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G. J. Ramstedt's Kalmuk folklore materials were published partly by Ramstedt himself
and partly by Prof. Pentti Aalto.! The present publication contains some additional
samples of Kalmuk folklore as found in G. J. Ramstedt's field notes. The latter part
consists of stories and legends without the original text, as they were taken down by
Ramstedt in paraphrased Swedish translations only. There are also some episodes from
his experiences in Chinese Turkestan in 1905, as related by himself.

I. KALMUK TEXTS

1. Buddhist song

arjawallin nert'é He has the name Aryavalo(kitesvara)
arwon negn niguwirte (and) is provided with eleven faces
alrgawer nidutg (and) as many eyes as you please (?)2
ami1t'ig Uziksan watching the living beings

manzo$irin gegete with a brilliance like that of Mafjusti
dtda-3an Gl'tE (who resides) in the Wutai Shan mountains,
bodin modvn orte having an abode like that of the Bodhi tree,
gunda zambo tsetsaklE provided with giindii dzambu flowers,
tdinor sdet'e tsillte with stones of precious quality,
zindonmi agurte (and) with cintimani-like aloe-wood3;
arsolongin K'ilokte he has a lion as (his) battle horse (=viahana)

1 Kalmiickische Sprachproben I: Kalmiickische Mirchen 1-2, MSFOu 27,1-2 (1909, 1919).
Kalmiickische Sprichwirter und Rétsel. Bearb. und hrsg. von Pentti Aalto. JSFOu 58,2 (1956)
Kalmiickische Lieder. Bearb. und hrsg. von §. Balinov  und Pentti Aalto. JSFOu 63,1 (1962).
Torgutische Lieder. Bearb. und hrsg. von Pentti Aalto. JSFOu 67,3 (1966).

2 1 understood as ali ber 'whatsoever' and referring to the more than one thousand eyes of the eleven-
faced Aryavalokiteévara ("Aryapala”); cf. AALTO 1962, 76-77: ilyai/alyan biirén nidiifei ‘hat bunte(?)
blinzelnde(?) Augen’, and 84-85: aniq (?) bér nidiitei 'hat blinzelnde Augen'.

3 Cf. AALTO 1962, 85: Sindamani ayurtai 'hat den Morser aus dem Wunschedelstein',
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arfani undot’s.

omno Uzogin somdo

okTn tengoar Sutet'e

urdin zurog tenda WE
zajjani S$ULE ende WE.

xoet uzigin somdo
xutvgtin isan ajust we
ene ts'agin amitig
aworvloktsr itagal

6dd uzogin somdo

xutugt'i jiso ajust we

ene tsagin amitig
aworloktsr itegel.

tawan uzigin somdo
tak'Tl blre SULELE

tandig lamPan $adzinde
t'ogos dzirguvlont's orom bE.
duyar asyv duyondo

dun bure t'atat

t'omon xuworog ts'uglorat
eg1sgildzr nomlowa.
tsanxo dOteE xonxv we
tSinor sdete zulp we

Usk'ar) dUt'E aramburo WE
Unvor sdet® k'Udz1 wg
Uk'lin k'emdze irk'ig urdo
Uzlg mani umsi-ta.
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(and) a beverage of rasdyana (=ambrosia).

In the temple of the southern direction,

with an image of the Okin Tenger (=Lhamo),
there is an old picture on that side

(and) a fate-determining image? on this side.
In the temple of the northern direction

are the Khutugtu's nine Amitayus (burkhans),
(who conduct) the living beings of the present time
as protectors to refuge.

In the temple of the upper direction

are the Khutugtu's nine Amitayus (burkhans),
(who conduct) the living beings of the present time
as protectors to refuge.

In the temple of the five cardinal points,
having all kinds of sacrificial images

for the religion of the Marvellous Lama3,
there is a place of complete bliss.

In the main assembly hall of Dugar Asga®

the conch trumpet is blown,

a myriad of monks gathers together

to recite the scriptures harmoniously.

There are bells with a loud sound,

there are butter lamps of good quality,

there are damaru-drums with a low sound,
there is incense with a pleasant scent.

Until the measure of life (is completed)

you have to read the letters of the Mani prayer!

From an old man in Sarepta, spring 1903.

Literary Oirat version in AALTO 1962, No. 44 B (pp. 84-87 + glosses on p. 122; almost identical) and
No. 40 (pp. 77-78 + glosses on pp. 119-120).

4 Among the burkhans of a temple the specific burkhan of each family which is believed to determine

the fate of the family members. (IH)

5 Ramstedt has first written tam3$TK and then replaced it by tansig; cf. KWb 379b tans® lam® 'ein
freundlicher lama'. AALTO 1962, 87 leaves TamS$ig-Lama untranslated.
6 The meaning of this term is unclear. Cf. AALTO 1962, 87: "Im Versammlungshaus von Duydr

Asyan (1)".
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2. Pilgrim’s song

Zzl gedok gazarnr

zuryan sarin gazar la.

zur zawsorin dédesig
zinkowin gegénd aelvpX1.

zaf) morin ussg

zandon gawrin amtole,
zaluxon dirte bogdo-tando
zajjan dalyvdz morgid.

iddzil morin ussil
UzUm $ikrin amtotg.
Unen suzigeérd jowsig
dald lamdan dalyija.

016 burol buyvdr

olgon gedZ orvngodng.
owgon burnl awdd
mériiyﬁ gedagin mayvttie.

sdexon xangd buyod
salayan 6daldZ oroggodnd.
sdexon burvl edzrd
maniya gedoagid mayvtle.

sal toxoé moddg

sambor] tsetsak namtsTLE.
sanandd uge baetldi
gendan kK'Urgt irija.

The place called Lhasa

is a place of a six months’ journey (afar).
About the enemies on the way

let us inform the Tsongkhapa Gegeen!

The water of the Tsangpo River

has the taste of sandalwood and camphor.
To you, the youthful looking Holy One,
let us pray entrusting our fate!

The water of the Volga River

has the taste of raisins and sugar,
Those, who wander in true devotion,
let us entrust to the Dalai Lama!

The grey-spotted deer

bleats aiming towards the sunny side of the hill.7
The old grey-haired father

is certainly uttering his Mani prayer.

The beautiful deer of the forest land®
bleats ascending the lower hillside.?
The beautifully grey-haired mother

is certainly uttering her Mani prayer.

The trees in the Sal River!? valley

have leaves like sambural blossoms.
As long as no one has it yet forgotten
let us visit the Gandang monastery!1!

7 ¢f. CoLOO 708 61k 61 1 'southern side, southern slope (of a mountain, etc.)’; gedZ secems to
express a wish here; ornggodné is onomatopoeic rather than descriptive of movement (IH). "Jumped on
and got lost (into a trap)" (K). AALTO 1962, 89: "rennt, weil eine Wiese da ist (?)".

8 AALTO 1962, 89: "Der hiibsche Stier (?) von hohem Wuchs".

9 "Jumped on and got stuck with its antlers" (K). AALTO 1962, 89: "rennt, sein verzweigtes Geweih

hochtragend".

10 Southern tributary of the river Don. Cf. AALTO 1962, 89: "Der Baum in der Kriimmung des Salu-
Flusses"; ibid. 123: "vielleicht Salu, ein der Fliisse des Kalmiickengebietes",

11 Cf. AALTO 1962, 89: "Wiihrend es noch keinem im Sinne ist, / lasst uns lautlos heranschleichend
kommen!" This is based on the obviously erroneous reading geden instead of genden.
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dorbéldzig sar dzowoyo
dotin zamar zalorija.
dorwon érdin tendaf
duyUng burxot jawetxa.

koko nirin kowddar
kolog bijd amorija.
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To the square yellow House of the Lord!?
let us proceed the straightest way!

Those of the four Oirat tribes being there
may the burkhans of the temple protect!

At the shores of Kdke-nuur
let the k516g-horses rest themselves!!?

kiire ded §utende
kiirts xamto morgijd.

To the supreme image of the monastery
let us pray when arriving together!

At the banks of the Yellow River
let the $alvG-horses rest themselves! 14

$arpo yolin kowgd?

$al’c bijen amorija.
Salyodok det §ltend
samdodz kirt$ morgija.

To the distinguished main image
let us pray when hurriedly arriving!

From the land called Altai
let us set out with the speckled grey!

altd gedok gazarasg
alok boror mordija.
alr jowxo jowdolig
at81te lamodan dalyija.

Whatever we have to do
let us entrust it to the Benevolent Lama!

At Oroin-buluk on Maundy Thursday, 1903, supposedly from the Malodérbot servant
monk Bosgomtsi.

Literary Oirat version in AALTO 1962, No. 44 C, pp. 86-89 + glosses on pp. 122-124. According to
RAMSTEDT 1978, 105, Oroin-buluk was situated c. 40 km to the SE of the Gniloaksaisk station on the
railway leading from Tsaritsyn to Caucasia. At Oroin-buluk there was the Baza-Baksi's temple. In
POZDNEEV (p. XI) the song is ascribed to Galdan-Tseren, also known as bak3a DZidZéten. It is said to
have been composed by him in 1756 in connection with a pilgrimage to Tibet. Galdan-Tseren was a
descendant of the Dérbt noyon Dalai-taidi and died in St. Petersburg in 1774, Aalto's transliteration of
Galdan-Tseren's song, as rendered by Pozdneev, is found in AALTO 1962, 123.

According to HABUNOVA 128-129, this pilgrim song forms the initial part of a religious cycle
which she calls "Oirat hymns" (oordiin asty) idealizing sacred places, Buddhist cult objects,
representatives of the clergy as links between the ordinary man and the heavenly realm, ete. K. N.
Jackovskaja says that the people used the term $astr duu [ie. §astar < Sanskr. §astra 'religious
treatise'] for songs reflecting Buddhist symbolism, (JACKOVSKAJA 68)

12 AALTO 1962, 89: "Durch den viereckigen gelben Hohlweg". The enigmatic word dZowoyo is
treated on p. 123, note 7a. My interpretation is based on Tib. Jowo khang "The Lord’s House", i.c. the
big temple of Lhasa, although Tib. jo-bo is normally pronounced zU in Kalmuk. — At the border of
Oirat Dzungaria, on the southern slopes of the Tarbagatai Mountains directly west of Chuguchak, lies
Dorboljin ("The Square”, see RAMSTEDT 1978, 142), former capital of the province, but has it any
connection with this strophe?

13 COLOO 571 k618g, xemer 'runner, trotter’; AALTO 1962, 89: "lasst uns unsere Pferde und uns
selbst ausruhen!”, 2

14 cf, KWb 308b: sajvc 'halbpassgiinger' (IH), Khalkha salga 'litter drawn by a horse'. AALTO 1962,
89: "lasst uns unseren Salbaq (7) Korper ausruhen!".
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3. Offering the only son to Heaven
aworom gedek kxﬁq Xojjor gurwon gerte kxi’:rt‘é” emegon 6wgon
xojjor sandz1. ixe bajjon altpté mongote sandzl. kxiﬁké[rél irson tsag-n
bolnd. k'tiwt tsayadr Uk'UdZ-ots. en: "t'enger nado neg k'twln okko-n
janu?" gene, "6kkole-n kiwilin xortn kiirkUlér bi tengor tak'int kiwlger
gal taexv bilg-w." k'igét baetol kiiwlin garnd.

kiwilin garat xértn xUrnd. "odo bi teggor takidza, gal taenaw”
gedz, es Mlow utxvn biilidét abba. "t§amar bi gal tdend" gedz sanvla.
(€, awo alxpla gar-Tn ¥Xondorét biji-1 t81n tsokot orkkin-w. xojjor gari-
n tak kxillnﬁ. utxon awat "utxolog” gend. tegét utlvon gexan garin
agdagat waena.

kikéd xojjor burxon kirdz iréd tengor k'elgowd: "ene bit§1xon
k'twilg bit31gi allo!" "tengert gal tdena-w" gégét sant§rxola, "allol-
ugUé bae§-ug'e-w." "t'ind neg taryon saen xo0n baend. tiug gal tde!”
gedZ tenger kxelawé. tegét xoegds UzEt abdZ irét, k'lwlig teget
tiwTni-w. utxolon X6n bdedz1. xoega awat kirt$ irnd gerte. kiwiga
tawitgixat, xoega allat gal tdend. gaxtsxovn kilwiligér gal tdeson addTl
bolwad. debtadZ tinédz bolnd tengar.

There was an old woman and an old man with the name Awaram who had two or three
yurts in their yard. They were very wealthy, possessing gold and silver. Having reached
old age, their time had passed. Their sons had died in the course of time. He said: "Could
Heaven possibly give us (still) a son? In case it does, as soon as he has reached the age of
twenty, to worship Heaven I'll sacrifice the son as a fire offering!6." Such being the
case, a son was born.

Being born, the son then reached the age of twenty. "Now I'll worship Heaven and
sacrifice the fire offering," (the father) said without crying, grinding his knife and
grasping it. "I sacrifice you as a fire offering,” he pondered. Now, as soon as the father
moved his hand in order to kill, he cut himself. He bound both hands tightly. Taking the
knife he said: "The offering!" Then his hand, destined to cut, was cramped.

So, there arrived two burkhans and the deity uttered: "Don't kill this small boy!" "I
sacrifice a fire offering to Heaven," said (the man), "and it cannot be fulfilled without
slaughter.” "To that end a fat good sheep can be used. Sacrifice it as the fire offering!”
the deity replied. So he chose from among the fat-tailed sheep, intending then to release
his son. The offering was (to be) a sheep. Taking his fat-tailed sheep, he came to his yurt.
He released his son, slaughtered the fat-tailed sheep and offered it as the fire offering. It
happened just the same way as if he had sacrificed his only son as a fire offering. Heaven
poured water and calmed down. (1905)

15 ©f, Mo. kiirtei/xiirté 'abundant, rich, sufficient',
16 KWb 142a: g al tAxp 'dem feuergott opfer darbringen'. — The worship of the fire-deity took place
by means of an offering-ceremony at which the breastbone of a sheep is offered in sacrifice. (HEISSIG 70)
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4. The master thief
kezéné sandzi, neg aX di gurwun kiwiin sandZi. teget ax di gurwun
kiwln ik axan x8 xaralat bajan bolnew gedzi. dundtki dld tara-tarat
bajn bolnew gedZ, otxon din xulxailat bajan bolnew gedZ. teget
Xulxa kegét baidzi. neg ik nutukt xulxa kegét baidzi. neg nutukin
ulus odak xulxat3ig baridz apt¥. baridz awa(d) xandan zadz. xan: "ik
xulxai kedz t§idnm-t§7" gedz. tik[IE xulxat§i: "tSidn€" gedZi. "mini
miangan xoen dotor neg ike $ar tolyat irge baina, tig xulxaldz apts
t§idsan, x6eno bi t§amad ik albat 6gné, bawga apt§ ogné”, gedZ xan
anxardze. xan tere ik irgdn apt§ iré€d orgénén gaza ujat dutsin kedl
zali dadz iréd irgén togéllled untuldz. t'eget tere xulxatsi ired:
"alwan!”l" gedz irdz. dit§in ked0 zalugin deglird garddat ordZ irdz.
tegét irgig alat maxin arsndd tsuglad Xan€ $irE apt§ ired taptsikat
déran tawat gertd [jowdz/irdz].

xang orgéde neg dos'® bdedzi. tere dosin dden bol, XOIE ta'ttak
bisglr baedZE. t'erlig xang xatnné amndd kulet orkitSidZi. xan€ gusn
dotr irgn basig kigét xané klknné tsdwi zabsarin glzégin Ulegnt!?
tapt§ixat jawdz odwa. tegéd kilkn sered: "édzil” ged dudzi. edzid
sered: "d!" gek|I€ biskilry dU garad dos sered: "t8i jun Kirt€ ddn-lge
bédit] mini biklrig jUn kirté tatang-t8i?" géd bosad tSokidzi. LIK]IE Xan
seréd gusan Umsidz: "japwa” gedZ. "mini gusn dotr im ik Saldgran
basn bdwa" gedz. "irgi-t§in jU kidzZ altSikidz kepte" gedz xatn kelwa.
"mini amnda bisk0Or kildzi orkidzi xulxat3i kilsg kept€. tang gusn dotg
basn bdna x8inE basn kepté. xan mor)dz gartn!” gedZ Xatg kelwd. xan
garxalé dit$in zalU t§uk untadZ ot8i. irgig alad §irén dér taptsidz,
arsndd tsuglad. xan garad zallsig tSokidZg, tsuyar seréd bostsi, kikul
kilulérd kelket8idzi sandzi odaki xulxatsi. xan garad tSokkol€: "mini
kukUlgs jug kert tatana-t$i” gedz diitdin zalUs giibdeldedZg, utxar bijé
§aldadzg. "zalus, zalGs zoksotn" gedZz xan anxardZe. "mini irgig
xulxatsi jaydz ordz alwa" gedz xan agxarwa. "bidn untadzi otsi widn”
gedZ zalus kelwd. tek] xan zalGs tsuyar jawudzi xulxatsig xadz.
"irtn!" gedz Xxan agxarwa. zalUs jowad xulxatsig apts$ irwad, "mini irgig
jadz alaw-t§i?" gedz xan angxarwa. "zalUs dégilr garddat orad alw"
gedZ kelwd. tegéd xan anxardzé: "lin€s xoran t'ung bitdke xulxa ke"
gedZ, "bi t¥amd albat oksiw, bawga okslw, edeldZ bar§-ugé mal

17 KWb 9a; al'wn, al'wn 'scherzhaft, spielend, spasshaft' (Mo. albin 'demon, devil'). Cf. alwo,
alwn 'zwang, verpflichtung, tribut, abgabe in natura od. arbeit'.

18 Cf. Khalkha dox i6t§ 'signalman'; Chin. doushi 'fighter’.

19 Cf, KWb 294b 81gE 'wiege'; if not ilEgEL 'having blown it up'.
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okslw." tegéd malan awad, alaptan awad, bawyayan awad nojn
boldZ apts.

tegét ddkat neg xan dudaldzi xulxat$i otdi. otxoléd surdZi:
"t§amig ike xulxa kedim gedzZ sonswi. oda nand xulxa kedz as!” gedZ
K'eldzi. "mini Xatuné amn sildr biltsok bdng, tlig xulxalad apt$
t¥adsan x0no bi t¥amd ik alapta dgnéw"” gedz xan anxardz. teged
tere xulxat§i xulxaldz awxn bolod jowdz ot§. sd kurts irk|le xatung
bilt§igig xan awad amandan zUdZ apt$. tiged xan keptedz nz’iyad sesn
kiirts, xan yarad $éxllérn xatgné: "mée, ene biltsig baridz wel" gedz
6kt8€. xatn bardt keptedz wédz, xan yart8i. xan Uder garxale xulxatsi
déd bijérg ordz "tsat-tiin gara xulxat3i wéna, biltsigig nar as!” gek|e
xatn 6kt3, biltsegig awad gart8i. xan ordz irdz: "biltsig jaywa?" gedz
xatnnésg surdzi. "men oda awla-tl" gedZ xatn keldZ. "ugow, bi
awsnguow " gedz xan keldz. “tik]IE, ken abba?” gedzZ X atn keldz. "tiklI€
jo jaylew? odak xulxatsi apt§ otsn boldZi-p” gedZ xan anxarwa. klget
xulxat3ig xdlyad aptd irwd. xulxat$as xan surdz: "mini biltsigig
jayad apb0-t§i?" gedZ xan surdz. "tanig yarad §exlle, bi déd bijérd
orad 'ds $ullin nar k! gedz, 'tsat-t§in xulxatsid bdnd' gedz kelwa,
tigedz xatn nanda 6gwd. kelk|lE min xatp 'mal’ géged ogwd. teklled
awad jowdz odwe." tegéd xan alapt okt§. "On€s xoran xulxa bitske
k'el” gedz anxardz.

alaptan awad xaridz ot§i. alaptan nutuktn bulyatdilat bijid neg
ger awad neg ike xad dotr odad gerdn bulgat§idze. ger dotf neg ik
zux keged neg ik Xxdsn nertSikidz bayéim 3ar zus apt§ ired butsala”
gadzg orkidzi. neg ike bandin utu §iré apt§ iré(d) taptdikidz. zusan
butsalyad wddz bdtln erloak nomin Xang elt§i xojor nitsgn Sulm kurt§
iréd, bandin déred xojor xuryn zusan (zusig) tsuktn SaldatSikad,
enderd xdspné 8ro styad, xojor Sulmig: "Siré dér sutpl” géged
stlayat§ixidzé. zusn dér sux|lér xojs Sulmin xo$yonok naldad otsi.
zali oda xojr Sulman gesnda butsalaksn zus oged bdidZz. ges dotrd
barildéd, xo§xonogin dora zusla naldad ot§i. §..[unfinished]

Once upon a time there lived three brothers: (two) elder and (one) younger. Then, of these
three brothers, the eldest became rich by herding sheep. The middle one is said to have
gained wealth through agriculture, and the youngest one by stealing. Then he carried on
with thievery. He practised stealing in a big country. The people of a country caught this
thief. Having arrested him, they showed him to their khan. The khan asked: "Are you
able to carry out big thefts?" Then the thief said: "Yes, I am." "Among the thousand
sheep of mine there is a big yellow-headed ram; if you can steal it, I'll give you lots of
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bondsmen and I’ll bestow a wife upon you," said the khan respectfully. The khan
brought that big ram of his and tied it up outside in the yard. When more than forty men
had come to guard it, he placed them around it to sleep. Then the thief came and said:
"Joke!" He leaped in over the more than forty men. Having slaughtered the ram, he
wrapped the meat in the skin, brought the khan's table, set it up, placed [the meat] upon it
and [entered] the yurt.

There was a sentry in the khan's palace. In case the enemy appeared to that sentry, he
had a whistle to blow. (The thief) bound (the whistle) quickly to the mouth of the khan's
wife. He put ram dung into the khan's bootleg and placed its inflated rectum on the
khan's child and departed. The child awoke and shouted: "Mama!" The mother awoke,
and the shriek of the whistle sounding "Eee!" wakened the sentry who said: "Since there
are no enemies (here), why do you blow my whistle so much?" And he stood up and hit
(her). Such being the case, the khan awoke, pulled his boots on and said: "I’m coming,
(but) there is so much loose dung in my boots." "Concerning your ram, it seems really to
be slaughtered," the wife said. "A whistle is fastened to my mouth, as though by a thief.
In your boots there is dungt like sheep dung. The khan should come out!" the wife said.
When the khan came out, (those) forty men were all sleepin g. (The thief) had slaughtered
the ram, placed it on the table and wrapped (the meat) in the skin. After coming out the
khan beat the men, and, awaking, they all jumped up together: the thief had knotted all
their braids together. At the same time as the khan came out and beat (them) the forty men
cried: "Why do you pull my braid?" and repeatedly hit each other and stabbed each other
with knives. "Men, men, please stop!" the khan commanded. "How has the thief come in
and killed my ram?" the khan asked. "We were sleeping," the men said. Immediately the
khan and the men went out together to look for the thief. "Please come!" the khan
commanded. The men went and fetched the thief. "How did you succeed in killing my
ram?" the khan asked. "I jumped over the men, came in and killed," he said. Then the
khan spoke respectfully: "Hereafter don’t steal anything! T would like to give you
bondsmen, wives and cattle which, once yours, cannot be taken away." Then (the thief)
took his cattle, took his bondsmen, took his wives and set about to be a prince.

Then a khan had the thief called to him. When he came, (the khan) asked: "T have
heard it said that you can carry out big thefts. Now you have to steal for me! The life-
securing (talisman) of my wife is her ring; after you have succeeded in stealing it, I’ll give
you bondssmen," the khan said respectfully. Then this thief promised that he would steal
it and set out. Immediately after nightfall the khan took the his wife’s ring and kept it in
his mouth. Then having lain restlessly the khan had to urinate; as he was going out to
urinate, the khan said to his wife: "Now keep this ring!" and gave it (to her). The wife
took it and lay down and the khan went out. When the khan went out of the door, the
thief entered from above. "The thief is appearing behind you, give me the ring!"—when
(the thief) spoke, the wife gave it (to him) and, taking the ring, he went out. The khan
entered and asked his wife: "Where is the ring?" "Surely you have just taken it!" the wife
said. "No, I have not taken it," the khan said. "In that case, who took it then?" the wife
asked. "Well, what has happened? The thief has taken it and left," the khan said. He
ordered a quick search for the thief and (the thief) was brought (to him). The khan asked
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the thief: "How did you take my ring?" "When you came out to urinate, I entered from
above and said ‘Give it quickly here!” (and) ‘The thief appears on the other side of you’,
so (your) wife gave it to me. When I spoke, (your) wife said “Take it!” and gave it (to
me). So I took it and went away." Then the khan gave (him) bondsmen. "Hereafter you
should not practise thievery!" he said respectfully.

Taking his bondsmen, (the thief) returned home. He let the bondsmen settle down in
his home country, took for himself a yurt and, having gone into a place (inside) big
rocks, he put up his yurt. He made a big stove in the yurt and filled a big cauldron. He
put thick yellow glue to boil. He brought a big plank for a long seat and put it up. When
he was boiling his glue, two naked demons arrived as messengers of the Erlik Nomun
khan. (The thief) smeared the glue two fingers thick all over the plank and sat down on
the side near the cauldron and said: "Please, sit down on the bench!" letting the two
demons take seats (there). Immediately when they sat on the glue, the posteriors of the
two demons stuck there. Now the man served the glue, boiled in the cauldron, to the two
demons. When the intestines inside them had stuck together, they were fastened by glue
under the posterior. [...]

[From among the Torguts in 1905.]

Cf. AARNE-THOMPSON No. 1525A (The Master Thief; Theft of Dog, Horse, Sheet or Ring) and No.
1536B: BENNIGSEN 68-75; LORINCZ Nos. 365-370; Xal’mg tuul’s 194-199 (“Xyaxau”).

5. sartaktg batar sana-ugédan UKUWE

(sdrm-nort kolin Uzlirér depse)

neg sartdktg gedek batar, deged kUt$tg batdr sandzi. tiged neg kimuUn:
"marya kejil" gedz keledz, "t§i sdrm nlrt-n kolin UzOrér defsed mos
kort] zoksodz-g, tegéd mos 6rgodz danu-t$i" gedZ kelwg. ng, sartakte
tere lignt orwa, batdr kiimiin anXdn?® bolddk-1a, mang josor. biden
kit§indén itked, tigéd mosig jaydz 6rokko? tere tsat kimin tins
ewerén jlldér tolyayin t§aptSiwa — ondan julde dadik-bi%i. sartakte
batar sana-ugédan lkliwe gedegr tere.

How Sartakté Batar died of thoughtlessness

(stepping into the Sairam-niir with the tip of his foot)

A bitar called Sartakté was a very strong batar. Then a man said: "Let us make a bet! If
you step with the tip of your foot into the Sairam-niir and stand still until the ice freezes,
can you then lift the ice?" Well, Sartakté entered (it) accordingly; the heroic man went
first, as is our habit. He relied upon his own strength, (but) how could he then lift the ice?
The other man severed his companion's head with his own sword—no other sword
would have accomplished that. It is said of Sartakté Batar that he died of thoughtlessness.

From Arsha at Olon-bulak, November 27, 1905.
20 KWb 11a: anX vn 'anfang, erst; im beginn'; cf. 12a: anX Un 'einfiltig, dumm, triige’.
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6. Phrases and words

“gaxts kiimn kiimn bolduyg, gaxtsa tsutsul yal bolduyg."
"A man cannot alone become a human being, a single firebrand is not enough for a
campfire,” (said Arsha when he couldn't meet a certain geliing.) (IH)

"dligdn oxumar! utxo zlidek kisig-ugei-t3."
"Fuck your younger sister! You don't deserve to bear a knife," (said Arsha to himself,
when he thought about the knife he had lost.) (IH)

klGné mu drilxa-8§, détsin mu Sulin.

Although common people's vices disappear, the vices of the upper class remain. (IH)

Cf. kiini muu arilyu ligei, tegri jin muu ariluna 'Bad men do not improve, bad weather docs'
(AALTO 1950, No. 81).

tsarlk, Sart ¢oruq, Kirg. t§aqai 'goatskin shoes'; cf. CoLoo 836 tsarak 'sole.
kok tlrgn 'blue flies' (harmful to horses); cf. modern Kalmuk Typru 2 [Typrene]

‘oBox’.
II. STORIES AND LEGENDS TOLD BY ARSHA, RAMSTEDT'S KALMUK ASSISTANT

1. The old woman who became a wolf

Once upon a time there was a Kalmuk living by the roadside and earning his daily bread
by selling firewood. Mostly it was the old woman who collected the firewood while the
man himself tarried with the neighbours on the steppe. During the absence of the man the
wife frequently disappeared from the house, leaving her two children home alone. The
man believed that the old woman faithfully cared for the household while he was absent,
but at last the neighbours informed him about the real situation. The old man, having
noticed that his wife had gotten thinner and that her eyes now had a frightful and piercing
lustre, decided to watch the situation. He asked his wife whether she was ill. "No, there
is nothing wrong with me," she replied.

One day when he was leaving, the man said to her: "Now I'm going away for a
couple of days. Meanwhile take good care of the children and the household!" The old
man hid himself near to the tent. The wife prepared food, washed clothes, and said to the
elder child: "Take care of your younger brother while I go away for a moment!" Then the
wife left home and ran away, faster and faster the farther she went. There was a place
where a family had once lived and lots of ashes were found nearby. When the man got
there he saw his wife, undress and roll herself in the ashes, and immediately she was
transformed into a big grey wolf which rushed away with great speed. The man took her
clothes, hurried home and, taking the children along, went to the nearest neighbour.
There he sat until evening. Late at night the wife—again a human—came back to her
husband. "Where have you been?" the man asked. "That is impossible to say and equally
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impossible not to say, as you already know." "Tell me everything without concealment!"
the man said, "You ought not to have any secrets from me!" "The matter is as follows.
From heaven I got a message that I must become a wolf and devour people here and
there. It was God who told me to annihilate ungodly people because of their sins." The
man could not say anything to that.

All man-eating wolves have similar orders from God. When God wishes, there are
lots of such wolves.

2. About the stallion who fought with a tiger

At Barlik there once lived a Kirghiz who owned a large horse tabun and, among other
things, an excellent stallion. One day when the Kirghiz came to the herd of horses, he
was surprised to see how in fury the stallion drove the herd to stay together, keeping the
foals in the middle and the others with their heads towards the center of the circle. When
the herd was put in good order according to all the thoughts of the stallion, he took
himself away, shaking his mane and sniffing around like a dog searching for game. The
Kirghiz rode slowly behind, not daring to approach the stallion, who had rushed towards
the reeds. When he arrived, the Kirghiz saw a big tiger spring upon the stallion and how
the stallion defended himself.A fight developed which was horrible to watch. The Kirghiz
naturally hurried home and got his rifle, but when he came back the fight was almost
over. He fired on the severely wounded tiger while the stallion lay there barely alive.

3. The Camel's Neck

At Shara-khulustu there is a cliff projection called Temén kiiziin, and it really resembles a
"camel's neck". Whenever the wind blows, a most powerful storm always rages there
and three tents, a short distance from each other, help travellers to find the way. In ancient
times a rich Mongol (bator) slaughtered 70 oxen; with their skins and a big stone he
blocked the hole where, according to the legend, the winds are born, and that helped for
many decades. The skins have decayed now and storms rage there as in olden times. Only
when the weather is fine is the place traversed. When a mandarin is delayed on his
journey, he is punished and deprived of his rank; only he who is delayed at Shara-
khulusun can find the Bogdo Khan's mercy. —Temen kiiziin is situated SSE from the
monastery at Dorboljin.

Retold in RAMSTEDT 1978, 148.

4. What an old lama related
The O616ts were first called O6rot [Oirat], and they don't have any prince of imperial
descent. All sons of Chinggis Khan were divided among the Chinese, Mongols, Kirghiz
and Russians (sic!), so that finally the O6l6ts were left without any. When they asked for
a prince, Chinggis Khan gave them one of his servants called Zartsatai (zartstg). He
was the Emperor's trustee for a long period.

The Torgut princes are of "white descent”, not imperial blood but Buddha blood.
Their princely lineage comes from India through Tibet, China and Mongolia. The
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Mongols didn't want to have (Zartsatai), but elected 500 men, 25 years old, slim and tall
(turuk utu) along with 500 beautiful girls of 18 years of age and gave them to the
godly son who wandered with them towards the west. This is the origin of the Torgutss.

5. "Génge-Rolf" (Rollo)

Gange-Rolf (Jawgon-bator) lived formerly in the area of Ili. His bones were recently
dug up by a Russian in Turfan and sent to Russia. Why were they stolen? For what
purpose were they needed in Russia?

Another old lama, who brought 3 Burkhans from Erén-Khabirga, declared that the
bones of Ginge-Rolf could not have been stolen. They don't remain in the earth any
more, that is true, but he was not stolen; instead he has been resurrected and strolls
around. The Bogdo Khan has sent messages around the world in order to know where he
is, but nobody knows, as Ginge-Rolf hides himself and prepares himself for the last
great fight of the Oblots, which will take place at ‘Sambolin ddjini tsakt’ [ie. "at
the time of the war of Shambhala"]. Even Chinggis Khan is said to have been resurrected,
and he will come to liberate the Mongols. That year the Bogdin-Gegen will be a khan,
$ara dzinseté (with a yellow jingse).

6. The father and his three sons

There was a father who had three sons. The eldest one was 32 years old. He had learned
how to make tent poles. The second one was 31 years old. He could make saddle frames.
The youngest had no other skill than coition. He maintained that he would be able to feed
his father in his old age with this (skill). He went to the khan's court, where he warmed
his §0da [= penis] at the fire. The queen saw it and told the khan that her brother was
paying a visit to them. The khan was happy and did not suspect that his wife was untrue
to him. (Arsha did not continue the story, as it was all too obscene in his opinion.)

7. The Dungan uprising at Manas
At Manas very few Dungans were visible. In the evening, when we had arrived at Ulan-
usun after a difficult journey through mud and mire, Arsha told us the reason.

At Manas lived a rich merchant called Ma San who had shops in all the cities of
Eastern Turkestan. One day a mullah came to him, the rich and cautious Ma San, taking
him aside for a discussion between the two of them. "You are rich, you are blessed with
all the best gifts of God, you are created for something better than just doing business for
all eternity. The Prophet Muhammed—blessed be His name—was even himself a
merchant. You are chosen by God to become the king of a large state and the days of your
reign are close." Ma San was surprised and did not want to take the words of the mullah
seriously by any means. In his mind he thought that it was just an attempt to lay hands
upon his property and good name.—"If you don't believe it, and I see that you don't, I’ll
show you certain signs which God will let you see and perceive. The mullah drew a large
square on the wall, read some spells, blew and lo—the wall fell down and instead of the
drawing of the square there was a hole, although Ma San's house was recently built and
the wall rather thick.—Ma San shook his head and still didn't believe it. Then the mullah
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bade him come out and took him to a pond. On the surface of the pond the mullah threw
some leaves of poplars which were standing at the waterside. "Walk over the pond and
your shoes shall not become wet," the mullah said. "Oh," said Ma San, "surely I would
drown, for the pond is deep." The people gathered at the waterside exhorted Ma San to
try. In the end Ma San had the courage. The leaves supported him and when he reached
the opposite shore of the pond, his felt shoes (§2ha) were as dry as before. Everybody
was greatly impressed and exclaimed: "Ma San is a protégé of God!" Now Ma San could
not doubt any longer. He was the future king predestined to liberate the faithful ones from
the Chinese yoke. The mullah persuaded Ma San to start the holy war. The Dungans
gathered together in secret meetings and finally decided to wipe the unbelievers out of
Manas in just one night. The Sarts, who also are believers, did not participate in the plots
of the Dungans. The day was already determined and all preparations carried out.
However, two Dungans revealed the secret to the Chinese authorities. They could not
believe in the possibility of an insurrection and slept the sleep of the unconcerned. Night
fell and the Dungans set about the massacre, but the soldiers had remained ready, and the
following day the slaughter of all the Dungans in Manas began. The Dungan farmers from
the outskirts of the city had been cautious and stayed away, thus saving themselves.
Everything is now peaceful again. At Manas there are only two or three Dungans, i.e.
those who had warned the Chinese. They have been sentenced to death by all the
Dungans of other cities, and therefore they never leave Manas.

[September 16, 1905]
Retold in RAMSTEDT 1978, 183-185.

III. STORIES TOLD BY THE DA-LAMA

1. "Little Claus and Big Claus"

The Da-Lama, my teacher of Tibetan, told me in the evening of July 19, as an example of
how the witty one (UXatg) wins over the stupid, the story of Little Claus and Big Claus
in its Tibetan fashion.

There was a poor son with a mother, a goat and a brass saucer. In the neighbourhood
lived a rich man, thievish by nature. The poor one let the rich one believe that his saucer
was of precious stone (erdeni), and when the rich one broke his way through the wall
in the night in order to steal the saucer, the poor son had placed a big wooden box there
with the saucer on its edge. In the dark the rich man got ahold of the saucer, and,
believing that the box contained more similar things, he crept into it. The poor man
captured the rich one in the box and asked for 10,000 liang of silver as ransom money,
which he received. He took his mother, his goat and his money. To the goat he gave 40
liang mixed in porridge. Coming to an inn, he paid with the money he squeezed out of
the goat. He sold the goat for another 10,000 liang, having squeezed 30 silver coins out
of it. He sent his mother along the road, and he himself rode another way.
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2. The virtuous enemy

There was a khan who had a monkey. A thief, who wanted to steal the khan's jewels in
the night, broke his way into the royal palace. Just when he intended to take the jewels
and get away, he noticed the monkey handling a sabre and, holding it, approach the
khan's bed. Seeing that the monkey intended to kill the khan, (the thief) forgot his
original purpose and grasped the monkey by the arm. As they wrestled the khan woke up
and asked the thief: "Who are you and what are you doing here?" "I came to steal your
treasures, but I saw that the monkey intended to kill you, so I decided to rescue you. I
have rescued you, and you can now punish me for my planned theft, as I cannot escape
any more."—A virtuous (mergen) enemy is better than a foolish (munXak) friend.

3. The donkey in a tiger’s skin

A man who possessed a donkey wished to let it pasture in another's field, but the people
chased it away. Then he took a tiger's skin and put it on his donkey (irbisin arsar
birkéwe). The people and cattle took flight, being out of their minds with fright, but
the owner of the field, a courageous and reasonable man, observed the tiger and noticed
that it grazed in the field. He understood that it could not be a tiger, as tigers don't eat
hay. He went home, took his gun and shot it dead. The man who wanted to cheat others
was himself cheated.

Cf. Grgnbech-Krueger 30, The Ass in the Panther's Skin (from the commentary to the Subhasita-
ratnanidhi).

4. Can the son be better than his father?

A khan wanted to test the fidelity and understanding of one of his servants by giving him
a mule to be kept and fed. After some time the khan ordered one of his people to steal the
mule. The khan came to see how the mule had got stout and he asked it to be let out.
When the servant saw the khan coming, he asked his father to obey him and began to
teach the father manners and customs. The khan was very surprised and asked what he
was doing. "I teach my father, because he is a good-for-nothing and ignorant man." "It is
not customary that the son should teach his father," the khan said. "But my father is bad
(mu)," "A father is never worse than the son," the khan said. "Indeed!" the son said,
"In that case it might be so. You gave me a mule; I'll keep it for myself and to you I give
an ass, as the ass certainly is the father of the mule and according to what you said
(zérlik bolwa) the father is never worse than the son. So for you an ass is better than a
mule." To that the khan couldn't give any answer.

5. The Cunning and the Strong

Sara-xubtsté and the Garudi?! were constant enemies. What Sara-xubtste did for the
spread of Religion, the Garudi destroyed. Then Sara-xubtst€ planned the following trick.
He flattered the Garudi by saying: "You are a big, strong, fast and exquisite creature. I
like you. Therefore, ask me for a favour and I'll give it to you." The Garudi replied:

21 Garuga, the mythical King of the Birds, functions as the vihana of a transcendental buddha, the green-
coloured Amoghasiddhi; cf. Sara-xubtsté The Yellow-robed'.
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"How is that appropriate? I am big and strong. You should request from me, not I from
you!" "No, you request from me!" "No, no! I am the stronger, I’ll give you what you
want!" "Well, in that case I wish that in the future we would help each other, and I’ll ride
on your back." And so it was. Since that time the Garudi is Sara-xubtsté’s una,
kolgen?2,

IV. A STORY TOLD BY THE MONGOL COOK OF BAYAR WANG FROM JIRGALANGTU

The Chinese colleague of Bayar Wang's Mongol cook had with his last money—120
liang, if I remember correctly—bought himself a beautiful Chinese girl. They had had a
lucky time in the wealthy house of the Wang; there was an abundance of food and a nice
house. The Wang's secretary (bit8€131i) was an old unmarried man. He cast sideways
glances at the cook. Now one day the cook asked the Wang for a horse and rode to Shiho
and other places. Then the secretary gave notice to the Wang that a thief had robbed him
of 300 liang of silver, eight silk dresses and other things, altogether worth a considerable
sum of money. The secretary said that he suspected the cook, and the cook was later
arrested by the Chinese authorities. He didn't declare himself guilty and maintained that
the clerk had not had any silver; in fact, nobody could ascertain whether the clerk had
possessed silver and silk dresses or not. The cook, who did not confess, was flogged
according to Chinese custom. He could stand 100, 200, 300 lashes without moaning. At
600 lashes, when the flesh was hanging in strips and the blood running abundantly, he
confessed to have stolen the lost property. A protocol was made up and so the matter was
really revealed. But the cook could not be persuaded to tell where he had hidden them. He
mentioned several places, but nothing was found anywhere. He then had to pay back
what he had stolen, but, possessing nothing, he was incarcerated for many years. The
only thing he had was his wife. She had accompanied him to the prison and suffered all
the hardships together with her husband. Finally, the man had to urge her to return to the
Wang's house, where food was abundant. The Wang would certainly take care of her.
Having returned, she was, however, taken possession of by the clerk as a modest
compensation for the lost valuables. She now belongs to the clerk, but the Mongol cook
could not say whether she has become his wife or not. He supposed that she avoids her
lord, his not being her husband, as much as possible. This is a little romantic story which
attests to passions, even among the Chinese.

V. STORIES TOLD BY G. J. RAMSTEDT

1. Arsha and the white camel

This happened in Giirtii, the first night on the road from Dérboljin to Shiho. We sat out in
the yard sipping tea, a felt carpet spread under us and my basket serving as a table. I had
already prepared myself to sleep in the cart, and Arsha kept lying on the blanket, having
the saddle-pad as his pillow and his opium lamp in front of him. He was saying some-
thing, or rather muttering, as was his custom when smoking opium. Suddenly he jumped

22 k5lgen = 'mount, vehicle, vahana',
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up and shouted out; "tsagan temeén, the white camel!" and followed with utmost
horror the movements of a tiny creature: a spider like a fine dorbeetle. While shouting
"mandZudiri-men, mandZ$ir-men," he looked for a stone and with it he then
smashed the poor creature. The Chinese host also came forth and together they examined
the dead animal. The sun had just set in the west, the clouds were red, and in the yard
Arsha ran around moaning with the Chinese. I gave Arsha the place in the cart, and I
myself slept in my camp bed. At all following stations Arsha told about his adventure
with the white camel. tsagan temeén is the Kalmuk designation for a poisonous
spider. I cannot say whether it really was the white camel or not. Opium smokers see
tremendous dangers everywhere.

2. A tiger in the forest

At 8 o'clock on Sunday evening on August 6, we departed from Chipeize, where we had
stayed at a Sart. The horses walked step by step, as the road was soft, consisting of loose
loess. Here and there the water canals of the Chinese had flooded over and filled the road
which during our journey was mere dung and mud pools in places . At midnight we
arrived at Tiitai where we turned into a Chinese man’s yard (dian) in order to let the
horses graze and to drink tea. The gnats bothered us much, so we made a fire in the
man's fansa, After the horses had rested for an hour, we put the harnesses on them,
when suddenly a hoarse bleat like that of a sheep was heard three times in succession.
The birds took wing in the wood, the horses opened their eyes and trembled. Arsha
praised the Gods that we had not yet progressed outside the gate, because if we had, we
would have been lost. I don't know whether the tiger waited for us or for something else,
but in any case we were lucky to have been warned and waited until daybreak before
leaving at 5 o'clock and arriving at 10 o'clock at a guanze (where Arsha forgot the whip
and the oatsack). The same day (Monday, August 9) we reached Shiho.

3. About subterranean cities

On the evening of August 8, a Sart called Abdulla, son of Zait (abdulla zait balasy),
sat at our lodging place with the Sart host telling about subterranean cities. Among others
there is a city a day's journey from Turfan (the man was a Turpanlyk) with an open main
gate, the streets and houses still in habitable condition. If one travels there well
provisioned (there is no water), one can find vessels, utensils and money by the walls
inside the houses, everything out of purest silver and gold. But when one wants to leave,
the gate is found to be closed. Only after putting back in their proper places everything
one has found, does the gate open, and one can freely come out of the city.

In another place there are traces of a city. The city was big and rich, and now it lies
buried deep under the sand. It is said to have suddenly been covered up by a sandstorm,
Spending the night at that place is very risky. One lies down to sleep and is just falling
asleep when suddenly a dog barks, a rooster crows, a donkey brays and carts creak. One
hears human voices, children shout and men quarrel and do business. All the sounds that
can be heard in our oriental cities are also audible there from the earth. The sleeping
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traveller becomes frightened, kindles a light and reads his namaz. Then the subterranean
voices die out and everything becomes peaceful; only the desolate sands of the desert are
visible around. But if one tries to fall asleep, then the subterranean noises start anew.
With a small piece of gold the treasure-hunter hurries away, having no desire to try his
fortune once again. The finds consist of pieces of gold in the form of small bars (like
pencils), coral, pearls and precious stones, which once have been worn by women and
children.

The brother of Abdulla had dug and found a sack filled with gold pieces which the
Kitai Beg (k itat noyon) "ate up". Abdulla is very familiar with all the places, and he
promises to act as a guide to such places in case I intend to come again to make
investigations about similar matters.
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