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The legendary episode of the curse upon Varanasi by a certain Nikumbha and the
founding of the “new” Ka$i," or capital of the Kasi people, by King Divodasa has
already been studied by Hans Bakker from a mythological and historical perspec-
tive* on the basis of the Puranapaficalaksana “TGI” (i.e. Textgruppe I) version (in
the 4th “Abschnitt” = Vams$anucarita). This “Ur-puranic” artificial version was
reconstructed by Willibald Kirfel (1927: 372,25—378,72) from, on the one hand,
the double account found in both the Brabmapurana (BrP 11.39—54 and 13.66—75)
and the Harivamsa (HV Appendix I, no. 7, 1. 56—156, and 23.57—68) and, on
the other hand, the common text of the Vayu-purana and Brabmanda-purana
(VaP 92.23—68, BdP 2.3.67.25—72).> Between Kirfel and Bakker, however, both
Rajendra Chandra Hazra (1940: 145—156) and Walter Ruben (1941: 248, 341)
showed the lateness and compilative character of the Brabmapurana,* which is for
the concerned passages a mere copy of the Harivamsa (see below). Furthermore,
in 1969—1971 P.L. Vaidya published his critical edition of the Harivamsa, which
dropped the first and longest of the two accounts found in the HV vulgate.
Contrary to Kirfel’s view, the HV critical edition clearly proves the PPafic long

1 I wish to heartily thank Petteri Koskikallio for his careful critical reading of the first version
of this paper (2003), as well as Simon Brodbeck for his improvement of the second one (2010).
2 Bakker 1993 (s.v. “cycle of myths II”, nos 1—8) and Bakker 1996: 34 (see Bakker & Isaacson
2004: 189—190). No. 9 in Bakker 1993, artificially placed at the end of the “cycle of myths II” and
corresponding to an episode of Krsna’s life told in the ViP (and BhP), is irrelevant here.

3 For all textual comparisons, see Appendix I.

4 As S6hnen and Schreiner (1989: xxxi) remind us in the introduction to their edition of the BrP:
“it is not justified to quote the BrP as a testimony for critically reconstructing an ‘older’ version
of those passages which the BrP has in common with MBh, HV or ViP” and [n.: “As assumed by
W. Kirfel and those who followed him”] “there never was a ‘HV-BrP-Kern’ (core)”.
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126 CHRISTOPHE VIELLE

account — corresponding to HV Appendix I, no. 7 — to be an expanded secondary
version of the story told in a concise form in HV 23.5 More surprisingly, the close
study by Horst Brinkhaus (2005) of genealogical duplicates in the HV shows
that even the HV interpolation is prior to the VaP/BdP rewriting.

In the following, I shall thus start from the shortest and probably the earliest
version of the legend, as found in the Harivamsa (HV 23.57—68), explaining
and comparing it with the Vedic and epic (especially MBh 13.31) accounts on
Divodasa and Pratardana. Then, I shall examine the shorter HV version’s rela-
tionship to the longer variant told in HV Appendix I, no. 7, before studying
the borrowing from the HV-conflated text by the redactor(s) of the “classical”
vayuprokta Brabmandapurana (abbr. VaBdP). As I have tried to show elsewhere
(Vielle 2005) and as will be confirmed here, the VaBdP appears to be our earliest
available specimen of puranic literature, followed in the sixth—seventh centu-
ries CE by the sectarian Vispu-purana and Skanda-purana.® Moreover, it will be
demonstrated here that the “para-epic” Markandeyapurana comes at least prior
to the ViP, the latter having in this case obviously borrowed some details peculiar
to it. I hope that such a focus on the precise relationships between the Harivamsa
and the earliest Puranas concerning one of their common PPafic (Vams$anucarita)
portions will shed some concrete light on the complex question of the origin and
growth of the puranic text corpus.

1. HV 23.57-68 AND THE EPIC AND VEDIC ACCOUNTS
ABOUT DIVODASA AND PRATARDANA

The short account about the Kasi line of kings in HV 237 begins with the eponym
Kasika or Kasya,® Sutahotr’s son, and goes through Dirghatapas, Dhanvantari,
and Ketumant, up to Bhimaratha. Bhimaratha is generally regarded as the father
of Divodasa (cf. HV 368%, and Divodasa called Bhaimaseni in MBh 5.115.1),
but here the name must rather be understood as the one of Divodasa himself,°
famous as a “remover of all the raksasas” (sarvaraksabpranasanah, s7d).*° It is

5 Following Kirfel’s view, the editors of the BrP also consider the concise version as a “shortened
and partly confused repetition” (S6hnen & Schreiner 1989: 33, n. 13). Yet, this is partly due to
the fact that the shorter version appears in BrP 13 in a more corrupted form than its HV model.

6 For the dating of the SkP, see Adriaensen, Bakker & Isaacson 1998: 5; for the ViP, see Vielle
2002: 345 n. 23.

7 The passage is omitted in mss K3, D1.3 and T?3; see also below.

8 Different variants of the name in 23.54¢ and 23.55¢.

o Cf. also A$vaghosa’s Buddhbacarita 14.107 and VaP 92.23.

10 And not “of all the ksatriyas”, as in the variant reading used by BrP 13.67b!
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then stated™ that at that time one rdksasa, Ksemaka by name, was dwelling in
Varanasi [which had been made/was therefore] empty (v. 58). And it is explained
that she (viz. the city of Varanasi) had indeed (previously) been cursed by the
wise (and) high-minded (matimata... mabharmana) Nikumbha (59ab), who had
uttered the following curse: “let [the city] be deserted for a thousand years” (Sinya
varsasahasram vai bhavitriti, 59cd). As the city was cursed, Divodasa founded
another (unnamed) beautiful city at the boundary of the country on the bank of
the Gomati river (v. 60). He founded (or dwelled in) [the new city] after killing
the hundred sons of Bhadrasrenya (v. 61).

Then follow four verses in which it is very difficult to recognize who is who.™
I give here a tentative translation, which also contains a new interpretation of the
text:

The son of Divodasa was the heroic king Pratardana. Two sons were born
to Pratardana: first, Vatsa, [who was] actually a Bhargava (v. 62), and, secondly,
Alarka, the royal prince,” the [one who became] king, a humble one (samnatiman)
on the earth; and it is he, the lord of the earth, who took (viz. received/came into
possession of) the heritage of the Hehaya (= belonging to Bhadrasrenya or to his
heir) (v. 63). The paternal heritage, which had been taken (“seized”; cf. v. 61) by
Divodasa by force, was (again) taken by the magnanimous Durdama, the son of
Bhadrasrenya. This (= Durdama) had indeed been spared by Divodasa through
compassion, as he was a mere child (v. 64). And it is [by] the lord named Astaratha
(= Pratardana), son of Bhimaratha (= Divodasa), by this ksatriya wishing to end
the conflict, that it was fought over with him (tasya = Durdama),” when the
sons (of Durdama and/or of Astaratha/Pratardana, which would mean Alarka)
were (still) infants (v. 65).

11 Omitted in BrP 13.

12 Already Wilson (1840) in his notes to ViP 4.8 speaks about “obscure informations” and
“scanty and ill-digested notices”; see the comments by Sohnen and Schreiner (1989: 33 n. 8—13)
about the corresponding passage in BrP 13.

13 This is an important point in my translation: I understand each of these two padas, which are
concluded by ca, as naming and qualifying one of the two sons of Pratardana. Yet, as we will see
below, all the other versions consider that the two sons of Pratardana were Vatsa “and” Bharga/
Garga (cf. also the variant reading bhargas tatha ad verse 62d), and that Alarka was the “son of the
(son of Pratardana who became) king”, namely, of Vatsa (cf. also the variant reading vatsaputrah
ad verse 63a).

14 See Langlois’s translation, contra Wilson’s “desirous of destroying his foes”.

15 Note the impersonal use, contra Wilson’s “[the country] was recovered”.

16 According to Wilson, the commentator of this HV passage (Nilakantha?) also understands in
verse 65 Bhimaratha and Astaratha as the respective epithets of Divodasa (as in v. 57 above) and
Pratardana, and tasya as durdamasya.
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Alarka is then described as the Kasi king, brahmanical and the one of truthful
promises (satyasamgara), who during sixty thousand and sixty hundred years was
endowed with youth and beauty; [he was] the propagator of the Kasi race who,
due to the favour of Lopamudra, acquired the longest life (v. 66—67). At the end
of [his] vigorous age, after the killing of the raksasa Ksemaka, the lord settled
(again) in (or founded again) the beautiful city of Varanast (v. 68). There follows
a list of kings descending from Alarka (v. 69—71ab), which concludes with the
following sentence: “To Vatsa [belonged] the Vatsa country (vatsabbiumi), (which
is also called) the Bharga/Bhrgu country” by [the fact that he was a] Bhargava”
(vatsasya vatsabbiamis tu bhargabhiamis tu bhargavat, 71cd). According to my inter-
pretation, this statement has to be linked with verse 62d, thus giving logically a
brief account of the collateral line (viz. that of the Bhargava Vatsa, the first son of
Pratardana and the (half-?)brother of Alarka).

The Alarka of our story appears rather different from the character bearing
the same name in the Mahbdbbdrata and who is involved in a long narrative/
didactic passage of the Markandeyapurana (CE ch. 18—39 = 20—44 [Bibliotheca
Indica ed.] / 18—41 [Venkatesvara Press ed.]). In the latter passage, the exemplary
rajarsi Alarka (cf. MkP 16.12—13, 17.33 = 19.37 BI/17.43 VP) is given as the son of
the heroic Rtadhvaja Kuvalayasva, who himself is a son of King Satrujit. But he is
clearly not the Kasi king. In the best case, he is a neighbour or vassal of a Kasi ruler
(cf. the reference to the banks of the Yamuna in MkP 19.110 = 22/20.6 BI/VP,
and of the Gomati in MkP 20.90 = 23.91 BI/21.93 VP). The Kasi king himself,
unnamed, even militarily intervenes against Alarka in the course of the story. In
the epic, no genealogy is given concerning Alarka. In MBh 3.26.12, it is simply
stated that he “was a good and truthful man, king of the Kasis and Karasas, who
gave up his kingdom and wealth”.®® MBh 14.30.1ff. introduces Alarka as a r@jarsi
who learned the supreme bliss of yoga. Ramayana 2.12.5 alludes to the fact that
he gave his two eyes to a brahmin. Yet, the same is said of Kasipati Pratardana in
MBh 12.226.20 (Pollock 1986: 349, n. 5).

About Pratardana, the warrior-like son of Divodasa through Yayati’s daughter
Madhavi,® it is stated in the Mababbarata (MBh 13, App. I, no. 144, 1l. 10-11
= Bombay ed. 13.137.5) that he gave his own son to a brahmin. This could be
a reminiscence of the mysterious “Bhargava” son of Pratardana in HV 23.62.

17 Note the variant reading bhrgubhiimi in N2 V3 D6 M1-3.

18 Note the fact that he leaves the mundane life at the end of the story in the MkP 39
(44 BI / 41 VD).

19 Cf. the lengthy passage in MkP 34—38 (39—43 BI / 36—40 VP) where Dattatreya teaches
yoga to Alarka.

20 Cf. MBh 5.115.15, 120.6—7.
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Furthermore, MBh 12.49.71 states that Pratardana’s son Vatsa was brought up
among calves (vatsaib) in a cowpen, which might constitute one more element
related to the lost legend regarding the same son. Lopamudra, who increases the
life of Alarka, is well known as the wife of the sage Agastya in the MBh (3.94.21,
905.2ff.) and as a dbarmajid and brabmavadini apsaras in the BdP (1.2.33.19—20, not
in the corresponding chapter 59 of the VaP). Finally, VaP 65.96 and BdP 2.3.1.100
list Vatsas as one of the seven minor gotras of the Bhargavas. From this statement
it is possible to infer that Vatsa was the eponym of this Bhargava gotra.

It must be noted that the version of the war between the Hehayas and the Kasis
as alluded in HV 23 is not easily compatible with what is told in MBh 13.31.** In
the Vitahavyopakhydna, it is exposed how, like the famous Visvamitra of yore, the
rajarsi Vitahavya® attained brahminhood (brabmanya). Here, against all the other
accounts, Hehaya and Talajangha are introduced as two radjas (brothers?) born in
the family of Saryati,” and both of them are said to have been rulers of the Vatsa
country (vatsesu; MBh 13.31.6—7). The hundred sons of Hehaya/Vitahavya, much
inclined to fighting, attacked the Kasi king Haryasva, Divodasa’s grandfather, and
slew him in a battle between the Ganga and the Yamuna, before going back to their
own city in the Vatsa country (31.8—12). Similarly, they defeated King Sudeva,
Haryasva’s son. King Divodasa, Sudeva’s son, then built at the command of Indra
the city of Varanasi, which became a prosperous place between the Ganga and the
southern bank of Gomati (31.13—18). Again attacked by the Hehayas, Divodasa,
issuing forth from the city, fought for a thousand days, but after having lost all
his army and people, he was finally forced to flee to the rs7 Bharadvaja’s hermitage
(31.19—25). Bharadvaja promised to help Divodasa, and a sacrifice (i5t7) “in order to
get a son” (viz. a putresti, as glossed by Bakker) was performed. As a result of the
sacrifice, the heroic Pratardana was born as Divodasa’s son and endowed with the
rs’s tejas (31.26—32).** Installed as yuvardja, Pratardana marched against the sons of
Vitahavya, crossed the Ganga, conquered their city and slew them all (31.33—40).

21 See the “cycle of myths I”, nos 1 and 3, in Bakker 1993: 23.

22 Vitahavya is also the name of a Janaka king of Videha in VaP 89.22 = BdP2.3.64.23
(cf. PPafic 339,98). The identification by Pargiter (1910: 38, n. 3; 1922: 155), followed by R. Morton
Smith (1973: 156—158), of Vitahavya with the Vitihotras or King Vitihotra (cf. PPafic 420,50 and
421,55) of the Haihaya race is very doubtful.

23 For Saryati, the son of Manu, cf. PPafic 299,1 and 305,25.

24 The structure of the story peculiar to MBh 13.31 is broken by Bakker (1993: 23), when he,
rather artificially, includes in the same “cycle of myths I” (no. 2) a chapter (MBh 5.105) extracted
from the famous story of Galava (MBh 5.104—121), which presents a very different account of
the birth of Pratardana through Madhavi (without any mention of Bharadvaja’s role). There is
a similar problem in no. 4, where the MBh references to Varanasi as a place sacred to Siva are
gathered in the same “cycle”.



130 CHRISTOPHE VIELLE

King Vitahavya fled to the asrama of Bhrgu, who assured him of his protection.
When Pratardana ordered the king to surrender, Bhrgu declared: “There is no
ksatriya in this hermitage; here all are brahmins” (31.41—49). So, Pratardana
returned home, while, as a consequence of Bhrgu’s statement, Vitahavya became
a brabmarsi. Due to this incident, Vitahavya’s son Grtsamada and all their lineage
also became brahmins (31.50—64).

In the version told in MBh 13.31, one can hear echoes of the Vedic tradition on
the famous Bharata king Divodasa/Atithigva.> Macdonell and Keith (1912, I: 15)
have rightly observed about this character that he “was already an ancient hero
in the earliest hymns, and was becoming almost mythical”. Already in RV 4.26.3
and 4.30.20, Indra helps Divodasa to destroy the forts of his enemies,*® while
RV 6.16.5 and 6.31.4 attest to the close relationship of King Divodasa and the
poet Bharadvaja by mentioning them together.” In the Panicavimsabrabmana
(PB 15.3.7), Bharadvaja appears as Divodasa’s purohita who helps the king by
finding out a mantric means of rescue when Divodasa is — like in the MBh —
hemmed in by various enemies. In the Kathakasambita (21.10 = KpS 50.1), it
is the same Bharadvaja who, as purobita, gives Pratardana the kingdom. This
Pratardana is called Daivodasi ‘Divodasa’s son’ in Maitrayanisambita 3.7.7 and in
Kausitakibrahmana 26.5, as well as in the Anukramant (ad RV 9.96) of Saunaka.
The Anukramani (ad RV 10.179) also presents him as the “Kasi king” (kasirdja)
along with Sibi Ausinara and Vasumanas Rauhidasva (= his two royal half-
brothers in MBh 5.114—116 and 120). In the Kaugitaki Upanisad (3.1), Pratardana
Daivodasi is said to have gone to Indra’s world through his heroic death in battle.
In the Jaiminiyabrabmana (3.245—248), this time the purobita Bharadvaja helps
King Ksatra, Pratardana’s son, in the same manner as he did Divodasa, provoking
Indra’s coming and help when the king was surrounded by the ten kings at the
great battle.”® Vitahavya is the name of a prince mentioned already in the Rgveda
along with Bharadvaja (RV 6.15.2—3) and as a contemporary of Sudas (RV 7.19.3),
“though in both passages it is possible to understand the word as a mere adjec-
tive” (Macdonell & Keith 1912, II: 316—317). In the PB, however, Vitahavya

25 According to RV 6.61.1, the king was the son of Vadhryasva by Sarasvati; he is mysteriously
called Kasoju in RV 1.112.14, while in Kathaka$ 7.1.8 he bears the same epithet Bhaimaseni as in
MBh 5.115.1.

26 It is to be noted that in the MBh the same god orders the king to build a new capital.

27 The close relationship between Divodasa and Bharadvaja is further attested in medical texts,
where the medical tradition is supposed to have been transmitted from Indra either to King
Divodasa (Susrutasambita 1.1.2 and 16) or to the rsi Bharadvaja (Carakasambita 1.1.3—5).

28 In this JB passage, Ksatra, the son of Pratardana, replaces Sudas Paijavana, the “son of
Pijavana”, as the grandson of Divodasa in the famous battle of the ten kings, as alluded to in
RV 7.18.23—25; see Witzel 1995: 333—337, 340.
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Srayasa is introduced as an ancient king who had a thousand sons (PB 25.16.3),>
and as a man who was once niruddba (apparently “in banishment”) before being
firmly established (PB 9.1.9). In this last occurrence, “the scholiast [Sayana]
explains him as not a king but a rsi” (Macdonell & Keith 1912, II: 317). In the
Vedic tradition, “Bhargava” Grtsamada (cf. KB 22.4), to whom many hymns of
the second mandala of the RV are ascribed, appears to have no connection with
Vitahavya or with Divodasa’s family. However, Sadgurusisya’s Vedarthadipika,
in its introduction to the second mandala, quotes Saunaka’s rsyanukramana,”
where Grtsamada is represented as having originally been the son of Sunahotra
of the race of Angiras but afterwards the son of Sunaka of the race of Bhrgu.*

If we now sum up the data collected from the Vedic literature, the MBh and
HV 23, we may at the least say that a rich mytho-heroic cycle was/became
attached to the character of King Divodasa and his son Pratardana. Even between
MBh 13.31 and the HV passage, there are, despite the differences, a few inter-
esting common features.

First, there is the fight of King Divodasa with the hundred sons of a king
called Hehaya (= Vitahavya) or belonging to the Hehaya race (Bhadrasrenya).
Secondly, it is said that the lineage of Bhargava brahmins settled in the Vatsa
country sprung from one of the two rdja/ksatriya brothers (MBh: Hehaya and
Talajangha; HV: Vatsa and Alarka), whereas the Kasi kings had rather close
relationships with the Angirasas (see below for HV 23). It may be suggested
that the differences between the traditions arose from the fact that the HV
version represents the standpoint of the ksatriyas/kings of Kasi (according to
which the Bhargava Vatsas are a mere collateral branch of the Kasis), whereas the
MBh version represents the standpoint of the brahmins/Bhargavas of the Vatsa
country (who, in ascribing their ksatriya origin directly to Manu’s son Saryati,
proclaim their independence from the Kasi kingdom). Anyway, just as there was
no need to postulate several Vedic Divodasas, there is no need to postulate two
epic/puranic Kasi kings named Divodasa (I and II) to solve such “discrepancies”
— as Pargiter (1910: 38—41; 1922: 153—55) and R. Morton Smith (1973: 150—156)
did from their historicistic or euhemeristic points of view. In my opinion, we are

29 Cf.also TS 5.6.5.3, KS 22.3, JUB 2.6.11.

30 Even if the wording of the extant Arsanukramani (2.2—3) is slightly different; see Tokunaga
1997: 218.

31 Cf. the genealogical data in HV 23.50—54 and App. I, no. 7, ll. 11—15 = PPafic 369,3—5.

32 There is, moreover, the third “Paficala” rajarsi Divodasa, the son of the Ar’lgirasa brabmarsi
Vadhryasva by the apsaras Menaka (reminding of Divodasa as the son of Vadhryasva by
Sarasvati, according to RV 6.61.1). This third Divodasa is presented as the twin brother of the
famous Ahalya and the ancestor of Bhargava ksatriya-brahmins (see Pargiter 1918: 239—242; cf.
PPaiic 548,86—94a from VaP and MtP only, since now *377 and *378 in HV 23).
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here dealing with the same mytho-heroic characters,® even if they have entered
the pseudo-historical genealogies by different means.

2. THE EXTENDED VERSION: HV APPENDIX I, NO. 7,
LL. 56—156 AND VAP 93.23—68 / BDP 2.3.67.25—72

As Sohnen and Schreiner (1989: xxxi) wrote in the introduction to their edition
of the Brabmapurana, “the HV must be considered our only and oldest testimony
for the transition from Epic to Purana”. Ruben (1941: 248) already declared that
the “H[arivamsa] really is a supplement to and an imitation of the MBh” and,
at the same time, that the “H[arivamsa] is rightly called the oldest Purana”. The
late K.P.A. Menon (2002: 27), however, nuanced the second assertion in saying:

In its earliest form Harivamsa might not have qualified to be counted as a
Purana. With the Era of Itihasas coming to an end and with the evolution of a
new genre of literary composition in the form of Purana Harivamsa might have
been subsequently transformed into that form.

This is, in fact, what Brinkhaus has convincingly demonstrated on the basis of a
close study of the text of the critical edition of the HV.3* In particular, he points
out how some interpolated passages testify to the HV’s “late epic/early puranic”
growth and the text’s progressive transformation into a conflated (“vulgate”)
form. The conclusions of his latter study (Brinkhaus 2005) about two Paurava
genealogical passages in HV 23 — which offer expanded “duplicates” in the HV
Appendices I, nos 6B and 7 — are of very great importance here. Contrary to
his starting working hypothesis, according to which the interpolations formed
by the two appendices were borrowed from the “VaP-BdP kernel” — which can
now more accurately be called the “classical” vayuprokta Brabmandapurana® —
Brinkhaus surprisingly proved in both cases the indebtedness of the VaP/BdP
common text to the passages interpolated into the HV!

Focusing on App. I, no. 7, which takes place after ch. 21 in several HV mss,* it
is interesting to observe the significant change of place of the Kasi royal family
within the Somavamsa genealogy. In Chapter 23, Kasika/Kasya’s father Sutahotr

33 On the concept of “mytho-heroic cycle” (or “heroic mytho-cycle”), see Vielle 1996.

34 For his strong hypothesis, at the level of higher criticism, on what could have been the Ur-HYV,
or “kernel” (core) of the HV as the kbila of the MBh, see Brinkhaus 1990; 2002: 159—160.

35 On the early purana called vayuprokta or the “classical” vayuprokta Brabmandapurana, see
Vielle 2005.

36 M4 is supposed to contain the interpolation (forming its ch. 26), even if the collation of that
ms. appears to have been forgotten from the critical apparatus of App. I, no. 7!
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is introduced as the son of Vitatha¥ (i.e. within the Paurava line). But in App. I,
no. 7, the father of Kasa/Kasya (cf. 1. 13/17) becomes Sunahotra, the son of
Ksatravrddha, and the latter has to be structurally understood as being precisely
the same son of Ayu who in 21.11d was called Vrddhasarman.®® The genealogy of
Ksatravrddha/Vrddhasarman,® the ancestor of the Kasi kings, is thus logically
given after the genealogies of his brothers Raji (ch. 21.12—37), Rambha (child-
less), and Anenas,* and before the genealogy of the eldest brother Nahusa (ch.
22),# Ayu’s son, who was Yayati’s father. In this case, line 168 corresponding to
23.72ab (see above) becomes meaningless (even with the lectio bhargave). But,
on the other hand, this new placement fits much better than the previous one
with the commonly accepted mytho-epic account of Pratardana as the son that
Divodasa had with Madhavi, the daughter of Yayati.

The main aim of the author of the interpolated passage was apparently to
add within the Kasi genealogy: 1) the Vaisnava-orientated story of the origin
of Dhanvantari,* and 2) the Saiva-orientated story of the curse placed upon
Varanasi. Both of these myths were presumably borrowed or elaborated from
other source(s). Besides these two new stories, the text corresponding with ch. 23
was also slightly rewritten.® So, Divodasa becomes clearly the son of Bhimaratha
(I. 57), and he is no longer described as a raksasa-killer (cf. 1. 58). There follows
the allusion to the emptiness of Varanast occupied by the raksasa Ksemaka in
consequence of Nikumbha’s curse (Il. 59—62). The founding of, or at the least the
dwelling in, a new city on the bank of Gomati river by Divodasa took place after he
had killed the hundred sons of Bhadrasrenya (ll. 63—66). After this, there follows
an added line (l. 67), which explains that “this kingdom/realm (viz. where the new
capital was settled) which originally belonged to Bhadrasrenya was seized by him
(Divodasa), who was more powerful”. Then, as an answer to King Janamejaya’s
question concerning the reason for the curse and the identity of Nikumbha, it

37 Vitatha was Bharata’s successor, though actually the son of the Angirasa Bharadvaja. Cf.
23.50—53, a passage that explains the conclusive v. 72ab with the better lectio difficilior var. M2
bharate: “These are the sons of Angiras born in the Bharata family.”

38 See Pargiter 1922: 85, n. 6; cf. PPafic 369,2, MBh 1.70.23 (mistranslated by Van Buitenen)
and ViP 4.8.2; Séhnen & Schreiner 1989: 28, n. 1, and Brinkhaus 2005: 364 n. 8; contra e.g.
Smith 1973: 147—148, 161. Attention must be paid not to confuse this Ksatravrddha/Vrddhasarman
with Ksatradharma, the last descendant of Anenas (cf. HV App. I, no. 7, 1. 9).

39 App. I, no. 7, 1. 10b: ksatravrddbasya me Srnu; 1. 170a: ity ete kasayab prokzalb).

40 App. I, no. 7, ll. 1—10a: rambho 'napatyas tarrasid vamsam vaksyamy anenasab (line 1) ...
anenasab samakhyatab (line 10a).

41 Cf. App. ], no. 7, 1. 170b: nabusasya nibodhata.

42 On Dhanvantari, see Gray 1922.

43 The changes occur already in the beginning of the Kasi line, where some characters have been

added.
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is told at length (Il. 68—138) how Siva sends his gana Nikumbha, how the latter
puts the curse upon Varanasi and the origin of the holy place called Avimukta
(on which, see below §3). After the story, the genealogy continues again. First
there is an added transitional line (I. 139), saying that “the son of Bhadrasrenya
was famous under the name Durdama”.# The next sentences (taken from ch. 23)
are put in a more understandable order, and the problematic v. 65ab is omitted.
This (Durdama) indeed had been spared by Divodasa, thinking that he was only
a boy (l. 140). After obtaining the heritage of Hehaya, the king (Durdama) took
back his paternal heritage seized by Divodasa by force (Il. 141—142). [It was made]
by this magnanimous Durdama, son of Bhadrasrenya, by this ksatriya desirous
of ending the conflict/destroying his foes (1l.143—144).% Pratardana was the son
of Divodasa by Drstadvati (who is she?); it is this son (viz. Pratardana), (still) a
boy, who again fought with him (viz. Durdama) (I. 145—146). The two sons of
Pratardana were Vatsa and Bharga (various readings for the latter), and Vatsa’s
son was Alarka, defined here as the father of Samnati (Il. 147—148). Alarka is
the Kasi king about whom the traditional sloka is sung (Il. 149—152).% His life is
increased by Lopamudra (Il. 153—154).4 Alarka kills the raksasa Ksemaka at the
end of the period of the curse (Sapasyante) and the beautiful city of Varanasi is
rebuilt (punar) (Il. 155—-156).

Next I turn to the text of the vayuprokia Brabmandapurana (VaBdP). Even if,
following Brinkhaus’s conclusions, the vayuprokta version appears to be based
on the extented/vulgate version of the HV, it is far from being a mere copy of
the HV’s text. For example, in the account of the lineages of Ayu’s five sons
the order of the sons has been changed. In the HV, Raji is the first, followed by
Rambha, Anenas, Vrddhasarman/Ksatravrddha, and finally Nahusa, but in the
VaBdP the lineage of Ksatravrddha® is given as the first, followed by that of Raji,
and finally the lineages of Anenas and Nahusa are listed.* Surprisingly, Kirfel
(1927: 3690—384) also adopted this new order, even against the BrP-HV evidence.

44 Cf. the same line in the account of the Hehaya race, *304, 1. 1.

45 Cf. BrP 11.48, which transforms this sentence without a verb into the fact that “by him”
vairasyantab |...] krtab.

46 Since 1. 152, corresponding to 23.67ab, fits better with the next line, D1 T1.3—4 G3—5 insert
after 1. 151 the star-passage **9, which is the same half-sloka as found in the ViP.

47 The last (added) line corresponds with the widely attested line *373 in HV 23.

48 Cf. BdP 2.3.67.2—3 and the “eVa” quoted by R. Morton Smith (1973: 147). The name is cor-
rupted in the available editions of the VaP. On the very interesting “eVa” ms. (first thus referred
to by Pargiter 1913: xxxiii, and then by Smith 1973), see Vielle 2005.

49 The padas containing the name of Rambha (described as amapatya), preceding the
name of Anenas, have become more or less corrupted. Cf. PPafic 383,1 and the “eVa” ms. in
Smith 1973: 160—161.
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Furthermore, the VaBdP sometimes follows in its account the wordings of HV 23
rather than the one of App. I, no. 7, despite the fact that it omits the account of
the Kasi line in the Paurava genealogy. This fact indicates that the author(s) of
the VaBdP had both HV versions available (as noted by Brinkhaus 2005: 372).
For example, BdP 2.3.67.26°° combines HV App. 1l. 57—58 and 23.57c in order
to avoid the repetition of the name Divodasa; VaP v. 24b / BdP v. 27b has pura,
which is a variant peculiar to HV 23.58b; and line 154 of the App., which is
absent in HV 23 (except as *373), does not appear in the VaBdP either. Among
the most significant changes in comparison with the HV Appendix version is the
dropping of lines 65—67 and replacing them before line 140, after the account of
the curse (as did Kirfel 1927: 376—377). Moreover, lines 141—143 are omitted and
line 144 is displaced after lines 145—146. Thus, the passage can be understood in
two contradictory ways: “that boy, the ksatriya desirous of destroying all enmity,/
ending the hostility, the son (of Bhadrasrenya, viz. Durdama, or of Divodasa,
viz. Pratardana), fought with him (Pratardana or Durdama) again” (the same
sequence is adopted by Kirfel).” In line 147, Pratardana’s son Bharga becomes
Garga, and line 149, now a bit redundant, is omitted.

The dependence of the vayuprokta version from HV App. I, no. 7 appears
obvious also in the story of the curse by the gana Nikumbha. In this passage,
the readings of the HV are often better: for example, nikumbbam idam abravit
| ganesvara (App. 1l. 88b—89a) versus ganesam ksemakam [...] abravit | ganesvara
(“eVa” in Smith 1973: 151; cf. VaP 92.36¢cd—37a, BdP 2.3.67.40, and PPafic 373,40).
The latter variant creates confusion between the gana (Nikumbha) and the
raksasa (Ksemaka). Variant readings ad App. 1. 89a, such as raksasesa (V1 B1.2)
or raksasena (given by Bhatta 1995: 259, n. 3: “from HV 1.29”, but not found
in the critical apparatus), may explain the confusion in the VaBdP. It is worth
noting that in its Varanasimabatmya, the early Skandapurana (ch. 26—31), which
presents itself as a sequel to the VaBdP,>* avoids the confusion by simply saying
that after Nikumbha’s trick and curse the empty Varanasi was occupied by mrgas
(SkP 26.63d) and much later (both chronologically and in the text itself) repopu-
lated by Alarka (cf. SkP 30.64—65 = MtP 180.68).%

50 = VaP 92.23ef for the second half.

51 The fanciful interpretations of this passage by Smith (1973: 154—155) can be left aside.

52 Adriaensen, Bakker & Isaacson 1998: 20—22. The SkP is not much interested in royal gene-
alogies, however. This may explain why there is no mention at all of the raksasa Ksemaka in the
SkP, since in the VaBdP it is not in the excursus about Nikumbha but in the genealogical accounts
before and after it that the only two allusions to the rdksasa occur.

53 See Bakker 1993: 24—28 and Bakker 2004 for the study of the Varanasimahatmya of the SkP.
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The Visnupurana follows the structure of the VaBdP account closely, being a
kind of retelling of it. Also, it adopts the same order for the lineages of Ayu’s five
sons (cf. ViP 4.8—9).5 Within its concise prose rendering, however, it alludes
only very briefly to the story of the origin of Dhanvantari (with its Vaisnava
flavour) and does not mention at all the (Saiva) story of the curse by Nikumbha.
On the other hand, the following few details are added concerning Pratardana,
Vatsa, and Alarka (CE 4.8.6—8). Pratardana was victorious over his foes, namely,
the Bhadrasrenya family, in consequence of which he was called Satrujit (6: sa ca
bhadrasrenyavamsavinasad asesab Satravo *nena jita iti Satrujid abhavar). The son
of Pratardana’s was called Vatsa because he was much loved by his father who
used to call him: “boy! boy!” (7: tena ca pritimatatmaputro vatsa vatsety abhibitas
tato vatso ’sav abhavat). Vatsa got (also) the name of Rtadhvaja because of his
thorough honesty; because he had a horse called Kuvalaya, he was also known
on this earth as Kuvalayasva (7: satyaparataya rtadhvajasamjiiam avapa | punas ca
kuvalayanamanam asvam lebbe tatab kuvalayasva ity asyam prihivyam prathitab).
And this Vatsa’s son was Alarka (8: tasya ca vatsasya putro ’larko namabhavat,
followed by the sloka traditionally “sung” about him ~ PPafic 377,70ab + a second
half peculiar to the ViP: alarkad aparo nanyo bubbuje medinim yuva).> It is easy to
see that all the supplementary names given by the ViP to Pratardana (viz. Satrujit)
and to Vatsa (viz. Rtadhvaja and Kuvalayasva) come from the passage in the MkP
dealing with the r@jarsi Alarka, the son of Rtadhvaja Kuvalayasva and grandson
of Satrujit (see above). Despite this clever attempt of syncretism by the author(s)
of the ViP, the exemplary king Alarka of the MKkP is, as we have seen, neither the
son of Vatsa nor the grandson of Pratardana!

Finally, I would like to add the following four remarks on the relationship
between the different accounts:

1) The (erroneous) statement that Varanasi “previously” (pirvam) belonged
to the Hehaya king Bhadrasrenya seems to have first taken place in the text of
App. I, no. 7 (**4, many mss) and was borrowed from there to HV 23 (*3609,
with one line more, only supported by Dn and the G. edition). The origin of
this detail can be found in the VaP (ch. 94) / BdP (2.3.69) account of the Hehaya
race, where it is said that Bhadrasrenya (probably due to a misunderstanding of

54 Yet with some further confusion of names, because Ksatravrddha is given as the first son, but
also as the fourth (instead of Anenas, in 4.9.14).

55 The Bhagavatapurana (9.17.6), which obviously uses the ViP here, adds the name Dyumant for
Pratardana, but misunderstands his model while attributing the names Rtadhvaja, Kuvalayasva,
and even Vatsa to the same Pratardana, rather than to his son. In his commentary on the ViP
(followed by Wilson), Sridhara (¢.1400 CE) (mis)understands this as the BhP (see also his com-
mentary on the BhP passage).
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the previous account of the war with the Kasi kings) was “the king of Varanasi,
as it has already been stated” (varanasyadhbipo raja kathitab pirva eva bi).>* Note
that the similar half-verse found in the Matsyapurana (43.11: varanasyam abbiit
raja kathitam pirvam eva tu) is obviously meaningless, as there is no previous
statement about Bhadrasrenya (here named Rudrasrenya). Thus, it can safely be
concluded that the MtP has in this case borrowed from the VaBdP.

2) The widely attested” passage *392/394 in HV 23, which adds in the Hehaya
genealogy the kings Sahafija (founder of the city of Sahafijani), Mahisman (founder
of the city of Mahismati), Bhadrasrenya, Durdama, and Kanaka, appears to be
anterior to the corresponding text of VaP (94.5—8ab) / BdP (2.3.69.5—8ab). Yet,
the VaBdP version has suppressed the references to the founding of the cities (cf.
PPafic 411,5—8ab) at the same time as it has added the reference to Bhadrasrenya’s
kingship in Varanasi (see remark 1 directly above).®

3) The fact that four HV mss (K3, D1.3, T3), all containing the App. I, no. 7
interpolation, omit the “original” short account in ch. 23 about the Kasi line of
kings can easily be explained by their wish to avoid such an obvious contradic-
tion (see Brinkhaus 2005). In the case of D1, however, the scribe has tried to
combine both accounts in repeating the wording of Chapter 23 within the text
of App. 7, as shown in the Concordance table (see Appendix I below). The case
of K3 betrays a stronger influence by the VaP/BdP textual structure, since App.
7 is here (as in K1) placed after 21.11, namely, at the same place as in the VaBdP.

4) In the passages concerned here, in the case of both the shorter and the longer
accounts, it is confirmed that the late BrP is a mere (and often corrupted) copy of
the HV vulgate version. The fact that the passage of BrP ch. 11 corresponding to
HV App. I, no. 7 omits both stories of the origin of Dhanvantari and the curse
on Varanasi may be explained by the deliberate choice of the BrP author to drop
these two excursus, as it was already the case in the ViP for the second one.
He did it each time precisely at the layer of interlocution in which the question
introducing the excursus was asked. He also logically suppressed the four verses
alluding to the story of the curse found in the subsequent shorter account of HV
23 (cf. BrP ch. 13).

56 ViP 94.6cd / BAP 2.3.69.6¢d; cf. PPaiic 411,6 = HV 23 *393 (supported only by $1 K1.2.4 B2
Dn G3), MtP 43.11, etc.

57 Supported by S1 (partly), as well as by K N2.3 VB D T G M4 — viz. missing only from N1
and M1-3.

58 Note also that both editions of the VaP and BdP have in v. 7 the reading durmado nama
parthivab (see also Kirfel 1927: xxii, no. 4), the same as in var. M4 ad *394, L. 1b. The easy change
of Durdama into Durmada is also attested in var. G2 ad App. I, no. 7, 1. 139, and in var. G M1.2,
etc. ad ViP 4.11.4. It is used in a distinctive manner in the JaiSa portion examined below (§3),
where the Hehaya prince Durdama is the second reincarnation of the gandbarva Dumada.
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Since, however, nothing really conclusive can be said about the Puranas that
still need a critical edition (viz. the VaBdP and the MtP), a provisory conclu-
sion of this intertextual study is at least that the story about the Saiva gana
Nikumbha cursing Varanasi is a bit older than Bakker thought (5th or 6th century
CE, according to him; 1993: 21; 1996: 32—34). There are indeed good reasons
for ascribing the composition of the VaBdP to the beginning of the fourth
century CE (Kirfel 1927: xviii; Brinkhaus 2005: 372; Vielle 2005: 543). Even
before that time, the story had already occurred within the Harivamsa “conflated
version”, namely, maybe about the 3rd century CE at the least. When Kalidasa in
Raghuvamsa 2.35 presents Kumbhodara, the lion servant of Siva, as being “the
friend of Nikumbha”, he seems to allude to the same character of the gana as
in our episode (known to the poet from HV App. I, no. 7, and/or the VaBdP),
as the Keralan commentator Arunagirinatha (early 15th century) understood it
(Iyer 1983: 161—162; Bhatta 1995: 258—259).5 But what is even more noteworthy
to me is the fact that a tradition about a curse placed upon Varanasi by a certain
wise and noble character (a brabma- or raja-rsi?) called Nikumbha, as alluded in
the “original” HV ch. 23, is still older than the episode involving the Saiva gana.
What precisely that early tradition related to VaranasI (around the beginning of

59 Itis possible that Arunagirinatha (himself copied by Narayana Pandita) relies here on the un-
published Dipika of Daksinavartanatha. Here is the text of his Prakasika, including the variants
of Narayana Pandita, summarizing the “MBh” account (which means either the HV version from
a Mg type ms. having App. I, no. 7, or the MBh really, where, within the Rajadbarma section,
in a portion dealing with caitya-vrksas not to be felled, in a star-passage that all the S mss have,
12.69.40 *163, one Sloka (1. 4—5) alludes to the destruction in VaranasT of the forces of Saudasa [to
be corrected in Saudeva = Divodasa, cf. MBh 13.31.15 and 26] by Nikumbha the mabesvaraganesa;
see Bakker & Isaacson 2004: 190 n. 7): anena “pura kila varanasyam caityavrkse nikumbho nama
ganab prativasati sma | tam ca vrksam kasirajab (cf. bbrtaih NP) kuto ’pi hetoh chedayam dsa | sa
kupito rajanam saprakrtikam [cf. saprajamatyam saputrapitrbandhavam NP] svatejasa dadaba” | iti
mahabbarataprasiddbam itihasam dystantayan paramesvaranubhavopabrmbitesu sarvapurusakara
viphalibbavantiti dyotayati. Following Bhatta’s interpretation of Kalidasa’s allusion (Bhatta
1995: 258—259 on Raghuvamsa 2.35; see already Iyer 1083: 162), “this sends the warning to
Dilipa that he too may have to face a similar consequence if he interferes to release the cow from
the clutches of the lion viz. Kumbhodara”. About Kalidasa’s pada, here should be stressed the
fact, contra Bhatta (1995: 258—259) who himself relies on Nandargikar’s edition, that actually
Vallabhadeva’s commentary, according to the text of the Kashmirian manuscripts (cf. Goodall &
Isaacson 2003), does read nikumbha-mitram (and not nikumbha-tulyam, “equal to N.”, as read by
Arunagirinatha, Narayana Pandita, and Sarvajiiavanamuni, a variant that does not need to be con-
sidered as better, as did Iyer and Bhatta), and does identify this Nikumbha with one famous gana
(nama prakasye | nikumbbakhyasya ganasya prakhyatatvat tanmaitryd prasamsa), not with Parvatt’s
lion (as stated by Nandargikar). As Goodall and Isaacson have convincingly argued in their edi-
tion, the non-Kashmirian manuscripts purporting to transmit Vallabhadeva’s commentary, being
the ones that have been hitherto consulted by editors such as Nandargikar, do not really do so.
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our era?) was, unfortunately, remains unknown to us, even if we cannot doubt
that the HV redactor had something in mind.*

3. ANEW VERSION: JAISA 2-15

There exists, however, another version of the story of the curse put upon Varanasi
by an angry sage® and of the war between the Kasis and the Hehayas, and it is
found in the Jaiminiyasambita of the Brabmandapurana (JaiSa), a later puranic
work preserved in Kerala, where it was composed sometime around 1300 CE
(see Vielle 2002; 2005; 2008; 2011—2012; 2014; and forthcoming for the edition
of adhyayas 1—15). Here is a summary of adhyaya 2, which introduces the epic
narrative of the war between the Kasis allied with the Kosalas, on the one side,
and the Hehayas on the other (Chapters 3—15).

After the genealogy of the Iksvaku dynasty provided in ch. 1, within which
King Vasumanas is presented as the son of Haryasva and Madhavi, under whom
the conflict started with the Hehayas conducted by Bhadrasrenya (1.59—61b), the
royal interlocutor (King Hiranyanabha, of the solar race) asks the sage Jaimini to
tell more about the origin of the conflict between the Hehaya king Bhadrasrenya
and the Iksvaku king Vasumanas (2.1—2). The long answer begins with the
lunar genealogy from Ayu to Bhadrasrenya and a brief account of the conquests,
marriages and descendance of the latter (2.3—21). There follows a focus on the
Kasi king Divodasa and the city of Varanasi (2.22—23) with two verses about
the Avimukta sacred place (2.24—25; see below) and two verses explaining
that the prosperous city of Varanasi had been formerly (pura) founded by the
raksasa Ksemaka, himself killed by Divodasa who was then dwelling in the place
(2.26—27). There comes the “Vedic” rsi (mabarsi, muni) called Kumbhaka, who,
in the company of his wife and his sacred cow, installs his hermitage near the city
and performs the domestic sacrifices (2.28—37). In the meantime, a large drought
strikes the whole country (except the hermitage) and there occurs the uninten-
tional stealing of the sage’s cow (in fact, she had followed a group of cows to the

60 Does A$vaghosa in Buddbacarita 20.117 (Chinese and Tibetan versions) refer to the same
(man) Nikumbha when he says: “the lord of men [i.e. king], Nikumbha, resiling from the Law
[dharma) in this world of delusion, entered the earth in Kasi” (translation E.H. Johnston)?

61 Note that the motif of the angry sage willing to curse Varanasi is found in the MtP (180.164,
185.16—42, within a section entitled Avimukta-tirtha-mabatmya). The circumstances are very dif-
ferent and not related to the Vamsanucarita context. It involves the character of Veda-Vyasa, who
is about to pronounce a curse but prevented from doing so by Siva. SkP 30.61 also alludes to this
coming to Varanasi of the same “Vedic” and yogin Vyasa but without referring to such a curse
threat (see Bakker 1993: 27 and 23, who sees the curse by the gana Nikumbha as the possible
“implementation of an ‘earlier’ curse by Vyasa”).
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city), leading to the interruption of the sacrifice and Kumbhaka’s terrible curse
upon the city (2.38—59). King Divodasa, after examining the omens, decides to
leave Varanast and found a new city on the bank of the Gomat1 river. When the
building has already started, the hundred sons of Bhadrasrenya come there, too,
because they wanted to reach the place of the former capital of the Hehayas (i.e. the
one founded by King Dharmanetra, which was in existence before the founding
of Mahismati). A great battle ensues, with the consequent killing of the hundred
sons and the complete defeat of Bhadrasrenya by Divodasa (2.60—89). The new
city of Ka$i is then founded (2.90—94) and Divodasa has with Madhavi a son
called Pratardana (2.95). Later on, Bhadrasrenya has another son called Durdama,
given as the reincarnation of a raksasa (killed by Vasumanas, 4.58—5.36), who
himself was the reincarnation of the gandbarva Durmada (cursed by the apsaras
Urva$i, 3.10—4.54). The conflict between, on the one hand, Bhadrasrenya,
Durmada (firstly spared by Divodasa because a mere boy) and his son Kanaka,
reinforced for a while by an army of raksasas (led by the son of Ksemaka, who
had once been killed by Divodasa), and, on the other hand, both the Kosala lords
Vasumanas and his son Tridhanvan, and the Kasi lords Divodasa, Pratardana (the
half-brother of Vasumanas), and his son Vatsa, continues for a long time, until
the final death of the Hehaya king and his son in battle (Chapters 6—15).
Despite the numerous literary (kdvya and kathad) embellishments by its learned
and imaginative author, the main authoritative source of the JaiSa for the passage
about Varanasi in its ch. 2 can easily be traced: it is HV ch. 23, as found in the
critical edition (viz. from a manuscript of the M1-3 type having not after ch. 21 the
adhyaya corresponding to App. I, no. 7, with the Saiva excursus), more precisely
verses 57—62 and 63—65 (since Alarka as the son of Vatsa is not concerned here),
but with some variants peculiar to the Malayalam manuscripts. The most striking
one is the unique variant M1 kumbhakena instead of nikhumbena in v. 59b,
which explains perfectly well the name of the sage (cf. matimant... mabatman,
HV v. 59ab) in the JaiSa. Moreover, the var. M (etc.) pura in 58b (cf. also the var.
M3 etasminn antare kdle in 58a) explains how it was logically understood that the
raksasa Ksemaka was dwelling in Varanasi “beforehand”, before being killed by the
famous “killer of all the raksasas” (sarvaraksab-pranasanab) Divodasa (whereas, as
we have seen, Ksemaka is in fact killed later in the HV; cf. v. 68b). The wording
is sometimes exactly the same, bearing witness to the obvious borrowing (e.g.
JaiSa v. 22a etasminn eva kale tu = HV v. 58a; 22¢ divodasa iti khyarah = s57c¢;
26a—c purim varanasim tam tu... niveSayam asa purd ~ 58b—d; 26b ksemako nama
raksasab = 58d; 59cd with the curse tasmat sabasram varsanam Sianya bhavatu sa
puri = 59cd; 74ab about the founding of the new town on the bank of the Gomati,



Nikumbha'’s Curse upon Varanast 141

sa tatra nagarim ramyam visayante mabipatih = 6ocd; cf. also 8.23cd balo ’yam iti...
visasarja tam and 15.51ab divoddsena yab pirvam balo yam iti = 64ef).

There remains the problem of the JaiSa two “extra” verses dealing with Avimukta,
which run as follows: “Not far from that [city of Varanasi] there is a place, sacred
in all the worlds, which purifies from all the sins, dedicated to Siva from whom
it bears the name Avimukta (yasyavidiire sumabat ksetram sarvaghandsanam |
Saivam tad avimukiakhyam sarvalokanamaskrtam, v. 24). There dwells, fully
visible, the divine Lord Siva, for the help of his devotees through the power of
the name Avimukta” (yasmin vasati devesah saksat pratyaksatah Sivah | upakaraya
bhaktanam avimuktasamakhyaya, v. 25). As Peter Bisschop has noticed (pers.
comm.), remarkably the JaiSa distinguishes Avimukta from VaranasT itself (2.24a:
yasya+avidire: “not too far away from which”), which points to an earlier date
(of the used source); while later on the whole town is generally identified as the
ksetra Avimukta, here the sanctuary Avimukte$vara seems to be referred to specifi-
cally. It is also noteworthy that Avimukta is not identified here as the cremation
ground ($masana) of Varanasi, as is usually the case in later sources (cf. already
MtP 184; the earlier MKP 8.106—117, which describes the §masana in length, does
not identify it with Avimukta). This feature is in fact common with the HV App. I,
no. 7 / VaBdP accounts, as well as the original SkP (but not its later recensions; see
Bisschop 2002: 238—239; Bakker 2006). According to Bisschop, it is difficult to
not compare JaiSa v. 24d—25a with HV App. I, no. 7 L. 134: yasmin vasati vai devab
sarvadevanamaskrtah (= VaP 92.59cd; cf. PPafic 376.62ab, BdP 2,3,67.62cd with
the var. vased bhavo, and eVa apud Morton Smith 1973: 151 with the var. vasaty esa
pindkadbrk). So, it is possible that our author also had a look at a HV manuscript of
the M4 type (containing the interpolated passage) or that the text of HV ch. 23 he
used had a few additional verses on Avimukta. To add something on the Avimukta
holy place in relationship with Varanasi appears in fact as a kind of locus communis:
such an interpolation on Avimukta (distinct from Varanasi referred to just before)
as the place “where by the sight of Siva one is purified even after having slain a
brahmin” is found in Northern manuscripts of the MBh (3.82.69 *419: avimuktam
samdsadya tirthasevi kuridvaba | darsSandad devadevasya mucyate brabmahbatyaya);
Jabala-Upanisad 1—2 gives a symbolic explanation of Avimukta (linking sacred
places with parts of the body), located in the middle of the Vara and Nasi [rivers]
(quoted by Sankara BSBh 1.2.32; a parallel passage is in KaP 1.29.50—62 CE, as
noted by Bakker 2006 n. 19); the Brhatkathaslokasamgraba (21.2cd) evokes the
connection with a pun, “Varanasi, the holy city because of its inseparability from
Avimukta” (avimuktavimuktatvat punya varanasi puri). Avimuktaka is also listed
among the seven Saiva ksetras in the Brhaspati[-niti-Jsitra (3.122), a Southern text
probably a bit earlier than the JaiSa (see Vielle 2014: 22). It looks as if the JaiSa
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author had deliberately wished to add here a sort of “touristic” pilgrimage note (he
does the same on several other occasions).

It can also be observed here and elsewhere in the JaiSa that for the Vams$anucarita,
beside the HV the author also uses the Visnupurana (which itself in this matter
paraphrases the VaBdP account most of the time). However, sometimes the JaiSa
author has misread, misunderstood, or reinterpreted his source. A good example
is in JaiSa 15.54—55, at the very end of the section concerned here, when the two
half-brother kings, Pratardana of Kasi and Vasumanas of Kosala, come on the
battlefield to congratulate the victorious Vatsa (son of Pratardana): “And they
declared: ‘since by you alone so many enemies have been defeated, you, Vatsa, you
will become famous under the name of Satrujit’ (abritam ca tvayaikena babavab
Satravo jitab | tasmat tvam Satrujin namnd khyato vatsa bhavisyasi, v. 54). From
that time this hero of great tejas, destructive of all his enemies, was famous in the
world under the name of Satrujit” (tatab prabbrti lokesu khyatab satrujid akhyaya |
babhiiva sa mahatejab sarvasatrunibarbanab, v. 55). This nirukti is obviously based
on the passage of the ViP (4.8.6—8) examined before (see above §2 and n. 55),
which proposes to reconcile the different data of the VaBdP and the MkP. As we
have seen, the ViP, on the basis of the supposedly same character of Alarka, makes
an equation between Pratardana and the MkP Satrujit, and between Vatsa and the
MKkP Rtadhvaja Kuvalayasva (son of Satrujit and father of Alarka). The problem
is that in ViP 4.8.6, the name Satrujit with its explanation concerns Pratardana (cf.
Sridhara ad loc. and ad BhP 9.17.6), not Vatsa, as it becomes in the JaiSa.
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