,
122f. (Slavic peoples) and Toivonen 1937, 971. (the Baltic countries and Finland).
203 Hat 4, 191.
204 See ¢.g. Lassen 1852, 654ff., Marquart 1913, CCIf., Reese 1914, 71ff., Wecker 1925 and Lindegger
1982, 51ff. I have myself discussed them extensively in Karttunen 1977 (some parts summarized in
Karttunen 1984).
205 Bunbury 1883, 340f. and still Dihle 1984, 203f,
206 K aritunen 1984. Marquart (1913, CCIII) suggests that the Herodotean Dog-heads might be monkeys.
This is not impossible. Later the word was commonly used for a baboon (Comopithecus hamadryas) and
the first examples are nearly contemporary, from Aristophanes (Eques 415f.), Plato (Theaetetus 161C
and 166C) and Aristoteles (H. An. 2, 8, 502A). I collected the occurrences of KUVOKEQPQAOG as the
name for the baboon in Karttunen 1977, 32ff, and discussed them ibid. 108f. Klinger's (1937, 120f.)
attempt to show that kuvoké@ahog in Aristophanes does nol mean baboon but a dog-headed giant, a
chthonic demon, which should supposedly be the original meaning, is hardly convincing.
207 According to Sircar 1971, 65 they are Brahmanda 51, 40ff., Malsya 121, 39{f. and Vayu 47,
38ff. The text with variants is given in Sircar 1971, 65ff. There is another version quoted a long time ago
from the (late) Prabhdsakhanda of Skandapurana by Wilford (1808, 336ff.). It has often been quoted as
the only source (e.g. Wecker 1925, 26 and still Lindegger 1982, 108), but can now be discarded in favour
of the better evidence given by Sircar (see also my note in Karttunen 1984, 33).
208 Text according to Sircar 1971, 68f.:

daradim$ ca sakd$mirin gandharan aurasan kuhin/

sivapauran indramarin vasatim$ ca visarjayan//

saindhavan randhrakarakin bhramarabhiraromakan/

¢unimukhims cordhvamarin sindhur etin nisevate//
209 Ciesias F 45, 37 oikoOoL 8¢ év Tolg Gpeot uéxpr To0 ‘Ivdol moTapod.
210 gg 14 and Pariara quoted in Bhaijotpala's commentary on BS, further MarkP 55 and al-
Biriini.
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reading is ambiguous as in turaganana$vamukhah (as it is in most manuscripts) the name
after the Turagananas might be read either as §vamukha or as asvamukha, 21! A horse-
headed people is not unknown in Indian sources, but here the shorter reading is mostly
accepted.212

In addition to the ethnic names directly pointing to a dog-headed people the names for
low castes (candala) like $vapaka and Svapaca (both meaning ‘one who cooks dogs’)
are often mentioned in connection with the Ctesianic Dog-heads.213 These dog-eaters as
well as the Dog-heads proper might well have been given this mocking name by other
peoples. We may also note in passing that there is epigraphic as well as literary evidence
for a people called Kukura somewhere in southern Rajasthan 214

This Indian evidence is mostly very late for our purposes. The same must be said of
the Iranian Dog-heads.215 Markwart finds in Middle Iranian literature and in the Sh-
name several accounts of them (called saksar or sagsar).216 They are often mentioned
in connection with other fabulous peoples known from classical sources and contain
similar characteristics as in Ctesias.217 But as these sources are o late, a borrowing from
the West (e.g. from the Alexander Romance or even Ctesias himself) is wholly
acceptable, and therefore a direct borrowing from India as suggested by Markwart218 is
not very likely.

As there is very little evidence for the spread of Ctesianic fabulous peoples in the East,
even late sources are not worthless as evidence as we find several of them in different
countries. In addition to Indian and Iranian sources there are also Chinese accounts,
where a country of the dogs is located somewhere in Central Asia or Tibet.219 The first
brief mention is from the early Han period,220 and a later source (in the 10th century

211 gs 14, 25:
kaikayavasitiyimnnahhogaprasthirjunignidhri]_l!
adarsantardvipitrigartaturagananih $vamukhah//

212 Eg. by Kem (BS translation ad L), Kirfel (1920, 88), Sircar (1967, 97 and 234) and Bhat (BS

edltion ad I.). A§vamukha has been accepted by Pargiter (note to translation of MarkP 55 [58], 43), as

the Purina (55, 43 tathaivasvamukhih praptas cividah kesadhdrinah) gives no other possibili-

ty, but even he compared them with the Dog-heads. The BS passage has been connected with Ctesias e.g.

by Lévi (1904, 83). Dog-head (§vamukha) is also confirmed by al-Biriini. In Karttunen 1977, 1291f, I

have collected Indian names of peoples connected with dogs or horses.

213 Sec e.g. Benfey, 1840, 42 and Wecker 1925, 26.

214 Sircar 1971, 271f. and Dey s.v. The epigraphic evidence comes from the inscriptions of Rudradaman

and SrT Pulumavi, both in the early centuries A.D.

215 But see also Parpola 1988, 218 (especially note 185).

216 Markwart 1930, 36ff., see also Molé 1951. The oldest of these passages seems to be Ayitkar i

Zamaspik 9, where several fabulous peoples are mentioned: varca$man u vargosan u duvalpadan

U vitastikan v sagsarin “Breast-eyed, Breast-eared, Spindle-shanked, Pygmies and Dog-heads” (quoted

in Humbach 1960, 45).

217 Markwart 1930, 49ff.

218 Markwart 1930, 52f. Molé 1951, 136f. suggests a Western origin for the Iranian Dog-heads and

related legends. Iranian fabulous peoples (especially asdra ‘axképaloc’ found already in Avesta) are

also discussed by Humbach (1960, 44{f.)

219 Discussed in Lindegger 1982, S7if.

220 Yanzi chungiu (Yen tzu ch'un chi 'u) according to Lindegger 1982, 59.
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A.D.) confirms that its inhabitants have a dog's head and a human body. We may also
notice that according to the same source the women are wholly human. Other Chinese
sources make the country of the dogs a neighbour to the country of women (Strirajya of
Sanskrit sources). Medieval Western tradition similarly makes the Dog-heads the hus-
bands of the Amazons. Some of the Chinese sources we refer to here are the same, where
we find also the “soft river” Ruoshui (Jo-shui) related to Greek (including Ctesias) and
Indian sources.221

We may also note that Ctesias' description of his Dog-heads contains several features
which might very well be Indian. Their economy based primarily on shepherding suits
very well the conditions in, say, the western Himalaya, where sheep have apparently
always been very important. At the same time hunting and shepherding as main occupa-
tions222 is somewhat un-Aryan, and the extensive use of sheep's milk is definitely s0.223
The oil made of (sheep's) milk has been compared with ghee.224 The small insect living
in their country and yielding good red dye could well be the lac insect, as a red dye is an
important side product in addition to lac.225

Un-Aryan habits, a different appearance (referred to as dog's head), a different
language (“barking”) and black skin?26 make it likely that we have here an actual people

221 gee Lindegger 1982, 57ff. and chapter VIL9. As to the Western tradition connecting Dog-heads and
Amazons, e.g. Adam of Bremen told of a Terra feminarum situated east of the Baltic Sea where male
children are Dog-heads (fiunt cynocephali).

222 Ciesias F 45, 40 671 ol Kuvokégalhot oikoUvTec év Tolg Gpeowtv oUk épydlovrar,
and 9fpac 6 [Dow dTav & dmokTelvwowy auTd, omTOoL TIPS TOV fikov,
Tpépouot 8¢ kai mpdBata mohAd kal alyag kal Gvoug, mivouot O¢ ydha kai
otUyaha TOV mpoBaTwy.

223 GautDh 17, 24 nityam avikam (scil. ksiram) apeyam austram aikasapham ca.

224 gugruta, Cikitsasth, 24 speaks very approvingly of anointing the body with oil. Ghee is
mentioned in 24, 34 tan na prakrtisitmyartudesadosavikirivat/ tailam ghrtam vad mati-
man yuiijyad abhyangasekayoh//.

225 This was fully discussed in Karttunen 1977, 63ff. As to the tree where this coccid lives, no less than
43 different species are mentioned (listed in Watt s.v. Coccus lacca, discussed in Karttunen 1977, 69{f.)
including those few mentioned by some scholars in connection with Ctesias (Kiessling 1916, 331, Tola
& Dragonetti 1987, 174, note 43), For a different approach to the tree sce Johnston 1942, 29ff. A
possible connection of the name given by Ctesias to this tree (F 45, 36 otmTayopa) with the Iranian
word (Avestan xdvid/x§vid-, OP *xgifta-) for ‘milk’ (Johnston 1942, 249f. and Szemerényi 1958, 189)
makes one think of some milky tree like those of the genus Ficus.

226 Cesias F 45, 37 év Tolobde Toic Gpeol gnoww davOpdmouc BroTelely kuvog
ExovTac ke@aliv... goviv 0E Stahéyovtar oUbepiav GAN' plovTal domep
kOvee, kal oUTw ouvidoly aUTdv TAv wwviv.. péhavec 0 eiol kal bikatol
mavu, Gomep kal oi dAhot ‘lvbol, olc kal émplyvuvTar kal ouvidor pév Ta
map' ékeivwv Aeyopeva, aUtol 0€ ol dlvavtar dtaAéyeofar, aAld TH wpuyi
kai Talc yepol kai Tolc dakTOhotg onpaivouoiy Gomep ol kwyol (xal dha-
Mot ). Here their righteousness is the only feature which is probably due to Greek embellishment, but
then a people living as far away as the Dog-heads did had necessarily to be righteous (sce chapter V.1.).
As to the language, with a dog's head it was only natural to call it barking, and anyway foreign languages
were rarely given the right of full human speech (cf. Greek BapBapoc). Even a different dialect of the
same language may be easily described as “unintelligible” like Eastern OIA he *lavo instead of Vedic he
‘rayo in $B 3, 2, 1, 23f. It is called unintelligible, barbarous and Asura talk leading to destruction (te
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living in Northwest India, perhaps in the western Himalaya.227 But I do not think it is
wise to attempt any exact geographical or ethnographical identification. This has been
often attempted, they have been made for instance Mundas228 or Tibetans,229 always
with some but wholly insufficient evidence. It has not always been wholly understood
how heterogenous Northwestern ethnography must have been with Indo-Aryans,
Iranians, Nuristani and Dardic peoples, Tibeto-Burmans, Burugagkis, perhaps Mundas —
and we must never forget the possibility of “x” or several “x's”, ethnic elements later fully
assimilated by the existing ones.230

It remains to note the “Indian” name given by Ctesias to the Dog-heads. KaAUaTptot
should have the same meaning as Greek Kuvokégalot.231 As the attempt to find any
Iranian (what Ctesias' “Indian” words often seem to be) or Indo-Aryan form
corresponding to this explanation has not met with any success, several other, more or
less correct explanations have been offered. They include kalavastra ‘of black habit’ 232
kalustra/kharostra a mock name of uncertain meaning,233 kaluga ‘dirty’ 234 a contami-
nation of kukura and kuruksetra?35 and kalfstriya ‘of black women’ or kauleyasrita

'sura attavacaso he ‘lavo he 'lava iti vadantah parababhiivuh// tatraitam api vacam
Udub/ upajijfidsyat sa mlecchas tasmin na brihmano mlecched asurya haisa vag). Sce
also Parpola 1988, 219 on a-nasah/an-asab/ioTopoc,

227 But not necessarily. The river of their country, called variously “Ymnapyoc/ZnaBapog/
Hypobarus/“Yomopog can be explained through *'YondBapoc from cither Iranian (OP) Vispabara
or OIA (perhaps through MIA!) Vi§vabhara, and this has been compared with the Swat (OIA
Suvastu) by Lévi (1904, 83). The same comparison can also be made with Wecker's (1925, 25) subhara.
A location between the Swat and the Indus would be quite acceptable. I have already pointed out in chapter
II1.4. how uncertain the old identification of the “Ymapyoc etc. with the Ganges actually is. Lévi's Swat
is accepted by André & Filliozat (1986, 370). It might also be significant that according to Clesias amber
is found in the river, and Chinese sources mention the amber of India (Laufer 1907, 225ff.). According to
Laufer, the first mention of amber in China refers to the amber of Ki-pin, which in early sources refers
more probably to Kapia than to Kashmir (Stein 1900, 354 and Lévi 1915, 102). On amber see also
chapter I11.5.

228 Thus e.g. Marquart (1913, CCVf.) made them a Munda people which, according to Marquart, formed
a substratum in the Western Himalaya languages (Kanawari a. 0.).

229 Lévi 1904, 83: “The Tibetan populations have exactly the traits of the Kalystrioi mentioned by
Kiesias: mountaineers, hunters, eaters of meat, herdsmen, rich in sheep, above all dirty, with a dirtiness
which is rendered still more striking by contrast with the regular and frequent ablutions of the Hindus.
Their physiognomy, and their harsh language, bristling with monosyllables, also correspond...” Tibetans
are also opted for by Lindegger (1982, 54f.). Herrmann (1938, 20), who wants to see in dog-headed and
dog-like peoples of Ctesias and Asian folklore some reminiscence of Sinanthropus Pekinensis, is entircly
fantastic! But his remarks (ibid. 21f.) on Tibetan traditions of mountain demons and ape-men may be
noted in connection with the Dog-heads, although they are from a much later period.

230 Cf. Tikkanen 1988, 316f.

231 Ciesias F 45, 37 kahoOvTar 88 UMo 1oV lvédw KahUoTplor (KaAOmTpiot), Bmep
€oTiv "EAANVLIGTL Kuvokégalol.

232 Suggested by Vans Kennedy and, referring to him, by Benfey (1840, 41f.), criticized already by
Lassen (1852, 656), but often mentioned later.

233 Lévi 1904, 83 (on meaning see 82f.).

234 Reese 1914, 86 (with the misprint kalufa), again (without misprints) Tola & Dragonetti (1987,
184).

235 Schafer 1964, 499f.
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‘of doglike appearance’.236 But these are all pure guesses. We can dismiss them on the
ground that they have nothing to do with the meaning given by Ctesias (in other cases his
«Indian” words are often easily explained from Iranian). There is also an Iranian
etymology suggested by Marquart,237 who corrected the Greek into sadloTplot and
derived it from OP *sa-dauxstr- ‘milkers of dogs’. This is better in meaning, but in
addition to an unwarranted correction it involves Kuvapohyof, who hardly belong to
India or Ctesias at all, but to Ethiopia and Agatharchides.238 Therefore we cannot but
conclude that we do not know. Even a connection with the KaAAaT{at of Hecataeus and
Herodotus,239 though possible, is rather haphazard.

Although we cannot exactly identify the Dog-heads, and if they are a primitive non-
Aryan people this is not very surprising, they clearly belong to Northwest India. There is
also the possibility suggested orally by Professor Asko Parpola that the Dog-heads are in
fact the same as the Vratyas, the unorthodox Aryan people often mentioned in Vedic
literature. There are many references connecting the Vratyas or their god Rudra with
dogs. 240 They are also clad in skins and their grhapati wears dark (kyspasa) clothing,241
which brings Benfey's kalavastra to mind. A difficulty is that generally the Vratyas
belong to the east, but in the Mahabharata Madras, a Northwestern people with unortho-
dox habits, are called the Vratyas?42 and in the Aitareya-Brahmana Rudra is mentioned
as “a man in black garments coming from the north” 243

236 Lindegger, somewhat incongruously, gives both in different places (1982, 53ff. and 108). Both are
hardly acceptable as such.

237 Marquart 1913, CCVIII,

238 See Lindegger 1982, 67f. and Karttunen 1984, The Ethiopian location was suggested by Marquart
himself (1893, 539f.), too, but later he changed his opinion in favour of Ctesias and India (1913,
CCVIIL.). He was too hard on Agatharchides, who was actually a much better author than Ciesias.

239 Suggested already by Benfey (1841, 41), then often repeated (e.g. Lindegger 1982, 53f.).

240 Av 11, 2, 30 on Rudra's howling dogs, VS 16, 28 on dogs and masters of dogs in Rudra's retinue,
$$5 4, 20, 1 on Rudra's sons as wolves, HGS 2, 2, 7, 2 addressing Ekavratya as a dog ($unaka) and
some later works, See Arbman 1922, 29 and 37 and Falk 1986, 18f. As sattrins seem to be related to the
Vratyas (Falk 1986, 30ff.) we may also note with Falk (1986, 40) that in two Upanisadic passages
(ChagU 2 and ChU 1, 12) dogs are mentioned as sattrins. On Vrityas in general see e.g. Hauer 1927,
Parpola 1973, 34ff. and 1988, 251ff. and Falk 1986, 17ff., on dogs in India see chapter VIL3.

241 parpola 1973, 38 and Falk 1986, 20.

242 Mbh 8, 30, 36 (cf. VIILS.).

243 AB 5,2, 14 purusah krsnasavasy uttarata upodatisthan.
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9. Silas/Sailoda

The wonderful fountain variously called 5{Aac/3( AAnc/Sidest244 is mentioned by
several classical authors beginning with Hellanicus, Ctesias, Democritus and Megasthe-
nes.243 It is a very good case of a parallelism between Western sources on India, Indian
sources on the Northwest and even Chinese sources on what is the Southwest seen from
China. Here I can be rather brief as I have already discussed it in my article.

There are several more or less independent Eastern traditions related to our miraculous
fountain. In them it is always a river, not a spring, but then a river beginning from a
spring is also mentioned by Megasthenes. In Indian sources the most important version is
the River Sila or Sailoda forming the boundary of the mythical northern paradise of
Uttarakuru.246 This river is said to be very difficult to cross because everything, with the
exception of the kicaka reed growing on its banks, changes into stone when touched by
the water. Therefore the river is called Sil ‘stone’ or SailodZ ‘stone-water”.

Another version of the story is found in Buddhist literature, both Pali247 and Chine-
se.248 Here the river is called STd4, Chinese Ruoshui (Jo-shui), and its water is said to
be so light that nothing can float on it, not even a feather. In Indian epic and puranic

244 This reading of Pliny has been mostly thought 1o be corrupt but see Karttunen 1985, 64f,
243 Collected and discussed in Lindegger 1982, 75ff, and again in Karttunen 1985, 55f, See also André &
Filliozat 1986, 419f,
246 The main versions are the Mahabharata 2, 48, 24 and the Ramayana 4, 42, 37f. with an im-
portant addition in insertion 930* of the critical edition of the latter work. These and some further sources
are quoted and discussed in Karttunen 1985, 61fF. (10 references there, Lévi 1918, 133 and Agrawala 1956,
9f. must be added) where it was also noted, how most of these sources have not been noticed in most
studies of Western accounts of the spring. To make reference easier I shall give them again, Mbh 2, 48,
2-4 merumandarayor madhye $ailodim abhito nadim/ ye te kicakaveniinam chayam
ramyam upasate// khasa ekasani jyohdh pradara dirghavenavah/ pasupas ca kunindas
ca taiganih paratanganah// te vai pipilikam nama varadattam pipilikaih/ jataripam
dropameyam ahdrsuh puiijaso arpah//; R 4, 42, 37f, tam tu desam atikramya s$ailoda
nama nimnagia/ ubhayos tirayor yasyah kicaki nama vepavah// te nayanti param
tiram siddhan pratyanayanti ca/ uttardh kuravas tatra krtapunyapratisrayah// (an account
of the Uttarakuru follows), and insertion 930% (before 38cd, in some mss. before 38) found in all
northern recensions sa na $akya nadi tartum punya paramadurgama/ tasyah sprstva tu
salilam sarvah dailo ’bhijayate// te tu tiragatas tasya mahakicakavenavah/ sama-
gacchanty asamgena samgamam te parasparam//.
247 Nimijataka (J. 541) verses 424f. with their commentary:

uttarena nadi sida gambhirid duratikkama/

nalaggivanna jotanti sada kaficanapabbata//

parijhakacchi tagaria rilhakaccha vana naga/

tatrasum dasasahassa poranaisayo pure//
sidd ndma nadi gambhird navahi pi duratikkam3 ahosi, kimkdrand: sa hi atisukhu-
modakd, sukhumattd udakassa antamaso morapifijam pi tattha patitam na santhari
siditvd hetthitalam eva gacchati ten' ev' assi Sidi ti namam ahosi (s7dd derived from
sidati ‘sink”),
248 Examined by Lindegger (1982, 75IL).
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literature a river Sit7 or Sitd is mentioned as situated next to the Sailodd, and in Jaina
cosmographies there is a river STtoda ‘of cool water’.249 This S1ta/Sita is commonly
identified with the Yarkand river of Central Asia, and Central Asia or Tibet is also always
the geographical context of the stone river or light river of our sources.250 It is, however,
better to see it as a mythical river than to try to put it on a map.

A further examination of these sources shows that there are several other features
mentioned in connection with this river which we meet again in classical accounts on
India. In Mahabharata the ant gold was brought by “the kings who live by the river
$ailoda between Mount Meru and Mount Mandara and enjoy the pleasing shade of
bamboo and cane”.251 In Herodotus, Nearchus and Megasthenes there is no mention of a
river (or even a spring) in connection with the gold-digging ants, but there is an
interesting passage in Aelianus, which may perhaps be connected with this.252 The
passage is somewhat complicated by the presence of the Issedones, who belong to
another tradition (the griffins) than the gold-digging ants. Yet a river which the ants do
not cross may well be compared with the river which nobody can cross without a boat
made of a special kind of reed. It might also be that the river is here mentioned as the
means to shake off the ferocious ants' pursuit.253 The origin of Aelianus' account is not
given and there is no use in guessing.24

Chinese sources locate Dog-heads in the same region as our river and the country of
women. The latter are found in Sanskrit sources, t00, as Strirdjya, which is located in the
far north. In the Mahabharata the river is situated in a mythical country (between Meru
and Mandara), and in the R4mdyana it is said to be the southern boundary of the happy
paradise of Uttarakuru.255 Uttarakuru was the country where milk and honey flowed,
which makes one think of the river of honey flowing out of a stone in Ctesias.256 Jewels
and gold were found in place of stones and sand, which may be connected with the gold
sand dug out by the ants in Herodotus and other classical sources. The people there had a
life span of several millennia, and longevity is also met with in classical sources.?57

249 Karttunen 1985, 63.

250 Karttunen 1985, 62f.

251 yan Buitenen's translation. He seems 1o take kicakavepu as a dvandva, but a comparison with the
Ramayana (kicakd nima venavah in the critical edition, mahakicakavenavah in insertion 930%)
seems to suggest that a karmadharaya is meant.

252 N An. 3, 4 ol pOpunkec ol 'lvbitkol <ol> TOov Ypuodv QUNAGTTOVTEC UK Gv
dLéNQotey Tov KapmUAivov motapdv. 'loondoves d€ ToUTOLG OUVOLKOUVTES TOlg
pOpuntL. Unfortunately, the rest is not preserved in the manuscripts; there follow only the last words of
a mutilated chapter (kahoUvTal Te kal elowy).

253 Crossing a river (running water) in order to get rid of one's pursuers is a common motif in folklore.
254 The preceding chapter (3, 3, where there are fat-tailed sheep but no pigs in India) comes from Ciesias,
but he can hardly be the source of 3, 4. It is very unlikely that Ctesias would have written either on gold-
digging ants or on Issedones. Both were first mentioned by Herodotus, and it seems that Ctesias was
deliberately leaving out anything mentioned in the Indian logos of Herodotus.

255 Karttunen 1985, 64. For Strirajya and Uttarakuru see also Rajat 4, 172ff. and 185.

256 F 45, 29 kai moTapdv @noly €k METPAG PEOVTA PEAL.

257 Here most important are perhaps the long-living people ascribed by Pliny to Ctesias (F 52
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According to epic sources, Uttarakuru was also a country where the ancient law of
promiscuity was still in force, a feature which has been connected with the polyandry still
met with in the western Himalayas.258 This may well be compared with several classical
accounts of Eastern promiscuity,259 though they can also easily be explained by the early
ethnographical theory (see chapter V.1.).

We should not forget the reed used in order to cross the river. The word kicaka is not
restricted to the banks of our river, and it has mostly been identified as a kind of hollow
bambo0.260 In later Classical Sanskrit it was often mentioned as producing a beautiful
sound in the wind.26! But even here the Northwestern connection is not missing. A check
of the occurrences in Kalidasa showed that it is always mentioned together with Kashmir,
Kailasa, the mythical Kinnaras or some other Northwestern feature.262 In any case, a reed
which provides a means to cross a river where everything else turns into stone must
somehow be special, even if it is not given a very special name. In a late geographical
account we meet a people called the Kicakas, but although the geographical context is the
same, the lection is unclear.263 In the Mahabharata the Kicakas live in Madhyadesa.

These reeds are never found in classical accounts of the wondrous spring. But it may
well be asked whether the gigantic reeds described by Ctesias are the same as these
mahakicakavenavah. They grow in the same mountains where the Indus is said to flow
and we remember that the Dog-heads, too, lived in mountains bordering on the Indus.
This Indian reed is so big that two men can hardly put their arms around it and as high as
the mast of a merchantman having a capacity of one talent. That bamboo has probably
contributed is seen in its being dioecious. A fragment adds that two boats are made of a
single section between nodes.264 The same was mentioned also in Ctesias' Persica,

...Macrobios. Ctesias gentem ex his, quae appelletur Pandarae, in convallibus sitam annos ducenos
vivere). See also F 45, 50 and Marquart 1913, CCIX{T. (discussing both). Thomas (1906, 202) pointed
out that both Arabic and Chinese authors were speaking of the longevity of the inhabitants of Ferghana,
and nowadays it is often ascribed to those of Hunza.

258 Winternitz 1897, 730. In India this old law — which also seems to contain an element of sexual
freedom allowed to women — was kept in honour by great Isis, and Winternitz (ibid. 729) asked if this is
not sarcasm.

259 See ¢.g. Hdt 3, 101 and Megasthenes F 27b9.

260 Arundo karka Roxb. according to Mayrhofer s.v. kicaka (also Suppl.), where various theories
about its derivation — perhaps Dravidian — are discussed. Of Indian medical lexicons Dhanvantari (4, 137)
mentions kicaka as a synonym of vamsa, but the Rajanighapfu makes it a different plant, a
hollow bamboo (215 anyas tu randhravamsah syat tvaksirah kicakahvayah). There seems to
be some confusion with the scientific name of this plant. In older floras it is called Arundo karka Retz.
or Arundo Roxburghi, nowadays Phragmites karka (Retz.) Steud. It is not a bamboo, but a reed. (I owe
this information to my brother Krister Karttunen.)

261 gk 971 venavah kicakds te syur ye svananty aniloddhatih; Megh 58 sabdayante
madhuram anilaih kicakih..

262 Thus Megh 58, KumS 1, 8 and Ragh 2, 12 and 4, 73.

263 MarkP 55, 48f. (58, 48f. in Pargiter) ...yena kinnararijyam ca pasupilam sakicakam//
kasmirakam tathd ristram abhisirajanas tatha/ Pargiter too reads kIcaka but Sircar (1967, 97)
prefers kucika. In the better tradition (BS) we find kira in its place. Although the people known as
the Krcaka here might be compared with the Dirghavenus of the Mbh passage quoted above, I dare
not connect this with our river and its reeds, as was done by Pargiter in his note ad I.
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where it is added that the treelike reed never rots.265 While the gigantic measures of this
Indian reed were fully consistent with the Western ethnographic idea about the nature of
India and other remote countries, they might at the same time also reflect an Eastern
tradition connected with the fabulous country of Uttarakuru and the river separating it
from other countries. Combined with other common elements this seems a more likely
explanation than the mere exaggeration of bamboos growing on the Indus (yet Herodotus
told of similar reeds growing near the mouth of the Indus)266 or a distorted account of the
coconut or palmyra palm.267

In conclusion, it must be emphasized that our river does not have any exact geo-
graphical location,268 although it can be vaguely located in the north of Northwest India
(like Meru and some other mythical places, too). It is a mythical boundary, the
uncrossable line between the human world and a mythical paradise. As such it is related to
other mythical boundaries, especially to the various rivers of the underworld.269

264 Cresias F 45, 14 671 0 'lvbog moTapds péwv da mebdiwv kal opéwv pet, €v olg
kal & Aeybpevog 'lvbikog kahavog @UeTar, mayog ey doov dUw dvbpe mepL-
wpyultwpévol <pdhig> mepthaBolev, 16 6¢ Uwoc Boov pupLopdpoy VEDS toTog:
elol kai ETL peiloug kal édTToug, oloug elkog év Dpel peydlw. elvar 8¢ TOV
xahdpwv kal dppevag xal Snheiac o pév oUv dppnv EVTEPLOVIIV oUK EYXEL,
xal EoTL képTa toyupbg, N O Onheta Exer and 45¢ el 9alpa O¢ vopilot Tig
‘AppGBwy ToUg kaAduous,/ o Trétinc Aéyel, Toug 'IvbOV kahapoug TH KTn-
olg/ ¢ dopyuloug ypdgovT 16 mAaToc Tic moTedoor;/ kal Tolg gv yova-
Tlov 800 Totely OAK@dag. From Ctesias perhaps comes also Pliny N. H. 7,2, 21 harundines
vero tantae proceritatis ut singula internodia alveo navigabili ternos interdum homines ferant. Real
bamboos were seen by the companions of Alexander and described by Theophrastus (F. Pl 4, 11, 13)
and Megasthenes (F 8 and 27b, again with gross exaggeration). It was confused with the Ctesianic giant
bamboo in Pliny N. H. 16, 65, 162, where real bamboo is described with the addition that
navigiorumque etiam vicem praestant, si credimus, singula internodia.

265 F 1p, 17, 5 (Diodorus in the Semiramis episode) kat TMPOTOV pév éx ToU kakdpou
xateokeUaoe Thola moTdpa TeTpaktoxiiia W yap ‘lvbikn mapd Te TOUG
TmoTapoUs kol ToUg EAGbELG TOTOUG wéper kahapou mARdog, ol TO TaYog OUK
dv pablwg dvdpumog mepihdBou MNéyeTar 8¢ kal Tag €k TOUTWV KaTaokevalo-
pévac vadg diagdpoug kaTd Thv ypelavy Umdpyewv, olong gofmTou TAUTNG
TAg UANG.

266 gt 3, 98 ..ol ¢ év Tolol éAeot oikéouot Tol moTapod kai ix90ac outéovTat
Gpovc, Toug alpéouot €k mholwy kahapivey opuopevol xahdpou be Ev yovu
nhoiov ExaoTov ToléeTat. Bamboos or other reeds of the Indus have been suggested as an
explanation e. g. by Lassen (1852, 633f.) and Lambrick (1975, 101f,). Gross exaggeration of the
dimensions of Indian bamboos is also seen later, see Yule & Bumell s.v. Bamboo.

267 The idea of Ball (1888, 336f.). But the nodes show that a graminaccous plant is meant.

268 Different locations have often been suggested by modern scholars (e.g. Yarkand, Helmand and
Jaxartes, cf. Thomas 1906, 202 and 463) and perhaps by some ancient.

269 This relation is suggested by Sachse (1982).
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10. SkaAné

Soon after the description of the Dog-heads270 Ctesias gives a curious account of a
gigantic worm living in the Indus.27! The worm resembles the maggots which live in figs
or in timber, but it is seven cubits long and very plump. During the night it comes out of
the water and hunts horses, oxen and camels. It has just two teeth. It is only captured
with much difficulty, and is then hung up in the sun for thirty days. In this way it begins
to drip a thick oil which is inflammable and can burn anything. The Indian king is said to
use it as a terrible weapon, much like the Byzantians later used Greek fire.

This worm has often been connected with the crocodile,272 but its curious
characteristics are not easily connected with the reptile. Rumours of the actual crocodile
and its voracity may have contributed, but there is also another explanation.273 It was
suggested by Lassen274 that the worm may have a mythological origin, that it is a fire
weapon given by the serpent god and mistaken by Ctesias as a real animal. Lassen in his
time had very little evidence for this idea, but now there is considerably more to say about
it than the mere importance given to snakes and Nagas in the Northwest.

Niagas were in possession of magical fire and “the fiery blast of their nostrils” carried
destruction. Even the breath of an ordinary snake was considered to be poisonous, some-
times also its sight.275 There is a close connection between Nagas/snakes and water.276
The two long teeth of our worm can be much better compared with the fangs of a snake —
though they are situated in both jaws — than the rows of teeth of a crocodile.

First among the Nagas is Sesa or Ananta, the cosmic serpent, bearer of the earth and
of Visnu.277 An incarnation of Sesa is Balarama, the brother of Kysna. Both Sesa and
Balarama are often represented with identical attributes such as the hood, the plou gh and
the mace.278 Both are in several ways connected with the northwestern direction279 and
especially with the mouth of the Indus. Without going into all the details, I would like to
refer to an article by Asko Parpola, where he attempts to show a connection between the
mythical Patala (abode of Sesa and the Nagas) and the geographical one situated in the

270 Reese 1914, 80 proposed that it belongs to the country of the Dog-heads themselves, but in the
fragments it is clearly indicated that the worm lives in the Indus.

271 Ciesias F 45, 46 and 45r, briefly mentioned also in 45, 3,

272 For the first time, I think, by Bachr (1824, 335), later e.g. Wilson 1836, 60f., Ball 1888, 326ff. and
Lambrick 1975, 102,

273 1 am now mostly summarizing what I wrote in Karttunen 1977, 951,

274 Lassen 1852, 641f.

275 Vogel 1926, 1511,

276 Vogel 1926, passim (sce Index s.v. water),

277 Vogel 1926, 192ff,

278 Vogel 1926, 196 and Joshi 1979, 321f.

29 1n passing we may notice that Balarima's mother, Rohinf, an incarnation of the Mother of
snakes (sarpamati), was a princess from Bahlka (Bactria). See Joshi 1979, 2.
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Indus delta,280 as well as between Patila and the tala ‘the wine palm’ (Borassus flabelli-
fer L., Palmyra palm).281 This palm is very common in the Indus Delta and an emblem
of Balarima, who is called talaketu/taladhvaja/talabhst/talanka.282 A further point of
comparison is that between Balardma, the famous drunkard,?83 and the Vadavamukha,
the unquenching fire (thirst) at the bottom of the sea just outside the Delta.284

‘When we now turn back to our worm, we find some common points. The maggots in
timber are white and in Philostratus we find it actually said that the Indian worm is white,
t00.285 Balarima, when considered as born from Visnu, derived his origin from the
white hair of the god (when Kpsna came out of the black hair) and has accordingly a fair
complexion.286 In ancient Tamil literature he is called the Vellai-nakar or ‘white serpent’,
and Valiydn ‘the white one’.287 In many legends Balarama is specially connected with
rivers.288

When we turn back to Sesa, we even find a legend which could perhaps explain the
method for obtaining the burning oil as described by Ctesias.289 In the HarivarhSa-
Purana Sesa is represented as hanging from a tree in ascetic fervour for a thousand
years, distilling kalakiifa poison from his mouth, and thus burning the world.290 We
may also notice some other Nagarajas with connected features. Thus, Taksaka has his
home in Taksasila (or Kuruksetra) and is called the White One ($veta).2%1 When the
gods and the Asuras churned the Ocean they made the snake Vasuki their churning rope.
After a thousand years the poison-spitting heads of the serpent bit the rocks with their
fangs. A terrible fire-like poison called halahala came forth, and would have bumnt up the
whole world if Siva had not swallowed it.292

Thus, it seems possible that the worm represents Balarama/Sesa who is, either by
Ctesias or in some Northwestern tradition unknown to us, interpreted as a ferocious
aquatic animal. The crocodile may have contributed.293 It is another case of a North-
western tradition which is no longer preserved in its original form but in the more or less

280 parpola 1975a, 131f.

281 parpola 1975a, 138 and 140, It was mentioned as TdAa by Megasthenes (F 12), cf. Stein 1922, 71
and Hiniiber 1985, 1105.

282 parpola 1975a, 140 and Joshi 1979, 5.

283 See Joshi 1979, 48f. He is often depicted as carrying a wine flask and his eyes are misty from intoxi-
cation (madavibhramalocana). Of course he drinks Palmyra toddy, too.

284 parpola 1975a, 131f.

285 Vita Ap. 3, 1 (related to Clesias, cf. Reese 1914, 90f.).

286 Joshi 1979, 16 (quoting Mbh).

287 parpola 1975a, 132f., where he also connects Balarama with the white §uklapaksa half of the
moon and with the (equally white) planet Venus.

288 gee Joshi 1979, 11T,

289 [t has been noticed in this connection by Goossens (1929, 39£.).

290 Harivarhsa 12076fT. as summarized by Hopkins (1915, 24).

291 yogel 1926, 204f. On a connection between the Nagas and Taxila see also Dani 1986, 2f.

292 yogel 1926, 199f. (referring to R 1).

293 [ cannot, however, agree with Goossens (1929, 37ff.) when he connects the worm, the crocodile,
Sesa, real serpents, Gangeltic river dolphins and the 060V ToTUpavvog of Pseudo-Palladius.
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scanty accounts of Greek and Sanskrit literature.
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