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In this article I deal with the second and last story about the Samaritan high priest,
Salāma b. ‘Imrān b. Ghazāl b. Isḥāq b. Ibrāhīm b. Ṣadaqa (1784–1855), as found in
the hand-written book, Kitāb al-Sāmiriyyīn, by the Samaritan high priest, Ya‘qūb
b. Shafīq (‘Uzzi) b. Ya‘qūb b. Hārūn b. Salāma b. Ghazāl (1899–1987).1
In a previous article an attempt was made to discuss all the available data with
regard to these two Samaritan high priests and their historical settings. In addition
the first story about the high priest, Salāma, and the Muslim Arab tailors of Nablus
in the nineteenth century was published, annotated and translated into English.2
It is worth pointing out that two additional stories or legends about the high
priest Salāma are available in Hebrew and were published by the late Ratson
Tsedaka (1922–1990) in 1965.3 The first one entitled, “The Naiveté of the Priest
Shalma ben Ṭabia”, is, in fact, a slightly different version of the story published

1 Kitāb al-Sāmiriyyīn, tārīḫuhum wa-‘ādātuhum wa-ṭuqūsuhum wa-’ḥwāluhum wa-ḥālatuhum
al-’iǧtimā‘iyya wa-al-ṯaqāfiyya, ’umniyātuhum wa-’amānīhum, kutubuhum wa-qiṣaṣuhum
al-maktūba wa-al-ġayr maktūba ma‘ ba‘ḍ ’asāṭīrihim alḫ...katabahu al-Kāhin Ya‘qūb
al-Sāmirī. Nablus 1960: 187–196.
2 The Samaritan High Priest Salāma b. Ghazāl b. Isḥāq b. Ibrāhīm b. Ṣadaqa and the Arab
Tailors of Nablus in the Nineteenth Century. In: A. B. Samaritan News, 785–788, 6.4.2001:
185–175; under the title “A Case of Palestinian Arab Justice between Minority and Majority”.
The Samaritan High Priest Salāma B. Ṣadaqa and the Arab Tailors of Nablus in the Nineteenth
Century, in: Studia Orientalia 101, Helsinki 2007: 359–372. In addition to these unpublished
stories there are seven older ones included in the book mentioned in the first note, 127–182
under the title al-qiṣṣa wa-al-’usṭūra al-sāmiriyya (Samaritan Stories and Legends).
3 Ratson Tsedaqa, Samaritan Legends. Twelve Legends from Oral Tradition, edited, annotated
and accompanied by an Appendix: Samaritan Folk-Traditions: Selective Bibliography by Dr.
Dov Noy. Haifa 1965: 49–56 (Hebrew).
Studia Orientalia 108 (2010), pp. 319–333
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here.4 Yet these two stories also deserve to be rendered into an international
language, such as English, in order to be accessible to most scholars of Samaritan
studies as well as others.
Mention should be made that some profound knowledge of the three main
source languages of Samaritanology – Hebrew, Aramaic and Arabic (with their
subdivisions) – is presupposed for carrying out independent and accurate research.
In other words reading texts in these languages, let alone acquiring an active
knowledge of Hebrew and Arabic, is fraught with obvious difficulties for scholars.
The doyen of Samaritanology in modern times, Ze’ev ben Ḥayyim (1907–),
said on several occasions that he conducted his research in Hebrew, which is the
language he knows best and considers his mother tongue, as well as the language
he likes and respects as a national language for Jews. His opinion was, and still
is, that those who need to read his works, and especially LOT,5 should learn and
have a good command of Hebrew ()שילמדו עברית. Nevertheless, after twentytwo years LOT V was published in an English translation in order to be at the
disposal of Semitists and scholars of Biblical Hebrew.6 Despite the strong trend
toward globalisation, many nations will do everything possible in order to keep
their identities and civilisations alive through their languages.
It seems to us that an active knowledge of living languages, such as Arabic
and Hebrew, is essential for a deeper and more comprehensive understanding
of their literature and culture, particularly of the modern period. Unfortunately,
this central issue in human discourse as well as in academia has not received an
adequate and sound discussion. To put it more sharply, what is the connection
between theory and practice in the field of living languages instruction? My

4 An Arabic translation of this story accompanied by annotations by the present writer
was published in A. B. The Samaritan News 848–850, 25.9.2003: 78–86. Among the main
differences are the following points: The Arab governor was Maḥmūd ‘Abd al-Hādī in
Acre; he comes to the priest and hears his dream according to which Maḥmūd replaces the
previous governor, Mūsa Bey Ṭūqān, there is no mention of Ismā‘īl al-Surāwī, but on the
day of Atonement five soldiers ask the priest to visit the governor in Acre; the priest’s trip
along with his son, ‘Imrān, takes place on the following day; the motif of 24 stairs at the
palace; there is no mention of al-Ǧazzār and the pipe that belonged to Maḥmūd; after a stay
of two days the priest asks the governor to return to Nablus for the Feast of the Tabernacles;
the governor gives gifts to all the Samaritans; the priest comes back to Nablus on the most
noble horse which the governor has given to him as a gift.
5 Ze’ev ben-Ḥayyim, The Literary and Oral Tradition of Hebrew and Aramaic Amongst the
Samaritans I–V. Jerusalem 1957–1977.
6 Ze’ev ben-Ḥayyim, A Grammar of Samaritan Hebrew Based on the Recitation of the
Law in Comparison with the Tiberian and Other Jewish Traditions. A Revised Edition in
English. Jerusalem: The Hebrew University Magnes Press, & Winona Lake, Indiana:
Eisenbrauns 2000.
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of Abū Ya‘qūb is literary Arabic.

ﻗﺼﺔ ﺳﻼﻣﺔ اﻟﻜﺎﻫﻦ ﻣﻊ ﺣﺴﲔ
ﻋﺒﺪ اﻟﻬﺎدي
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اﻟـﺘﻲ ﺗـﻮاﺗـﺮت7 وﻫـﺬه ﻗـﺼﺔ اﺧـﺮى ﻟﺴـﻼﻣـﺔ اﻟـﻜﺎﻫـﻦ ﺗـﺄﺗـﻲ ﺷـﺎﻫـﺪًا اﺧـﺮًا ﻋـﻠﻰ ﻛـﺮاﻣـﺎﺗـﻪ واﺗـﺼﺎﻻﺗـﻪ
.زﻳﺎدة او ﻧﻘﺼﺎن9 ﻋﻨﻪ ﻧﻨﻘﻠﻬﺎ ﻛﻤﺎ روﻳﺖ ﻟﻨﺎ ﺑﺄﻣﺎﻧﺔ ودون ﻣﺎ
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 ﻟـﻠﺰTradition
ًﺎ ﺣـﻤﻴﻤًﺎofﻳـﻘHebrew
ًا وﺻـﺪand
ﺟـﺎرAramaic
ـﻦ ﻛـﺎنAmongst
ﻣـﺔ اﻟـﻜﺎﻫ
اﳌـﻌﺮوف ان ﺳـﻼ
ﻻZe<ev
وﻛـﺎنben-Óayyim,
.ﺒﺪ اﻟـﻬﺎديThe
ﻋـ10Literary
Jerusalem 1957-1977.
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.دارا واﺣـﺪة11 ﻳـﻔﺼﻞ ﺑـﲔ دارﻳـﻬﻤﺎ ﺳـﻮى ﺣـﺎﺋـﻄًﺎ واﺣـﺪًا اذا ﻣـﺎ ﻓ ُﺘﺢ ﺑـﺎﺑـًﺎ ﺑـﻪ اﺻـﺒﺤﺖ دارﻳـﻬﻤﺎ
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Ze<ev ben-Óayyim, A Grammar of Samaritan Hebrew Based on the Recitation of the Law in Comparison with
 وﳌــﺎ ﺗــﻮﺗــﻘﺖ ﻋ ُﺮى اﻟــﺼﺪاﻗــﺔ ﺑــﻴﻨﻬﻤﺎ وﻛــﺜﺮت زﻳــﺎرﺗــﻬﻤﺎ.وﻫــﺬا ﻣــﺎ اراد اﳊﺴــﲔ ان ﻳــﻔﻌﻠﻪ
the Tiberian and Other Jewish Traditions. A Revised Edition in English. The Hebrew University Magnes Press,
2000.
 وﳌـﺎ. اراد اﳊﺴـﲔ ان ﻳـﻔﺘﺢ ﻫـﺬا اﻟـﺒﺎب،ﻟـﺒﻌﻀﻬﻤﺎ
ﻪJerusalem,
ﻣـﺮ اﺟـﺎﺑـEisenbrauns,
ـﺔ ﺑﻬـﺬا اﻻWinona
ﻪ ﺳـﻼﻣLake,
ـﺪﻳـﻘIndiana,
ﻃـﺎﻟـﻊ ﺻ

ﺣﺴـﲔ اﻟـﻰ ﺳـﺆال أو ﻣـﺸﺎورة اﻧـﻪ ﻻ
ُ  وﻫـﻞ ﲢـﺘﺎج ﻳـﺎ:ﻼ
ً ﺑـﺒﺴﺎﻃـﺘﻪ اﳌـﻌﻬﻮدة وﺑـﺤﺴﻦ ﻧـﻴﺘﻪ ﻗـﺎﺋـ
2
ﻦ اﳊﺴـﲔ اراد ﻣـﻮاﻓـﻘﺔ اﺑـﻦ اﻟـﻜﺎﻫـﻦ اﳌـﺪﻋـﻮ
ّ  وﻟـﻜ. اﻓـﻌﻞ ﻣـﺎ ﺑـﺪا ﻟـﻚ.ﻓـﺮق ﺑـﻴﻨﻲ وﺑـﻴﻨﻚ اﺑـﺪًا
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 أو ﻳـﺼﻄﺪم ﻣـﻊ اﺑـﻴﻪ ﻟﻬـﺬا اﻟﺴـﺒﺐ.ﻋـﻤﺮان ﻋـﻠﻰ ذﻟـﻚ ﻵﻧـﻪ ﺧﺸـﻲ ان ﻻ ﻳـﺮﺿـﻰ ﻋـﻦ ﻫـﺬا اﻻﻣـﺮ

 ﻓـﻌﺮض ﻋـﻠﻴﻪ.ﺬ ﺷـﺎﺑـًﺎ ﻳـﺎﻧـﻌًﺎ ﻓـﻄﻴﻨًﺎ
ٍ  ﻓـﺤﻀﺮ وﻫـﻮ ﻳـﻮﻣـﺌ.ﻓـﻄﻠﺐ ﻣـﻨﻪ ان ﻳـﺪﻋـﻮه ﻟـﻴﺄﺧـﺬ رأﻳـﻪ
13

ً اﳊﺴـﲔ اﻵﻣـﺮ ﻗـﺎﺋـ
 اﻧـﻨﺎ ﻛـﻼﻧـﺎ اﻧـﺎ واﺑـﻴﻚ ﻗـﺪ ﻛـﺒﺮﻧـﺎ وﺗـﻘﺪﻣـﻨﺎ ﻓـﻲ اﻟـﺴﻦ وﻧـﻜﺎد ﻻ ﻧـﻄﻴﻖ ان:ﻼ

 وﻗـﺪ اﺗـﻔﻘﻨﺎ ان ﻧـﻔﺘﺢ ﺑـﺎﺑـًﺎ ﺑـﻴﻨﻨﺎ ﺣـﺘﻰ ﻧـﻮﻓـﺮ ﻋـﻠﻴﻨﺎ ﻃـﻮل ﻣـﺴﺎﻓـﺔ اﻻﻟـﺘﻔﺎف ﺣـﻮل.ﻧـﻔﺎرق ﺑـﻌﻀﻨﺎ

 اﺛـﻨﺎء اﻟـﺰﻳـﺎرات اﻟـﻠﻴﻠﻴﺔ ﻓـﻤﺎ ﻫـﻮ رأﻳـﻚ اﻧـﺖ ﻳـﺎ/ ﺟـﻤﻴﻊ اﻟـﺪار وﻫـﺬا ﻳـﺰﻋـﺞ ﻛـﻼﻧـﺎ ﺧـﺼﻮﺻـًﺎ
وﻟﺪي؟

 اﻧـﻲ ﻣـﻮاﻓـﻖ ﻳـﺎ ﺳـﻴﺪى:ﻻ اﻓﺤـﻤﻪ وأﻋـﺠﺒﻪ ﺣـﻴﺚ ﻗـﺎل
ً ﻓـﺎﺟـﺎﺑـﻪ اﻟـﻮﻟـﺪ اﻟـﺰﻛـﻲ ﺟـﻮاﺑـًﺎ ﺣـﻜﻴﻤﺎ وﻣـﻌﻘﻮ

ﻋــﻠﻰ ﻛــﻞ ﻣــﺎ ﺗــﻘﺮراﻧــﻪ وﻟــﻴﺲ ﻟــﻲ اي اﻋــﺘﺮاض وﻟــﻜﻦ ﻟــﻮ ﺿــﻤﻦ ﻟــﻲ ﺳــﻴﺪاى اﻟــﺬان ﻳــﺤﺒﺎن
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8
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ﻫـﺬا اﻓـﻀﻞ؟ ﻓـﻔﻄﻦ اﳊﺴـﲔ اﻟـﻰ ﻣـﺎ ﻳـﺮﻣـﻲ اﻟـﻴﻪ اﻟـﻜﺎﻫـﻦ اﻟـﺼﻐﻴﺮ واﻋـﺠﺒﺘﻪ ﻗـﻮة ﺑـﺪاﻫـﺘﻪ
9 Added between the lines.
وﻣـﻼﺣـﻈﺘﻪ وأﻣـﺮ ﻣـﻦ ﻓـﻮره اﻟـﺒﻨﺎﺋـﻮن ان ﻳـﺘﻮﻗـﻔﻮا ﻋـﻦ ﻋـﻤﻠﻬﻢ وان ﻻ ﻳﺸـﺮﻋـﻮا ﻓـﻲ ﻓـﺘﺢ اﻟـﺒﺎب
10 Or Maḥmūd?
 ﻟـﻘﺪ اﺻـﺎب اﻟـﻔﺘﻰ ﻋـﻤﺮان اﻧـﻪ اﻋـﻘﻞ ﻣـﻨﺎ ﻛـﻼﻧـﺎ واﺑـﻌﺪ:ﺛـﻢ اﻟـﺘﻔﺖ اﻟـﻰ ﺻـﺪﻳـﻘﻪ اﻟـﻜﺎﻫـﻦ وﻗـﺎل ﻟـﻪ
11 These two words were also added at the margin for clarification.
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 أﻻ. اذ ﻣـﻦ ﻳـﻀﻤﻦ ﻟـﻨﺎ ﺑـﻌﺪ وﻓـﺎﺗـﻨﺎ اﻧـﺘﻘﺎل ﺻـﺪاﻗـﺘﻨﺎ اﻟـﻰ اوﻻدﻧـﺎ.ﻧـﻈﺮًا
ﺖ ﻧـﻬﺎﺋـﻴًﺎ ﻋـﻦ ﻓـﺘﺤﻪ ﻟـﻌﻤﺮى ان ﻋـﻤﺮان
ُ ﺮ وﻗـﻼﻗـﻞ ﻓـﻲ اﳌﺴـﺘﻘﺒﻞ؟ ﻟـﻘﺪ ﻋـﺪﻟـ
ّ اﻟـﺒﺎب ﻣـﺼﺪر ﺷـ

.ﻟﻌﻠﻰ ﺣﻖ

ﺰة ﻓـﻲ زﻣـﻦ اﳉـﺰار وﻛـﺎﻧـﺖ
ّ وﺑـﻌﺪ ذﻟـﻚ ﺑـﺒﺮﻫـﺔ ﺣـﺘﻰ ﺗـﻮﻇـﻒ اﳊﺴـﲔ ﻛـﻜﺎﺗـﺒًﺎ وﻣﺴـﺘﺸﺎرًا ﳊـﺎﻛـﻢ ﻏـ
7

In the original text  واﺗﺼﻼﺗﻪ.

8

Added also at the margin for clarification.
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Added between the lines.
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Or Ma˙m¥d?

ﺣﺴـﲔ اﻟـﻰ ﺳـﺆال أو ﻣـﺸﺎورة اﻧـﻪ ﻻ
ﻼ :وﻫـﻞ ﲢـﺘﺎج ﻳـﺎ ُ
ﺑـﺒﺴﺎﻃـﺘﻪ اﳌـﻌﻬﻮدة وﺑـﺤﺴﻦ ﻧـﻴﺘﻪ ﻗـﺎﺋـ ً

ﻦ اﳊﺴـﲔ اراد ﻣـﻮاﻓـﻘﺔ اﺑـﻦ اﻟـﻜﺎﻫـﻦ اﳌـﺪﻋـﻮ
ﻓـﺮق ﺑـﻴﻨﻲ وﺑـﻴﻨﻚ اﺑـﺪًا .اﻓـﻌﻞ ﻣـﺎ ﺑـﺪا ﻟـﻚ .وﻟـﻜ ّ

ﻋـﻤﺮان ﻋـﻠﻰ ذﻟـﻚ ﻵﻧـﻪ ﺧﺸـﻲ ان ﻻ ﻳـﺮﺿـﻰ ﻋـﻦ ﻫـﺬا اﻻﻣـﺮ .أو ﻳـﺼﻄﺪم ﻣـﻊ اﺑـﻴﻪ ﻟﻬـﺬا اﻟﺴـﺒﺐ
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ﻓـﻄﻠﺐ ﻣـﻨﻪ ان ﻳـﺪﻋـﻮه ﻟـﻴﺄﺧـﺬ رأﻳـﻪ .ﻓـﺤﻀﺮ وﻫـﻮ ﻳـﻮﻣـﺌ ٍ
ﺬ ﺷـﺎﺑـًﺎ ﻳـﺎﻧـﻌًﺎ ﻓـﻄﻴﻨًﺎ .ﻓـﻌﺮض ﻋـﻠﻴﻪ

اﳊﺴـﲔ اﻵﻣـﺮ ﻗـﺎﺋـ ً
ﻼ :اﻧـﻨﺎ ﻛـﻼﻧـﺎ اﻧـﺎ واﺑـﻴﻚ ﻗـﺪ ﻛـﺒﺮﻧـﺎ وﺗـﻘﺪﻣـﻨﺎ ﻓـﻲ اﻟـﺴﻦ وﻧـﻜﺎد ﻻ ﻧـﻄﻴﻖ ان
Haseeb Shehadeh
ﻧـﻔﺎرق ﺑـﻌﻀﻨﺎ .وﻗـﺪ اﺗـﻔﻘﻨﺎ ان ﻧـﻔﺘﺢ ﺑـﺎﺑـًﺎ ﺑـﻴﻨﻨﺎ ﺣـﺘﻰ ﻧـﻮﻓـﺮ ﻋـﻠﻴﻨﺎ ﻃـﻮل ﻣـﺴﺎﻓـﺔ اﻻﻟـﺘﻔﺎف ﺣـﻮل

13
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ﺟـﻤﻴﻊ اﻟـﺪار وﻫـﺬا ﻳـﺰﻋـﺞ ﻛـﻼﻧـﺎ ﺧـﺼﻮﺻـًﺎ  /اﺛـﻨﺎء اﻟـﺰﻳـﺎرات اﻟـﻠﻴﻠﻴﺔ ﻓـﻤﺎ ﻫـﻮ رأﻳـﻚ اﻧـﺖ ﻳـﺎ

وﻟﺪي؟

ﻻ اﻓﺤـﻤﻪ وأﻋـﺠﺒﻪ ﺣـﻴﺚ ﻗـﺎل :اﻧـﻲ ﻣـﻮاﻓـﻖ ﻳـﺎ ﺳـﻴﺪى
ﻓـﺎﺟـﺎﺑـﻪ اﻟـﻮﻟـﺪ اﻟـﺰﻛـﻲ ﺟـﻮاﺑـًﺎ ﺣـﻜﻴﻤﺎ وﻣـﻌﻘﻮ ً
3
ﻋــﻠﻰ ﻛــﻞ ﻣــﺎ ﺗــﻘﺮراﻧــﻪ وﻟــﻴﺲ ﻟــﻲ اي اﻋــﺘﺮاض وﻟــﻜﻦ ﻟــﻮ ﺿــﻤﻦ ﻟــﻲ ﺳــﻴﺪاى اﻟــﺬان ﻳــﺤﺒﺎن

ﺑـﻌﻀﻬﻤﺎ ﻛـﺘﻴﺮًا وﻳـﻮدان ان ﻻ ﻳـﻔﺮﻗـﺎن ﻋـﻦ ﺑـﻌﻀﻬﻤﺎ ﻟـﻮ ﺿـﻤﻨﺎ ﻟـﻲ ﺣـﻴﺎﺗـﻬﻤﺎ اﻵﺑـﺪﻳـﺔ أﻓـﻼ ﻳـﻜﻮن
ﻫـﺬا اﻓـﻀﻞ؟ ﻓـﻔﻄﻦ اﳊﺴـﲔ اﻟـﻰ ﻣـﺎ ﻳـﺮﻣـﻲ اﻟـﻴﻪ اﻟـﻜﺎﻫـﻦ اﻟـﺼﻐﻴﺮ واﻋـﺠﺒﺘﻪ ﻗـﻮة ﺑـﺪاﻫـﺘﻪ

وﻣـﻼﺣـﻈﺘﻪ وأﻣـﺮ ﻣـﻦ ﻓـﻮره اﻟـﺒﻨﺎﺋـﻮن ان ﻳـﺘﻮﻗـﻔﻮا ﻋـﻦ ﻋـﻤﻠﻬﻢ وان ﻻ ﻳﺸـﺮﻋـﻮا ﻓـﻲ ﻓـﺘﺢ اﻟـﺒﺎب

ﺛـﻢ اﻟـﺘﻔﺖ اﻟـﻰ ﺻـﺪﻳـﻘﻪ اﻟـﻜﺎﻫـﻦ وﻗـﺎل ﻟـﻪ :ﻟـﻘﺪ اﺻـﺎب اﻟـﻔﺘﻰ ﻋـﻤﺮان اﻧـﻪ اﻋـﻘﻞ ﻣـﻨﺎ ﻛـﻼﻧـﺎ واﺑـﻌﺪ
ﻌﺪ أن ﻳـﻜﻮن ﻣـﺜﻞ ﻫـﺬا
ﻧـﻈﺮًا .اذ ﻣـﻦ ﻳـﻀﻤﻦ ﻟـﻨﺎ ﺑـﻌﺪ وﻓـﺎﺗـﻨﺎ اﻧـﺘﻘﺎل ﺻـﺪاﻗـﺘﻨﺎ اﻟـﻰ اوﻻدﻧـﺎ .أﻻ ﻳَﺒ ُ

اﻟـﺒﺎب ﻣـﺼﺪر ﺷـ ّ
ﺖ ﻧـﻬﺎﺋـﻴًﺎ ﻋـﻦ ﻓـﺘﺤﻪ ﻟـﻌﻤﺮى ان ﻋـﻤﺮان
ﺮ وﻗـﻼﻗـﻞ ﻓـﻲ اﳌﺴـﺘﻘﺒﻞ؟ ﻟـﻘﺪ ﻋـﺪﻟـ ُ
ﻟﻌﻠﻰ ﺣﻖ.

ﺰة ﻓـﻲ زﻣـﻦ اﳉـﺰار وﻛـﺎﻧـﺖ
وﺑـﻌﺪ ذﻟـﻚ ﺑـﺒﺮﻫـﺔ ﺣـﺘﻰ ﺗـﻮﻇـﻒ اﳊﺴـﲔ ﻛـﻜﺎﺗـﺒًﺎ وﻣﺴـﺘﺸﺎرًا ﳊـﺎﻛـﻢ ﻏـ ّ

ﺟـﻤﻴﻊ ﻫـﺬه اﻟـﺒﻼد ﺗـﺨﻀﻊ ﻟـﻪ وﻛـﺎن ﻟـﻮاء اﻟـﺴﺎﻣـﺮة ﺗـﺎﺑـﻌًﺎ ﻟﻬـﺬا اﻟـﺒﻠﺪ .ﻓـﺴﺎﻓـﺮ اﻟـﻰ ﻫـﻨﺎك وﺑـﺎﺷـﺮ

7 Inﻪ
theﺴ
 originalﻧـﻔ
textﻜﻨﻪ ﻫـﻮ
ﻋـﻤﻠﻪ ﻓـﻲ وﻇـﻴﻔﺘﻪ اﻟـﻬﺎﻣـﺔ اﻟـﺘﻰ اﺳـﻨﺪت اﻟـﻴﻪ واﻟـﺘﻰ ﺣﺴـﺪه اﻟـﻜﺜﻴﺮو.نواﺗﻋـﻠﺼﻴﻼﻬﺎﺗ.ﻪ وﻟـ

ﻛـﺎن ﻏـﻴﺮ راﺿـﻴًﺎ ﻋـﻨﻬﺎ ﳌـﺎ ﻛـﺎن ﻳـﻌﺎﻧـﻴﻪ ﻣـﻦ ﻋُﺴﻒ رﺋـﻴﺴﻪ ﳑـﺎ ﻻ ﻗـﺒﻞ ﻟـﻨﻔﺴﻪ اﻟـﻜﺒﻴﺮة 14ﺑـﻪ وﻵﻧـﻪ
Added also at the margin for clarification.

اﻋﺘﺎد ان ﻳﺄﻣﺮ وﻻ ﻳﺆﻣﺮ.

8

Addedﺪ
betweenآل زﻳـ
lines.ﻔًﺎ /theﻋـﻨﺪ
وﺣـﻀﺮ اﳊﺴـﲔ ﻣـﺮة ﻓـﻲ اﺣـﺪى اﳌـﻨﺎﺳـﺒﺎت اﻟـﻰ ﺑـﻠﺪه ﻧـﺎﺑـﻠﺲ وﻧـﺰل ﺿـﻴ

9

ﻀً10ﺎ
اﻟـﻜﻴﻼﻧـﻲ ﺣﺴـﺐ ﻋـﺎدات اﻫـﻞ اﻟـﺒﻼد ﻓـﻲ ذﻟـﻚ اﻟـﻮﻗـﺖ وﺗـﻮاﻓـﺪ اﻟـﻨﺎس ﻟﻠﺴـﻼم ﻋـﻠﻴﻪ وذﻫـﺐ ا
?Ma˙m¥dﻳـOr
ﺻـﺪﻳـﻘﻪ ﺳـﻼﻣـﺔ اﻟـﻜﺎﻫـﻦ ﻓـﺪﺧـﻞ اﻟـﺪﻳـﻮان وﻫـﻮ ﻣـﻜﺘﻈًﺎ ﺑـﺎﳌـﺸﺎﻳـﺦ واﻟـﻮﺟـﻬﺎء ﻓـﺎﺣـﺘﻔﻰ ﺑـﻪ اﳊﺴـﲔ
These two words were also added at the margin for clarification.

11

اﺣــﺘﻔﺎءًا ﺑــﺎﻟــﻐًﺎ وﻗــﺎم ﻻﺳــﺘﻘﺒﺎﻟــﻪ وﻋــﺎﻧــﻘﻪ واﺧــﺬه ﺑــﻴﺪه واﺟــﻠﺴﻪ ﺑــﺠﺎﻧــﺒﻪ ﻓــﻲ ﺻــﺪر ا�ــﻠﺲ

12
ﻓـﺎﻣـﺘﻌﺾ اﳌـﺸﺎﻳـﺦ ﻣـﻦ ذﻟـﻚ وﻟـﻜﻨﻬﻢ ﻟـﻢ ﻳـﺴﻌﻬﻢ ﺣـﲔ رأوا اﳊﺴـﲔ ﻳُ.ﻘﻟﻬ ّ
ﻻ
theﻪInا
originalﺎﻧـﺒ
textﺴﻪ ﺑـﺠ
ﺐﻳﺠـﻠ
ﺮﺬﺑـاﻟﻪﺴ15ﺒو

ﻲ
ان ﻳـﻘﻔﻮا ﻫـﻢ اﻳـﻀًﺎ اﻛـﺮاﻣـًﺎ 16ﻟﻠﺤﺴـﲔ وﻣـﺼﺎﻧـﻌﺔ ﻟـﻪ .وﺷـﻌﺮ ﻫـﺬا ﺑـﺎﻣـﺘﻌﺎﺿـﻬﻢ ﻓـﺄراد اﻻﻣـﻌﺎن ﻓـ
13
This particle was added between the lines.

ﻼ :ﺟـﺪًا .ﻓـﻘﺎل
ﻼ اﲢـﺒﻨﻲ ﻳـﺎ ﻛـﺎﻫـﻦ؟ ﻓـﺄﺟـﺎب ﺳـﻼﻣـﺔ ﻗـﺎﺋـ ً
اﻏـﺎﻇـﺘﻬﻢ واﻟـﺘﻔﺖ اﻟـﻰ ﺳـﻼﻣـﺔ وﺳـﺄﻟـﻪ ﻗـﺎﺋـ ً

اﳊﺴــﲔ واﻟــﻰ اي درﺟــﺔ؟ ﻓــﻘﺎل اﻟــﻜﺎﻫــﻦ اﻟــﻰ3درﺟــﺔ أﻧــﻲ اﲤــﻨﻰ ان ﺗــﻜﻮن ﺳــﺎﻣــﺮﻳــًﺎ .ﻓــﻀ ّ
ﺞ

اﳊـﻀﻮر وﺟ ُﱠﻠﻬﻢ ﻣـﻦ اﳌـﺸﺎﻳـﺦ اﳌـﺘﻌﺼﺒﲔ وﺻـﺎﺣـﻮا ﺑـﻪ ﻗـﺎﺋـﻠﲔ اﺳـﻜﺖ اﻳـﻬﺎ اﻟـﻜﺎﻓـﺮ اﻟـﻠﻌﲔ
ﺪ.
أوﺗـﺘﻤﻨﻰ ﻻﻓـﻨﺪﻳـﻨﺎ ان ﻳـﻜﻮن ﻛـﺎﻓـﺮًا ﻣـﺜﻠﻚ؟ وﻫـﻞ ﺑـﻠﻐﺖ ﺑـﻚ اﻟـﻘﺤﺔ واﳉـﺮأة اﻟـﻰ ﻫـﺬا اﳊـ ّ

واﻗـﺴﻢ ﺑـﻌﻀﻬﻢ اﻧـﻬﻢ ﻟـﻮﻻ ﺣـﺮﻣـﺔ اﳊﺴـﲔ ﻟـﻜﺎﻧـﻮا ﻳـﻌﺮﻓـﻮا ﻛـﻴﻒ ﻳـﺆدﺑـﻮه وﻳـﻌﻠﻤﻮه اﺻـﻮل اﻟـﻜﻼم

ﻓـﻲ ﻣـﺜﻞ ﻫـﺬه ا�ـﺎﻟـﺲ اﻟـﺘﻰ ﻻ ﻳـﺠﻮز ﻻﻣـﺜﺎﻟـﻪ ﻣـﻦ اﻟـﻜﻔﺮة ﺣـﻀﻮرﻫـﺎ .وارﰋ ﻋـﻠﻰ اﳌـﺴﻜﲔ اﻟـﺬي

ﻟـﻢ ﻳـﻌﺮف اﻧـﻪ اﺧـﻄﺄ او أذﻧـﺐ .واﻏـﺘﺎظ اﳊﺴـﲔ ﻛـﺜﻴﺮًا وﻟـﻜﻨﻪ ﻛـﻀﻢ ﻏـﻴﻈﻪ 17واﻟـﺘﻔﺖ اﻟـﻴﻪ ﻗـﺒﻞ
ﺮي
ﻛـﻞ ﺷـﻲء وﻃـﻤﺄﻧـﻪ وﻃـﻴﺐ ﺧـﺎﻃـﺮه وﻫـﻤﺲ ﻓـﻲ اذﻧـﻪ ﺑـﺄن ﻻ اﺣـﺪًا ﻳـﻘﺪر ان ﻳـﻌﺘﺪى ﻋـﻠﻴﻪ ﻓﺴ ُ ﱢ

ﻋﻨﻪ.

ﺛـﻢ اﻟـﺘﻔﺖ اﻟـﻰ اﳉـﻤﺎﻋـﺔ وﻗـﺎل :ﻋـﻠﻰ رﺳـﻠﻜﻢ ﻳـﺎ ﻗـﻮم :واﻟـﻠﻪ اﻧـﻲ ﻻ ادري ﻋـﻠﻰ ﻣـﺎ اﻫـﺘﺠﺘﻢ وﻣـﺎذا

ﻗـﺎﻟـﻪ او ﻓـﻌﻠﻪ ﻫـﺬا اﻟـﻜﺎﻫـﻦ اﳌـﺴﻜﲔ ﺣـﺘﻰ ﲢـﺎﻣـﻠﺘﻢ ﻋـﻠﻴﻪ واﻫـﻨﺘﻤﻮه وﺷـﺘﻤﺘﻤﻮه وﻟـﻮﻻ اﻟـﻘﺎﻳـﻞ
ﻟـﻘﺘﻠﺘﻤﻮه .ﻓـﻲ اﻟـﻮﻗـﺖ  /اﻟـﺬي ﺗـﻘﻮﻟـﻮان 18اﻧـﻜﻢ ﲢـﺘﺮﻣـﻮﻧـﻲ وﻣـﺎذا ﺑـﻘﻰ ﺣـﺘﻰ ﺗـﻔﻌﻠﻮﻧـﻪ .وﺑـﻌﺪ

19

ﻓـﻮاﻟـﻠﻪ اﻧـﻪ ﻟـﻢ ﻳـﺘﻤﻨﻰ ﻟـﻲ أن اﻛـﻮن إﻻ ﻧـﻔﺲ ﻣـﺎ 20اﲤـﻨﺎه اﻧـﺎ 21ﻟـﻪ .وﻫـﻞ ﻳـﻮﺟـﺪ ﻟـﺪى 22اﻟـﺮﺟـﻞ
It is nifsu kb•re in Palestinian Arabic meaning ‘proud, with dignity’.

14

ُ .ﻳّﻘﺮﺑﻪ In the original text

15

13In This
particle
between the lines.
the original
text was
addedﻛﺮﻣًﺎ
.ا
14 It is nifsu kbīre in Palestinian Arabic meaning ‘proud, with dignity’.
17
the the
original
textﻄﻪ text
ُ .يقّربه  .ﻏﻴ
15In In
original
16
In
the
original
text
.اكرم ًا
18
A rare spelling in the Arabic of the Samaritans.
 .غيطه 17 In the original text
16

4

Added between the lines.

19

Added between the lines.

20

Added between the lines.

21

اﺧـﻄﺄ او أذﻧـﺐ .واﻏـﺘﺎظ اﳊﺴـﲔ ﻛـﺜﻴﺮًا وﻟـﻜﻨﻪ ﻛـﻀﻢ ﻏـﻴﻈﻪ 17واﻟـﺘﻔﺖ اﻟـﻴﻪ ﻗـﺒﻞ ﻛـﻞ ﺷـﻲء

ﺮي ﻋﻨﻪ.
ﺴ ﱢ
وﻃﻤﺄﻧﻪ وﻃﻴﺐ ﺧﺎﻃﺮه وﻫﻤﺲ ﻓﻲ اذﻧﻪ ﺑﺄن ﻻ اﺣﺪًا ﻳﻘﺪر ان ﻳﻌﺘﺪى ﻋﻠﻴﻪ ﻓ ُ
”“I Love You to such an Extent that I wish You to be a Samaritan
323
ﺛـﻢ اﻟـﺘﻔﺖ اﻟـﻰ اﳉـﻤﺎﻋـﺔ وﻗـﺎل :ﻋـﻠﻰ رﺳـﻠﻜﻢ ﻳـﺎ ﻗـﻮم :واﻟـﻠﻪ اﻧـﻲ ﻻ ادري ﻋـﻠﻰ ﻣـﺎ اﻫـﺘﺠﺘﻢ وﻣـﺎذا

ﻗـﺎﻟـﻪ او ﻓـﻌﻠﻪ ﻫـﺬا اﻟـﻜﺎﻫـﻦ اﳌـﺴﻜﲔ ﺣـﺘﻰ ﲢـﺎﻣـﻠﺘﻢ ﻋـﻠﻴﻪ واﻫـﻨﺘﻤﻮه وﺷـﺘﻤﺘﻤﻮه وﻟـﻮﻻ اﻟـﻘﺎﻳـﻞ
ﻟـﻘﺘﻠﺘﻤﻮه .ﻓـﻲ اﻟـﻮﻗـﺖ  /اﻟـﺬي ﺗـﻘﻮﻟـﻮان 18اﻧـﻜﻢ ﲢـﺘﺮﻣـﻮﻧـﻲ وﻣـﺎذا ﺑـﻘﻰ ﺣـﺘﻰ ﺗـﻔﻌﻠﻮﻧـﻪ .وﺑـﻌﺪ

19

ﻓـﻮاﻟـﻠﻪ اﻧـﻪ ﻟـﻢ ﻳـﺘﻤﻨﻰ ﻟـﻲ أن اﻛـﻮن إﻻ ﻧـﻔﺲ ﻣـﺎ 20اﲤـﻨﺎه اﻧـﺎ 21ﻟـﻪ .وﻫـﻞ ﻳـﻮﺟـﺪ ﻟـﺪى 22اﻟـﺮﺟـﻞ

اﳌـﺘﺪﻳـﻦ اﺣـﺐ واﻋـ ّ
ﺰ اﻟـﻨﺎس ﻋـﻠﻴﻪ؟ ﻟـﻘﺪ اﺧـﻄﺄﰎ ﻛـﺜﻴﺮًا ﺑـﺤﻖ 24ﻫـﺬا
ﺰ 23ﻣـﻦ دﻳـﻨﻪ ﻓـﻴﺘﻤﻨﺎه ﻵﻋـ ّ
5
اﻟـﺮﺟـﻞ اﻟـﻄﻴﺐ اﻟـﻘﻠﺐ واﻟﺴـﺮﻳـﺮة واﻟـﻄﺎﻫـﺮ اﻟـﺮوح .ﻟـﻘﺪ ﻛـﺎن ﻣﺨـﻠﺼًﺎ ﺟـﺪًا ﻓـﻴﻤﺎ ﻗـﺎﻟـﻪ وﲤـﻨﺎه

واﻧﺎ ﻣﺴﺮورًا ﺟﺪًا ﻣﻨﻪ وﳑﺘﻨًﺎ ﻟﻪ.

ﺛـﻢ اﻟـﺘﻔﺖ اﻟـﻰ ﺳـﻼﻣـﺔ 25وﻗـﺎل ﻟـﻪ :وﻣـﺎ رأﻳـﻚ ﻳـﺎ ﺻـﺪﻳـﻘﻲ ﻓـﻲ ﻃـﺎﻟـﻊ 26ﺗـﻌﻤﻠﻪ ﻟـﻲ؟ ﻗـﺎل :ﺣـﺒًﺎ

ﻤﺎم ،واﳉـﻴﺐ ﻳـﺎ اﻓـﻨﺪي
وﻛـﺮاﻣـﺔ ﻳـﺎ اﺧـﻰ .وﻟـﻜﻦ ﻫـﺬا ﻳـﺤﺘﺎج اﻟـﻰ ﺗـﺒﻴﻴﺘﺔ ،وﻫـﺬه ﲢـﺘﺎج اﻟـﻰ ﺣـ ﱠ

27

ﻤﺎم .ﻓـﻤﻸ اﳊﺴـﲔ ﻗـﺒﻀﺘﻪ ﻣـﻦ اﻟـﻨﻘﻮد ودﺳ ّﻬﺎ ﻓـﻲ ﺟـﻴﺒﻪ وﻗـﺎل ﻫـﺎك
و وﻟـﻴﺲ ﻓـﻴﻪ اﺟـﺮة ﺣـ ﱠ
ﺧـﺎ ٍ

اﺟـﺮة ﺣـﻤﺎم وارﻧـﻲ ﻫـﻤﺘﻚ .واﺳـﻤﺢ ﻟـﻚ اﻵن ﺑـﺎﳋـﺮوج ﻋـﻠﻰ ان اراك ﻏـﺪًا ﻫـﻨﺎ ﻓـﻲ ﻣـﺜﻞ ﻫـﺬا

اﻟﻮﻗﺖ ﻓﻲ ﻫﺬا اﳌﻜﺎن .ﻗﺎل اﻟﻜﺎﻫﻦ) :ﺣﺎﺿﺮ ﻋﻠﻰ راﺳﻲ(.

وﺧـﺮج اﻟـﻜﺎﻫـﻦ ﻣـﻦ اﻟـﺪﻳـﻮان .وﻛـﻞ اﳌـﺸﺎﻳـﺦ ﺗـﺮﻣـﻘﻪ ﺑـﺄﻋـﲔ  _ 28ﻣـﻦ ﻧـﺎر اﻟﺸـﺮر وﻳـﺘﻤﻨﻮن ﻟـﻮ

ﻄﻌﻮه ارﺑـًﺎ .ﺛـﻢ ذﻫـﺐ اﻟـﻜﺎﻫـﻦ ﻣـﻦ ﺗـ ّ
ﻳ ُﻘ ّ
ﻮه اﻟـﻰ اﳊـﻤﺎم ﻓـﺎﻏﺘﺴـﻞ ورﺟـﻊ اﻟـﻰ ﺑـﻴﺘﻪ وﺟـﻴﺒﻪ ﻣ ُﻔﻌﻤﺎ
ﺮ ﻃﻨﺠـﺮﺗـﻪ ﻓـﻲ ﺗـﻠﻚ( ﳑـﺎ ﻧـﻔﺤﻪ ﺑـﻪ اﳊﺴـﲔ ﻓـﺄﻛـﻞ وﺷـﺮب وﺻـّﻠﻰ )واﺧـﺘﻠﻰ(29
ﺑـﺎﻟـﺪراﻫـﻢ )وﺣـﻤ ّ

ﺛـﻢ ﻧـﺎم ورﻗـﺪ وﻫـﻮ ﻳـﻔﻜﺮ ﻓـﻲ اﳊﺴـﲔ 30ورأى ﻓـﻲ ﻣـﻨﺎﻣـﻪ ﺷـﻴﺌًﺎ ﺣـﻤﻠﻪ ﻓـﻲ اﻟـﻐﺪ 31اﻟـﻰ اﳊﺴـﲔ.

17
originalﳌـthe
text
ﺦ
Inـ
ﺸﺎﻳ
ﺟـﻬﺎء وا
ﻄﺎﻪﻟـﻮ
ودﺧـﻞ ﻋـﻠﻴﻪ ﻓـﻲ اﳌـﻴﻌﺎد اﻟـﺬي ﺣـﺪده ﻟـﻪ ﻓـﻮﺟـﺪه ﺟـﺎﻟـﺴًﺎ واﻟـﺪﻳـﻮان ﻣـﻜﺘ .ﻈﻏًﺎﻴﺑـ

اﻟـﺬﻳـﻦ ﺟـﺎؤا ﻟـﻴﻮدﻋـﻮﻧـﻪ ﻗـﺒﻞ ﻋـﻮدﺗـﻪ اﻟـﻰ ﻏـﺰة .ﻓـﺪﺧـﻞ اﻟـﺪﻳـﻮان وﻫـﻮ ﺛـﺎﺑـﺖ اﳉـﻨﺎن ﺣـﺎﺿـﺮ اﻟـﺬﻫـﻦ
A rare spelling in the Arabic of the Samaritans.

18

ﻣـﺎﺿـﻰ اﻟـﻠﺴﺎن .وﻣـﺎ َأن أﻗـﺒﻞ ﺣـﺘﻰ اﺣـﺘﻔﻰ ﺑـﻪ اﳊﺴـﲔ ﻛـﻌﺎدﺗـﻪ  /وﺑـﺎدره ﺑـﺴﺆاﻟـﻪ ﻋـﻦ ﻣـﺎ ﻓـﻌﻞ ﻟـﻪ

Addedﻲ
 betweenﻣـﺎ ﻓـ
 theواﻓـﺮغ
lines.ـﻲ،
ﺑـﺨﺼﻮص ﻣـﺎ اوﺻـﺎه ﺑـﻪ أﻣـﺲ .وﻗـﺎل ﻫـﺎت ﻣـﺎ ﻋـﻨﺪك اﻳـﻬﺎ اﻟـﺼﺪﻳـﻖ اﻟـﻮﻓ
19

Addedﻪ.20
 betweenﺗـﻘﻮﻟـ
ق ﻛـﻞ ﻣـﺎ
ﺟـﻌﺒﺘﻚ ،وﻻ ﺗـﺨﻔﻲ ﻋـﻨﻰ ﺷـﻴﺌًﺎ ﳑـﺎ ﺗـﺨﺒﺌﻪ ﻟـﻰ اﻻﻗـﺪار ﻓـﺎﻧـﻲ اﺛـﻖ ﺑـﻚ واﺻـ
lines.ﺪthe

ﻗﺎل ﻧﻌﻢ ﻳﺎ ﺣﺴﲔ:

Added between the lines.

21

ﻟ " "ﻘﺪ رﻗـﺪت ﻟـﻴﻠﺘﻰ ﺑـﻌﺪ ان اﻏﺘﺴـﻠﺖ وﺻـّﻠﻴﺖ وﺗـﻠﻮت اﻻﺳـﻢ 32اﻻﻋـﻈﻢ ووﺿـﻌﺘﻚ ﻓـﻲ ﻣ ُﺨﻴﻠﺘﻲ
Addedﻲ
betweenﺴـﻲ ﻓـ
theأﻳـﺖ ﻧﻔ
lines.ور
وﲤـﺜﻠﺘﻚ ﻧـﺼﺐ ﻋـﻴﻨﺎي وﺳـﺄﻟـﺖ اﻟـﻠﻪ ان ﻳـﺮﻳـﻨﻲ ﻣـﺎ ﻫـﻮ ﺻـﺎﻧـﻊ ﻟـﻚ ﻓـﻐﻔﻮت.
22

34
23
ن
betweenﻟﺒﺴـﺘﺎ
ﻲ ﻫـﺬا ا
lines.وﻓـ
ﺣـﺪﻳـﻘﺔ ﻏـﻨﺎء33ﻓﺴـﻴﺤﺔ وﺑﺴـﺘﺎن ﻛـﺒﻴﺮ ﻓـﻴﻪ ﻣـﻦ ﻛـﻞ ﻓـﺎﻛـﻬﺔ ﻟـﻮﻧـﲔ .رأﻳـﺖ
Added
the

ﻌﺪ اﻟـﻴﻪ ﺑـﺪرج ﻃـﻮﻳـﻞ ﻳـﻘﻮد اﻟـﻴﻪ ﻓـﻲ اﻋـﻼه ﺑـﻮاﺑـﺔ ﻛـﺒﻴﺮة.
ﺳـﺎﺣـﺔ ﻛـﺒﻴﺮة ﻓـﻴﻬﺎ ﻗـﺼﺮ ﻣـﻨﻴﻒ ﻳ ُﺼ َ
Added between the lines.

24

ﺗـﻘﻒ اﻧـﺖ ﻧـﻔﺴﻚ ﻓـﻲ ﺑـﺎﺑـﻬﺎ وﻓـﻲ ﻳـﺪك ﻣـﺤﺠﺎﻧـﺔ )35ﻋـﺼًﺎ ﻣـﻌﻘﻮﻓـﺔ( ﺗﺸـﻴﺮ ﺑـﻬﺎ اﻟـﻰ رﺟـﻞ ﺑـﺪﻳـﻦ
ﺨﺎIn
ﺷـthe
original
ص
textـﻨﺎك ا
ﺳﻼﻛـُﻣﺎﻪن ﻫ
ﻳـﻠﺒﺲ ﺷـﺮواﻻً ﻃـﻮﻳـﻞ ﻛـﺎن ﻳـﻘﻒ ﻓـﻲ اﺳـﻔﻞ اﻟـﺪرج اﻣـﺎم اﻟـﺴﺎﺣـﺔ .ﺣـﻴ .ﺚ

25

38
Numberﺮ26ه
oneﻣـﺎ ﺗـﺄﻣـ
inﻘﻞ
bracketsﻳـﻨ
addedﻟـﻪ39 isوﻫـﻮ
ﺮك
theﺄواﻣـ
37word,ﺑـ
theﺖbutﻣـﻠﻘﻲ
 textاﻧـ
ofﻨﺖ
footnoteﺔthe.وﻛـ
lacking.ﻞisواﻟﻬـﻴﺌ
ﻛـﺜﻴﺮون ﻣـﺨﺘﻠﻔﻮا 36اﻟـﺸﻜ
above

وﺗــﻘﻮﻟــﻪ ﻟــﻪ اﻟــﻰ اﺷــﺨﺎﺻــًﺎ ﻣــﻌﻴﻨﲔ ﻛــﺎﻧــﻮا ﻳــﻜﺜﺮون ﻣــﻦ اﳊــﺮﻛــﺔ ﻫــﻨﺎ وﻫــﻨﺎك .40وﻳــﺪﺧــﻠﻮن
These two words were added between the lines.

27

twospelling
in brackets
added
aboveofthethe
word
but the text of the footnote is lacking.
18Number
A rare
in isthe
Arabic
Samaritans.
28
 .ﻳﺘﻄﺎﻳﺮ Unclear verb added between the lines, perhaps
3019 Added between the lines.
These four words were added between the lines.
20 Added between the lines.
31
5
two words
were the
added
between the lines.
21These
Added
between
lines.
3222 Added between the lines.
Added between the lines.
23 Added between the lines.
33
Added
between
the lines.
24
Added
between
the lines.
مه 3425 In the original text
.سال ُ Added between the lines.
26 Number one in brackets is added above the word, but the text of the footnote is lacking.
35
Usually made of almond wood and its main functions are curing the sick, driving away snakes and
27
These two words were added between the lines.
ﺷﻜﺮي ﻋﺮاف ،ﻃﺒﻘﺎت اﻻﻧﺒﻴﺎء واﻻوﻟﻴﺎء اﻟﺼﺎﳊﲔ ﻓﻲ اﻻرض اﳌﻘﺪﺳﺔ ،اﳉﺰء اﻟﺜﺎﻧﻲ extinguishing fire. See: -
 .يتطاير 28 Unclear verb added between the lines, perhaps
ﻃﺒﻘﺎت اﻻﻧﺒﻴﺎء واﻻوﻟﻴﺎء ،ﺗﺮﺷﻴﺤﺎ  ،١٩٩٣ص.٦٥٠-٦٤٩ .
29 Number two in brackets is added above the word but the text of the footnote is lacking.
3630 These four words were added between the lines.
This spelling is not common today.
31 These two words were added between the lines.
37
These two words are added between the lines.
32 Added between the lines.
29

6

 .ﺗﺄﻣﻮاﻣﺮك In the original text

38

 .ﻋﻠﻴﻪ The expected preposition is

39

.פה ושם It could be a calque of the Hebrew

40

اﻟـﺬﻳـﻦ ﺟـﺎؤا ﻟـﻴﻮدﻋـﻮﻧـﻪ ﻗـﺒﻞ ﻋـﻮدﺗـﻪ اﻟـﻰ ﻏـﺰة .ﻓـﺪﺧـﻞ اﻟـﺪﻳـﻮان وﻫـﻮ ﺛـﺎﺑـﺖ اﳉـﻨﺎن ﺣـﺎﺿـﺮ اﻟـﺬﻫـﻦ

ﻣـﺎﺿـﻰ اﻟـﻠﺴﺎن .وﻣـﺎ َأن أﻗـﺒﻞ ﺣـﺘﻰ اﺣـﺘﻔﻰ ﺑـﻪ اﳊﺴـﲔ ﻛـﻌﺎدﺗـﻪ  /وﺑـﺎدره ﺑـﺴﺆاﻟـﻪ ﻋـﻦ ﻣـﺎ ﻓـﻌﻞ ﻟـﻪ
ﺑـﺨﺼﻮص ﻣـﺎ اوﺻـﺎه ﺑـﻪ أﻣـﺲ .وﻗـﺎل ﻫـﺎت ﻣـﺎ ﻋـﻨﺪك اﻳـﻬﺎ اﻟـﺼﺪﻳـﻖ اﻟـﻮﻓـﻲ ،واﻓـﺮغ ﻣـﺎ ﻓـﻲ

ﺟـﻌﺒﺘﻚ ،وﻻ ﺗـﺨﻔﻲ ﻋـﻨﻰ ﺷـﻴﺌًﺎ ﳑـﺎ ﺗـﺨﺒﺌﻪ ﻟـﻰ اﻻﻗـﺪار ﻓـﺎﻧـﻲ اﺛـﻖ ﺑـﻚ واﺻـﺪق ﻛـﻞ ﻣـﺎ ﺗـﻘﻮﻟـﻪ.
6
ﻗﺎل ﻧﻌﻢ ﻳﺎ ﺣﺴﲔ:
Shehadeh
324
Haseebﺨﻴﻠﺘﻲ
ﻚ ﻓـﻲ ﻣ ُ
ﻟ " "ﻘﺪ رﻗـﺪت ﻟـﻴﻠﺘﻰ ﺑـﻌﺪ ان اﻏﺘﺴـﻠﺖ وﺻـّﻠﻴﺖ وﺗـﻠﻮت اﻻﺳـﻢ 32اﻻﻋـﻈﻢ ووﺿـﻌﺘ
وﲤـﺜﻠﺘﻚ ﻧـﺼﺐ ﻋـﻴﻨﺎي وﺳـﺄﻟـﺖ اﻟـﻠﻪ ان ﻳـﺮﻳـﻨﻲ ﻣـﺎ ﻫـﻮ ﺻـﺎﻧـﻊ ﻟـﻚ ﻓـﻐﻔﻮت .ورأﻳـﺖ ﻧﻔﺴـﻲ ﻓـﻲ

ﺣـﺪﻳـﻘﺔ ﻏـﻨﺎء33ﻓﺴـﻴﺤﺔ وﺑﺴـﺘﺎن ﻛـﺒﻴﺮ ﻓـﻴﻪ ﻣـﻦ ﻛـﻞ ﻓـﺎﻛـﻬﺔ ﻟـﻮﻧـﲔ .رأﻳـﺖ 34وﻓـﻲ ﻫـﺬا اﻟﺒﺴـﺘﺎن

ﻌﺪ اﻟـﻴﻪ ﺑـﺪرج ﻃـﻮﻳـﻞ ﻳـﻘﻮد اﻟـﻴﻪ ﻓـﻲ اﻋـﻼه ﺑـﻮاﺑـﺔ ﻛـﺒﻴﺮة.
ﺳـﺎﺣـﺔ ﻛـﺒﻴﺮة ﻓـﻴﻬﺎ ﻗـﺼﺮ ﻣـﻨﻴﻒ ﻳ ُﺼ َ

ﺗـﻘﻒ اﻧـﺖ ﻧـﻔﺴﻚ ﻓـﻲ ﺑـﺎﺑـﻬﺎ وﻓـﻲ ﻳـﺪك ﻣـﺤﺠﺎﻧـﺔ )35ﻋـﺼًﺎ ﻣـﻌﻘﻮﻓـﺔ( ﺗﺸـﻴﺮ ﺑـﻬﺎ اﻟـﻰ رﺟـﻞ ﺑـﺪﻳـﻦ
ﻻ ﻃـﻮﻳـﻞ ﻛـﺎن ﻳـﻘﻒ ﻓـﻲ اﺳـﻔﻞ اﻟـﺪرج اﻣـﺎم اﻟـﺴﺎﺣـﺔ .ﺣـﻴﺚ ﻛـﺎن ﻫـﻨﺎك اﺷـﺨﺎص
ﻳـﻠﺒﺲ ﺷـﺮوا ً

ﻛـﺜﻴﺮون ﻣـﺨﺘﻠﻔﻮا 36اﻟـﺸﻜﻞ واﻟﻬـﻴﺌﺔ .وﻛـﻨﺖ اﻧـﺖ ﻣـﻠﻘﻲ 37ﺑـﺄواﻣـﺮك 38ﻟـﻪ 39وﻫـﻮ ﻳـﻨﻘﻞ ﻣـﺎ ﺗـﺄﻣـﺮه
وﺗــﻘﻮﻟــﻪ ﻟــﻪ اﻟــﻰ اﺷــﺨﺎﺻــًﺎ ﻣــﻌﻴﻨﲔ ﻛــﺎﻧــﻮا ﻳــﻜﺜﺮون ﻣــﻦ اﳊــﺮﻛــﺔ ﻫــﻨﺎ وﻫــﻨﺎك .40وﻳــﺪﺧــﻠﻮن

وﻳﺨـﺮﺟـﻮن ﻓـﻲ ﺣـﺮﻛـﺔ ﻣﺴـﺘﻤﺮة .وﻻ ادري ﻣـﺎذا ﻛـﺎﻧـﻮا ﻳـﻔﻌﻠﻮن .وﻟـﻢ اﺣـﺎول ان اﻛـﻠﻤﻚ او اﺻـﻌ29ﺪ
Number two in brackets is added above the word but the text of the footnote is lacking.

ﺣﺴـﲔ.
اﻟـﻴﻚ .ﺛـﻢ اﻧﺘﺒﻬـﺖ .وﻫـﺬا ﻛـﻞ ﻣـﺎ رأﻳـﺖ ﻻﺟـﻠﻚ 41ﻳـﺎ ُ

ﳊﺴـﲔ وُﺑﻬـﺖ اﳊـﺎﺿـﺮون وﺟـﻌﻠﻮا ﻳـﻨﻈﺮون ﺑـﻌﻀﻬﻢ اﻟـﻰ ﺑـﻌﺾ .ﺛـﻢ اﻟـﺘﻔﺖ اﳊﺴـﲔ
ﻓـﺘﻌﺠﺐ ا ُ
These four words were added between the lines.
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Theseﺎ.
twoﺔ ﻓـﻴﻬ
wordsﻮﻣـ
wereر اﳊـﻜ
ﺖ دا
ودﺧـﻠ
theﻛـﺎﻫـﻦ
lines.ﻳـﺎ
اﻟـﻰ اﻟـﻜﺎﻫـﻦ وﻫـﻮ ﻣﺸـﺪوﻫـﺎ وﺳـﺄﻟـﻪ :وﻫـﻞ ﻛـﻨﺖ ﻓـﻲ ﻏـﺰة
added
between

31

ر
ﻓـﻘﺎل ﻻ ﻳـﺎ اﻓـﻨﺪي اﻧـﺎ ﻟـﻢ اﺧـﺮج  /ﺑـﺤﻴﺎﺗـﻲ ﻣـﻦ ﻧـﺎﺑـﻠﺲ اﻻ اﻟـﻰ اﻟـﻄﻮر )ﺟـﺒﻞ ﺟـﺮﻳـﺰﱘ( أو ﻗـﺒﻮ 32
Added between the lines.

اﻻﻧـﺒﻴﺎء ﻓـﻲ ﻗـﺮﻳـﺔ ﻋـﻮرﺗـﺎ .ﻓـﻘﺎل اﺳـﻤﻊ ﻳـﺎ ﻛـﺎﻫـﻦ .ﻟـﺌﻦ ﺻـﺪﻗـﺖ رؤﻳـﺎك ﻓـﺬاك ﻣـﻌﻨﺎه اﻧـﻲ ﺳـﺄﻛـﻮن
Added between the lines.

33

ﺣـﺎﻛـﻢ ﻏـﺰة ﺑـﺪ ً
ﻻ ﻣـﻦ أن 42ﻳـﺄﻣـﺮﻧـﻲ .وﻓـﻲ
ﺮه ﺑـﺪ ً
ﻻ ﻣـﻦ ﺣـﺎﻛـﻤﻬﺎ اﳊـﺎﻟـﻲ .وﺳـﺄﻛـﻮن رﺋـﻴﺴﻪ اﻟـﺬي أاﻣـ ُ
34
Added
ﻚ
betweenﻣـﺎ اﻣـﻠ
lines.ﺖtheﻧـﺼﻒ
ﻲ اﻣـﻨﻴﺔ ﺳـﺄﻗـﻀﻴﻬﺎ ﻟـﻚ وﻟـﻮ ﻛـﺎﻧـ
ﻲ ان ﺗـﺘﻤﻨﻰ ﻋـﻠ ّ
ﻫـﺬه اﳊـﺎﻟـﺔ ،ﻓـﺎن ﻟـﻚ ﻋـﻠ ّ

وﻳﺸﻬﺪ اﻟﻠﻪ ﻋﻠﻲ ﻋﻠﻰ ﺑﺬﻟﻚ.

Usually made of almond wood and its main functions are curing the sick, driving away snakes and

35

extinguishing
See:
ﺣـﺎﺘﻧﻲ
ﳉﻳـﺰﻠءﺔاﻟﺜ
ﻲﻟـاﻢﻻرﲤـض ا
رءه ااﻟﻟـﺼﺎ
ﻦﻻﻓـوﻟﻮﻴﺎ
ﺐﺎءﻣـوا
ﲔتو ارﻻﻛـﻧﺒﻴ
ﺴـﺒﻘﺎ
ﳊﻃ
ﺛـﺷّﻢﻜﺮويدﻋـﺮﻪا افُ ،
ر
ﺰا
fire.ارادة اﳉـ ﱠ
رت
ﻰ -ﺻـﺪ
ﺾﳌﻘﻣـﺪﺪﺳًةﺔ،ﻃـاﻮ
ﲔةﻓ و
ﻰﳊﻏـﺰ

ﻀً.ﺎ ٩ﺑـ٦٤
ﺤـﺎﺒ٣ﻼ٩د ٩ا،١ﻳـص
وﺗ
ﺰﻟةﻴ،ﺎء،
ﻻـو
ﺒﺎﻴﺎعء و
ﺟـﺒﻘ
ﻻ ﻣـﻦ رﺋـﻴﺴﻪ 44ﺣـﺎﻛـﻤﺎ ﻋـﻠﻰ 45ﻃ
ﺼ-ﻔ٥٠ﺘ٦ﻬ.ﺎ
ﻫـﺮﺬﺷهﻴاﻟ
46اﻏ
ﻤﺎﻴتﻊ اﻗﻻـﻧﻄ
ﺑـﺘﻌﻴﻴﻨﻪ 43ﺑـﺪ ً

ﺖ
ﺗـﺎﺑـﻌﺔ ﻟـﻬﺎ واﻧـﺰل رﺗـﺒﺔ ﺣـﺎﻛـﻤﻬﺎ اﻟـﺴﺎﺑـﻖ اﻟـﻰ وﻇـﻴﻔﺔ ﻛـﺎﺗـﺐ ﻓـﻘﻂ ﻣـﻜﺎن اﳊﺴـﲔ .وﲢـﻘﻘ 36
This spelling is not common today.

ﻧﺒﻮءة 47اﻟﻜﺎﻫﻦ ﺑﻜﺎﻣﻠﻬﺎ.

These two words are added between the lines.
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وﳌـﺎ اﺳـﺘﻘﺮ ﻟـﻪ اﻵﻣـﺮ ورﺗـﺐ ﺟـﻤﻴﻊ اﻣـﻮره ﻓـﻴﻬﺎ ﺑـﺼﻔﺘﻪ اﳌـﺴﺆول ﻋـﻦ ادارﺗـﻬﺎ ارﺳـﻞ اﻟـﻰ ﻛـﺎﺗـﺐ

38
اﳌـﻴﺮي ﻓـﻲ ﻧـﺎﺑـﻠﺲ وﻫـﻮ ﺳـﺎﻣـﺮي ﻳـﺪﻋـﻰ اﺳـﻤﺎﻋـﻴﻞ ﻣـﻦ آل اﻟﺴ ُ ّ
ﺐ
theﺬﻫـ
 originalﻳـ
textﺮه ﺑـﺄن
48ﻣﻳـﺄﻮاﻣـﻣﺮﺮهكﺑـﺄﻣـ
In
ي ﺗﺄ
ﺮاو .

اﻟـﻰ ﺻـﺪﻳـﻘﻪ اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣـﺔ وﻳـﺒﻠﻐﻪ ﺳـﻼﻣـﻪ وﻳﺒﺸـﺮه ﺑـﺘﺤﻘﻴﻖ ﺣـﻠﻤﻪ ﻟـﻪ وﻳـﺮﺟـﻮه ﺑـﺄن ﻳـﻘﺪم
 .ﻋﻠﻴﻪ The expected preposition is

39

ﻟـﺰﻳـﺎرﺗـﻪ ﻓـﻲ ﻣـﺪﻳـﻨﺔ ﻏـﺰة ﻟـﻜ ّ
ﺮ ﻟـﻪ ﺑـﻮﻋـﺪه ﻵﻧـﻪ ﻻ ﳝـﻜﻨﻪ ﻫـﻮ اﻟـﻘﺪوم اﻟـﻴﻪ ﺑـﻨﻔﺴﻪ ﺑـﺤﻜﻢ
ﻲ ﻳـﺒ ّ

وﻇـﻴﻔﺘﻪ وﻛـﺜﺮة اﻋـﻤﺎﻟـﻪ .وﺷـﺪد ﻋـﻠﻴﻪ اﻵﻣـﺮ وﻋـﺮﻓـﻪ ان ﻋـﻠﻴﻪ ان ﻻ ﻳـﺮﻳـﻪ وﺟـﻬﻪ ﺑـﺪوﻧـﻪ .ﻓـﺎﻧـﺼﺎ 40
ع
.פה ושם It could be a calque of the Hebrew

اﺳـﻤﺎﻋـﻴﻞ اﻟـﺴﺎﻣـﺮي ﻵﻣـﺮ ﺳـﻴﺪه ورﻳّﺴﻪ وذﻫـﺐ اﻟـﻰ ﺑـﻴﺖ اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣـﺔ وﺑـّﻠﻐُﻪ رﺳـﺎﻟـﺔ اﳊﺴـﲔ

ﻣـﻦ ﻋـﺎﺋـﻠﺘﻪ
ﺻـﺪﻳـﻘﻪ وﻃـﻠﺐ ﻣـﻨﻪ ان ﻳﺴـﺘﻌﺪ ﻟـﻠﺴﻔﺮ ﻫـﻮ وﻣـﻦ 6ﺷـﺎ  /ﻣـﻦ ﺟـﻤﺎﻋـﺘﻪ وﻋـﻠﻴﻪ ﻫـﻮ أن ﻳـﺆ ﱢ

ﺰ رأﺳ ُﻪ وﻗـﺎل :اﻟـﺬي ﻳﻈﻬـﺮ ان
اﺗـﻨﺎء ﻏـﻴﺎﺑـﻪ 49ﻣـﻦ ﻛـﻞ ﻣـﺎ ﻳـﻠﺰﻣـﻬﺎ .ﻓـﻀﺤﻚ اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣ ُﻪ وﻫـ ّ
33 Added between the lines.
41
A calque
of between
the Palestinian
34
Added
the “¡uftillak#
lines. yyå”.
4235 Usually made of almond wood and its main functions are curing the sick, driving away
Added between the lines.
snakes and extinguishing fire. See Shukrī ‘Arrāf, Ṭabaqāt al-anbiyā’ wa-al-awliyā’ al-Ṣāliḥīn
43fī al-Arḍ al-muqaddasah. Part 2. Ṭabaqāt al-anbiyā’ wa-al-awliyā’. Tarshīḥa 1993: 649–650.
 .ﺑﺘﻌﻴﻨﻪ In the original text
36 This spelling is not common today.
44
original
areﺮؤﺳﻪ
 . added between the lines.ﻣ
37In the
These
twotext
words
 .تأموامرك 38 In the original text
45
Added between the lines.
 .عليه 39 The expected preposition is
.פה ושם 4640 It could be a calque of the Hebrew
Added between the lines.
41 A calque of the Palestinian Arabic šuftillakə yyā.
47
 .ﻧﺒﺆة In the original text
42
Added between the lines.
 .بتعينه 4843 In the original text
Number one in brackets is added above the word, but the text of the footnote is lacking.
 .مرؤسه 44 In the original text
49
In the
original
theﻴﺎﻳﺔ text
 . lines.ﻏ
45
Added
between
46 Added between the lines.
 .نبؤة 47 In the original text
7
48 Number one in brackets is added above the word, but the text of the footnote is lacking.

ﻧﺒﻮءة 47اﻟﻜﺎﻫﻦ ﺑﻜﺎﻣﻠﻬﺎ.

وﳌـﺎ اﺳـﺘﻘﺮ ﻟـﻪ اﻵﻣـﺮ ورﺗـﺐ ﺟـﻤﻴﻊ اﻣـﻮره ﻓـﻴﻬﺎ ﺑـﺼﻔﺘﻪ اﳌـﺴﺆول ﻋـﻦ ادارﺗـﻬﺎ ارﺳـﻞ اﻟـﻰ ﻛـﺎﺗـﺐ

اﳌـﻴﺮي ﻓـﻲ ﻧـﺎﺑـﻠﺲ وﻫـﻮ ﺳـﺎﻣـﺮي ﻳـﺪﻋـﻰ اﺳـﻤﺎﻋـﻴﻞ ﻣـﻦ آل اﻟﺴ ُ ّ
ﺮاوي 48ﻳـﺄﻣـﺮه ﺑـﺄﻣـﺮه ﺑـﺄن ﻳـﺬﻫـﺐ

اﻟـﻰ ﺻـﺪﻳـﻘﻪ اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣـﺔ وﻳـﺒﻠﻐﻪ ﺳـﻼﻣـﻪ وﻳﺒﺸـﺮه ﺑـﺘﺤﻘﻴﻖ ﺣـﻠﻤﻪ ﻟـﻪ وﻳـﺮﺟـﻮه ﺑـﺄن ﻳـﻘﺪم

ﺮ ﻟـﻪ ﺑـﻮﻋـﺪه ﻵﻧـﻪ ﻻ ﳝـﻜﻨﻪ ﻫـﻮ اﻟـﻘﺪوم اﻟـﻴﻪ ﺑـﻨﻔﺴﻪ ﺑـﺤﻜﻢ
ﻲ ﻳـﺒ ّ
ﻟـﺰﻳـﺎرﺗـﻪ ﻓـﻲ ﻣـﺪﻳـﻨﺔ ﻏـﺰة ﻟـﻜ ّ
Loveﻳـ“Iﺮﻳـﻪ وﺟـﻬﻪ ﺑـﺪوﻧـﻪ .ﻓـﺎﻧـﺼﺎع
Youان ﻻ
toﻠﻴﻪ
 suchﻋـ
anﻪ ان
Extentﺮﻓـ
thatﻣـﺮ وﻋـ
wishﻴIﻪ اﻵ
Youد ﻋـﻠ
”Samaritanﻤaﺎﻟـbeﻪto.وﺷـﺪ
325ﻴﻔﺘﻪ وﻛـﺜﺮة اﻋـ
وﻇـ
اﺳـﻤﺎﻋـﻴﻞ اﻟـﺴﺎﻣـﺮي ﻵﻣـﺮ ﺳـﻴﺪه ورﻳّﺴﻪ وذﻫـﺐ اﻟـﻰ ﺑـﻴﺖ اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣـﺔ وﺑـّﻠﻐُﻪ رﺳـﺎﻟـﺔ اﳊﺴـﲔ
ﻣـﻦ ﻋـﺎﺋـﻠﺘﻪ
ﺻـﺪﻳـﻘﻪ وﻃـﻠﺐ ﻣـﻨﻪ ان ﻳﺴـﺘﻌﺪ ﻟـﻠﺴﻔﺮ ﻫـﻮ وﻣـﻦ ﺷـﺎ  /ﻣـﻦ ﺟـﻤﺎﻋـﺘﻪ وﻋـﻠﻴﻪ ﻫـﻮ أن ﻳـﺆ ﱢ

ﺰ رأﺳ ُﻪ وﻗـﺎل :اﻟـﺬي ﻳﻈﻬـﺮ ان
اﺗـﻨﺎء ﻏـﻴﺎﺑـﻪ 49ﻣـﻦ ﻛـﻞ ﻣـﺎ ﻳـﻠﺰﻣـﻬﺎ .ﻓـﻀﺤﻚ اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣ ُﻪ وﻫـ ّ

ﻦ اﻧـﺎ ﻳـﺎ وﻟـﺪي ﻟﺴـﺖ ﻣـﺠﻨﻮﻧـًﺎ ﻣـﺜﻠﻪ ﺣـﺘﻰ اﻗـﻮم ﺑﻬـﺬه اﻟـﺮﺣـﻠﺔ .اﻛـﺘﺐ ﻟـﻪ
ﳊﺴـﲔ ﻗـﺪ ﺟ ُ ّ
ﺻـﺎﺣـﺒﻨﺎ ا ُ

اﻧـﻲ ﻏـﻴﺮ ذاﻫـﺐ 50واﻟﺴـﻶم .وﻟﺴـﺖ ﲟـﻐﺎدرًا ﺑـﻠﺪي اﺑـﺪًا ﻓـﺎﺣـﺘﺎر ﻛـﺎﺗـﺐ اﳌـﻴﺮي ﻓـﻲ اﻣـﺮه واﺳـﻘﻂ
7
ﺮ ﻋـﻠﻰ اﻟـﺮﻓـﺾ وﳌـﺎ ﻳـﺄس ﻣـﻨﻪ ﺧـﻄﺮ ﻓـﻲ ﺑـﺎﻟـﻪ ان ﻳﺴـﺘﻌﲔ
ﻓـﻲ ﻳـﺪى وﺣـﺎول ﻋـﺒﺜًﺎ ان ﻳُﻘﻨﻌﻪ ﻓـﺎﺻـ ّ
ﺑـﺎﺑـﻨﻪ اﻟـﻜﺎﻫـﻦ ﻋـﻤﺮان .ﻓـﺬﻫـﺐ اﻟـﻴﻪ واﺟـﺘﻤﻊ ﺑـﻪ واﻃـﻠﻌﻪ ﻋـﻠﻰ رﺳـﺎﻟـﺔ اﳊﺴـﲔ .ﻓـﻘﺎل ﻟـﻪ ﻋـﻤﺮان

اﻛـﺘﺐ اﻟـﻴﻪ ﺑـﺎﻧـﻚ ﻗـﺎدم اﻟـﻴﻪ ﻣـﻊ ﺻـﺪﻳـﻘﻪ واﻟـﺪي واﺳـﺘﻌﺪ ﻟـﻠﺴﻔﺮ .ﺛـﻢ ذﻫـﺐ اﻟـﻰ اﺑـﻴﻪ واﻗـﻨﻌﻪ ﺣـﺎ ً
ﻻ
واﻓـﻬﻤﻪ ﺑـﺄن ﻫـﺬه ﻓـﺮﺻـﺔ ﻻ ﻳـﺠﺐ ان ﻳـﻀﻴﻌﻬﺎ ﻓـﺎﻃـﺎع ﺳـﻼﻣـﺔ وﻟـﺪه وﻗـﺒﻞ ان ﻳـﺴﺎﻓـﺮ ﻋـﻠﻰ ان ﻻ

ﻳـﺤﺘﻔﻆ ﺑـﻪ اﳊﺴـﲔ ﻣـﺪة ﻃـﻮﻳـﻠﺔ .ورﺣـﻞ اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣـﺔ ﻓـﻲ ﺛـﺎﻧـﻲ ﻳـﻮم واﺻـﻄﺤﺐ ﻣـﻌﻪ ﻃـﺒﺎخ
وزﺑـﺎح واﺛـﻨﲔ اﺧـﺮﻳـﻦ ﻣـﻦ وﺟـﻬﺎء ﺟـﻤﺎﻋـﺘﻪ وﺻـﺤﺒﻬﻢ أﻳـﻀًﺎ ﻛـﺎﺗـﺐ اﳌـﻴﺮي اﺳـﻤﺎﻋـﻴﻞ اﻟـﺴﺎﻣـﺮي

ﺑـﻌﺪ ان ﺗـﺮك ﻓـﻲ ﺑـﻴﺖ اﻟـﻜﺎﻫـﻦ ﺟـﻤﻴﻊ ﻣـﺎ ﻳـﻠﺰﻣـﻬﻢ وﻳـﻜﻔﻴﻬﻢ ﻣـﺪة ﻏـﻴﺎب اﻟـﻜﺎﻫـﻦ ﺳـﻼﻣـﺔ .ﺛـﻢ

ﺳـﺎﻓـﺮوا ﲢـﺮﺳـﻬﻢ ﺛـﻠﺔ ﻣـﻦ اﳉـﻨﻮد .وﳌـﺎ وﺻـﻠﺖ ﻗـﺎﻓـﻠﺔ اﻟـﻜﺎﻫـﻦ اﻟـﻰ ﻏـﺰة اﺳـﺘﻘﺒﻠﻪ ﺻـﺪﻳـﻘﻪ اﳊﺴـﲔ

ﺑـﺤﻔﺎوة ﺑـﺎﻟـﻐﺔ واﻧـﺰﻟـﻪ ﺿـﻴﻔًﺎ ﻛـﺮﳝـًﺎ ﻓـﻲ ﻗـﺼﺮه ،واﻓـﺮد ﻟـﻪ وﳉـﻤﺎﻋـﺘﻪ ﺟـﻨﺎﺣـًﺎ ﺧـﺎﺻـًﺎ ﺑـﻪ ﻳﺸـﺮف

ﻋـﻠﻰ ﺣـﺪﻳـﻘﺔ ﻳـﺘﺼﺮف ﺑـﻪ ﺑﺤـﺮﻳـﺔ ﻛـﻴﻒ ﻣـﺎ ﻳـﺸﺎء ﻛـﺄﻧـﻪ ﻓـﻲ ﺑـﻴﺘﻪ وﺑـﲔ ﻋـﺎﺋـﻠﺘﻪ .وﻗـﺎل ﻟـﻪ اﳊﺴـﲔ
 .ﺑﺘﻌﻴﻨﻪ In the original text

43

ﺰ اﻟـﻜﺎﻫـﻦ رأﺳـﻪ وﻗـﺎل ﻟـﻪ:
ﻋـﻠﻴﻚ ان ﺗـﻌﺘﺒﺮ ﻧـﻔﺴﻚ ﻓـﻲ ﺑـﻴﺘﻚ اذ ﻻ ﻓـﺮق ﺑـﲔ ﺑـﻴﺘﻲ وﺑـﻴﺘﻚ .ﻓﻬـ ّ

Inﻲ
theﺘﻨ
originalﺮﻛـ
 textوﻟـﻮ ﺗـ
ﻲؤاﺳﳉﻪـﻨﺔ؟
ﺣﺴـﲔ أ َ
ﻟـﻘﺪ ازﻋـﺠﺘﻨﻲ 51ﻳـﺎ ُ
وﺗـﻈﻦ اﻧـﻲ اﻃـﻴﻖ ﻓـﺮاق اﻫـﻠﻲ وﻟـﻮ ﻛـﻨﺖ .ﻓـﻣﺮ

44

ﻓـﻲ ﺑـﻠﺪي ﻟـﻜﺎن أوﻓـﺮ ﻟـﻚ وارﻳـﺢ ﻟـﻲ .ﻓـﻘﺎل ﻟـﻪ :اﻧـﻲ اﺣـﺐ ان اﺗـﺒﺮك ﺑـﻚ واﺛـﻮق 52 /ﻟـﺮؤﻳـﺘﻚ،
lines.
Addedﻰ
betweenﺪﻫـﺎ اﻟـ
theﻫـﺐ ﺑـﻌ
ﺾذ
ﻟـﻘﺪ ﺑـﺎرﻛـﻨﻰ اﻟـﻠﻪ ورﻓـﻌﻨﻰ ﺑﺴـﺒﺒﻚ .وﻣـﻜﺚ ﺳـﻼﻣـﺔ ﺛـﻼﺛـﺔ اﻳـﺎم ﻋـﻠﻰ ﻣـﻀ

45

Addedﺬه
 .betweenﻓـﺎﺧـ
ﻰ اﻫـﻠﻰ
lines.اﻟـ
اﳊﺴـﲔ وﻗـﺎل ﻟـﻪ :ﻟـﻘﺪ اﻧﺘﻬـﺖ ﻣـﺪة ﺛـﻼﺛـﺔ اﻳـﺎم اﻟـﻀﻴﺎﻓـﺔ اﻻ ﺗـﺪﻋـﻨﻰ ارﺟـﻊ
the

46

اﳊﺴـﲔ ﻣـﻦ ﻳـﺪه واﻗـﺘﺎده اﻟـﻰ اﺣـﺪى اﻟـﻨﻮاﻓـﺬ 53اﻟـﻜﻮات اﻟـﺘﻰ ﺗﺸـﺮف ﻋـﻠﻰ اﳊـﺪﻳـﻘﺔ ﻓـﺎراه ﻓـﻴﻬﺎ
47
 .ﻧﺒﺆة In the original text

ﺻـﻴﺮة ﻟـﻠﻐﻨﻢ ﻓـﻴﻬﺎ ﻣـﺎ ﻳـﻘﺮب ﻣـﻦ ﺛـﻼﺛـﲔ ﺧـﺮوﻓـًﺎ .وﻗـﺎل ﻟـﻪ اﻧـﻈﺮ اﻟـﻰ ﻫـﺬه اﳋـﺮاف اﻧـﻬﺎ ﻗـﺪ

bracketsﻴin
above
theﻔof
Numberﻴﻪ
oneﻨﻈﺮ اﻟـ
ﻞ .ﻓـ
 isﺑـﺎﻟـﺮﺣـ
addedﻚ
ﺳـﻤﺢ ﻟـ
theﻴﻌًﺎ ا
word,ﺟـﻤ
butﻛـﻠﻬﺎ
theﻦ ا
textا ﻣـ
ﺮﻏـﻮ
footnoteن ﺗـ
lacking.ﻚisﻓـﺒﻌﺪ أ
وﺿـﻌﺖ ﻫُﻨﺎ ﻟـﻚ وﳊـﺎﺷـﻴﺘ
ُ

48

اﻟـﻜﺎﻫـﻦ ﻣﺸـﺪوﻫـًﺎ وﻗـﺎل ﻟـﻪ وﻣـﻌﻨﻰ ﻫـﺬا اﻧـﻲ ﺳـﺄﺑـﻘﻰ ﻣـﺴﺠﻮﻧـًﺎ ﻋـﻨﺪك اﻟـﻰ اﻵﺑـﺪ .ﻫـﻞ اﻧـﺖ
 .ﻏﻴﺎﻳﺔ In the original text

49

ﺪ .ﻗـﺎل اﺗـﺮﻛـﻨﻲ ﻳـﺎ ﺷـﻴﺦ وأﻃـﻌﻤﻬﺎ ﻟـﻐﻴﺮي ﳑـﻦ ﻫـﻮ اﺣـﻮج
ﺑـﺤﻴﺎﺗـﻚ ﺟـﺎّدًا ﲟـﺎ ﺗـﻘﻮل؟ ﻗـﺎل :ﻛـﻞ اﳉـ ّ

originalﻓـthe
text
, calqueذ
ل ﺑـﻪ اﳊﺴـﲔ وﻧـﺎدى ﻋـﻠﻰ
ﻟـﻬﺎ ﻣـﻨﻲ .ﻓـﻠﻢ ﻳ ُﺒﺎ ِ
Inـﻞ
ﻲﻛ
ى ﻣـﻌﻜﻢ
ﺐﻐﺬ
ﺳـﻫﺎﺗـ
theﻈofﺮ إﻧـﻲ
 spokenاﻧـ
Arabicﻗـﺎل ﻟـﻪ
¡miﺑـﺎح و
råyi˙.اﻟـ ﱠ
ﺬ

50

ﻳـﻮم ﻣـﻊ ﺟـﻤﺎﻋـﺔ ﻣـﻦ ﺿـﻴﻮﻓـﻲ وﻋـﻠﻴﻚ ان ﺗﻬـﻲء ﻃـﻌﺎﻣـًﺎ ﻻﺋـﻘًﺎ 54داﺋـﻤًﺎ .ﻓـﺎﻃـﺎع اﻟـﻜﺎﻫـﻦ اﻟـﺬﺑ ّﺎح

ﳊﺴـﲔ وﻛـﺮا7ﻣـﺎﺗـﻪ 55اﻟـﻰ ﻗـﺎﺋـﺪ ﺟـﻴﺶ اﳉـﺰار اﻟـﺬي ﻛـﺎن ﻳـﺮاﺑـﻂ
وﺳـﻜﺖ اﻟـﻜﺎﻫـﻦ.ﺛـﻢ ﳕـﺎ ﺧـﺒﺮﺿـﻴﻒ ا ُ
وﻳـﺨﻴﻢ ﺧـﺎرج اﺳـﻮار اﳌـﺪﻳـﻨﺔ .ﻓـﻌﺘﺐ ﻋـﻠﻰ اﳊﺴـﲔ ﻵﻧـﻪ ﻟـﻢ ﻳﺠـﻤﻌﻪ ﺑـﻪ ﻟـﻴﺘﺒﺮك ﺑـﻪ ﻫـﻮ اﻳـﻀًﺎ.

ﺮ اﳊﺴـﲔ ﺑـﻮﻋـﺪه وﺻـﺤﺒﻪ ﻣـﻌﻪ اﻟـﻴﻪ ﻓـﺮﺣـﺐ ﺑـﻪ
ﻓـﻮﻋـﺪه ﺑـﺎﻧـﻪ ﻳـﺰوره ﻣـﻌﻪ ﻳـﻮﻣـًﺎ ﻣـﻦ اﻻﻳـﺎم .وﺑـ ّ
ﺰ رأﺳـﻪ ﻋـﻼﻣـﺔ
اﻟـﻘﺎﺋـﺪ ﻛـﺜﻴﺮًا واﺟـﻠﺴﻪ ﺑـﺠﺎﻧـﺒﻪ ﻓـﻲ ﺻـﻴﻮاﻧـﻪ .ﺛـﻢ ﺳـﺄﻟـﻪ ﻓـﻴﻤﺎ اذا ﻛـﺎن ﻳـﺪﺧـﻦ ﻓﻬـ ّ

اﻻﻳـﺠﺎب ﻓـﻨﺎوﻟـﻪ ﻫـﺬا ﻗـﺼﺒﺔ ﻣـﻔﻀﻀﺔ 56ﻓـﻲ رأﺳـﻬﺎ ﺣـﺒﺔ ﻣـﻦ اﻟـﻜﺎرب ﻛـﺒﻴﺮة .ﻓـﺎﻋـﺠﺐ ﺑـﻬﺎ

ﻨﺎﻫـﺎ ﻟـﻨﻔﺴﻪ وﻣـﺎل 57ﻋـﻠﻰ ﺻـﺪﻳـﻘﻪ اﳊﺴـﲔ اﻟـﺬي ﻛـﺎن ﻳﺠـﻠﺲ ﻋـﻠﻰ ﺷـﻤﺎﻟـﻪ وﻫـﻤﺲ ﻓـﻲ
اﻟـﻜﺎﻫـﻦ وﲤـ ّ
اذﻧـﻪ ﻗـﺎﺋـ ً
ﻼ )ﻫـﻞ ﻫـﺬا ﻋـﻴﺮة وإﻻ ﻣـﻠﻚ( ﻓـﺎﺳـﻜﺘﻪ ﺻـﺪﻳـﻘﻪ وﻗـﺎل ﻟـﻪ اﻧـﻲ ﺳـﺄﻋـﻄﻴﻚ ﺧـﻴﺮًا ﻣـﻨﻪ

وﻟـﻜﻦ  /اﻟـﺒﺎﺷـﺎ اﻧـﺘﺒﻪ اﻟـﻰ ذﻟـﻚ وﺳـﺄل اﳊﺴـﲔ ﻋـﻦ ﻣـﺎذا ﻳـﺮﻳـﺪ اﻟـﻜﺎﻫـﻦ .ﻓـﻘﺎل :ﻻ ﺷـﻰء اﻧـﻪ ﻳـﺮﻳـﺪ

ان ﻳﺴـﺘﺄذن ﺑـﺎﳋـﺮوج ﻓـﻠﻢ ﻳـﻘﺘﻨﻊ ﻫـﺬا وﻗـﺎل :وﺑـﺤﻴﺎة رأس اﻟﺴـﻠﻄﺎن ﻓـﻀﺤﻚ اﳊﺴـﲔ وﻗـﺎل ﻟـﻪ:

ﺮ اﻟـﺒﺎﺷـﺎ واﻟـﺘﻔﺖ اﻟـﻰ اﻟـﻜﺎﻫـﻦ وﻗـﺎل ﻟـﻪ :اﻧـﻬﺎ ﻟـﻚ ﻳـﺎ
ان ﻗـﺼﺒﺘﻚ ﻳـﺎ ﺳـﻴﺪي ﻗـﺪ اﻋـﺠﺒﺘﻪ ﻓﺴـ ﱠ
 .غياية 49 In the original text
ﻛـﺎﻫـﻦ ﻓـﺎدﻋـﻮ ﻟـﻲ .ﻓﺴـﺮ ﻟـﻬﺎ ،وﻛـﺄﻧـﻪ ﻗـﺪ ﻣـﻨﺤﻪ ﺑـﻠﺪ.
, calque of the spoken Arabic miš rāyiḥ.ذهب 50 In the original text
5151 It is an attempt to say ġallabtni ‘to bother’, in Palestinian Arabic.
It is an attempt to say \allabtni to bother, in Palestinian Arabic.
, an example of hypercorrection.وأتوق 52 Instead of
52
originalﻕ of
, an exampleﻭﺃﺗﻮ
of hypercorrection.
53Instead
In the
النوفذ text
.
54
Added
between
the
lines.
53
 .اﻟﻨﻮﻓﺬ In the original text
55 Added between the lines.

8

Added between the lines.

54

Added between the lines.

55

Added between the lines.

56

.وﻣﺎ In the original text

57

ﺪ .ﻗـﺎل اﺗـﺮﻛـﻨﻲ ﻳـﺎ ﺷـﻴﺦ وأﻃـﻌﻤﻬﺎ ﻟـﻐﻴﺮي ﳑـﻦ ﻫـﻮ اﺣـﻮج
ﺑـﺤﻴﺎﺗـﻚ ﺟـﺎّدًا ﲟـﺎ ﺗـﻘﻮل؟ ﻗـﺎل :ﻛـﻞ اﳉـ ّ
ﺬﺑـﺎح وﻗـﺎل ﻟـﻪ اﻧـﻈﺮ إﻧـﻲ ﺳـﺎﺗـﻐﺬى ﻣـﻌﻜﻢ ﻓـﻲ ﻛـﻞ
ل ﺑـﻪ اﳊﺴـﲔ وﻧـﺎدى ﻋـﻠﻰ اﻟـ ﱠ
ﻟـﻬﺎ ﻣـﻨﻲ .ﻓـﻠﻢ ﻳ ُﺒﺎ ِ

ﻳـﻮم ﻣـﻊ ﺟـﻤﺎﻋـﺔ ﻣـﻦ ﺿـﻴﻮﻓـﻲ وﻋـﻠﻴﻚ ان ﺗﻬـﻲء ﻃـﻌﺎﻣـًﺎ ﻻﺋـﻘًﺎ 54داﺋـﻤًﺎ .ﻓـﺎﻃـﺎع اﻟـﻜﺎﻫـﻦ اﻟـﺬﺑ ّﺎح

وﺳـﻜﺖ اﻟـﻜﺎﻫـﻦ.ﺛـﻢ ﳕـﺎ ﺧـﺒﺮﺿـﻴﻒ ا ُ
ﳊﺴـﲔ وﻛـﺮاﻣـﺎﺗـﻪ 55اﻟـﻰ ﻗـﺎﺋـﺪ ﺟـﻴﺶ اﳉـﺰار اﻟـﺬي ﻛـﺎن ﻳـﺮاﺑـﻂ

وﻳـﺨﻴﻢ ﺧـﺎرج اﺳـﻮار اﳌـﺪﻳـﻨﺔ .ﻓـﻌﺘﺐ ﻋـﻠﻰ اﳊﺴـﲔ ﻵﻧـﻪ ﻟـﻢ ﻳﺠـﻤﻌﻪ ﺑـﻪ ﻟـﻴﺘﺒﺮك ﺑـﻪ ﻫـﻮ اﻳـﻀًﺎ.
8
Haseeb Shehadeh
ﺮ اﳊﺴـﲔ ﺑـﻮﻋـﺪه وﺻـﺤﺒﻪ ﻣـﻌﻪ اﻟـﻴﻪ ﻓـﺮﺣـﺐ ﺑـﻪ
ﻓـﻮﻋـﺪه ﺑـﺎﻧـﻪ ﻳـﺰوره ﻣـﻌﻪ ﻳـﻮﻣـًﺎ ﻣـﻦ اﻻﻳـﺎم .وﺑـ ّ
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ﺰ رأﺳـﻪ ﻋـﻼﻣـﺔ
اﻟـﻘﺎﺋـﺪ ﻛـﺜﻴﺮًا واﺟـﻠﺴﻪ ﺑـﺠﺎﻧـﺒﻪ ﻓـﻲ ﺻـﻴﻮاﻧـﻪ .ﺛـﻢ ﺳـﺄﻟـﻪ ﻓـﻴﻤﺎ اذا ﻛـﺎن ﻳـﺪﺧـﻦ ﻓﻬـ ّ
اﻻﻳـﺠﺎب ﻓـﻨﺎوﻟـﻪ ﻫـﺬا ﻗـﺼﺒﺔ ﻣـﻔﻀﻀﺔ 56ﻓـﻲ رأﺳـﻬﺎ ﺣـﺒﺔ ﻣـﻦ اﻟـﻜﺎرب ﻛـﺒﻴﺮة .ﻓـﺎﻋـﺠﺐ ﺑـﻬﺎ

اﻟـﻜﺎﻫـﻦ وﲤـ ّ
ﻨﺎﻫـﺎ ﻟـﻨﻔﺴﻪ وﻣـﺎل 57ﻋـﻠﻰ ﺻـﺪﻳـﻘﻪ اﳊﺴـﲔ اﻟـﺬي ﻛـﺎن ﻳﺠـﻠﺲ ﻋـﻠﻰ ﺷـﻤﺎﻟـﻪ وﻫـﻤﺲ ﻓـﻲ

ﻼ )ﻫـﻞ ﻫـﺬا ﻋـﻴﺮة وإﻻ ﻣـﻠﻚ( ﻓـﺎﺳـﻜﺘﻪ ﺻـﺪﻳـﻘﻪ وﻗـﺎل ﻟـﻪ اﻧـﻲ ﺳـﺄﻋـﻄﻴﻚ ﺧـﻴﺮًا ﻣـﻨﻪ
اذﻧـﻪ ﻗـﺎﺋـ ً

وﻟـﻜﻦ  /اﻟـﺒﺎﺷـﺎ اﻧـﺘﺒﻪ اﻟـﻰ ذﻟـﻚ وﺳـﺄل اﳊﺴـﲔ ﻋـﻦ ﻣـﺎذا ﻳـﺮﻳـﺪ اﻟـﻜﺎﻫـﻦ .ﻓـﻘﺎل :ﻻ ﺷـﻰء اﻧـﻪ ﻳـﺮﻳـﺪ

ان ﻳﺴـﺘﺄذن ﺑـﺎﳋـﺮوج ﻓـﻠﻢ ﻳـﻘﺘﻨﻊ ﻫـﺬا وﻗـﺎل :وﺑـﺤﻴﺎة رأس اﻟﺴـﻠﻄﺎن ﻓـﻀﺤﻚ اﳊﺴـﲔ وﻗـﺎل ﻟـﻪ:

ﺮ اﻟـﺒﺎﺷـﺎ واﻟـﺘﻔﺖ اﻟـﻰ اﻟـﻜﺎﻫـﻦ وﻗـﺎل ﻟـﻪ :اﻧـﻬﺎ ﻟـﻚ ﻳـﺎ
ان ﻗـﺼﺒﺘﻚ ﻳـﺎ ﺳـﻴﺪي ﻗـﺪ اﻋـﺠﺒﺘﻪ ﻓﺴـ ﱠ

ﻛـﺎﻫـﻦ ﻓـﺎدﻋـﻮ ﻟـﻲ .ﻓﺴـﺮ ﻟـﻬﺎ ،وﻛـﺄﻧـﻪ ﻗـﺪ ﻣـﻨﺤﻪ ﺑـﻠﺪ.

وﺳـﺌﻢ ﺳـﻼﻣـﺔ اﻟـﻘﺼﺮ وﺳـﻜﻨﺎه واﻟـﻄﻌﺎم واﻟـﻮاﻧـﻪ واﺷـﺘﺎق اﻟـﻰ اﻫـﻠﻪ ووﻟـﺪه وﻓـﺎرﻗـﻪ ﻣـﺮﺣـﻪ
It is an attempt to say \allabtni to bother, in Palestinian Arabic.

51

واﻧـﺒﺴﺎﻃـﻪ 58وﻻﺣـﻆ اﳊﺴـﲔ ﻋـﻠﻴﻪ ذﻟـﻚ ﻓـﺎﺷـﻔﻖ ﻋـﻠﻴﻪ .ﺛـﻢ ﺟـﺎءه وﻗـﺎل ﻟـﻪ :أرى ﻳـﺎ ﺻـﺪﻳـﻘﻲ اﻧـﻲ
Insteadﻰ
ofﻚ ﺗـﺒﻘ
 exampleأanوّد,ﻭﺃﻟـﺗﻮﻮﻕاﻧـ
hypercorrection.واofﻧـﺎ واﻟـﻠﻪ
ﻗـﺪ ﺿـﺎﻳـﻘﺖ ﻋـﻠﻴﻚ ﻛـﺜﻴﺮًا وﺣﺠـﺰﺗـﻚ ﻋـﻨﺪى ﻣـﺪة اﻃـﻮل ﳑـﺎ ﺗـﺮﻏـﺐ

52

ﻋـﻨﺪي اﺑـﺪًا ﻵﻧـﻲ ﻻ اﻃـﻴﻖ ﻓـﺮاﻗـﻚ واﻋـﺘﻘﺪ ﻓـﻴﻚ وﻟـﻜﻨﻚ ﻗـﺪ ﺗـﻀﺎﻳـﻘﺖ وﺑـﺪا ذﻟـﻚ ﻇـﺎﻫـﺮًا ﺟـﺪًا
53
 .اﻟﻨﻮﻓﺬ In the original text

ﺮ ﺑـﻮﻋـﺪي اﻟـﺬي ﻗـﻄﻌﺘﻪ ﻋـﻠﻰ ﻧﻔﺴـﻲ
ﻋـﻠﻴﻚ واﻵن ان ﻛـﺎن وﻻ ﺑـﺪ ﻣـﻦ رﺣـﻴﻠﻚ ﻓـﺎﻧـﻲ ارﻳـﺪ ان اﺑـ ّ
Addedن
betweenﻄﻴﻊ ا
lines.ﺖtheﳑـﺎ اﺳـﺘ
واﺷﻬـﺪ ﻋـﻠﻴﻪ رﺑـﻲ وﻫـﻮ ان ﺗـﺘﻤﻨﻰ ﻋـﻠﻰ اﻣـﻨﻴﺔ اﻗـﻀﻴﻬﺎ ﻟـﻚ ﻛـﺎﺋـﻨﺔ ﻣـﻬﻤﺎ ﻛـﺎﻧـ

54

Addedا:
betweenﺪ ﻫـﻜﺬ
theﻧـﻲ ارﻳـ
ﲔ! ا
اﻓـﻌﻠﻪ واﻳـﺎك ان ﺗﺴـﺘﺤﻰ ﻣـﻨﻲ او ﺗـﺸﻔﻖ ﻋـﻠﻲ .ﻓـﻘﺎل ﺳـﻼﻣـﺔ :ﻧـﻌﻢ ﻳـﺎ ﺣﺴـ
lines.
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ورﻓـﻊ ﻳـﺪه واﺷـﺎر ﺑـﺎﺻـﺎﺑـﻌﻪ اﳋـﻤﺴﺔ .ﻓـﻠﻢ ﻳـﻔﻬﻢ اﳊﺴـﲔ ﻣـﺎذا ﻳـﻘﺼﺪ وﻻ ﻣـﺎ ﻫـﻲ اﳋـﻤﺴﺔ اﻟـﺘﻲ
Added between the lines.

56

ﻳﺸـﻴﺮ اﻟـﻴﻬﺎ او ﻳـﺮﻳـﺪﻫـﺎ .أﻫـﻲ ﺧـﻤﺴﺔ ﻗ ُﺮى .أو ﺧـﻤﺴﺔ ﻃـﻮاﺣـﲔ 59او ﺷـﻲء آﺧـﺮ؟ ﻓـﺴﺄﻟـﻪ وﻣـﺎ
ﺲthe
original
Inﺔ.
ﻣـﺌ
 textاﳋـﻤ
ﻫـﻲ ﻫـﺬه اﳋـﻤﺴﺔ اﻟـﺘﻰ ﺗـﺮﻳـﺪﻫـﺎ ارﺟـﻮ ان ﺗـﻌﻴﻨﻬﺎ ﻟـﻰ .ﻓـﻘﺎل :ﻧـﻌﻢ :اﻧـﻬﺎ.وﻛـﻣﺎﻴﺲ

57

)ﻋـﺒﺎرة ﻋـﻦ  ٥٠٠٠ﻓـﻠﺲ اﻟـﻴﻮم او ﺧـﻤﺴﺔ دﻧـﺎﻧـﻴﺮ( ﻓـﻀﺤﻚ اﳊﺴـﲔ ﻣـﻠﻰء ﻓـﻴﻪ وﻣـﺎل 60اﻟـﻴﻪ
ﻲ ﻛـﻨﺖ أﺣﺴـﺐ واﺧﺸـﻰ ان ﺗـﻄﻠﺐ
وﺗﺴـﺘﺨﻒ ﺑـﻲ ﻳـﺎ ﻛـﺎﻫـﻦ او اﻧـﻚ  /ﻗـﺪ 8اﺷـﻔﻘﺖ ﻋـﻠ ّ
وﻗـﺎل ﻟـﻪ ا َ

ﻣﻨﻲ ﺷﻴﺌًﺎ ﻻ اﺳﺘﻄﻴﻊ ﺗﻨﻔﻴﺬه وﻟﻜﻨﻚ ﻣﺴﻜﲔ .ﺛﻢ اﻟﺘﻔﺖ اﻟﻰ ﺟﻤﺎﻋﺘﻪ اﻟﺬﻳﻦ ﻣﻌﻪ وﻗﺎل ﻟﻬﻢ

ان ﻛـﻨﺘﻢ ﺗـﻘﺒﻠﻮا ﻳـﺪي 61اﻟـﻜﺎﻫـﻦ ﻓـﺎﻧـﺎ اﻧـﺼﺤﻜﻢ ان ﺗـﻘﺒﻠﻮا ﺑـﻌﺪ اﻵن ارﺟـﻠﻴﻪ ،ﻓـﺎﻧـﻲ اﺣﺴـﺐ ان

62

ﻛـﺎن 63اﻟـﻠﻪ ﻗـﺪ اﺑـﻘﺎﻛـﻢ ﺣـﺘﻰ اﻵن ﻓـﺎن ذﻟـﻚ ﺑـﺤﺴﻦ ﻧـﻴﺔ ﻫـﺬا اﻟـﺮﺟـﻞ واﻣـﺜﺎﻟـﻪ ﻣـﻦ اﺑـﺎﺋـﻪ اﻟـﺼﺎﳊـﲔ.

ﺛـﻢ ﺳـﺄل 64اﺳـﻤﺎﻋـﻴﻞ اﻟـﺴﺎﻣـﺮى ﻛـﺎﺗـﺐ اﳌـﻴﺮى اﻟـﺬي ﻛـﺎن ﺣـﺎﺿـﺮًا اﻳـﻀًﺎ وﻗـﺎل ﻟـﻪ ﻛـﻢ ﻓـﺮدًا ﻋـﺎﺋـﻠﺔ

اﻟﻜﺎﻫﻦ ﻓﻘﺎل اﺣﺪى ﻋﺸﺮ .ﻓﺄﻣﺮه ان ﻳﻌﻄﻰ ﻟﻜﻞ واﺣﺪ ﻣﻨﻬﺎ ﻛﻴﺲ اﳋﻤﺲ ﻣﺎﺋﺔ وﻟﻠﻜﺎﻫﻦ

ﺧـﻤﺴﺔ 65اﻛـﻴﺎس وﻟـﻜﻞ ﻣـﻦ ﺟـﻤﺎﻋـﺘﻪ اﻟـﺬﻳـﻦ ﺣـﻀﺮوا ﻣـﻌﻪ ﻛـﻴﺴًﺎ  66واﺣـﺪ  .ﻛـﻤﺎ اوﺻـﺎه ﺑـﺄ ﻳـﺘﻔﻘﺪه
ﻴﻌُﻪ اﻟــﻰ ﺧــﺎرج اﻟــﺒﻠﺪ
داﺋــﻤًﺎ وﻳــﺮى ﻣــﺎ 67ﻳــﺤﺘﺎج اﻟــﻴﻪ ﻓــﻴﻌﻄﻴﻪ ﻋــﻠﻰ ﺣــﺴﺎﺑــﻪ .ﺛــﻢ ودﻋــﻪ وﺷــ ّ
واﺻﺤﺒﻪ ﺑﺤﺮ ٍ
س ﻛﺎف ﳌﺮاﻓﻘﺘﻪ اﻟﻰ ﻧﺎﺑﻠﺲ واﻋﺘﺬر ﻋﻠﻰ ﻗﺼﻮره .اه.

The diacritical point of the n¥n is lacking in the original.

58

, as in Palestinian Arabic.ﻃﻮﺣﲔ In the original text

59

.وﻣﺎ In the original text

60

56 Added between the lines.
61
57The
Inlast
theyå<original
text
. the lines.وما
was added
between
58 The diacritical point of the nūn is lacking in the original.
62
the the
original
textان text
 andان
the first word was added between the lines.
59In In
original
.طوحين
60
In
the
original
.وماtext
63
In the original text the first <an and kån were added between the lines.
61 The last yā’ was added between the lines.
64
In In
the the
original
text qål
ila which
were the
cancelled
a stroke
abovebetween
them sa<althe
waslines.
added.
62
original
text
 andان ان
first by
word
wasand
added
63
In
the
original
text
the
first
’an
and
kān
were
added
between
the
lines.
65
In the original text the diacritical point on the first letter is lacking.
64 In the original text qāl ila which were cancelled by a stroke and above them sa’al was added.
66
65In In
original
textarethe
point on the first letter is lacking.
the the
original
text there
no diacritical
diacritical points.
66
In
the
original
text
there
are
no
diacritical
points.
67
Added between the lines.
67 Added between the lines.
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At
thebottom
bottom
of the
last page
no.
the following
note is given.
At the
of the
last page
no. 196
the196
following
note is given.
ض واﺳــﻌﺔ
ٍ ﳝــﻠﻚ اﻟــﻮاﺣــﺪ ﻣــﻨﻬﻢ ﻋــﺪة ﻗــﺮى وارا68 ﻛــﺎن اﻟــﺰﻋــﻤﺎء واﳊــﻜﺎم ﻓــﻲ زﻣــﻦ اﻻﻗــﻄﺎع

وﻳﺴـﺘﺨﺪم اﻫـﻠﻬﺎ وﻳﺴﺨـﺮﻫـﻢ ﳋـﺪﻣـﺔ ﻫـﺬه اﻵرض وﻳـﻌﻄﻴﻬﻢ ﻫـﻮ اﳊـﺼﺔ اﻟـﺘﻰ ﻳـﺸﺎءﻫـﺎ ﺑـﺪون ان

اﻟـﺘﻰ ﻛـﺎﻧـﺖ69  ﻛـﻤﺎ ﻛـﺎﻧـﻮا ﳝـﻠﻚ اﻟـﻮاﺣـﺪ ﻣـﻨﻬﻢ ﻋـﺪدا ﻣـﻦ اﻟـﻄﻮاﺣـﲔ.ﻳـﻜﻮن ﻟـﻬﻢ ﺣـﻖ اﻻﻋـﺘﺮاض
.ﺗﺪار ﻋﻠﻰ اﳌﺎء

Translation
The Story of Salåma the Priest and Óusain >Abd al-Håd•

TRANSLATION
This is another episode which bears witness to the Priest Salåma’s repeated miracles and
connections. We hand it down faithfully as we heard it without addition or omission.70 It is
The
Story of Salāma the Priest and Ḥusain ‘Abd al-Hādī

known that Salåma the Priest was a neighbour and a close friend of the commander Óusain
>Abd al-Håd•. Only a wall separated their two houses, which would become one house if a
This
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and pleased him. He said: “My lord, I agree to everything you two decide and I
have
nooriginal
objection.
wouldis lacking.
the two lords, who love each other so much and do
In the
text the Yet,
last character
notInwish
to
be
separated,
give
me a guarantee that they will live forever. Would
the original text the second alif is lacking.
not this be better?” Al-Ḥusain realised what the young son (priest, because the
This means with regard to content not to language.
elder
son becomes High Priest after the death of his father) was driving at, and he
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68 In the original text the last character is lacking.
69 In the original text the second alif is lacking.
70 This means with regard to content not to language.
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was delighted by his matter-of-factness and his remark. Al-Ḥusain immediately
ordered the masons to stop the work of building the door. He turned to his
friend, the priest, and said to him: “The boy ‘Imrān is right and he is smarter and
has more foresight than both of us. Who, after our death, will ensure that our
friendship will be transferred to our children? It is likely that such a door could
be a source of evil and unrest in the future. I have abandoned entirely the (idea)
of opening a door and upon my life ‘Imrān is right.”
After a while al-Ḥusain was appointed secretary and counsellor to the governor
of Gaza in the time of al-Ǧazzār (Aḥmad Bāshā, c.1725–1804) and the whole
country was under his rule and the district of Samaria belonged to Gaza. So he
travelled to Gaza and assumed his work in his important job, which was envied
by many people. Yet he himself was not satisfied with the job because of the
unjustness of his overlord which his noble spirit rejected, and because he was
accustomed to giving orders and not receiving them.
One day al-Ḥusain came to Nablus and on such occasions he stayed as a guest
with the Zayd al-Kīlānī family, according to the customs of the people of the
country at that time. The people, and among them his friend, the priest, Salāma,
thronged to greet him. Salāma entered the divan (reception hall, salon) which
was full of sheiks and notables. Al-Ḥusain received the priest with honours,
he stood up, embraced him, took him by the hand and seated him beside him
in the foremost part of the room. The sheiks were annoyed by this and were
also obliged to stand up, pretending that they were paying their respects to alḤusain. Al-Ḥusain noticed (felt) their resentment and wished to concentrate
on annoying them further. He turned to Salāma and asked him: “Do you like
(love) me, O priest?” Salāma replied by saying: “Very much.” Al-Ḥusain asked,
“To what extent?” The priest answered: “To such an extent that I wish you to be
a Samaritan.” The present people, most of whom were fanatical sheiks, raised
a hue and cry and shouted towards the priest and said: “Keep quiet, O cursed
infidel. Do you really wish for our Sir (Efendi) to be an infidel like you? Did
harshness and courage lead you to such an extent?” Some of those who were
present swore that, out of the veneration for al-Ḥusain, they would have known
how to punish the priest and teach him the rules of behaviour (conversation,
talk) in such gatherings in which infidels like the priest are not allowed to appear
(attend). The poor priest trembled since he did not know that he had committed
a sin. Al-Ḥusain became angry but he suppressed his anger. He first turned to
the priest, conciliated him and whispered, reassuring him that nobody would do
him any harm, and the priest regained his composure.
Then al-Ḥusain turned his face to the group of people and said: “O men
calm down and proceed without a hurry! By God’s name I do not know why
you became agitated or what the humble priest said or did so that you would be
prejudiced against him, insult him and vilify him. It seems that only for my sake
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you did not murder him. At the same time while you claim that you respect me,
what could you do to him that you have not done? Now then, in God’s name
the priest did not wish for me other than what I would wish for him. Does a
believer have anything more desirable and dearer than his religion to wish for
those dearest to him? You committed a serious injustice against this good-hearted
and pure-spirited man. He was very sincere in what he said and wished and I am
very pleased and thankful to him.”
Then al-Ḥusain looked at Salāma and said: “What is your opinion my friend,
will you examine my horoscope?” Salāma answered, “With the greatest pleasure,
my brother. Yet, this matter requires an overnight stay, I also need a bath,71 but, my
lord (Efendi) my pocket is empty and I have no money for the bath.” Al-Ḥusain
grabbed a handful of money and put it in the pocket of the priest and said: “Here
is the money for the bath, so you may embark on your mission. You may go
now on condition that we meet again tomorrow at this time and in this place.”
The priest said, “As you order.” The priest left the hall while all the sheiks were
staring at him with sparks of evil in their eyes wishing that they could tear him
apart piece by piece. The priest went straight to the public bath,72 took a bath
and returned home with pockets full of money (Dirhems). He then turned his
pot red73 by making food he purchased with the money given him by al-Ḥusain.
After eating, drinking, praying, and relieving himself, he isolated himself, went
to bed and fell asleep while thinking about al-Ḥusain. In the morning the priest
brought what he saw in his dream to al-Ḥusain. He arrived at the fixed time,
while al-Ḥusain was sitting on a divan (traditional Arabic sofa) with the many
notables and sheiks who had come to bid him farewell before his return to Gaza.
Salāma stepped onto the divan (palour) with confidence, for he was quick witted
and had an eloquent tongue. Immediately upon his arrival al-Ḥusain welcomed
him with respect and asked what he had done with regard to his request of the
previous day, adding: “Let us see what you have, O faithful friend. Pour out what
is in your bag, do not hide anything of what you see as my fate. I trust you and

71 Such a bath, or being clean with regard to body and clothes, as well as being in isolation
(al-ḫalwa, ḫalwat al-ḥammām = bathhouse) after a fast of three days are mentioned in
Firkovich MS Sam VII 26, p. 4a.
72 The city of Nablus had several baths in its history such as al-qāḍī, al-shifā’, al-tamīmī,
al-khalīlī and one for the Samaritans ḥmmām al-sumara.
73 It is not clear to me what function the dyeing of pots has in the process of telling people’s
fortunes. This old profession established in the Samaritan community, and particularly the
priesthood, requires a separate study. Many luxurious buildings in Kiryat Luza in Nablus are
the fruits of this profession. Some reflection of this practice is found in Palestinian Arabic
literature, see Saḥar Khalīfa, Muḏakkarāt imra’a ġair wāqi‘iyya. Beirut 2nd ed. 1992: 136.
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believe everything you say.” The priest responded, “Yes Ḥusain. I went to sleep
after I had washed my body, prayed and recited the greatest name (Shēma, the
name of God).74 I imagined you in front of me and asked God to show me what
he plans for you and then I fell asleep. I saw myself in a gorgeous and spacious
garden with a large orchard in which each fruit came in two colours. In this
orchard I saw a large yard with a lofty palace reached by a long staircase at the
top of which there was a large gate. I saw you standing at its door holding a staff
and pointing to a fat man wearing long trousers and standing at the bottom of
the stairs in front of the yard, where there were many people of different types
and appearances. You were giving him orders which he transmitted to specific
persons who were moving quickly hither and thither, in and out in continuous
movement. I do not understand what they were doing. I did not try to talk to
you or go up to you. Then I woke up. This is all that I saw of your fate in my
dream, O Ḥusain.”
Al-Ḥusain and all those who were present were astonished and stared at each
other. Then, bewildered, al-Ḥusain turned to the priest and asked him: “O priest,
have you been to Gaza and have you visited the government building?” The priest
replied “No my lord (Efendi). I have never left Nablus, except to go to al-Ṭūr75
(Mount Gerizim) or to the graves of the prophets in the village of ‘Awerta.”
“Listen, O priest”, said al-Ḥusain, “if your vision comes true it means that I
shall be the governor of Gaza in place of the present governor. I shall become
his overlord who will give him orders rather than receive commands from him.
Should this be the case, you make your wish and I will realise it even it were for
a half of what I own, and God is my witness.”
Al-Ḥusain bid the priest farewell and left immediately for Gaza. It was not
long before al-Ǧazzār issued a decree appointing al-Ḥusain governor of the whole
Gaza strip and areas of Samaria also belonged to it. The previous governor’s rank
was reduced to secretary (that of a clerk), replacing al-Ḥusain. The priest’s entire
prophecy came true.
When al-Ḥusain had settled in his new position and put all his affairs in order
as the administrator in charge, he contacted the registrar in Nablus, the Samaritan
Ismā‘īl al-Surāwī, and ordered him to go to his friend Salāma the priest, convey
his greetings and tell him the good news that the dream had come true. He should

74 See the article Shēma in the Samaritan Arabic literature by the present writer in A. B. The
Samaritan News, 808–810, 15.3.2002: 85–112.
75 Still the common name for Mount Gerizim used by the Samaritans and Arabs of Nablus.
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ask him to come to Gaza and visit him in order to fulfil his promise, since the
new governor was unable to come to Nablus because of his duties and so the
registrar should bring the priest with him to Gaza. Ismā‘īl al-Surāwī obeyed the
command of his lord and master and went to the house of the priest Salāma and
conveyed the al-Ḥusain’s message. The priest was asked to get ready to travel
together with anyone he liked from his family. The registrar also took it upon
himself to satisfy all the needs of the family during the absence of the priest. The
priest Salāma laughed, nodded,76 and said “It seems that our friend al-Ḥusain has
become crazy. O my son, I am not crazy like him to make such a trip. Write to
him that I am not travelling, I will never leave my city and peace be upon him.”
The registrar was confused for his attempt to convince the priest was in vain.
When he gave up all hope it came to him to seek help from ‘Imrān, the son of the
priest. He went to ‘Imrān and showed him the message from al-Ḥusain. ‘Imrān
said to the registrar: “Write to al-Ḥusain that you are coming accompanied by his
friend, my father, and now go get ready.” ‘Imrān went immediately to his father
and persuaded him that such an opportunity ought not to be missed. Salāma
accepted the opinion of his son and agreed to travel provided that he would not
be kept by al-Ḥusain for a long period. The next day the priest Salāma started on
his trip, accompanied by a cook, a butcher, two notables from his community and
the registrar, Ismā‘īl al-Sāmirī, who supplied the family of the priest with all that
was needed during the absence of the priest, Salāma. This caravan was secured by
a group of soldiers. When the priest’s caravan arrived in Gaza it was welcomed
by al-Ḥusain, who placed his distinguished guest and his company in a special
wing of the palace, which overlooked a garden and was freely at his disposal as
if he were at home and among his family. Al-Ḥusain added, ‘‘You must consider
yourself at home since there is no difference between my house and your house.”
The priest shook his head and said to him: “O Ḥusain, you have inconvenienced
me. Do you think that I can endure separation from my family even if I were in
paradise? Had you let me stay in my place it would have been more economical
for you and more comfortable for me.” Al-Ḥusain said, “I wish to be blessed
by your presence and I long to see you. God has blessed me and raised my rank
because of you.” Salāma stayed uncomfortably for three days and then went to
al-Ḥusain and said: “The three days of hospitality have ended. Would you let me
return to my family?” Al-Ḥusain put his hand in the hand of the priest and led
him to one of the windows which overlooked the garden. He showed the priest
a barn with approximately thirty lambs, and said: “Look at those lambs that were

76 This time right and left as a sign of objection.
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placed there for you and your company. When you finish eating all of them I
shall permit you to leave.” The priest looked at him in a surprised way and said:
“This means that I shall remain imprisoned with you for ever. Are you serious
in what you say?” “I certainly am.” The priest said, “O sheikh, let me go and give
the meat of these lambs to others who have greater need.” Al-Ḥusain did not
take that into consideration and called the butcher and said to him: “Look I am
going to have lunch with you every day, together with some of my guests. You
should always (he meant the cook) prepare the appropriate dishes.” The butcher
obeyed and the priest kept quiet.
Then the news of the guest of Al-Ḥusain and his generosities spread and
reached the commander of al-Ǧazzār’s army, who was camping outside the walls
of the city of Gaza.77 The commander rebuked al-Ḥusain in a friendly way for not
introducing him to the priest so that he could be blessed by him too. Al-Ḥusain
promised to pay him a visit one day together with the priest. The governor fulfilled
his promise and the commander welcomed his guests and had the priest sit next
to him in the pavilion. “Do you smoke?”, the commander asked the priest, who
nodded78 (in the affirmative). The commander handed him a silver pipe with a
big piece of amber on its head. The priest admired the pipe and wished to own
it. He leaned down to his friend al-Ḥusain who sat on his left and whispered into
his ear, “Is the pipe a loan or is it my own?” His friend asked him to be quiet and
promised to give him a better one. The Pasha (commander) noticed and asked
al-Ḥusain what the priest wanted. “Nothing. He wanted to ask permission to
go out”, he replied. The Pasha was not convinced and said, “Tell me, by the life
of the head of the Sultan what is the matter?” Al-Ḥusain laughed and said, “He
admired your pipe, my lord.” The Pasha was pleased and turned to the priest
and said, “It is yours. O priest, pray for me.” The priest was as pleased as if the
commander had granted him a city.
Salāma became bored with staying in the palace with its food and all its varieties.
He longed to be with his family and children. He lost his joy and gaiety. Al-Ḥusain
noticed this and felt pity for him. He came to the priest and said, “I have caused
you much inconvenience and kept you here longer than you wanted. By God’s
name I would like you to stay with me forever because I cannot endure your
departure and I trust you. Yet, it is very clear that you are not at ease and have
no comfort here. However, if your departure is inevitable I would like to fulfil
my promise to you and God is my witness. You may wish for whatever you like

77 There must be an error here because Gaza had no walls and therefore the other version
of the story with reference to Acre rather than Gaza is more reasonable.
78 This time the movement is up and down.
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and I shall realise it as far as I can.” “Do not be shy and don’t feel pity for me.”
Salāma said, “Yes, O Ḥusain, I want it so.” And he raised his hand and pointed
with his five fingers. Al-Ḥusain did not understand what the priest meant or
what the five fingers signified. Were they five villages, five mills or something
else? The governor asked the priest “Please tell me what you mean by these five
fingers?” The priest said, “A sack of five hundred” (that is to say 5000 fils of
these days or five dinars). Al-Ḥusain laughed in a loud voice. He leaned toward
him and said, “Do you despise me, O priest, or do you feel pity for me? I was
afraid and thought that you would ask for something that I cannot give, but you
are humble.” Then al-Ḥusain turned towards the priest’s companions and said,
“If you are accustomed to kiss the hands of the priest, from now on I advise you
to kiss his feet. I believe that God has saved you, thanks to the goodwill of this
man and those like him among his venerable forefathers.” Al-Ḥusain then asked
Ismā‘īl al-Sāmirī, the registrar, who was also present, “How many are in the
Salāma family?” “There are eleven”, said the registrar. Al-Ḥusain ordered him to
give each member of the family a sack of five hundred and to the priest five sacks
and to every one of the Samaritans who accompanied him one sack. Moreover,
the registrar was asked to visit the priest periodically and supply him with what
he needed at the expense of the governor. Finally the governor said farewell to
the priest outside Gaza and sent sufficient guards with him to accompany him all
the way to Nablus, and apologised for his own shortcomings. The end.
During the period of feudalism, leaders and governors used to own several
villages and vast pieces of land each. The inhabitants of such villages cultivated
the land as serfs, for a share of the crop decided by the leaders according to
tradition, and the serfs had no right of opposition. In addition each of the leaders
and governors used to own a number of mills run by water power.

