A NOTE ON SANSKRIT GANDHA

Minoru Hara

It is well known that the Sanskrit word gandha means ‘scent’, but the word at the
same time is impregnated with several derivative senses along with the diffusive
nature of scent. As a matter of fact, the Visvaprakasa of Mahesvara, for example,
lists as its synonyms such words as lesa (a small portion), sambandha (connection)
and garva (pride), beside gandhaka (scent) and amoda (fragrance).!

It is one of its compounded forms, yaso-gandha, that inspired the present writer
to dedicate this humble study to the Festschrift for Dr. B. Tikkanen, for his
scholarship reaches as far as the Far East blown by the wind (gandha-vaha) of
international reputation (yasas).

1. GANDHA AS A GUNA
1.1.

1.1.1. As will be discussed presently (1.1.2.), in ancient India, gandha was spoken
of as an attribute (guna) of the earth, but we already meet this connection of
gandha with bbami in the Atharva-veda 12.1.23—5.% In the well-known hymn to
the earth, we read.

yas te gandhab prthivi sawmbabbiva yar bibbraty osadbayo yam apab

yam gandharva apsarasas ca bhejire tena ma surabbivn krpu ma no dviksata kascana (23)
yas gandhab puskaram avivesa yawn sarjabbrub siryayavivabe

amartyah prthivi gandbam agre tena ma surabhivn kynu ma no dviksata kascana (24)
yas te gandhab purusesu strisu purisu bhago rucib

Yo asvesu viresu yo mrgesiita hastisu

kayayarm varco yad bhime tendsman api saw syja ma no dviksata kascana
(AV. 12.1.25)

What odor of thine, O earth, came into being, which the herbs, which the waters bear,
which the Gandharvas and Apsarases shared — with that do thou make me odorous;
let no one soever hate us (23).

1 gandho gandhaka amode lese sambandha-garvayob in dbantarvarga 8ab CSS 82 and
Mallinitha ad Sisupalavadha 14.84.
2 Biumer 1996: 370 ff.
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What odor of thine, entered into the blue lotus; which they brought together at
Surya’s wedding — the immortals, O earth, (what) odor in the beginning — with that
do thou make me odorous; let no one soever hate us.

What odor of thine is in human beings; in women, in men, (what) portion, pleasure;
what in horses, in heroes, what in wild animals and in elephants; what splendor,
O earth, in maiden — with that do thou unite us also; let no one soever hate us.
(Whitney)

1.1.2. However, it is in the Vai$esika system of philosophy that we find a theo-
retical discussion on gandha, in which it is enumerated as one of the seventeen
guna-s.3 The basic siitra reads as follows.

rapa-rasa-gandha-sparsab samkhyab parimanani prthaktvam sarmyoga-vibhagau
paratvaparatave buddbhayab sukha-dubkbe iccha-dvesau prayatnas ca gunab (VS 1.1.5)

The qualities are (seventeen in number, viz.) colour, taste, smell, touch, numbers,
dimension, separateness, conjunction, disjunction, otherness, sameness, judgement,
pleasure, pain, desire, hatred, and effort.

All these seventeen qualities (guna) are supposed to belong to (samavaya) the
particular substances (dravya) which are nine in number. The preceding sitra
reads as follows.

prbivy-apas tejo vayur akasarm kalo dig atmamana iti dravyani (VS 1.1.4)

The substances (are nine in number, viz.) earth, water, fire, wind, ether, time, space
(lit. direction), soul and the thinking organ.

Among these, gandba is the quality peculiar to the substance earth (prthivi), which,
in turn, is furnished with rigpa, rasa and sparsa in addition to gandha.* The relevant
passages read as follows.

ripa-rasa-gandha-sparsavati pribivi (VS 2.1.1)
vyavasthitah prthivyam gandbab (VS 2.2.2)

The (substance) earth is possessed of (the following four qualities, viz.) colour, taste,
scent and touch.

Scent is established in (the substance) earth.’

3 Later, the number increased up to twenty-four in Pradastapada-bhasya and Tarka-

sarhgraha.

4 Potter 1977: 87 and 113. Cf. also the Chinese Vaisesika version which reads as follows:
M=A, S GRE S A (Taisho 54.1262c21—22)=/=kaprthivi? yaripa-rasa-gandha-

sparSavatisaiva prthivi (reconstructed Sanskrit version?)

‘What is earth? That which has colour, taste, smell and touch is earth.

ko gandhah? yo ghrana-matra-grahya ekasritah sa eva gandhab= 175 AW ME f T HC— K

475 ] (Taisho.54.1263a8)

What is scent? That which is perceived only by nose and has one (substance) as its locus, is smell.

5 Prasastapada 29 (ksitav eva gandhab). Cf. also

punyo gandhab prihivyain ca tejas casmi vibbavasau

Jivanain sarva-bhbiitesu tapas casmi tapasvisu (Bhagavad-gita 7.9).
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1.1.3. However, the inherence of guna in dravya is more systematically defined
in Gautama’s Nyaya-siitra.
gandha-rasa-ripa-sparsa-Sabdanan sparsa-paryantab prihivydap-tejo-vayinarn
parvam pirvam apobyakasasyottarah (NS 3.1.60)

Among (the five qualities, viz.) smell, taste, colour, touch and sound, those (qualities)
ending in touch belong to the earth. (The qualities) excepting the one preceding
belong to water, fire and wind respectively, and the last (quality, that is sound)
belongs to ether.

1.2,

However, as E. Frauwallner once elucidated, this philosophical analysis mentioned
above is historically preceded by unsystematic analyses which are scattered
throughout the great Epic. We shall examine them in due order.

1.2.1. Quite unrelated to the philosophical systems, we meet another set of ten
qualities of earth in the Santi-parvan.

bhumeb sthairyar prihutvarm ca kathinyam prasavatmata

gandho gurutvai Saksis ca samghatah sthapanadbrtih (MBh. 12.247.3)

To the earth, belong (ten qualities, namely) firmness, breadth, hardness, productivity,

Scent, heaviness, power, union, foundation and support.
1.2.2. Vyasa in his discourse to Suka says that each of the five substances has
three qualities (guna).

Sabdab srotram tathakhani trayam akdasa-sambbavam

pranas cesta tatha sparsa ete vayu-gunds trayab (9)

ripan caksur vipakas ca tridha jyotir vidhiyate

raso 'tha rasanar snebo gunds tv ete trayo 'mbhasam (10)

ghreyarn ghranam Sarirawm ca bhiumer ete gunds trayab

etavan indriya-gramo vyakhyata panca-bbautikah (11)

vayob sparso raso’dbhyas ca jyotiso rispam ucyate

akasa-prabbavab sabdo gandbo bhiimi-gunab smrtabh (MBh. 12.239.12)

Sound, ear and cavity (=space); these three spring from ether.

Breath, action and touch; these are attributes of wind.

Colour, eyes and ripening; fire is defined in three ways.

Taste, tongue and humidity; these three are attributes of water. Scent, nose and body;
these three are the attributes of earth.
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So far are explained a group of sense-organs consisting of the five elements.

It is said that the attribute of wind is touch, that of water is taste, that of fire is colour.

Sound originates from ether and scent is said to be the attribute of earth.®
1.2.3. Another set of five is also referred to in the so-called ‘accumulation theory’.
Another of Vyasa’s discourses to Suka, where the cosmogonic evolution and
dissolution are explained (MBh. 12.224.33 ff. [= Bombay 12.232.2 ff.]), teaches

that bhumi is furnished with five guna-s. The relevant passages in the “Accumu-
lationstheorie” (Frauwallner) read as follows.

Jyotiso ’pi vikurvanad bhavanty apo rasatmikab
adbhyo gandha-guna bhhumib purvaisa srstir ucyate (38)
gunah pirvasya piirvasya prapnuvanty uttarottaram

tesam yavat-itharm yad-yat tat-tat tavad gunam smrtam (MBh. 12.224.39)

From light, by modification, arises water having taste for its attribute.

From water arises earth having scent for its attribute. Such is said to be the
primordial creation.

These, one after another, acquire the attributes of the immediately preceding ones
from which they have sprung.’

Thus, earth (bhumi) possesses all these five; water (ap) possesses these five except
for smell (gandha); fire (agni) possesses four except for taste (rasa); wind (vayu)
possesses these three except for colour (ripa); and finally akasa possesses these
two except for sparsa, that is, sound (sabda) only.?

6 Cf. MBh. 12.225.3 (bhumer api gunam gandham apa adadate yada), MBh. 12.177.26 (bhiamer
gandha-gunan vetti) and MBh. 14.28.19 (bhamer gandha-gunan bhunkse). Cf. also Halbfass
1992: 50, 63, 109 n. 49. I owe this reference to Halbfass’s work to Prof. H. Marui.

7 Frauwallner 1982: 39 ff. We find a similar theory in Sarhjaya’s discourse to Dhrtarastra,
which reads:

bbamir apas tatha vayur agnir akasam eva ca

gunottarani sarvani tesam bhimib pradbanatab (4)

Sabdab sparsasca rispam ca raso gandhasca panicamah

bbamer ete gunab prokia rsibhis tattva-vedibhibh (MBh. 6.6.5.)

Earth, water, wind, fire and ether (= space).

These (substances) possess (in addition to their own) all the attributes of the preceding ones.
Earth is predominant.

Sound, touch, colour, taste and scent as the fifth.

These attributes belong to earth. Thus it is proclaimed by the seers who know the truth.

8 For the epic cosmography, cf. also Hilgenberg 1934 and Belvalkar 1939.
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2. KINDS OF GANDHA

Next, we shall examine the problem of how many sorts of scent did the ancient
Hindus distinguish and discuss them in ascending order.

2.1. Two: The philosophical treatises distinguish two sorts only, fragrant and
non-fragrant.
gandhab surabbis asurabbis ca (Candrananda ad VS 2.1.1)

Scent is either fragrant or non-fragrant.

Moreover, Annambhatta says as follows:

ghrana-grahyo guno gandhab // sa dvividbab surabbir asurabhbis ca // prthivi-matra-
vrttih (Tarka-sargraba)®

Scent is the quality perceptible by nose. It is of two sorts, fragrant and non-
fragrant. It resides only in the earth.”

2.2. Three: Pali Buddhist texts enumerate three kinds of scent of a tree. Ananda
asked the Buddha as follows:

katamani tini? mila-gandho, sara-gandho, puppha-gandbo. imani kbo bhante
tini gandba-jatani yesam anuvatar yeva gandho gacchati no pativatam
(AN 1.225.22—26)

What are these three? They are root-scent, beart-wood scent and the scent of flowers.
These are three sorts of scent which go with the wind, but not against the wind.”

9 Foucher 1949: 60.

10 Other occurrences of gandha in VS and NS are as follows:

puspa-vastrayob sati sannikarse gandhantara apradurbbavo vastre gandbabbava-lingam (VS 2.2.1)
etena rasa-gandha-sparsesu jianam vyakhyatam (VS 4.1.10)

ista-ripa-rasa-gandba-sparsam proksitam abhyuksitarn ca rac chuci (VS 6.2.5)

pribivyam ripa-rasa-gandba-sparsa dravyanityatvad anityab (VS 7.1.2)
ripa-rasa-gandba-sparsa-vyatirekad arthantaram ekatvar tatha prthaktvam (VS 7.2.1)
bhayastvad gandbavattvac ca prihivi gandha-jnane (VS 8.2.5).

In the Nyaya-sutra, the occurrences are as follows:

gandha-rasa-riipa-sparsa-Sabdab prthivy-adi-gunas tad-arthab (NS 1.1.14)
gandha-kleda-paka-vyihavakasa-danebhyab pafica-bhautikam (NS 3.1.31)
gandbatvady-avyatirekad gandbadinam apratisedbah (NS 3.1.56).

11 These three (miila-gandha, sara-gandha, puppha-gandha) are also referred to in Dhamma-
sarhgani 655, which is to be dealt with below.
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2.3. Four: In Abbidbharma-kosa it is defined as four sorts:

riipar dvidhavimsatidha sabdas tv asta-vidhab
sodha rasah catur-vidho gandhab sparsam ekadasatmakam (Abhidharma-kosa 1.10)

The colour is of two kinds or twenty kinds, whereas sound is of eight sorts.
Taste is of six kinds, scent is of four kinds,™ and touch consists of eleven kinds.?

The commentary reads as follows:

sugandba-durgandbayol sama-visama-gandbatvat, trividbas tu Sastre, “sugandho
durgandhab sama-gandha”iti

Since there are equal and unequal (sama, visama=utkata, anutkata) for good smell
and bad smell (it is called “of four kinds”). But in the treatise it is said to be of three
kinds, that is, “good smell, bad smell and equal smell”.
The treatise (§stra) here mentioned is none other than the Prakarana-pada Sastra I (F] B2
TEPE N AR E —) which excludes visama.*
2.4. Nine: In Bhrgu’s discourse, we meet the nine kinds (guna) of scent.
tasya gandhasya vaksyami vistarabbibitan gunan
istas canista-gandhas ca madburab katur eva ca (27)
nirbarisamhatab snigdho rikso visada eva ca
evar nava-vidho jiieyab parthivo gandha-vistaran (MBh. 12.177.28)

Now I shall speak of the kinds of scent in detail. They are agreeable (ista),
disagreeable (anista), sweet (madhu), pungent (katu), stale (nirbarin),

compound (sarzhata),” soft (snigdha), astringent (ritksa) and tender (visada).”® All
these nine kinds of scent are founded upon the earth-element.

Here we notice the four contrasts; that is between ista and anista, madbu and
katu, nirbarin and sarmbata and snigdba and riksa. The ninth, visada, however,
is somewhat isolated.”

12 Cf. La Vallée Poussin 1980: 1 18.

13 B T EMEA R BROSEFURE il — AP (KiE29.2b.22-23),
WAL, FAMUME, FEEESAEEAENL, Kmhil. &6 =1, &

HEKPEE, (KiE29.2c.20-21).

14 Taisho 26.692c22—23: GHAEITH &, £AFA, HER, A FEE, SIM). We

have a similar list of three in the Manameyodaya 18.4 which reads as follows:

gandho ghranendriya-matra-grahyab prthivi-matravartivisesa-gunah, sa ca sugandha-durgandha-

sadharana-gandha-bhedena trividbab (ALB Series 105 245 [Adyar 1933]). I owe this reference

to Dr. H. Marui.

15 Comm. sawhatas citra-gandho 'neka-dravya-kalkagatah.

16 Comm. visadab Saly-annadau.

17 The Poona Critical Edition lists visada (poisonous) and vikhada.
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2.5. TEN:

2.5.1. The same is repeated with an addition of amla (sour) in the
Asvamedhika Parvan:

istas canista-gandhas ca madburo 'mlab katus tatha
nirbarisambatab snigdho rikso visada eva ca
evar dasa-vidho jiieyab parthivo gandba ity uta (MBh. 14.49.42)

Agreeable and disagreeable odour, also sweet, sour, pungent,*s stale, compound, soft,
astringent and tender.

The text continues by enumerating six kinds of rasa (43—44), twelve of ripa

(45—47), twelve of sparsa (48—50) and ten of sabda (MBh. 14.49.51—53).

2.5.2. The Dhamma-sarhgani 625 lists another set of ten:

katamam tam ripawn gandhayatanam?yo gandho catunnar mahda-bbitanam upa-
daya anidassano sappatigho mila-gandho sara-gandho taca-gandho patta-gandho
puppha-gandho phala-gandho ama-gandho vissa-gandho sugandho duggandho®

What is that (material) form which is the abode of scent? That scent which is
derived from the four great elements is invisible and produces impact, such as
the scent of roots, sap, bark, leaves, flowers, fruits; verminous scent, putrid
scent, pleasant and unpleasant scent.>°

Here we can distinguish two groups. The first six kinds of scent belong to the
six parts of a tree, of which miila-, sara, puppha are mentioned in AN 1.225, as we
have seen above, and the remaining four (ama-gandha, vissa-gandha, su-gandha,
dug-gandha) are the ordinary sorts of scent.*

18 These three, madhu, amla, katu, are also repeated in MBh. 14.49.44 which enumerates
six kinds of taste (rasa).
19 Cf. PTS Text Series 31, ed. by E. Miiller (London 1978).
20 In the description of go-loka, we also meet puspa, phala, patra.
nitya-puspa-phalds tatra nagab patra-rathakulab
divya-gandha-rasaib puspaib phalaisca bharatarsabba (MBh. 13.80.26)
21 Its Chinese equivalent (22 2 fi10) reads as follows:
WE. X6, &, BE, 66, RE. 08, BE, TS, RRFTA SRR
(KIE 26.500b12—-14).
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3. SOURCES OF SCENT

Next, we shall ask what are the sources of gandha? In addition to fragrant flowers
and incenses, we meet in classical Sanskrit literature such animals as an elephant
in rut and a musk-deer as the sources of scent.

3.1. Flowers®* and trees.? Bees visit fragrant flowers such as yidhika,
navamallika, campaka and water-lily.

gandbadhyaw navamallikaw madbukaras tyaktvagato yithikar

daivat tam ca vibaya campaka-vanam pascat sarojar gatab

baddhas tatra nisakarena vidbinakrandaty asau mudha-dhib

samtosena vinaparabbava-padam prapnoti kamaturab (IS 2082)

(First,) a bee goes to yathika-s, leaving navamallika rich in fragrance, but due to

destiny, leaving them again, he comes to a campaka-forest and then to a water-

lily. There he is locked by the moon(-rise) and cries, the fool! A greedy man
meets destruction, being never satisfied.

Ketakd appears in a similar context.
gandhadhyasau bhuvana-viditaketakisvarna-varna
padma-bbrantydcapala-madbupab puspa-madhye papata
andhi-bhitab kusuma-rajasakantakair lina-paksab
sthatum gantun dvayam api sakbe naiva Sakro dvirephal (IS 2083)
The golden coloured Ketaki is known in the world as rich in fragrance.
A frivolous bee fell into the middle of a flower, falsely taking it to be a water-lily.
Being made blind by the pollen of flowers and bereft of wings by thorns,

it was able neither to remain there nor to go out (from there).>

22 MBh. 3.1.22 (puspa-gandha) and IS 1418 (suvrksena puspitena sugandhina).

23 A garland (sraj), a collection of flowers, is also fragrant. Cf. MBh. 3.247.15 (na mlayanti
srajas tesam divya-gandbhamanoramab).

24 Cf. Gitagovinda 1.10cd:

iba bi dahati cetah ketaki-gandba-bandhub

prasarad-asama-bana-pranavad gandha-vahab.

Cf. also IS 1159, 1719, 2128, 3897, 6331, 7093.
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Candana is known for its fragrance.
prabbita-vayasab puinso dbiyah pakab pravartate
Jjirnasya candana-taror amoda upajayate (IS 4262)
Maturity of thought comes to a man of advanced age.

Diffusive fragrance is born of an old sandal tree.”

3.2. Pollen-powders (renu, rajas):
dadau rasat parnkaja-renu-gandbi gajaya gandiisa-jalaw karenub

ardhopabbuktena bisena jayar sambbavayam asa rathanganamma
(Kumarasambhava 3.37)

Out of love, the she-elephant gave a mouthful of water, fragrant with the pollen
of lotuses, to the elephant. The ruddy goose honoured his wife with a half-eaten
lotus-fibre.2¢

25 Cf. also IS 2081 and 3458. As we shall see later, candana, tagara, mallika, uppala and vassiki
are also mentioned in Dhammapada 54 and 55.

The opposite is the Kirmhsuka.

ripa-yauvana-sampannavisala-kula-sambbavah

vidya-hinana sobbante nirgandhaiva kivnsukab (IS 5795)

Possessed of beauty (and) youth, sprung from a noble race, destitute of knowledge, they
shine not.

They are like scentless kimsuka flowers (held worthless though beautiful).

(Sternbach 30 [No.46])

Cf. also:

Sobhadhare kusuma-nikare kivnsuke nasti gandho

gandbadbare bhujaga-bhavane candane nasti puspam

iksau vrkse na bhavati phalar ketakikandakadhya

ekadhare sakala-subbagar durlabbar bi triloke (IS 7607)

darSantyas ca ye mirkbadbanavantas ca nirgunab

dirastha api drsyante kimsukaiva puspitab (IS 7534).

26 Cf. also:

nana-puspa-rajo-misro gaja-danadbivasitah

divya-stri-gita-babulo maruto ’tra sukho vavau (MBh. 13.14.34)
dara-vidalita-malli-valli-cancat-paraga-

prakatita-patavdsair vasayan kananani (Gitagovinda 1.10ab).

Cf. also Rtusarhhara 2.26¢ (janita-rucira-gandbah ketakina rajobbih and 2.33cd (kuvalaya-
rajo-gandbibhir...marudbhib).
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3.3. Incense (dbipa). Scent comes out of incense:
gurini vasarsi vibaya tiirpam taniini laksa-rasa-rafijitani
sugandhbi-kalaguru-dbapitani dbatte janah kama-madalasangah (Rtusamhara 6.13)

Quickly taking her heavy clothes off, she put thin ones on, dyed with lac and perfumed
by the fragrant aloe, her body somehow languid with love-intoxication.”

3.4. Ichor (mada, dana): Ichor, the juice that exudes from the temples of an
elephant in rut, discharges a smell. It is the bee that is often bewitched to self-
destruction by the fragrance.

gandha-lubdho madhukaro dandsava-pipasaya
abhyety asukha-sancaram gaja-karna-jbalafi-jbalam (IS 2080 = Nitisara 1.45)

A bee greedy for fragrance, wishing to drink the ichor-decoction, falls into the constant
flapping of the elephant’s ears where it is not easy to move.?

3.5. Musk (mrga-nabhi):
mrganabhi-samapritir na tu gopayyate kvacit
avrtapi punas tasya gandhab sarvatra gacchati (IS 7597)
Like musk, fondness can never be concealed.
Though concealed, its scent goes everywhere.?
3.6. Though the word gandba itself does not appear, some parts of the human

body are described as desirable objects to be smelled (ghrdya), attracting people
with their redolence.

3.6.1. Breath (dsya-pavana). The breath of a beautiful woman is a fragrant thing
to be smelled.

27 Cf.

aguru-surabbi-dbiapamoditain kesa-pasam (5.12a)

Sirawsi kalaguru-dhapitani (4.5¢)
prakama-kalaguru-dbipa-vasitai (5.5c)
kalaguru-pracura-candana-carcitangyah
puspavatarmsa-surabbi-krta-kesapasab (Rtusamhara 2.21ab).
28 Cf.

nana-puspa-rajo-gaja-danadbivasitab (MBh. 13.14.34ab)
tasyas tiktair vana-gaja-madair vasitarm vanta-vestir (Megha-dta 20a)
vanya-kari-dana-kptadhivasab ... sakhi (Sisupalavadha 5.42bc).
29 Raghu-varhsa 4.74:

visaSramur namerinaw chayasv adhyasya sainikab

drsado vasitotsanganisanna-mrganabhibhib.
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drastavyesu kim uttamar mrga-drsam prema-prasannarn mukbam
ghratavyesv api ki tad-asya-pavanab Sravyesu kit tad-vacab (IS 2999ab)
What is the best to be seen? The charming face of the deer-eyed women in love.

What is to be smelled? The breeze (=breath) of her mouth. What is to be heard?
Her voice.

3.6.2. Face (sugandhi mukba): The face of the beloved person is often described
as fragrant. In his lamentation, King Dasaratha says:

sady$ar Saradasyendob phullasya kamalasya ca

sugandhi mama natbasya dbanya draksyanti tan mukbam (R. 2.58.53)

How fortunate they would be, who see my protector(=Rama)’s face, comparable to
the autumn moon and fragrant as a full-blown lotus, and so fragrant.>°

3.6.3. Sniff-kiss: The fragrance of the face leads us on to the Sanskrit expression
ghraya vadanam.

ahawn tenabuta kim api kathayamiti vijane

samipe casindsarasa-hrdayatvad avahita

tatah karnopante kim api vadataghraya vadanaw

grhitadhammille sakhi sa ca mayagadharm adbare (Amaru-$ataka 98)

‘T have a word for you’, he said and drew me to a lonely spot; and as my heart was

filled with eager longing, I sat close to him and was attentive; then whispering

something in my ear and smelling my mouth he caught hold of the braid of my
hair and sipped the nectar from my lip.3*

30 We have the compound kaya-gandha (scent of the body) in the Visuddhimagga 58.7.

31 The same idea of sniff-kiss is illustrated by various expressions such as mirdbni upaghraya
(MBh. 1.68.60, Kumarasambhava 13.2), dghrata mirdbni (MBh. 7.102.53), Sirasy upaghraya
(Buddhacarita 3.7, Kumarasarhbhava 13.4, Kadambari 506.8) and sirasi jighrati (Sisupalavadha
13.12). Cf. also Meyer 1971: 193, Hopkins 1907, Emeneau 1988: 82—83, and Gonda 1969:
49, Sharma 1986: 257 note 1.
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4. THE MOVEMENT OF GANDHA
(DIFFUSION AND IMPREGNATION)

One of the characteristic features of gandba is its movement. Leaving its sources
(asraya), gandha either dissolves in the air or settles in something else.?* To begin
with, let us first examine its diffusion.

4.1. Diffusion

4.1.1. It is wind (vayu) that causes scent to diffuse,® as the compound gandha-vaha
(carrier of scent) itself indicates.3*

Sariraw yad avapnoti yac capy utkramatisvarab
grhitvaitani samyati vayur gandban ivasrayar (Bhagavad-gita 15.8)

When he acquires a body and also when he departs (from it) the Lord (=individual
soul) moves taking them along, as the wind odours from their home (Edgerton).»

4.1.2. Though diffusing, gandba is still inseparable from its origin, that is, the
scent-bearer. Thus, occasionally gandba reveals the presence of its bearer in the
vicinity.
4.1.2.1. Raksasa, the man-eater, is said to smell out the scent of his prey, that is,
a human being.

dusto manusa-mansado mahakayo mahabalah

aghraya manusam gandharm bhaginim idam abravit (MBh. 1.139.4)

Then this evil, large-bodied, powerful devourer of human flesh, sniffing the smell
of humans, said to his sister (van Buitenen).3

32 The settlement of a flower’s scent in cloth is mentioned in VS 2.2.1 (puspa-vastrayob sati
sarmnikarse gandbantarapradurbhavo vastre gandhabbava-lingam.

33 Cf. MBh. 3.266.3ab (kumudotpala-padmanawm gandham adaya vayuna).

34 Cf. MBh. 1.23.3, Gitagovinda 1.10.

35 Sankara gives the following commentary:

yaddca piarvasmdc charirac charirantaram avapnoti tadagrbitvaitani manab-sasthanindriyani
sanryati samyag-yati gacchatiti // kim ivety aba vayub pavano gandban iva asayat puspadeb.

36 Cf. MBh. 1.139.8:

gaccha janibi ke tv ete Serate vanam asritah

manuso balavan gandho ghranam tarpayativa me.
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4.1.2.2. A parasite in the dark detects the presence of a courtesan by the fragrance
of her ornaments.

vitah — banta vancitah smah vasantasene’ upalabdbedanim asi

kama pradosa-timirena na drsyase tvar

saudamaniva jaladodara-savmiruddha

tvam siicayisyati bi vayu-vasopanito

gandbasca Sabda-mukbarani ca bhisanani (Carudatta 1.18 = Mrcchakatika 1.35)
Parasite — Oh, we have been cheated. Vasantasena, I know now where you are.

Albeit you art not visible in the evening dusk, like a lightning flash confined in the
belly of a cloud, your jingling ornaments will betray (sic-) you and your perfume
wafted by the breeze (Woolner).3”

4.1.2.3. It reveals something hidden in secret.
mrga-nabhi-samapritir na tu gopayyate kvacit
avrtapi punas tasya gandhab sarvatra gacchati (IS 7597)

Fondness (priti)*® cannot be concealed like musk.
Even though it is covered, scent goes everywhere.

4.1.3. Air or atmosphere As gandha indicates the presence of its bearer, occasion-
ally it is used in the sense of ‘air’ or ‘atmosphere’. Thus, timid soldiers tremble
merely at the gandba of an enemy-general, even without seeing him.

gandbenapi bi sarngrame tasya kruddbasya Satravah
visamjnabata-bbiyistha vepanti ca patanti ca (MBh. 7.173.17=13.145.8)

On the battlefield, even at the scent of him (= Rudra-Siva) in anger, enemies
become senseless and almost dead. They simply tremble and fall. 3

37 Cf. also:

vitab — atha kim // esagandhanusarena grbita (Carudatta 1.22 prose)
surabhi-snana-dbipanuviddba iva gandhah (Carudatta 1.21 prose)

Ganika — (pravarakaw grbitvasabarsam) anuddsinam jovvanam se padavdsa-gandhbo siedi
(Carudatta 1.26 prose).

38 Bohtlingk translates it as ‘Freundschaft’.

39 Similarly, all the Paficala soldiers were frightened by Karna:

sarve pancalahy udvijante sma karnad gandbad gavab kesarino yathaiva (MBh. 8.47.9cd)

For all the Paficalas trembled at Karna, like kine at the scent of a lion.

For the elephant trembling even at the scent of a lion, cf.

tato bhagavata daksine karatale panica sirabab kesarinah pattadba arino nimitab. sa tesar gandban
ghratvamitra-purisam utsyjan nispalayitum arabdab (Maulasarvastivadavinaya Gnoli 2.188)
dvipas tad-gandbam aghraya darpapasmara-varanam
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4.1.4. Thus gandhenapi na indicates the absolute negation.
bhagnamayaikena pardsa-sainya adyapi gandhena na sawsrayante (Avimaraka 2.9ab)

All alone I defeated my opponents with their armies. To this day there is no trace
of them. (Woolner)#°

4.1.5. The beasts and birds are good at smelling things out. In the well-known
Balaka episode, a wild beast (svapaka) is described as ghrana-caksus.

athapasyat sa pitodam svapadawm ghrana-caksusam (MBh. 8.49.36¢d)

Then, he saw a wild beast (Svapada), which has its nose as eyes, drinking water. +
A cow is said to see through smell (gandbena pas-).

gandhena gavab pasyanti vedaib pasyanti vai dvijab

caraih pasyanti rajanas caksurbbyam itare janab (IS 2084 = MBh. 5.34.32)

By means of smell cows see (gandhena pas-), by the Vedas the twice-born see;

By spies kings see and other common people see by the eyes.
4.2. Impregnation (vdsana): When, however, without being dissolved in the

air, gandhba settles down upon something, the thing thus settled down upon is
impregnated with that gandba.

4.2.1. Cloth, water and the ground are impregnated by a flower’s fragrance.
When the Pandavas in exile left the town for the forest, the citizens entreated
them as follows:

Srityatam cabhidbasyamo guna-dogan nararsabhah
Subbasubbadbivasena sarmsargam kurute yatha (21)
vastram apas tilan bhitminm gandho vasayate yatha
puspanam adbivasena tathasamsarga-jagunab (MBh. 3.1.22)

Listen, bulls among men, we shall declare how association with good or evil affects
virtues or vices (of others).

abbit sruta-Sakyn-mitrab sabasaiva param-mukbab (Bodhisattvavadanakalpalata 28.25.). I
owe this reference to Zin 2006: 73.

40 Cf. Mrcchakatika 8:

Sakarah — bbave’ akajjaba garndbe vi natthi (bbava! akdryasya gandho ’pi ndsti [8.22 prose])
and akajjaha gandhe vi parthi (8.24 prose).

41 See Matilal 1989: 12 and Hara 1997. Cf. also:

te miga-paksino tena visa-krtasya ksuraprasya Sabdena Sabdavedhi-gandbena diso dasa prapalana
(Mahavastu 2.213.5).
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As the fragrance of flowers infuses a cloth, water,#* sesame seeds and the ground
through its super-imposition (adbivasa), ¥ so too do virtues spring from
association.

4.2.2. The whole wood (vana) is made fragrant by a full-blossomed tree.
ekenapi suvrksena puspitena sugandhina
vasitarm tad vanarm sarvaw suputrena kulaw yatha (IS. 1418)

The whole forest is made fragrant (vasita)* even by a (single) good tree fragrant in
blossom, as the whole family by a good son.

4.2.3. The wind catches the scent while carrying it. In the description of
Upamanyu’s hermitage, it is said:

nana-puspa-rajo-misro gaja-danadhivasitah

divya-stri-gita-bahulo maruto ’tra sukho vavau (MBh. 13.14.34)

There, a pleasant breeze blew, which was mixed with the pollen of various flowers

and scented (adhivasita) with the ichor of elephants, and also as melodious as
the song of divine damsels.®

4.2.4. The bedroom is also perfumed with incense (dbipa) for romantic love-
making.
prakama-kalaguru-dbipa-vasitam visanti Sayya-grbam utsukab striyah

(Rtusarhhara 5.5¢d)

The passionate women enter the bedroom which has been scented with the
strong incense of sandalwood.

42 For vasita payas, cf.

hlotkbata-mrnala-kanda-kavala-chedesu sawnpaditab pusyat-puskara-vasitasya payaso gandisa-
samkrantayab

sekab sikarina karena vibitab kamain virame punar yat snehad anarala-nala-nalini-patratapatrar
dhrtam (Uttara-rama-carita 3.16 = Malati-madhava 9.34).

Whenever she finished a mouthful of her repast of lotus-stalks playfully uprooted, he gave
her mouthfuls of water scented (vasita) with blooming lotuses;

Then he gave her a bath with his trunk scattering a shower of spray; (granted all this;) but at its
close, he did not affectionately hold over her the umbrella of a lotus-leaf with a straight stalk.
43 The word adhivasa means literally ‘staying upon’ (of fragrance) of flowers. Cf. Sarhkhya-
karika qocd (sarsarati nirupabhogar bhavair adbivasitain lingam).

44 For the expressions vas-, vas-aya-ti, vas-i-ta, cf. also Raghuvarhsa 4.74, Rtusarhhara 5.5,
Meghadita 20 and Gitagovinda 1.10.

45 For adhivasaya-, cf. also MBh. 1.113.18 (tat-sarva-gandhadhivasitam), MBh. 5.80.33—34
(punya-gandhadhivasitam...kesa-paksain), MBh. 3.44.17 (divya-gandbadhivasena) and R. 5.7.23
(divya-gandbadhbivasita).
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4.7.5. The scent of ichor also impregnates a tree (krtadhivasa).
sevyo 'pi sanunayam dkalandya yantranitena vanya-kari-dana-kytadbivasah

nabhaji kevalam abhaji gajena sakbinanyasya gandbham api mana-bbrtab sabante
(Sisupalavadha 5.42)

Though served courteously by a mahout and led to a tree for hitching, a (noble)
elephant did not resort to it, and destroyed it instead, if it had been perfumed by the
ichor of a wild elephant.

Those who hold self-respect (mana-bbrt) never bear even the scent (=pride) of
somebody else.4®

4.2.6. The mouth:
locanadbara-krtabrta-ragavasitanana-visesita-gandha
varunipara-gundtma-gunandwm vyatyayawm vinimayarm nu vitene (Kiratarjuniya 9.60)
Taking redness out of the lips, granting it (or passion: rdga) to the eyes,

and making her mouth perfumed (vdsita), did wine intentionally or unintentionally*
exchange the attribute of one with that of the other?

Redness is the attribute (guna) peculiar to lips, but now transformed into that of
eyes, and scent is peculiar to nose, but now is made into the attribute of mouth.

4.2.7. The word vasand becomes an important concept in Indian epistemology,
and is occasionally replaced by bhavana.

5. ALLEGORICAL USE

The diffusing nature of gandha is responsible for the production of such allegorical
compounds as yaso-gandhba, Sila-gandha. Next, we shall investigate its allegorical usage.
5.1. satam gandha:

na puppha-gandbo pativatam eti na candanarm tagara-mallikava

satafi ca gandho pativatam eti sabbadisasap-puriso pavati (Dhammapada 54 = AN
1.226.27-30 = MP 333.18—21)

46 Here, we perceive the double meaning of gandba as scent (Gmoda) and pride or arrogance
(garva). We shall discuss this problem later, at the end of this article.

47 ‘zufillinge oder absichtliche Vertauschung’ (Cappeller) for vyatyaya vinimaya.
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The smell of flowers does not go against the wind, nor (the smell of) jasmine nor
incense nor sandalwood,

but the smell of the good does go against the wind. A good man perfumes all directions
(Norman).43

5.2. dbarma-gandba:
vati gandhab sumanasam prativatam katharmcana
dharma-jas tu manusyanam vati gandbab samantatab (IS 6037 = R. 2.61.19G)
The scent of flowers goes against the wind somehow.
But the scent born out of men’s virtue goes all around.
5.3. Stla-gandha:
candanam tagarar vapi uppalarm atha vassiki
etesamh gandha-jatanai sila-gandho anuttaro (55)
appamatto ayam gandho yayaw tagara-candani
yo ca sila-vatar gandho vati devesu uttamo (Dhamma-pada 56)
Sandalwood or incense, lotus or jasmine,
among these kinds of perfume, the perfume of virtue is supreme. (55)
Of limited extent is this perfume, which is (of) incense and sandalwood;

but the perfume of virtuous men blows among the gods as best (56) (Norman).+

48 Cf. Udanavarga 6.16:

na puspa-gandhab prativatam eti na vahnijat tagarac candanad va
satam tu gandhab prativatam eti sarvadisab sat-purusab pravati.

The Abhidharmakosa-bhasya 3.68 has na maulikas tagaras candano va in b (p.168.24).
49 Cf.

tagardc candandc capi varsikayas tathotpalat

etebhyo gandha-jatebhyab Sila-gandhas tv anuttarah (Udanavarga 6.17).
anumanena jananti ghayitvagandham uttamam;

yathayam vayatigandho bessanti pupphitaduma;

tath’evayam sila-gandho pavayati sadevake

anumanena natabbaw; atthi Buddho anuttaro (MP 347.1—4).

A variation of anuvata and pativata is also found in Visuddhimagga.
Sila-gandha-samo gandho kuto nama bhavissati
Yo samarn anuvate ca pativate ca vayati? (Visuddhimagga 10.11—12).
For dasa disa, cf. also

kaya-gandho pi pamojjar silavantassa bhikkhuno

karoti api devanar sila-gandbe kathavaka?

sabbesar gandba-jatanarm sampattivn abhibbuyyati

avighati dasa disa sila-gandho pavayati (Visuddhimagga 58.7—10).

For sila-maya gandba, cf.
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5.4. yaso-gandha: Fame and reputation spreads like gandha.
gandhair vamalyair vakivi Silavato mubiirta-ramaniyaih
disi disiyasya prasrto gunadbivaso yaso-gandhalb (Nitidvisasthika 40 = ALB 47)
Of what use are perfumes and garlands, which are attractive to a moment for

a man of virtue, whose fragrance of fame scented with virtues spreads through
each and every quarter.

5.5. guna-gandba*: Though the compound guna-gandba as such does not appear,
we have guna-gandbika in a BHS text.
yasya gunaib satatarm guna-gandhika bhonti surasura-yaksa-mahoragah

so gunavan guna-raja-kulodito bodbi-vitape upavistu gunodadhih (Lalitavistara 293.5—8).

That virtuous man (gunavat), a descendant of the noble family of Gunaraja and
the ocean of virtues, is sitting under the bodhi-tree, by reason of whose virtues,
gods, Asura, Yaksas and Mahoragas ever appear to have the scent of virtues.>®

It is possible to take the word guna-gandhika in the pejorative sense as F. Edgerton
proposes who translated the verse as “by reason of whose virtues the gods ... are
(or perhaps with v.l. bhanti appear) possessed of a mere semblance of virtue (in
comparison)”.5* We shall take up later -gandba used in the meaning of ‘a mere
semblance’.

6. GANDHA IN OTHER COMPOUNDED FORMS

6.1. Similarity (abi-gandha)

Since scent is inseparably related to the scenting entity, there exists a similarity
between them. When Ruru killed a lizard (Dundubha), this non-poisonous kind
of snake complained to Ruru as follows.

kacci no vattha-pasuto kacci no bhisanarato

kacci sila-mayar gandbar tvawm vasi netarapaja (Theragathaz8).

For silar gandha, cf.

silari setu mahesakkho, silar gandho anuttaro

silawn vilepanar setthaw yena vati diso disam (Theragatha61s).

Cf. also MEF 5 #838(T.2.278) . HEER & 1%13(T.2.613) . BIFRHERT & #81(T.2.376) . 1l
ABEAEER(T.2.507) « Al AER(T.2.508).

50 For *priti-gandbi, cf. IS 7597 as we have quoted above.

51 BHSD 200.
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anye te bhujaga vipra ye dasantiha manavan
dundubban abi-gandbena na tvaw birasitum arbasi (MBh. 1.10.3)

Those are other reptiles that bite human beings.
Do not kill lizards because we resemble snakes!

6.2. Companion (sa-gandha)

Thus, when it is applied to human beings, it comes to mean ‘companion’.

saccan savvo sagandbe visasadi jado duve vi tumbe aranpnakao tti (Sakuntala 5.21.18)
Truly everyone trusts the one who has the same scent. You two are both dwellers
in the forest (Emeneau).s

6.3. Mere resemblance:
6.3.1. svajana-gandba (distant kinsman). While enumerating the names of his
colleagues one after another, Canakya says:
devasya svajana-gandbir mabaraja-balaguptab (Mudraraksasa 3.24 prose p. 86 line 3)
Next comes the great king Balagupta, who is a distant kinsman of His Majesty.53
6.3.2. bbratr-gandba (brother by name = pseudo-brother). Though closely con-
nected, scent is not the scenting entity itself; hence its usage “possessed of a mere
semblance”, and even sometimes “pseudo-".

The brothers Valin and Sugriva become hostile and call each other bbratr-
gandha:

kenapasrayavan prapto mamaisa bbratr-gandhikah (MBh. 3.264.19¢d)
Look, with whom this mock brother of mine has found protection (van Buitenen).
gatva cabvaya sugriva valinaw bhraty-gandbinam (R. 4.12.13cd)

On reaching there, O Sugriva, challenge Valin who is a brother in name only.>

52 Cf. Meghadata 9:

mandari-mandaw nudati pavanas canukilo yatha tvam

vamas cayam nadati madburawm catakas te sa-gandhab

garbbadbana-ksama-paricayan nianam abaddha-malah

sevigyante nayana-subbagaw kbe bhavantar balakab.

53 The commentary says svajanasya gandhab sawnbandha-sthasti.

54 Cf. Satyavrat Shastri 1964: 73. Cf. also,

pranebhyo ’pi gariyan me tatra bhartamaha-balah

so’pitvayabatas tata ripuna bbratr-gandbina (R. 7.24.28cd-29ab Bombay = Baroda 486* p.160).
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6.4. Pride. As we have seen above, a man of self-respect (mana-bbrt) cannot bear
the gandha of another (nanyasya gandbam api manabbrtah sabante: Sisupalavadba
5.42). There we could discern the word gandba used in the sense of both ‘scent’
and ‘pride’ (garva).

6.4.1. The use of gandha in the sense of garva is seen in the compound arta-gandhba.
paksa-chidagotrabbidatta-gandbah Saranyam enain Sataso mahidhrab
nrpaivopaplavinah parebhyo dbarmottarain madhyamam asrayante (Raghuvamsa 13.7)

The mountains by hundreds, having their pride humbled by Indra, the wing-cutter,
took refuge under it (the ocean),

as kings harassed by their enemies solicit a highly righteous and neutral monarch.”

6.4.2. However, we can see that the word gandha keeps its meaning of ‘perfume’
in the uncompounded construction gandbam adaya, instead of arta-gandba. In
Balacarita, a man speaks of the miracle performed by Krsna as follows:

esa idanim nandagopa-putra ... wmadanikaw nama kubjikaw dystva, tasya hastad
gandbam adaya sva-gatram anulipya tenaiva bhastena kubja-sthanum arjanena
vigata-kubja-bhavaw taw krtva ... (Balacarita 5.2. prose)

Now this son of Nandagopa ... having seen a hump-backed girl Madanika, took
(adaya) the unguents (gandha) out of her hands and anointed his own limbs.
Then he rubbed her hump with his hand and made her straight ...

6.4.3. It was Magha'’s skill in §lesa that combined these two meanings of gandba,
scent (@moda) and pride (garva), in one and the same verse.

natta-gandham avadhiya Satrubhis chayaya ca Samitamara-Sramam

y0 ’bhimanam iva vrtra-vidvisah parijatam udamilayad divah (Sisupalavadha 14.84)

(Hari) who, after having shaken it out, uprooted the Parijata tree of heaven, the
pride(-symbol) of Indra, the fragrance of which had never been smelled before
by his enemies, and which used to quench gods’ fatigue (caused by heat) by its
shadow, as if he (by this deed) exterminated the arrogance (abhimana=aharkara)
of Indra, which had never been overcome (natta-gandbha=anabbibhiita) by his
enemies, and by which he used to expel gods’ afflictions (Srama) by protection
(chayaya = anatapena, palanena ca).”®

55 Mallinatha comments here atta-gandha = hrta-garvab / abhibbataity arthab. “gandho
gandhaka amode lese sambandba-garvayob”iti visvab // “atta-gandho *bhibhita syat” ity amarab.
Cf. Sakuntala 6.25 prose rdja — kendrta-gandho manavakah? (who did humiliate Manavaka?).
56 The words in bracket are given by Mallinatha.
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Yet, here a key which links amoda (scent) and garva (pride) seems to lie in its
third meaning, that is, lesz (small portion). We have seen above in Sisupalavadha
5.42 that the noble elephant (gaja) cannot bear to be fastened to a tree which has
been scented (adhivasa) by the ichor of another wild elephant (vanya-karin). The
noble elephant cannot humiliate himself by giving precedence to a wild elephant
even a small amount (lesz). That is to say, even a small amount (lesa) of scent
(amoda) of a wild elephant makes the noble elephant feel himself humiliated, as
being deprived (arta) of pride (gandhba).
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