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Pekka Masonen, The Negroland Revisited. Discovery and Invention of the
Sudanese Middle Ages. (Annales Academiae Scientiarum Fennicae. Huma-
niora, 309.) Helsinki: The Finnish Academy of Science and Letters, 2000.
600 pp. Eur. 30.27 / US$ 30.00. ISBN 951-41-0886-8 (paperback).

Pekka Masonen’s 600-page tour de force, in recapitulating and rediscovering the
gradual increase of knowledge in Europe about the medieval Western Sudanic
empires of Ghana and Mali, is a landmark in the historiography of many genres of
historical research.

First, it most certainly increases our knowledge of the history of historical
writing (and misinterpretations). Masonen, with painstaking analysis, selects all
possible — and usually also the least possible — external sources of Sudanic histo-
ry. Especially with regard to the European texts, one could argue that “what is not
included in Masonen’s opus is not worth mentioning”. Masonen not only presents
all those texts where there is at least a hint of West Africa, but also traces its
background, its author and its possible fate. He further discusses the background
of the authors and their links to West Africa. Most valuable is Masonen’s chrono-
logical clarity: the picture and knowledge of medieval Sudanic Africa in Europe
increased step by step as more and more Arabic chronicles and texts were trans-
lated. Many, if not all, of the texts that Masonen presents are not unknown and
have previously been published and analysed, but never before have all of them
been put into one volume. In sum: for a commented corpus on European and
Arabic sources on medieval Sudanic Africa, Masonen’s magnum opus is a good
companion to the Corpus of Early Arabic Sources for West Africa History (1981).

Second, Masonen’s book is a valuable contribution to the history of Europe-
an contact with other people and their history, in this case the Western Sudan.
Masonen declared in his introduction that the aim and purpose of his research was
to examine the evolution of African historiography in Europe from the 15th
century to the late 19th century. Without any doubt he succeeded in doing so —
and even more. Although Masonen’s intention was to limit himself to Sudanic
Africa, in particular the ancient empires of Ghana, Mali, and Songhay, the reader
of Masonen’s corpus will get information on other regions and subjects as well.
Masonen’s corpus is, in fact, a kind of renaissance cornucopia: when tracing the
roots of the various texts and authors, Masonen might tell a dozen stories, and he
follows any sidetrack that might give any hint of the overall picture.

This is a volume in which all texts that have been produced are of importance
and have to be discussed, so it is not without problems. The abundance of materi-
al is, on the one hand, the strength of his monograph, but on the other hand it is
main flaw. Further, although Masonen says that his purpose is to examine the
evolution of African historiography in Europe, his hidden agenda seems to be to
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outline the historiography and sources of ancient Ghana. There is, as such, no
problem with such an approach. However, a more serious problem is Masonen’s
argument for not including African interpretations of the Sudanic medieval
period. According to Masonen, there are no modern African interpretations of
West African history written before the 1950s. One might agree with Masonen
that in terms of modern (and western) academic historical research, this might be
the case. However, what about the texts which Masonen decided not to include,
namely those texts that local scholars have written about the history of their
people? What about the various texts produced by Imam Imoru and others Hausa
scholars in both Hausaland and in the Volta region during the 19th century? I also
have my doubts about Masonen’s claim that “the main contribution of the West
Africans to the evolution of African historiography was their oral historical
traditions which were recorded and interpreted by French and British colonial
administrators and ethnographers™ (p. 29).

A further problem with Masonen’s corpus is its structure. I do not claim that
some of the authors and texts discussed in the corpus could have been omitted.
However, the way Masonen has decided to deal with the various texts is problem-
atic: much space and ink is used to give the background of each author and text.
The end result is that Masonen tells the same story over and over again. Some-
times one wonder’s why Masonen has decided to engage in a several page long
discussion about a certain text and author — just to conclude that the author in fact
did not know anything about the Western Sudan. For somebody looking for infor-
mation about a text and using Masonen’s book as a corpus on European sources, a
method such as this is not a problem, but when reading the corpus as a contribu-
tion to European historiography, it is disturbing.

Perhaps the main problem with Masonen’s magnum opus is that it is a horn
of plenty. It seems as if Masonen himself has not been able to decide whether to
concentrate on the historiography of ancient Ghana, Maili and Songhay or on
African historiography in Europe. The outcome is that he wants to accomplish
both tasks, which in fact creates more problems than it solves. Masonen wants to
write a total history and discuss as many sources, texts and academic publications
as possible. It would have been fine if he had chosen to concentrate on medieval
Sudanic empires, but it is problematic as he also wants to discuss writings about
Hausaland, Kanem-Borno, the West African coastal region, Nubia, and even
Ethiopia. There is even a discussion on the beginning of Orientalism as an
academic subject at European universities (pp. 276-277) and 18th-century
Swedish expeditions to Southern Africa. Yet, if Masonen still wants to proceed on
the path of total history, then several investigations and presentations on (West)
African history are missing in his footnotes and his bibliography, among others
Stephen Howe’s book on Afrocentrism (discussed by Masonen in chapter one),
John Thornton on European and African encounters in the Atlantic world



406 STUDIA ORIENTALIA 95

(discussed in chapter three), Paul Lovejoy’s research on the economic and social
history of the central Sudan (among others the salt industry, discussed in chapter
three) or the works by Edward Said, Albert Hourani or Hichem Djait on Oriental-
ism (discussed in chapter five).

Masonen has a lot to comment on all his texts and sources. Most of his
comments are valid, a few are problematic. Why, for example, is Masonen quot-
ing a Portuguese description about a local 16th-century ruler on the Gold Coast
when he discusses al-Bakri’s description of the king of Ghana (p. 65)? Does he
want us to draw a conclusion that the Akan and Fante rulers perhaps were using
similar insignia as the ruler of Ghana? On page 120, Masonen discusses the infor-
mation provided by Antonio Malfante and supposes that Sagoto could refer to
Sokoto. How, on the other hand, does Masonen explain the fact that Malfante
wrote his letter in the 15th century, whereas Sokoto was founded during the early
19th century? Masonen’s only reference to research on the trans-Saharan and
trans-Atlantic slave trade is more or less obscure (p. 136) and one is missing all
the bulk of research conducted since the late 1960s when Philip Curtin published
his investigation on the trans-Atlantic slave trade. On page 162, Masonen has a
interesting speculation about the origin of the name Mahamad ben Manzugul,
proposing a possible connection to the word zango (Masonen: “Could it be that
the local informants who were describing Mahamed ben Manzugul to the Portu-
guese did not mean that he was the king of “Songo”, but that he was residing in a
zango, that is, in a trading post which was visited by Muslim merchants?”).
Masonen refers in this case to the Hausa word zange (or: zonge) which is used
throughout the Sudan and Guinea savannah as indicating a camp of (usually)
Muslim traders. The problem with Masonen's hypothesis is the dating of the
introduction of the Hausa word into the Volta region: Masonen’s source refers to
a person who was living during the early 16th century, yet the spread of Hausa
(especially the word zango/zonge) might be a somewhat later phenomenon.
Instead, one would expect a Mande word as it is known that most Muslim traders
were “Mandingos” at that time in the Volta and Akan region.

I also doubt whether the report in Finnish newspapers (p. 272) on Mungo
Park’s visit to and description of Finland (pp. 252-253) as well as Heinrich
Barth’s home-coming from the interior of Africa ( p. 272) is of any importance to
African historiography in Europe. Also, one wonders about the need for a long
footnote about the descriptions of Finland in the “Book of Roger” (p. 355).
Further, when reading Masonen’s sweeping account on the kingdom of Borno as
well as the Caliphates of Sokoto and Hamdallahi (discussed in chapter 5), one
misses the academic research literature. Heinrich Barth never visited Wadai and
neither did he take the same route back from Borno: on his way to Borno, he
visited Agadez, on his return trip he visited the Kawar oasis (p. 272). Curiously
enough, Masonen neither notes that there are textual differences in the German
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and English version of Barth’s travel account. I think that the whole sub-chapter
headed “The race to Timbuktu” summarizes my problem with Masonen’s corpus:
it is not about the various 19th-century expeditions to Timbuktu but most of the
sub-chapter deals with Denham’s, Clapperton’s and Oudney’s as well as Heinrich
Barth’s visits to Borno and Hausaland. But why then omit Gerhard Rohlfs,
Gustav Nachtigal, and all the other British, German and French expeditions to
Hausaland and Borno before the end of the 19th century? Masonen is not
focussing on Central Sudan, although it seems as if he would like to do so.

Masonen concludes his grand tour with a critical examination of colonial
historiography on the ancient Western Sudanic kingdoms, the discovery of oral
historical traditions and the change in African historiography in Europe. Masonen
is brilliant in his rigorous attack on colonial racist historiography, especially what
he terms as Babylomania and the fantastic hypotheses introduced by colonial
(armchair) historians. Masonen notes the role of Leo Frobenius but seems to omit
the German contribution to African historiography during the early 20th century.
Thus Frobenius’ critique of “Islamic sources” is noted, but not the fierce
discussion between him and C. H. Becker. A closer look at the publications of
Julius Lippert, Adam Mischlich and Becker might have clarified the academic
area in Europe at the beginning of the 20th century — especially as the African
texts which the German scholars had translated were read and commented on by
their British and French colleagues. For example, this was the case with the re-
construction of the history of the Hausa city states and the Sokoto Caliphate:
Lippert’s and Mischlich’s translation of a Hausa chronicle was translated into
English and included in Burdon’s Historical Notes on Certain Emirats and Tribes
(1909). But Hausaland is not the target of Masonen’s corpus.

Despite my doubts and criticism, Masonen's corpus has to be regarded as
being outstanding. With regard to Masonen’s hidden agenda, namely to present a
thorough analysis and discussion about the various sources and ideas for a recon-
struction of the history of ancient Ghana and Mali, there is probably no other
work like Masonen’s. Although 1 am convinced that Masonen’s argumentation
and presentation would have benefited if he would have chosen a more narrow
approach, Masonen’s magnum opus deserves to be ranked among the key texts
dealing with the European “discovery” of the African past.

HOLGER WEISS
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Endre Stiansen & Michael Kevane (eds.), Kordofan Invaded. Peripheral
Incorporation and Local Transformation in Islamic Africa. (Social, Econom-
ic, and Political Studies of the Middle East and Asia, 63.) Leiden: Brill,
1998. 303 pp. US$ 159.00. ISBN 90-04-11049-6 (hardback).

Much research on African societies has focussed on the state and the process of
nation-building. This, in a sense, is a reflection of a rather well established way of
writing history — being the history of the rulers and the ruled. On the other side,
regional history has been dealt with as a by-product of the grand narration of
states and regimes, being mostly the story about the relationship between the
centre and the periphery, where the periphery — the region — is seen as re-acting
on intrusions from outside.

Kordofan Invaded challenges the centre-periphery perspective. Instead of
laying stress on the centre and its actions, be it the precolonial, the colonial or the
postcolonial state, the authors of the anthology have chosen to question the fruit-
fulness of such an approach to establish a proper understanding of the history (or
rather histories) and development(s) within a specific geographic region. Thus,
the region — in the case of the current study Kordofan of the Nilotic Sudan — is put
in focus of the perspective, its people and their lives. Such an approach might be
labelled as being an anthropological approach as it is not the state — the centre —
but people living in the region — the periphery — whose story is studied. In fact,
there never existed an independent political entity that would have ruled over
Kordofan and all people inhabiting the region. Instead, Kordofan was much of a
border territory throughout recorded history, being most of the time divided be-
tween or submerged within various political superstructures: Darfur and Sinnar
(Funj), then the Turkiyya and the Mahdiyya, and, during the 20th century, the
Anglo-Egyptian Condominium and the (Islamic) Republic of Sudan.

The usual fate of “peripheral” or “border” regions such as Kordofan is to
have its political and societal development shaped by external invasions but also
by interaction of institutions within and outside the region. Different invasions
posed a great variety of stress — but also possibilities — to the local communities
and they in turn had to react, to adapt or to adjust to the various changes provoked
or imposed upon them. The aim of the twelve studies in Kordofan Invaded is to
unfold and analyse both the impact of the invasions — be they military, cultural,
religious or economic — as well as their outcomes. The key question asked is how
people have coped with these invasions and changes. On the other hand,
Kordofan Invaded also tells the story of the central administration’s attempts — be
they the precolonial or colonial ones — to reorganize and control the region.

In their introductory essay, Michael Kevane and Endre Stiansen start with a
provocative reflection on the “end of African states”. Not surprisingly, much of
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their discussion is about the inability of the present regime in the Sudan to cope
with the political and economic challenging situation in the country. However,
although Kevane and Stiansen are critical about the general development in the
Sudan, they underline that "it is misleading to regard the present exclusively as a
period of destruction; while it is a period of disintegrating state power, it is also
one of reconfiguration of local communities and dynamic interaction between
state and non-state institutions” (p. 2). Kevane and Stiansen further summarize
that “the central state, since the 1820s, with it[s] capital located at the confluence
of the Niles, has hindered development of locally legitimate, powerful regional
institutions” (p. 40).

Jay Spaulding starts the volume by presenting an overview of the precolonial
history of Kordofan up to the 1820s. Whereas Kordofan for a long period was
linked to the same cultural strata as the Nile (Nubia), these two regions seemed to
have gradually “drifted apart” during the first millennia AD. Since then, the
dynamic in Kordofanian society was to come from outside.

In the next chapter, Endre Stiansen examines the production, marketing and
export of gum arabicum in the mid-19th century. One could say that this was a
rather “typical” story of a valuable local export product, the marketing and export
of which was in the hands of “others™: firstly by the Turkiyya administration,
which at first tried to monopolize the trade and then imposed minimum prices,
secondly by the — usually — local merchants who lived in the urban centres and
provided the producers with credit, and thirdly by the European traders and firms.

The next chapters deal with the relations between the centre and the periph-
ery in Kordofan: first during the Mahdiyya (by David Decker) and then during the
Condominium administration (by M. W. Daly). One market feature of the
Mahdiyya and the Condominium regimes was the “virtual creation” of Kordofan
“tribes”, which is outlined in the volume by Daly and especially in the chapter by
Ahmed Ibrahim Abu Shouk. The theme of “inventing traditions” is further
discussed by Heather J. Sharkey who considers the influence of Kordofan in the
publications of Northern riverain intellectuals and their attempt to create a dis-
tinctly Sudanese literature in Africa.

The following studies in the volume concentrate on the formation of political
and religious institutions in Kordofan. Stephanie Beswick’s study throws new
light on state formation within Dinka society, especially among the Ngok during
the leadership of Deng Majok. Awad al-Sid al-Karsani, again, focuses on the
development and impact of the Tijaniyya tariqa in al-Nahud town.

In the next study, Mustafa Babiker focuses on land tenure and the myth of
communal land ownership in the Sudan. As Babiker points out, communal tenure
was mainly a colonial invention as it was the British officials who intervened to
construct and maintain a new system of communal tenure. A similar story is the
“creation of contradictions and instability” despite the aims and hopes of the
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opposite. Martha Saavedra gives an account of the complex relationship between
the postcolonial state and local society in the Nuba mountains. Similar to the
pictures presented by al-Karsani and Babikar, Saavedra shows how difficult it is
to strengthen local institutions when the central state has the ultimate power.

In the final chapter, Kurt Beck gives an insight into a way of life under threat
from both modern Islamistic policies and ideas as well as modernisation and the
attached urban life-style: the pastoral nomads in Kordofan. Whereas in “the
earlier days” the ideal lifestyle of the people was defined out of the nomads’
perspective — centreing around the desert, the waterhole, the community, the
camel as well as sharing and giving — todays “proper life-styles” are defined by
those in the commercial centres and by Islamist activists. Beck traces the various
cultural “invasions’ and the different cultural constructs they have propagated for
or imposed upon people in Kordofan. Today, Beck notes, nomads are again trying
to take up their former way of life (which was shattered during the droughts of
the 1970s and 1980s), but “the world around the nomads has changed. They may
end up as marginalized remnants of a Kordofanian past, isolated from mainstream
developments ...” (p. 279).

Kordofan Invaded presents twelve interesting reflections and stories about
local adaptation and action to external invasion, intrusion and stress. Many of the
studies are thought-provoking: whose history — or story — should be told? By turn-
ing the centre-periphery perspective around, the focus is put on the locality and
the people inhabiting it.

HOLGER WEISS

Peuplement et arabisation au Maghreb occidental. Dialectologie et histoire.
Actes réunis et préparés par Jordi Aguadé, Patrice Cressier et Angeles
Vicente. Madrid: Casa de Veldsquez, Universidad de Zaragoza, Area de
Estudios Arabes e Islimicos, 1998. 175 pp-

This is a collection of 15 papers read at an interdisciplinary seminar on the history
of the Arabization and urbanization of Western Maghreb, arranged in Madrid in
July 1995 by the Casa de Veldzquez, the University of Saragossa, the CSIC, and
the Complutense University. The topic of the seminar is skilfully introduced by
Simon Lévy, who in the first paper discusses the complicated linguistic history of
Morocco since the beginning of the Arabization process, the first phase of which
lasted from the Arab conquest until the 12th century, and the second which began
in the 12th—13th centuries with the arrival of the Bani Hildl, Bant Sulaym, and
Macqil tribes. The first phase led to the rise of the so-called pre-Hilali dialects,
i.e., the urban (hadari) Moroccan dialects as well as the dialects spoken in the
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mountains of Northern Morocco (jebli); the second phase brought to Morocco
dialects of Bedouin type (robi). As far as the linguistic development of the first
phase is concerned, Lévy justifiably stresses the important role of trade for the
rise of a functional Arabic-Berber bilingualism. On the basis of written docu-
ments it is evident that in the Maghreb, irrespective of whether the tradespeople
came from the Mashreq, Ifrigiya, or al-Andalus, Arabic was the predominant
language of trade. Although the arrival of Bedouin dialects in Morocco is histori-
cally rather unproblematic, the later stages of their development appear as very
complicated. At present only one Bedouin dialect proper is spoken in the area,
viz. the Hassaniya of the Saharan Ma‘qil tribe of the Dwi Hasan. As a result of
dramatic demographical changes, especially in the 17th and 18th centuries, due to
civil wars, deportations, famines, and epidemics, all the other Bedouin dialects
were mixed with different types of sedentary dialects, and in the 20th century the
same development continued, most sweepingly in large, swiftly growing cities
such as Casablanca, Rabat, and Fes-Jdid. Lévy also discusses the Arabic-Berber
bilingualism as well as different interpretations of the historical information on
the Arabization process found in, e.g., the works of al-Bakri (11th c.) and al-Idrisi
(12th c.).

Two papers shed additional light on the history of the area. In the first of
them, Patrice Cressier discusses the urbanization, Arabization and Islamization
processes of Northern Morocco. Among other interesting observations, the author
points out that in the light of archaeology, the socio-cultural continuum between
the coastal regions of the Maghreb and al-Andalus renders it very problematic to
explain many linguistic affinities between the Andalusian dialects and the dialects
spoken in the Mediterranean part of the Jbala, e.g., in the town of Chefchaouen,
with reference to mass migration from al-Andalus as the result of the Reconquest.
In the other paper on Moroccan history, Bernard Rosenberger deals with the
history and functions of the urban centres from the 8th up to the 15th century,
emphasizing their role in the Arabization and Islamization processes. He supposes
that during the first Islamic centuries the majority of the Arabic-speaking popula-
tion of most Moroccan cities were not newcomers from the Mashreq but local
people, and, consequently, bilingual.

Peter Behnstedt discusses (pp. 85-96) the boundary between the Eastern and
Western dialect types of Arabic in the light of the most important isoglosses, the
Eastern aktib — niktib vs. the Western niktib — niktibu in particular. He considers
(since ZAL 1, 1978, p. 69) the gradation from aktib — niktib via aktib — niktibu to
niktib — niktibu as original, whereas the intermediary grade, according to Manfred
Woidich (ZAL 25, 1993, pp. 340-342), only dates from the 18th century and can
be explained as the result of dialect contact: in part of the older niktib — niktibu
area, aktib would have become a prestige form and supplemented for the original
niktib. As far as the northern oases ilBahariyya and alFarafira are concerned,
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Woidich sees their dialects as having an Egyptian basis, influenced by a
Maghrebine adstratum. According to Behnstedt, however, nothing shows that the
Egyptian element in these dialects is primary; on the contrary: the Egyptian
elements can rather be regarded as Uberdachung. Behnstedt supports his claim by
adding to Woidich’s lists several further Maghrebine features as well as by pre-
senting new extra-linguistic arguments.

Federico Corriente discusses (pp. 53-57) some features of late Granadian
Arabic, mostly stress. He calls attention to aberrant spellings using long vowel
graphemes as matres lectionis in different functions: (a) as stress marking
devices, e.g. >ma‘i< ‘with me’, >yaqtilu< ‘he kills him’; (b) in pseudo-correc-
tions, hesitations and sheer misspellings, e.g. >ra‘iyah< ‘subjects’; (c) as mere
vowel-marking devices, e.g. >tiirayya< ‘Pleiades’, >albithayrah< ‘the lake’; (d) in
morphological pattern shifts and substitutions, e.g. >qatil< ‘murderer’, >ba‘tidah<
‘gnat’; (e) in some other interesting cases such as batin ‘inner’, baradin ‘hacks’,
becicin ‘bedpans’, beguicir ‘piles’, and bureyréd ‘slightly cold’ in Castillo’s
proverb collection, as against /bétin/, /barddin/, /basisin/, /bawisir/, and /burdyrad/
in Alcald. It is a well-known fact that rhyme in proverbs and zajals often requires
stress shift from its normal position, but when spellings suggesting the same shift
are found in prose, the situation is different, and, consequently, Corriente
questions the theory of the lack of quantity-based metrics in Andalusi Arabic
poetry. Here he sees a real challenge for further research; at the present stage of
research he believes that the established theory is “basically correct for the bulk
of older and standard A[ndalusi] A[rabic], but exceptions of a nature to be yet
determined must be allowed for later stages and particular dialects or idiolects
within the AA dialect bundle.” (p. 55)

In his contribution “On some parallels between Andalusi and Maghrebi
Arabic” (pp. 59-74), Ignacio Ferrando treats selected features (interdentals ¢ and
d, the system of short vowels, the imdla, stress, diminutive patterns, relative
pronouns, analytic genivites, the preverb /ka-/) which give a good idea about the
relation of the two branches of dialects as an interesting field of future research.
They have a common origin, but their evolution is in several ways different, and
they display mutual historical interference.

Peter Molan in his Ph.D. dissertation Medieval Western Arabic: Recon-
structing Elements of the Dialects of al-Andalus, Sicily and North Africa from the
Lahn °l-“damma Literature (University of Berkeley, 1978) showed that a majority
of “mistakes” in the language of the Lahn ’I-‘Gmma texts can be explained as
genuine dialectal features. Jacques Grand’Henry in his paper “Lahn ’l-‘amma et
parlers maghrébins : essai d’approche historique” (pp. 75-83) points out that the
Andalusian dialects are today far better known than twenty years ago, and,
besides, much material for the study of the historical development of the pre-
Hilali Maghrebi dialects before the levelling during the following centuries can be
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drawn from Maltese. In her contribution “De quelques traits préhilaliens en
maltais” (pp. 97-108), Martine Vanhove calls attention to the important fact that
the oldest layer of Maltese has been closely related to the pre-Hilalian type of
urban Maghrebi, and since it has not had close contacts with Arabic since the 13th
century, the historical development of Maghrebi dialects — the claimed unity of
the Maghrebi pre-Hilalian urban dialect type in particular — can in many respects
be checked by comparing them with Maltese. Among the 37 features discussed in
the paper, of which 12 are from the domain of vocabulary, as many as 25 features,
9 of which are lexical, have been retained. Among these 25 features, 16 are inno-
vations: 3 phonetical, 8 morphological, 2 syntactical, and 3 lexical, and among the
9 conservations, 2 belong to the sphere of phonetics, one is a morphological fea-
ture, and 6 are lexical items. Among these, the only general typologically distinc-
tive feature is the voiceless articulation of the reflex of gaf, which in Maltese is
the glottal stop .

The collection contains three descriptions of urban Moroccan dialects, those
of Rabat, Chefchaouen, and Tangier. In dialectological literature, the dialect of
Rabat is well known through Louis Brunot’s Textes arabes de Rabat 1-11, Paris
1931, 1952, as well as his articles in Hespéris 1 (1921), 8 (1928), and 10 (1930).
In her paper “Traits linguistiques du parler ancien de Rabat” (pp. 157-163), Leila
Messaoudi points out that the linguistic situation in Rabat, her native city, has
substantially changed since 1930, when Brunot wrote, and that in spite of the
ethnic and dialectal diversity of the population of the city, its old urban dialect(s)
show no indication of disappearing like the dialect of Casablanca. At the present,
the mass immigration from the countryside clearly affects the old urban dialect
which actually is bound to disappear. Messaoudi gives a concise, very informa-
tive list of the main features of the dialect, based on observations of the idiolects
of the older generation, the linguistic usage of members of families of Andalusian
origin — like her mother, the most important informant — in particular. She puts
forth a hypothesis that some of the characteristic features of the old urban dialect
only survive in the speech of the older generation of speakers belonging to fami-
lies of Andalusian origin, or having been living among them.

Emma Natividad’s article “Le dialecte de Chefchaouen” (pp. 109-120) is a
compact description of the conservative urban dialect spoken in the Rif area in
northwestern Morocco. One of its characteristics is the affricated palatal realiza-
tion k of the phoneme /k/ in non-initial and non-geminated positions; another is
the “guttural” reflex r of /r/ (not identical with g), which it shares with old urban
Maghrebi dialects. This reflex is described in detail by Philippe Marcais, Le
parler arabe de Djidjelli (Nord constantinois, Algérie), 2nd ed. Paris 1958, p. 17.
Like some of the last-mentioned dialects, the dialect of Chefchaouen has also
preserved the old interdentals. It also shows a tendency to preserve historical
diphthongs: baytat ‘eggs’, gawf ‘two’, lowz *almonds’. On the one hand, this
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dialect displays strong influence of a Berber substratum on all aspects of the
language, and, on the other, it shares several traits with Jewish dialects spoken in
the Maghreb.

Zakia Iraqui-Sinaceur’s paper “Le dialecte de Tanger” (pp. 131-140) is
based on a manuscript of the story of La“aba, which originally was told in the
dialect of Tangier to G. S. Colin, written down c. 1930 by the narrator in Arabic
script, and published by Colin in Latin transcription and in koineized language in
his Chrestomathie marocaine, Paris 1955. Iraqui-Sinaceur found the original
manuscript and published a new, non-koineized transcription with a French trans-
lation in the fascinating book Dyab, Jha, La’dba ... Le triomphe de la ruse,
Contes marocains du fonds Colin (Classiques africains, 26.), édités par Micheline
Galley et Zakia Iraqui-Sinaceur, Paris 1994, pp. 138-193. The text in Arabic
script is also included in the same volume (Arabic section, pp. 37-64). A compar-
ison of the description with that given by my late student Mohamed Assad in his
unpublished Ph.D. dissertation Le parler arabe de Tanger (University of Gite-
borg, 1978) does not display major discrepancies; perhaps the most striking diffe-
rence concerns the personal pronoun of the 2nd p. sing. According to Assad, the
dialect of Tangier has preserved the gender distinction in the 2nd p. sing.: masc.
ntin/ntina, fem. nti/ntiya (Assad, p. 94) whereas Iraqui-Sinaceur gives ntina for
both masculine and feminine. Correspondingly, Assad gives distinct forms for
masculine and feminine in the imperfect and imperative: taktab, tkatbi and ktab,
katbi, respectively, whereas the corresponding forms in the perfect are identical:
ktabti (Assad, p. 33). In Iraqui-Sinaceur’s short typological description, the
inflection of the finite verb is not included, but the lack of gender distinction in
the 2nd p. sing. personal pronoun reasonably implies its absence here, too.

Angeles Vicente's paper “Un dialecte de type montagnard au Maroc: le
parler d’Anjra” (pp. 121-130) describes a jebli dialect spoken by the Anjra tribe
in the northwestern mountains, between Tangier, Ceuta and Tetouan. The
description is based on the linguistic material found in Edward Westermarck’s
monograph Wit and Wisdom in Morocco, New York 1931, the only document for
the dialect of the area from the beginning of the 20th century. Of the 2,013 pro-
verbs published by Westermarck, a majority were collected in Tangier, but about
400 are from the Anjra. Vicente is careful to remark that the style of the proverbs
is more elevated than the vernacular colloquial.

In his article “Un dialecte maqilien : le parler des Zqr au Maroc” (pp. 141-
150), Jordi Aguadé, on the basis of Victorien Loubignac’s Textes arabes des
Zaér, Paris 1952, gives a systematic, concise description of the dialect of the
Maqil tribe of the Zsir, probably of Yemenite origin, who in the 12th and 13th
centuries came to Morocco and finally got settled to the south of Rabat. In 1915—
16 Loubignac collected texts from speakers who, according to the author, spoke a
genuine dialect without any interference from urban dialects or administrative
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language. At the time of Loubignac’s death in 1946, the work still was unfinished,
and the posthumous publication lacks a study of the dialect, and, unfortunately, a
substantial part of the texts as well as the whole vocabulary were published in
Arabic characters only, thus omitting much important linguistic information.

Mohammad Elyadqoubi’s paper “A propos de la classification des dialectes
arabes du sud du Maroc: 1’exemple de Skara” (pp. 151-156) comprises a short
typologically profiled description of the dialect of Skiira in the southernmost part
of Morocco. This dialect was very poorly known until 1995, when Jordi Aguadé
and Mohammad Elyadcoubi published the monograph El dialecto arabe de Skitra
(Marruecos), Consejo Superior de Investigaciones Cientificas, Madrid. The Skara
oasis is an Arabic-speaking enclave in a Berberophone area, and its dialect is
clearly of the Hilali type. However, it shares with the urban dialects such an
important trait as the yobdaw, yahbaw, yomsiw type in the plural imperfect inflec-
tion of C,-weak verbs. A feature difficult to explain is the morpheme /t/ for the 1st
p., the 2nd p. masc., and the 3rd p. fem. sing. in the perfect of regular verbs and
verbs with initial /w/ or /a/, e.g. ktabt ‘1 wrote’, ‘you (masc. sing.) wrote’, ‘she
wrote’, a feature which does not occur in Moroccan dialects except for that of the
Jews in Fez.

Dominique Caubet’s contribution “Btude sociolinguistique des traits pré-
hilaliens dans un dialecte en voie d’urbanisation a Fes” (pp. 165-175) is a very
interesting sociolinguistic case study of the speech of three generations in a
family living in Fez. The wife is a native of Fez, whereas her husband has his
roots in the adjacent countryside. The author first describes systematically, in the
form of twelve typologically prominent features, the linguistic habits of the urban
young wife and her mother, showing clear differences between them, mostly due
to koineization tendency. Thus, for instance, the wife’s mother still uses the genu-
ine glottal stop reflex > of gdf, whereas her daughter uses the koiné reflex ¢; in a
similar way, the mother in some cases still uses unaffricated reflexes of /z/ and /3/,
e.g. rzila ‘foot (dimin.)’, sif ‘look!’, s-sarZom ‘window’, si ‘one’, whereas her
daughter consistently uses their koiné reflexes. Then Caubet proceeds to a
systematic description of the linguistic habits of the paternal family, which has
been living in Fez for thirty years but has maintained contacts with the country-
side. Although the voiced g reflex of gdf is normally avoided in Fez, the hus-
band’s mother still uses it, and in the word gal, other paternal relatives living in
Fez use it, too, instead of the genuine local ’al and the koiné form gal. The third
systematic analysis concerns the language of the children, from four to ten years
of age. A typical feature, obviously due to close contact with the grandparents and
other relatives, is a vacillation between urban and rural features.

To sum up, this well-edited volume is an excellent overview of the state of
art in the dialectological study of Moroccan Arabic. In addition to much new
information, it gives plenty of inviting challenges for further research. The book
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with its wide range of approaches and rich bibliography can also be recommended
for postgraduate students as a stimulating introduction to the study of Maghrebine
dialects.

HEIKKI PALVA

Mohamed Meouak, Pouvoir souverain, administration centrale et élites
politiques dans I’ Espagne umayyade (II'-IV/VIII*-X® siécles). (Annales
Academiae Scientiarum Fennicae. Humaniora, 297.) Helsinki: The Finnish
Academy of Science and Letters, 1999. 284 pp. Eur. 23.55. ISBN 951-41-
0851-5 (paperback).

In his book Professor Meouak studies a surprisingly little studied field of
Andalusi political history. There are books concerning the later periods of history
of al-Andalus (e.g. Wasserstein on decaying caliphate and the party kings), but
the political system and the political elite of emiral and early caliphal era have
received little scholarly attention. Therefore Meouak’s study on sovereign power,
central administration and political elites in Umayyad al-Andalus is an important
addition to the political and administrative history of the Iberian peninsula. As his
source material Meouak employs a great number of different types of medieval
texts from the Arabic West.

The book is divided into three parts, first of which deals with the analysis of
essential concepts of Islamic power and administration in al-Andalus. Meouak
presents some of the key terms of Islamic political theory, such as dawla, mulk,
sultan and bay‘a, and describes the way they were used in al-Andalus. His analy-
sis also provides ample information on the Islamic concepts of power in general,
based on the study of Middle Eastern texts. One of the themes that runs through
the book is the comparison of the Middle Eastern system with the Andalusi one.
Meouak describes how the manifestations of Umayyad power became more
numerous and diverse in the course of time. Because of its real political power
that was reflected in many ways, the Umayyad state of al-Andalus became one of
the most important defenders of Islam in the Medieval West.

In the second part of his book Meouak moves from the concepts and
manifestations of political power to the structure of central administration. This
part deals with many issues, such as the recruitment of civil servants. Probably
the most interesting chapter in this part of the book is the one on three principal
public offices, kitaba, wizdra and higaba. Meouak sees that they form a three step
model for an ideal cursus honorum of Andalusi civil servant. The first one,
kitaba, is actually an umbrella term consisting of various government jobs with
title katib, some of which were quite important. Young civil servants, who were
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usually recruited from elite families, started their career in kitaba. Wizara,
persons who had the title wazir, was composed of distinguished civil servants.
The title of wazir was not tied to any particular task, but was rather a recognition
of a job well-done in the civil service. One of the main responsibilities of a wazir
was to work as a counsellor for the emir/caliph. Meouak claims that a wazir of al-
Andalus did not have the same significance as his Oriental colleague, who was a
veritable right arm of a sovereign. The top position in the Andalusi magistracy
was occupied by hagib. Finally, under the “amirids, the hagibate grew so powerful
that it became a real threat to the caliphate itself. In fact, the Andalusi hagib had
approximately the same importance as the Oriental vizier.

The majority of the book consists of a prosopographical analysis of the
Umayyad political elite. The prosopographical method, which has been employed
for a long time in Western history, is a relative newcomer in the study of the
Islamic societies. The earliest attempts to use it in Islamology were made in the
seventies. To put it briefly, prosopography is a method which attempts to create a
kind of a collective biography by revealing the intimate connections between
members of a cerfain group, and thus shed a light on actions of a group and the
group dynamic.

Meouak has divided the elite families by their ethnic background. The most
important component of the Andalusi political aristocracy is composed of the
houses (buyiitat) with an Arab-Oriental mawla background. These houses are
descended from the liberated Umayyad clients, who moved to al-Andalus with
members of the Umayyad dynasty after the Abbasid revolution. Their position in
the central administration remained strong throughout the period studied in the
book. Later, at the beginning of the 11th century AD, these families largely
disappeared from the politico-administrative scene with the decline of the
Umayyad dynasty. Meouak concludes that the essential characteristic of these
houses was their fidelity to (Umayyad) central power. The Berbers became
important in the Andalusi magistracy for the first time in the caliphal era. Their
influence grew rapidly during the second half of the 10th century AD. Meouak’s
view on so-called “liberated” families differs from the earlier theory of Lévi-
Provengal, who thought that these families descended from Slav ancestors.
Meouak sees that all clients in al-Andalus were not necessarily of a Slav back-
ground.

In general Meouak’s book provides us with an interesting picture of the
Andalusi administration and the ethnic composition of the magistracy. The book
may be a bit demanding for someone who is not used to Medieval Islamic admin-
istrative terminology, but the copious glossary of technical (Arabic) terms, that is
included in the book, is very helpful.

IL1A KOKKONEN
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Edward Badeen, Zwei mystische Schriften des ‘Ammar al-Bidlisi. (Beiruter
Texte und Studien, 68.) Beirut, 1999 (in Kommission bei Franz Steiner
Verlag, Stuttgart). vi + 142 + 146 + 126 pp. ISBN 3-515-07102-4.

‘Ammar al-Bidlisi (d. in the late 12th century) belongs to the minor mystics
whose name often pops up in different contexts but of whom actually little is
known. He is best known as one of the teachers of Najmaddin al-Kubri (d. 618/
1221).

Al-Bidlisi represents institutionalized Sufism, relying more on formal teach-
ing and shaykh/apprentice relationship than on immediate mystical experience.
Al-Bidlisi is himself heavily influenced by the writings of al-Hakim at-Tirmidhi
and he himself emphasizes in his works the importance of the shaykh for the
aspirant Sufi novice.

Badeen’s book is actually an edition of the two extant works ‘Ammar al-
Bidlisi: Bahjat at-ta'ifa bi-llahi I-<arifa (which has been wrongly attributed to
Muhyiddin Ibn ‘Arabi as so many other Sufi texts have been) and Sawm al-qalb
both of which are known from unique manuscripts — reference to these two texts
is made somewhat cumbersome by a pagination which starts from 1 in both texts.
Thus, there are, e.g., three “p. 10s” in the book: p. 10 of the German text, p. 10 of
Bahjat at-ta’ifa and p. 10 of Sawm al-qalb.

The German part of the book is, besides a short introduction, a resumé of the
Arabic texts, which is welcome not only for non-Arabists but also for the special-
ists, since the language of ‘Ammar al-Bidlisi is not always simple and the
sometimes uneasy use of sajc (especially in the beginning of Bahjat at-ta’ifa)
makes the text occasionally difficult to follow. The introductory study is virtually
identical with the 1978 dissertation of Badeen (Basel), and continues the Sufi
studies of Meier, Gramlich, Radtke and others.

The fascination of ‘Ammar al-Bidlis1 with the use of rthymed prose may be
seen when comparing Bahjat at-ta’ifa with its sources. On p. 16 [of Bahja], 1. 7,
al-Bidlis1 quotes the maxim:

kullu yawmin lam yu‘sa llahu fihi fa-huwa ‘1dun wa-<ala l-mar’i sa‘dun jadid

The maxim is earlier found in at-Tawhidi’'s al-Basd’ir wa’dh-dhakha’ir (ed.
Wadad al-Qadi. Bayrit: Dar Sadir 1408/1988, vol. I, p. 599) where it is interest-
ingly enough attributed to an anonymous monk (rahib), thus showing the free
flow of religious aphorisms from Christianity into Islam. In al-Basa’ir the maxim
is given as:

kullu yawmin 1a yu‘sa lldhu fihi fa-huwa <d
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thus having only the first part. The second part obviously derives from al-Bidlisi
who has coined a rthyming continuation to the original — although, in my opinion,
missing the pithy conciseness of the original.

Both texts, Bahjat at-td'ifa and Sawm al-qalb are systematical expositions of
the Sufi doctrines by al-Bidlisi, the former partly in catechistic form (gila + ques-
tion — gdla + answer). Although neither is unique in Sufi literature, their edition
throws light on the development of Sufism in the critical decades before the
tumultuous Mongol period which caused a deep change in Sufism.

JAAKKO HAMEEN-ANTTILA

Christine Mazzoli-Guintard (coord.), Les relations des pays d’Islam avec
le monde latin du milieu du dixiéme au milieu du treiziéme siécle. Analyse et
synthése, avec des contributions de V. Martinez Enamorado, M. Rius & M* J.
Viguera Molins. Paris: Editions Messene, 2000. 176 pp. 90 FF. ISBN
2-911043-97-9 (hardback).

L’ouvrage collectif, objet du compte-rendu, a été congu comme un manuel a
'usage des étudiants d’histoire pour leur préparation a deux concours typique-
ment frangais: le “capes” et 1"™“agrégation”. Ces deux épreuves permettent, en
théorie, aux lauréats de prétendre 2 un poste dans I’enseignement secondaire
(colleges et lycées) et celui supérieur (universités). Bref, la collection “Prépa
Capes-Agrégation” des Editions Messene a eu I’excellente idée de publier ce
manuel qui a été rédigé par des spécialistes de I’histoire de I'Islam entre les X® et
XIII° siécles ainsi que les contacts entretenus par la civilisation islamique avec le
monde latin. Chacun des quatre chapitres se termine par une bibliographie de base
constituant ainsi un bon instrument de travail pour le non-spécialiste de I'histoire
arabo-musulmane en général et plus particulierement le lecteur non-arabisant.

Apres une “Introduction”, p. 7-10 ol sont clairement présentés les objectifs
et le plan du livre, Christine Mazzoli-Guintard, “Guerre et paix entre pays d’Islam
et monde latin (milieu X siécle-milieu XIII° siecle)”, p. 11-61 va développer
dans d’intéressantes pages les divers moments qui marquérent les relations
politico-diplomatiques islamo-chrétiennes: guerre et paix entre Islam et Chré-
tienté. L’auteur ébauche une histoire géographico-chronologique de ce que fut le
monde arabo-islamique de 1’époque tant en Orient qu’en Occident. Puis, elle
s’arréte sur les relations entre al-Andalus et les Etats chrétiens entre 929 et 1266.
La situation de la Sicile et I'Ifrigiya face & I’expansion latine de 982 & 1246 est
également abordée ainsi que le probleme de I’irruption de Croisés en Orient entre
1096 et 1250. Ce chapitre constitue une bonne introduction historique a la
problématique envisagée dans I’ouvrage collectif.
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Virgilio Martinez Enamorado, “La Méditerranée comme espace de relation:
échanges économiques entre pays d’Islam et monde latin (milieu X° siecle-milieu
XIIT® siecle)”, p. 63-102 étudie le cadre historico-politique des échanges écono-
miques entre Islam et Chrétienté. L’auteur aborde une question d’intérét, celle de
I’organisation socio-économique différente d’une civilisation a 1’autre. Ensuite, il
est question des transferts de techniques en matiére agricole d’Orient vers
I’Occident et du renouveau des échanges commerciaux entre les X et XIII®
siecles. Ce chapitre s’intéresse aussi aux situations régionales: I’économie d’al-
Andalus, la minorité “mudéjare” soumise au pouvoir chrétien, le passage de la
Sicile musulmane au royaume normand et quelques pages sur 1’apport de
I’archéologie pour servir a ’histoire des échanges entre Islam et Chrétienté.

Monica Rius, “Echanges scientifiques et techniques entre I'Islam et le monde
latin du X° siecle au milieu du XIII° siecle”, p. 103—144 propose une étude sur le
développement des échanges culturels entre les mondes musulman et chrétien.
L’auteur passe d’abord en revue les différentes cultures dont I'Islam a hérité et
transmis: indienne, perse, grecque et latine. Un premier passage est consacré aux
traductions et aux premiers contacts. Le XII° siecle constituerait un moment clé
dans I’essor des “translations” latines notamment dans les sciences exactes. Enfin,
le XIII* siécle correspondrait a 1'époque de la geneése dans I'utilisation des langues
romanes dans les traductions de I’arabe.

Maria Jesiis Viguera Molins, “Images et représentations de I’ Autre (milieu
X® s.-milieu XIII* s.)”, p. 145-170 constitue un chapitre original par la thématique
abordée puisqu’il nous entraine dans le monde des représentations de 1'Islam par
la Chrétienté et vice versa. Aprés avoir mis en relief I'importance de la question,
M. J. Viguera Molins propose une analyse claire et précise des concepts de
“Eurocentrisme” et “Islamocentrisme”. L’exposition de ces points est accom-
pagnée d’une description des principaux thémes dans la littérature latine, entre
topoi et imaginaire. Les principales connotations qui ressortent des textes latins
sont la peur du musulman et le réflexe d’auto-défense. Mais cependant, ce musul-
man €tait parfois décrit de fagon positive lorsque vers la fin du Moyen Age, il
était prét a se convertir au Christianisme. M" J. Viguera Molins, en experte
qualifiée de I’histoire de I'Occident musulman, nous dépeint la méme situation
vue du c6té musulman: les chrétiens sont percus comme “tyran”, “maudit” ou
“corrompu”. On constate — et c’est chose rare dans ce genre d’études — que le
maniement des sources arabes et chrétiennes est bien controlé par I’auteur du
chapitre. Dans une derniére partie, que 1’on pourrait considérer comme une sorte
de conclusion, I'auteur examine avec clarté les stéréotypes que marquent les
images et les représentaions des uns vis-a-vis des autres. Selon I’auteur, les
rencontres entre Islam et Chrétienté peuvent dépasser les clichés qui soumettent
notre vision souvent négative de 1’ Autre.
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Dans un dernier bloc, la “Conclusion”, p. 171-172 résume bien les chapitres
et ouvre A juste titre les perspectives de recherche et cela sans sombrer dans
1'auto-satisfaction. En effet, les auteurs sont conscients des limites chrono-
logiques fixées dans le livre, X°*-XIII° si¢cles, qui constituérent selon toute
probabilité, une période dense dans les relations entre Islam et Chrétienté.
L’ouvrage collectif se termine par trois appendices de grande utilité: un
“Glossaire”, des “Repéres chronologiques” et une “Orientation bibliographique™.
Cette initiative éditoriale doit étre saluée tant pour 1’effort investi que pour le
résultat obtenu. Ce dernier point a, d’ores et déja, consacré ce livre au rang de
manuel sérieux et complet a lire par les étudiants en histoire, voire méme les
professeurs chargés d’enseigner I’histoire des relations entre Islam et Chrétienté
(X =XIII® siecles). Ce livre devrait rendre service a ceux qui s’intéressent aux
rapports Orient-Occident 2 une époque ot I’on essaie de poursuivre le dialogue
euro-méditerranéen, sans grand succes, il faut bien le reconnaitre.

MOHAMED MEOUAK

Richard G. Hovannisian & Georges Sabagh (eds.), Religion and Culture
in Medieval Islam. Fourteenth Giorgio Levi Della Vida Biennial Conference.
Cambridge: Cambridge University Press, 1999 [2000]. 119 pp. ISBN
0-521-62350-2. US$ 49.95 (hardback).

With this handsomely produced slim volume we have already reached the four-
teenth title in the Giorgio Levi Della Vida Conference series. This time (1993) the
recipient of the award was Professor George Makdisi of the University of Penn-
sylvania.

Professor Makdisi’s introductory chapter continues his painstaking and
stimulating research on the affinity between classical Islam and the Christian
West in intellectual culture. The requisite antecedents of scholasticism in the
Christian West are to be found in the Islamic East. Whereas we know that in
philosophy and science the influence came directly through translations from
Arabic into Latin or the vernaculars, the reception of Islamic scholasticism
occurred through silent penetration.

Makdisi’s thoroughly researched and convincingly argued theories make
absorbing reading. But there are some problems in Makdisi’s chain of reasoning.
For one, he quite correctly describes how the Traditionalist al-Shafi‘i, in order to
counter the Rationalist theology of his time, made legal science serve as a
juridical theology. This legal science/juridical theology “laid stress on the obliga-
tion of following the dictates of God’s commands and prohibitions. ... It did not
speculate regarding the divine source of the law: God was not a subject of specu-
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lation; therefore, no philosophical theology.” In other words, Islamic scholasti-
cism consisted of a traditionalist conservative legal science formulated by those
who emerged victorious from the early ninth century mihna, not in the views of
the Mu‘tazila school of speculative theology. Nevertheless, in what follows,
Makdisi proceeds contradictorily to argue that, in Europe, Islamic scholasticism
developed along two different lines: in Bologna along the Traditionalist lines of
Islam, in Paris along the lines of Islamic Rationalism.

Conceding the formative influence of the Islamic guild schools (madhhab)
on the universities of both Bologna and Paris, this reviewer suggests we should
tap another Islamic source rather than the debunked Rationalism when following
the development of the universitas in northern Europe. It is much easier to
conceive the main impetus coming from al-Andalus, Islamic Spain, with the
doctrina Arabum and especially Andalusi Aristotelianism, the influence of which
was immense at the University of Paris.

Other contributions to the volume are: “Arabic rhetoric and the art of the
homily in medieval Islam” by Merlin Swartz; “Medieval Islam: the literary-
cultural discussion” by Irfan Shahid; “The Ash¢arites and the science of the stars”
by George Saliba; “Religion, religious culture, and culture” by Roger Arnaldez;
and, “Cult and culture: common saints and shrines in Middle Eastern popular
piety” by Mahmoud Ayoub.

The contributions make up a coherent collection (though Professor Watt’s
essay “The future of Islam” seems somewhat out of place), perhaps more on
religion and learning than religion and culture, as the title would like us to
believe. Or, perhaps, religion and learning are understood as tantamount to culture
when classical Islam is concerned.

Professor Makdisi’s keynote to this fourteenth Giorgio Levi Della Vida Con-
ference should be required reading for all interested in the intellectual shaping of
classical Islam and the mediaeval Christian West. That said, the price of such a
slim volume must still be considered out of proportion to its yield.

KAJ OHRNBERG

Floréal Sanagustin (éd.), Les intellectuels en Orient musulman. Statut &
fonction. (Cahiers des Annales islamologiques, 17.) Le Caire: Institut
Frangais d’Archéologie Orientale, 1999. xiv + 135 pp. 130 FF. ISBN
2-7247-0242-5 (hardback).

Le livre collectif, dont il va étre question dans ce compte-rendu, est constitué, a
Iorigine, par des textes présentés aux cours de trois séminaires organisés par le
Groupe de recherches et d'études sur la Méditerranée et le Moyen-Orient-
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GREMMO (CNRS/Université Lumiére-Lyon 2) en 1995, 1996 et 1997 autour de
la question du “statut des savoirs et de la formation des élites dans le monde
arabo-musulman classique et moderne”. Les perspectives sont, dans I’ensemble,
originales et mettent en scéne des protagonistes précis comme le musicien, le
philosophe, le théologien et le littérateur/secrétaire en relation avec le(s)
pouvoir(s) tant a 1’époque classique que moderne. Cependant, et bien que les
contributions présentées nous offrent des informations et des conclusions
intéressantes, il est clair que des carences méthodologiques et bibliographiques
apparaissent, ¢a et 1a, dans quelques textes. Deux exemples suffiront, pour
I’instant, a justifier notre critique qui, bien entendu, se veut constructive. Le
premier exemple est relatif a une question de méthode. On peut, en effet, se
demander pourquoi il n’est pas fait allusion aux études sur les collectifs
intellectuels qui ont été si bien étudiés, a partir de collections prosopographiques,
dans le cas des ‘ulama’ et des kuttab ? Le deuxieme aspect concerne certains
silences bibliographiques d’importance. Nous sommes, en effet, surpris par
’absence de mentions aux livres collectifs Modes de transmission de la culture
religieuse en Islam, H. Elboudrari (éd.), Le Caire 1993 et Saber religioso y poder
politico en el Islam, Madrid 1994. Ces premiéres constatations ne signifient pas
que cet ensemble de textes édité par I'Institut frangais d’ archéologie orientale du
Caire n’atteint pas son objectif de nous entretenir sur les relations entre monde
intellectuel et pouvoir en Islam mais il nous semble qu’il aurait pu prendre en
considération plusieurs éléments qui auraient contribués, de fagon notoire, a
I’amélioration de certains textes. Avant d’entrer dans le détail du compte-rendu,
précisons que 1“Introduction”, p. vii—xiv signé par I’éditeur du livre met bien en
relief les distorsions entre culture populaire et culture savante, norme officielle et
discours marginal et discours majoritaire et alternative minoritaire.

Hilary Kilpatrick, “Princes, musiciens et musicologues a la cour abbasside”,
p. 1-15 nous introduit dans le monde passionnant de la musique et du pouvoir.
L’étude est, comme on pouvait 1'imaginer, menée de maniére experte. En effet,
apres nous avoir expliqué les significations du terme gind’> = exécution du chant,
composition et accompagnement musical en milieu profane, ’auteur développe
quelques parties sur les relations des califes et la musique, la pratique musicale
chez les souverains et les membres de la hdssa, les musicologues et leurs €crits
sur la musique ainsi que la position des musicologues envers la religion islamique
et la laicité ou non de certains d’entre eux. Selon I’auteur, la musique arabe aurait
subi, au temps des Umayyades, des attaques de la part des fugahd’ et des ‘ulama’
rigoristes alors que le califat ‘abbaside aurait, en revanche, favorisé la “rencontre”
entre pouvoir et arts musicaux. Ajoutons enfin que I'une des sources arabes sur
laquelle est basée cette étude, est le Kitab al-Agani d’ Abu I-Farag al-Isbahani que
I’auteur avait utilisé dans bon nombre de travaux antérieurs. Outre la biblio-
graphie employée dans 1’étude, il aurait été utile de mentionner 1’ouvrage de F.



424 STUDIA ORIENTALIA 95

Shehadi, Philosophies of Music in Medieval Islam, Leiden 1995 ainsi que
I’excellent article de I’ Encyclopédie de I’ Islam, sub voc, “musiki” [O. Wright].

Dominique Urvoy, “Les ulémas en Andalus au VI?/XII® siecle”, p. 17-27 est
une étude qui ressemble plutdt & un résumé de publications antérieures sur les
ulama’ andalousiens aux époques almoravide et almohade. Il est dommage que
certaines questions n’aient pas été abordées de maniére plus approfondie comme
le r6le socio-politique de la culture populaire dans 1’élaboration d’une culture
spécifique, a mi-chemin entre profane et religieux, a la période almohade. Au
moment d’aborder la question tant débattue du réle social des falaba, on relévera
I’absence de référence A I'étude d’E. Fricaud, “Les talaba dans la société
almohade (le temps d’Averroés)”, Al-Qantara 18(2) (1997), p. 331-387 qui aurait
permis une approche plus fine de la problématique relative a la structuration du
monde des ‘ulama’ dans 1'Occident islamique et le trés utile M. Fletcher, “Al-
Andalus and North Africa in the Almohad Ideology”, in S. K. Jayyusi (ed.), The
Legacy of Muslim Spain, New York 1992, p. 235-258 pour une meilleure con-
texualisation du sujet.

Christophe Giros, “Les lettrés et le pouvoir impérial byzantin (X*—XI*
siecle)”, p. 29-38 nous emmeéne dans le monde byzantin et tente de brosser un
tableau de la situation des savants face aux empereurs byzantins, du savoir et des
voies de transmission et du savoir au service de la bureaucratie. Bien qu’il existe
une bibliographie trés abondante sur les concepts de savoir et les représentations
du pouvoir dans I'empire byzantin aux X° et XI° siecles, nous sommes trés
étonnés de ne pas voir citer le livre fondamental de H. Ahrweiler, L’idéologie
politique de I'empire byzantin, Paris 1975, p. 129-147 qui met I’accent sur les
mécanismes politico-religieux du pouvoir de Byzance, ainsi que les articles de W,
Treadgold, “The revival of Byzantine learning and the revival of the Byzantine
state”, American Historical Review 81 (1979), p. 1245-1266 et A. Cameron, “The
construction of court ritual: the Byzantine Book of Ceremonies”, in D. Cannadine
& S. Price (eds.), Rituals of Royalty. Power and Ceremonial in Traditional
Societies, Cambridge 1987, p. 106—136 qui constituent, sans nul doute, des études
détaillées et suggestives sur la formation d’une littérature favorable au pouvoir
des basileus et la création d’une classe de savants au service de 1'Etat byzantin.

Mohamed H. Ferjani, “Théologiens et pouvoir politique dans les sociétés
musulmanes a I’époque classique: de 1’inquisition mu‘tazilite a 1'inquisition
hanbalite”, p. 39-52 est sans nul doute 1’'une des contributions les plus
intéressantes. En effet, son auteur, spécialiste du politique en Islam, aborde la
question épineuse de ’existence d’une “inquisition” impulsée par les partisans
d’un Islam rigoriste contre la mu‘tazila et la hanbaliyya. Outre les développe-
ments, particuliérement originaux, sur les concepts d’“inquisition”, de mihna et
d’imtihan, on est agréablement frappé de voir comment 1’étude a été menée dans
son contexte historique et en posant des hypotheses afin de réfléchir sur I'idée de
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liberté de penser tant d’un point de vue philosophique que religieux. Enfin, on se
permettra d’indiquer que 1’ouvrage de S. Stroumsa, Freethinkers of Medieval
Islam. Ibn al-Rawandi, Abit Bakr al-Razi, and Their Impact on Islamic Thought,
Leiden 1999 apporterait des idées intéressantes dans le cadre de cet article.

Floréal Sanagustin, “Les philosophes arabes et le mythe du sage conseiller
des princes”, p. 53-66 propose une réflexion sur le rdle des philosophes dans la
pensée politique et leur place en tant que “conseillers” des souverains musulmans.
L’auteur pose également le dilemme qu’affronte le philosophe au moment de
rechercher, individuellement, la vérité et son implication pratique dans les
destinées de la umma des hommes. N’oublions pas cependant que cette probléma-
tique avait déja été posée de fagon magistrale par E. J. Rosenthal. Il est
regrettable, et cela malgré le fait d’avoir cité I'article de I'Encyclopédie de
I'Islam, sub voc “nasihat al-muliik” [C. E. Bosworth], de ne pas trouver des
références aux travaux importants de A. K. S. Lambton, “Islamic mirrors for
princes”, in Atti del congresso internazionale sul tema: la Persia nel medioevo,
Roma 1971, p. 419-442 et P. Crone, “Did al-Ghazali write a mirror for princes?
On the authorship of Nasihat al-mulik”, Jerusalem Studies in Arabic and Islam
10 (1987), p. 167-191 qui offre, outre des informations textuelles de choix, des
arguments et des idées 2 la fois suggestives et originales.

Dominique Mallet, “A(b)sal et Joseph. Symboles et narration dans les Hayy
b. Yaqzan”, p. 67-76 expose une critique de méthode, et cela contre 1'idée regue
qui faisait des Hayy b. Yaqzan, un texte qualifi¢ de roman philosophique, et tente
de démontrer que ce texte est profondément marqué par la culture islamique et
combien la lecture “orientaliste” qui en avait été faite, avait été effectuée selon les
modeles culturels européens, notamment par rapport au siécle des Lumiéres.
Enfin, indiquons qu’une intéressante analyse sémiologique fait apparaitre une
étroite intertextualité entre le Qur’an et les Hayy b. Yaqzan, et cela a partir des
racines h.d.t et d.k.r. parmi d’autres racines (af‘al).

Katia Zakharia, “Le secrétaire et le pouvoir. ‘Abd al-Hamid b. Yahya al-
katib”, p. 77-93 constitue une étude intéressante sur la figure emblématique de ce
prosateur et la réécriture de 1’histoire documentée dans quelques unes de ses bio-
graphies. A travers I’exercice de la kitaba, version ‘abbaside, ‘Abd al-Hamid b.
Yahya pensait qu’il existait un véritable pacte entre le souverain et le secrétaire
car poursuivant le méme dessein: al-fad! ‘la vertu’. Et calife et secrétaire devaient
oeuvrer 2 la réalisation des objectifs divins. Malgré la qualité de 1'étude de Katia
Zakharia, et bien que W. al-Qadi soit citée a la note 28, on regrettera, toutefois,
I’absence de référence a deux de ses articles fondamentaux pour le sujet: “Early
Islamic state lettres: the question of authenticity”, in A. Cameron & L. I. Conrad
(eds.), The Byzantine and Early Islamic Near East, Princeton 1992, p. 215-275 et
“The religious foundation of late Umayyad ideology and practice”, in Saber
religioso y poder politico en el Islam, Madrid 1994, p. 231-273 basés sur les
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Rasd'il de ‘Abd al-Hamid b. Yahya al-katib et I'article de J. D. Latham, ““Abd al-
Hamid al-katib”, in A. F. L. Beeston, T. M. Johnstone, R. B. Serjeant & G. R.
Smith (eds.), The Cambridge History of Arabic Literature: Arabic Literature to
the End of the Umayyad Period, Cambridge 1983, p. 164-179.

Gilbert Delanoue, “Culture de mosquée et politique en Egypte au XIX°®
siecle”, p. 95-108 nous introduit dans les mosquées égyptiennes comme lieu de
culture, en marge ou non, des pouvoirs politiques. C’est a partir d’un contexte
spécialement agité (conquéte de I'Egypte par Bonaparte en 1798, mainmise
ottomane et occupation britannique) que ’auteur rappelle, a juste titre, que 1'une
des disciplines constitutives de la culture de mosquée, tant comme symbole que
dans sa pratique quotidienne, est le figh. Par I'intermédiaire de leur enseignement
ou par le biais de leurs fatawd, les fugaha’ rappellent que 1’ordre social, la
destinée et I’existence des croyants sont rythmés par la loi divine. Dans un essai
de renouvellement évident, les juristes tentérent, face aux “consuls”, de s’adapter
a une situation dont ils sentaient la véritable nouveauté et mettre ainsi en place
une judicature mixte, 4 mi-chemin entre “tradition” et “modernité”. Cette étude
met également en relief I’idée que les ‘ulama’ étaient constitués en un véritable
“ordre” dont la parole était entendue aussi bien par le peuple que par les gouver-
nants. Quelques références bibliographiques de choix auraient donné plus de
relief & cette contribution comme A. Hourani, Arabic Thought in the Liberal Age
(1798-1939), London 1962; D. Crecelius, “Nonideoligical responses of the
Egyptian ulama to modernization”, in N. Keddie (ed.), Scholars, Saints and Sufis:
Muslim Religious Institutions in the Middle East since 1500, Berkeley 1972, p.
167-209 et H. Laurens, L’ Orient arabe. Arabisme et islamisme de 1798 a 1945,
Paris 1993.

Johann Strauss, “Les voies de la transmission du savoir dans un milieu
cosmopolite. Lettrés et savants a Istanbul au XIX® siecle (1830-1860)", p.
109-125 permet d’appréhender 1'importance d’Istambul, au XIX® siecle, comme
lieu d’élaboration et de transmission des savoirs. L’auteur essaie de mettre en
évidence les principaux éléments qui favorisérent ce processus comme le cosmo-
politisme caractéristique de la société stambouliote, le statut de capitale d’un
empire clairement pluriethnique, ’ouverture de la Turquie ottomane aux
techniques, a la production littéraire venue d’Occident et a la mise en place des
réformes plus connues sous le nom de tanzimat. 1l est a souligner le role, parfois
décisif, que jouérent les communautés minoritaires (grecque, juive et arménienne)
dans la diffusion des savoirs notamment quant a la traduction de certaines oeuvres
car leurs membres étaient ouverts aux deux cultures et servaient donc de véritable
interface. La création d’une société savante turque comme 1'Encumen-i Danis
permit la mise en marche de contacts avec des savants étrangers et 1’échange
d’informations scientifiques et culturelles. Toutefois, il semble que les rencontres
directes entre savants turcs et occidentaux étaient rares. Sur les questions
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abordées dans I’étude, les spécialistes savent qu’il existe une volumineuse biblio-
graphie. Mais cependant quelques références auraient pu étre mises a contribution
comme F. Georgeon, “Lire et écrire 2 la fin de I'Empire ottoman: quelques
remarques introductives” et S. Velkova, “L’écrit et 1’oral dans la formation des
bases de la norme littéraire de la langue turque au XIX" siecle”, in N. Vatin (res.),
Oral et écrit dans le monde turco-ottoman, Aix-en-Provence 1996 (monographie
ne 75-76 de la Revue des mondes musulmans et de la Méditerranée), p. 169180
& 199-220: F. Hitzel, “Manuscrits, livres et culture livresque a Istanbul”, in
F. Hitzel (res.), Livres et lecture dans le monde ottoman, Aix-en-Provence 1999
(monographie n* 87-88 de la Revue des mondes musulmans et de la Médi-
terranée), p. 19-38 qui, il est vrai, aurait sans doute, paru simultanément a
I’ouvrage collectif dont nous rendons compte.

Hmaied Ben Aziza, “Hegel et I'Islam”, p. 127-135 étudie le rapport que le
philososphe Hegel (ob. 1831) a entretenu avec I'Islam en tant que fait religieux.
L’auteur met en relief le regard que portait I’Occident des Lumiéres sur I’Orient.
Ce point n’est pas sans rappeler, avec toute la prudence nécessaire, la vision que
certains orientalistes réputés “réactionnaires” avaient eu de 1'Orient, comme par
exemple Ernest Renan. L’un des éléments mis en lumiére par I'étude est constitué
par une lecture critique de Hegel qui permet de voir que ce dernier considérait
I'Islam comme une entrave A I’évolution politique et éthique des sociétés. A partir
de I'intérét que Hegel portait au christianisme et plus particulierement dans son
rapport homme/Dieu, il va développer une théorie dans laquelle il défendra, entre
autres aspects, 1’idée que le caractére des Orientaux serait rigide et ennemi de
toute transformation. Tournant ainsi le dos & I'Islam, I’auteur de 1’étude montre
combien la vision hégelienne de I’Islam a influencé, hier et aujourd’hui, bon
nombre de penseurs occidentaux et combien le concept d’un Orient voué aux
échecs et refusant le progrés scientifique reste bien présent dans 1'inconscient
collectif.

Malgré les critiques méthodologiques et les suggestions bibliographiques qui
ont été formulées, reconnaissons qu'il s’agit d’un livre qui constituera, sans nul
doute, une référence obligée pour tous ceux qui s’intéresse aux problemes des
pouvoirs en Islam et de ses relations avec les mondes civil et religieux. Finale-
ment, nous voudrions signaler que nous partageons 1'une des réflexions de
I’éditeur qui évoque I'idée, a la fin de I"“Introduction” et avec une indiscutable
clarté d’esprit, que “Elles [les expressions du savoir] sont probablement a
I’origine de I’essor du monde arabo-musulman et je ne suis pas loin de penser
qu’elles restent aujourd’hui une legcon pour nos contemporains”.

MOHAMED MEOUAK
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Janina M. Safran, The Second Umayyad Caliphate. The Articulation of
Caliphal Legitimacy in al-Andalus. (Harvard Middle Eastern Monographs,
33.) Cambridge: Harvard University Press, 2000. x + 272 pp. ISBN
0-932885-24-1 (hardback).

L’ouvrage de Janina Safran est une étude monographique consacrée aux questions
de la 1égitimité politique, des représentations symboliques, du cérémonial officiel
et des images du pouvoir dans I'Espagne umayyade d’époque califale. Janina
Safran, qui est “Assistant Professor” d’histoire a la Pennsylvania State University,
avait déja publié deux articles sur les modes de représentation du pouvoir et les
arguments politiques des Umayyades de Cordoue au cours du califat dans le
International Journal of Middle East Studies et le Journal of Near Eastern
Studies. Outre ces derniéres publications, Janina Safran a donc repris et amélioré
le texte inédit de son Ph.D. pour finalement publier le livre dont nous allons
rendre compte dans les lignes suivantes. Mais avant d’entrer dans le vif du sujet,
indiquons qu’en dépit de certains chapitres relativement originaux, il est curieux
d’observer comment dans le livre en question, et plus généralement de I’autre
cOté de 1’Atlantique, on continue a travailler sur tel ou tel théme relatif a al-
Andalus comme si rien n’avait été fait auparavant. Le lecteur percoit que notre
ton est d’ores et déja critique mais tout sera justifié afin de permettre la meilleure
compréhension possible du sujet.

Des I'“Introduction™, p. 1-15, auteur tente de définir les raisons qui
I'invitérent a étudier les mécanismes du pouvoir califale umayyade en al-Andalus.
Et de fait, Janina Safran fait un premier bilan des travaux réalisés sur 1’Orient
umayyade puis ‘abbaside, soulignant notamment ceux de M. Sharon, J. Lassner et
E. Daniel. Il semble, au dire de I’auteur, que les historiens-arabisants se sont
plut6t penchés sur les questions du pouvoir en Orient pour des raisons historio-
graphiques. Il y aurait peu de textes arabo-musulmans traitant du pouvoir pour al-
Andalus umayyade ? Cette premiére constatation mérite que 1’on s’arréte sur cette
problématique pour souligner, comme le fait Janina Safran, que ce sont en réalité
les historiens-arabisants anglo-saxons qui commencerent a s’intéresser a al-
Andalus que trés récemment en faisant notamment référence aux ouvrages de
D. J. Wasserstein et H. Kennedy. Nous devrons reconnaitre que 1’exposé des
principaux mouvements du livre est précis. On sent ici la perspective clairement
historique de I’ouvrage et ¢’est une chose bienvenue !

La premiére partie intitulée “Making the Claim: Caliphal Articulations of
Legitimacy” se compose de trois chapitres “Defining the Caliphate”, p. 19-50,
“The Symbolic Articulation of Legitimacy: Monuments and Ceremony”, p. 51-97
et “The Caliphate in Captivity”, p. 98-108. Dans le premier mouvement, 1’auteur
reconstruit le parcours qui permit aux Umayyades la mise en place de la hildfa:
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chute du bastion des Banti Hafsiin &4 Bobastro, fin du mouvement hérétique d’'Ibn
Masarra, victoires et succes politico-diplomatiques en Afrique du Nord et surtout
la consolidation du pouvoir politique a 1’époque d’al-Hakam II, héritier de
’oeuvre de son pére ‘Abd al-Rahman III. Alternant étude du vocabulaire arabe et
proposition d’hypothéses, Janina Safran donne une description détaillée de cette
phase historique du califat qui se développa, entre autres €léments, grice au rdle
partisan des écrivains et des poetes pro-umayyades ainsi qu’'aux wulama’,
détenteurs des savoirs. Le deuxiéme chapitre constitue 1'un des moments les plus
instructifs du livre. En effet, il est question des symboles du califat représentés
principalement par la monumentalité du pouvoir et les cérémonies officielles.
Comme il fallait s’y attendre, I’auteur réserve une place de choix au complexe
palatin de Madinat al-Zahra’. Sur ce point, soulignons en faveur de 1'ouvrage que
la bibliographie de base est citée. Cependant, celle-ci est par trop générale et I’on
ne peut que déplorer 1'absence d’études comme celles de C. Barceld & A.
Labarta, “La fuentes drabes sobre Madinat al-Zahra’: el estado de la cuestion”,
Cuadernos de Madinat al-Zahra 1 (1987), p. 93-106 mettant en relief le fait que
bien des sources arabes traitant du complexe palatin sont tardives et de M. Acién
Almansa & A. Vallejo Triano, “Urbanismo y Estado islamico: de Corduba a
Madinat al-Zahra”’, in P. Cressier & M. Garcia-Arenal (éds.), Genése de la ville
islamique en al-Andalus et au Maghreb occidental, Madrid 1998, p. 107-136 sur
I’existence d’une capitale “bicéphale”: Cordoue-Madinat al-Zahra>. A ce propos,
signalons qu’un auteur comme Ibn al-Hatib (ob. 776/1375), dont aucune source
n’est citée dans le livre, avait célébré de maniere poétique la construction de
Madinat al-Zahra> (voir son Ragm al-hulal fi nazm al-duwal, éd. ‘A. Darwis,
Dimasq 1990, p. 159: wa-tala ‘amruhu fa-band Madinat al-Zahra’). Les choses
sont également curieuses en ce qui concerne la question relative aux cérémonies
politico-diplomatiques et religieuses. Si I’examen de ces manifestations
emblématiques du pouvoir et des assises de la souveraineté umayyades font
I’objet d’un développement, il manque un certain nombre de références (sur ce
point, nous nous permettons de renvoyer 2 M. Meouak, “Pouvoir souverain et
autorité politique des Umayyades de Cordoue. Réflexions sur les concepts de
dawla et de sultan”, Orientalia Lovaniensia Periodica 26 (1995), p. 171-186 et
idem, “Représentations, emblémes et signes de la souveraineté politique des
Umayyades d’al-Andalus d’apres les textes arabes”, Acta Orientalia 56 (1995), p.
78-105). Le titre du dernier chapitre est particulierement évocateur de la situation
dans laquelle se retrouva le califat a la mort d’al-Hakam I (ob. 366/976). Janina
Safran a bien mis en relief le role joué par les hauts dignitaires de I'Etat
umayyade comme Gasfar b. ‘Utman al-Mushafi, Galib b. ‘Abd al-Rahman III et
Muhammad b. Abi ‘Amir al-Mansiir dans 1’agonie ou encore la “captivit€” dans
laquelle se retrouva le califat umayyade de Cordoue. Cette période de transition,
correspondant aux derniéres années du IV/X° sigcle et au début du V/XI* siecle,
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avait été bien étudiée par P. C. Scales et F. Clément. Outre ces deux derniers
chercheurs, M. Acién Almansa a publié¢ récemment une étude intéressante sur le
passage entre la fin “réelle” du califat et les derniers soubresauts de celui-ci dans
“Los Hammudies, califas legitimos de Occidente en el siglo XI”, in C. Laliena
Corbera & J. F. Utrilla Utrilla (eds.), De Toledo a Huesca. Sociedades medievales
en transicién a finales del siglo XI (1080-1100), Zaragoza 1998, p. 45-59.

La deuxiéme partie de I'ouvrage, “Staking the Claim: Historiographical
Constructions of Legitimacy” se compose d'une “Introduction”, p. 111-117, d’un
chapitre sur “The Conquest Histories: The Foundations of the Umayyad Caliphate
in al-Andalus”, p. 119-140 et d'un autre intitulé “Al-Andalus: Land of the
Umayyads”, p. 141-183. Dans une tentative, au demeurant sérieuse, Janina
Safran essaie, dans le premier chapitre, de décripter le discours pro-umayyade
élaboré par deux textes andalousiens fondamentaux pour 1’histoire de 1'Espagne
umayyade: les Ahbdr magmii‘a dont ’auteur est, selon nos connaissances,
anonyme et le Ta’rih iftitah al-Andalus d’Ibn al-Qiitiyya (eb. 367/977). Pour la
premiere source, 1’auteur dégage les fopoi littéraires qui permettent de voir
comment s’organise le texte quant & son appui a la cause umayyade. Il est
question, par exemple, d'un passage ou le premier Umayyade de Cordoue est
appelé du nom de Sagr Qurays ou ‘faucon sacre’ mais ce n’est pas tout car ‘Abd
al-Rahman I portait également le surnom de Sagr Bani Umayya ou ‘faucon sacre
des Umayyades’, titre au combien évocateur (Ibn ‘Idari, Al-Baydn al-mugrib fi
ahbar mulitk al-Andalus wa-lI-Magrib, éd. G. S. Colin & E. Lévi-Provencal,
Leiden 1948-50, II, p. 48). En ce qui concerne le deuxiéme texte, Janina Safran
essaie de comprendre la teneur et le ton du discours employé par Ibn al-Qutiyya a
I’heure de narrer les principaux événements qui marquérent la période umayyade
du milieu du IIY/VIIF® jusqu’au régne de ‘Abd al-Rahman III. On y trouverait,
semble-t-il, certaines similitudes littéraires dans la narration des deux sources tant
dans les motifs que dans le ton. Au sujet de ce dernier écrivain andalousien,
indiquons 1’étude suggestive d’E. Manzano Moreno, “El ‘medio cordobés’ y la
elaboracion cronistica en al-Andalus bajo la dinastia de los Omeyas”, in M* 1.
Loring (ed.), Homenaje al Profesor Abilio Barbero, Madrid 1997, p. 59-85,
67-79 sur Ibn al-Qiifiyya. Dans le second chapitre, il est question d’al-Andalus
comme ¢étant la terre des Umayyades. C’est dans une analyse subtile que Janina
Safran, alliant écritures historique et littéraire, étudie le role fondamental du
paysage, du décor, peut-étre méme du “background”, dans la mise en valeur par
les chroniques andalousiennes pro-umayyades du territoire d’al-Andalus que 1’on
pourrait considérer ici comme le territoire sacré puis I'ultime refuge des
Umayyades, entre le milieu du II¥/VIII® et la fin du IVYX® siecle. On en
conviendra, I'idée est intéressante méme si elle rappelle certains fopoi historico-
littéraires : “Landscape of Fear” et “Landscape of Confidence” avant d’arriver a
la derniére étape qui serait “The Caliph’s Domain” selon certaines chroniques
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d’al-Andalus comme par exemple le Kitdb al-mugqtabis d’Ibn Hayyan ot il est
longuement question des victoires umayyades, de certains revers diplomatiques et
d’une transformation du paysage d’al-Andalus. Tout cela serait, selon Janina
Safran via quelques textes andalousiens, en fait ’ocuvre des Umayyades:
Cordoue serait la rivale de Bagdad et al-Andalus ressemblerait a la Syrie. Le topoi
de la ressemblance, de I'homonymie des toponymes (andalousiens/syriens) et du
renvoi au souvenir est courant dans 1’historiographie arabo-musulmane. L’on en
veut pour exemple le géographe oriental du VII/XIII® siécle Yaqut al-Hamawi,
Mu‘gam al-buldan, éd. F. Wuestenfeld, Leipzig 1866-75, 11, p. 25: Mursiya:
madina bi-1-Andalus min a‘mdl Tudmir ihtattaha ‘Abd al-Rahmdn [II] wa-
sammdhda Tudmir bi-Tadmur al-Sa’m. On connait 1'importance que Tadmur
représentait pour les Syriens et il est, peut-étre, compréhensible qu’un émir
umayyade de Cordoue ait eu la tentation de baptiser un site andalousien du nom
de Tudmir car possédant un paysage rappelant la ville syrienne.

Les conclusions, exposées dans une partie intitulée “The Andalusi Umayyad
Caliphate in Retrospect”, mettent en relief le souvenir que les Umayyades
laissérent aux époques postérieures en matiére de légitimité, gouvernement
“juste” et vertueux. Cette “retrospective” du califat umayyade de Cordoue
contient des points intéressants comme le fait d’analyser comment un auteur du
VIIF/XIIE sigcle, en I'occurence Ibn Sa‘id (ob. 685/1286), avait imaginé par €crit
ce qu’avait pu étre I’oeuvre des Umayyades. Ce développement est a juste titre
appelé “A Thirteenth-century Assessment”. Quant au second et dernier, il
constitue le résumé des idées exposées tout au long de I'ouvrage et ou il est
rappelé, entre autres multiples choses, que les Umayyades ont cherché a reconsti-
tuer le fond et la forme de ce qu’avait été le califat umayyade de Damas tant sur
le plan politique que sur celui religieux. Le livre est complété par les notes biblio-
graphiques, la bibliographie et un index.

En dépit des critiques émises, il n’en reste pas moins que le livre est d’ores et
déja une référence incontournable pour tous ceux qui s’intéressent au pouvoir et
aux problémes connexes en Islam au Moyen Age. Ce livre a le mérite de poser
des questions selon des méthodes qui rappellent ce que ’auteur de ce compte-
rendu a toujours défendu, a savoir 1"histoire-probléemes” si chére a Claude Cahen
et Nikita Elisséeff. Faisons encore confiance a ce qu’ils préconisaient: “Un prob-
leme historique bien posé et clairement défini est un probléme a moiti€ résolu”. Il
m’est trés agréable, enfin, de remercier Janina Safran pour ce livre qui constitue,
sans aucun doute, un autre point de départ pour de nouvelles recherches sur le
califat umayyade de Cordoue.

MOHAMED MEOUAK
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Ayman Fwad Sayyid, La capitale de I’Egypte Jjusqu’a U époque fatimide :
al-Qahira et al-Fustdat ; essai de reconstitution topographique. (Beiruter
Texte und Studien, 48.) Stuttgart: Franz Steiner Verlag, 1998. xli + 754 pp.
French text + 26 pp. Arabic text, 109 Ill. Eur. 98.00. ISBN 3-515-05716-1
(paperback).

As can be read above, this volume is no. 48 of Beiruter Texte und Studien and it
was published in 1998; the preceding volume no. 47 and the following one no. 49
were both published in 1993. The explanation to this discrepancy is given in a
“Note de I'éditeur” where Prof. Dr Angelika Neuwirth, editor of the series,
together with Dr Hanne Schoénig state that due to several reasons, the Civil War in
Lebanon as one of them, Dr Fu’ad Sayyid’s study has been retarded but now
“nous nous voyons contraints de le publier dans un état qui ne correspond pas tout
a fait aux normes de nos publications scientifiques”. This certainly must be seen
as a somewhat exceptional procedure. Not knowing everything behind these lines
and, perhaps, not even being able to read between the lines, nevertheless, this
reviewer opines that editors either take care that the contributions correspond to
the scientific norms of their publications or, if not, do not publish them. Such a
“Note de I’éditeur” puts the author’s credibility in doubt, not to mention the lack
of judgement displayed by the editors.

It explains, though, why several seminal publications of the 1990s are
missing from the Bibliography, e.g., the author’s own edition of al-Maqrizi’s
previously unknown autograph of al-Mawd‘iz wal-itibar fi dhikr al-khitat wal-
dathar (preserved in the Khazina Library attached to the Topkapi Sarayi Museum
in Istanbul and published in 1995 by al-Furqan Islamic Heritage Foundation), the
most important source we have for the historical topography of Islamic Egypt.
But, the note does not explain why these conditions have not affected the other
volumes published in the early 1990s and why they could be published without an
alarming warning for the users of the product. Perusing the text shows that it is
presumable that the author has laid the finishing — if you can use that word
considering the editor’s note — touch to it sometime between 1985 and 1988. The
author is aware of Professor S. D. Goitein’s death in 1985 but the fifth volume of
A Mediterranean Society, published in 1988, is yet to appear. There are additions
to the Bibliography, although very sporadic and not at all covering the field, up
until 1995, The surge of studies in the 1990s dedicated to the Fatimid period, e.g.,
by Michael Brett, Heinz Halm, Yaacov Lev, Paula Sanders, and Paul E. Walker,
has thus gone unnoticed. The Bibliography does not mention the author’s These
de 1'Université de Paris I from 1986 nor is its relation to the present study ex-
pressed.



BOOK REVIEWS 433

The book consists of five parts: 1. Les capitales de I'Egypte musulmane
avant la conquéte fatimide; 2. Origine et développement du califat fatimide
jusqu’en 365/975; 3. Al-Qdhira sous le régime fatimide civile (358-466/969—
1073); 4. Al-Qahira sous le régime fatimide militaire (467-567/1074-1171); and
5. La ville d’al-Fustat et I’urbanisme de la capitale. There are all together 85
photographs of really varying quality, 17 maps, and 7 ground plans, a Bibli-
ography and good though not complete or faultless indices. It is somewhat exas-
perating that the Introduction, where the dialogue with and presentation of
sources and earlier studies is conducted, is not included in the indices.

To one fascinated by the urban growth that commenced below the walls of
Babylon and led to the fabulous achievements of Fatimid Cairo the book is a mine
of information in which the author has managed to collect a richness of details
without loosing sight of the overall development. Though, one hastens to add, Dr
Fwad Sayyid is much more at home with al-Qahira than with al-Fustat, with the
existing in comparison to that which has to be reconstructed from texts and where
all too often secondary literature is used.

One hopes that Beiruter Texte und Studien would do itself a favour by taking
a revised and corrected edition of this important 20th-century heir to al-Maqrizi’s
al-Khitat and *Ali Mubarak’s al-Khitat al-taufigiya al-jadida.

KAJ OHRNBERG

Angelika Neuwirth, Birgit Embal6, Sebastian Giinther & Maher Jarrar
(eds.), Myths, Historical Archetypes and Symbolic Figures in Arabic Litera-
ture. Towards a New Hermeneutic Approach. Proceedings of the Internation-
al Symposium in Beirut, June 25th — June 30th, 1996. (Beiruter Texte und
Studien, 64.) Beirut, 1999 (in Kommission bei Franz Steiner Verlag, Stutt-
gart). xxii + 640 pp. € 78.00. ISBN 3-515-07101-6.

This ambitious volume aims at studying myth and its reflexions in Arabic
literature, both mediaeval and modern, in 36 articles, some of them of substantial
length. The articles rather evenly focus on either mediaeval or modern literature,
some of them combining the two. What one misses perhaps, are the popular siras
which one would think very seminal for studying myths in Arabic literature but
which receive hardly any attention in the articles, except for Father Pouzet’s
article; however, Alf Layla wa-Layla and stories by different travellers do receive
better attention.

The articles have been organized not according to the period they are tar-
getting (mediaeval vs. modern) but under four general headings (Myth-generating
experience; Myths recollected; Historical archetypes; and Symbolic figures) of
which the third, and by far the longest, section (pp. 163-489), is further sub-
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divided into five. This organization helps to contrast ancient and modern attitudes
towards myth in literature and is certainly a good solution, although some
chapters are perhaps more coherent than others. One of the chapters where this
works well is the final chapter (VIII: The City: Space of Desire and Threat) where
eight articles discuss the city in classical, popular and modern literature from
different angles.

In general, the articles are well-informed and well-written. The various view-
points not only show the variety of the material but, perhaps, also the fluidity of
the concept of myth, so differently approached by different authors. Yet this,
together with the different methodologies used in the articles, works well to show
the width of approaches in literary studies on Arabic literature. Surely, if not all
the articles suit the taste of an individual reader, there is something for everyone
among these studies, and one can be very sincere in thanking both the authors and
the editors for this impressive volume.

JAAKKO HAMEEN-ANTTILA

Stephan Guth, Priska Furrer & Johann Christoph Biirgel (eds.), Con-
scious Voices. Concepts of Writing in the Middle East. Proceedings of the
Berne Symposium, July 1997. (Beiruter Texte und Studien, 72.) Beirut, 1999
(in Kommission bei Franz Steiner Verlag, Stuttgart). xxi + 332 pp. Eur.
72.00. ISBN 3-515-07507-0.

How does the author him- or herself see his/her work? In the field of literary
studies, this is a question which is all too often left unasked, perhaps as a counter-
reaction to the earlier prevalence of biographical studies.

The present volume is a refreshing and enjoyable return to the author and his
intentions — after all, al-amal bi’n-niyydt. The book concentrates on modern
Arabic literature, while Classical Arabic literature and Turkish and Persian litera-
ture are underrepresented, as the editors themselves note in their preface (p. xviii).
The linguistic bias is obviously at least partly due to the scarcity of scholars work-
ing with Persian and Turkish material in comparison to scholars working with
Arabic (cf. p. xix), but the historical bias may in fact well represent the more indi-
vidualistic stance of modern authors: there is perhaps more to write on the self-
consciousness of modern writers than of Classical authors. Still, the articles by
Biirgel and van Gelder, the only two to concentrate on Classical literature, show
that the question is also worth studying in Classical literature.

However that may be, the selection of the topics and authors discussed in this
collection of articles is quite adequate, although one does miss, e.g., Forugh
Farrokhzad from among Persian authors. After all, her voice was much more
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conscious than that of many of her contemporaries, and her poetry would have
deserved at least a mention in the volume: here she is not even mentioned in
passing. Obviously this is a general problem in this kind of collection of articles,
and one cannot put the blame on any one of the contributors.

On the other hand, the authors discussed are all well selected and mostly well
discussed. Poets (including al-Bayati, Mahmud Darwish and Adonis) seem to get
slightly more attention than prose writers, although the latter, too, are far from
being neglected (e.g., Hedayat, Salim Barakat, Shahrnush Parsipur).

Literature has always been seen as a medium for attaining eternal life. As van
Gelder (p. 238ff.) points out, literature perpetuates both “those whom it sings and
those who make it” (p. 252). Van Gelder himself refers to Greek and Latin litera-
ture but I cannot resist from taking a further step backwards in time. In artistic
prose, I think that the first attestation of this idea comes in the Epic of Gilgamesh,
itself deriving the idea, at least in part, from older Sumerian building inscriptions.

From Gilgamesh onwards, writers have been aware of the eternity of their
work and very conscious of their voice, perpetuated in written books. Yet the
collection of articles under review also shows a qualitative change in this con-
sciousness in modern times. The modern Near Eastern authors, since the end of
the 19th century at least, show a much more acute consciousness of themselves in
their works than their Mediaeval colleagues do.

In all, the volume edited by Guth, Furrer and Biirgel is a valuable addition to
the studies dealing with Modern Near Eastern, and especially Arabic, literature.

JAAKKO HAMEEN-ANTTILA

K. Dévényi & T. Ivanyi (eds.), Proceedings of the Arabic and Islamic
Sections of the 35th International Congress of Asian and African Studies
(ICANAS). Part One: Linguistics, Literature, History. (The Arabist. Buda-
pest Studies in Arabic, 19-20.) 1998. vii + 272 pp. ISSN 0239-1619.

The volume of The Arabist under review continues the lengthy list of Proceedings
edited in the series. The level of the articles is somewhat uneven. In addition to
some well written articles there are several of marginal interest only. In assessing
the article of Hajnal (pp. 187-201) one has unfortunately to take into account the
review of de Blois in JRAS (Third Series, 10(2), 2000, pp. 239-241).

JAAKKO HAMEEN-ANTTILA
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Mona Takieddine Amyuni, La Ville, source d'inspiration. Le Caire,
Khartoum, Beyrouth, Paola Scala chez quelques écrivains arabes contem-
porains. (Beiruter Texte und Studien, 63.) Beirut, 1998 (in Kommission bei
Franz Steiner Verlag, Stuttgart). 237 pp. ISBN 3-515-06885-6.

Whereas Classical Arabic literature was inspired by the desert even in the seem-
ingly urban poetry of poets like Abii Nuwis, the modern Arabic novel has been
very much inspired by the city (as is also the modern Persian novel: Isfahan, nisf-i
jahan!). The Cairo of Naguib Mahfouz comes immediately to mind, as well as
Beirut, the city tortured by a long civil war. Amyuni studies both of these but also
adds Tayeb Salih’s Khartoum and London, and the dream town La Paola Scala of
Georges Schehadé, thus covering a good selection of both cities (real and unreal:
but which is more real, La Paola Scala or Mahfouz’s Cairo?) and authors, not for-
getting poets like Mahmud Darwish, Adonis and others (chapter 4, pp. 135-171),
although the study obviously centres on narrative prose.

The author’s intimate knowledge of both the cities and the authors (as well as
Modern Arabic literature) makes the book very readable. The study is based on
the material itself, as is seen in the frequent quotations from the texts, which
makes the study less theoretical but definitely more readable.

JAAKKO HAMEEN-ANTTILA

Amidu Sanni, The Arabic Theory of Prosification and Versification — on
hall and nazm in Arabic Theoretical Discourse. (Beiruter Texte und Studien,
70.) Beirut, 1998 (in Kommission bei Franz Steiner Verlag, Stuttgart). xiii +
186 pp. Eur. 37.00. ISBN 3-515-07170-9.

Since the early 8th century, scribes were instructed to embellish their prose com-
positions by expressions derived from poetry and by quotations or paraphrases
ofthe Quran and the hadiths. The prosification of poetry (hall) was a stylistic
device adopted by prose writers, whereas poets turned prose into poetry (nazm) in
order to demonstrate their artistic talent. Amidu Sanni’s study contains a discus-
sion of the development of these two devices (Chapters 1 and 4; pp. 5-23,
135-153). The major part of the book consists of translations from Ibn al-Athir’s
al-Washy al-margqiim and al-Nayramani's Manthiir al-manziim illustrating the
methods of prosification (Chapters 2 and 3; pp. 25-133).

The books of Ibn al-Athir and al-Nayramani were intended to instruct scribes
in the art of prosification and provided model essays to illustrate the uses of this
stylistic device. Ibn al-Athir organized the various methods of prosification into
three categories (hall al-shi‘r bi-lafzihi, hall al-shi‘r bi-ba‘d lafzihi, and hall al-
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shi‘r bi-ghayr lafzihi) and Amidu Sanni presents all of these categories by quoting
both Ibn al-Athir’s model prose compositions and the original poetry verses. The
quotations are given in Arabic with an English translation. In a similar manner
Amidu Sanni also presents Ibn al-Athir’s instructions on the various methods to
use Quranic or hadith material in a prose composition.

al-Nayramini’s compositions are not arranged according to the method of
hall used but, instead, according to the themes of the compositions themselves.
Like Ibn al-Athir, also al-Nayramani provides for each model essay a list of the
original verses that were used in a prosified form in the text. Amidu Sanni gives
the texts and translations of selected essays from each of al-Nayramani’s thematic
group.

The book also contains an index of names and terms, but unfortunately it is
useless, because practically all the page references are inaccurate. For example,
<Abd Allah ibn Abi Ishaq should, according to the index, be mentioned on page
215, but the whole book has only 186 pages and the actual text ends on page 167.
The correct page reference in this case is 162. Apart from a few exceptions, the
wrong page references apply to all indexed items except those that occur on pages
1 and 2. It seems that the index retains the references to the manuscript and not
the printed book.

IRMELI PERHO

Nadje Al-Ali, Secularism, Gender and the State in the Middle East: The
Egyptian Women's Movement. (Cambridge Middle East Studies, 14.) Cam-
bridge: Cambridge University Press, 2000. xv + 264 pp. £14.95. ISBN
0-521-78504-9 (paperback).

A first glance at the title of this book provokes astonishment. It really is not
Islam, Gender and the State, but Secularism, Gender and the State. An attractive
title promises an exciting book, and the expectations are entirely fulfilled.

Nadje Al-Ali reflects on the position of the researcher in cultural and social
studies. She points out that an “indigenous scholar” is not able to engage in in-
depth research just by the simple characteristic of being “local”. Many native
anthropologists are as far removed from their field of study as any foreign anthro-
pologists might be, by religion, social status, class, education, or cultural sub-
group. Nevertheless, it is true that an “indigenous scholar” is in a better position
to engage in intimate and accurate examination of the field of analysis, simply
because an “indigenous scholar” might profit from the privilege of sharing the
native language with the informants in the field. Another reason might be the
researcher’s previous involvement in the society, which helps to put the various
phenomena emerging in the field during the research in a more realistic perspec-
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tive. However, carrying out research in one’s own local community is a demand-
ing task, and it requires thorough self-reflection and the ability to be involved in a
critical study.

Nadje Al-Ali herself comes from a mixed cultural background. Her father is
Iraqi, her mother German, and her fieldwork took place in Cairo during the
second part of the 1990s. The main objective of the book seems to be to transcend
the notions of cultures being bounded entities and to acknowledge the involve-
ments and encounters between and within cultures. Nadje Al-Ali claims that
many scholars, whether “western”, “indigenous™ or something in-between, who
are engaged in critiques of Orientalism tend to be themselves locked in the di-
chotomy they try to deconstruct. Al-Ali criticises these researchers for portraying
the Islamists as the only alternative to Westernisation.

... scholars themselves have been actively, if unwittingly, engaged in muting those
groups and individuals who have opposed or reacted against Islamism.

Research dealing with Egyptian women has been focused on such issues as
Islamic revival and militancy, and the framework of the research operates with
simple dichotomies on the Islamist, traditional and authentic on the one hand, and
the modernist, progressive, and western on the other.

Al-Ali requests a more systematic dismantling of the notion of a monolithic
West and the homogeneous category of westerners. Many Western researchers
have been trying to dismantle the notion of a monolithic Middle East and the
homogeneous category of Muslims. But, basically, a monolithic conception of the
“East” goes hand in hand with a monolithic conception of the “West”, by essen-
tializing one we essentialize the other. In the same way that we in the “West” en-
hance the legitimacy of our social order by comparing our societies to the
“Eastern” ones, the corruption of the “West” is utilised in the “East” when aiming
at discrediting changes in the position of women, and feminism in particular.

One of the most notable aims of Al-Ali seems to be to illustrate the heteroge-
neity of the Egyptian women’s movements. To accomplish this aim she has
chosen to introduce a large quantity of various movements with distinct aims and
strategies, and members from diverse social backgrounds. This results in a book
full of information and accuracy, but, on the other hand, it makes the book quite
hard to read. In some occasions the core of what the author actually wants to say
gets blurred, hidden behind all the details. Al-Ali appears to be quite a theoretical
writer who conceptualises her work firmly in the framework of the contemporary
theoretical jargon of Middle Eastern studies and gender studies. She includes
some citations of her informants in Egypt, but their activism and lives remain
rather distant, which further emphasises the theoretical character of the book.

SYLVIA AKAR
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Clive Holes, Dialect, Culture, and Society in Eastern Arabia, I: Glossary.
(Handbuch der Orientalistik, Abt. 1: Der Nahen und Mittleren Osten, 51(1);
Handbook of Oriental Studies, Section One: The Near and Middle East,
51(1).) Leiden: Brill, 2001. Ixi + 573 pp. US$ 154.00. ISBN 90-04-10763-0
(hardback).

This book is the first volume of a detailed description of the pre-oil era Arabic
dialects and culture of Bahrain, as spoken by uneducated Bahrainis aged forty or
over in the mid-1970s, when the material was collected. Volume II will contain a
representative selection of ethnographic texts in transcription, provided with
translation and notes, and Volume III will comprise a dialect description, based
on an extensive archive of tape-recorded material. The majority of the author’s
earlier contributions, mainly based on the same material, are sociolinguistic
studies, such as A Sociolinguistic Study of the Arabic-speaking Speech Communi-
ty of Bahrain. Language Variation in Relation to Sect-membership, Region and
Literacy (Ph.D. thesis, Cambridge 1981), Language Variation and Change in a
Modernising Arab State. The Case of Bahrain, London 1987 (Library of Arabic
Linguistics, Monograph, 7.), and a number of articles, all of a high scholarly
standard.

In view of the geographically restricted material of the three-volume study,
its title, which refers to the vast area of eastern Arabia, at first sight looks mis-
leading. However, having read the instructive 28-page introductory essay on the
vocabulary of Eastern Arabia, I believe that one is convinced of the correctness of
the author’s assertion that, given the “particular quirks and differences” of each
region, “a good deal of what [is said] is also applicable to the dialects of Kuwait,
the eastern province of Saudi Arabia, Qatar, and the United Arab Emirates”
(p. xv). These constitute a group of closely related dialects — no wonder when
consideration is taken of the cultural, linguistic and political history of the area,
the 1000-kilometre coastal strip from southern Iraq to the mountains of Oman,
including the eastern Arabian inland. As pointed out by the author, this vast area
was until recently a place where people moved around, settled and married un-
concerned by national borders. Consequently, many Gulf Arabs then defined their
identity in tribal, family or sectarian terms rather than in terms of citizenship.

Holes’ study is exclusively devoted to the study of the language and culture
of the pre-oil generation, which are rapidly disappearing. The dialects are being
levelled down, and a Gulf-wide educated spoken koiné is developing. Some
salient regional characteristics are retained, such as the voiced g reflex of qaf in
dialectal items, and the interdental fricatives 1, d, and d. In more formal contexts,
such features as the affricated ¢ and ¢ reflexes of kaf and gaf, respectively, and
the y reflex of gim, are suppressed but still common in informal conversion. The
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rapid change of society is naturally reflected in the lexicon, which adopts lots of
Modern Standard Arabic neologisms and phrases, while it at the same time loses
many items connected with traditional crafts and way of life.

Drawing attention to the fact that the vocabulary routinely used by the least-
educated Gulf speakers in many respects resembles the mediaeval vocabulary
recorded in the Lisan al-‘Arab, the Taj al-‘Ariis and other Classical dictionaries,
without passing into the vocabulary of Modern Literary Arabic, Holes emphasizes
that the Arabic dialects have not arisen and developed as the result of foreign
“corruption”, as the development still often is explained. As far as the vocabulary
of the speakers least affected by the literary language or the modern koiné is
concerned, it actually “reaches back to the oldest strata of the language” (p. xviii).
In the introductory essay, Holes illustrates this claim with a few examples, e.g.,
bdg ‘rob, steal’, cf. Classical Arabic bdga ‘cheat, swindle’ (Lane); sammar ‘to
mix a solid with water’, cf. CA sammara ‘to dilute milk with water’ (Hava);
gabga ‘a light meal eaten at midnight during Ramadan’, cf. CA gabaga ‘to give
someone the evening draught’ (Hava); id-dinya xirmis, an expression used in the
‘Arab dialect of Bahrain to describe ‘a pitch-black, moonless night’, cf. layl
xirmis ‘dark night’ in the Lisdn; sléma in the sense of ‘illness, misfortune, ill
wind’ in imprecations such as sléma cabbat-ha! *may an ill wind blow over her!’,
cf. CA sulama ‘south wind’ (Hava). Archaisms are not, of course, restricted to
vocabulary alone, but they are exemplified by features such as vestiges of tanwin
in the noun, verbs productively using finite passive forms, gender distinction in
the plural forms of the finite verb, ossified forms of laysa and kdda, the survival
of particles like gad, etc.

In order to underline the common core of the Gulf Arabic vocabulary, Holes
gives (pp. xx—xxii) lists of typical items — both inherited Arabic words and
foreign loans — belonging to this category. In a footnote he, with good cause,
points out that many of the examples in the etymologically Arabic list can also be
found in the Najdi vocabulary lists in Bruce Ingham, Najdi Arabic. Central
Arabian, Amsterdam (Philadelphia) 1994, pp. 173-186, and Saad A. Sowayan,
The Arabian Oral Historical Narrative, Wiesbaden 1992, pp. 244-304. As a
matter of fact, this is to a certain extent true for most vocabularies of Bedouin
dialects, in many cases even of those spoken as far away as in the Maghreb, e.g.,
Gilbert Boris, Lexique du parler arabe des Marazig, Paris 1958, not referred to by
Holes. Thus, among the verbs listed by him, e.g. stanas, baga (b’ge), dazz, rigad
(rgad), nisad (n’sad), fakk, tah, hawas appear there in practically the same sense
as in the Gulf dialects. In this context I would also like to call attention to two
noteworthy articles by Hans-Rudolf Singer: “Fortleben alten Wortgutes in
arabischen Beduinen-Mundarten (1)”, MUSJ 48 (1973-74), pp. 391-403, and
“Fortleben alten Wortgutes in arabischen Beduinen-Mundarten (II)”, ZDMG 127
(1977), pp. 254-257.
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What makes the characteristics of the common vocabulary of the Gulf
dialects distinctive is, above all, the combination of Bedouin-type vocabulary and
the mixed selection of loanwords from different languages and from different
periods of time. The most pervasive foreign linguistic influence on the Bahraini
dialects has naturally been that of Persian, especially in the fields of foodstuffs
and cooking, domestic equipment, textiles and dress-making, implements, tools
and handicrafts, architecture and housing, agriculture, and the sea; there are also
items related to modern culture, e.g. barwa ‘paper, official document; quittance’;
bima ‘insurance’; ‘aks ‘photograph’; gasma ‘spectacles’; darbin, darbil *binoc-
ulars, telescope’. The frequency of Persian loans in the Bahraini dialects can be
illustrated by the fact that, of these five examples, only the last-mentioned is used
in the dialects spoken in Greater Syria, but not in Egypt; of the longer list given
on pp. Xxx—xxxiii, the proportion of items with a wider geographical distribution
is even smaller. The lively commercial contacts with India have given many
Hindi/Urdu loanwords, too, perhaps most efficiently through the expatriate Indian
labour force during the British administration. Turkish loans are relatively few,
and the majority of them are probably due to contact with other Arabic dialects,
mainly those spoken in Iraq. Of European languages, Portuguese left a small
legacy of terms chiefly relating to the sea and shipping, e.g. durmet ‘sleeping-
shelf (on a boat)’; burd ‘side (of a ship, but also more generally)’; bindeéra *flag’.
Since the beginning of the oil industry in the mid-1930s, English has given Gulf
Arabic hundreds of loanwords and phrases. Although many older loans, such as
dréwil ‘driver’, sbétar ‘hospital’, and mdtir ‘car’, are being replaced by their
Modern Standard Arabic equivalents s@’iq, mustasfa, and sayydra, new borrow-
ings enter instead: di¥ ‘(satellite) dish’; rimit *(TV) remote control’; ginz ‘jeans’.
Most of these are, of course, substantives, but even denominative verbs occur, e.g.
kansal ‘to cancel, abolish’; ¢ayyak ‘to check’; tayyat ‘to tighten’; layyak ‘to leak’.

The linguistic situation of Bahrain during the last pre-Islamic centuries is not
known. The inhabitants may have spoken Aramaic, or, perhaps, a form of Arabic.
An interesting case of obvious Aramaic influence is the diminutive morpheme
-iin(a), e.g. rihiina ‘a little bit’; habbiina id.; sgerun ‘small, insignificant’. Signifi-
cantly, the same morpheme also occurs in Iraq, where Arabic for a long time has
been in close contact with Aramaic. It is plausible that the linguistic history of the
Gulf has followed paths similar to those in Iraq, i.e., Akkadian has gradually
given way to Aramaic, and Aramaic to Arabic. There are still several terms of
basic material culture in current use in Bahrain which appear to be derived from a
non-Arabic Semitic substratum, e.g. saxxin/xasin ‘digging tool’ (cf. Akkadian
xassinnu); zabil/zanbil ‘basket’ (ultimately < Akkadian zabbilu); sannir “cat’ (<
Aramaic Sundra < Akkadian Suranu); fils ‘type of hollow sea-stone’ (< Akkadian
pel§u ‘hole’); also the Gulf Arabic phrases silmat i§-Sams “the sun has set’ and
suliim i§-§ams ‘sunset’ are very interesting, since the root slm apparently is not



442 STUDIA ORIENTALIA 95

found in this meaning either in Aramaic or Classical Arabic, whereas in Akkadian
it occurs with exactly the same sense: Sulum Samsi ‘setting of the sun’.

In his Guidance Notes (pp. xliii—liii) Holes emphasizes that this volume is
not a dictionary, but a glossary, only including forms occurring in the corpus of
data, mainly produced by elderly, uneducated speakers. The objective, as formu-
lated by the author, is “to present an accurate and detailed picture of the vocabu-
lary and idiom of the older, less educated generations of the 1970s, rather than to
provide a comprehensive dictionary of all the registers of the Bahraini (still less
all the Gulf) dialects.” Therefore the speech of educated speakers, who consti-
tuted half of the original speaker sample in the sociolinguistic project out of
which the present study grew, has been deliberately excluded. This is methodol-
ogically a happy demarcation, especially considering the intended users of the
glossary, “Arabic linguists in general and comparative and historical Arabic dia-
lectologists and Semiticists in particular”. This is why the items are given
according to the traditional arrangement by historical, or — in the case of foreign
borrowings — notional, root consonants, in the Arabic alphabetical order. The use
of the items in different contexts is amply documented, for comparison short ref-
erences are given to relevant sources, and the origins of loanwords are indicated.

This glossary is a major contribution to the lexicography of Spoken Arabic,
as well as a valuable document of the traditional way of life in Bahrain and the
whole southern coastal region of the Gulf. As a large-scale work of a very high
scholarly standard, it will have a permanent value as a standard work of reference
having its given place in every Semitic library.

HEIKKI PALVA

Rudolf E. de Jong, A Grammar of the Bedouin Dialects of the Northern
Sinai Littoral. Bridging the Linguistic Gap between the Eastern and Western
Arab World. (Handbuch der Orientalistik, Abt. 1: Der Nahe und Mittlere
Osten, 52; Handbook of Oriental Studies, Section One: The Near and Middle
East, 52). Leiden: Brill, 2000. 693 pp. £82.00. ISBN 90-04-11868-3 (hard-
back).

Northern Sinai has through the ages served as the land bridge between the Fertile
Crescent and Egypt, and during the history of Islam, between the eastern and
western parts of the Arab world. Culturally it is part of a larger area covering the
Sinai Peninsula, the Negev, Arabia Petraea, and the northern part of the Hijaz to
the valley basin of al-Jaww, north of Mada’in Salih, c. 400 km southeast of al-
‘Agaba. This area has a long history of cultural fluctuation between semi-
sedentarism and seminomadism; its inhabitants have had many contacts with their
sedentary neighbours in Egypt and Palestine, and many of them have been busy
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with trade between Egypt and the neighbouring areas to the east. The traditional
society is based on tribal organization, the inhabitants identify themselves with
Bedouin culture, and they speak dialects of Bedouin type. Some of its tribes have,
according to their own traditions, come from different parts of the Arabian Penin-
sula, but big tribes such as al-Hwetat, the Bani ‘Afiye, as-Sawarka, at-Tarabin,
and at-Tawara, which form the bulk of the population, have deep local roots.

Until recent years Sinai has remained outside systematic linguistic investiga-
tion. In G. Bergstrisser’s “Sprachatlas von Syrien und Paldstina”, ZDPV 38
(1915), some information on the dialects spoken in Sinai and the Negev is given,
drawn from Alois Musil’s Arabia Petraea, 111, Wien 1908, but no linguistic study
in these dialects was published until Haim Blanc’s compact article “The Arabic
dialect of the Negev Bedouins”, Proceedings of the Israel Academy of Sciences
and Humanities, IV (1970), pp. 112150, which describes the dialect of the
Dullam, closely related with many dialects of the area, among others the
Ahaywat, a tribe living in the eastern part of central Sinai, whose tribal law has
been thoroughly investigated by Frank H. Stewart. Therefore it is only natural that
Stewart, for linguistic reference, has reprinted Blanc’s article in Part 2 of his Texts
in Sinai Bedouin Law, I-11, 1990 (Mediterranean Language and Culture Mono-
graph Series, 5.), Wiesbaden 1988, which, in addition to amply annotated
transcribed texts and their English translations, includes an excellent 100-page
glossary. Another recent source of linguistic information on Sinai is Clinton
Bailey’s monumental collection Bedouin Poetry from Sinai and the Negev,
Oxford 1991, the language of which naturally represents the traditional poetic
koiné of the area. Apart from these, the only study devoted to dialects spoken in
Sinai, besides de Jong’s investigations, is Tetsuo Nishio’s A Basic Vocabulary of
the Bedouin Arabic Dialect of the Jbali Tribe (Southern Sinai) (Studia Sinaitica,
1), Tokyo 1992.

The study under review comprises the northern Sinai littoral from the
Egyptian border town Rafah in the east to the Suez Canal in the west, a distance
of about 200 km. The tribes of the area are settled more or less along the main
route between Palestine and Egypt; from the east, they are the Rmelat, Sawarkah,
Biliy, Dawigrah, Biyyadiyyah, Sama‘nah, ‘Agaylah, Axarsah, Masa‘id, and
‘Ayaydah; the dialect of the town of al-Ari§ is also included in the survey. Of
these, the Barada (von Oppenheim, Die Beduinen, 11, p. 141: Barara) subsection
of the Hijazi tribe of Biliy may have arrived in the area before Islam, the
Sama‘nah, ‘Agaylah, Biyyadiyyah, and Axarsah probably came before the 13th
century, and the remaining five tribes in the 16th century or later. As far as the
contemporary dialects are concerned, the dates and earlier habitats of the tribes do
not seem to play any role; more important is the social status. Thus, the dialect of
the Dawagrah, a tribe of fishermen living on the peninsula of az-Zugba and on the
southern shore of the Bardawil Lagoon, displays a great number of typologically
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substantial differences from the surrounding dialects. The reason is obvious: they
are considered a pariah tribe, and they do not intermarry with members of other
tribes.

De Jong divides the dialects of the tribes into typologically different groups.
Group I (Negev-type), which is typologically close to the dialects of the Dullam
and the Ahaywat, consists of the dialects of the Rmélat, Sawarkah, and Biliy; the
dialects of the Masa‘id and ‘Ayaydah form a southern continuation of this group
towards the west. The dialects of the Samanah and ‘Agaylah form Group II, typo-
logically standing between Groups I and III; those of the Biyyadiyyah and
Axarsah constitute Group III (Sargawiy-type). The dialect of the Dawagrah tribe
(Nagdiy-type) and that spoken in al-“Aris are treated as separate groups IV and V.
The boundaries between the groups are indicated on the last map (no. 74) of the
Appendix.

The greatest part of the book consists of detailed, well-structured descrip-
tions of the above-mentioned groups: Group I, pp. 57-245; Group II, pp. 246—
328; Group III, pp. 329-405; Group IV (Dwégriy), pp. 406-488; Group V: al-
‘Ari§ with remarks on the dialect of Gazzah, pp. 489-574. The descriptions are
preceded by a thorough Introduction competently dealing with the historical,
cultural and linguistic settings, research questions, fieldwork methodology, and
presentation of the data.

The fieldwork was done during seven visits to the area in 1993-97; in all, 74
persons were interviewed, 25 of whom were over 50 years old, the total duration
of the recordings rising to approximately 100 hours. Typical of the cultural
context, only five women were interviewed, three of them in al-*Ari§. Among the
tribes, the Dawagrah were an exception: they let de Jong, according to his own
words (p. 20), interview whomever he pleased. In spite of this, in the detailed list
of informants interviewed for the study, only one Dwégriyyah can be found. In
that dialect, de Jong did not notice “any great differences between the speech of
women and that of men”.

The linguistic descriptions are technically admirably exact, and the docu-
mentation with its precision and abundance of well-selected examples is exempla-
ry. One of the praiseworthy merits of the study — often completely missing in
modern dialect descriptions — is its systematic integration into the wider context
of Arabic dialectology; it fills substantial gaps in existing knowledge and with
good judgment weighs the results of previous research against new information.

For a well-oriented reader, the clear and informative maps of 73 isoglosses
serve as a fruitful starting point for a closer examination of points of special
interest. Thus, the unmistakable Najdi character of the Dwégriy dialect appears
clearly; for instance, it has the resyllabication CaCaCV —> CCICV: zlimah,
bsalah, ghawah, drubat (Map 17); it does not use the b-imperfect, as do all the
neighbouring Bedouin dialects (Map 69); and it has the ta-...-in, ya-...-itn, and ta-
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...-tin morphemes in the imperfect 2nd p. f. sg., 3rd and 2nd p. m. pl., respectively
(Map 54). Only a few isoglosses indicated on the maps separate it from the Najdi
dialect type, e.g., dnCaCaC, aCtaCaC, astaCCaC (Maps 18, 62 and 63), as well
as the use of the genitive exponent §ugl/ (Map 29); also the lack of affricated
reflexes of *q and *k can plausibly be attributed to the influence of the adjacent
dialects. In a similar way, it becomes obvious that the dialect spoken in al-*AriS§ is
not of Bedouin type. To be certain, it has several features in common with neigh-
bouring Bedouin dialects, such as the voiced reflex g for *g and preference for the
construct state instead of indirect annexation, but many of its features are of
sedentary type, e.g., just to mention a few among the 73 criteria given by de Jong:
lack of interdentals; lack of the gahawah syndrome; treating the article as well as
the first syllable of Forms VII and VIII in the perfect as not stressable units; the
article il- and the relative pronoun illi; the pl. of the demonstrative pronoun
hadél(a); the reflexive morpheme of Forms V and VI it-; the use of the split-
morpheme negation ma ...§(i); the future morpheme ha-; the use of bidd. Thus, the
dialect of al-“Ari§ is of a mixed type, but historically it probably is a sedentary
dialect influenced by neighbouring Bedouin dialects. Combining information
found in Bergstriisser’s Sprachatlas and Erkki Salonen’s publications (1979 and
1980) on the dialect of Gazzah, de Jong draws the conclusion that the dialect of
that city most likely was of sedentary type before it acquired certain Bedouin
characteristics.

Apart from the dialect of the Dawagrah and that spoken in al-‘AriS, the
dialects spoken in northern Sinai constitute a continuum, forming the transition
from a Negev-type of dialect to the sedentary type of dialect spoken in the eastern
part of the Sarqiyyah province, first documented by Fahmi Abul-Fadl (1961) and
later typologically well-illustrated in Peter Behnstedt’s and Manfred Woidich’s
six-volume study Die dgyptisch-arabischen Dialekte (1985-99). De Jong then
proceeds to the question about a wider North West Arabian dialect group,
proposed by me in my article “Is there a North West Arabian Dialect Group?” in
M. Forstner (ed.), Festgabe fiir Hans-Rudolf Singer, I (1991), pp. 151-166. He
puts the question as follows: “To what extent can the bedouin dialects in Sinai be
concluded to be a western branch of the Northwestern group of bedouin dialects
proposed by Palva (1991)?” The relevant dialects among those investigated by de
Jong are those constituting the above-mentioned continuum. He, however,
wonders whether only the dialects of his Group I could be looked upon as part of
the western branch of this Northwestern group (NWA), while the classification of
Groups II and III in this respect would be more uncertain. Comparing then the
Negev-type dialects with the dialect of the Hwetat tribe he, justifiably points to a
number of typological differences, states that my conclusion that Hwetiy is part of
the NWA group deserves reconsideration:
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One should not exclude the possibility that Hwétiy shows these important similarities
with NWA, because it was (and is?) influenced by NWA dialects, rather than originally
being an NWA dialect itself, which acquired certain features reminiscent of the Nagdiy
(or North Arabian) type. If the dialect of the Bani ‘Atiye is indeed very similar to that
of the Hweétat, its typological classification should deserve the same caution. It may be
that these dialects form part of the transition to yet another, possibly more Nagdiy type
of dialect. (p. 630)

De Jong’s conclusions are based on many more criteria than those presented by
me in my concise article, and I agree with him completely in many respects.
Although I wrote in my paper about “a common, relatively homogeneous North
West Arabian dialect type” (p. 154), my concept of this “type” did not imply the
existence of a dialect group as homogeneous as de Jong seems to suppose. What I
meant was to identify a dialect group comparable with, e.g., the North Arabian,
Syro-Mesopotamian, and East Arabian Bedouin dialects, which in spite of
noticeable differences between dialects belonging to these groups, are commonly
used designations of “dialect groups”, while the dialects referred to by me as the
NWA dialect group previously had almost completely escaped all classifications.!
Apart from many features which practically all the Bedouin dialects of this area
have in common, they differ from all the Bedouin dialects of North Arabian
origin in such typologically most prominent cases as the absence of tanwin and its
residues (outside poetical koiné), absence of affricated variants of /g/ and /k/, and
absence of final /n/ in the imperfect, 2nd p. f. sg., 2nd p. m. pl., and 3rd p. m. pl.
Bearing in mind that the biggest tribes of the area in question, the Hwétat and
Bani ‘Afiye, historically may be regarded as two branches of one big local tribe
whose habitat has, as long as is known, been Arabia Petraea and its surroundings,
it is most improbable that the features shared by their dialects with what I would
like to call the western branch of the NWA dialects are due to contacts with them.
It is, of course, more or less self-evident that the dialects of the Hwétat and Bani
‘Afiye have absorbed features from their neighbours in the north and northwest,
while some other features can be attributed to the contacts of the two tribes with
their Bedouin neighbours in the east and the south, i.e., speakers of dialects of
North Arabian type, as well as with their Biluwi neighbours in the south. I
believe, however, that the dialects of both the eastern and the western branches
have a common origin of West Arabian (Hijazi) type, in contradistinction to the
North Arabian (Najdi) type of Bedouin dialects. It has to be admitted that the
question still remains open until much more information on the dialects spoken in

See, e.g. Hans-Rudolf Singer, “Der arabische Sprachraum” in Wolfdietrich Fischer & Otto
Jastrow (Hrsg.), Handbuch der arabischen Dialekte, Wiesbaden 1980, pp. 20-38: “Von den
Dialekten des Higaz ist nur die Mundart von Mekka niher bekannt. Davon abgesehen ist der
gesamte Westen Saudi-Arabiens bis hinunter zum Jemen eine terra incognila, ein gewaltiges
Gebiet, das die sandische Tihama, den Higaz und ‘Asir umfasst” (p. 25). In 1980, the whole
NWA dialect area still was part of this large terra incognita in linguistic research.
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northern Hijaz becomes available. In this respect, the last subchapter of de Jong’s
study (Desiderata, pp. 631-633) is very informative. The well-defined set of
linguistic criteria produced by de Jong will hopefully serve as a tool fit for use in
a closer definition not only of different sub-divisions among the western Negev-
Sinai and the eastern Hwétat & Bani ‘Atiye branch of the NWA dialect group, but
in the investigation of the linguistic situation in northern Hijaz as well.

To sum up, de Jong’s study colours in a blank spot on the dialect map of
Arabic and, as stated in its title, bridges the linguistic gap — or, a linguistic gap —
between the eastern and western Arab world. The result of the painstaking re-
search work is praiseworthy indeed: not only is the documentation convincing,
but the study also provides effective tools for future investigations. It should be
easily accessible both to researchers of Arabic linguistics and to postgraduate
students. Parts of this book can also profitably be included in methodological
courses arranged for postgraduate students specializing in Arabic linguistics.

HEIKKI PALVA

David Ayalon, Eunuchs, Caliphs and Sultans. A Study of Power Relation-
ships. Jerusalem: The Magnes Press, The Hebrew University, 1999. xi + 376
pp. US$ 38.00. ISBN 965-493-017-X (hardback).

Le livre dont il va étre question dans les lignes suivantes est le dernier ouvrage de
D. Ayalon. En effet, I’orientaliste israélien est décédé le 25-VI-1998 et son livre a
été publié en 1999. A ce propos, il faut avertir le lecteur que les secondes
épreuves n’avaient pu étre révisées par D. Ayalon et il semble donc que les
éditeurs ont eu en charge de vérifier, avec plus ou moins de bonheur, le texte
deéfinitif.

L’oeuvre représente, & n’en pas douter, un livre maitre pour ce qui est du
sujet central, c’est-a-dire le role joué par les eunuques au sein des institutions du
pouvoir dans 1'Orient musulman. II faut d’ores et déja relevé, comme de coutume
chez 1’ orientaliste israélien, les nombreuses informations tirées des sources arabes
notamment celles orientales. Afin de mieux comprendre le sens des critiques que
nous formulerons et qui se veulent constructives, il nous a semblé indispensable
de donner le plan détaillé du livre. Aprés une “Introduction” (p. 1-9) dans
laquelle D. Ayalon expose, de maniére quelque peu rude, ses intentions, suit la
premiére partie, intitulée “General Considerations”, composée de quatre chapitres
qui sont les suivants: “The Eunuchs in Islam: Basic Characteristics” (p. 13-38),
“BEunuchs and Mamluks: The Eunuchs’ Impact” (p. 39-60), “No Opposition to
the Introduction of the Eunuchs” (p. 61-65) et “The Establishment of the Eunuch
Institution in Islam” (p. 66—68). La deuxiéme partie, intitulée “The ‘Abbasid
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Caliphate in its Heyday”, est constituée des chapitres suivants: “The First
‘Abbasids (up to Harun al-Rashid)” (p. 71-79), “The Role of the Eunuchs in
Harun al-Rashid’s Reign (170-193/ 786-809)” (p. 80-95), “The Caliphal Relay
Post and the Caliphal Insignia” (p. 96-103), “The Eunuchs and the Byzantine
Frontier” (p. 104-127), “Al-Amin: Hartin al-Rashid’s Continuator™ (p. 128—135).
La troisieme et derniére partie, portant le titre de “The Later Period”, est
construite & partir des chapitres suivants: “Some Remarks on the Fatimid
Eunuchs” (p. 139-143), “The Seljuks” (p. 144-165), “The Zengids™ (p. 166-174),
“Ayytibids and Mamluks” (p. 175-194). La derniére partie est constituée par la
“Conclusion” avec le sous-titre de “The Great Triangle” (p. 195-199). Nous
avons ensuite un “Addendum” intitulé “The Earliest Contemporary Evidence for
Khadim in the Sense of Eunuch” (p. 200-203). Le livre est en outre composé de
douze “Appendices™: “A. The Synonymy of Khddim and Khasi ™ (p. 267-284),
“B. Eunuchs Who Are Hard to Identifiy; Unidentified Eunuchs” (p. 285-288),
“C. Names, Related Designations and Camouflage (Names of Eunuchs: The
Eunuch Having a “Son”, a “Family”, and a “Father™)” (p. 289-295), “D. Khadam
Who Might Be Non-Eunuchs” (p. 296-299), “E. Prices of Eunuchs; Age of
Castration; Castration” (p. 300-315), “F. Sex, Romances and Marriages”
(p. 316-325), “G. Eunuchs as Influential Educators and Arbiters (Some
Instances)” (p. 326-329), “H. Functions and Occupations of the Eunuchs”
(p- 330-338), “I. Eunuchs as Commanders (and Besiegers) of Fortresses (Supple-
mentary Data)” (p. 339-344), “J. The Fatimids and the Exchange of Prisoners”
(p. 345-346), “K. <Abd al-Jabbar’s Evidence on the Byzantines’ Attitude to
Muslim Prisoners of War” (p. 347-348), “L. The Saqaliba” (p. 349-352). Le livre
se termine par une bibliographie générale des sources arabes et études modernes
ainsi qu’un index général (p. 353-376).

Le lecteur averti et familier avec 1'oeuvre de D. Ayalon aura compris qu'’il
s’agit en fait d’un livre basé en grande partie sur des publications antérieures
relatives notamment aux eunuques, aux mamliik-s et aux esclaves en Islam
médiéval. Le principe de base de D. Ayalon consiste en I'application d’une
méthode philologico-historique. A ce propos signalons qu’il avait rédigé un
article peu avant son déces et intitulé “The Decisiveness of the Study of Termi-
nology: The Case of the Mamluk Sultanate”, Jerusalem Studies in Arabic and
Islam 23 (1999), p. 1-7 qu’il serait nécessaire de lire pour comprendre en
profondeur les objectifs poursuivis par D. Ayalon. La question des sources arabes,
au combien épineuse, doit en effet étre considérée avec le plus grand soin. C’est
ici que le probléme commence et D. Ayalon ne se géne pas pour régler des
comptes, sans citer de noms, avec ceux qui n’auraient rien compris a la
problématique relative aux eunuques et aux Sagdliba (p. 3-4). Dans la premiére
partie, consacrée a la mise en place de 'institution des eunuques en Islam, les
développements et 1’argumentation déployés a grand renfort de renvois aux
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sources arabes obligent au respect. Cependant, il nous faut nuancer au moins un
point parmi d’autres. Il s’agit de la question des niveaux hiérarchiques dans
I’esclavage “officiel” en Islam. Il semble qu’il y a une nette différence entre
I’esclave “juridiquement” reconnu, le mawld, le mamlik et I'eunuque (p. 24-27).
Ibn al-Attar, juriste et notaire andalousien du IV¢/X® siecle, a bien expliqué les
conditions juridico-légales des Sagaliba et des mamdlik dans I'Occident
musulman (voir son Kitdb al-watd’iq wa-l-sigillat, éd. P. Chalmeta & F.
Corriente, Madrid 1983, p. 238-239, 254-255, 259262, 265-267, 296-297 &
419-421). Dans ce méme chapitre de 1’ouvrage, relatif a la supposée non-
opposition juridico-sociale dans I'introduction et I'“importation” d’eunuques, on
constate avec surprise 1’absence de références aux travaux pionniers de J. Jacobi,
“Die Radaniya”, Der Islam 47 (1971), p. 252-264; T. Lewicki, “L’apport des
sources arabes médiévales (X°—X°© siecles) a la connaissance de 1I'Europe centrale
et orientale”, in Settimane di studio del centro italiano di studi sull’ alto medioevo
12: L' Occidente e I'Islam nell’ alto medioevo, Spolete 1965, I, p. 461-485; O.
Pritsak, “An Arabic Text on the Trade Route of the Corporation of ar-Rus in the
Second Half of the Ninth Century”, Folia Orientalia 12 (1970), p. 241-259, “The
Slavs and the Avars”, in Settimane di studio del centro italiano di studi sull’ alto
medioevo 30: Gli Slavi occidentali e meridionali nell’alto medioevo, Spoléte
1983, p. 353-432 & “The Origin of the Name Rus/Rus’”, in Ch. Lemercier-
Quelquejay, G. Veinstein & S. E. Wimbush (eds.), Passé Turco/Tatar-Présent
Soviétique. Etudes offertes a Alexandre Bennigsen, Paris 1986, p. 45-65; Ch.
Verlinden, “La traite des esclaves. Un grand commerce international au X°
siecle”, in Etudes de civilisation médiévale (IX°*-XII° siécles). Mélanges Edmond-
René Labande, Poitiers 1974, p. 721-730. Nous sommes enti¢rement d’accord
pour faire des eunuques dans I'Islam traditionnel, un élément fondamental dans
I’éducation des élites politico-sociales et D. Ayalon a raison d’insister sur cette
question. Au terme de cette premére partie, il considére, a juste titre, que la
derniére période du régne des Umayyades de Damas marquera la véritable entrée
des eunuques dans 1’histoire: “It was an Umayyad eunuch who was instrumental
in passing over these insignia to the victorious ‘Abbasids” (p. 68). A I'arrivée au
pouvoir des ‘Abbasides, les choses se consolident et on peut deés lors parler de
véritable institution des eunuques notamment aux époques de Haran al-Rasid
(170-193/786-809) et d’al-Amin (193-198/809-813), digne continuateur du
précédent, en matiére de recrutement d’eunuques au service palatino-administra-
tif. D’ailleurs, il est vrai, ainsi que le montre D. Ayalon, que les eunuques étaient
recrutés dans des postes stratégiques comme le barid, les insignes souverains
(hatam al-hilafa, burda et gadib) et présents lors des diverses bay‘a-s ‘abbasides.
Leur place était si importante que les califes ‘abbasides confierent aux eunuques
des postes et des missions importantes sur les frontieéres avec Byzance, principale-
ment dans les zones de Tarsiis et Adana. L’une des missions les plus fameuses fut
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celle qui consista en la libération échelonnée de prisonniers musulmans tombés
aux mains des Byzantins entre 189/845 et 335/946 et qui nous a été transmise par
al-Mas‘udi (voir son Kitab al-tanbth wa-l-isrdf, éd. M. J. de Goeje, Leiden 1894,
p. 189-196). La derniere partie du livre est consacrée i 1’élaboration d’un résumé
historique sur le réle des eunuques et des divers esclaves aux époques fatimide,
salguquide, zangide, ayyiibide et mamliike. Pour la période fatimide, il est curieux
de voir que D. Ayalon n’a pas mis a profit les pages dédiées aux nombreux
Saqaliba, higyan et hudddam orientaux par Idris <Imad al-Din (ob. 872/1488) (voir
son Ta’xih al-hulafa’ al-fatimiyyin bi-l-Magrib. Al-qism al-hamis min Kitab <Uyiin
al-ahbar, éd. M. al-Ya‘lawi, Bayrut 1985, p. 187, 219, 237, 262-268, 351, 357,
416, 439440, 497, etc.) ainsi que 'article classique d’l. Hrbek, “Die Slawen in
Dienste der Fatimiden”, Archiv Orientdlni 21(4) (1953), p. 543-581. 1l aurait été
utile, croyons-nous, de prendre en compte le “classique” A. Bombaci, “The army
of the Saljugs of Rum”, Annali dell’istituto universitario orientale di Napoli 28
(1978), p. 343-369. Les pages relatives aux régnes zangide et ayyubide auraient
pu bénéficier des deux études d’A.-M. Eddé, “Quelques institutions militaires
ayyoubides”, in U. Vermeulen & D. de Smet (eds.), Egypt and Syria in Fatimid,
Ayyoubid and Mamluk Eras, 1, Leuven 1995, p. 163—-174 et “Kurdes et Turcs dans
I’armée ayyoubide de Syrie du Nord”, in Y. Lev (ed.), War and Society in the
Eastern Mediterranean, 7th—15th Centuries, Leiden 1997, p. 225-236. Quant a
celles qu’il consacre aux Mamliik-s, il est navrant de voir qu’il n’a pas tenu
compte, par exemple, de I'étude de S. O. Murray, “Male homosexuality,
inheritance rules and the status of woman in medieval Egypt: the case of the
Mamluks”, in S. O. Murray & W. Roscoe (eds.), Islamic Homosexualities:
Culture, History and Literature, New York 1997, p. 161-173 qui trace un tableau
détaillé et original de I’homosexualité masculine d’époque mamlitke en relation
avec des questions aussi importantes que les droits d’héritage et le statut de la
femme. En ce qui concerne les sources arabes, il existe un texte contemporain de
la période mamliike qui aurait pu étre utilisé afin de mieux cerner la question des
gilman et hadam. 11 s’agit du livre composé par ‘Ala’ 1-Din ‘Ali b. ‘Abd Allah al-
Baha’i al-Dimasqi al-Guzili (ob. 612/1413) intitulé Matali al-budir fi manazil
al-suriir, éd. du Caire, 1299/1982, 1, p. 29-35: al-bab al-sadis fi I-hadam wa-1-
dihliz & p. 236-257: al-bab al-talit wa-I-i$rin fi I-gilman. Avant d’aborder
I'examen des “Appendices”, voyons la conclusion générale qui résume donc la
naissance, le développement et la finfapogée de I'institution de ’esclavage par
I’existence d’un “great triangle” composé de femmes, d’eunuques et de mamliik-s.
D. Ayalon considére que les eunuques constituaient le point central de ce
systeme. Sur ce dernier point, nous sommes d’accord avec 1’orientaliste israélien.
Afin de confirmer et illustrer cette idée, nous aurions aimé voir quelques
références au livre de F. Dachraoui, Le Califat fatimide au Maghreb,
296-362/909-973. Histoire politique et institutions, Tunis: Société Tunisienne de
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Diffusion 1981, p. 367-370 qui avait mis, a juste titre, I’accent sur I'importance
déja ancienne des corps de fonctionnaires Sagaliba dans le personnel politique
fatimide en Ifrigiya.

Les “Appendices” représentent une partie considérable du livre qu’il faudrait
peut-étre lire simultanément aux trois chapitres précédents. Le premier appendice
reprend la problématique d’une question débattue par D. Ayalon avec A. Cheikh
Moussa sur la synonymie (ou non) entre les termes hadim et hasi. Nous pensons
que D. Ayalon commet une erreur d’appréciation de certains textes notamment
pour ceux qui référent a al-Andalus ol nous n’avons pas rencontré de mentions
susceptibles d’appuyer cette synonymie. Au moment d’aborder I’examen de
hadam et hidma, il ne faudrait pas oublier que la hidma n’est pas seulement
I’ensemble des prestations diies aux “patrons” mais qu’il est aussi le service
politico-administratif prété aux souverains tant en Orient musulman que dans
I’Occident musulman. La plupart des huddam employés dans les structures
politico-administratives de I’Etat umayyade de Cordoue, par exemple, n’avaient
pas tous subi de castration (hisa’). En tout cas, nous sommes convaincus que les
hadam al-hidma cités par al-Maqqari, Nafh al-tib min gusn al-ratib, éd. 1. ‘Abbas,
Bayriit 1968, 1, p. 567 et Ibn ‘Idari, Kitab al-Bayan al-mugrib, éd. G. S. Colin &
E. Lévi-Provengal, Leiden 1948-59, II, p. 232 constituent 'ensemble des
“serviteurs non-eunuques” employés au service de I'Etat umayyade de Cordoue.
Rien n'indique en effet que ces derniers aient eu a subir une quelconque opération
de castration. D’ailleurs, il aurait été souhaitable, si tel était le désir de
I’orientaliste israélien, de reprendre 1’analyse systématique de toute la nomen-
clature des esclaves et eunuques: hasi, magbub, tawast, gulam, sabi, fata, hadim,
halifa, ustad, wasif, mamliik, fahl, sahib, etc. Nous pensons qu’il est plus juste de
dire que la position de hddim renvoie non pas a une éventuelle émasculation mais
au statut socio-professionnel de la personne ainsi appelée. Hasi doit, en revanche,
étre considéré comme étant I’eunuque “partiel”. Toutefois, on devra reconnaitre
que pour certaines sources arabes utilisées par D. Ayalon, on rencontre des
données fournissant une espece de curriculum vitae (Fulan al-hadim al-hast,
Fulan al-gulam al-hasi, Fulan al-fata al-hast) des personnages étudiés et ot I'on
ne peut qu'admettre la validité de la position de I’orientaliste israélien. Les
appendices B et C sont un véritable régal pour les amateurs d’onomastique et
d’histoire sociale. C’est en maitre que D. Ayalon retrace 1’histoire de ces
personnages “camouflés” sous certains types de noms pour ne pas apparaitre
comme eunuque (pour al-Andalus, nous nous permettons de renvoyer a notre
“L’onomastique des personnages d’origine “slave” et “affranchie” en al-Andalus
a 1'époque califale (IVY/X® sigcle): premiéres approximations documentaires”,
Onoma 31 (1992-93), p. 17-28). L’appendice D donne quelques exemples de
personnages hddim et servant au hadam mais n’étant pas, selon le postulat de
départ de D. Ayalon, eunuque. Dans 1’appendice E, consacré a la castration et aux
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prix des eunuques, il aurait été intéressant, pensons-nous, d’utiliser les travaux de
E. K. Rowson, “The categorization of gender and sexual irregularity in Medieval
Arabic vice lists”, in J. Epstein & K. Straub (eds.), Body Guards: The Cultural
Politics of Gender Ambiguity, New York 1991, p. 50-79 et F. Rosenthal, “Fiction
and reality. Sources for the role of sex in Medieval Muslim society”, in A. L.
al-Sayyid-Marsot (ed.), Society and the Sexes in Medieval Islam, Malibu 1979,
p. 3-22. L’appendice F est un moment passionnant car il traite de questions de
société, a savoir la sexualité, le mariage et I’homosexualité. Malheureusement, il
n’a pu bénéficier des réflexions et renseignements contenus dans les études de J.
A. Bellamy, “Sex and society in Islamic popular literature”, in A. L. al-Sayyid-
Marsot (ed.), Society and the Sexes in Medieval Islam, Malibu 1979, p. 23-42;
P. Sanders, “Gendering the ungendered body: Hermaphrodites in Medieval
Islamic law”, in N. Keddie & B. Baron (eds.), Women in Middle Eastern History:
Shifting Boundaries of Sex and Gender, New Haven 1991, p. 74-95 et
F. Rosenthal, “Male and female: Described and compared”, in J. W, Wright Jr. &
E. K. Rowson (eds.), Homoeroticism in Classical Arabic Literature, New York
1997, p. 55-86 qui auraient apporté de nombreux éclaircissements sur ces
questions. Dans cette méme direction, on regrettera également 1’absence de
I'article fondamental de H. al-Zayyat, “Al-mar’a al-gulamiyya fi 1-Islam”,
Al-Machrig 50 (1956), p. 153-192 qui avait étudié le phénomene des femmes
habillés avec des vétements masculins et a I'allure érotique. Les appendices G, H
et I dédiés au réle des eunuques comme “educators, arbiters”, fonctionnaires et
commandants de forteresses posent quelques problemes. Nous croyons, en effet,
qu’il aurait été plus judicieux de nuancer I'une des charges évoquées: mudabbir.
Ce dernier terme est aussi 1’équivalent du haut-fonctionnaire “conseiller”
politique des souverains. Il aurait été utile de mentionner les exemples de certains
eunuques de 1'Occident musulman qui étaient connus pour leur qualité de
mwaddib ou “précepteur”, autre forme d’“éducateur” spécialisé dans ’adab, le
bayan et le 9lm al-tarbiya. Les eunuques, ou du moins les Sagaliba et les fityan
au service de I'Etat umayyade de Cordoue, étaient responsables de charges bien
plus importantes que ce que D. Ayalon nous présente pour 1’Orient. Ils n’étaient
pas seulement les “gardiens” du bayt al-mal mais ils avaient également des
fonctions dans les structures de ’armée et la higdba (nous nous permettons de
renvoyer a notre Pouvoir souverain, administration centrale et élites politiques
dans I’ Espagne umayyade (II*-IV*/VIII*-X* siécles), Helsinki 1999, p. 212-218).
On reste cependant d’accord sur le principe de D. Ayalon pour dire que ces
fonctionnaires qu’il appelle, malheureusement de fagon erronnée pour la plupart
d’entre eux, eunuques, étaient bien détenteurs de postes de haut niveau dans la
hiérarchie politico-administrative des Etats en Orient musulman. Et il en donne
quelques illustrations avec le role que certains eunuques jouérent comme
commandants de forteresses notamment au moment ou I’empire des ‘Abbasides
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commence a se désintégrer sur son versant syrien. Les appendices J et K mettent a
juste titre I’accent sur la vocation des eunuques dans les échanges de prisonniers
entre Islam et Chrétienté surtout pour la période fatimide. Le dernier appendice
est, nous semble-i-il, I'un des plus discutables. Basant particllement son
hypothése sur une citation d’Ibn Hawqal qui aurait €t¢ mal interprétée par
’orientaliste néerlandais R. P. Dozy, D. Ayalon soutient avec ferveur que les
Sagaliba qui y sont mentionnés, sont bien des Slaves [d’Europe orientale] ! Nous
croyons utile de reproduire le fragment d’Ibn Hawqal (Sarat al-ard, éd. J. H.
Kramers, Leiden 1938-38, p. 110): Wa-I-nisf al-Simali yasbihi [bilad al-Saqaliba]
al-Andalusiyyin min gihat Gilligiya wa-Ifranga wa-Inkubarda wa-Qaliiriya wa-
bi-hadihi I-diyar min sabyihim al-katir baq" ‘ala halihi ou *“Les habitants d’al-
Andalus I'[pays des Sagaliba] attaquent du c6té de la Galice, du pays des Francs,
de la Lombardie et de la Calabre, et y capturent des prisonniers; dans ces pays,
nombreux sont les captifs qui restent tels qu’ils sont”. Il est clair que ce que ’on
détecte sous la plume du géographe arabe n’est autre qu’une allusion aux
Saqaliba possédant diverses origines comme celles qu’il mentionne: galicienne,
franque, lombarde et calabraise. D. Ayalon est convaincu du bien-fondé de sa
supposition et va méme jusqu’a parler de “The Sagaliba were neither Galicians,
Franks, nor Lombards nor Calabrians. They were Sagaliba pure and simple” (p.
350). Si I’on en croit les théses de I"orientaliste israélien, pourquoi alors ne pas
avoir pris la peine de nous expliquer qui sont trés exactement ces Saqaliba. Un
autre point pose le probleme de la présence des Sagaliba au sein de 1'aristocratie
militaire musulmane. Comment peut-on mesurer le degré d’islamisation, voire
d’arabisation de ces Sagaliba, tant en Orient qu'en Occident ? La remise en
question des réflexions de R. P. Dozy et de ceux qui I’ont suivi ainsi que 1'analyse
du passage litigieux d’Ibn Hawgqal doivent &tre prises avec précaution. D. Ayalon
ne tient pratiquement pas compte de la documentation occidentale, arabe et latine
qu’il serait nécessaire de réexaminer avec soin avant de conclure comme il le fait
de maniére quelque peu hardie.

Au terme de la lecture de I’ouvrage de D. Ayalon, nous souhaiterions faire
quelques réflexions et corrections. Si le livre est le résultat d’un long et patient
travail auquel il nous faut rendre hommage, nous croyons qu’il péche dans
certains de ses développements pour ne pas avoir pris véritablement en compte le
versant occidental de I'Islam médiéval. Cet aspect surprend le lecteur qui était
habitué a des travaux frisant 1’exhaustivité documentaire comme ceux qu’il
réalisa sur le monde mamlitk. Mais D. Ayalon n’est pas le seul a s’étre penché sur
ces questions pour I’Orient et ensuite vouloir en faire un modele valable et
applicable au reste du ddr al-Islam. Dans les ouvrages trés suggestifs qu’ils ont
écrit sur cette problématique, ni Patricia Crone, Slaves on Horses. The Evolution
of the Islamic Polity, Cambridge 1980, ni Daniel Pipes, Slave Soldiers and Islam.
The Genesis of a Military System, New Haven 1981, n’ont véritablement intégré
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les Saqaliba d’al-Andalus, et plus amplement ceux de 1'Occident musulman a leur
réflexion, alors qu’ils auraient mérité de 1'étre. L’ouvrage de D. Ayalon servira, a
n’en pas douter, de point de départ a d’autres recherches sur les phénoménes de
Iesclavage, des Sagaliba et le monde des eunuques en Islam médiéval.

Enfin, et sans rien enlever a I'intérét du livre, nous nous permettons de
corriger quelques imperfections typographiques: p. 217 al-Mugaddasi au lieu
d’al-Mugaddst; p. 225 é et er au lieu de e et e; p. 226 requis au lieu de réquis; p.
298 al-Mugaddast au lieu d’al-Mugadast;, p. 309, note 33 liquide au lieu de
liguid; p. 327 li-sighdr au lieu de li-sighar; p. 330 je voudrais au lieu de je
voudrait et infidélité au lieu d’infidilité, p. 333, note 10 D. Ayalon commet la
méme erreur de méthode qu’il reprochait aux arabisants et islamisants qui avaient
suivi R. P. Dozy et son interprétation basée sur Ibn Hawqal. En effet, D. Ayalon
suit E. Lévi-Provencal qui s’était lui-méme trompé en qualifiant Gafar b. <Abd al-
Rahman III al-Nasiri al-Saglabt d’eunuque. Rien dans les textes arabes
fournissant des informations sur ce haut-fonctionnaire ne dit qu’il était “castré”
(nous nous permettons de renvoyer a notre Pouvoir souverain, administration
centrale et élites politiques dans I’ Espagne umayyade, op. cit., p. 213-215); p.
335, note 13 il est exagéré de dire que “Note that the Spanish ‘Arib uses fata for
eunuch, the term common in that sense in Spain™ car par exemple les fityan de
I’administration umayyade de Cordoue n’étaient pas tous castrés (nous nous
permettons de renvoyer i notre Pouvoir souverain, administration centrale et
élites politiques dans I' Espagne umayyade, op. cit., p. 195-196 et 202-204); p.
355 Civilisation au lieu de Civilization; p. 360 dges au lieu de ages.

MOHAMED MEQUAK

Veronika Six, Athiopische Handschriften vom Tandasee, Teil 3: Nebst einem
Nachtrag zum Katalog der dthiopischen Handschriften deutscher Bibliothe-
ken und Museen. (Verzeichnis der orientalischen Handschriften in Deutsch-
land, 20(3).) Stuttgart: Franz Steiner Verlag, 1999. 508 pp. DM 240.00.
ISBN 3-515-03035-2 (hardback).

This is the seventh volume of VOHD dedicated to Ethiopian manuscripts (15 and
20(1-6); cf. also VOHD-S 18), and with the appearance of this volume, the Ethio-
pian manuscripts in Germany are at last adequately catalogued through the efforts
of the late Professor Ernst Hammerschmidt and Six herself.

As does Ethiopian literature in general, the manuscripts of the present
collection, 207 in all, concentrate on religious literature, including many interest-
ing magical prayers and incantations. Many of the manuscripts belong to the
Daga Estifanos collection (nos. 1-71); the rest are new acquisitions, additions to
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the earlier published catalogues as well as manuscripts from some (from the
Ethiopian point of view) minor libraries in Germany. Especially numerous are the
manuscripts from Munich (Bayerische Staatsbibliothek, Bayerisches National-
museum and Museum fiir Volkerkunde), altogether more than one hundred manu-
scripts.

As all volumes of VOHD, the present volume is carefully edited. It contains
one unicum, no. 66 I11:4 (Vita of Abba Yasay), unfortunately incomplete.

JAAKKO HAMEEN-ANTTILA

Suraiya Faroqhi, Approaching Ottoman History: an Introduction to the
Sources. Cambridge: Cambridge University Press, 1999. 262 pp. US$ 59.95 /
US$ 24.95. ISBN 0-521-66168-4 (hardback) / 0-521-66648-1 (paperback).

Professor Suraiya Faroghi’s book meets a long-felt need. It is an introduction in
general to the sources of Ottoman history be they archival or literary but it is also
a vade mecum for those students about to embark upon their careers as Otto-
manists.

This is a very personal book based on a long experience of teaching and
research. In fact, it would be difficult to think of anyone better qualified to write
such an introduction to the sources than Professor Faroghi, with her seminal
publications in, especially, the field of pre-modern Ottoman economic and social
history, the present reviewer’s favourite being her Herrscher iiber Mekka. Die
Geschichte der Pilgerfahrt (1990).

The fact that this is a very personal and also subjective approach might be the
book’s strength, but whether it is appropriate for a general introduction to a
complex discipline could, of course, be discussed.

As the Introduction tells us, the author hopes to share with her readers her
fascination with Ottoman sources, both archival and literary, which have become
accessible in growing numbers during the 1990s. One can only hope that the
accessibility of the Middle Eastern archives and libraries has improved likewise;
your reviewer had some unforgettable, rather negative, experiences in Egypt in
the late 1960s and the 1970s and, for that matter, with Turkish collections in the
late 1980s. Nevertheless, Professor Faroghi’s enthusiasm for Ottoman history is
contagious.

The second chapter is appositely titled “Entering the field”, taking us from
the language and cultural skills needed to selecting a problématique and a topic.
The following chapter takes us to the sources, i.e., how to locate the Ottoman
sources in the archives and libraries. Also major archives outside of the former
Ottoman territories are highlighted. Chapter four on rural life as reflected in
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archival sources is perhaps a somewhat surprising subject in a Handbook li