“A LOYAL BUSINESS PARTNER” — A STORY TOLD
IN THE JEWISH NEO-ARAMAIC DIALECT OF ZAKHO

Steven E. Fassberg

The following story was recorded on July 24, 2003 at the home of Simha Mizrahi,
aged 75, in Jerusalem. Simha was born in Jerusalem to Aramaic-speaking parents, but
lived for a number of years with her grandparents, who came to Jerusalem from
Zakho in 1921. Simha is fluent in Hebrew, Palestinian Arabic, and Neo-Aramaic. The
first two languages leave clear marks on her Neo-Aramaic.! Samples of Simha’s
speech have been published in Fs. Muraoka.? The following selection also contains
two previously noted features of her idiolect: 1) the use of wéwdle, wewala, etc. as
past copula, a phenomenon that appears to be unknown to other speakers of Jewish
Zakho;3 and 2) the 3 pl. form of the old active participle of verbs III-y with final -/

* [ wish to thank my informant, Mrs. Simha Mizrahi, for her help and patience, and Profs. Yona
Sabar and Simon Hopkins for their comments on an earlier version of this article.

! As expected, the influence of Israeli Hebrew is considerable and can be seen throughout the text,
e.g., Simha’s repeated use of Sutdf ‘partner’ (Section 1) despite mention of the Aramaic (<Arabic)
form $wrika. The influence of Palestinian Arabic can be seen in ma‘alés “never mind!” (1), balad
“Old City (of Jerusalem)” (1 and 1), numra dit telefon “telephone number” (IV and VI), <ayyan
“i” (VI), koppaniyye “neighborhood” (VII; see n. 47 below), ja rur “drawer” (VII), harir “silk”
(VIID), and the calques mdxin telifon/mxéle telifon “to telephone” (V1; Arabic drb telefon), bas r
ma “after” (VI; Arabic ba‘d ma).

2 S. E. Fassberg, “A family history told in the Jewish Neo-Aramaic dialect of Zakho," in Hamlet
on a Hill: Semitic and Greek Studies Presented to Professor T. Muraoka on the Occasion of his
Sixty-Fifth Birthday (eds. M. F. J. Baasten and W. Th. Van Peursen; Leuven, 2003) 191-213.

3 As reported to me by Yona Sabar. wéle serves in Simha’s speech only as a presentative that
includes the 3rd person copula: Carli wéle go Héfa “Charly is in Haifa” (Section [V); ha wéla
numra d 1 tehifon didi “Here is my telephone number” (IV); wéla ksiita go wardga “It is written
on the piece of paper”(VII). On this form see C. Meehan and J. Alon, “The boy whose tunic
stuck to him: A folktale in the Jewish Neo-Aramaic dialect of Zakho (Iraqi Kurdistan),” /0§ 9
(1979) 179 n. 22. The presentative wal (see Y. Sabar, 4 Jewish Neo-Aramaic Dictionary

Studia Ovientalia 99 (2004), pp. 41-51
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(gbi, gbiwa in Section II) on the analogy of the strong verb alongside a form with -¢
(gmaxéwa Section II), a feature that is also unattested among other Zakho speakers
but known from a speaker of the nearby town of Gzira.* Additional features of verbs
[ll-y are noteworthy in Simha’s speech. She pronounces final -¢ in the m.s.
imperative (fréle in Section VII) alongside expected final -/ (¢ri in Section VII),5 and
she says -pax (vazyaxlu in Section II; gdaryaxwa and mahkyaxla in Section VII)
instead of expected -ax as the 1 pl. suffix on the active participle.6 The system of
transcription basically follows that used by Yona Sabar.”

Section I: Simha’s Father and His Business Partner Before 1948

ubabi wéwale-, dammid wéwale zora wéwale Sutaf. in¥éli mato gimri Sutaf. (SEF:
$rik?) $rik ze bataravit. 3uika® Stawe. ma‘alé §. wéwale Sutaf go der >armel.’ mato'0
la-kPan gzéle -, qam xazéle uxa —, la wéwale misilmana. >armani wéwale. keséwa
gmeseéwa xitte ugirsa ta Kurdinaye go dikkana déni. ubabi muhkéle imme. mi§le Sutaf
dide. pr¥le Sutaf dide. xaraye *arbi utmanya pisla harba.\\ Sutaf gam *arigla. ubabi la-
zille bizr ab >l balad whal xhisla harb. xlisla harb é-za'2 >axnan yalunke zore waxni.

[Wiesbaden, 2002] 154) occurs in ani wal gzélu mn *Amerika “they saw from America” (II);
wal kxazyan “and | see” (111); wal g mran ta xorasti I say to my friend” (I11); wal go ¢ bbi wal
g mia | "in my bosom is stirring” (111); *dna wal g mias nna *¢ <ulbe I am putting aside this
box™ (IV).

4 Noted by Sabar in Dictionary, 51 (§6.10). See A. Nakano, Conversational Texts in Eastern Neo-
Aramaic (Gzira Dialect) (Tokyo, 1973) 58.

5 Note the f.s. with -e: mahkelali (Section V1I). See also tmani “eighty” for tmane (n. 52 below),
The final i in tmdni is probably on analogy with the endings of the other tens (60, 70, 90, etc.).

6 Simha seems to have inserted (the historical) y on analogy with the feminine forms with y: | f.s.
xazyan (cf. kxazyan Section III), 2 fs. xazyat (maltkyat 1V), and 3 fs. xazya. For the expected
forms, see R. D. Hoberman, The Syntax and Semantics of Verb Morphology in Modern Aramaic:
A Jewish Dialect of Iraqi Kurdistan (New Haven, Connecticut, 1989) 197.

As set forth in Y. Sabar, “Lel-Huza: Story and history in a cycle of lamentations for the ninth of
Ab in the Jewish-Neo-Aramaic dialect of Zakho,” /S5 22 (1976) 144,

8 See Sabar, Dictionary, 304.

9 In Section 1V Simha pronounces it *armal. Cf. *arman in Sabar, Dictionary, 101, Note the fluc-
tuation in her pronunciation between >armani “*Armenian” (Section I) and ermeni (Section V).

Cf. mdtof in Section 1.

'L Cf. harb in the next line and in Sabar, Dictionary, 168. harba, an Aramaized form of the Arabic
harb, is also attested in Sections Il and V.

12 From *é-zdfya) “this time.” See Sabar, Dictionary, 156.
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Translation

And my father was-, when he was young, he was a partner. I forgot how they say
partner. (SEF: §irika?) Kirika is in Arabic. Let it be $irika! Never mind. He was a
partner (whose store was located) in the Monastery of the Armenians.!3 [ don’t know
how he met —, he met him and one —, he was not a Moslem. He was an Armenian. He
would come and bring wheat and groats to the Kurdish Jews!4 in our store. And my
father spoke with him. He became his partner. He became his partner. Finally,
(in) '48 the war took place. The partner fled. And my father no longer went to the Old
City until the war ended.!5 The war!6 ended, at this time we were little children.!”

Section II: Party in Ramallah

gibax xazyaxlu dukdne. Ramal | a la ki’ax mayla. ukullu —, balad la ktaxraxwa
matof wéwdala. wana —, dammut psixla balad, *ana wéwali gurta. wéwali gurta. *umri
wéwale isri utlaha $inne, “isri warba $inne.'8 murri wil 1 a *ana bazan. uxa xorasti
géaglawa'® go posta. dammut posta pisla mno§ gyana uBezek pisle mno§ gyane, *uzlu
msibd rapsa go Ramal | a. go xa bet kafé , xa ga hwadi. xa ga hwadi. immit day
duksa-la xa magarid, magarid did —, Simme mayle? >od ganiwa gdaréwa go magara
— “Ali Baba! utama biz arzan wéwala mn kullu. ugbiwa >aziwa umfarjiwa. ulazim
huzdye yawiwa pare ta misilmane. qay? xlisla harba. *e-za gbi *axli. gamdye wéwalu
kpine. ’e-za °atta gar gmaxlilu, kudax °atta gmaxlilu kulle wa‘da. *az gam ’ozilan
msiba, moselilan trimbél ugam nablilan. zillan *1l go dé msibd. ubizr ab min xa
xam$i nase, *arbi uxamsa nase wé walan go trimbel. dammid imtélan il dé magara
did “Ali Baba, xayi talox! ma sqilta wéwala! bohrayi *axxa uSam‘e uniira gmaxéwa
Igiida smoqa ukurkmana. mani xizya min danya >awaye? *ani wal gzélu min >Amerika.
‘axnan —, hé§ ’Ame rika la séla taléni. umforijlan umojiblan.

13 Le., the Monastery and Church of St. James (Jacob) in the Armenian Quarter of the Old City.
The partner’s store was located across the way from the monastery.

14 Lit, “Kurds.” The term is used in Israel to refer to Jews from Kurdistan.

15 She means until the end of the Six Day War in 1967 and the reunification of Jerusalem.
16 The War of Independence in 1948.

17 Simha was actually 20 years old and not a child when the war ended.

18 In 1967 Simha was 39 years old. She seems to have confused 1967 with 1948.

19 Cf.jg¢ liin Section IV.
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Translation

We want to see places. Ramallah, we don’t know what it is. And all —, the Old City
we didn’t remember how it was. And [ —, when the city opened up,2° | was married.
My age was 23 years old, 24 years. I said, “Indeed I am going!” And a friend of mine
was working in the postal service. When the postal service became separate and
Bezeq?! became separate, they made a big party in Ramallah, in a café, a coffee house,
a coffee house. The name of that place is a cave of, a cave of —, what’s his name? The
one who would steal and put in a cave —, Ali Baba! And there it was cheaper than all
(others). And they wanted to go and see. And the Jews had to give money to the
Moslems. Why? The war ended. Now they wanted to eat. Before they were hungry.
At this time now?? they feed them, just as now they feed them (the Arabs) all the
time.23 So they made us a party, they brought us a bus and they took us. We went to
that party. And we were more than about 50, 45 people in that bus. When we reached
that cave of Ali Baba, (may) my life (be) for yours! How beautiful it was! The light
here. And candles and fire were lighting up the wall, red and yellow.24 Who has seen
such things? They learned from America. We —, America had not yet reached us. And
we saw and were amazed.

Section I1I: A Stranger at the Party Stares at Simha

utilan kutxa mirre, “>ahat Simmax *Ester-ile, Sar‘abi? >eha-la duksax, *ahat. 'u >éha
duksax. kutxa hulliile duksa dide. wax tiwe, wal kxazyan xa wéle mendxe °1bbi.
miSilmana-le! kalba bir ke3a‘/25 ma gmenxit %1bbi? wal gimran ta xorasti, gimrana,
“walax! °Gha gménix bbi r aba. >ana géman ’azan. gimra, “>éka bazat? trimbél
sa‘a 1&°a base. *eka bazat *atta? byatwat %l warya? kullu nusilmane qarqindaye.”
mirrila, “’az qay gmémx %ibbi?” gimra, “la-kPan.” gimra, "bagranne.” gimrle,

20 L., after Israelis could travel to it once again following the 1967 war.

21 Bezeq is the Isracli national telephone company. It was split off from the national postal service
in 1984,

22 Simha seems to mean “then.”

23 simha’s intent is that the Arabs were hungry after the war because of the difficult economic situ-
ation in the occupied territories and they had to be provided with food and money. One way of
eaming money was to open restaurants in order to attract Israelis.

24 She explains that candles and lights were placed behind different colored glass in the wall of the
cave.

25 Yona Sabar and Hezy Mutzafi inform me that they know this werd frem other Zakho speakers,
however, its origin is unclear.
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“msamihli, huts min kavéd didox, bale *énox v aba ruwwe-lu. ma wit mendxe *1bbit
xawirsi?” gémir, “la-kinn.” gémwr, “xa mindi go hbbi wal go <1bbi wal gimtal.”
gimrale, "Sud gimta<il go libbox, la go ibbéni!"”

Translation

And we sat down. Each one asked, “You, is your name Esther, Shar‘abi? This is your
place, you (sit here), and this is the your place. (To) each one they assigned a place.
We are seated and suddenly [ see that one (person) is staring at me. He is a Moslem!
Son of an evil one! Why are you staring at me? I say to my friend, I say, “Hey!26 He
is staring at me a lot.” [ am getting up to go. She says, “Where will you go? The bus
(only) at nine o’clock comes. Where will you go now? Will you sit outside? All
Moslems (are) atheists.” I said to her, “Then why is he staring at me?” She says, “I
don’t know.” She says, “I'll ask him!” She says to him, “Excuse me, no offense,2’ but
your eyes are very large. Why are you staring at my friend?” He says, “I don’t
know.” He says, “Something in my heart and in my bosom is stirring.”28 She says to
him, “It should stir in your heart and not in our heart!”

Section IV: The Stranger Reveals Himself to Be Her Father’s Former Partner

’az gémirra, “kiPat?® mayle simmi? gimrale, “la’.” gémir, “ana —, Simmi Kayiif-ile.”
’ana -, dammud $me’li Kayif, pisli bigxaka. murrila, “Ester, xalas. la mahkyat *tmme.
>0 Kayiif xor babi-le, xor babi-le." gimra, “ma gimrat?” mirrila, “sé mbaqraxle.”
mirrdle, “msamihli, ‘asat -, " damm d m rréla, imme mirrélan, mirrale3®” <afat *ul-
>asami! ... ’ana batalle ‘al hadi mara wisi fi tbbi <am bilab.” az mirrale, “ma ‘am
bilab fi <ibbak? *¢ab fi I-<ibbak la fi ‘tbna!" gémir tala, "k’at, >ana kxafwin *éha -,
baba -, $tmma Mése-le. " mirrdle, "méka kivu?” gémir, “*amaya —, $imme Carli-le.”
gimra, “la-ki1t. Samivel-ile.” gémir, “naxon. ’amaya —, Simme Samivel-ile. Carli wéle
go Hefa.” gimra, "méka ku"? génur, “ana jgulli ummid Mése go der armal.
gmes:}zwrjl’e xitte ugirsa usa‘are ukulle mindi ta dikkana. ubaba -, *ule kisli >amane.

26 See Sabar, Dictionary, 154.

27 Lit. “apart from your honor.”

28 Lit, “playing.”

29 Simha says ki’ on the tape for expected 2 f.s. kPat, attested later in this section.
30 The following exchange between Esther and Kayiif is in Arabic,
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ha *isri $inne *ana wal gimtasinna ¢ ulbe. lazim >amritili *eka-le skina yan *asin kisle
yan yawitili numra dit telifon' mahkin imme yan kudax gbétun. marile, ‘Kayif!" ha
weéla numra d 1 telifon didi.>awa -, *iswale r aba pare. “iswale te lifon. *axnan -
laswalan pare. laswalan telifon.

Translation

Then he says to her, “Do you know what my name is?” She says to him, “No.” He
says, “I -, my name is Kayuf.32 ] —, when I heard Kayuf, I began to laugh. I said to
her, “Esther, enough. Don’t talk to him. That Kayuf is my father’s friend, my father’s
friend.” She says,” What are you saying?” I said to her, “Go, let’s ask him.” She said
to him, “Pardon me, may live —,”" when he said to her, his name he said to us, she said,
“May you have children bearing your name!?? ... (He said,) “I am looking at this
woman and something in my bosom is stirring.”34 Then she said, “What (do you
mean) it stirs in your bosom? It should stir in your bosom and not in our bosom!” He
says to her, “You know, I think that she —, her father, the name is Moshe (Moses)."”
She said to him, “From where do you know (this)?” He says, “Her uncle —, his name
is Charly.” She said, “You don’t know. It is Samuel.” She says, “Correct. Her uncle’s
name is Samuel. Charly is in Haifa.” She says, “From where do you know (this)?” He
says, “I worked with Moshe in the Monastery of the Armenians. I used to bring him
grain and groats and barley and everything to the store. And her father —, he has with
me a deposit in trust. Behold twenty years I am putting aside this box. You must tell
me where he is living and either I will come to him or you should give me the tele-
phone number so that I can talk with him or just as you like. Tell him, ‘Kayuf!’ Here
is my telephone number.” He —, he had a lot of money. He had a telephone. We —, we
didn’t have money. We didn’t have a telephone.

Section V: Simha’s Father Learns of Chance Meeting with Former Partner

séli >aw lele laswa-bi bizr ab *azanwa Ibésa. yalunket did, ugéri, kullu wélu go bésa.
séli hayya bé babi. séla >tmmi xawirsi *Ester. gém r —, babi gémir, “xer *msal | a!

31 Cf. Sabar, Dictionary, 310, telefun.

32 Ahmad Kayif, originally from the village of Usifiyya

33 Lit, “May the names live!”

34 Lit,, “play” (Arabic b = Neo-Aramaic #7 in previous section)
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ma sélax bipalgiz léle? qam Soqattu yalunke!” murri, “kint babi. lébox mhém mit
mani xzéli 2idyo. ba-xayi talox,” m rrii. murri, “Kayif kivte?” “Wi!  ilaha
manixle! " 2isri Sinne lén35 xizyva dide, nun yénud harba.” mirri, ‘“babi, >akan
>amrannox msolumle 2llox, bumhem mit li?"* gémir, “bumhém nin ubimhém nin!"
genur," ’awa bir babe-ile!” génur, “léewe dwiga min cumindi 2lla nun bir babe.”
gémur, “kasér b r kasér-ile. *omnam miSilmana-le. gamaye misimana —, la gimriwa,
“driizi” u(la) gimriwa, “ermeni.” gimriwa, “misilmana.” *é-za gam mahkyanna tale
hikkosa. Snéle mgixka babi.

Translation

I came that night. I wasn’t able any more to go home. My children and my husband,
all of them are at home. I came quickly to my father’s house. My friend Esther came
with me. He says —, my father says, “I hope all is well! Why have you come in the
middle of the night? You have left the children!” I said, “You know, father. You can’t
believe whom | saw today. (May) my life (be) for yours!” I said. I said, “Do you
know Kayuf?" (He said) “Oh! May he rest in peace! Twenty years I haven’t seen him,
since the time of the war.” [ said, “Father, if I tell you that he sends you greetings,
will you believe me?” He says, “I will believe and I will believe!” He says, “He is the
son of his father!” He says, “He is not taken for anything except the son of his
father.”36 He says, “He is a worthy son of a worthy (man).”37 True, he is a Moslem.
Formerly, Moslem —, they didn’t used to say?® “Druze” and (didn’t) used to say
“Armenian.” They used to say “Moslem.”3? Then I told him the story. He fainted
from laughter, my father.

Section VI: The Partners are Reunited

gémur, “halli numra duit telifon atta bazin. murri, “babi. *atta la gpasxilox darga.”
ugaméni 1swa xa hammam. Simme wéwala Yohanan *Ezra ani -, *tswalu telifon. kud
gbéwa mtalfinwa, keséwa gyawéwa xa qurus ugimtalfinwa. >lbinhe gémr, °ana sinsi

35 Forléw n, as attested in Section VI,

36 |e. one can see (lit., “he is held"™) that he he is truly the son of his father.
37 Lit., “kosher son of kosher he is.”

38 e, call them,

39 The Druze and Armenians were formerly designated by the general term “Moslem.”
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la séla. kulle léle léwin twi’a. *atta gémin *dzin maxin telifon tale. zille mxéle telifon
tale. >awa Sme’le hugsit babi ubabi $me’le hisse. kutru tilu pi§lu bibxaya. lébe 26
mahke ulébe >0 xit-51 mahke. >é-za gimranne babi, ' >awa -, *ahit ghaxit." gémr,
“awa biz “aziza-le min xaye didi. biZ “aziza-le,” gémir. “isra Sinne dit wéwali imme,
la xzéli b a3 *ila imme. uqurus dide pisle tre’.” murre® tale, “ahut basut kisli yan
’dna basin kislox.” babi mirréle, "“ana xap&a <ayyan wena. lebi >azin. *ahu, ’isalox
kasli! >ahit, mé(si)t-3i kulla miSpahd didox! basir xa Sapsa sélu bizr ab muin *isri giire.
’ani palge yalunke dide, palge xaswase, palge >amtase,* xa- pal(ge) xalwdse. jillu
‘ala millu®? gam mesélu. sélu. yummi *uzla xamista. *uzla yaprax. *uzla maldiim. *uzla
Sikle Sikle upisra udehna uqalya ukisyasa. mad did gibit! xa sufra min —, m’axxa hal
hoda’d fladafﬁ’. xillu $telu. basir ma xillu uitélu, nfiqlu. qabil n¥éli *amrannox
dammut sélu, pi§lu binsaga xawxit ubibxaya bindaga ubibxaya binsaga ubibxaya.

Translation

He says, “Give me the telephone number now I will go.” I said, “Father, they are not
going to open up the door to you.” And in front of our house was a Turkish bath. Its
name was Yohanan ’Ezra. They —, they had a telephone. Whoever wanted to
telephone, would come and give one piastre and would telephone. The next morning
he says, “Sleep didn’t come to me. All night I didn’t fall asleep. Now [ am going to
get up, go, telephone him.” He went, gave him a call. He heard my father’s voice and
my father heard his voice. The two of them sat crying. That one is unable to speak
and that one too is unable to speak. At this time I say to my father, “He —, you are
crying.” He says, “He is dearer than my life, he is dearer. The ten years that | was
with him, only because of him did things go well. And his piastre became two.” He
said to him, “You will come to me or I will come to you.” My father said to him, “I
am a bit ill. I cannot go. You, come to me! You, bring also your entire family!” After
one week more than twenty people came. They (were) half his children, half his
sisters, half his maternal aunts, approximately half his maternal uncles. Young and

40 Simha says m rra on the tape.

41 Simha originally says ‘amatdse , but upon hearing the tape, she corrects it to *amtase.

42 Cf. Sabar, Dictionary, 209 s.v. -n: “m- indicates a ‘doublet’(=the real noun but with its first
consonant replaced with m-) to indicate ‘all kinds of, and the like’, e.g., julle-mulle “all kinds of
clothes..."” When asked the meaning and origin of the expression jullu “ala mullu, Simha respond-
ed that it means “the whole kit and caboodle™ and it is Arabic from jill “age” (classical and
colloquial jil ) and mill *kind” (classical milla “community”), lit., “his age and his kind.” Simha
appears to have given the Neo-Aramaic expression an Arabic etymology.
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old he brought. They came. My mother made xamusta.** She made stuffed grape
leaves. She made maldum.** She made all sorts, and meat, and meat fat (and fried),
and galya, and chicken.*5 Whatever you want! A never ending table!*6 They ate and
they drank. After they ate, drank, they kissed. Before I forgot to tell you, when they
came, they started kissing one another and crying, kissing, crying, kissing, and crying.

Section VII: The Partner Gives Simha’s Father the Box Deposited with Him

kiaqil xa ‘ulbe qcin do tranzistor didox-ila. gémirre, “Misa.” gémir, '“€ha >amanit
didox-ila mun *arbi utmanya.” babi gemwr, “wil | a °6 sanduq ki’inne. °¢ ‘ulbe
wé wdala go ja rur. gdaryaxwa pare gawa. génur, ‘Yaxxa ma dit *isin didox-ilu.”...
qgam pasixla ulbe. kxdaze gawa pare did wadit britim! *atta gbélu mxalope! pi§la
mdina tisra’él. 1swa Sekel, *iswa sela’. lire —, gam (m)xalpilu. bank isra’él. “atta
lazim kaswit ksawa ta -, " zillan qam (m)xalpaxlu. gxiklu *llléni. gimri, “°éha méka-
la?” "qam mahkyaxla hikkésa." génir, "¢ hikkosa gbéla ksawa riZ wardaqa uxatm
slla va‘ad dit kompaniyye. "7 "de qu *6 xmdra, tréle bé urxa.” tilan ksilan ksawa.
gam mahkyaxla tale did Kayif weka wéwala bet haréfit uzillan kis va‘ad. qam
xatimle xa — bale va‘ad la kxatim bala qar —, damm d gam qaréla gémir, “xamsa
ahii z taléni, la -, ta koppaniyye.” babi nurre, “byawinnox.” 1swa tama “isra lire,
tmanya lire. la gtaxran bidyuk idyo. zillan *l bank >eka wéwale binyan mitspe... “iswa
tama bank *isra’él. sélan go bank isra’él. “wra gire hmillu gaméni. gémir, “qay
babéoxun la séle? mirran, “babéni <ayyan-ile. mése waraga mun hakim! °é-za *ana bi§
pir piSik wéli min xaswasi umin >améyi. murrile, “marri, ‘gozit imman gixka.’ la gbit
yawitta, mar, ‘la ghit!’ mirrox, ‘wardga,’ mosélan wardaqa. mwrrox, ‘xatima did
va‘ad,” mosélan x tm d va‘ad. mirrox, “ulbe.’ gam mesaxle <ulbe talox. mad xu gibit?
hallan trimbél! basax mesaxle babi-$i *axxa. gémir, “hmalun mbagrax mnahél.” seli
qam mnahél haqurri. gémir, “mahkélali.” mirri, “ma mahkyannox? wal ¢héli min
mahkaye! qri!" gémir, “la@’. >ana ménxin, >ahat mahkyat. " *ana muhkeli kulla hikkosa.

43 Sour soup containing dumplings and vegetables.

44 Sabar, Dictionary, 219: “dish of of tomatoes, eggplant, and meat.”

45 Ibid., 279: “fried and heavily salted meat (preserved for winter).”

46 Lit., “a table from —, from here until further announcement.”

47 From Jerusalem Arabic kubbaniyye ( < ltalian compagnia), which is reserved for a Jewish-built
quarter before 1948. See M. Piamenta, “Jerusalem Sub-standard Arabic: Linguistic Analysis of
an Idiolect,” JSA/ 1 (1979) 268, Simha pronounces the two additional occurrences of this word
koppaniyye. The pronunciation with m might be the influence of the English form (and other
European forms) with m.
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qam mahkyanna tale, “wéla ksita go waraga.” gémw,  haqq. haqq. haqq.” gam
yawilan pare. dan “isra lire hullan xamsa live. ula-ki’an, *1sri qirise-ile. la-ktaxran
bidyuk kma wéwalu. *ilaha la mdaglli! mosélan isri qirife. gam yawaxlu ta va’ad
hakhila, ta ‘aniyi m dit koppaniyye. xamsa lire babi qam Yaqillu, gam darélu go
kiSta. umun daw yoma babi la gam na$éla tali hal mitle. gemuir, “>ahat qam masyatte
xdri haxi ne’eman didi bit sof. gzi! >ani gimri muSilmane. xazit, *is minnu ne’emanim.

Translation

He takes a box (which is) the size of that radio?® of yours. He says to him, “Musa
(Moses).” He says, “This is your deposit in trust from '48.” My father says, “Indeed I
know that chest. This box was in a drawer. We used to put money in it.” He says,
“Whatever (money) there is, is yours.” ... He opened the box. He sees in it money
from the time of the British. Now they must be exchanged! It became the State of
Israel. There was a shekel, there was a sela“.? Lire —, they changed them. The Bank
of Israel. “Now you must write a letter to -
laughed at us. They say, “Where is this from?” “We told the story.” He says, “This
story must be written down on paper and the neighborhood committee sign it.” “Well
then, get up, set that donkey on this path!50 We sat down, we wrote a letter and told
him (the story) of Kayuf and where the factory was and we went to the
(neighborhood) committee. It signed a —, but the committee doesn’t sign without read
—. When he read it, he says, “Five percent for us, for —, for the neighborhood.” My
father said, “I will give you.” There was there (in the box) ten lira, eight lira. I don’t
remember exactly today. We went to the bank where the Mispe Building! was...
There was the Bank of Israel. We came into the Bank of Israel. Ten men stood before
us. He says, “Why didn’t your father come?” We said, “Our father is sick.” “Bring a
letter from a doctor!” At this time I am a bit quicker than my sisters and than my
paternal uncle. I said to him, “Tell me! You are making fun of us. You don’t want to
give it? Say you don’t want to.” You said, ‘A piece of paper.” We brought a piece of
paper. You said, ‘The signature of the committee.” We brought the signature of the

" we went and exchanged them. They

48 She points to the tape recorder.

49 These were not names of coins during the Mandate Period, but rather during the biblical (shegel)
and rabbinic (sela®) periods.

50" | could not find a discussion of this Neo-Aramaic (or Arabic?) saying, nor is it familiar to Yona
Sabar. However, it is known to Mr. Ahiya Shiloni, who immigrated to Jerusalem in 1934 from
Calla, Turkey (modem day Gukurca).

Sl On Jaffa St. across from the Russian Compound.
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committee. You said, ‘The box.” We brought you the box. What else do you want?
Give us a car. We will go, we will bring my father here also.” He says, “Wait! Let’s
ask the manager.” I came before the manager so he could question me. He says, “Tell
it to me.” [ said, “What should I tell you? I am tired of talking. Read!” He says, “No.
I look, you talk.” I told the whole story. I told it to him, “It is written on the piece of
paper.” He says, “True. True. True.” They gave us the money. Of these ten lira he
gave us five lira. And [ don’t know, there are 20 piastres. I don’t remember exactly
how many there were. God shouldn’t make me lie! We brought 20 piastres. We gave
them to the neighborhood committee, to the poor of the neighborhood. Five lira my
father took, he gave them to the synagoguge. And from that day my father did not
forget me for it until he died. He says, “You brought me my most loyal friend in the
end.” See! They say they are Moslems, but . you see, some of them are loyal.

Section VIII: Kayiaf is Still Alive Today

uKayif hal *idyo xay. dyo bir tmani®? uc’a-le, i, uku(d) naqla gimtalfin taléni bit
’¢za, bit Pesah bit Ros haSana gmaxe te lefon taleni. “id sa‘id! id mabritk!"
udammid gurra brati, (m)&ud:}'rffe ie'ﬁfon *dse. la-séle qay r dba pira-le. m¥udirre
matand. ma m3udirre-la matana? sdinim mun harir. dammid gyatwi illu gnapli Para.
¢o’e-lu. Ea’e-lu. brati gxikla. mitla min gixka dammud gam xazyalu. nurri, “md gibat?
bani’ada m33 bir *6gada Sinne. miadir talax. *oha-le hikkésa did babi.

Translation

And Kayuf until today is alive. Today he is 89, 90 (years old). And every time he
telephones us at a holiday, at Passover, at the New Year he makes a phone call to us.
“Happy Holiday! Blessed Holiday!” And when my daughter married, | called him3
that he should come. He didn’t come because he is very old. He sent a present. What
present did he send her? Silk sheets. When they sit on them, they fall to the ground.
They are slippery. They are slippery. My daughter laughed. She died of laughter
when she saw them. [ said, “What do you want? The human being is such and such
many years old. He should send (them) to you.” This is the story of my father.

52 For expected tmane. See Sabar, Dictionary, 310.
53 See Sabar, Dictionary, 111.

54 Lit., “I sent him a telephone.”
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