THE MANUSCRIPTS OF CANGRANGHACE-NAME
AND ARDAYA-VIRAF-NAME BY ZARTOST-E
BAHRAM-E PAZDU

Olga Yastrebova

Zartoit-e Bahram was a Zoroastrian poet who lived in Iran in the late 13th century.
He is one of the few Zoroastrian authors who wrote in Persian and whose name
and scraps of biographical information have been preserved to our days. The most
significant and well known of his works are Ardaya- Viraf-name', Cangranghace-
name?, andQesse-ye Umar Xattab va $ahzade-ye Iran-zamin®, a collection of
parables on the perishable nature of this world.* All of them were written in hazaj-
e mosaddas metre. For several centuries tradition ascribed to him the authorship
of Zarto$t-name (originally Mowliid-Zartost)’, but as Ch. Rempis and R. Afifi
showed in their studies published independently in 1963 and 1964, the real author
was another Zoroastrian, named Kay-Kais b. Kay-Xosrow b. Dara, from the city
of Ray.®

The episode of Zaratustra’s biography which is the subject of Cangranghace-
name, is not found in any other source except this poem. After ZaratuStra’s
religion had been successfully disseminated in the kingdom of Go3tasp, the news
reached the Indian sage Cangranghace. This wise man is said to have been one of
the teachers of Gostasp’s famous counsellor Jamasp. Cangranghade summoned
Zartodt to take part in a dispute, and spent two years preparing for it. He devoted
all his time to gathering difficult questions and riddles. After the long period of

1 Text published twice: Jamasp Asa 1902; Afifi 1964.

B The subject of the poem is described in Anquetil Duperron 1771: 48-52; Wilson 1843: 445;
Spiegel 1860: 182,

3 Text published in Unvala 1922: 244-259; contents described in Dhabhar 1932: 586-589;
Roseberg 1909: 54-55.

Unvala 1922: 305-331.
The text is published in Rosenberg 1904.
6 Rempis 1963: 337-342; Afifi 1964: xiv—xviii.
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preparation, armed with all the knowledge which he collected during his long life,
Cangranghade arrived at the court of King Gostasp. The dispute began, and
Zarto3t asked his pupil to read from a certain nask of the Avesta. This nask
predicted the arrival of Cangrangha¢e and enumerated all the questions and
riddles that he might prepare, with the answers to them. Staggered by this
indisputable proof of the legitimacy of Zartost’s prophetic mission, Cangranghace
accepted the Zoroastrian faith.

Another famous epic by Zartost-e Bahram, Ardaya-Viraf-name, interprets a
very popular subject, which attracted the attention of European scholars due to the
precious information on the Zoroastrian vision of life beyond the grave, and its
resemblance to Dante’s Divina commedia. This is the story of the righteous man
Ardaya-Viraf who visited the other world where he saw the fate awaiting human
beings after death. This poetic version is based on a translation made from the
well-known Pahlavi book.

Although the subjects of these two books are distinctly different, the manu-
scripts found in the European collections show that both epics became part of the
extended version of Ardaya-Viraf-name, which also comprises other works by
Zarto§t-e Bahram and some works that are not usually mentioned in connection
with him. This version has so far been represented by a single manuscript
preserved in the National Library of Russia (NLR), MS P.N.S. 11.

In the European manuscript collections there are at least three copies of the
epic entitled Cangranghace-name, one in the Bodleian Library (BL) and two in
the Bibliothéque Nationale (BN). They are:

1. BL, MS Ouseley 160.7

This copy is situated on leaves 35-54 of MS Ouseley 160. According to the
catalogue, the text is written 13 lines per page, so the volume of the poem should
be about 520 verses. The description says that the colophon claims that the poem
had been copied from a “bad and orderless” manuscript for Sir William Ouseley.
The old colophon, also included in the copy, has the date 1029 of the Yazdgerd
era (AD 1660) and the name of the copyist is Kika Mihrji b. Laman b. Janda.

Without examining the manuscript personally, it is hard to say anything
concerning the contents of the poem, except for the fact that in this copy it is some
400 bayts shorter than the copy of the Bibliotheque Nationale (MS Supplément
44), described below.

7 Ethé & Sachau 1889, col. 1113-1114, No. 1951,
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2. BN, Supplément 48.%

This copy, like the previous one, is placed in a collection. The catalogue states
that it was copied in 1760-61 by Nur-bik in Ahmadabad. The next item in the
collection (No. 199-4) is described as the introduction to Zarto$t-name by Zartost-
e Bahram.

It is mentioned in Blochet’s description that Nur-bek, who made this
collection, copied many of the colophons from the older manuscripts, and the
colophon of No. 4° says that the old manuscript was copied on the day of Bad of
the month of Aban, in the year 1008 of the Yazdgerd era by hirbad Faridiin son of
Jamsid, son of Rannan, son of Qavam ad-din. The beginning of the Cangran-
ghade-name here is as follows:

NS Eory Omed Jlaeks Ol Sl by 5389

Beginning of the book — with the pure name of God,
the keeper of the Earth and revolving sphere ...

3. BN, Supplément 44.°

The epic is included in a collection copied in Surat in 1173/1760. The scribe
copied the colophon of the old copy that he used for this manuscript:

ol catea Shva o) Jle ol slay ol 5ye (Slialyy oald e saia,d wd plad
Os Soelrd duaa saly e isadl ghul pags Olwla Sl daan Lidals
WWE o JoW) gy o YE olis edll p13 o Ol Op dedian

This colophon says that the protograph of the manuscript was copied on the
day Bad of the month of Aban, in the year 1008 of Yazdgerd era, while the
present copy itself was produced on 24 rabi I, 1174 of hijra by hirbad Framarz b.
Jam&id b. Rannan b. Qivam ad-din. As we can see the date almost entirely
coincides with the colophon in MS Supplément 48, with the sole exception of the
first name of the copyist.

Besides Cangranghace-name (ff. 1 v.-28 v.), this volume also includes a
copy of Jamasp-name in verse, 102 leaves in total, 26 x 15 cm. The title
“Tchangraghacha-name” is written in French on fol. 1r. The poem consists of
about 910 verses. The beginning is similar to the copy in MS Supplément 44.

Blochet 1905: 160162, No. 199-3°.
9 Blochet 1905: 158, No. 195-1°.
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had the opportunity to study the photocopy of this manuscript acquired by the
National Library of Russia. The manuscript originates from a defective copy with
many leaves mixed and misplaced, so the present text lacks the logic of narrative.

The description of MS Supplément 48 in Blochet’s catalogue does not allow
us even to estimate the length of the poem. But the coincidence of the colophons
in both MSS proves that both copies in the Bibliothéque Nationale probably
originate from the same source — a manuscript of 1008/1639. We also know that
this manuscript was corrupt or in its turn was copied from a corrupt protograph.

All the three Cangranghace-name MSS are united by the place of their
provenance: they came to Europe from India. As we can see from the colophons,
the poem became widespread among the Parsees before the middle of the 17th
century. It had certainly been brought to India from Iran. Besides, all three copies
contain a corrupt and orderless text of the poem.

I was intrigued by the fact that in MS Supplément 44 the story of the Indian
sage forms only part of the text. The rest of it (not less than a half of the whole
text) is nothing else than the author’s introduction to the poem Ardaya-Viraf-name,
found in some copies of this work.

The order of titles found in MS Supplément 44 is the following:

1) bl Siny ol gliwl Hlal gl sSaplasng salasy apl ply pug g
— “In the name of God the forgiving, the merciful, the benevolent; the beginning
of the story of the book Cangranghdace-name”.

2) oS iy < gy o — “Discovery of the reason for composing the book”.
3) aaleSa,Sia b ctyy oliwls — “The story of Zartodt and Cangranghade”.

4) oy gwly — “The answer”.

5) an S, Sin SHuns Gaww, 4els — “Arrival of the letter to Cangranghade™.

6) gl ssarsy cul€s —“The story of God’s prophet”.

7) 5 obwlsa asly (siel) — “His invoking the help ...” On the margin near this
title there is a French inscription: “Préface du Veraf namah”.

8) o< 5lel — “The beginning of the book”.

We have already said that the text of this copy is orderless, and different parts
are intermingled with each other. Verse by verse, we compared it with the text of
Ardaya-Viraf-name in MS P.N.S. 11 of the National Library of Russia. All the
elements of Cangranghace-name were found in the opening part of the version
contained in that manuscript. They are: extensive praise to the Creator Ahura-
Mazda, Amesha Spenta, prayers. In the chapter entitled “About the discovery of
the reason for writing this book™ we can read about the happy years of the
author’s (Zarto$t-e Bahram’s) youth, when he, having learnt the subjects neces-
sary for a Zoroastrian, entertained himself and his friends by writing verse from
time to time. He lived in gasabe Bizan-Abad in X“af (Khorasan). His father



The Manuscript of Cangranhace-name and Arday-Viraf-name 255

Bahram-e Pazdi was a hirbad, who could read Pahlavi and was a specialist in
astrology. Zarto$t was highly dispirited and depressed when his father died. The
author gives a detailed description of the cold and dreary winter night, the time
when demons rule on earth. Fortunately his mother, a righteous woman, helped
her son to drive away sad thoughts. She lit a bright fire and brought him some
good books. One of the books was Mowliid-i Zartost in verse (better known to us
under the title Zarto$t-name) and a translation from Pahlavi of the story of
Ardaya-Viraf’s journey to the other world, in prose. Zartodt decided to make a
poetic version of it, and this decision was supported by a divine sign. The morning
came and Zarto3t’s friends offered him all their help and support in accomplishing
such a pious deed. The next chapter, entitled “Beginning of the book”, briefly
retells the history of the world from the time of creation until the sermon of
Zaratudtra. The main details of the prophet’s legendary biography are also
mentioned. And finally after this chapter, the story of Cangranghade begins. As
we can see, neither the name of the Indian sage, nor the intention to write a poem
about him, are mentioned in the introduction.

The author’s introduction is found in only two copies of Ardaya-Viraf-name:
the NLR manuscript, and another manuscript used by Rahim Afifi in preparing his
edition of the text (Afifi 1964). The latter copy is preserved in the Council of
Zoroastrians in Tehran, and thanks to Afifi’s edition, it was possible to become
acquainted with its text. All other copies contain only the text describing Ardaya-
Viraf ’s miraculous journey, without introduction and any incorporated subjects.
We place here a list of known manuscripts.

Afifi’s edition was based on the three following texts:

1. The first publication of Ardédya-Viraf-name by Jamasp Asa in 1902 in Bombay,
which was carried out following dastur Kay-Khosrow and dastur Jamasp Asa’s
manuscript. This copy has no introduction, the story begins immediately after two
bayts invoking God:

Llag i gaa ol lel 8 Salga anglan ol Wby
Oedge LUAS Gul 5 sidn G EUREN I PSR EPURPL I FREN
olalw 1, caldaly ¥ et Slala 5 o) Lada) slisg s

“In the name of the Lord, Possessor of the world, I will begin the talk about the “good
faith’; I will tell a story about this faith, listen to these words of mine, oh, bihdin.
Sahangah Ardasir, due to the divine farr, took this kingdom rightfully ...

2. The manuscript of BN Supplément 45'0 also does not have the aforementioned
introduction, but it starts with 15 verses telling about the rule of Ardasir and

10 Bjochet 1905: 157, No. 193.
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giving praise to the lawful and just rulers, whose justness makes the world
flourish. The copy is dated 1208 of hijra/AD1793, hand of Qanbar-‘AlT Gujrati b.
Mirza Ja‘far-‘Ali b. Salth-Muhammad-xan Sirazi. Beginning:

Bl Gagr olayl g &S wolised of cal ola ol 4
When that $ah who was a reminder of Sah Bahman, became the king of the world ...

After fifteen introductory bayts the text is similar to the previous manuscript,
starting with the bayt:

Sl 1, alaoly of os,f Shala a5l sedag) eliigd
Sahangah Ardasir, due to the divine farr, took this kingdom rightfully ...

3. The third manuscript (named by Afifi Dinkard-name), from the Council of
Zoroastrians in Tehran, has the introduction that we meet with in the copies of
Cangranghace-name. This introduction is interrupted at the description of the day
that followed the cold winter night. This description in Dinkard-name MS is much
shorter, and the episode of Zartost’s friends’ approbation of his plan is absent.
There are several other copies of the epic that were not considered by Afifi:

1. BN, Supplément 48,!! which starts without any introductory verses with
the words “Sahaniah Ardasir, due to the divine farr ..”. The old
colophon that was preserved by the last copyist, has the date day Aniran
in the month of Farvardin 1104/20 March, 1735.

2. British Library, Roy. 16. Bii.'? This manuscript, dated 1678, has the
same beginning.

3. British Library, Add. 6940. This manuscript was copied in the early 19th
century from the manuscript of 1789, and “has at the beginning nineteen
additional verses relating to the conquest of Alexander and the ruin in
which it involved the Persian empire and the Zoroastrian faith”13, i.e. it
should probably have the same beginning as MS Supplément 45 of BN.

4. Ardaya-Viraf-name manuscript, described in the catalogue of the India
Office Library !4 has the beginning that is similar to BN copies of
Cangranghace-name. 1t is found on leaves 47-78 of MS No. 2506, 15
lines per page. A simple calculation shows that the volume should be
960 verses at most. The catalogue describes it as an abridgement of the

1T Blochet 1905: 160-162, No. 199-2°,
12 Ricu 1879: 47-48,

13 Rieu 1879; 48.

14 Ethé 1903: col. 2819, No. 2819
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poem. It seems probable that in fact it is another copy of Cangranghace-
name with the introduction of Ardaya-Viraf-name.

Now we return to the manuscript P.N.S. 11 of NLR. This codex is an unusual
object in many respects. First of all, it is practically unique as a collection of
Zoroastrian works originating and copied in Central Asia. The book contains
several works by Farid ad-din ‘Attar and three Zoroastrian epics: Sad dar, Zartost-
name (or Mowliid-i Zartost) and Ardaya-Viraf-name. It entered the NLR (then the
Imperial Public Library) as part of the “Kaufman Collection” — a collection of
manuscripts gathered during military expeditions in Central Asia and transferred
to the library by the Governor-General of Turkestan, K. P. von Kaufman.

The manuscript was not only brought from Central Asia, it was copied there,
in Bukhara between 1653 and 1656 (different parts have different dates). Zoro-
astrian works are placed in the middle of the volume. There are three different
copyists who have their names mentioned in the colophons. Zoroastrian epics
were copied by Muhammad-Qasim b. Muhammad-Jamil al-KabulT in 1065 A.H./
AD1654—65, Attar’s Haydar-name and ruba fyat were also copied by his hand on
1 Savval, 1066/23 July, 1656 and in Safar 1066/November-December 1655
respectively. Other Attar’s works are written in the hands of two other scribes.

Here, although it begins with the same introduction as the copy in Dinkard-
ndme manuscript, Ardaya-Viraf-name differs greatly from all the copies of
Ardaya-Viraf-name mentioned above. It is several times as extensive as all other
copies known to us, as it includes several incorporated poems, all in the same
hazaj-e mosaddas metre. All these poems are incorporated into the text of the
story of Ardaya-Viraf ’s journey to Paradise and Hell. Below we place the list of
all parts, according to the headings that we find in the text of the manuscript.

1. Introduction with the praise of God (ff. 160v.—~161v., 93 verses).
2.-3. Two parts entitled elalis ,s — “Prayer” (ff. 161v.~162v., 67 verses,
and ff. 162v.—164r., 134 verses).
4, GUS phd i GS lagy 50— “About the discovery of the reason for
writing this book” (ff. 164r.—166r., 170 verses).
5 Ll ool slel — “The beginning of this story” (ff. 166r.-168v., 194
verses).
6. ctnyy L ogua gl aal& Rip 4ad — “The story of Cangranghage,
the Indian sage, and Zartost” (ff. 168v.—173r., 368 verses).
7. Gy gl,) wad il — “Beginning of the story of Ardaya-Viraf” (ff.
173r.~181r., 677 verses).
8.  Lagisdl olalawl Gddyy ey oiwlss Sal e — “On invoking the
help of Zartodt Esfateman’s fravahar” (ff. 181r~182r., 93 verses).
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9,

12

13.

14,

15.

16.
17.

18.

19.

20.
21.

22,

23.

24.

25

26.
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ol 5 ,aSu aed — “The tale of Iskandar and his burial stretcher” (ff.
182r.—182v., 46 verses).

pSa sgaaodgdl 5 Jile glyediys aas — “The tale of Nisirvan the Just
and the sage Abiizorjmehr” (ff. 182v.—184r., 122 verses).

s obaugsh doaa — “The story of Fradax§ Xonbi” (ff. 184r.—184v.,
36 verses).

b€ gl Lo Jule gyt Laal€ was — “The tale of the
gahambar of Nisirvan the Just and Marzban-e Karsan” (ff. 184v.—186r.,
112 verses)

obang sldls 5 guge Sawe — “Description of hell and the state of
those condemned to hell” (ff.186r., 9 verses).

gosd o oltal Gleslsa 5 gogs pod slel — “The beginning of the
description of hell and their (i.e. the sinnners’) humiliation in hell” (ff.
186r.—190v., 401 verses).

Oigsw gl giwlga aad — “Arda calls upon Soriis for help” (ff.
190v.—194r., 291 verses).

culsa — “A story” (ff. 194r.—196r., 150 verses).

Ol w5 Cwge 4w Jye cul€a — “The story of a man who had three
friends and the circumstances” (ff. 196r.—197r., 105 verses).

Ouhsy Sa cul€s — “The story of doubt and confidence” (ff. 197r.—
197v., 44 verses).

cal slauly 4 pala cula — “The story of the servant and the king of
the other world” (ff. 198r.—204r., 508 [196 + 312] verses). This section
also includes the story of the prince who married the daughter of a
beggar, and that beggar turned out to be a rich man. This story goes
without a heading.

woltwlow culsa — “The story of gratitude” (f. 204r., 31 verses).

O2d Jseal cul&a — “The story of the fundamentals of religion™ (ff.
204r.—204v., 21 verses).

caily ol eawlala Jlsw — “Jamasp’s question to Zartodt” (ff. 204v.—
205v., 73 verses).

olrwlial  Grwles ool — “Invoking help of Amesasefands” (ff.
205v.—208v., 263 verses).

The section without heading, the frame is left blank. It is the conclusion
of the story of Arday-Viraf (ff. 208v.-210r.).

e ga dilug gyl guel 5L — “Ardaya-Viraf's return to this world”
(ff. 210r.-211r.).

Cilyay @yl wad galasl — “The end of the tale of Ardaya-Viraf” (ff.
211r.-212r., 84 verses).
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27, awe alll b, olkadl g yee col€a — “The story of ‘Umar bin Xattab,
God be content with him” (ff. 212r.—218r., 499 verses). The praise
formula after the name of the second caliph was probably added by the
Muslim scribe.

28. asye 5 4,8 cul&s — “The story of weeping and lamentation” (ff.
218r.~218v., 33 verses)

29. ol gl o b, cul&s — “The story of GerSasp and the offence of
fire” (ff. 218v.—219v., 105 verses).

30. g5 ¢er olole obuwh el — “The beginning of ‘Bahariyat’ by
Bahram-e Pazdi” (ff. 219v.-223v., 331 verses). This poem describes the
advent of Spring, it was composed by the father of our poet.

Some of the sections listed above (16-19, 27) are found separately, for
example in Darab Hurmazyar’s collection of rivayats."® The story of Ardaya-
Viraf, as it is presented in other copies, is divided between sections 7, 8, 1315,
24-26.

There is no reason to think that any parts incorporated into this extended
version of Arddya-Viraf-name were written by someone other than Zartost-e
Bahram. Only one of the sections is said to be the work of a different author —
Bahariyat by Bahram-e Pazdi However, the question as to who was the compiler
of this version needs further investigation. A number of independent tales and
stories have been incorporated into the main text, it seems, not without a con-
ception in view. We can try to trace the logic of the editor.

Two main ideas are being developed. First, the historical survey of Zorastri-
anism: from the creation of the world, following the main landmarks of mytho-
logical history before Zaratustra we reach the description of his sermon (and his
dispute with Cangranghage). Then, after a brief description of events that took
place between the time of Zaratutra and the invasion of Iskandar, we read about
the rule of Ardasir. It was he who ordered the priests and sages to find a way to
reinforce religion. Ardaya-Viraf was chosen for this mission and he was sent to
the other world. Towards the end of the book we find Qesse-ye Umar Xattab,
where the Iranian captive prince predicts to the caliph all the events that will
follow the conquest of Iran by the Arabs, until the end of the world. This prophe-
cy is inspired by the apocalyptic visions of Zaratustra described in Bahman-yast,'®
and ZartoSt-e Bahram undoubtedly read their Persian version in Zartost-name
(Mowliid-i Zartost)."? But in the interpretation of Zarto3t-e Bahram, predictions of
the end of Zaratudtra’s millennium become real historical events of Iran’s history

15 Unvala 1922: 317-334, 305-331
16 west 1880.
17 Rosenberg 1904: 1\avy.
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between the Arab conquest and the Mongol invasion. We read here a brief ac-
count of the main dynasties and most outstanding rulers who reigned in Iran until
the 13th century, and about the hardships that befell Zoroastrians in that period.

The second topic — the main line of Ardaya-Viraf-name itself — the fate
awaiting the souls of people after death. It is illustrated by a number of parables
on the vanity of this world and the necessity to be concerned about the life after
death (Nos. 9-12, 16-19, 22, 28, 29). The subjects of these tales are borrowed
from different sources: Zoroastrian mythology, the famous “Tale of Barlaam and
loasaph”, and Sah-name.

So we find the story of Cangranghade to be a part of this version. It follows
the introduction and description of the history of the world before Zaratugtra, and
it is entitled “Beginning of this book”. The BN manuscript Supplement 44 origi-
nates from a manuscript with mixed leaves. It seems natural to propose that the
original manuscript could have been a copy of the extended version of Ardaya-
Viraf-name. It was damaged, and part of it (the introduction and the story of
Cangranghade) was separated from the rest of the text, having thus given life to
the separate copy (or even copies) of Cangranghdce-name.

Although we have not seen the other two copies of this poem, but taking into
account that they are “bad and orderless”, the hypothesis can be framed that all
three copies originate from the part of the same manuscript, damaged, which fell
apart and had its leaves confused. This means that the copies of Cangranghace-
name beginning with the bayt:

SMOS Eos Oead Llgs ohze Sk el 38 5w

should be regarded as part of the extended version of Ardaya-Viraf-name, which
so far has been found represented by the single manuscript of the National Library
of Russia.

Another fact should be considered. Some of the smaller sections incorporated
into the text of Ardaya-Viraf-name in the NLR manuscript are found separately in
other manuscripts. In these cases they do not have any introductions with the
praise of God, which is a nessessary element of every epic work written in Persian.
The beginning of Ardaya-Viraf-name also has several variants. We could propose
that due to the independence of their subjects, these shorter poems could have
been extracted from the extended version of Ardaya-Viraf-name, which turned out
to be too cumbersome. Of course, all this needs to be thoroughly verified by com-
paring all known manuscript copies of Zartot-e Bahram’s works.
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