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The Rabbanite Jewish rule of observing a quorum of at least ten adult male Jews (minyan)
as a necessary requirement for a public synagogue service and a number of other religious
ceremonies derives its origin from the interpretation of various terms or incidents in the
Bible, e.g. ‘eda (Num. 14:27, Ps. 82:1), maghelét (Ps. 68:27), the ten men of Sodom
(Gen. 18:32) or as the witnesses of Boaz (Ruth 4:2-). However, since the Holy Scrip-
tures do not contain a commandment relating to the quorum expressis verbis, the Karaites,
Karaims and Samaritans do not observe the minyan.!

The well-known Karaim scholar Abraham Firkovich (1787-1874) aimed at reviving
and unifying the Karaim, Karaite and other non-Rabbanite congregations. At the same
time his great passion was the collecting of all kinds of Jewish manuscripts and rare
books. On several occasions he endeavoured to combine these two goals: in return for the
contracts and the social and material support he expected the sale or donation of manu-—
scripts and other antiquities preserved by the congregation at issue.

Abraham Firkovich included religious rulings in the agreements he reached with
other congregations. It is surprising to note that he attempted to introduce the minyan
among the Samaritans of Nablus and the Karaims of Lithuania. His motives for such an
attempt are unknown to us from the material which is in our disposal.

In spring 1864 Firkovich spent a fortnight among the Samaritans in Nablus, and dur-
ing that time he purchased more than 1,300 manuscripts; before that collectors and well-
known Western scholars had been able to acquire two or three Samaritan manuscripts at
the most. The complicated deal is described in our article “How did Abraham Firkovich
acquire the great collection of Samaritan manuscripts in Nablus in 18647 (Harviainen &
Shehadeh 1994).

1 “Minyan” 1971; Goldberg 1957: 6-7; Trevisani Semi 1984: 197; Meg. 4:3; Sulhan 'arukh, Orah
hayyim 55:22. On Samaritan prayers in general, see e.g. Crown, Pummer & Abraham Tal 1993:
189-190; Wedel 1987: 141-153; Manchester JRUL Sam. 9 A, 110-119b; Yad Ben-Zvi Library,
Jerusalem, Ms. 7057: Su’al wa-gawab “aw Kitab al-sa’il wa-l-mugib li-Ya ‘qitb b. Harin al-Kdhin,
1943, 5. 84-101; migaz fi Ta'rih wa-‘adat wa-'a‘yad al-1@’ifa al-samiriyya - 'i‘dad al-kahin
‘Abd al-Mu ‘in Sadaqa, Nablus 1973, 5. 21-24.
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I. Samaritans
by Haseeb Shehadeh

At present we know, on the basis of new material, that there was a religious aspect to
Abraham Firkovich’s acquisition of the Samaritan dasht in Nablus. This aspect can be
referred to as the Samaritans’ commitment to minyan for public prayers. Needless to
say, such a commitment, rather than an agreement, remained only on paper. The text of
this extraordinary commitment is to be found in MS Sam XIV 43 in the Samaritan
collection of Firkovich housed in the National Library of Russia in St. Petersburg?.
This manuscript consists of two pages of a text written mainly in Arabic. The first page,
which is here published and translated into English (below), includes the original version
of the commitment. This version, written in Arabic and in Arabic script except for its
beginning (two lines in Hebrew written in Samaritan characters) and its end (12 names
of Samaritan dignitaries given in Samaritan letters),” was most likely written by the
High Priest Jacob b. Aaron (1840-1916) in the summer of 1864 without seal imprints.
The second page (cf. the facsimile on p. 90), including the same text with slight but
numerous variants as illustrated below, was copied by Firkovich himself in square
letters. Firkovich, who did not know Arabic well, wrote down the text of the commitment
with the assistance of the Samaritans and his Karaite friends in Jerusalem.

In the following the text of the above-mentioned commitment is given as it is
(cf. the facsimile on p. 91),” except for transferring the Samaritan script into square
letters and the addition of a vertical stroke/standing for the end of one line and the
beginning of another. There follows an English translation accompanied by various
linguistic remarks. % The different readings in the two versions of the minyan commitment
we give in accordance with their appearance in two columns under the headings: Jacob
b. Aaron and A. Firkovich.

2

For a survey of Firkovich's Samaritan collection of manuscripts kept in the National Library of
Russia in St. Petersburg, see Shehadeh 1993; 1994. A brief description of the last group of Firkovich's
Samaritan collection of manuscripts is given in A. B. Samaritan News 621-622, 4/10/1994, pp.
35-56.

The Arabic version of the list of Samaritan names contains 13 names which are preceded by the
word bi-yadihi ‘in his hand’. The sixth name, Yusuf Yisha‘, does not appear in the following list of
names written in Samaritan script. This second list is missing in Firkovich's version of the commitment
under discussion.

See Shehadeh 1997b: 80, and Shehadeh 1993: 19-20. It is impossible to conceive that a Samaritan
would misread the common Samaritan nisba (S)arawi and say Marawi in the two cases mentioned
below.

We are grateful to the staff of the Manuscript Department of the National Library of Russia in St.
Petersburg, Dr. Olga Vasiljeva and Mr. Boris Zaikovski in particular, for helping us in obtaining
reproductions of the three manuscripts dealt with in this article.

See the following three articles written by Haseeb Shehadeh and published in A. B. Samaritan
News, which have bearing on the Palestinian Arabic dialect: 625, 25/12/1994, pp. 43—47; 647648,
8/10/1995, pp. 51-60; 670-671, 1/9/1996, pp. 30-32.
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Passive participle in the sense of an active participle.
The required form is NION, cf. Nehemiah 10:1.

On the basis of Nehemiah 10:1. The dictionary of Even-Shoshan gives evidence from Sh. Y. Agnon
(1888-1970).

Instead of ©O»PY, cf. Shehadeh 1997a: 63.

This word ghibb"" (‘outcome’, ‘consequence’; see al-Kitdb of Sbawaihi ed. by ‘Abd-al-Salam
Muhammad Hariin 1968: 353), similar to the common modem expression s g used in correspondence,
was utilized by the Samaritans during Ottoman rule in Greater Syria. See for example MS Sam XIV
19 dealt with in A. B. Samaritan News 625, 25/12/1994, p. 45; MS Sam XIV 25 in the National
Library of Russia in St. Petersburg: aSSaaldia  JI §lLaidy ] 3,38 ag 50 & — "with the greatest
longing to see you’; de Sacy 1831: 50, 130, 198; for aa or aas Ll see ibid.: 65, 116, 204, Pay
attention to the fact that u_a 5 comes at the end of a series of expressions of greeting whereas L
precedes them.

A kind of hybrid word unknown to us either from written Arabic or from Arabic dialects. It
probably comes instead ofi;_ixj ‘magnificent, grand’, which, as a rule, is not used as an adjective in
connection with 43 ¢ 4 ‘religious exhortation’.

L‘...._._J_';S is a common word for ‘synagogue’ in Samaritan Arabic literature, such as al-KaT of
Salama al-* AskarT; see the manuscript of this work copied by Sadaqa b. Ibrahim Sadaqa in 1905,
pp. 83, 166, 167, 175, 253, 254, 256.

The expected preposition is 4ule .

Other synonyms used in Samaritan Arabic literature are é-J_"nJ_Ll ¢« 352341 see A. B. Samaritan
News 647-648, 8/10/1995, p. 60; de Sacy 1831: 51, 63, 66.
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‘By the Mount Sinai Covenant and the decrees of Mount Horeb we, the Israelites,
the inhabitants of the town of Nablus in the gathering of the leaders of the
community are making a covenant and appending our signets to this document
of regulation in order to fulfil those conditions which are clarified in the
Arabic language. It is the eve of the blessed Tuesday, the 28th day of the
twelfth month of the year 1280 A.H [4-5, June 1864 A.D.] in the presence of
His Excellency the Chief Rabbi of our respected brethren, Rabbi Abraham
Firkovich [Abram Frkws], in the town of Nablus while meeting His Excellency
and in the footsteps of negotiation and listening to his magnificent spiritual
counsel all we who append our names and signets below have agreed to come
to the House of God [synagogue] intended for prayers in order to perform the
ritual prayer twice a day in the evening and in the morning in accordance with
our duty and the practices of our fathers of long standing. And we will not be
restrained from doing this without a clear excuse. And for this agreement of
ours we have composed this as notification of what we have agreed upon in
the presence of His Excellency referred to on the date mentioned above. We
ask God to give us success [in achieving] what He chooses and wishes and
may God’s peace rest upon Moses b. ‘Amram.’

‘It is well, and if one or two persons from the community come [to the
synagogue] then it will not be necessary for the priest to pray unless an as-
sembly of ten persons at least [is present]. With less than ten he [the priest]
ought not to perform public prayers, and upon this agreement was reached.
Shaq Lutf1; Israyil al-Mu‘allim, Ya“qiib Shalabi Samiri Farag Sadaga Samiri;

It seems to us that here we have a loan-translation of the Hebrew expression 1232 N2aN ‘public
prayer with a minyan’.

K ‘Lutfi’ and not ‘Latif’ as Firkovich writes, see A. B. Samaritan News 647-648, 8/10/1995, p. 54.
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Farag Mufarrag Samiri; Yisuf Yisha®; his brother al-“Abd Sarawi; Israyil
Sarawi; Khadr ha-Kohen; Ibrahim Salih; Sma’il Sarawi; Ya‘quib ha-Kohen;
‘Imran ha-Kohen; Isaac b. Joseph; Israel b. ‘Abd Hanuna; Jacob b. Shalabi;
Marhib b. Jacob; Marhib b. Abraham; Abraham b. Ab Sakhwa; Ishmael b.
Abraham; Jacob b. Aaron the priest; ‘Amram b. Shalma the priest; Pinhas b.
Isaac the priest; Israel b. Ishmael; ‘Abd Hanuna b. Ishmael.’

Jacob b. Aaron A. Firkovich
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