BERTIL TIKKANEN

A BURUSHASKI FOLKTALE, TRANSCRIBED AND TRANSLATED:
THE FROG AS A BRIDE, OR, THE THREE PRINCES AND THE FAIRY

PRINCESS SALAASIR

1. Field research

In the summer of 1989 I spent two months in the Northern Areas of Pakistan, con-
ducting linguistic and ethnographic research in Swat Kohistan, Gilgit and Hunza
(Western Karakoram).! My main purpose was to study Hunza Burushaski and in-
vestigate some areally relevant syntactic features of this complex language isolate.

In addition to doing this, I recorded three so far unrecorded folktales in Buru-
shaski (one of which has been taken down by Lorimer in Shina, MSS.), two fairy-
tales in Wakhi (with Urdu/Burushaski translations), two songs in Upper Swat
Kohistani (Gawri) and several linguistically or ethnographically directed interviews or
discussions in these and other local languages (“Indus Kohistani”, Khowar, Balti,
Yasin Burushaski, etc.). My chief means of communication was Urdu, to a lesser
extent Burushaski, but some of my informants were also conversant with English.

During the restricted time at my disposal it was not, however, within my capacity
to transcribe and translate (or have translated) all the recordings. A further harassment
was that in the middle of transcribing the first Burushaski folktale my cassette tape
recorder broke down.

Fortunately, before this happened, I had had the opportunity to have most of the
difficult passages explained and translated to me by my main informant, Mr. Ata Ullah
Beg, a retired army officer and present hotel manager from the village of Haidarabad
(Hyderabad), near Baltit (Hunza). The actual transcription and translation of this
folktale took place at home without a Burushaski informant at my disposal and so
some very rapidly or indistinctly pronounced words and morphemes have remained
unidentified or problematic. In addition there are some idiosyncratic expressions, which
I have not been able to ascertain elsewhere.

1 This work was sponsored by the Nordic Institute of Asian Studies and the Academy of Finland. I
would here also like to express my deepest gratitude to my chief Burushaski informant, mentor and guide,
Mr. Ata Ullah Beg, who explained most of the contents of the story to me and helped me transcribe some
of the most difficult passages. No less grateful am I to Prof. Hermann Berger (Heidelberg) for reading and
listening to the whole text and suggesting innumerable corrections.

2 Burusdski is an unwritten language isolate spoken by less than 100,000 people in the mountain
valleys of Hunza-Nager and Yasin in the Gilgit District of Northeastern Pakistan (for descriptions, see
Zarubin 1927; Lorimer 1935-1938, MSS.; Berger 1974, MS.; Tiffou & Pesot 1989).
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2. The storyteller: Mr. Qalandar Qhan (Haidarabad, Hunza)

The storyteller that whom I was directed was an elderly (then 63 years) sympathetic
farmer, called Qalandar Qhan. His home was in the village of Haidarabad, a few miles
southwest of the head village Baltit (renamed Karimabad).

His dialect was generally that of Baltit, but with some admixture of Ganish/
Aliabad (the villages south of Baltit), e.g. ééém = ééam < éé-um ba-m ‘was doing’.
The second personal pronoun, nowadays almost exclusively un in Baltit, he pro-
nounced as ug, a variant which is restricted to elderly people or Altit, southeast of
Baltit. In addition, even sporadic (semi-)Nagerisms can be detected in his speech.

More interestingly, he used some idiosyncratic forms (e.g. sén-ate [obviously for
sén-as-ate, less likely sén-4-te] ‘having said’, see fn. 22 to sentence 27; huné-énc
‘arrows’, see fn. 12 to 9; gan-éi “at the road’, see fn. 173 to 442; majbGuri-mar
‘for sure’, see fn. 107 to 229) and words that have not been previously documented
(e.g. aajo-aytla ‘oh me, oh my’, fn. 129 to 293; see also the list of novel lexical
items at the end of the article, section 7).

Apart from Burushaski, his mother-tongue (or, as the Burusho say, ‘father-
tongue’), he knew some Shina (the language of lower Hunza and Gilgit), Urdu (the
national language of Pakistan), and a very little English. He had served for ten years in
the Pakistani army, so I gather he must then have been living in Gilgit, and possibly in
other places. His Urdu was not very fluent, however,

Perhaps because he was telling the stories to a foreigner who knew Urdu far better
than Burushaski, he sometimes glossed Burushaski words with their Urdu equivalents
(e.g. yGrqun, menddk ‘frog’). His pronunciation of Urdu loanwords was very
careful. Occasionally he used pure English words (adapted to Burushaski phonetics),
either to show his learning, facilitate comprehension on my part, or for mere stylistic
effect. (It should hardly surprise the reader, if it had all these effects.)

Some of these words are not common or recognized loanwords in Burushaski,
e.g. condemn (kandam -mén- 325), fail (phéel -man- 277 etc.), ready (radi -.t-
169, 260), fit (phit j4- 278). Note also light (lait) in the phrase gaadi lait
‘headlights of a car’ (365), an appreciaby anachronistic simile for the effulgence of the
fairy princess in King Akbar’s time.

After his first story (minas), we conversed a little in Burushaski and Urdu, He
told me that he had learned all the stories he knew from his father, whom he characte-
rized as a very “beneficient man” (but $aaran bam), because he knew so many
stories: “...He had an excellent memory for stories, but I have forgotten many of them.
He knew local stories as well as stories from other places. Every evening some ten
two twelve persons used to collect in his house to listen to stories. If there was no
other place to go, they used to come to father’s place to listen to stories, ... every day.
--- Yes, long stories. --- While I served in the army during ten years, people could not
get sleep sometimes and so they came to me to ask me to tell stories, Once I started to
tell and finish stories, sleep would come sweetly. In that way the stories are very
useful.”3

3 A similar ‘sleep-inducing’ function of stories and appreciation of the siory teller haves been found
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3. Type, motifs and parallels of the folktale

The type of this folktale is well-known in Central and South Asia as well as Europe.
In the general type-index of Aarne & Thompson it can be identified as No. 402 The
Mouse (Cat, Frog, etc.) as Bride, and in the type-index of Indian oral tales
(Thompson & Roberts) as No. 402A Ind. The Monkey Bride (cf. also Eberhard &
Baratov, type 86 “Das Froschmddchen™). As an extension it contains motifs relating
to No. 400 The Man on a Quest for his Lost Wife.

The Burushaski version is unique owing to its very length (45 min. on tape) and
many locally tinged and unparalleled motifs or theme variations (especially relating to
the long journeys of the elder brothers to India and China and the ‘Alice in Wonder-
land’-like subterranean adventures during the quest for the vanished wife).*

The story seems to have no standard model and parallels of very varying character
are found in a number of languages in (North) India (see Mayeda & Brown 63), Pamir
(Shughni [Grjunberg & Steblin-Kamenskij 6: “Tri brata”]; Bartangi [Sokolova 1960,
12: “O carevice i ljaguske”]; Roshani [Sokolova 1959, 14: “Tri brata”]) and Central
Asia (Uighur, etc. [Reichl 9: “Das Affenmidchen”, with references]; Nogai [Halén 9:
“Priifungen der drei Khanssthne™]). The story is not recorded in the available collec-
tions and type-indexes of Persian, Tajik, Mongolian and Chinese folktales.

One would expect the closest parallels to be found in the neighbouring languages:
Shina, Domaaki (Dumaki), Khowar, Wakhi, Sarikoli, Balti (West Tibetan) and, of
course, Yasin Burushaski. But the available collections of Sarikoli, Wakhi and Yasin
folktales do not contain this fairy tale, and I have not been able to obtain collections of
Shina, Khowar and Balti folktales. Neither have I found any parallel in Lorimer’s
unpublished texts of the Karakoram languages (Lorimer MSS.). Prof. Georg Buddruss
(Mainz) has informed me in a letter that he has found a couple resembling motives in
his Domaaki material, but nothing similar in Shina and Khowar. Dr. Knut Kristiansen
(Oslo) has kindly checked the late Prof. Georg Morgenstierne’s Khowar and Kati
material for me, but he has found no parallel.

A possible key to the immediate history of this folktale might be in the enigmatic

¢.g. in Pamir, see Grjunberg & al. 1976: 121f.

4 Most of the (major) motifs of this fairy tale are found in some form or other in Thompson’s general
motif-index: D 1314.1.3 Magic arrow shot to delermine where to seek bride [magic arrow is to hit the
palace door of the chosen princess], D 418.1.2 Transformation of snake into dragon, B 107 Animal with
treasure inside it [killing and burning the dragon for the gold inside its stomach], B 645.1 .2 Marriage to
frog, H 382.2 Bride test: cloth-working, H 383 .4 Bride lest: cooking, D 1652.1 Inexhaustible food, H
1242 Youngest brother alone succeeds on quest, F 234.1.6 Fairy in form of frog, D T12.2.1
Disenchantment by throwing inte fire or, mor¢ precisely, D 793.2 Disenchantment made permanent by
burning cast-off skin, F 234.4 Transformed fairy [is transformed into a bird-like creature and flies away
after throwing a ring to husband], H 1385.3 Quest for vanished wife (type 400), F 92 Pit entrance fo
lower world, F 121 Subterranean world, D 102.1 Demon becomes animal [demon-dragon who has
swallowed the road: F 910 Extraordinary swallowings], F 564.3.1 Long sleep, long waking [six
months, of demon-dragon], H 1233.1.2 Old man helps on quest [gives dogs who eat out the intestines of
the sleeping demon-dragon], H 1233.1.1 Old woman helps on quest [foster mother leads hero to fairy
princess, i.e. her foster daughter], H 94 Identification by ring [foster mother recognizes hero's ring as
given by fairy princess], F 370 Visit to fairyland, T 96 Reunion of lovers after many adventures.
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(perhaps foreign) name, Salaasir, of the heroine.

The major motifs and episodes of this fairy tale are summarized below. Where the
Indian or Central Asian/Turkish types differ substantially, the divergences are briefly
noted in square brackets. The indented episodes refer only to the Burushaski version.

I. A king has three sons [Ind.: seven], who want to marry. The vizir advises the
king to order them to climb onto the roof of his palace and shoot arrows from there
in the names of the princesses they want to marry, [Where the arrows/bullets land
they are to find their brides.] (D 1314.1.3)5

The cldest prince wants King Akbar’s daughter, and his arrow hits Akbar’s palace door-frame. The
second prince wants the princess of the King of China, and his arrow hits his palace door-frame.

The youngest son, feeling nothing good is left for him, shoots his arrow randomly into the sandy
sludge of a nearby ravine or dried-up mountain river valley (har).

The youngest son’s arrow hits a frog (as he discovers later) and he is ashamed to
return to the palace with his frog-wife. [Ind./Turk.: The youngest one’s arrow falls
in a tree (or on a roof) and he must marry a monkey/frog; Pamir: The youngest
one’s bullet hits a heap of stones (Shughni, Roshani) or lake (Bartangi) and he finds
a girl (Shughni), snake (Roshani) or frog (Bartangi) there. Uigur: The youngest
one’s arrow flies into a desert, where he finds a monkey.] (B 645.1.2)

The youngest son goes to hide in his foster father's (= the vizir’s) house (children of royal and
socially distinguished families are always brought up by foster parents in Hunza and Nager).

The first son sets out with his bridegroom’s party on a month’s journey to Akbar’s palace (i.c.
Delhi), where he stays with his bride for one month, then returning with his bride and many presents
by way of the court of the king of Rome (Riium, i.e. Byzantium).

After the wedding of the first son is completed, the second son sets out with his bridegroom’s
party on a month’s journey to China. On the road he encounters a snake that has turned into a
many-headed road-eating dragon (D 418.1.2), which he kills and burns with juniper wood to obtain
the gold that is hidden in its intestines (cf. B 107). Taking that melted lump of gold weighing two
sers (appr. one kg), the prince heads on, but gets lost and reaches China with difficulty after
climbing a mountain and going along a long river bank. After the matrimonial rites, he stays at the
court of the King of China for one month and then returns home with the bridal party. The youngest
son is again asked to join the wedding, but he refuses, until the second son comes and entreats him
and gives him the lump of gold.

After the wedding of the second son, the third son is persuaded by his foster brother to go with
him and feich his arrow. But when the youngest son pulls out his arrow, he finds a frog sitting on
it. He tosses it down, but it starts following him, saying “Wherever you go, I come with you” (B
645.1.2). Then, embarrassed, he puts it into his pockel and brings it to his foster father’s (= the
vizir's) house, where he places it in a dish (or shelf) for keeping candles.

I1. When all the sons are married, the king announces two [some Indian versions:
three] tests for his daughters-in-law (H 360): [Elsewhere except in some Indian
versions and in the Uigur and Nogai versions: no bride tests, instead rivalry and
unsuccessful attempts to destroy or put the youngest son to the test.]

5 In the Pamir Iranian versions, the sons shoot with rifles, aiming at the roof holes of distinguished
people. In the west European versions, three feathers are thrown into the air (cf. BP 63).
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(a) Who weaves the finest long-sleeved winter cloak out of wool? (H 382.2)
[Ind./Nogai: Fine cloth or handkerchief. Uigur: Shirt. H 1306.1.]

Only the frog succeeds in producing a fitting cloak and hence wins the first contest.

(b) Who prepares the best meal? (H 383.4)

The wives of the elder sons put too much or too little salt into their food and fail, but the frog
makes delicious vegetable soup in a tiny walnut pot. The king puts his finger into it, licks his
finger and bites it in delight until it starts to bleed, and so do the others testers, but the walnut pot
does not empty and everybody gets his fill (D 1652.1).

The youngest son’s wife wins the contests and the prince is successful (H 1242).

The king rewards the frog and invites the prince and the frog to return to the palace. Just in front of
the palace door the frog abandons her skin and turns into the shining fairy Salaasir, whose bright
radiance resembles the headlights of a car [!]. (F 234.1.6)

The king receives the prince and his wife, standing up to strew flour on her head, Dismayed at
this, the fairy Salaasir drops the frog's skin. (Cf. 302.6)

I11. Desiring to see her for at least one day as she really is, the king quickly throws
the frog skin into the fire. [Elsewhere: The prince burns his wife’s animal skin.] The
wife turns into a bird-like creature and disappears and the prince has to go and look
for her. After many adventures he finds her and is reunited with her. [Some Indian
versions: The wife is disenchanted. Nogai: The wife is lost for good.] (D 700, H

1385.3; AT 400)

When the frog skin is burned, the fairy Salaasir claps her hands, makes a flapping sound and flies
away (D 712.2.1, D 793.2, F 234.4). Just before disappearing she throws a ring down to the prince
with the enigmatic words: “If you can, come on the wet side, if you cannot, you'll remain therc;
don’t come on the dry side!”

Depressed, the youngest prince returns to his foster father’s house, but his foster brother
persuades him to go and seek Salaasir according to her instructions. Both return to the place where
the arrow landed and still lies. With the help of his foster brother, the prince descends into a hole in
the earth beside the arrow, but on reaching the bottom, the hole is immediately covered up behind
him (cf. F 92, F 721).

He then finds himself in a pitch-black forest, but manages to come out into the light by holding
the tail of a leopard, which he follows.

Having come out into the light, the prince finds himself in a quaint world (F 700), where people
are playing polo (a distinctly local game, also known in the surrounding areas) on cows bul
threshing wheat on horses (cf. ] 1759.4).

Having taught these people the correct ways of playing polo and threshing, the prince then rides
away to a place where a dragon-demon (déu-asdar) has swallowed the road (cf. D 102.1). An old
man gives him some dogs (cf. 1233.1.2), which he takes and lets gnaw out the dragon-demon’s
intestines during its six month’s sleep (F 564.3.1).

Having got out from inside the dragon-demon just before it wakes up, he finds Salaasir’s foster
mother in a house on a sandy river bank (khay, cf. “come on the wet side!”) and introduces himself
as Salaasir’s husband from the face of the earth. Salaasir’s foster mother asks him for a token from
Salaasir, and the prince shows her the ring (cf. H 94). Then she takes his message to Salaasir, who
asks her to bring him up to her house in the fairy-world (cf. H 1233.1.1, F 370; cf. F 300.2).
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The prince is reunited with his wife (T 96). Salaasir’s father offers his fairy-kingdom to the
prince, who declines it because of his resentment at his own father and mother for their arranging
such good marriages for his elder brothers but only trouble for him by, among other things, buming
the frog skin. Salaasir’s father gives the young couple houses to live in, among them one where
even the demons obey. Having taken possession of these, they return (to the earth) and build a house
of their own in the old sludge.

The prince's father and mother repent and come with grass in their mouths to visit the prince
and his fairy-bride, who persuades the prince to forgive them and receive them. The kingdom is
given Lo the fairy Salaasir and the little hero-prince.

4. Concerning the transcription and translation

The -system of transcription employed is the one developed by Prof. Hermann
Berger.® The transcription is broad, but phonetic peculiarities or idiosyncracies are
mentioned in the footnotes. Emendations are added in square brackets.

Unrecognizable or problematic words or morphemes are underlined, usually with
some conjecture in square brackets or in the footnotes. Morphological and syntactic
oddities are discussed in the footnotes. Words that have to be supplied are given in
square brackets and untranslatable idioms are explained in square brackets or footnotes.

For the sake of simplicity and to save space, I have used minuscule throughout the
transcription. Major punctuation marks are added for clarity, and commas are inserted
after subordinate and non-finite adverbial/copulative clauses to facilitate decoding.
Quotation marks are not used, although they appear in the translation.

The syntactic (rather than intonational/prosodic) units that can be recognized as
minimal distinct sentences are numbered to enable cross-reference. As in spoken
language in general, these syntactic units are not necessarily separated by any kind of
prosodic juncture, while considerable pauses may occur within such units or between
strings of such units. Burushaski sentences tend to digress and mingle into each other,
owing to the connective effect of the quotative verb and the various recursive non-finite
structures.

Hence the segmentation into sentences may at times be arbitrary, and the
correspondence between transcription and translation is not always one to one. (The
Burushaski basic word order is SOV, but (S)VO and OVS, etc. are also found
sporadically.) The translation is furthermore marred by frequent repetitions and some
unintentional omissions or syntactic “false starts” by the storyteller.

The verbatim translation may from time to time appear painfully literal, owing,
inter alia, to the ubiquitous postposed non-finite quotative verb after direct speech
(e.g. “We will go now”, [thus] sayinglhaving said, they set out) and the mechanical

6 The letters used in transcription: aiveo;pph (f) b m w,tthdnszcé¢chrl, tthdsj
cchy ¢é¢hjsy kkhgayg,qqh y, h. Retroflexes are marked by subscript dots (except y, which
seems 10 be dorso-palatal rather than retroflex), dental affricates with superscript dots, palatals with
superscript acute accents (except j = j), aspirates are written qh (ctc.), high tone on a long vowel 4a
(etc.), low-rising tone a4 (etc.). Burushaski has a distinctive shifting accent, but monosyllables are for
convenience left unaccented in transcription. Also affectively prolonged vowels are here written without
accent marks in monosyllabic words, e.g. jaas = jas.
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non-finite converbal repetition of the finite verb phrase of the preceding sentence (e.g.
They bid farewell to the king and went home. Having gone home, they...; They bid
farewell to the king and he went home. On his going home, they...).

This discourse feature, which enables ‘switch reference’ by means of distinct non-
finite structures (conjunctive participle if the subject remains the same, [mostly] other
converbal forms if the subject changes), is part of the local narrative and mnemonic
technique, well known also in India and Central Asia.

N.B. A free translation of the folktale appears at the end of this article (section 6).

5. The transcibed Burushaski text with literal translation and notes’

1. hin baad$aan® bam.

[Once upon a time] there was a king.

2. iné baad$aa iskén yla bam.

That king had three sons.

3. iskén yha bam; ué dosqalt baaleyii [= baaleyi], juwaayo uméanuman.

[He] had three sons; having attained puberty, they became adolescent.

4. juwaayo ntman, waqtancum ué [yle Guyar sénuman:

Having become adolescent, after some time, those sons said to their father:

5. baba-a%, mi uydgko baaleyiar diméeman.

“Father, we have become big [and] reached puberty.

6. mii garan'? étas awaaji.

It is necessary for us to marry.”

7. gar étas awaaji, sénumar, but $ud, [u]ydar nusén, téelum ine waziirar!l
qéo étimi.

Upon [their] saying: “It is necessary for us to marry”, [the king said] to his sons:
“Very good!”, and then called the vizir.

8. waziirar qao ne, sénimi ke: jaa khu ayla mu garan étas pasan écaan.
Having called the vizir, he said that: “These sons of mine now fancy getting married.”
9. mut khie gane hunééncike!? kda jamé[e]n dusl, sénimi.

7 The text was recorded on tape on June 19, 1989, in Karimabad (capital village of Hunza). Before the
actual narration there is a brief self-introduction by the story-teller: jaa aik Qaldndar Qhdan bila,
déa Gmur iski 4ltar iski den bilda ‘My name is Qalandar Qhan and [my] age is 63 years’.

8 Normally pronounced as baacaa or baasaa < Persian/Urdu baadsaah; the native word is tham
‘king, prince’.

9 This word is used only in the royal family. The corresponding fernale word is zizi (cf. Parkin 1987:
328). The neutral genuine Burushaski terms are -"u(y) ‘father’ and -"mi ‘mother’. Affectionate words are
aya ‘papa, my/our father’, mdma ‘ma, aunt’.

10 The singulative suffix -an is normally used in verbal compounds to express singular action or
diminution (Berger MS. Grammatik § 3.24). It is therefore somewhat strange in this context. It does not
occur in the repetition of this phrase at the beginning of the next sentence, but later on it reoccurs (8).
The final nasal is somewhat unclear, and it is possible that it is velar, in which case this word could be an
idiosyncratic variant of the plural gar-ig ‘marriages’, cf. sentence 481 below.

11 perhaps because of the preceding w, the short a of this Perso-Arabic loanword is pronounced as if
long in all instances by this speaker.

12 This is the genitive of the partitive or determinative plural of huné/hunz- x ‘arrow’, the plural
ending of which should be -ané/-¢. Perhaps there is some contamination with the Nageri plural -iné¢,
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“Now bring a bow with some arrows for them!”, [the vizir] said.

10. hunéénéike kaa jamé[e]n su, sénimi.

“Bring a bow with some arrows”, he said.

11. hunééncike kaa jamé[e]n ine dustmi, dustn, vu!? yite thaage tésatar
niman.

He brought a bow with some arrows, and having brought it, they went up onto the
roof of the palace.

12. thadage tésatar nlun, téelum baad$da sénimi ke: wa ayba, méa méaimo
rdiate &min baad$dane éianmo gane!? pasin écdan ke, iné baad$aa éimo
muikate muikaso [? mu-i-kus-e]!5 huné¢ chap étin, nusén, jamée kaa
hunéanc uské dicun, téele phat dtimi.

Having gone onto the roof of the palace, the king then said that: “Hey my sons,
according to your own wish, whosever king’s daughter you fancy, in the name of that
king’s daughter shoot an arrow!”, [thus] having said, he brought three arrows with the
bow and left them there,

13. phat 6tumar, awalum iie jamée kda huné daal étimi.

On [his] leaving them [there], his first son lifted up an arrow with the bow.

14, daal nétan, ine ésulo niyat ité étimi ke: akbér baad$4a éi dar muméns.
Having lifted it up, he decided this in his heart that: “May king Akbar’s daughter
become mine!”

15. nusé ésulo niyat ne, huné jaas ne, phat étasar, se!® hGncan niininin,
akbér baad$aa higace yami.

Having thus decided in his heart, when he drew the bow and let [the arrow] go, that
arrow went and hit king Akbar’s gate.

16. altéulum ifar dda huné yuGmi, jamé i¢himi.!?

Again [the king] gave an arrow to his second son, gave the bow to him.

17. iéhiasar, inée ésulo niyat ité étimi: éiine baad$aa éi jaar mumans, nusé.
Upon [his] giving it to him, he [= the boy] decided this in his heart: “May the daughter
of the king of China become mine!”, [thus] saying.

18. jaméar hun¢ nideli, chap étimi.

Having placed the arrow on the bow, he gave a shot.

19. es hun¢ niin, éiine baadsaa hipce yami.

That arrow went and hit the gate of the king of China.

20. iskiulum!® ifar jamée kaa huné¢ yuimi.

which according to Lorimer (1938: 208b) occurs beside -igo in this word. The normal plural occurs in
sentence 12,

13 The vowel of this shortened form of the demonstrative-anaphoric pronoun wé hmf ‘they” is for some
reason prolonged in this instance.

14 Lit. *for’, although the compound verb pasan -.t- is not elsewhere recorded as taking an oblique
direct object.

5¢r, mu-ik-us-ate ‘in her name’ < -ik-us ‘namehood’ (see Berger MS. Hunza Worterbuch, s.v.).

16 The shortened form of the demonstrative-anaphoric isé xsg ‘that’. Reduced here 1o [sa] or [so].

17 Note the repetition of the suppletive verb -6-/-¢hi-/-yn- ‘to give’ according to the gender/class of
the object.

18 Pronounced more or less as if iskéulum.
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He gave an arrow with the bow to his third son.

21. yutyasar, ine, khu uyépko acukbone altin baad$aahaanting!® uyogko
bam, Ge uyGgusanc khu uyanuman; jéimo bésanar ééam, nusén.

Upon [his] giving it to him, he [= the son thought], saying: “These big brothers of
mine took the daughters of the [only] two kings [that] were great; for what purpose
should I shoot [my arrow]?”

22. ine ilji yakal han héran bilm.

Behind him there was a ravine (dried-up mountain river valley, i.e. a small nala).

23. harulo éaar yaare han yite téqan bilom.

In the ravine, on the opposite side, below, there was a stretch of sandy sludg
24, yhare néeyurus, ité yitar chap étimi.

Aiming downwards, he shot at the sludge.

25. étasar, niin, yhare yitulo isé huné iyGreimi.

On [his] shooting it, the arrow went down and sank into the sludge.

26. iytréasar, ug?! amular chap étuma, [é]si.

On its sinking, “Where did you shoot it?”, [the king] said to him.

27. 4mular chap étuma, sénate??, uybpko baadéaahaantige Gar?® uylgusanc
khu guyl uyanuman.

Upon [his] saying: “Where did you shoot it?”, [the prince answered:] “These your
sons took the daughters of the great kings.

28. je d4a amular é¢am, da jaa talawalaadag [? ... athak]?* dmulo ke yas,
nusé, éup ne chap éta baa, sénimi.

e20,

19 Note the pleonastic plural: -haan-tig, where -haan is a contamination of Persian -ha and -an.

20 Mud mixed with waler (toq y) + sand mixed with water (yit y).

21 This variant, so pleasant to the car, of the second singular person pronoun seems to be losing ground
10 un. Berger (MS. Grammatik § 6.1) reports that ug was used in his texts by only two Altit speakers.
Note that Baltit lies between, and Lo the north of, Haidarabad and Aliit. The normal form in Nageri is um.
These variants instance the tendency to free variation of final nasals.

22 This idiosyncratic non-finite verb-form may be a syncopated version of *sén-as-ate/sén-um-ate
“on/while saying [with change of subject]’, which is the superessive of the infinitive/stative participle of
sén- ‘o say". IL occurs in altogether 16 sentences: 27, 56, 137, 158, 191, 244, 267, 356, 359, 388, 389,
450, 451, 452, 455, and 476.

For referring back to the preceding finite verb in narrative discourse the (past) conjunctive participle,
alias anterior same-subject converb characterized by the prefix a[V]- and optional suffix [-(i)n] is used
when the ‘acting subject’ remains unchanged (e.g. nu-sén ‘having said’). If there is a switch of ‘acting
subject’, the dative or some other case of the infinitive or stative participle is used instead as a different-
subject anterior converb (e.g. sén-as-ar, sén-um-ar ‘on saying’).

Were it not for its single accent, the peculiar form sénate could, in principle, also be interpreted as
the superessive of the 3. hmsg of the perfect tense of sén- “to say’ (> sén-a-te or sén-a-i[-ya]te ‘on
his having said”). Such declined finite verb-forms do occur sporadically, e.g. sén-a ba-te ‘upon my
having said’, sén-4-te ke ‘upon your having said’ (Berger MS. Grammatik § 16.52), man-9-wé-te ‘on
his having become’ (Lorimer 1935: § 407). However, this interpretation is less likely, because sénate
occurs also with reference to a feminine third person subject (451, 455), which would have demanded
something like *sén-6-te, if the system is to prevail,

23 <pativus possessoris’, used pleonastically with the genitive: lit. ‘Of the great kings, to them their
daughters these your sons took’.
24 99 thalda baléa athak/dak ‘my quict damned wish/hope’.
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Thinking [lit. saying]: ‘So where should I shoot it? My wish does not matter [lit. ? my
... wish is as good anywhere]’, I shot [lit. have shot] it in silence”, he said.

29. sénasar, ine yGu ud$am waziir bam.

Now [lit. on saying]25, his foster father26 was the vizir.

30. waziire yuG$am bam in, uasam yGu.

A vizir-foster was he, a foster father.

31. téelum ye in d4a daal num4, phatdg numa, baltdanimi.

From there he then stood up, left in a fit [of anger], and was a sulk.

32. w$am yhuye haale nii, hurdtimi.

Going to his foster father’s house, [he] sat down [there].

33. uGsam ytGuye haale nii hurGtimi, nutrutin, yat[ilsar kamal niwasi, éap
numd, yaarikil[um] hélar atGusimi.

Having gone to his foster father’s house, [he] sat down [there], [and] having sat down
[there], he threw a blanket over his head, hid himself, and did not come out from
under [that blanket].

34. hélar atGusum, tai zaile ye in hurGtimi.

Without coming out, he just sat like that.

35. nulrut ke, baad$éa sénimi: in yat aclciia?

When he was sitting, the king said: “Is he not coming up?”

36. be ya, in acGcab4i?’, baltdanii, sénuman.

“Nope, he is not coming, he is sulking”, they said.

37. vGsam ytGuye haale hurGrimi.

He sat in his foster father’s house,

38. hurGtas ke, téelum uyGm iné ife kda garodni, — akbér baad$4a yéikal ne
han hisane gan bildm, — téelum garodni jas num4, ye guchiruman.

While he was sitting [there], then the bridegroom’s party with the eldest son—to king
Akbar it was a month’s journey—the bridegroom’s party set off and proceeded [on
their way] from there.28

39. nukGéar, ntun, niman, niman, niman, nGuninin, aksar akbér baad$aa
hig¢ar ddsqaltuman.

Having proceeded and gone, they went [and] went [and] went, [and] having gone,
finally? they reached king Akbar’s gate.

40. akbér baad$da higcar désqaltuman, désqalt barénasar, yate guté
chérisulo nizéa niya bim, akhil numa.

25 An instance of the quite mechanical nature of the discourse repetition referred 1o above (fn. 20).

26 It is still the custom in Hunza and Nager for royal and socially distinguished families to send their
new-born children to foster parents. This helps them come 1o terms with the local people and conditions.
Even my informant, who was born in a vizir family, had been brought up by foster parents in Sfskat,
Guiijal (Upper Hunza).

27 This may be a mere slip of the tongue for agticai ‘he does not come’, cf. the following baltaanai.
28 This is not a well-formed sentence, but the meaning can be inferred: While the youngest son was
sulking, the eldest son with his party set out for king Akbar*s court, which was at a distance of a month’s
journey.

29 This meaning of aksér ‘most[ly]” has not been recorded elsewhere. Perhaps aaghér was meant.
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They reached king Akbar’s gate, [and] having reached it, when they took a look, up in
that doorframe the arrow was stuck, like this.

41. yar ne iné baad$da éimur mubaaraki ni bilGm: Gge gane hiran dudsimi.
Before [their coming], congratulations had gone [= come] to the daughter of the king:
“A man has come out for you.

42. ménan diya ke joci, nusé mubaaraki mucéhi bam.

Whoever comes, may he come!”, [thus] saying they had given her congratulations.

43. u bésal dbsqaltuman, désqalt, mGuninin, éle hurttasar, ye baré, up
nukéon, glhimo niza dius!

When they had arrived and gone and sat down there30, [the king said:] “Look here
now! Go and pull out your arrow!”

44, sénasar, iné gusplr niin, mit nizéd chap étam ke, ine niinin, sénasar, jas
nétan, diusimi.

Upon [his] saying [that], the prince went, and the arrow he had shot, he went, upon
[the king’s] saying [so], and giving it a jerk, pulled it out.31

45. diusimi, diusasar, baad$4a qéo ne, ul ne i¢hGmi.

He pulled it out, and on [his] pulling it out, the king called him and brought him
inside.

46. ni¢un, téelum han akhi baipas, bag3? [= ban] kamaré[a]n, Goltiruman.
Having brought him, then they showed them a treasury33, a closed [?] room.

47. nboltir, han makdanan u¢himan ke makéanulo téel hurG¢aman.

Having showed them [that], they gave them a house and they settled down there in that
house.

48. nutruéan, qgho$aamadiid ne, but yaani hihine kaa uyamkus34 étuman.

On their having settled down there, they bid them welcome and everybody showed
sweetness (= hospitality) to each other. (Or: Having settled down and been bid
welcome, everybody showed sweetness to each other.)

49. uyamkus ne, Ge nikda bésan bilém ke, nikaa3’ étuman.

Having showed sweetness, they performed all the matrimonial rites that were to be
performed.

50. nik4a ne, qariip ine jamaat ke numuya, ité baipasulo in han hisa téele
yaani hurGtimi, ma$yuulaat, iné jaméaatmo kaa.

After the matrimonial rites had been performed, soon he took also his wife and stayed
in that treasury for one month, [with]36 pastimes, with his wife.

51. téele hurGtimi, nutrut, dda ine: mi nican, naa?

He stayed there, [and] having stayed then he [said:] “We are going [now], can’t we?

30 Lit. “When they had arrived, on their sitting down, having arrived and gone’

31 The phrase order has been retained intact for demonstration, but in Burushaski all the verbs except the
last one and ‘had shot’ (chap étam) are diverse non-finite forms.

32 Apparently Persian band ‘closed’, but the final nasal is velarized in sandhi.

33 According to my informant ‘a palace” or ‘a good room’,

34 pronounced with velarization of -a-: [ujogkus].

35 A subphonemic prothetic glide [-j-] is inserted between the vowels at the word boundary.

36 Observe the (elliptic?) omission of the postposition (kéa ‘with") after masyvuléat ‘pastimes’.
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52. kaafi guncip manimi: hisa jGasate gane3? ni bila, hisa d4a nias gane
niéi, mimar hisa khéle huratuman.

Quite a few days [have] passed: one month has passed on the way coming, one month
will pass on the way going, one month we [have] stayed here.

53. uskésa manimi, mi miwéalja baan.

Three months have passed [that] we are lost [i.e. without anybody knowing our
whereabouts].

54. ug ijaazat mic¢hi, mi dida miimo ha yakal ne waap[hl4s nic¢an, nusén,
baad$dacum ijaazat dimaruman.

You give us permission [to leave]! We are going back again to our home”, [thus]
saying they asked for permission from the king.

55. baad$dacum ijaazat dUmarasar, baad$4a, dartm ke hisan hurdéain,
sénimi.

On [their] asking for permission from the king, the king said: “Stay for another
month!”

56. sénate, be ya, ye dda mi ni¢a bian, sénuman.

On [his] saying [that], “Nope, now we are going again”, they said.

57. ni¢a baan, nusé, téelum tayaari étasar, baad$da kda iné guspire kia
garobni men men ni bam ke, nimisué [= nimiso ué] garodniar ménar hayir
udmi, ménar éapan uéhimi, ménar yaani thum haal-maal uimi.

Having said: “We are going”, then when arrangements had been made, the bridal party
that had gone with the king, [i.e.] with the prince, to [the members of] that bridal
party, which was now leaving, [Akbar] gave some a horse, to some he gave a long
robe, to some he gave other [kinds of] possessions.

58. kéa kaa nimisie [? -o vé] sisar inaaméatig pii$ 6or étimi.

To the people who went together [with the prince and princess] he presented gifts.

59. pii$ bor étimi, pii$ bor étasar, iké nukan, téelum iné gas ke numuya,
akbér baadsaa hig¢um waap(h]asi jas mantman.

He presented [gifts] to them, [and] on [his] presenting [gifts] to them, taking them,
then taking also the princess, they set forth back from king Akbar’s gate.

60. jas maniman, jas numén, téelum dGuman, déuman, dGun, yar gan
babirancum altdnan hayGr ¢ho no, ye dda mimayar duwéasan ni¢an, garobnie
tayaariar maimi.

They set forth [and] having set forth, then they came [and] came [and] having come
halfway ahead on the road, two men made their horses gallop [saying:] “Well now, let
us [two] leave and go ahead of [all of] us, [so] that there will be preparations [lit. it
will be for the preparations] for the bridal party.

61. ye tayaar éor é¢éan, sapike bandobdst, khdana éor bandobast écan,
nusén, altd haytrisuate3® altan uyar gaaréaman.

Let us make preparations for them, arrangements for food, let us arrange food for

37 Lit. *while/for coming on the way’, glossed as ate vaqt ‘at the time coming’ by my informant. Cf.
nias géane ‘on the way going' # niase gane ‘for going’. For the localive use of the genitive of gan
‘road, way’, see Berger MS. § 4.31 and Lorimer 1935: § 64.i.

38 Etymologically haytr-io-ate: unstressed o in non-final syllable > u (Berger MS. § 2.18).
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them!”, [thus] saying, the two men galloped ahead of them on two horses.

62. haytr ¢ho no, nukéaréan, qariib yaani altGlan iskikuéane Gyar yar qhabar
chGmisyéd [? ¢himiso ué] roume baad$da higcar désqaltuman.

Having made their horses gallop, they rode, and bringing the news some two or three
days ahead of them, they arrived at the gate of the king of Rome.

63. rtume baad$aa hipcar dosqalt, téelum baadsda mubaaraki i¢himan ke: be
ya, ye ganate baan.

Then having arrived at the gate of the king of Rome, they then gave the good news to
the king that: “No doubt, they are still on the road.

64. mu[4] jocuman, miyar advdans?? dimée baan, nusé, ho éle de khaana-
piina har bésan bandobast $urGu manimi.

Now they are coming, we have come in advance of us”, [thus] having said, then all
kinds of arrangements started to take place here for their eating and drinking.

65. $urGu numé, garodni jus qhda, bésan Gar bandobést étas bilim ke, ité 0i
Gimo bandobastig tayaari étuman.

After this, until the coming of the bridal party, whatever arrangements were to be made
for them, this [=> those] their own arrangements they made [lit. made ready].

66. tayaari ne barénasar, altllan iskiku¢andum garodni numiyan
désqaltuman.

Having made ready when they took a look, after two or three days they [= the prince,
etc.] arrived with the bride.

67. désqaltuman, dosqalt, téelum inée garodni numicun, daybap,
duméskun?!, mudélumo??.

They arrived [and] having arrived, then taking the bride along, they threw flour on her
[head to welcome her], having helped her down [from the horse].

68. numadili, téelum haalar muchiman.

Having thrown [flour on] her [head], they then took her along to the house.

69. hdalar numécun, haale $atinate cap ne, ba étumo.®3

When they had taken her along to the house, she touched the hearthstones in the house
and kissed her fingers [in sign of respect for the house she had not previosly visited].
70. téelum yaani dal numébon, dalmigiice?* [? dalum $iisace] téelum gha
moéurutuman.*’

From there, as it were, she went up and they placed her to sit down up by the window

39 Ergative in spite of the intransitive verb d-.sqalt- ‘arrive’. But probably contraction of ¢hmiso
ué.

40 Ap unusual English loanword on the spur of the moment.

#1 Note the insertion of the participle within the main verb phrase: (flour [having helped her down]
threw on her].

42 The final vowel sounds like o, as if 3sgf, which is not possible with coreference of subject. I agree
with Prof. Berger (p.c.) that one would have expecled the overstrong grade of the prefix here to show
reference to the beneficiary: moéodiluman ‘they threw (flour) on her’.

43 Observe the irregular switch of subject in connection with the conjunctive participle.

44 pogsibly dal-imus-ce “at the back side of the room’.

45 Observe the irregular switch of subject in connection with the conjunctive participle.



78 BERTIL TIKKANEN

[? or at the back side of the room].

71. qha numéburut, bésal garodni Glo giaman ke, uybon ho Gar dda khaana-
piina bandobast ho tar sapik bor éosuman.

Having seated her, then when the bridal party came in there, they [made] all [kinds of]
eating and drinking arrangement[s] for them, served food for them.

72. sapik nbos, G[e] sapik-mapik siman, d4a tamaasa étuman, girdéaman.
When [they] had served food for them, they ate bread and all kinds of food, and then
they amused themselves [and] danced.

73. qhusi mandaya®® ne, qariib yaani biis4’ dinan hurdéaman u.

Spending a good time [?], they stayed there for almost twenty days.

74. nutruéan, téelum dda u rugsat dimaruman ke: be ya, ye da[a] mi ke
waap[h]asi nidan, mimar ijaazat miéhi.

Having stayed [there], then they again asked for leave [lit. that]: “No, well, you see,
we too are going back now again, give us leave!”

75. sénasar, dé[a] iné baad$4a iti nii ne [?], bésan bésan yaani Gar inaamaatig
pii$ étdm ke, kda nimisuger?® da[a] khitum khine alté mobir?® ho béske
indamin uylGyar dulnimi.

On [his] saying [that], then when the king, had gone there, had presented them with all
kinds of gifts, he then also started to give all kinds of gifts doubly [?] to them who
were going with [the prince] from here.

76. indamip uyGnimi, ménar hayr uimi, ménar har wdmi, ménar yaani maal-
haal wimi, ménar rupid utmi.

He gave them gifts, to some he gave a horse, to some he gave a bull, to some he
gave, as it were, [other kinds of] possessions, to some he gave money.

71. nutn, téelum Gar rugsat étuman, rugsat ne, u waap[h]as téelum duwésan,
niman.50

Having given them, he [lit. they/He] then bid farewell to them, [and] having bid
farewell, they left and went back from there.

78. nim khéene ilji, u éle diwasuman.

After the time of going, they remained here [? = Upon coming home, they remained
there].

79. diwas, ine gar bila, gare gane kali 4min yaare nupaltan, ui$am ytue
épaci hurGtam ke, joti[s] iné juyasatar éikinasar, aqarisimi.

Then his wedding takes place, [but] the one who had settled sulking down at his foster
father’s place, that little boy, when they told him to come at least for the wedding, he
refused.

80. bilkdl actica baa, bilkdl yat atiimi.

46 Possibly the Urdu phrase xu$i mandya ‘enjoyed (themselves)’ < xuéi mandnd ‘be pleased,
enjoy, hold feslivities’ with tautological verbalizing ne *having done’,

47 Urdu for Bu. 4ltar ‘twenty’. Burushaski numerals are being increasingly replaced with Urdu ones.

48 According to Prof. Berger (p.c.) nimiso uéer ‘to those going’.

49 According to my informant: alté baraabar ‘equal to two’, meaning perhaps ‘twice as many [gifts as
they had when they came]’.

50 Observe the switch of subject in spite of the conjunctive participles.
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“I am not coming at all!”, he did not come up at all.

81. manimi, phat éti, nusén, te zaile phat étuman.

“So, let him be!”, [thus] saying they let him be like that.

82. phat ne, u waap[h]asi niman.

Having left him, they went back.

83. niméum iéiate, ité iné hine gare bandobast basimi.

After [their] going, this [first] one’s wedding arrangement was completed.

84. bashasar, mudto altéulum iie gire bandobast manimi.

On [its] being completed, now the arrangement for the [king’s] second son’s wedding
started.

85. altoulum iie gare bandobast manimi, numéan, téelum garodni taydar
manGman.

The arrangement for the [king’s] second son’s wedding started, [and] having started,
then the bridegroom’s party got ready.

86. garodni taydar numén téelum — ¢iin yakal ne muGto déa hisa safar bildm,
hisa safar bilam.

When the bridegroom’s party had got ready, then—it was now also a month’s journey
to China, a month’s journey it was.3!

87. éiin yakal ne jas mantman, jas numa, haytri$uate $ua Gimo 6o kaa, qhar¢
qharajaat niyan, téelum u jas numa niman.

They set out in the direction of China, [and] having set out, taking their goods on their
horses and expenses [and] resources with them, they set out from there.

88. niman, niman, niman yare thianar mathdn alté iskikuéan nuklcar,
walkuéan no génar niasar, yar ndun, han télan a$dar taléni bim.

They went [and] went [and] went, [and] having travelled for two or three days towards
a distant place ahead, when they had gone for four days on the road, there in front [of
them] a snake had come [lit. gone] and turned itself into a dragon.52

89. télan bim, but uyam ke dayanum télan asdarcum taléni bim.

(It] was a snake, a very big and fat snake had changed from [? into]3* a dragon.

90. ganulo se yaani gan nuqark, a ne, bim ighéatane.

In the road it had, as it were, snatched the road into its wide-open mouth.

91. téelum, be akhi baldan han ganulo dal diém bi?

Then, “What [is] this kind of disaster [that] has arisen on the road?

92. ise gane mut be é¢an, bésan ilaaj ¢éan, sénuman.

What shall we now do for this, what remedy shall we resort to?”, they said.

93. u ar nima, phar mandman.

Frightened, they turned back.

94. phar manaasar, in gusplre sénimi: ma ar amamanin, jaale yaténc bila.

On [their] turning back, the prince said: “Do not become frightened, I have a sword!

51 The sentence is anacolouthic but understandable.

52 My informant told me in this context that when a snake becomes a hundred years old, it is believed to
change its body into human form.

53 One would have expecled ‘info a dragon’ (dative, allative or absolutive: addarar, asdércar, a$dar).
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95. jaa yaténc nuka jén-jén [= jan-jan]5* ééam, alji huraéain, nusén, in iimo
talwaar’S, yaténc, nukan, yar es asdare épaéi yar ne nimi.

I'll chop it into pieces with the sword, sit behind me!”, [thus] having said, he went
forward with his sword against the dragon that [was lying] in front.

96. yar ne niasar, isé a$dar ganulo bim.

On [his] going forward, the dragon was in the road.

97. isé asdare téelum yaani qhat a n[e], inatar hamala ééar diimi.

The dragon then opened its mouth wide and came to attack him.

98. joasar, ité kéa yaténc nidilin, uské tukodamué6 étimi.

On [its] coming, he immediately struck with the sword and made it into three pieces.
99. uské tukodamué no, téele yaani torimué’? étimi.

Having cut it into three pieces, he made them there into small fragments.

100. térimu¢ no barénasar, isé han yitis isé but dayanum bim.

Having made them into small fragments and having looked, [he noticed that] one of its
heads was exceptionally thick.

101. téelum inée sénimi ke: ye join!

Then he said that: “Hey come!”

102. isé q4o ne, dic¢imi.

Having shouted this to them, he brought them [= the men].

103. dGcun, éle jaggal biltm.

Now [lit. having brought them]58, there was a forest there.

104. jaggaléum yasil déocimi.

He made them fetch firewood from the forest.

105. yasil déoéimi, dbocun, ike té[e]le yaani tike karat ne, han q4gan étuman.
He made them bring firewood, [and] having made them bring [it], they dug the ground
and made a hole there for them [= the pieces].

106. qagan ne, isé qagar i¢é torimué Glo ghman.

Having made a hole, they threw those fragments into that hole.

107. dlo nukén, yate gile ya$il nuka diun, yate taal’® étuman.

Having thrown them in there, they fetched juniper firewood and stacked it on top of
them.

108. taal ne, gajato qaar® ne, ité ié¢é phu étumanS!.

Having stacked it on top of them, they scratched fire on a piece of kindling wood and
set fire to them.

109. phu étuman, phu nétin, isé tél-asdar ésquluman.

They set fire to them, [and] having set fire to them, they burned that snake-dragon.

54 prof, Berger (p.c.).

55 Urdu for yaténc ‘sword’.

56 Based on Urdu tukra ‘piece’, not recorded in Burushaski dictionaries, see section 7.

57 According to my informant, this would be téol étimi ‘he weighed them',

58 An example of the mechanical nature of the finite verb phrase repetition.

59 From Urdu tal ‘stack (of wood), heap’, not entered in Burushaski dictionaries, see section 7.
60 Expressive lengthening of vowel.

61 Pronounced [etiman].
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110. ésquluman, nésqul, aksar yaani hikulto altdl éle dawasuman.

They burned it, [and] having burned it, they then remained there for a day or two.

111. ité disulo alt6l déwasuman; besalar yaani isé iyGlimi ke, babar¢um phu
laam6? ne, ydare barénuman.

They remained in that place for two days; when it had burned, [on their] having put
fire to half of it, they looked down.

112. barénasar, yénise®3 alté séere akh@rut han thétian isé tél-asdare
iytmarulum dudy, yaare biltm.

When they looked, a two-ser [appr. 1 kg] lump of gold of this size had melted down
from inside the snake-dragon’s intestines.

113. itée kaa nukén — diimi; itée kda ganimi, ité yénis.

Having taken that—he came with it [lit. with that having taken, he came); that [lit. with
that] he took, that gold.

114. itée gane ésqulam, ble] ité iydmarulo yénis bilim.

For that purpose they had burned it, [was it] not, [because] in its intestines there was
gold.

115. itée gane ésqulam.

For that purpose they had burned it.

116. ité yénis dustn, ée kda ganimi, nukdn, ye téelum guchiruman.

Bringing out that gold, he took it with him, [and] having taken it, they then wandered
away from there.

117. nukGéar, niman, niman, niman yar ntun, hithdanar dbésqaltuman.
Having wandered, they went [and] went [and] went, [and] having gone ahead, they
arrived at a place.

118. dbsqalt barénasar, gan this® numi, yaare sinda niman.

On [their] taking a look, having arrived [there], the road was mistaken [= they took the
wrong road] and they were going down to the river.

119. et madéaale gane bilam.

It [= the right way] was on the road going uphill.

120. téele but kaafi yaani takliif uyanuman.

There they experienced a good deal of trouble.

121. ntyan, thos dda khitépa maridq numé, yéate nis ghaa, tas ¢hare balbal
biltm.

Having experienced [trouble], then again turning back on this side, before going up
[there], [they found that] there was a slippery perpendicular cliff.

122. mu[a] be mayaan be odmayan, nusén, but takliife kaa éle altdlan
iskikuéan dGwas, gan this ne, ho da[a] khitepa mardq numé, han chisan
iyatisatar® duwasaman.

Saying: “Now what will become of us, what will not become of us?”, they remained

62 Expressive lengthening of the second vowel.

63 pronounced idiosyncratically mostly without affrication of initial uvular y and with conspicuous
lowering of subsequent e => [6()4nis].

64 pronounced with initial affrication.

65 The sublative yatisatar of yétis ‘head’, not otherwise known to mean ‘peak’.



82 BERTIL TIKKANEN

there for two or three days, having lost their way, [and] then having again returned on
this side, they set off up for a mountain top.

123. duwasan, déa itepa qha dusék, isé[e] kda ho ydare maiddanatar gidAman.
Having set off, they descended on the other side, and then entered down onto a plain.
124, maidaanatar nikia, sdue khay bim.

When they had entered onto the plain, there was a sandy dry river-bed [or strand].

125, isé saue khayu[lo] ho phatdg maimi.

In [?] that sandy river-bed it will then be exhausting [?]%6,

126. gucharuman, nuka, hayur(e] kda but takliipate — éiin but mathan biltm.
They wandered, having taken [their things], with the horses, with great trouble—China
was very far.

127. ho [i]té ya téelum qariib éiinar désqaltuman.

Then finally they arrived near to China.

128. ¢iinar dosqaltuman, désqalt, téelum 4mis yaani isé huné niininin, haa
charisulo niya bim ke, iné gasmur mu[G] mubaaraki yaani muéhiman [i]c[é]67
Upe jamaat mu[d] désqaltimi.

They arrived in China, [and] having arrived in China, then that arrow that had flown
and hit the door-frame of the house [of the princess], to that princess people had now
given the good news: “Your husband [has] arrived now.”

129. Gge jamaat géor mu[G] désqaltimi, mubaardk goéor, nusén, inmur
mubaaraki méor ¢himan.

“Your husband [has] arrived now for you, congratulations to you!”, [thus] saying they
brought the good news to her.

130. mubaaraki méor duéhlyasar®®, in qgho§ muménumo.

When they had brought her the good news, she became happy.

131. qho$ numaman, tail manimi, niin, iimo niz4 ¢hariséum diusimi.%

On [her] becoming happy, it thus happened, he went and pulled out his arrow from the
door-frame.

132. nizé ¢haris¢um diusimi, diusin, téerumanar baad$aalar qhabar manimi
ke: be, akhil nétan désqaltai Gge gorar.

He pulled out the arrow from the door-frame, [and] having pulled it out, after this had
happened, news came to the king that: “No [doubt], having done like this [= in this
way] your son-in-law has arrived.”

133. sénasar, baad$aa qéo étimi.

On [their] saying [that], the king called him.

134. qéo étasar, niininin baad$4a épadar niin, saldam ne, iriig dmarimi.

66 Thus according to my informant. The dictionaries give only ‘open, uncovered, removed’ for phatag,
but cf. phatag man-" ‘leave in displeasure’.

67 Pronounced very indistinctly. Unless to be interpreted as ke ‘that’, ité would be here the anaphoric
pronoun used in a rather unusual way cataphorically introducing direct speech.

68 Apparently a contamination between ¢héyasar < ¢h- ‘take away, carry off’, and dustyasar < si-
‘bring, fetch’.

69 Observe the switch of subject in spite of the conjunctive participle.
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On [his] calling him, [the prince] went, [and] having gone to the king, greeted him and
asked for his hand [to kiss it in token of affection and respect].

135. iriig dGmar, tail épadi kursiate éurutimi.’”

On [his] asking for his hand, [the king] then seated him on a chair beside him[self].
136. néurut, ganate bes maar takliif manimia?

Having seated him, [he asked:] “Why, did you encounter difficulty on the road?

137. ai, béyaski, be aardame kia daméaman, sénate, babda, be ya, dala] gan
this ke mimé4numan, takliif ke méer manimi.

My son, have you come with some unfitting experiences, or [lit. not] with comfort?”,
on [his] saying [this the prince answered:] “[Royal] father”1, no [doubt], you see, we
both lost our way and ran into trouble.”

138. takliif ke méer manimi, sénimi, nusén, téerumanar, yénin’? maimo —
han makéanig’3 ke doumisuér [=dbtumiso uéer] sise kda béeruman maniman
ke, Ge gane hole makaanig doltiruman.”

“We ran into trouble, too”, he said, [and] having said [that], then [the king said:],
“Come on [?], your own—", one houses [? one house he gave], and [to them] who
were coming with the people, however many they were, they showed houses for them
outside.”3

139. iké makédanigulo durutimi.

They seated them in these houses.

140. néurut, in daa khéle baad$aa épadiar diimi.”®

On [their] having seated them [there], he again came to the king.

141. hisate yaani gucharasate guké igi’7? akhtréuko mani¢tm, yusdiko
numa.

During a month, that is while wandering, this his beard had become big like this,
having grown long.

142. téelum yaani to hélumpa u éurutum disulo igi gya [= ke]’® qar ne, $uad
y6q ne, gatéy badal ne, judan numa, ho mutto Glo nimi.

Then there outside in the place they had seated him, he trimmed his beard, washed and
cleaned up, changed his clothes, and having becoming [like a] young man, he then
now went inside.

143. 6lo niyasar, ho iné baadsaa sénimi, manimi, muG aqhénan dicuin,
nusén, hin ghalipaan dicuman.

On [his] going inside, then the king said [to his servants]: “That’s it, now bring a

70 Observe the switch of subject in spite of the conjunctive participle.

71 ¢f, footnote 7.

72 perhaps the plural in -in of the interjection ye ‘come on', cf. y-in ‘stop!, let be!”

73 Note the incongruence betwen han ‘one (xy)’ and makdan-ig ‘house-s’. One would have expected
makéan-an ‘a house’.

74 Observe the switch of subject in spite of the conjunctive participle.

75 This does not seem like a well-formed sentence. The general purport can, however, be deduced from
the tentative literal translation,

76 Observe the swilch of subject in spite of the conjunctive participle.

77 _yi “beard’ seems to be used dialectically with plural reference, as in Nageri [-pé] (Berger, p.c).

78 Thus also according to Prof. Berger (p.c.). My informant translated: 'he cleaned his beard’.
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priest!”, [thus] having said, they brought a caliph [= Ismailite priest].

144, qhalipaan dic¢un, iné ghalipda téele Gar nikda yatanimi.”®

The caliph having been brought [lit. Having brought the caliph], that caliph read the
matrimonial ceremony there for them,

145. nikda nuqatan, téelum bésan yaani suk dotas bilim ke, nikdate suk
6otuman. 80

After [his] reading the matrimonial ceremony, then whatever [soups or drinks] were to
be made to be lapped at the ceremony, they made them lap them.

146. suk néo, hihinar mubaaraki ni¢i, mulaagqaat néo, waap[hlas ité ke Gimo
han baipasan doltirimi.

After making them lap them, everybody congratulated each other, had themselves
presented, and [when they went] back, he showed them their own treasury [or: fine
room].

147. ¢iine baad$aa, ye ma khéle hurGiéain, nusén, iné jamaat doltik tail amane
k4a hurGéaman. 81

When the king of China said: “Come on, you settle down here!”,82 he [and his] wife
both settled down thus in comfort.

148. qariib altésa éle hurtéaman; phat ayétimi baadsaa.

For about two months they stayed there; the king did not let them go.

149. phat ayétasar, ine sénimi ke: be, jaa mama ke aya, baba ke zizi, tap
umaiman.

On [his] not letting them go, [the prince] said that: “Nope, my mummy and daddy,
[royal] father and mother®? will be worrying.

150. 4mulo be maniman ke ganate, 4mulo nuqsdan umanumana?

“What might have happened to them on the road, have they perhaps become injured?
151. khu be mantman ke, séiman.

What have become of them?’, they will be saying.

152. itéecum ye daa mimar ijaazat mic¢hi waawuy [? waa baba]34!

Therefore give us now permission [to leave] again, oh father [?]!

153. mi niéan, sénimi.

We are going!”, he said.

154. sénasar, 1éi aia [? aia]®5, khéle hur@, balki akhodle baadsaahi®® se!

On [his] saying [this, the king answered:] “Hey my son [?], settle down here, nay
enjoy kinghip here!

79 Observe the switch of subject in spite of the conjunctive participle.

80 Note the switch of subject despite the conjunctive participle.

81 Observe the switch of subject in spite of the conjunctive participle.

82 Lit. “The king of China, “...”, having said,..."

83 Observe the characteristic word order, which varies according to whether the terms are native (mama
aya ‘mother father’) or Indo-European (?) loans (baba zizi ‘father mother’), cf. footnote 9.

84 Alone waa would be the vocative-like interjection ‘hey (you)!”,

85 The final enclitic -a here is problematic: it looks like the interrogative particle, but then it should be
clause-final or cliticized 1o the clause-focus; added to a verb, it would be the imperative particle.

86 The same as baad$a-i ‘kingship’ in the next sentence.
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155. khéle jaa baad$ai ke guchi¢am.

Here I'll give you the kingdom, too.

156. akhéle hurt ug ke, jaa ai gumanaa.

Live here and at the same time be my son, 100.

157. ug obni, ésimi.

Do not go!™, he said to him.

158. 0bni, sénate, be ya, ye daa jaa dya mama baan.

On his saying: “Do not go!”, [the prince responded:] “No way! You see I too have a
father and a mother.

159. 4ya mama apama, je khole hurtsamce.

If T did not have a father and a mother, I would stay here.

160. 4ya mama baan; u intizdarate, be maimi ganate, ble] oémanuman,
nusén, Gar but takliif maimi.

[But I have] a father and a mother; while waiting they will be greatly worried, saying:
“What will [have] happen[ed] on the road, what has not happened to them?.”

161, nusé, tai éle hurGéaman.

Having said [this], they stayed there thus [for some time].

162. nuGruéan, — ité 4mit alté séer yénis biltm ke, ité yénise thoti ine {imur
jamAatmur, $aazaadimur, ye gina, guté gopaci 6os, nusén, muéhimi.

Having stayed there,— those two sers of gold, that lump of gold, he gave to his wife,
to the princess, saying: “Take [this], take care of it [lit. put it beside you]!”

163. muchimi, tai ine sanddqar bisamo.

He gave it to her, so she threw it into a box.

164. nipisan, téelum ine baad$dacum ho ijaazat daumaras[a]r, ayétum ke: mili]
joasate han hisa ni bila, khole altésa dimiwasuman, daa niasate han hisa,
walsa nicila.

On her having thrown it [there], then on [his] asking for permission [to leave] from the
king, [and] on his not giving it, [he said]: “We have spent one month coming [lit. one
month has passed on coming for us], here we have remained two months, and one
month for going, [altogether] four months [will] pass.

165. walsa qhaa, yaani but takliif maimi ke 4ya ke mama but yaani ukhar
beetdab ééuman.

For four months, that is, there will be a lot of trouble and father and mother will
worry themselves sick.

166. ganulo 4mulo be mantman, be odmanuman, umaiman.

‘On the road what on earth [has] happened, what [has] not happened?’, they will be [=
thinking].

167. mimar ijaazat miéhi, nusén, éiine baad$dacum ijaazat ganuman.

Give us permission [to leave]!”, [thus] saying, they took leave from the king of China.
168. ¢iine baadéaacum ijaazat nukdn, téelum Eiine baadsda bésan yaani iimao
garodni taydar otimi.%7

[On their] having taken leave from the king of China, then the king of China made

87 Observe the switch of subject notwithstanding the conjunctive participle.
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things ready for the bridal party.

169. ine {imo éimur bésan bésan mbor éiizip ééim [= éé6m]®® ke, mbor étas
i¢é ¢iiz har han uybon mu[@]89 radi%® ne, élum garodni ke kaa ho
waap|hlasi jas mandman.

For his own daughter, whatever things he was making for her, the things that were to
be made for her, all those things he made ready, and then they set out back from there
together with the bride.

170. waap[hlasi jas mantman, jas numa, téelum dbuman, dGuman, dbuninin,
mathan yar désqaltuman.

They set out, [and] having set out, they then came [and] came, [and] having come,
they reached far ahead.

171. qariib yaani altarkucéan guchérasar, altinan juwaayo yar ne ghabar
déocuman.

When they had journeyed some twenty days, they sent two young men with news in
advance.

172. ma hayGr ¢ho no, ma yar naméan, babaalar ghabar ¢hiin!

“Making your horses gallop, go you in advance and bring news to father!

173. khu garodniar bandobast éti jus ghéa, khaana-piina, sapik, dor
bandobast maimi.

Make arrangements for this bridal party, before [its] coming, [so that] there will be
arrangements for food and drink, food, for them.

174. ma qhabar ¢hdin, nusén.

Bring news [to them]!”, [thus] saying [they sent them off].

175. u altdn garobdni haytriso ¢ho no, Gyar u duwasan, éaar-pan[¢] dinan
uyar u désqaltuman.

Making their horses gallop, those two members of the bridal party went ahead of them,
arriving four or five days ahead of them.

176. désqaltuman, désqalt, barénasar, téelum khaana-piina bandobést $urtu
manimi.

They arrived, [and] having arrived when they took a look, then arrangements for food
and drink started to take place.

171. baads$éa, ye barénin, nusén, éle déciréar dda khéle har hine yaani $urtu
manimi.

The king, having said: “Look here!”, everybody started then to cook here.

178. $urGu num4, ¢hindikué misigué tayaar har han uyéon éiiz u jus qhaa
tayaari étuman.

After they had started, then during five or six days before their coming they made
everything ready.

179. tayaari ne, bésal yaani u chindikué misiguéccum doésqaltuman,
désqaltum khéene mubaarakbaadi uéhiman.

88The sporadically occurring Ganish-Aliabad variant for Baltit-Altit éé4m < éé-um ba-m *‘was doing’.
89 Pronounced as [mo].
90 A compound based on an otherwise unrecorded English loanword rédi < ready.
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Then [lit. having made ready] when after five or six days they arrived, at the time of
their arrival, they conferred congratulations on them.

180. téelum in dda gas numbon, haalar nimo.

Then that princess, having gone [= come], went into the house.

181. méoskusmo muriig démarumo, méoskire iriig ddmarumo.

She asked for her mother’s-in-law hand, she asked for her father’s-in-law hand [to
kiss them in token of respect and affection].

182. téele gha méurutuman.

There they seated her down.

183. qha ne méurut, téelum déa séi bai: yar amine girar ke atii bai, yaani jot
laaneti®! ai, hazaar jocéia?

Having seated her, [the king] then says [to the prince]: “The one who has not come
even to the wedding before, that is to say that little accursed son of mine, perhaps he
comes [now]?

184. ni n4la)], ug gti nia, nusén, gusplr ii éercai.

Go now, go you yourself [and ask him]!”, [thus] saying he sends the prince himself.
185. ii éerasar, téelum nimi.

When he had sent his son, then he [= the son] went.

186. ye jba, tai odman, séi bai.

“Come on now, don’t be like that!”, he says.

187. tai obman, ye ju, je jéi daaya baa, nusén, but yaani icé qhis-phis étimi.
“Don’t be like that, come on now, I myself have come”, [thus] saying, he, as it were,
begged and coaxed him a lot.

188. qhis-phis étasar, téelum yaani minnat ne, yate haalar dicimi.

On coaxing and then entreating him, he brought him up to the house.

189. haalar dié¢imi, dicun, téelum yaani inar balki ité ke étimi, ke 4mit alto
séer yénise thoti bilim ke, ité iné jamaatmo sanddqulo bilim.

He brought him to the house, [and] having brought, then in addition to this he also
made [the following:] the two sers lump of gold that he had, that was in his wife’s
box.

190. niin, jamaat, jaa Gpar amanat gépaci yénise thétian phat éta baiyam, ité
be ét6092?

Having gone, [he said to his wife]: “Wife, the lump of gold that I had left with you as
an entrusted thing, what have you done with it?

191. aéhi, sénate, daa jaa 4duye be yénag apima?

Give it to me!”, on [his] saying [thus], “Oh, so did my father not have gold [enough]?
192. d4a Gge yénis jaa be $éya baa, jaale bild, ga; bes ar gumai baa, nusén,
iné ité yénise thoti ichimo.

Well, 1 have not eaten your gold, it is with me, take it! Why are you afraid?”, [thus]
saying, she gave him that lump of gold.

193. i¢hiasar, ité ke nuka, diinin, ¢ap ne ine jot écuar i¢himi.

91 From Arabic lafnati ‘accursed’.
92 The sporadic Ganish-Aliabad variant in -bo for Baltit-Allit étaa < ét-um baa ‘you have done’
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On [her] giving it, he took it also and went and gave it secretly to that little brother of
his.

194, uy apéltan, jaaéum naariaz obman!

“Don’t sulk, don’t be angry with me!”

195. naaraazi bila ke, dya mamacéum bil4, jaa Ggéum naardaz apaa, nusé, iriig
dimari.

“If there is anger, it is with father and mother, I am not angry with you”, [thus] saying
[? on his saying that], he [? the elder brother]?3 asked for his hand.

196. ité yénise thoti ke i¢himi.

He gave him also that lump of gold.

197. guté ke gukhare gan!

“Take this, too, for yourself!

198. ye up yaani dukéon, jaa guté girulo Sariik mané, sénimi.

So come now and take part in this wedding of mine!”, he said.

199. $ariik mané, sénasar, $ua nusé, tail ité gar garodni basis qhaa, iné ité
haale huritimi, jot iné ii.

On [his] saying “Take part [in my wedding]!”, [the youngest son] said: “Good!”, and
so remained in his house until the completion of the marriage [lit. wedding (and) bridal
party], that little son,

200. hurdtimi, nudrut, bésalar® gar ité téele u alta[a]g[uc]?> téorimikuéan,
biis dinan, qh4a hurtéaman.

He remained [there], [and] having remained, they stayed there for eight [or] ten days,
twenty days, for the time of the wedding [celebrations].

201. garoéni nutruéa, Gar ke daa waap|h]asi rugsat manimi.

The bridal party having stayed [there], they also got leave to return again [to China].
202. rugsat manaasar, bésan bésan yaani Gar ke Gimo darja-badarja, ménar
haydr ulyas bim, ménar maal uGyas bim, ménar rupid ulyas bim, darja-
badarja uyGmcum jotéar qhda har hinar inaamaatig baad$aa yakaléum dGar
pii$ étimi.

On [their] getting leave, [the king] presented from the king’s side all kinds of gifts to
each and everyone of them according to their status, from big to small, that is, to
whom a horse was to be given, to whom goods were to be given, to whom money
was to be given, all kinds of things according to their status.%6

203. pii$ étasar, Ge [= ué] ke qhus$i but umanuman.

On [his] presenting [gifts], they too were very pleased.

93 One would have expected [explicit] change of subject at this juncture.

94 Temporal conjunction bésalar ‘when, at which time’ in a nominal clause.

93 According to Prof. Berger (p.c.), it is very unlikely that this is a mere elliptic elision for altdag-ué
‘eight days’, the suffix of which would be supplied by téorimi-gué-an ‘ten days’. Aliernatively, though
even less likely, altag stands for altan ‘two (h)": ‘they both stayed...’,

96 The complex structure of this sentence cannot be properly rendered in translation: lit. ‘On their get-
ting leave, whatever to them too, according to their status, to whom a horse was to be given, to whom
goods were [0 be given, o whom money was to be given, according o status, from big to small, to each
and everyone from the side of the king he presented gifts to them.’
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204, ptiman, u waap[h]as Gimo éiin yakal jas manGman.

Having become [pleased], they started out back for their own China.

205. jas manaasar, jot iné ii nfininin, dda ydare v$am iné waziire haale ye
taile nuru, lag oémanimi, dda yéte atiimi.

On [their] setting out, that young[est] son went and settling down again in his foster
[father-]vizir’s house in that [same] way, did not move, and did not come up [to the
palace].

206. actiasar, téelum iné waziire sénimi, — baad$aa sénimi, ke: 1éi waziir!
On [his] not coming, then the vizir said—the king said that: “Oh Vizir!™97

207. iné waziire iian ke iné éco bam; baraabar écukdon bam oltik.

That vizir’s son too was his [foster] brother; brothers of the same age they were both.
208. upg mul nukéon, ghimo huné dius, dicas bi, niza!

“You go now and pull out your own arrow, the arrow is to be pulled out!

209. 4mit disulo niz4 ya bim ke, ité disulo yaare ité yitulo, niza niyan tai
zaile bim, es ra [? d4a] ¢ap étum apim.

In whichever place the arrow had landed, in that place, down in that sludge, the arrow
was stuck?8 in that way, and [?] it was not touched?.

210. waziire ifar sénimi ke: yada, up isé hunc dicu, séi baan.

He said to the vizir’s son: “Now you fetch that arrow!”, they say [? = He says].

211. up nukdon, dicu ni, téelum isé huné, nusé, je ke gbo kaa jocam.

“You go and fetch the arrow from there”, having said, “I too will go with you.

212. ni, yaani huné di¢u, hunc up dius dicu, séi bai.

Go, fetch the arrow, pull out the arrow and bring it!”, he says.

213. éua, nusén, dltik waziire ii ke baad$aa yu 6ltik jas numa niman.

Having said: “Good”, both the vizir’s son and the king’s son!%, both set off.

214. masalan ilji guté ghurtara [?? ke Gltare] har apia, guté juan ilji yakalum
har juén akhil haranul yaare yitanulo bim, yékal... niman.

Now [lit. for example] behind [here] there is the Ultar [?7] ravinel©l, isn’t there, a
ravine just like the ravine behind here [lit. from the back side like a ravine like this],
down in such a ravine in a sludge it was, towards [that] they went.

215. niman, ntunin, waziire iie isé htnéulo duin, akhil ne jaas étimi, yakal
ne.

They went there, [and] having gone, the vizir’s son, taking hold of the arrow, pulled it
like this towards himself.

216. jaas étasar, es jaar, — éer atGusim[i] hun¢.

When he pulled it, “It to me—", it did not come out for him, the arrow.

217. huné éer atuGsimi, atGusasar, khos jaarl02 atGusimi nda, sénimi.

97 The sentence is not completed.

98 piyan, the conjunctive participle of either -ya- 'hit, strike’ or -yan- ‘take’.

99 Owing to the unusual speed, the latter half of this sentence is extremely hard 1o decode. According to
my informant the verb is ¢ap étas ‘1o touch with one’s fingers’; the form would be the negated passive.
100 Note the somewhat anomalous plural yu ‘sons’, as referring conjunctively to both the vizir's and the
king’s sons.

101 Cf, Ultar bar *Ultar mountain river valley (“nala”)’, north of Baltit,
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The arrow did not come out for him, [and] on its not coming out, he said: “This did
not come out for me, you know.”

218. d4a es Gpgar be mai bi, bésan tai didgan bia, nusén, baad$da ii ii niinin,
es hlin¢aée ¢ap ne, akhil ne jus, akhil ne jus étasar, huné iriigar diimi.
Saying: “What’s the matter with you again, is it something so hard?”, the king’s son
went himself, and touching the arrow, just pulled it a little like this, upon which the
arrow came [out] into his hand.

219. jhasar, ydar ne akhbrut darian!®? balimi, yuméran, yuméran yaar ne
balimi.

On its coming, a hole of this size emerged underneath [it], a crevise, a crevise emerged
underneath [it].

220. isé hlGnéace [iJéi han yOrqunan, mend4k!*, yGrqunan hanl05 isé nizaate
akhil ne duGn phat ayétum kéa diimi.

On the back side of that arrow a frog, frog, a frog was coming, holding on to that
arrow without letting it go.

221. joasar, es téelum — up daa bésan akhodle gusé nizaace dulnda, nusén,
isé yarqun diu[s] ghan n[e] dda wasimi, nizdacum.

On its coming, it then!96—[he] took away the frog and tossed it down again from the
arrow, saying: “Why now have you taken hold of this arrow here?”

222. qhan n[e] wasiasar, Gge bes chap étdm khéle, dada ug je amular lip acaa?
On his tossing it down, “Why had you shot here, and where are you throwing me?”
223. es phat ne, yaani niza niya, gucharimi.

Leaving it there and taking the arrow he walked away.

224. gucharasar, es yGrqun top maime ic¢i tacar dulnimi.

On [his] walking away, that frog started to follow him bouncing.

225. up amular ni¢da ke, je ke jlca baa gookda, gon, nusé, phat ayétimi
ylrqune.

Saying: “Wherever you go, I too come with you; let us go!”, the frog did not let him
go.

226. Gge bés chap étam?

“Why had you shot [here]?

227, yaake niza iimo di$ulo zurp phat éti, yaake je kaa achi!

Either stick the arrow [back] into its own place and leave it there, or take me with you!
228. Gge chap étam, sénimi.

You had shot me”, it said.

229. majbduri mar!%7 khot dunidatulo $aru[m].

“For sure [I am stuck with] shame in this world.

230. iné {i-ie!8 dcuane akbér baad$ia éi muchami, hin dcuane éiine baad$aa

102 pronounced without plosion as a fricative [jar].

103Given as ‘window’ by Lorimer and Berger, but here in the meaning ‘hole’, as corroborated by yumor.
104 The Urdu equivalent of yérqua ‘frog’.

105 Note the chiasmic or emphatic inversion of word order.

106 False start.

107 Perhaps majbauri + -ar dat. with some kind of idiosyncratic glide.
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€éi muchimi.

That [one?] brother of mine married the daughter of king Akbar, my other [lit. one]
brother married the daughter of the king of China.

231. mut jaa aéiate gusé yarqun top maime diimi.

Now this frog came jumping at my heel.

232. diimar ke, mu[@] dunidatulo $4arum, sise ¢6do a¢hiéuman, nusén ke, es
top maime i¢i tayasar, es ¢ap ne, daal ne, ¢andéaar wasimi.

Because of its coming now, shame in the world [for me], people will show me
contempt”, having said [thus], on its following him jumping, he took it and lifted it up
and threw it into [his] pocket.

233. ¢anddar waéimi, ¢and4ar niwasin, téelum yate haalar diimi, waziire
haalar.

He threw it into [his] pocket, [and] having thrown it into [his] pocket, then he came up
to the house, the vizir’s house.,

234, waziire haalar diin, — téele hurGéaman.

Having come to the vizir’s house,—they settled down there.

235. nuGruéan, isé yGrqun yatpa patdanate'? éurutimi.

Having settled down [there], he seated the frog up on a board [? candle-shelf].

236. patdanate yate tai ne ine éurutimi; néurut bam!!?, baadsaa déyalimi.

He seated it up on a board [? candle-shelf] like this; [when] he had seated it, the king
heard [of it].

237. baad$4a déyalimi ke: be ya, inar yGrqunan dii bim.

The king heard that: “Oh no, to him a frog had come.”

238. sénasar, baadsaa, ye $ua manila, ai munasiib laa biilll be ildaji, sénimi.
On [their] saying [that], the king said: “Well, this is [lit. was] good, my son’s luck, it
can’t be helped.”

239. nusén, baad$da hikulto, be ya, ye jaa aghakindaro test!!? 6¢a baa.
[Thus] having said, one day the king [decided]: “No, well, I make a test for my
daughters-in-law.”

240. test 6¢a baa; $e uéhimi, iski man gur, biis séer maltas kaa $e uéhimi.

“I make a test”; he gave them wool, three maunds of wheat, twenty sers of butter
and wool he gave them.

241. han!13 ¢oyamué 6ti, $Sugamué o6ti, nusé, yodl[j/as]ar $uqa, Coya,

108 perhaps hin ‘one’ was meant.

109 Urdu patd means ‘cudgel, foil, wooden scimitar’ but also ‘seating plank or board’ (= pattd, patra;
geminates are usually simplified in loanwords in Burushaski). My informant kept assuring me that this
word is really tiqht-an-ate, which he explained as ‘on a place for keeping candles’, cf. tdght ‘throne,
wooden bed’ or taghta plank, board’.

110 periphrastic stative aspect.

11 1ok like privative suffixes, paraphrased by Burushaski be ‘what; not’.

112 A compound verb based on the English loanword test < fest (not recorded previously, but in
common use for example at the Karimabad Hospital).

113 han can only be the numeral ‘one (xy)', but perhaps with the meaning of hanjuko ‘similar’.
According to prof. Berger (p.c.) obviously merely a lapse.



92 BERTIL TIKKANEN

$uqamuc¢ imag [? chtman].

Saying: “Make similar [?] choghas, make cloaks [with long sleeves]!”, he sent [?] them
a cloak to dress, choghas.

242, ine iie ighakinar!l4 6oéumi.

He sent them to his son’s daughter-in-law [=> wife].

243. docuyasar, in jot in ylrqun bi, ménar ke i¢himi, ga ug ke, nusé.

On [his] sending them, [to] that young one [who] has the frog, to everybody, he gave
[those] things, saying: “You take [this] too!”

244. iné, jhar méne dérgii bdan, méne éédan, sénate, be ya, é6do uggooy
mauve!lS diimi.

He [= the prince] [said:] “Who spins for me, who makes it?”, at which!16 [the king
answered]: “No, well, you, you all [?] got shame coming on you!

245. bélate ééaa ke, éti, nusé, $[e] ésqun éetimi.

In whatever way you do it, do it!”, [thus] saying, he handed over the wool to him.
246. ek nuka niininin, wi$am imi mépadi héréar dulnimi.

Taking them, he went and burst out crying at his foster mother’s place.

247. y[e] akhi haalat bila, sénasar, isé yatum ylrqune imi kida éaya ééar
dutnimi.

On his saying: “This is the situation”, the frog started to talk from above with his
mother.

248. 1¢i, ar akGman, khok éiizig ntéu, ité mama mépaéi phat o, uisam gomi
mbpadi.

“Hey, don’t be afraid! Take these things and leave them with mother, with your foster
mother! 117

249, isé akhGruman $ée lGuyo jaar jod wa, sénimi.

Give me just a little tuft of that wool!”, [the frog] said.

250. akhiruman $ée lGuyo jaar job wa, sénimi, $ua, nusé, icé $ée lGuyo es
bé-eéda, sénimi ine.

Give me a little tuft of that wool!”, he said, at which he [= the prince] said: “Good”,
“what are you doing with that tuft of wool?”

251. éup ne, job ke, sénimi.

“Give it to me!”, [the frog] said quietly.

252. $va, nusé, isé séecum cut ne, yatpa isé yGrqune épaéi, ga, nusé,
yékala[r] dip ne, et $e ke phaléd ke maltas ke waziire haalar ntGéun, phat
étimi.

Saying: “Good”, he snapped off a bit of the wool and winking up at the frog, saying:
“Take it!”, he then took the wool and the grain and the butter to the vizir's house and
left them there.

253. mama akhi haalatan bila.

114 Corrected by my informant as ydsmur ‘to his wife’

115 According to Berger there is a Nageri expression maué to address several people: ‘you here/
there’.uggboy is an expression to address a single person: ‘you here’,

16 1jt. *on [his] saying’.

117 11 seems the frog is saying these words to the prince after having said something to his foster mother.
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“Mother, this is how things are.

254. ug dérgiyar duln!

You start to spin.

255, ye baré, akhi bila.

Look here, this is how it is.

256. khole ya ité ytrqune béske é¢i bia?

What can [lit. does] the frog do here [with] this?”

257. yurqunéum bésan jici, sénasar, ine éle dérgiyar duGnumo.

On [his] saying: “What will come of the frog?”, she started to spin there.

258. khiti 4mit yaani han hisa guné¢ uéhi bam, hisamo ¢oyamuc daé¢lulin,
nusén.

On this side [= the king] had given them a month[’s] day[s’] [time], saying: “After a
month bring the cloaks!”

259. téerumanar yat u ke $uqamucar phildmig diusinin, baadsia, éiine
baadéda éi ke étumo, akbér baadsaa éi ke étumo.

Then those too [living] above [near the palace] prepared [also] woven scarves for the
cloaks, the king, the daughter of the king of China made [a cloak] and king Akbar’s
daughter made it, too.

260. ne, u radil!® étasar, phaldan ki gnéar, maa maimo Sugamucé niya dicin
darbaarar, sénimi, marakaar.

Then on their having made them ready, on that settled day, “Take your cloaks and
bring them to the king’s court!”, he said, “to the (royal) assembly!

261. marakdar ma yaani $uqgdmuc ndya join!

Take your cloaks and come to the assembly!

262. marakaulo mut éikigll? éras bica.

In the (royal) assembly the checking is [lit. checks are] now to be done.

263. 4mine daltas étéon!20 ke, daltis étum isée gane éle inémo numaahis!?!
étas bila.

The one who has made the best [lit. beautiful, fine] one, for the one who has made the
best one, an exhibition is to be held here for her.

264. 4min but qaabil bo ke, inémo isé leél maimi, nusén.

Who is the most able, her that [cloak] will be known”, he said [lit. having said].

265. téerumanar qao 6or manimi.

Then the call came to them.

266. q40 mandasar, téelum isé yGrqune inar sénimi ke: 1éi $éer, sénimi.

On the call having come, then the frog said to him: “Hey lion!”, it said.

267. bésan, sénate, am baa, khol ju na, ye ga gusé chu, nusé, han ¢oydan
dimaé butGnanulo isé ytrqune iné gusplrar yulmi.

118 A compound verb based on an otherwise not recorded English loanword rédi < ready.

19 Apparently from English check with the Burushaski plural ending -ig (y). If it were not for the
plural predicate verb bica(n) ‘they (y) are’, ¢iking could be from English checking.

120 A sporadic Ganish-Aliabad variant for Baltit-Altit ét&an < étum baan ‘they have made’.

121 Actually numais, but pronounced with an h-like glide to prevent hiatus.
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On [his] saying: “What?”, the frog [answered] “Where are you? Come here now, take
this!”, and thus saying he folded a cloak into a bag and gave it to the prince.

268. gusplrar yudmi, nGcu [? dacu], isé niya, in yate niinin, baad$aa
thaagar, thdagar nimi.

He gave it to the prince, [and the latter] took it [lit. having brought it having taken it]
and going up went to the king’s palace, to the palace.

269. thaagar niininin, téelum ine sénimi, — aéha, hikum u ighéakindaro ke
$ugamuc¢ nlGya, ddéuman.

Having gone to the palace, [the king] then said,122—well, both his daughters-in-law
have taken and brought cloaks.

270. dGcasar, uyGm iné iie isé $uqa dicun, baad$aa yodlimi, coya.

On [their] bringing them, the king took the eldest son’s cloak and put it on, the cloak.
271. yoblasar hanpadmo gusé galian yaare tikéar nimi, han galian yar khélar
diimi.

On his putting it on, one sidepiece went down on the ground, the other came [up] here
in front [= was too short].

272. diin, baraabdar atiimi.

[Thus] coming, it did not fit [him].

273. baad$da téelum sis uybone yaani pasin ayétuman.

The king [and] then all the people did not like it.

274. ayétasar, altéulum ine $uqa niya duméomo.

On [their] not liking it, the second one’s [wife] came with the cloak.

275. es dicun, baadsaa é[e]ulasar, jigécip but yar yusaiko manimi, idim khut
manimi.

On [their] taking it out and making the king put it on, the sleeves turned out to be very
long in front, the body [part] turned out to be short.

276. es ke éer baad$dar baraabar atiimi.

This too did not fit the king.

277. u phéel!?3 uminuman, altan iqghakindaro.

They failed, both the daughters-in-law.

278. iskiulum yUrqune 4mis yaani dimac $uqa yul bim ke, isé yulim isé coya
nicun, baad$aa é[e]ulasar, iné darbaar ii yaani han ¢oya yultis¢um iyatiscar
phit124, baraabar, diimi.

When the third [son] brought and made the king put on that cloak which the frog had
folded and given, the cloak given by it [= the frog], it fitted, suited, him from foot to
head, [like] one of his own court cloak[s].

279. yaani téelum har hin uyéone but yaani ...

That is to say, everybody very much...125 [praised it ?].

280. isé yGrquncum akhil durban diimi, nusén, baad$da but gho$ imanimi.

122 False start.

123 A compound verb based on an otherwise not recorded English loanword phéel < fail.
124 A compound verb based on an otherwise not recorded English loanword phit < fit.
125 End of side A of tape, with inadvertent loss of the last couple of words.



A Burushaski folktale: The frog as a bride 95

Saying: “Such a work came from the frog”, the king was very pleased.

281. gho$ niman, téerumanar iné baad$da déa sénimi: manimi.

Having become pleased, then the king said again: “[That] was [it] [= you’ve done it].”
282. niin, ruqsat dor étimi.

He went and gave them leave.

283. rugsat no, yat gancar sénimi ke: jda dda aghdkindaro multo test mica
baa.

Having given them leave, on the following day he said that: “Now again, my
daughters-in-law, I [will] test you.

284. kh4dana 4mine daltds éédan ke, sapik.

Who makes the best food [will win].

285. m4a maimo haki¢apulo sapik nétan, marakdar ma sapik niya jain,
sénuman.

Prepare food in your own houses and come with it to the assembly!”, He said.

286. nusén, baad$da yakaléum baskarat, haldén ke umi, maltas ke uchimi,
phalé ke uyGnimi, ya$il ke uydnimi.

Having said [that], he [= the king] gave them from the side of the king a wether and
also a full-grown he-goat as well as butter, mixed flour and fire-wood he gave them.
287. bésan uybdon qharé gharajaat ulmi.

He provided them with all costs [and] expenses.

288. ma dééir, marakaar, amine daltds étuman ke, méa numaahis bila.

“You cook for the (royal) assembly and whoever makes the best [lit. fine] [food], her
[lit. your] exhibition will be.

289. ¢itl26 bila.

There is check[ing].

290. ma décir, yaani khdana jimalar niya jicuman, nusén, ho yaani Gar gharé
ulmi.

You cook, that is food for tomorrow you will take and come”, having said [that], then
he provided them with the expenses.

291. gharé ulyasar, isé gharé niya, da iné jot gusplr nimi.

On [his] providing them with the expenses, taking those expenses the young prince
went again [to his house].

292. yaare yGrqune bésan yaani dar é¢i?

“Now what will the frog do for me down there?

293. jar khot be zarGulan!??, ho khot dy!?8 séime 4ajo-ay@lal?® é¢ume iimo
gharé niya niinin ke, vd$am ytGue héalar chimi.

Now what a trouble this is for me”, saying this again groaning, he took his own
expenses and went and carried [the things] to his foster father’s house.

126 Obviously for éik ‘check(ing], test’, cf. footnote 119.

127 Urdu zariir ‘necessary’ in the meaning ‘need, trouble’, glossed by my informant as musibat
‘trouble’.

128 perhaps a very reduced form of déa ‘again, then, more, and’.

129 Perhaps a combination of 4ajo ‘alas’ (4ajo ét- ‘groan’) with a contracted form of ayalalo ‘alas my
father’.
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294. éhdyasar, khiti mar!3® kamardar joyasar, yGrqune duyarusimi, bes
guchGam, 1ée, maa baba, sénimi.

On [his] carrying them and coming here to [his] room, the frog asked [him]: “Why did
he call [lit. had he taken] you, hey, your father?”, it said.

295. es yatumpa téele patdate yite, tattdatel’! yate, akhil numa his ééume
mai bim, yGrqun.

Up there on the board [? candle-shelf], on the throne, that frog was sighing like this.
296. bes guchtam, sénimi.

“Why did he call you?”, it said.

297. bé-eéha, sénimi, bésk[e] achls, be goor dia, sénimi.

“What do you do [with that piece of information]?”, he said, “for anything he may call
me, what is it to you [lit. what does it come to you]?”, he said.

298. iméos étimi.

He lost his temper.

299, imbos étasar, isé kha$ ne, ékine akhiruman ésue akhGruman jaa[r]
kaal32 dicu, $ua, sénimi.

On [his] losing his temper, “Slaughter it and bring this much of its liver and this much
of its kidney[s] for [lit. with] me, all right!™, it said.

300. sénasar, bé-eéaa, sénimi.

On [its] saying [that], he said: “What will you do [lit. what do you do]?”

301. ya diéu, gésam dicu, dda béseke écaa baa.

“Just bring it, bring it, I told you, because I make [food].

302. kAman akhGruman batip su!

[And] bring just a little dusting-flour!”

303. sénasar, isé haldén kha$ ne, ékine éurlikan, ésuan, kdman batig dusln,
yatpa ité patdate ylrqun yaare phatakalée [? ...éle] phat nétan, dulsimi.

On [its] saying [that], he slaughtered the goat and brought a piece of its liver, a
kidney, a little dusting-flour, and leaving it in a wooden bowl there [?] before the frog
[who was sitting] up on that board [? candle-shelf], he went out.

304. ¢éap numé, gu¢hami, amana!33 yamgiin ikhar étimi.

He went hiding to sleep, but he felt sad [lit. made himself sad].

305. jaar yGrqun walimi, nusé, ikhar yamgiin i¢émi [= é¢ume], yaani éap
numa, ye dda guchami.

Feeling sad, saying: “I ended up with [this] frog [lit. a frog fell to me]”, he then went
hiding to sleep.

306. nuktéa, jimalar iti waziire éie — jamaate, vdSam imie — sapik étumo
¢/$om [dusan or ? ¢hami (Berger, p.c.)].

Having slept, in the morning there the vizir’s daughter—/[correction:] wife—his foster

130 perhaps khiti ‘this side’ + ar {daL.) > ‘onto this side’.

131 perhaps for taqhtaate ‘on the throne or plank, board’, cf. footnote 107.

132 According to my informant this would be jar ke dar ‘for me and for me’ [pleonastic repetition].
133 There is no pause between amané ‘but’ and the preceding word, but instead a considerable pause
between it and the following word.
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mother made [? was going to make] bread [for breakfast], having brought [?] it [there].
307. ine sapik étas iti étu bom [? ... étas itéer ¢chu bom (Berger, p.c.)].

She had caused to make bread there. [? She had brought (things) to make bread.]

308. khiti barénasar, yite qdo manimi.

On their looking towards this side, the call came [from] above [= from the palace].
309. be ya, sapikiné étaan ke, di¢uin, nusé, marakdacum qao manimi.

A call came from the assembly, saying: “Now, bring the food that you have made!”
310. 40 manaasar, yaare, be ya, akhil numa qéo manimi, ye ga, nusé.

When the call came, down [the frog said:] “No doubt, in this way the call has come
[lit. came], so take [this]!”, [thus] saying.

311. akhtrus tilie phGlanulo qham bilGm.

In a [tiny] walnut shell pot of this size there was vegetable-soup.

312. akharut ghamalian yate top mai bilGm.

A [tiny] thin piece of bread of this size was on top of it.

313. isé ité yate yaare dastarghdan nuqin [? nukun], isé ité ¢ap ne gu gu gu [?
guy]134 qhaali dastarghédan igd [? nukd], isé akhil nétan, niyan, ye ni,
sénumo, ¢hu, sénumo.

Upon that [the foster mother] put a table-cloth on it [and] under it, covering it
thoroughly by putting just a table-cloth over it, after which she took it and said: “Now
go, take it!”, she said.

314. khot bélate chlGéa baa, sénimi.

“How can [lit, do] I take this?”, he said.

315. ¢hu, sénumo.

“Take it!”, she said.

316. ¢hu, sénimi isé yGrqune cup ne.

“Take it!”, said the frog quitely.

317. $ua, nusén, téelum isé niya nimil3>, yate niinin ke téele ghitpa in déa
jot bam.

Saying: “Good”, he then took it and went up there, [and] having gone up there, then
there on the lower side [? on a seat or in a room below the others] the young[est son]
was there.

318. alag téele huratimi.

He sat down there alone.

319. nutrutinin, uyGm ife dé¢irum isé khaana marakaar nimi.!36

On [his] sitting down, the food prepared by the eldest son[’s wife] went into the
assembly.

320. niasar, éle ¢éikig!?? $urtu mandman.

On its going, they started to check [it] here.

321. u yaare sapik dosuman.

134 The repetition indicate duration or plurality: dil dal kar ‘having put on and on [for a long time or
several table-clothes]’.

135 Alternatively niinin *having gone’.

136 Note change of subject in spite of the conjunctive participle.

137 Either from English checking or the Burushaski plural of éik < Engl. check, see foomote 119.
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They placed the food before them.

322. nbos barénasar!38, uyéone lik-10k lik-1ak ééém.

When they had placed it, everybody was munching at it in small bits (or: taking small
bites of it).

323. ghatim@$ hin tuspGtan bama, inée sénimi: dya-l6lo, bayl sio étu bo,
lée, nusé qéo étimi.

At the lower end of the room [= by the door], there was a spoilt rascal, wasn’t there,
who [lit. he] said: “Oh my goodness, she has poured salt into it, hey!”, he shouted.
324. hao manimi.

There was a hullabaloo.

325. déyarusuman, kandam!39 umanuman.

[When] they asked, they condemned [the food].

326. d4al étuman sapik.140

They took away [lit. lifted up] the food.

327. marakaulo sapik es daal étuman, daal ne, altéulum in ighdkinmo sapik
élar nimi.

They took away the food from [lit. in] the assembly, [and on their] having taken it
away, the second one’s daughter’s-in-law [=> wife’s] food went there.

328. niasar, ine dada bayd étu bom ghamulo.

Now [lit. on its going], she again had put salt into the vegetable-soup.

329. uybon u luk ééume barénuman.

Everybody was tasting at it in small bits [lit. looked/tried while munching at it].

330. his ke ayétuman.

They did not even make a sound.

331. qhatim@$ in bayarkan bama, iné luk!4l, 4ya-16lo, bay@ iik ke api,
tamturgdt bila, nusé qao étimi.

At the lower end of the room there was that mischievous brat, wasn’t there, who [lit.
he] [tasting] a bit exclaimed: “Oh dear, there is not even the name of salt, it is utterly
insipid.”

332.in ke phéel mumanumo.

She too failed.

333. phéel numtman kel42 | ye jot inée dicu, ési[mi].

When she had failed, [the king] said: “Now bring the young[est] one’s [food]!”

334. sénasar, Glo marakdar chGman.

On [his] saying [so], they took [it] into the assembly

335. ndéun ke, dalbitum dastarghdayo ddal ééume, déaal ééume, ddal écume,
d4al ééume barénasar, al*3 yaare gamitnulo tilie han philan, akhrus

138 The conjunctive participle néos‘their [= the servants] having placed’ is either absolute or barénasar
‘on their [= the king and his assembly] looking’ must be taken as an expletive. In fact, it carries no inde-
pendent meaning here.

139 A compound verb based on an otherwise unrecorded English word kandam <condemn.

140 Observe VO owing to object focus.

141 Note the lack of verb.

142 Note the conjunction ke ‘and, when, if* after the conjunctive participle, which is absolute.
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philan, isé phalulo gham bilGm.

Having taken it, when they were lifting away the table-clothes from it [one after the
other], they looked: Oh, there underneath a walnut pot, a [tiny] pot of this size, [and]
in that pot there was vegetable-soup.

336. yate ghamdlian biltm.

On top of it there was a thin piece of bread.

338. isé daal ne barénasar, baad$ia imbos dustmi.

Having removed it and taken a look, the king lost his temper.

339. khot jaar ité aéi yasiéar guté étdia khine, nusé, imbos dusimi.

Saying: “Has he done this just to make fun of me?”, he lost his temper.

340. dusGyasar, hin waziirane sénimi ke: baad$da, khok akhiljuko ke
maniaso bic¢d, ug, bismilla ne, gusé ghmis [= gémis] ¢ak ne, las e!

On his losing his temper, one of the vizirs said that: “King! Even if these are to be like
this, dip your finger into it and lick it, saying [lit. making] ‘In Allah’s name’!”

341. gmis [= gobmis] éak ne las e, sénasar, baad$aa isé tilie phUlulo émis
¢ak ne, akhil ne las étimi.

On [his] saying: “Dip your finger and taste it!”, the king dipped his finger into that
walnut pot like this and licked it.

342. las étasar, gusé émis éurGk étimi, kda kéa.

On [his] licking it, he bit his finger, immediately [out of delight].

343. émis éurtk numa barénasar, waqtanéum khiil ne ke, ghtun!**, multén,
¢hGchut mayaar duGnimi.

Having bitten his finger [lit. his finger having been bitten] when he took a look, after a
while when he looked, blood, blood, started to drip out.

344, émis ¢ak ne las k[e]'%5, émis, uyam émis, éurGk étimi.

Having dipped his finger, when he licked it, the finger, he bit the tasty finger.

345. altéulum, yéa[a] éhiréum mG$éar dulsis qhda, uyéon 6mianc durik
6tuman.

The second one, or in due order [from first] to last, everybody bit their fingers.

346. uybon 6mian¢ ke multdip diimi, mazé dor diimi.

[From] everybody’s fingers there came blood, they all enjoyed it.

347. maza diin, iné yGrqune taariip manimi.

Enjoying it, they praised the frog [lit. the frog’s praise came about].

348. es sicume niman!46, atiyanimi, phas eémanimi.

They went on eating it, [but] it did not run out, did not come to an end.

349. uybone udliso manimi.

Everybody got his fill.

350. but maza diimi Gor.

They enjoyed it very much.

143 Apparently the interjection a indicating surprise.

144 From Urdu x@n = Bu. multan.

145 Note the lack of verb, cf. Berger MS. Grammatik § 16.38.
146 Continuative aspect.
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351. es sapik dda phas ke eémanimi.

And that food did not come to an end.

352. bi tilie phul, Glumo sicume niman.

There was [lit. is] a walnut pot, they went on eating from it.

353. péet bar manimi, leekin sapik phas eémanimi.

The stomach[s] were [lit. was] filled, but the food did not come to an end.

354. eémanum, aaqhirGlum [= aaqhiriulum] indam yGrqune jot iné $éere inéer
indam désqaltimi.

Because of its not coming to an end, the prize finally [?] came to the frog’s young
[prince], to that hero [lit. lion].

355. taariip numén, dda muito ité séi bai ke: baad$aa, le ai, be ya, ye dda jaa
mul daybdag yasap gboca baa, haalar qao é¢a baa, haalar jlas gumai baa.

On [the prince] receiving praise, he, the king then now says!47: “Hey my son! No
doubt I will now fling flour on you[r head], I call you home, you are to come home.”
356. sénate, ya[a] dya je ke ylUrqunan adakaa niya, to bé-ecume je bélate
jicam?

On [his] saying [this], “Oh my father! If the frog goes with me, then in what way [lit.
doing what], how, am I to come?”

357. be ya, sénimi, be ya, jias gumai baa, jaa qao éca baa, nusén, baadsaa
but zbor étimi.

“No problem”, he said, “no doubt you must come, I am calling you”, [thus] saying the
king insisted very much.

358. but zobor étasar, téelum majblure diin, yOrqunar sénimi ke: akhil akhil
¢ayan mai bila.

Upon [his] insisting much, [the prince] then, forced to come, said to the frog: “This is
the way things are [lit. the story is like this] now.

359. mu[@] be améya baan ke, sénate, béske be, gun [= gon], nic¢an!

What will become of us now?”, at which [the frog answered]: “Nothing to worry
about, come, let us go!

360. ug ayar mané, je jicam.

You go ahead of me, I will come.”148

361. téelum yat gancar 6or qdo manimi.

Then on the following day the call came to them.

362. q4o mandasar, téele baad$aa thiage hige Glo niman.

On the call having come, they went there to the king’s gate.

363. niasar, isé ylrqune batulo salaasir pari bom, pari bom.

On [their] going there, [it appeared] that inside the frog’s skin was the fairy
Salaasir'¥?, was the fairy,

147 Note the change of subject in spite of the conjunctive participle.

148 My informant added the following point 1o the story here: Salaasir told the prince when the king
requested him to come that she will never come with him, if his parents stand up to greet her in the
palace. This promise was violated when the king stood up to strew flour on them.

149 My informant did not know of any such fairy name.
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364. bésal yaani thdage hige Glo giyaman ke, ytrqune ité bat phat étumo.
When they entered through [lit. in at] the gate of the palace, the frog abandoned that
skin.

365. inmo raséum gaadi 14it wélum juan yar ne lait walimi, haalar.

From her effulgence a light, as if falling from a car’s headlights!3?, fell on the house.
366. 14it walasar, Glo baad$4a tai sénimi ke: ytrqun yar bésan dda géesisolS!
nlya dii bai, ai ye, séi bai Glo.

The light falling, the king said inside [the palace] like this: “What gases [i.e. lights] is
the frog now bringing in front, my son?”, he says inside [the palace].

367. et inar be leél, ke yaani iné yaani pari bo, nusé.152

He did not know, in other words, that she is a fairy.

368. bésan yaani uyai bai, sénimi.

“What is he!53 bringing?”, he said.

369. Glo hdalar cam manGman.

They stepped inside the house.

370. cam manéasar, daybag [G]ar!5* déliman.

On [their] stepping inside, they strew flour on them.

371. ntdil[jlar, a¢hard num4, ité yGrqune phos téele phat étumo.

On [their] strewing [flour] on them, she became confused and left the frog skin
there.153

372. phat étasar, daybag numidili, in num#@i¢, ye akhilate hikulto kdli mimar
gbi guméanas awaéji, nusé, ité ylGrqune ité bat daal ne, phoar nipisa,
ésquluman.

On [her] leaving it, [the king] having thrown flour and seen her, lifted up the frog skin
and threw it into the fire, saying: “Now this way at least for one day you have to be
yourself for us!”

373. ésqulasar, in yaani muriigéag!6 qhar¢ ne, tar numé, duwalumo.

On [his] burning it, she clapped her hands, flapped [her wings] and flew away.

374. bas duwalasar, in yasate tik ééume, héréume, thos phar numa,
dowasimil’’,

Then on [her] flying away, he [= the prince] put earth on his head and returned again
crying [to the vizir’s house].

375. da[a] khol bé-eéam, thuum aéar dacama?

“What more shall I do here now, what else did you bring me here for?

376. khot ji[a] ya jejéimo yam éok khot ghudaaye alés étém 158,

150 An anachronistic simile.

151 Apparently the Burushaski plural of gées < engl. gas, in the meaning of light, but cf. also Kash-
miri gaa ‘light’ < ? kas- ‘shine’,

152 Observe the postposed quotative verb nusé(n) ‘having said” in spite of the subordinating conjunction
ke, which introduces the clausal object of the cognitive verb leél ba-/man-" ‘be known'.

153 This must refer to the fairy, but the gender is misleading.

154 pronounced very indistinctly.

155 My informant explained at this juncture that when a snake is fed, it sheds and leaves ils skin.

156 Nageri plural form for Hunza -¢ig.

157 Honorific plural for diwasimi ‘he remained’.
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Oh, this here my [lit. my own] sorrow that God has [lit. had] just bestowed upon me.
377. khtulto khin mapadéar jbasar, yaani thos in muriigéag qharé ne ine
sénumo, géomanuma, hayGmpa ju, akéomanuma, dukGwasuma, nusé,
buréndo éer qgha wasimo.

Today on her coming to your place, that is, just a while ago, she clapped her hands
and said: ‘If you can, come on the wet side! If you cannot, you’ll remain [there]’,
saying [which] she threw down a ring to me [lit. him159].

378. yatum buréndo, dggutil®, buréndo gha wasimo yatum.

From above a ring, a ring, a ring she threw down from above.

379. hayampa ju!

‘Come on the wet side!

380. jee, dukbéoma ke;16! baaqi ye niam, nusé, es dia ine duwalumo.

If you come [you will find me], otherwise I went [for good]’, she said and flew away
again.”

381. duwélumo; téelum yaani ye duils nimi.

She flew away; then he went away from there.

382. niin, iski tikc¢e yaéume, maléq niin, bada éer apalimi.

Having gone, he fell down striking thrice [his head] on the ground, he could not walk
[lit. his step did not fall to him].

383. bada éer apalum ke, niya téelum ildaji ne, visam ylGue haalar nimi.
Being unable to walk, he took it [= the ring] and exerting himself made his way to his
foster father’s house.

384. utsam yGue haalar niininin, téelum yaani guéhami, ¢ap numa.

Having gone to his foster father’s house, he then went to sleep, hiding himself.

385. ¢ap numa, guchami.

Hiding himself, he went to sleep.

386. nukdéan, qariib altdagué téorimikuéan hurGtimi.

Having slept, he stayed there for nearly eight or ten days.

387. huratasar, 1éi, bésan, yaani vGsam iné écue séi bai, bésan goor $alddan
manilima, bésan goor leél manilGma, bésan sénu béma, dukoyaluma?

On his staying there, “Hey, any —”, his foster brother says, “— did you get [lit. had
you got] any instruction? Did you find [lit. had you found] out anything? Did she say
[lit. had she said] anything? Did you hear?”

388. sénate, dukéoma ke, hayGmpa ju, bimpa acl, nusé jaar yaani akhil
$aldaan manilim.

On [his] saying [this], “‘If you come, come on the wet side, don’t come on the dry
side!”, this kind of instruction I got [lit. I had got].

158 Ganish-Aliabad variant for Ballit-Allit étm < ét-um ba-m ‘had done’.

159 Anacolouthon. Note also haytm-pa ‘(on the) wet side’, a not previously documented compound or
derivative of hayam ‘wet’, cf. 388 bm-pa ‘(on the) dry side’ < bby- ‘dry’.

160 The Urdu equivalent (angithi) for buréndo ‘ring’.

161 The apodosis seems to be missing. My informant completed the sentence as follows: je tne
ayé$uma/dukdoyursuma ‘you will see/find me’.
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389. akhil nusé 4asu bo, sénate, ye gona, je ke gookaa jucam.

Thus she has told me”, he said, at which!62 [the foster brother said:] “Come on now,
I too will come with you.

390. je ke up kaa niéan, ye gun [=gon], sénlimi].

I too will go with you, come now!”, he said.

391. je ke up kéa ni¢an, gun [= gon], nusén, téelum ité hdacum 6ltik saphar
duwasan ilji niman.

Having said: “I too will go with you, come on!”, then the two of them set out on a
journey from the house and went behind [the house].

392, amit disulo isé nizé ya bim ke, ité han difulo yaani akharut darianl®
balilim, yumér, yumor balilim.

In the place where that arrow had struck, down there there was a small hole, a hole
there was.

393. téelum, up guriigée duln, yaare babal nukd, dukéskiéam ke, daa je
dusdkicam.

Then, “Taking hold of your hand and letting you hang, I'll lower you down and then
I'll descend [myself].

394. gon kakaal6?, nusé, iné waziire iie iné gusptr yaare ité darie gha saaq
ne, qha niwa$i, ydare drap mandaasar, yate et ban numa lis manimi, yumor.
Come on big brother!”, [thus] saying the vizir’s son slipped down the prince through
the hole and threw him down, and on his reaching the ground below, the hole closed
above him and shut up.

395. altébulum in yate diwasimi.

The other one remained above.

396. iné éekaa nias eémanimi.

He could not go with him.

397. eémanimi; ydare barénasar han taodutag japgalanulo phat imanimi.

He could not [go]; on looking down, he [= the prince] found himself in a pitch-black
forest.

398. thodutig jaggalanulo phat iméanimi; Glo barénasar, Glo iriige cap-¢éap
étasulo yaani jaggal, han — taan diimi.

He found himself in a pitch-black forest; on his looking inside, inside [the forest], and
touching with his hand, that is to say the forest, a leopard!®5 came.

399, taan diin, isé taane isGmal iciate akhil-akhil étimi.!66

The leopard having come, he made after [= tried to catch] that leopard’s tail like this.
400. étasar, isé taa isimalée akhi ne irfigéige dutnimi. 167

Having done so, he caught hold of the leopard’s tail with his hands like this.

162 1 jt. “on [his] saying [thus]".

163 ¢f. 219, fn. 100.

164 Elder brother in Rajah families.

165 My informant insisted that a bear (ya) rather than a leopard (ta) was meant here. I doubt this very
much, especially since there is later talk about the leopard’s fail.

166 Note the change of subject in spite of the conjunctive participle.

167 Note identity of subject in spite of the *final infinitive’ (-¢-ar) of the verb.
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401. dutinasar, isé istmal es tayar [pro tayas] gucharimi.168

Having caught hold of it, he started to follow it.

402, in ic¢iate kéda-kaa héle ho sagcar diusimi.

Then it brought him [who was] following after it to the light.

403. sapcéar diusimi, sapéar diusinin, isé sap disulo phat ne, isé ta waap[h]as
jaggélar diimi.

It brought him to the light, [and] having brought him to the light, the leopard left him
there in the light place and returned [lit. came] back to the forest.

404. ye jlhasar, ye in téelum niéi ke, yar akhés han duniyiatanar phat
iméanimi.

Now on [its] returning, when he went from there, he found himself in a quaint world.
405. akhés han duniyaatanar phat imanimi, phat niman ke, mud be maimi,
hairaan diwasimi.

He found himself in a quaint world, [and] having found himself [there], he remained at
a loss: “What will now happen?”

406. diwas, téelum yar ne niininin barénasar, hithdane hikum sisike buaate
$abarane buld déljam, buvdate buld déljam.

Remaining [at a loss], when he went forwards and looked, in a certain place some
folks were playing polo on cows in a polo-field, they were playing on cows.

407. étéum yérpa niasar, haytGr daréulo gur bariéam.

On his going forward from there, they were threshing wheat on a threshing-floor
[with] horses.

408, umlpianc tak ndotan, gur bariéam saturgat.

Having tied their muzzles [lit. having caused their muzzles to be tied], they were
threshing wheat [going] around.

409. gur barié¢am, téelum ué épadar niininin, Ge qao ne diéimi.

They were threshing wheat, then he went up to them, called them and brought them.
410. dGéun, bua déocimi.

Having brought them, he made them bring the cows.

411. bua dodocun, ité darculo uphisami.

Having made them bring the cows. he tied them at the threshing-floor.

412. gucé buaate guké gur bariin, sénimi.

“With these cows thresh this wheat!”, he said.

413. haytr dacimi.

He brought the horses.

414. haytGr dGéun, tabag tiliag hayGrate dogimi.

Having brought the horses, he made them put the bridles and saddles on the horses.
415. haytrate néogi, phiné nboya, $abaranar déogus, bula bikinimi.

Having made them put [these things] on the horses, and having made them fetch polo-
sticks and bring [the horses] to the polo-ground, he taught them polo.

416. gucé haytrate bula délias bild, gucé budate daré barias bila.

“With these horses [you] are to play polo, with these cows [you] are to thresh on the

168 Cf, the preceding footmote.
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threshing-floor.

417. qhabarddar mamanin, ité this maméndan, nusé, ité watdne ué sis ité
bikinimi

Pay attention, you have got this wrong!”, [thus] saying he taught this to the people of
that country.

418. néikin, ye téelum haytranate phal numé, gué¢harimi.

Having taught them [this], he then mounted a horse and rode away.

419. nuk@car, nimi, niininin, yar hithdanar mathdn désqaltimi.

Riding he went, [and] having gone, he reached a distant place ahead.

420. désqalt barénasar, han makdananar phat imanimi.

When he reached there and looked, he found himself by a house.

421, ité makaane higéar niin, téele Glo gimi.

Having gone to the door of that house, he entered in there,

422, Glo nikin, hanuman h4an bilGm.

Having entered, [he saw that] there was a single room.

423. téele basa imanimi.

There he spent the night.

424, basa niman, sénimi ke, — iné mapéerar éaya étimi.

Having spent the night [there], he said that,— he told the story to that old man.169
425. muG akhdlum yar ne jaa akhil haaldtan bilém, salaasir pari dum!70 —
bom.

“Now before this [lit. here] my situation was like this, the fairy Salaasir was [there].
426. iné akhi num4 ni bo.

She has gone like this.

427. gusé yar ne gan bilda gan api, muG bé-eéa baa, bélate nicam, nusé,
inéecum masward ikhare gatimi [? ganimi].

Is there a road onwards [from here] [or] is there no road? What do I do now? How
will I go?”, [thus] saying he asked [lit. took] advice from him.

428. ganasar, ine sénimi: 4mis gusé yar gan bilda, api, es be, ité ganulo han
déu-asdaran nukiaca bi.

On [his] taking [advice], he [= the old man] said: “As for there being or not being a
road onwards from here, it is not [now], [because] in that road a dragon-demon is
lying.

429. isée iyGmarulo gan bila.

The road is in its intestines.

430. déu-asdare iyGmarulo gan bil4, gandlo bi.

The road is in the intestines of the dragon-demon, it is in the road [i.e. the dragon is
lying on the road, which it has devoured and which is in its stomach].

431. amitali nias api.

There is no way to go.

169 The old man is introduced without previous reference and the sentence is anacolouthic. My informant
supplied in Urdu: vah@ par ek biirhda mila ‘there he mel an old man’,
170 An odd slip of the tongue.
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432, es ganulo nuk@éa bi, men'”! misinsa éyai bi, dé[a] misinsa ditalji bi,
yaani $ag imai bi.

It lies on the road [and] sleeps for six months, and stays awake for six months, that is
to say remains awake for six months.

433. midinsa qh4a néya diwasi bi, midinsate $ag imdi bi.

For six months it remains sleeping, for six months it stays awake.

434. isé!72 gan bila niase gane.

That is the way to go.

435, itée gane mud bésan yaani ildaj bila k[e], Ggale?

Now is there some expedient for you at this point?

436. guté waqt isé¢ éyanum bi.

At this moment it is sleeping,.

437. bésan ilaaji ne nis géomai baa ke, ye baré, sénimi.

By whatever means you are able to go, now try it [lit. look]!”, he said.

438. baré sénasar, muilto bé-eéam, bé-ayééam, nusén hairdanar iwalimi.

On [his] saying: “Try it!”, he was at a loss, saying: “What shall I do now, what shall
not do?”

439. iwélasar, téelum hukai bim éle iné mapéer épaci.

Now [lit. on his being at a loss], the old man had some dogs there.

440. ye gucé hukai goo kaa jicie.

“Now, these dogs will come with you.

441. bésan ildaji Gpale bila ke, ye baré, nusé, téelum yaani misinsa qhaa
bésan étam kali, es déu $ap eémai bi.

If it is of some help to you, look here [i.e. take these dogs]!”, he said and then [con-
tinued:] “For six months whatever you do, that demon cannot wake up.”

442. han hisa nimi, isé déue iytmarulo i¢é hukaie Glum yaani ganci!” yat cat
ééume, hukaie cat ééume, ¢hap hol ne diusimi.

One month passed, [while] those dogs, tearing at the road inside the intestines of the
demon, were taking meat out.

443. es iytmar ke diusinin, aaqhiri mG$atar ditaljar han gun¢ duwaasilim isé
déu.

And having taken out its intestines too, there was finally only one day left until that
demon would wake up.

444, ditaljar han guné duwdéasilim, isGmalatar nGuninin, héle par§ac
manGman.

[When] one day remained until the waking up [of the demon], they reached the tail and
came out into the open.

445, sagéar duwasaman, iydmarulo band tegle [? téele].

1"

171 As such this would be the interrogative-indefinite pronoun ‘who, somebody’, but the gender is
wrong. Hence it is probably a mere false start for the following word, misinsa.

172 perhaps a mistake for ité y.

173 Pronounced with emphasis, as if kdnci, but can only be gan ‘road” with the sporadic locative ending
-¢i, cf, hala-éi ‘in the goal (polo)’, Berger MS. Grammatik § 4.13.



A Burushaski folktale: The frog as a bride 107

They came into the light, [from being] shut inside the intestines.

446. sapcar duwasaman, sdpéar duwasan, ye téelum, ye khot ke jdar
manimi, $ukurd, gan dar dudsimi, nusén, ye jas numa, gucharimi.

They came out into the light, [and] having coming out into the light, then, “Well now,
this too happened to me [= I managed this, too], thank [God], I came upon the road
[1it. the road came out to me], [thus] saying, he set out wandering.

447. nukdéar, niinin, niinin, niinin, niinin, niinin, niininin, yar han
ala]baadianar wélimi.

Having wandered, he went [and] went [and] went [and] went [and] went [and] went,
[until] he arrived at a settlement,

448. a[a]baadianar niwal, téelum iné ala]baadie haalar nimi, dalpa khayanulo
bam.

Having arrived at a settlement, he then went into a house, which [lit. @ = it] was high
up on a sandy river bank.

449. niin, téelum duyédrusimi, béski be bil4d, khélum salaasir pari mépadar
niase gane hazaar gan amitali nias bilda, be bilaa, be api?'74

Having gone there, he asked: “How is it, is there perchance a road somehow to go
from here to Salaasir the fairy, or is there not [lit. what is there, what is there not]?”
450. sénate, in bésan visam mGmi bom ine, salaasir parilmo] — aéhaa — 17
Now [lit. on his saying this], she was no other than [lit. what] her foster mother, the
fairy Salaasir’s—well—,

451. ug be bam baa apam, sénate, bée es tai ité salaasir parimo jamaat baa,
zamiin iskilatum.

On her saying: “Who on earth are you [lit. what were you, are you, were you not]?”,
[he answered:] “No, it is like this that I am the fairy Salaasir’s husband from the face
of the earth.”

452. sénate, mubaardk goor, ye ug khéle hura!

On [his] saying [this], [she answered:] “Congratulations to you, come, sit down here!
453. je visam mami baa.

I am her foster mother.

454. je in[mo] mépaéar mébor ghabar gbor ¢hdéam, sénumo.

I will bring the message to her place to her, for you”, she said.

455. qhabar gbor ¢hiéam, nusén, téelum inée qhabér nukin, bes inmo nifdan
bia, sénate, jaale bim khos buréndo bi.

Having said: “I will bring the message for you”, then having taken the message, [she
said:] “Have you any token from her?”, at whichl76 [he answered:] “I had [one], [it]
is this ring.”

456. manimi, nusén, téelum iné vis$am imil”’ jas num4, yate nimo.

Saying: “Fine [lit. that was it]”, her [lit. his] foster mother then set off and went up.

174 The sentence structure is somewhat confused, owing to the repetition of the infinitive nias ‘to go’.
175 The word ach4 ‘good’ is here a metatextual device to explain the preceding context or to connect this
with the following sentence.

176 Lir. ‘on [her] saying [this]’.

177 For m6mi *her foster mother’, as pointed out by my informant.
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457. numébon, salaasir parimor mubaaraki muéhimo.

Having gone [there], she congratulated the fairy Salaasir,

458. k[e] dge zamiin iskilatum Gge jamdaat désqaltimi.

[saying] that: “Your husband from the face of the earth [has] arrived.

459. ul’8 yaare bai.

He is [waiting] down [on the earth].”

460. sénasar, ¢hdne séi bia, 4ya mama, 4sua, nusén, ho but yaani hart
numé, muriig dimarumo.

On [her] saying [this], [Salaasir] jumped high up and asked for her hand [to kiss it in
affection], saying: “Do you speak the truth, dear mother [lit. father-mother]?

461. se chane séi baa, yaa $akar mama, sénumo.

Are you speaking the truth there [lit. correctly that], oh sweet [lit. sugar] mother?”, she
said.

462. awa naa, thum bésan, sénumo.

“Yes of course, what else?”, [her foster mother] said.

463. mud bélate disda ke, in yaani khéle dicase gane kosis éti 4paciar,
sénasar, mazaa kéda, nusé, téelum drag numd, ye ju $éer, nusén, téelum
yuyap-batéy ipi néetan, yoq né, gatég badal ne!”? ho yate salaasir pari
mébpadiar iné visam mimie iné yate diusumo.

On [her] saying: “Now in whatever manner you bring him, try to bring him here to my
place!”, [the foster mother] said: “With pleasure” and then descending from there, she
said [to the prince:] “Come now, lion [i.e. hero]!”, and then when he had had his hair
and beard cut, trimmed his beard, tidied up and changed his clothes, then the foster
mother took him out up to the fairy Salaasir.

464. yate dius, iimo jaméatmo kda mulaaqaat manimi.

Having taken him up, then he was reunited with his wife.

465. hihine btkane mantman, héruman.

They fell on each others’ necks [and] cried.

466. nuhér, qhusi étuman hihine kaa.

Having cried, they rejoiced together.

467. ne, ho éle Gimo baipasulo mazaa kda hurG¢aman.

Having rejoiced, then they settled down here in their own treasury!8¢ with pleasure.
468. mazaa kaa nulrucan, éle qariiban altésan uskdsan hurGéaman.

Having settled down with pleasure, they stayed here for about two or three months.
469. hurGéam khéene ke, inmo miu ke baad$aa bam.

Now [lit. while they were staying] also her father was a king.

470. salaasir parimo mGu ke baad$aa bam.

Also the fairy Salaasir’s father was a king,

471. ine sénimi: ye khiné hin 4i bom.

He said: “Look, this was my only daughter!

178 Honorific plural not signalled in the verb.
179 Note the change of subject in spite of the conjunctive participles.
180 Glossed by my informant as mahal ‘palace’.
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472. khin Gpge mud numlya niéaa.

Now you are taking her away.

473. akhéle baadsaahi $e!

Enjoy kingship here!

474. ug obni!

Do not go!

475. ug khéle hurd, sénimi.

You live here!”, he said.

476. sénate, be ya, ye jaar rugsat achia ke!

On [his] saying [this], [the prince answered:] “No way, just give me leave now!

477. mi khot uskd san walsan hurGéaman.

We stayed here for this three months, four months.

478. but kaafi waqt hurGéa baan.

We have stayed here for quite some time.

479. yarum jaar ambos bila.

I am angry from before.

480. bésan amdbos bila?

What is my anger [you may ask]?

481. aya mama jaar takliif naéin, uydgko [u]yGar $ud ne garipg étuman.

Father and mother gave me a lot of trouble arranging good marriages for their big
sons.

482. jaar yaani takliife kda khot dar thimuk manilim.

I met [lit. had met] with all this trouble.

483. khoté ke déa yaani masatar haalar niasar, et bat, yGrqune bat nésqul,
daa khot darpadari, jaar but takliif achi baan.

This too [they did] when finally we went to the house, they burned the skin, the frog’s
skin, and then this [by] being driven from door to door, they gave me a lot of trouble.
484. je élar nias zaruuri bila.

I have to go here,

485. ye dda muil niéa bdan, miimo makaanar niméen, hurd$an, sénuman.
Now we are going again, we will go and settle down in our own house”, they

[? He]18! said.

486. sénasar, but $ua, nusé, téelum baad$da sénimi ke: manimi ye barénin!
On [his] saying [this], the king said that: “Very good, that’s fine, look here!”

487. nusé, téelum amit!82 makaanig bicom ku [? ke], hurG$iké!83 makaanigp,
makéan ke kda déumuc taabia bim.

Having said [thus], [he showed them] then the houses that were there, houses for
living, also a house that the spirits obeyed [i.e. served, lit. house too with (which) the
spirits were obeying].

181 Change of number of subject or honorific plural.

182 For amik ypl.

183 pronounced very indistinctly: either to be emended as hur$aan iké ‘the [houses] that they live [in]*
or hurétas iké ‘the [houses] for living’.
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488. makaan ége [? makaanige] dok [? tok] nuka mahal, jas manimiel84.
Having taken possession [?] of the entire house[s?], palace, they [? the demons] set
off.

489. jas numa nGuninin, 4mit difulo hanée niin, yéare yitulo ya bim ke, ité
disulo makaan dumanimi.

On [their] having set off and gone, at the place were the arrow had hit down in the
sludge, in that place a house was built.

490. jap ¢himi, téele hurdtimi.

He went down [and] settled there.

491, jap ¢himi, téele hurltimi, hurGtasar, téelum yéte baad$aalar ghabar nimi
ke: be ya, Gge gii ke gughakin akhil haalitate ike makaanigulo baan.

He went down [and] settled there, [and on his] having settled there, a message came to
the king [saying] that: ‘No good, your son and your daughter-in-law are in such a
condition in those houses.

492. mud be mayda baan, bé-eédan ke, ye barénin, sénasar, baad$da sénimi
ke, — sisan hin éerimi.

Now what will become of us? Whatever you do, look now!’, at which [lit. on saying]
the king said that!85—he sent a man [with the following message].

493. be ya, mi mépadiar élar!86 jican.

“No good, we will come to your place.

494. ma ijaazat miéhiin!

Give us permission [to come]!

495. mi arméan miménéan, nusé yaani qhabar déocimi.

We have come to miss you”, such [lit. saying] a message he sent.

496. qhabar déocasar, in guépire maanl8? ayétimi.

On [his] sending [this] message, the prince did not allow them [to come].

497, yar ne dgéum $uakusan atii bila.

“Previously nothing good has come from you.

498. naa Ggcum S$udkus jocila.

And there is nothing good coming now.

499. bilkul!88 hargi¢ yaani khélar ma jaas bé, sén[imi].

There is nothing at all for you to come here for”, he said.

500. sénasar, téerumanar daa ine sénimi, baad$da, bée, chan ke chan
mimacum yalti dudsila. s

On [his] saying [that], then he [= the king] said again: “No doubt, king [= prince],
truly indeed, a misdeed has come from us.

501. mii baqsis dimaréa bédan, nusén, ughaci guké siga, uqhdci nukan
dGuman.

184 The verb,.which has the personal suffix corresponding to x-class, cannot refer to humans.

185 False start.

186 Cf, the Urdu expression tumhire yahd ‘at/to your place’, lit. ‘your here’.

187 Eyidently from Urdu minna ‘believe, obey, allow, accept, yield 10’ cf. man lend ‘accept, elc.’.
188 Initial accent due to emphasis.
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We ask for forgiveness”, [thus] saying, they took grass in their mouth[s] and came.
502. ytu ke imi joasar, salaasir parie sénumo ke: be ya, khot 4ya mama haq
gunaa but uylm bild.

When his father and mother came, Salaasir the fairy said that: “No doubt, this sin of
father and mother is great, indeed.

503. u tai numa douwaan.

They have come now like this.”

504. imi numtya, ye mut phat éti, ya ye, nusén, ho makaanar tlo
usarkuman.

Having taken [i.e. received] his mother, she said [lit. having said]: “Let them be [=
come] now, won't you!”, then they/He let them enter the house.

505. Glo nGsark, téelum iné salaasir pari ke $éer, gusplr, gati, baadsda ke
yénis, gati manGman.

Having let them in, then the fairy Salaasir and the lion, the prince, were united with
the king and queen.

506. ité baad$ai, ine ité baad$ai, iné jot yaani salaasir pari ke iné $éerar
manimi.

The kingdom, that kingdom of his, came to the little fairy Salaasir and the lion.

507. ye je daa $ééume miime daayam, bas.

So I came again eating [and] drinking, that’s all.139

6. Free translation of the Burushaski text

Once upon a time there was a king, who had three sons. When they reached puberty
and became young men, they said after some time to their father: “Father, we have
become big and reached puberty, we should marry.” The King answered: “Very
good!” Then he called the vizir, saying: “These sons of mine now fancy getting
married.” The vizir advised him: “Now bring a bow with some arrows for them!™ So
he brought a bow with some arrows, and then they went up onto the roof of the
palace. There the King said to his sons: “Hey my sons, shoot an arrow in the name of
that king’s daughter whom you fancy!” Then he brought three arrows and the bow and
left them there.

The first son raised the bow and arrow and decided in his heart: “May King
Akbar’s daughter be mine!” Having decided, he drew the bow and let the arrow go.
The arrow went and hit King Akbar’s gate.

The King gave an arrow and the bow to his second son. He decided in his heart:
“May the daughter of the King of China be mine!” Having placed the arrow onto the
bow, he gave a shot. That arrow went and hit the gate of the King of China.

The King gave the bow and an arrow to his third son. He thought: “These big
brothers of mine took the daughters of the only two kings that are great. For what
purpose should I shoot my arrow?” Now, behind him there was a dried-up mountain
river valley. Below on the opposite side there was sandy sludge. Aiming downwards,
he shot right at the sludge. The arrow went down and sank into the sludge. “Where

189 The standard finishing phrase.
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did you shoot it?”, the King said to him. The prince answered: “These your sons took
the daughters of the great kings. Thinking: ‘Now, where should I shoot it? My wish
does not matter’, I shot it in silence.”

The youngest prince had a foster father, who was none other than the vizir. Now
he stood up from there and left in a fit of anger. In a sulking mood he went to his
foster father’s house. There he sat down. He threw a blanket over his head, hid
himself, and did not come out from under that blanket. Without coming out, he just sat
like that,

When he was sitting hiding like that, the King said: “Is he not coming up?” “No,
you see, he is not coming, he is sulking”, they said. He just sat in his foster father’s
house.

While he was sitting there, the eldest son set off from there with his bridegroom’s
party. It was a month’s journey to King Akbar. Having set off, they journeyed a long
way and finally they reached King Akbar’s gate. Having reached it, they saw that the
arrow was stuck high up in the doorframe. But before their arrival, the King’s
daughter had received congratulations: “A man has come out for you. Whoever comes,
may he come!”

When the eldest prince had arrived and sat down there, the King said to the
prince: “Look here now! Go and pull out your arrow!” Upon his saying this, the
prince went, and giving a jerk at the arrow he had shot, he pulled it out, just as the
King had ordered him. When he had pulled it out, the King called him and brought
him inside the palace. There he showed them a treasury, a fancy closed room. They
also gave them a house and they settled down there.

Having settled down and been made welcome, everybody paid respect to each
other. Next they performed all the matrimonial rites that were to be performed. After
that the eldest prince took his wife and stayed in that treasury for one month, enjoying
himself with his wife. Having stayed there for one month, he said to the King: “We
would like to go now. Quite a few days have passed. One month has passed on the
way here, one month will pass on the way back, one month we have stayed here.
Three months have passed without anybody knowing our whereabouts. Give us
permission to leave! We are going back again to our home.” Thus they asked the King
for permission to leave. But the King entreated them: “Stay for another month!” They
said: “No, we are going again now.”

Then Akbar started to make arrangements for gifts. He started to give presents to
all the members of the bridal party, which was now leaving. To some he gave a horse,
to some a long robe, to some other kinds of possessions. To all the people who went
together with the prince and princess he presented gifts. Taking these gifts as well as
the princess, they then set forth back from King Akbar’s gate.

When they had come halfway on the road, two men made their horses gallop,
saying: “Well now, let us two leave and go ahead, so that there will be preparations
for the bridal party. Let us make preparations for them, arrangements for food!” Thus
saying, the two men galloped ahead of them on two horses. Having made their horses
gallop, they rode, and bringing the news some two or three days ahead of them, they
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arrived at the gate of the King of Rome. Having arrived at the gate of the King of
Rome, they then gave the good news to the King: “No doubt, they are still on the
road. Now they are coming, we have come in advance.” Then all kinds of
arrangements started to take place for eating and drinking.

When everything was ready, then after two or three days the prince arrived with
the bride. When they had arrived, they took the bride along and threw flour on her
head to welcome her, having helped her down from the horse. Then they took her
along to the house. There she touched the hearthstones of the house and kissed her
fingers in sign of respect. From there she went up and they placed her to sit up by the
window. When the bridal party came in, they catered well for them. Having eaten
bread and all kinds of food, everybody then amused themselves and danced. Spending
a good time, they stayed there for almost twenty days.

Then they asked for permission to leave: “No, well, you see, we too are going
back now again. Give us leave!” The King ordered gifts and presented them with all
kinds of gifts, even doubly as many as they had from before. To some he gave a
horse, to some he gave a bull, to some he gave other kinds of possessions, to some he
gave money. Having given them gifts, he then bid farewell to them, after which they
left and went back home.

Having reached home, they remained there. Then the wedding ceremonies took
place. But the youngest son, who had settled down sulking at his foster father’s place,
refused to come even when they told him to come at least for the wedding. “I am not
coming at all!”, he said. He did not come up at all. “So, let him be!”, the King said
and they let him be like that, They left him alone and went back. After that the eldest
son’s wedding ceremonies were completed.

Next, the arrangement for the King’s second son's wedding started. The
bridegroom’s party got ready. It was a month’s journey also to China. So the prince
with his party set out in the direction of China, having made their servants load their
horses well with their own goods, and taking money to cover expenses and other
resources with them. Having travelled far ahead for two or three or four days, there
appeared in front of them on the road a snake, who had come and turned itself into a
dragon. It was a very big and fat snake that had changed from [? into] a dragon. It
had, as it were, snatched the road into its gaping mouth,

“Now what is this disaster that has arisen on the road? What shall we do now?
What shall we do about this?”, they exclaimed and turned back frightened. But the
prince said: “Do not be afraid, I have a sword! ‘I’ll chop it into pieces with the sword.
You sit behind me!” With these words he went forward with his sword against the
dragon, which was lying in the road in front of him. The dragon opened its mouth
wide and came to attack him. But when it came, he immediately struck it with the
sword and cut it into three pieces. Then he cut these pieces into small fragments. He
noticed that one of its heads was exceptionally thick. He called his men and brought
them. There was a forest there. He made them fetch firewood from the forest. Then
they dug the ground and made a hole there for the fragments. They threw the
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fragments into the hole, fetched juniper firewood and put it on top of them. Having
made a fire with kindling wood, they set fire to the fragments. Having set fire to them,
they burned the snake-dragon.

Having bumed it, they then remained there for a day or two. When it had burned
half-way, they looked down and saw a lump of gold weighing two sers that had
melted from inside the snake-dragon’s intestines. Taking that gold, the prince came out
with it. For that very purpose they had burned the dragon: because in its intestines
there was gold. Bringing out that gold, he took it and with it they then wandered away
from there.

Wandering a long way, they finally arrived at a place far ahead. Then they
discovered that they had lost their way. They were going down towards the river. The
right way was on the road going uphill. So they experienced a good deal of trouble
there. Turning back, they found that there was a slippery perpendicular cliff before
them. They remained there for two or three days, saying: “Now what will become of
us, what will not become of us?”

Then having again come back to the right way, they set off for a mountain top.
Having reached there, they descended on the other side, and then entered onto a plain.
They came to a sandy river bank there, which was quite exhausting. But they
wandered along it with their things and horses, and with great trouble—China was
very far—they finally reached China.

Now the arrow had flown and hit the door-frame of the house of the princess and
the people had given her the good news: “Your husband has arrived now,
congratulations to you!” When they had brought her the good news, she became
happy. Then the prince went and pulled out his arrow from the door-frame and the
news came to the King saying: “Look, your son-in-law has arrived.” The King called
him. Having gone to the King, the prince greeted him and asked for his hand to kiss it
in token of respect. The King seated him on a chair beside himself and asked him:
“Why, did you encounter difficulty on the road? My son, have you come with some
unfitting experiences, or with comfort?” At this the prince answered: “Royal father, no
doubt, you see, we both lost our way and run into trouble.” Then the King gave him a
house to live in, and likewise showed houses outside to all of those who were coming
with him, however many they were. The King seated them in these houses.

Then the prince wanted to go to the King again. While wandering for a month his
beard had grown quite long. There outside in the place they had seated him, he
trimmed his beard, washed and cleaned up, changed his clothes, and having becoming
like a young man again, he went inside. The King said to his servants: “That’s it, now
bring a priest!” On his saying this, they brought a caliph [= Ismailite priest]. The
caliph was brought and he read the matrimonial ceremony there for them.

After his reading the matrimonial ceremony, then whatever soups or drinks were
to be lapped at the ceremony, they lapped them. Next everybody congratulated each
other and mingled. When they went back, the King showed them their treasury and
said: “Come on, settle down here!” The prince and the princess both settled down in
comfort. For about two months they stayed there; the King did not let them go. But
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then the prince said: “No way, my mummy and daddy, royal father and mother will be
worrying. ‘What might have happened to them on the road, have they perhaps been
injured? What have become of them?’, they will be saying. Therefore give us now
permission to leave again, oh father! We are going!”

The King entreated him: “Oh my son, settle down here, nay enjoy kingship here!
Here I'll give you a kingdom, too. Live here and at the same time be my son, too. Do
not go!” But the prince responded: “No way! You see I too have a father and a
mother. If I did not have a father and a mother, I would stay here. But I have a father
and a mother. While waiting they will be greatly worried, saying: ‘What on earth can
have happened to them on the road?’.” But even so they continued to stay there for
some time. The prince gave his wife, the princess, that lump of gold weighing two
sers, saying: “Take well care of this!” On his saying this, she threw it into a box.

Then the prince asked again the King for permission to leave, but when the latter
did not grant it, he said: “We have spent one month coming, here we have lived two
months, and one month it will take to return, altogether four months we will be away.
For four months father and mother will worry themselves sick. “What on earth can
have happened on the road?’, they will be thinking. Therefore give us now permission
to leave!” With these words they took leave from the King of China.

Then the King of China made things ready for the bridal party. Whatever things
that were to be given for his daughter, all those things he made ready. After that the
prince set out back from there together with the bride and the bridal party. They
travelled a long way and when they had journeyed some twenty days, they sent two
young men with news in advance. “Make your horses gallop and go in advance and
bring news to father! See that arrangements are made for this bridal party, before its
arrival, so that there will be plenty of food and drink for them, Bring such news to
them!” With these words they sent them off,

Making their horses gallop, those two members of the bridal party went ahead of
them, arriving four or five days ahead of them. Having arrived, they saw to it that
arrangements for food and drink started to take place. At the King’s order, everybody
started to cook. Then during the five or six days before the arrival of the bridal party,
they made everything ready. On their arrival, they received congratulations from the
King and his court.

The princess went then into the house and asked for her mother’s-in-law hand to
kiss it, then also for her father’s-in-law hand. There they seated her. Having seated
her, the King then said to the prince: “The one who has not come even to the wedding
before, that is to say that little accursed son of mine, perhaps he will come now? Go
yourself now and ask him!”

With these words he sent the prince himself. The prince went and begged and
coaxed the youngest son to come: “Come on now, don’t be like that! I myself have
come.” With these words he succeeded in bringing him up to the house. Having
brought him to the house, he also wanted to give him that lump of gold weighing two
sers, which was in his wife’s box. Therefore he went and said to his wife: “Wife, the
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lump of gold that I had left with you as an entrusted thing, what have you done with
it? Give it to me!”

“Oh, so did my father not give you enough gold? Well, I have not eaten your
gold, it is with me, take it! Why are you afraid?”, thus joking, she gave him that lump
of gold. He took it and went and gave it secretly to that little brother of his, saying:
“Don’t sulk, don’t be angry with me!”

“If there is anger, it is with father and mother, I am not angry with you.” At these
words the elder brother asked for his hand and gave him that lump of gold with the
words: “Take this, too, for yourself! And come now and take part in this wedding of
mine!” The youngest son agreed and remained in the house until the completion of the
wedding party. He settled down there, and stayed there for eight or ten days, twenty
days, for the time of the wedding celebrations.

Also the bridal party stayed there until the wedding celebrations were over and
then they got leave to return again to China. At the time of departure, the King
presented all kinds of gifts to each and everyone of the bridal party according to their
status, from big to small. Thus to some a horse was to be given, to some goods were
to be given, to some money was to be given, he gave all kinds of things according to
each one’s status. On receiving gifts everybody was very pleased. Then they started
out back for their own China.

On their setting out, the youngest son went and settled down again in his foster
father’s house, the vizir’s house. In that same way he sat there without moving,
without coming out. As he did not come out, the King called the vizir and was very
worried. Now, the vizir also had a son, who was the foster brother of the prince.
They were foster brothers of the same age. The foster brother said: “Go and pull out
your own arrow now, the arrow is to be pulled out!” The arrow was still stuck in the
very place it had landed in, that is to say in the sludge. It had not been touched. But
the prince said to the vizir’s son: “No, you fetch that arrow!” But the vizir’s son
insisted: “Go and fetch the arrow from there! I too will go with you. Go, fetch the
arrow, pull out the arrow and bring it!”

Finally the prince agreed to go with the vizir’s son. Now behind here there is the
Ultar ravine, isn’t there? At the back side of a ravine just like that there was sludge
below. There they went. Having gone there the vizir’s son took hold of the arrow,
pulled it like this towards himself. But when he tried to pull it, it did not come out for
him. Surprised at this, he said: “It did not come out for me, you know.”

Answering: “What’s the matter with you again, is it something so hard?”, the
King’s son went himself, and, touching the arrow, just pulled it slightly, upon which
the arrow came out neatly into his hand. But when it had come out, a small hole
emerged underneath it, a small crevise, as it were. On the back side of that arrow a
frog was sitting. It came out on that arrow without letting it go. When the frog did not
let go of the arrow, the prince took it away and tossed it down, saying: “Now why
have you taken hold of this arrow here?”

But the frog answered: “Why did you shoot it here, and where are you throwing
me?” Leaving the frog there and taking the arrow, the prince started to walk away. On
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his walking away, the frog started to bounce behind him, saying: “Wherever you go,
I'll come with you too. Let’s go!” The frog did not let him go, but said: “Why did you
shoot here? Either stick the arrow back in its own place and leave it there, or take me
with you! You have shot me.”

The prince was dismayed: “For sure I am stuck with shame in this world. That
brother of mine married the daughter of King Akbar, my other brother married the
daughter of the King of China. But this frog came jumping at my heel. Because of that
I'll have shame coming in the world for me. People will show me contempt.”

But the frog just followed him jumping. Then he took it and lifted it up and threw
it into his pocket and went up to the vizir’s house. There they settled down. He seated
the frog high up on a candle-shelf, but the King heard of it. When the King heard that
he had got a frog, he sighed: “Well, this is just as good. My son’s luck! It can’t be
helped.”

One day the King decided: “Well, I'll make a test for my daughters-in-law.” So he
gave them wool, three maunds of wheat, twenty sers of butter and wool. And sending
them cloaks as a model he ordered: “Make shugas, cloaks, like this, winter cloaks
with long sleeves!” He also gave those things to the youngest son who had married the
frog, saying: “You take this too!” The prince said: “Who will spin for me, who will
make it?”, but the King just answered: “Well, no, you seem to be getting shame
coming on you! In whatever way you do it, just do it!” With these words he handed
the wool over to the prince.

Taking them, the prince went and burst out crying at his foster mother’s place.
When he told them the situation, the frog started to talk with his mother. To the prince
the frog said: “Hey, don’t be afraid! Take these things and leave them with mother,
with your foster mother! Give me just a little tuft of that wool!” The prince said:
“Good! What are you doing with that tuft of wool?” “Just give it to me!”, the frog said
quietly. Saying: “Good”, the prince snapped off a bit of the wool and winked up at the
frog. Then he took the wool and the grain and the butter to the vizir’s house and left
them there. “Mother, this is how things are. You start to spin. Look here, this is how
it is. What can the frog do with this?” But his foster mother said: “Let us see what the
frog can do?”. So she started to spin.

The King had given them a month’s time: “After a month bring the cloaks!” The
wives of the elder brothers, who lived in houses near by the palace, also prepared
woven scarves for the cloaks. The daughter of the King of China made a cloak and
King Akbar’s daughter made one, too. Then on the day agreed, the King said: “Take
your cloaks and bring them to the King’s court, to the royal assembly! In the royal
assembly they will be checked. The one who has made the best one will receive an
exhibition for her cloak. Who is the most able, her cloak will be made known.”

Then the call came to them. The frog said to the prince: “Hey lion!” The prince
answered: “What?” The frog said: “Where are you? Come here now, take this!” And
with these words it folded a cloak into a bag and gave it to the prince. The latter took
it and left for the King’s palace.
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The King saw that both his daughters-in-law had brought their cloaks. Then he
took the eldest son’s cloak and tried it on. On his putting it on, one sidepiece went
down on the ground, the other was too short on the front side. It did not fit him. The
King and all the people disliked it.

Then the second one’s wife came with her cloak. When they took it out and put it
on the King, the sleeves turned out to be too long in front, while the body part turned
out to be short. Neither this did fit the King. They failed, both the daughters-in-law.

When the third son made the King put on the cloak which he had brought and
which the frog had folded and given him, it fitted the King tip to toe, just like one of
his own court cloaks. So everybody started to praise the frog greatly. “Such a work
came from the frog. You've done it”, the King was very pleased and gave them leave
to go.

On the following day the King said: “Now I will test you again, my daughters-in-
law. Who makes the best food? You are to prepare food in your own houses and bring
it to the royal assembly!” Then he gave them a wether and a full-grown he-goat as well
as butter, mixed flour and fire-wood. He provided them with all costs and expenses,
saying: “You will cook for the royal assembly. Whoever makes the best food, her skill
will be known. It will be checked. You are to cook food for tomorrow and bring it
there!” Then he provided them with the expenses.

Taking everything, the young prince went again to his house. “Now what will the
frog do for me down there? What a torture this is for me!” Groaning, he took his own
things and went and carried them to his foster father’s house. When he came to his
room, the frog asked him: “Why did your father call you, hey? Why did he call you?”
The frog was sighing like this on the candle-shelf. The prince answered: “What will
you do with that piece of information? For whatever reason he may have called me.
What is it to you?” The prince lost his temper. But the frog said: “Slaughter the goat
and bring this much of its liver and this much of its kidneys for me! All right?” The
prince asked: “What will you do?” The frog answered: “Just bring it, as I told you!
Because I'll make food. And bring just a little dusting-flour too!”

Then the prince slaughtered the goat and brought a piece of its liver, a kidney, and
a little dusting-flour. Leaving it in a wooden bowl before the frog, who was sitting on
the candle-shelf, he went out. He went hiding to sleep, but he felt sad. “I ended up
with this frog”, with these words he went hiding to sleep. Having slept, in the
morning the vizir’s wife—his foster mother—made bread for breakfast. When she had
made the bread, the call came from the palace: “Now, bring the food that you have
made!” When the call came, the frog said: “No doubt, the call has come. So take this!”

In a tiny walnut shell pot the frog had made vegetable-soup and had placed a tiny
thin piece of bread on top of it. The foster mother wrapped a table-cloth around it.
Covering it thoroughly with table-cloths, she took it and said: “Now go, take it!”

“How can I take this?”, the prince asked. “Take it!”, she said. “Take it!”, the
frog, too, said quietly. Saying “Good”, he then took it and went up to the palace.
There on the lower side the youngest son sat down quite alone. When he had sat
down, the food prepared by the eldest son’s wife went into the assembly. The
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checking started. They placed the food before the assembly. Then everybody was
munching at it in small bits. At the lower end of the room, there was a spoilt rascal,
wasn’t there, who exclaimed: “Oh my goodness, she has poured salt into it, hey!”
Then there was a hullabaloo. When they were asked, everbody condemned the food.
The food was immediately removed.

Next, the second daughter’s-in-law food went into the assembly. Now she, on the
other hand, had put salt only into the vegetable-soup. Everybody was tasting at it in
small bits. Nobody made even a sound. But at the lower end of the room there was
that same mischievous brat, wasn’t there, who tasting a bit exclaimed: “Oh dear, there
is not even a grain of salt! It is utterly insipid!” She too failed.

When she had failed, the King said: “Now bring the youngest one’s food!” Then
they took it into the assembly. When it appeared there, they lifted away the table-
clothes from above it. Surprised they saw that underneath it there was a walnut pot,
just a tiny pot and in that pot vegetable soup. And on top of that a thin piece of bread.
Having removed it and taken a look, the King lost his temper: “Has he done this just
to make fun of me?”

But one of his vizirs said: “King! Whatever these things should be like, dip your
finger into the soup and lick it, saying ‘in Allah’s name’!” Accordingly the King
dipped his finger into the walnut pot and licked it. As he was licking it, he bit his
finger out of delight. After a while when he looked, he saw that blood had started to
drip from his tasty finger.

Then everybody licked and bit their fingers in due order from the second to the
last. Everyone’s fingers started to bleed. They all enjoyed the food so much. Enjoying
it, they praised the frog and went on eating, but the food did not run out. Everybody
got his fill. Everybody enjoyed the food thoroughly. But the food did not come to an
end. They went on eating from the walnut pot. Their stomachs were filled, but the
food did not come to an end. Hence the prize was given to the frog’s young prince, t0
that lion,

When the prince had received praise, the King then said to him: “Hey my son! No
doubt I will now fling flour on your head. I call you to come home, you are to come
home!” But the prince answered: “Oh my father! If the frog accompanies me, then how
am I to come?” The King assured him: “No problem! Surely you must come! I am
calling you.” Upon his insisting so much, the prince was forced to come. He said to
the frog: “This is the way things are now. What will become of us now?” But the frog
answered coolly: “Nothing to worry about, come, let us go! You go ahead of me, I
will come after you.”

On the following day the call came to them. So they went to the King’s gate. On
reaching the gate, it now appeared that inside the frog skin there was the fairy Salaasir.
There on entering the gate of the palace, the frog abandoned her skin. At the same
moment a beam of light resembling a car’s headlights fell radiantly on the house. When
the beam of light fell, the King in the palace said: “What strange gases is the frog
now bringing in front of her, my son?” He did not know, you see, that she was a
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fairy. “What is she bringing?”, he said.

They entered the house respectfully. At the same moment the King flung flour on
them. Then she became quite confused and left the frog skin there. The King, who had
flung flour and seen her, lifted up the frog skin and threw it into the fire with the
words: “Now this way at least for one day you have to be yourself for us!” But when
he had burned the skin, she clapped her hands, made a flapping sound and flew away.

On her flying away, the prince put earth on his head and returned again crying to
the vizir’s house. He cried: “What more shall I do here now, what else did you bring
me here for? Oh, the deep sorrow which God has just bestowed upon me. Today on
her coming to your place, that is, just a while ago, she clapped her hands and said: ‘If
you can, come on the wet side! If you cannot, you'll remain there’. Then she threw
down a ring to me from above. ‘Come on the wet side! If you come, you will find
me, otherwise I am gone for good’. So she said and flew away again.”

With these words he went away from there. While going he fell down striking his
head thrice on the ground. He was unable to walk. But taking the ring and exerting
himself, he made his way to his foster father’s house. Having gone to his foster
father’s house, he then went to sleep, hiding himself. Having slept, he stayed in his
foster father’s house for nearly eight or ten days. While he was staying there, his
foster brother asked him: “Hey, did you get any instructions? Did you find out
anything? Did she say anything? Did you hear?”

The prince answered: “She said: ‘If you come, come on the wet side, don’t come
on the dry side!” I got these instructions. This is what she told me.” The foster brother
said: “Come on now! I too will go with you, come!”

Then the two of them started out on a journey in the direction behind the house.
Down in the place where the arrow had hit, there was a small hole. Having come
there, the foster brother said: “T’ll take hold of your hand and let you down hanging
from it, then I'll descend myself. Come on big brother!” With these words the vizir’s
son helped the prince slip down all the way through the hole. But when the prince
reached the ground below, the hole closed above him and shut up. The vizir's son
remained above. He could not go with the prince.

When the prince looked around, he found himself in a pitch-black forest. He was
just trying to feel what was inside the forest with his hand, when a leopard came. He
tried to get hold of the leopard’s tail with his hands, and when he had caught it, he
started to follow it. It led him to the light. There the leopard left him and returned to
the forest.

After it had returned, the prince went ahead and found himself in a quaint world.
He was quite at a loss as to what to do. When he went forwards, he saw that some
people were playing polo on cows in a polo-field, they were playing on cows. On his
proceeding a little while from there, he saw that other people were threshing wheat on
a threshing-floor with horses. Having tied their muzzles, they were actually threshing
wheat going around. Then he went up to them, called them and brought them to him.
He made them bring the cows, which he tied at the threshing-floor.

“Thresh the wheat with these cows!”, he said. Next he brought the horses, put
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bridles and saddles on them. Then he made the people fetch polo-sticks and bring the
horses to the polo-ground. He taught them polo: “Play polo with these horses, with
these cows you should thresh on the threshing-floor. Pay attention! You have got this
all wrong!” So he taught the people of that country.

Having taught them this, he then mounted a horse and rode away. After some time
he reached a distant place ahead. He found himself near a house there, Having gone to
the door of the house, he entered. He saw that there was a single room. There he
spent the night. Having spent the night there, he told his story to an old man there:
“Now the fairy Salaasir was with me before, you know. But she has gone away for
that reason, you know. Is there a road onwards from here or is there no road? What
shall I do now? How can I go?” Thus he asked for advice from the old man.

The old man said: “As for there being or not being a road onwards from here,
there is not now, because a dragon-demon is lying in that road. The road is in its
intestines. The road is in the intestines of the dragon-demon. You see, the dragon is
lying on the road, which it has devoured and which is in its stomach. There is no way
to go. It lies on the road and sleeps for six months and stays awake for six months.
For six months it remains sleeping, for six months it stays awake. That is the only
way to go. Now what is expedient for you at this point? At this moment it is sleeping.
By whatever means you are able to go, now try to go!” But the prince was at a loss,
and said: “What shall I do now, what shall I not do?”

Now, the old man had some dogs there. “Well, these dogs will come with you, if
it is of some help to you!”, the old man said and then continued: “For six months
whatever you do, that demon cannot wake up.”

One month passed while those dogs were tearing along the road inside the
intestines of the demon and were taking meat out. Having taken out its intestines, there
was finally only one day left until the demon would wake up. Then just at that time
they reached the tail of the dragon and came out into the open. They came into the
light, from being shut inside the intestines. “Well now, at least I managed to do think,
thank God. I came upon the road”, the prince said and set out on his way.

Having wandered a long long way, he finally arrived at a settlement. There he
went into a house, which was located high up on a sandy river bank. Having gone
there, he asked an old woman: “How is it? Is there perchance a road somehow going
from here to Salaasir the fairy, or is there not?”

The woman was no other than Salaasir’s foster mother. She asked him: “Who, I
wonder, are you?” “Well, actually I am the fairy Salaasir’s husband from the face of
the earth”, he said. “Congratulations to you! Come, sit down here! I am her foster
mother. T will take the message to her for you”, she said. Then having taken the
message, she asked: “Have you any token from her?” “I have this ring here”, he
answered. “That is fine”, her foster mother said and went up.

Having gone up, she congratulated the fairy Salaasir, saying: “Your husband from
the face of the earth arrived. He is waiting down on the earth.” Hearing this, Salaasir
jumped up high and asked for her hand to kiss it in affection, saying: “Do you speak
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the truth, dear mother? Are you speaking the truth there, oh sweet mother?” “Yes of
course, what else?”, her foster mother said. Salaasir said: “Now in whatever manner
you bring him, try to bring him here to my place!” “With pleasure”, the foster mother
said, and descending from there, she came to the prince and said to him: “Come now,
lion!” Then when he had cut his hair, trimmed his beard, tidied up and changed his
clothes, the foster mother took him up to the fairy Salaasir.

There he was reunited with his wife. They fell on each others’ necks and cried.
After crying, they rejoiced together. Having rejoiced, they settled down there in their
own treasury and enjoyed themselves. Enjoying themselves they stayed here for about
two or three months. Now Salaasir’s father was a king, too. He was a fairy-king. He
said: “Look, this was my only daughter! Now you are taking her away. Enjoy
kingship here! Do not go! You can live here!”

But the prince answered: “No way, just give me leave now! We stayed here for
these three or four months. We have stayed here for quite some time. I am angry
because of earlier events, Why am I angry, you may ask? Well, father and mother
gave me a lot of trouble arranging good marriages for their big sons. I met with all this
trouble. And when we finally went to their house, they went and burned the skin, the
frog skin. Then being driven from door to door, I had to go around looking for her.
They really gave me a lot of trouble. I have to go now. Now we are going again. We
will go and settle down in our own house.”

“Very good! That’s fine! Look here!”, the King said and showed them houses to
live in, among them a house where even the demons obeyed. Having taken possession
of all the houses, palaces, they set off. They went to the place were the arrow had
fallen in the sludge. In that place a house was built. There the prince went down and
there he settled with his wife.

When they had settled down there, a message came to the King telling him of the
condition of his son and daughter-in-law in those houses. When he was asked: “What
are we to do now?”, the King sent a man with the following message: “Now we will
come to your place and visit you. Give us permission to come! We have come to miss
you.”

But the prince did not allow them to come. “Previously nothing good has come
from you. And there is nothing good coming now. There is nothing at all for you to
come here for”, he said. Then the King pleaded again: “No doubt, prince, truly indeed,
we have committed a misdeed. We ask for forgiveness.” With these words they took
grass in their mouths and came.

When his father and mother came, Salaasir the fairy said: “No doubt, this sin of
father and mother is great, indeed. But they have now come like this with repentance.”
Having received his mother, she said: “Let them come now, won’t you!” Then he let
them enter the house. Thus the fairy Salaasir and the lion, the prince, were united with
the King and the Queen. The kingdom, that kingdom of his, came to the little fairy
Salaasir and the lion.

So I came again eating and drinking. That’s all.
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7. List of novel lexical items

bampa (388) ‘(on) the dry side’, an adverbial derivative of bam ‘dry’ < bay- ‘to
(become) dry” with the semiproductive suffix -pa, -p4 ‘side, direction’ (cf. ité-pa
‘on that side’, han-pa ‘(one) side, (one) party’; Berger MS. Hunza Waorterbuch, s.v.;
Lorimer 1938: 281, s.v.).

éikig ét- (262, fn. 119) ‘to check’ < *¢ik, pl. -ig < English check.

dari (219, fn. 103) ‘hole, aperture’ (= yumér) in addition to the meaning ‘window’
(Berger, MS. Hunza Worterbuch, s.v.; Lorimer 1938: 114a, 5.

gaadi lait (365, fn. 150) ‘headlight(s) of a car’ < Urdu gari ‘cart, carriage, car, train’
+ English light.

gées-iso (366, fn. 151) ‘gases, burning lights’ < *gées < English gas.

hayampa (377, 379, 388) ‘(on) the wet side’, an adverbial derivative of hayGm ‘wet,
moist’, with the semiproductive suffix -'pa, -pé ‘side, direction’ (cf. bampa).

hairdanar -wal- (438) ‘to fall into confusion, to be at a loss’, with hairaan
‘confused, astonished’ (< Urdu/Persian < Arabic hairan) used as the nominal
component of a compound verb.

kandam -mdn- (325) ‘to condemn’ < *kandam < English condemn.

lik-l8k lik-10k -.t- (322) ? ‘taste little bits or bites of something”: a reduplicated
combination of fuk(an) ‘(a) (little) bit’ and its diminutive lik ‘tiny little bit’, which
words are used independently with the verb -.t- ‘do, make’ with reference to eating in
small bits: luk -.t- ‘eat in small bits, munch at something’, lik -.t- ‘eat a little; Yasin:
eat reluctantly’ (Berger MS. Hunza Woérterbuch, s.v.; Lorimer 1938: 252b, sub
lukan).

mobar (75, fn. 49) = ? baraabér ‘equal’ (< Persian/Urdu barabar) in the phrase
alté mobar =7 altd baraabar ‘equal to two, twice as many’.

pata ‘plank, board, candle-shelf’ (in pata-an-ate 235, fn. 109) < Urdu pata ‘cudgel,
foil, wooden scimitar; seating plank or board (= patta, patra)’ = taqht ‘throne,
wooden bed’,

phéel -man- (277, 332, 333) ‘to fail’ < *phéel < English fail.

phit ja- (278) “to fit, to suit’ (= baraabar ja-) < *phit < English fiz.
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ghis-phis ét- ‘to coax’ (187), an echo compound of ghis ét- ‘to entreat’ < ghas
‘tickling between fingers and toes’ < Shina khas thoiki ‘to wipe, to sweep, to rub
off’ (Berger MS. Hunza Worterbuch, s.vv.; Lorimer 1938: 240b, s.v.) Note that
phis ét- alone means ‘to fart’ (Berger MS. Hunza Worterbuch, s.v.).

qhu$i mandaya ne (73, fn. 46) ? ‘having enjoyed (oneself)’, evidently an adverbial
phrase based on the preterite of Urdu xu$i manana ‘be pleased, enjoy, hold
festivities’ with ne ‘having done’.

radi -.t- (169, 260) ‘to make ready, prepare’ < *radi < English ready.
Salaasir (363, fn, 149; & passim) proper name of a fairy < ?

thal -.t- ‘to stack, to pile on something’ (107, fn.59) < *taal < Urdu tal f. ‘stack,
heap, firewood shop stack (of wood)’, cf. Urdu tal karna ‘to set up a stack’.

test —.t- (239, fn. 112) ‘to test someone’ < test < English rest.

tukodamuc-.t- ‘to make or strike into pieces’ (98, fn. 56).< *tukod4, pl. -mu¢ <
Urdu tukra ‘piece, portion, fraction, slice, morsel’, cf. Urdu tukre (tukre) karna ‘to
cut or divide into pieces’.

yatis ‘peak of a mountain’ (in yatis-at-ar 122, fn. 65),.in addition to the meanings
‘head, leader’ (Berger MS. Hunza Wérterbuch, s.v.).
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