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The existence of Hebrew words occurring with slight changes in medieval non-
Moslem Arabic texts - Jewish, Karaite and Samaritan - is a well-known phenom-
enon. The same can be said for the usage of Arabic words in somewhat different
meanings from those attested in the dictionaries of Classical Arabic.1 These
two known phenomena can generally be explained by two main facts: the lack of
exact Arabic equivalents for those Hebrew words pertaining to the field of
religion; the non-Moslem writers did not write Arabic according to the rules
of cArabiyya.2 This form of Arabic, known in the literature by the name
"Middle Arabic", includes elements from the spoken language of the writers.
This paper deals with a surprisingly less known and perhaps unique example of
using an Arabic word '"ratt" - the lexical meaning of which is swine (see below)
- as a translation of the frequently appearing Biblical word "par", which means
young bull, steer.3 An examination of old dictionaries of Classical Arabic
shows that the word "rattun"a has the following meanings:
a) a swine - al-Sihdah of al-Jawhari (dies about 1005 A.D.), al-Qamis of al-
Firuzabadil (1328-1413).
b) a swine that assauls or attacs (men) - Tahdib of al-Azharl (895-980),
Tdj al-CArGs of Sayyid Murtada al-zabidi (1732-1791).
¢) a voracious swine - AbG CAmr ibn al-CAl13’ (around 687-770) according to
the Lisan.
d) a thing (an animal) resembling the wild swine - al-Muhkam of Ibn Sida
(1007-1066), Taj al-CArs and Lisdn al-CArab of Ibn Manzir (1232-1311).
e) a wild swine - in some copies of al-$ihdh, according to T&j al-CArs.
f) a boar - al-Muhkam.
g) a strong and bold boar - Asas al-Balaga of al-Zamakh¥ari (1075-1144).
Ibn Duraid (838-933) in his Jamharat al-Luga and Ibn STIda in his Muhkam
indicate that it has been asserted that al-Khalil b. Ahmad al-Farahidi

(died 786) was the only one who mentioned this meaning.
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h) a chief - Ibn al-CArabI (767-845), al-Azhar1, al-Jawhari, al-Zamakh¥arl
i) a chief in eminence and generosity — Ibn al-“Arabi, al-AzharI and Tbn
Manzur. Two examples are given: huwa min rutiit al-nds in Asas al-Balaga
and ha’ul@’i rutut al-balad in Taj al-“Arts (in Lisan al-“Arab the first
word is dropped).
In addition to the above mentioned plural form of "ratt", the following forms
are to be found: rittat¥n, pitata®™" and ruttan". It is worth pointing out
that no feminine form, neither in the singular nor in the plural, is attested
in the Arabic lexicons. As a matter of fact, the procedure of utilizing Arabic
names of animals as epithets for human beings is not rare. Five examples are
sufficient: The names tawr = a bull, an ox,5 kabd = a ram, a male sheep, wa1
= a mountain goat, hama = a horse, a kind of small owl living in graveyards
and in ruins, are also used in the sense of a master, a chief, a noble, a
leader of a people. The name hillawf which signifies simply (1) a hairy, big
and old camel or (2) a wild swine is also used as an attribute for an old man.
In spite of these examples and other similar ones, the metaphorical usage of

"ratt" - a chief, a master and the like — is still curious and astonishing.

"Ratt" as a translation of "par'" in non-Moslem Arabic literature goes back, as
far as we know, to the 10th century in Babylon. In the pages which follow an
effort is made to present and elucidate the data concerning the rendering of
"par" by "ratt" in the Judeo-Arabic literature, in its wide sense including

Samaritan sources.

RABBINIC SOURCES:

I R. Saadia Gaon (882-942)

Saadia, whose direct Arabic translation of Biblical books is the earliest to
come down to us, also uses the word "ratt" to render the word "par". The other
Arabic words utilized for the same purpose are tawr and bagar. The Saadian
rendering of "par" by '"ratt'" was noticed a long time ago, perhaps as early as
the 17th century in Castellus’ 1exicon.6 Some scholars such as Schnurrer,?
de Sacy,8 Munk,g Geiger,lo Juynboll,11 Pinsker,12 Baron,13 Katten,14 Halper,15

Skoss}6 and Birnbauml? have pointed out, briefly and in general terms, that

Saadia uses the word "ratt'" in his translation.

To what extent does Saadia use the word "ratt"? Is there a free choice between
the words ratt, tawr and bagar in the rendering of "par" into Arabic? Does the

context play any role in choosing one of these Arabic words? In order to try

342



A non-Moslem Arabic word

; 5 : 18
to find answers to these questions, all occurrences, 115 in number, of
Saadian renditions of "par' and its different derived forms were examined.
The following table summarizes the findings of the examination:

Number of ;

Word Translations and number of usages
occurrences

bagara

ratt, rutut tawr, tiran fia
Bs =R baqarat, baqar

par 69 41 (59.4 Z) 28 (40.6 %) e
parim 29 24 (82.8 ) 3 (10.3 2) 2 (6.9 %)
para, parot 17 ———— -— 17 (100 %)
Total: 115 65 31 19

It seems to me that two remarks are worth making in regard to this table.

The word "ratta" (a cow) does not appear in Saadian vocabularylg nor in
Arabic dictionaries (but is used in Samaritan literature, see below). Saadian
choice between "ratt' and "tawr' depends greatly on whether the translated

word is in the singular - "par" - or in the plural - "parim".

Saadian rendering of Num 8:8 deserves special attention. In this verse the

word "par" is mentioned twice, the first time being rendered by '"tawr", the

second time by "ratt". An investigation of "par" = "ratt" instances on the
one hand and "par'" = "tawr" ones on the other 1leads us to the following
results:

a) "par" = "ratt" usually occurs in the following circumstances:

1) "par" for the sin offerings - examples: Ex 29:14.36; Lev 4:3.8.14;
8:2.14; 16:3.6.11.14.15.18.27.

2) "par" for a burnt offering as a sweet savour unto the Lord -
examples: Num 15:24; 28:19.27.28; 29:2.3.8.9.

3) "par" for a burnt offering, a sacrifice made by fire, a sweet savour
unto the Lord - examples: Num 29:13.14.17.18.20.21.23.24.26.27.29.30.
33.34.36.37.

b) "par" = "tawr" usually occurs in the following cases:

1) "par" for a burnt offering (e.g. the offering of the princes for the
dedication of the altar) - examples: Lev 4:11; 23:18; Num 7:15.21.27.
33.39.45.51.57.63.69.75.81; 8:8 (the first "par"); 23:2.4.14.30; 28:14.

2) "par" for the sin offering of the congregation, of a priest, or of a
burnt offering of each month - examples: Lev 4:20.21; Num 8:12; 28:14.

3) "par'" for peace offerings - examples: Ex 24:5; Num 7:88.

"

4) "par" for Jacob’s present to his brother Esau - Gen 32:16,
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6 HASEEB SHEHADEH

I should mention that the reason for the Saadian distinction between "ratt"
and "tawr" is not evident to me.zo The same can be said of the curious fact
that no hint, let alone comment, on this usage of "ratt" is known to exist

in medieval Jewish works of lexicographers or Biblical commentators who were
affected by Saadian works.21 The fact that Saadia uses '"ratt" to translate
"par'" allows us to assume that "ratt" in this meaning was known to the Jewish
community in Babylon in the 10th century. Some scholars believe that the
Jewish writers who used "ratt" in the sense of "par'" did not know the meaning
"ratt" = 'swine' existing in Moslem sources.22 This assertion does not seem
very reasonable at least in regard to the Gaon of Sira, who undoubtedly had

a profound knowledge of the Arabic language and literature. However, let us
present the innermost thoughts of the anonymous writer (scribe ?) of the
preface in the Arabic Ms. 1 in the Biblioth&que Nationale in Paris, which

includes the Tafsir of Saadia:23

b ¥l B yall Al ) dleatedl Gall o BUA s o155 a0 elbually "
ABill pby Ledey b ool Y aiyy Loy andyead Gl asataid L b
el el i bhalS Lasal alestul Lo Lty «Loline o dpay 30 Lans o yall
g0 by al) e GO LS oM Al ol el Bliel e Lo Leleatul
Al s luy,y el Loasl :uLam sy Gle L Jodee ES i abal a el aa Ul
PISI 5 henall pall, n._.‘)Jlu_,.Jl_Jl rnally susloall el @UAN (laally Lyssd,
Gl GbLadl ol yoall plail wlbe go Les eIy Jo¥l plotasll Lols «Lews alSally
s 1590 peol e J3D puddl pliodl U s Y1 L copindl oo Y
el LLaSH 130 oLs somad o3Se ol oSer ¥ 138y ¢ dsgunall peilogenal poadyl
3o ol Grmall s cJuill aple dopdall oy Jedll 130 e j0a o5 alin g3l
oo padl Jang o le Banhs Gelidy asede e gl ol 5o 1305 oS O gl
of OLS ol y e alll Laas oce Mea oldd Jas olS gUS ¢ oYl gl L3 LS g
OlS ol s amadl pSesll o b asd il ud GLS g ¢ ae Cooall Coall L oy ple
il oSl o ged eyl oo LA hAUl ede mhy s aninlh ol plhol o3
ahanll a3a 5 Lealas BLAIVI a30 pees S50 a3y ¢ alte Lylontial o peie o
prdl e el ufdjlq:mjl rl‘,.z.li_,tplj.i..ll cr“J' a_,.;,_J:L_-.JI Lalll.
oo i Yy gle, ke ¥y pew 4 et ¥ e
o Joladl sepa, b glob sdls
od pdlall pis
Loo)S ologbusa

-ll dﬂ“j

Translation:
" ..And the fourth method (of Saadia’s Bible tramslation into Arabic) is his

transfer of a number of words from the spoken language into the literary
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Arabic language., (This transfer is done) in order to demonstrate his elo-
quence, his knowledge and his experience. Yet, in some instances he used an
Arabic word in an unusual sense. In some other instances he used an Arabic

"al-ratt'". He used it as a

word in its contrary meaning, such as the word
substitute for the sorts of bovine animals which were offered up to God as
sacrifices. "al-ratt'" in Arabic is a homonym carrying three meanings: 1) a
chief, and the chiefs of the country (place) are called its "rutut", 2)
"rutGt" = 'swines', 3) "al-rutta", with the vowel -u- (damma), signifies
incorrectness in speaking Arabic and unintelligibility. As far as two
meanings - the first and the third - are concerned, they are distinguishing
marks of the speaking animal. Nobody approves offering up this animal except
some worshipers of idols about whom it was said: they used to offer up their
children for their idols. This cannot be his (Saadia’s) intention since this
holy book that he translated warned against such action and prescribed the
death sentence as a punishment for the doer. Accordingly the second meaning

- the swine-like animal - remains. This animal is impure according to his
faith and a great repulsiveness rests on him who includes impure animals in
his offerings to God. If he has done this out of ignorance, may God forgive
him. If knowingly, it would have been a most prodigious happening. If he used
"ratt" because of a reason he had in mind it would have been possible but
unlikely. But if his sect adopted the usage of this word in order to refer to
bovines rather than swine it would be very possible, because some of them

used i1t like Saadia.

"I have marked this group of words in this copy, and added other words which
are fluent and valid in the course of time among all classes of people. This
was done so that the words will not sound odd, will not be beyond the knowl-
edge of the vulgar, and will be acceptable to all. Consequently the learned

and the ignorant will be equal in their understanding the text."

11 Hefes b. Yagliah (terminus ad quem: first half of the 1lth century, Babylon)

"ratt", "rattat" as renditions of "par", "parot" are employed by this Rabbanite

7 i § i 4 24
Halachist in his composition the Book of Precepts.
KARAITE SOURCES:

III Yefet b. Al (10th century)

The words "k®-pdra", "parim" occurring once in the Book of Hosea (4:16; 14:3
respectively) are translated by "ratta", "rutut" in Yefet’s commentary on the

book of Hosea:
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YNPO 07DAPR MY Y9 NTIA?Y 93Y. .. ININ YN ANT INTD findNT A Ynn ey
n7ay ®71 19 00 IR AYRAN 2%y NI AN 1719 9an 1y aadNT 2a finn Yan IR
PLLL3TPNYRYIR A0 171 DRt 7NOE? ART IRTI

"For Israel slideth back as a backsliding heifer...he told Judah the deed
of the ten tribes and said: as it is with a heifer which slides back and

does not carry the yoke which she could carry, since she is already a cow
and no longer a calf, so does Israel slide back from below the yoke of the

Lord of the Universes..."

- s ® » - . . ¥
ya NIn YapNY 19an 21T %2 A% 17w 17R7RYIR 27?78 1yAIN1 2pd payn 172"
” o s % <
TN KAY?A 11T 0278%%7 A12T1...N17088 IRIFNI MINAYR 2790 T2 79111 ANIYYN
% £ - ° T e
25".nyNn35N 12771 N7ER 102 1277 Th DIDIR 10 KR 2%y 23R yaw 9AR

"Take with you words and turn to the Lord: Say unto him: Take away all
iniquity and receive us graciously, so will we render the calves of our
lips...His mention of "parim'" and not something else is because it is the
noblest being26 to be offered up as prescribed for the sacrifice of the

anointed priest and that of the congregation of Israel."

In Yefet’s Arabic translation of Psalms "ratt", "rutiit" are used to render

27

"par", "parim" in 50:9, 51:19 respectively.

IV David b. Abraham al-Fasil (10th century)

N ; 5 i - .c
al-Fasl writes in his dictionary Jami al-Alfaz:

NN7 12%1 91 11 DN A9y Y1 A7n 1 ApaYn A7A¥ IR YNp? LB - apa 12 e
29 BONY L0717 0738 Y29 TR1 .17AY 1127 IN YINAX 021@ Yaw 21¥a 191 NITAY
L0717 07718 211220 DRAYX N9AN 0279 X271 .A0A0 d7p2 ANTR 019 .18 K% 1w

28".115n7ﬂ ND1 N2 71¥7 pap M09

"Par ben baqar (a young bull) = ratt - said to be a young bull, because it
is called bgn baqar (a calf), but since we found 'the second bullock seven
years of age' (Jud 6:25) it cannot be young. And it was said 'many parim'.
The names par and &6r are the same. Fara ““Qumma = a red cow. We have in the
Bible parim which means noble people spabini parim rabbim (Ps 22:13). parot

hab-badan (Am 4:1) means the kings’ women folk."

V R. Salmon b. Yeroham (10th century, Syria)

In his commentary on Psalms Salmon uses "ratt" to render "par" in 50:9.29
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A non-Moslem Arabic word 9

SAMARITAN SOURCES:

It was in the first half of the 1lth century that Arabic became common for
written materials among the Samaritans. The oldest compositions known to us
in Samaritan Arabic are the grammatical works of Tabia b. Darta ha-Paytan,
the halakhic works of Yusuf b. Salama al-®Askari and Abu al-Hasan al-Suri
and a trilingual glossary - ham-Mells the author of which is unknown.BO

The Arabic written by the Samaritans during a period of about one thousand
years can generally be called Middle Arabic. Two famous scholars - Abd Sa‘id
b. abI al-Husain b. abl 5a%1d (Egypt, 13th century)31 and Ibrahim b. Yacqﬁb
b. Murjan (known by his nickname al—CAyya, Nablus, 18th century)32 - talk
about the Samaritans’ ignorance of, and deficiency in, literal Arabic (jahl,
qusur) .

VI AbU al-Hasan al-$uri (Ab-Hisda hag-Surl, Damascus, 11-12th centuries)33

This Samaritan scholar was the first, as far as we know, to employ the word
under consideration. In his unedited, well-known composition, al—?abbakh,

the following passage is found:

non — plesl 533 pgall pgn Jeas ol ,Las)l aNunYN ol Wde alll el ol pdet
905 Ul el B loa paidy Loy 8,L85 <) IRDN 1D By G- plodlo pnsn b,L8S
fLaﬂLﬁ yazin 3l rypnn 1on Lel poedl poe By i pusall gl S50 oliog g5l

ja'bniil Jaodl 10710 3o Leeo 0¥ Lo JSow ol Jsie of aa¥ gels G0l

"ot it be known to you (may God perpetuate your exaltedness) that al-hattat
(the sin offering) is al-kaffara (an atonement) made on the Day of Atonement
and it consists of three parts (which are): a) @a??&t—kaffﬁra designated for
the priest and his sons. It has par hattdt - a bullock - as a sin offering,
viz. ratt kaffara. b) @a??&t—kaffﬁﬁa designated for the congregation. It has
a goat, and the same is to be said concerning the sacrifice relevant to the
ordinances of the Day of Atonement. c) With respect to the bullock and the
goat (hap-par, hag-§3°1r) which are designated for the priest and the con-
gregation, nobody has the right to say that they can be eaten, because their

blood enters the innermost special place" (cf. Lev. 16).

VII The Arabic translation of the Samaritan Pentateuch (11-12th centuries)

As a rule, "ratt" as a translation of "par" appears in the four versions of
the Arabic translation of the Samaritan Pentateuch. These are: 1) the old
Arabic translation of the Samaritan Pentateuch (Abu al-Hasan’s relationship

to this translation is still not completely proved), 2) the revised text of
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Abl Sa1d (mentioned above), 3) the composite version, viz. OATSP, RTAS and
Saadia’s TafsIr, and 4) a version based primarily on ST.35 A complete edition
of the Samaritan Arabic translation has not yet appeared.36 A. Kuenen’s
edition includes Genesis, Exodus and Leviticus and is based merely on three
manuscripts representing the revised text of Abu SaCId.37 "par" and its
different forms occur more than one hundred times (it is missing in Lev 4:7)
in the Samaritan Pentateuch. In almost all these instances the translation in
the OATSP and in the RTAS38 is with the words "ratt", "rutidt", "ratta",
"ratrat", One exception is in Gen 32:16 where we find cujﬁlan (calfs), perhaps
because the context here speaks about young animals without any connection to
offerings. In some Samaritan manuscripts which include the Arabic translation
of the Pentateuch the words ratt c{jl bagar are the rendering of par ben
baq&r.39 Moreover, "ratt" as a translation of 'ay¢l (a ram) in Lev 8:18

; " 40
appears in one manuscript.

VILIT Abu al-Fath b. abl al-Hasan al-Samiri al-Danafl (15th century, Syria)

In his chronicle TarTIkh Abii al-Fath al-Samirl, written in the year 756 of the
Hijra, 1355 A.D., the following use of "ratt" is to be found:

Lo an .. an =
"wa-qarrab al-'imdm mi'at ratt baqar wa-khamr®" wa-zait®" kama ja' f1

al-kitdb al-¥arif."!

"And the priest (CAbd‘EI) offered up one hundred of bullocks, wine and oil as

was mentioned in the Pentateuch (literally: in the noble book)."
IX ham-Mells, a trilingual glossary for the Samaritan Pentateuch

The Arabic column of this glossary, which was probably inserted between the
second half of the 1lth century and the beginning of the l4th century, con-

T

tains "ratt", "rutit" and "rattat" as renditions of "par'", "parim" and "parot"

1.“espt=,cti‘.rel§.r.z‘2

X Isma‘il b. Badr b. abi al-122 al-Rumaihi (Yi¥ma‘el al-Rama'l, 16th century)

In his commentary §arh hat-torot (Illustration of the religious duties),
written in the year 991 of the Hijra, 1583 A.D.,A3 al-Rumaihl presents several
examples in which "ratt", "rutit', "ratta" are used, and sometimes some words

of explanation are added:

a) In connection with the covenant of Mount Sinai with the children of Israel
it is written: "fa-1lamma dabahu al-rutit fa-'akhad al-rasiil nisf al-damm
ba-"agganot ayy fI ajanin wa-nisf al-damm yundah Cala al—maﬁbah."qa - "When
they (the children of Israel) slaughtered the bullocks, the prophet (Moses)

took half of the blood and put it in basins (viz. ajaninjﬁs and half of the

343
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blood he sprinkled on the altar" (ef. Ex 24:6).

b) "wa-hadihi al-hatat tu‘mal min dukir wa-'inat wa-hiya min naw" al-baqar

wa—huwa min §0r GU-par wenceg§l. fa-l—cijl fa—huwa ibn sanatihi wa-1-far huwa
akbar minhu wa-'amma ha%-3or fa-huwa aclﬁhum."46 - "And this sin offering is
made from males and females of the cattle - ¥or, par and ceg@l. Ceggl is one

year old, par is older than it and the #6r is older than both."

c¢) "wa-qawluhu we-Eébag et hap-par li-pne YHWH iS&ra ild al-qibla al-8arifa
fa-qad yafcal al-'imam al-kabir sahib al-rutba alwcaliyya bi-damm al-ratt
47

kama fa®al awwal®” bi-damm qurbanihi." ' - "And the Biblical verse 'and he
(the priest) will kill the bullock before the Lord' (Lev 4:4.15) is a ref-
erence to the eminent Qibla (Garizim Mountain). The high priest, the owner
of the high degree, acts with the bullock’s blood as he acted firstly with the

blood of his sacrifice."

d) "li-qawlihi we—yiqbﬁ 'eleka para "¥qumma ayy ratta hamra za'ida al-lawn
f1 al-humra la yukhdlituha lawn gairuhu li-qawlihi " qumma tmIma ayy kamila
al-lawn f1 al-humra wa—'aiqan an takun salima min jamic a1~Cuyﬁb zahir wa-
'5er '&n bih mum. . .wa-hadihi al-para hiya akbar min al-

; A48

batin li-qawlihi
c?glﬁ wa~hiya untd min naw" al-bagar. -~ "And the Lord said to Moses: 'They
bring thee a red heifer' (Num 19:2), that is to say a completely red cow
without any other colour because it is said 'without spot' (ibid.), viz. com-
pletely red. Besides it must be perfect without any external or internal

defects because it is said 'wherein is no blemish' (ibid.). And this heifer

is older than the female calf and it is a female of the bovine species."

XI Msallam b. Murjan b. Ismd 11 b. IbrahIm al-Danafl (Nablus, end of the 17th,

beginning of the 18th century)

This liturgist used the word "rattat" in his famous commentary on Genesis to

render "parot', which occurs in connection with Pharaoh’s dream, 41:18 seq.
c = . 49

Three words - ayy sab bagarat (that is to say seven cows) - =~ are attached

to this rendition,

XIT Gazal b. Surtr al-MatarI (Tabia b. ab-Zahuta, 18th century)

In his commentary on the books of Moses entitled Kagif al-Gayahib ala

Asrar al-Wahib (Removing of darkness of the Donor’s secrets) composed in
17534, Gazal used "ratt", "ratta" as equivalents for "par", "para" in many
places. Some examples will suffice. Referring to Lev 4:4 Gazal writes: "wa-
yakiin ihdaruhu li-l-ratt al-baqar al-madkir bi-qalb mungaric nadim “ala ma
waqaC minhu min al-qusir." - "He brings the mentioned bovine "ratt" in a

feeling of repentance of his negligence."

349



12 HASEEB SHEHADEH

It is worth pointing out that whenever "ratt" is used it is followed by
the words al-bagar (bovines) or Cijl al-bagar (a calf), e.g. "yarfac min
al-ratt al baqar", "ga-ratt?" wﬁbidan wa—-huwa Cijl al-bagar", "itnai

- a p .= 50
“agar ratt® min “ujul al-baqar."

XITI IbrahIm b. Ya“qub al-Danafi (aI—CAyya, 18th century)

Usages such as "ratt min al-baqar", "ramad al-ratta" (the ash of the heifer)

« c s -
are not rare in al- Ayya’s compositions.
CONCLUSTIONS

The word "ratt", pl. "rutdt", in classical Arabic (it is not to be found in
modern Arabic dialects) has two meanings: 1) a wild swine, 2) an eminent
person. We do not know which of these is the original meaning. The word "ratt"
occurs frequently in the religious literature of Rabbinic Jews, Karaites and
Samaritans as the rendition of "par", "para", "parim" and "parot". Examples
of this usage by 13 non-Moslem writers - 2 Jewish, 3 Karaite and 8 Samaritan
- were presented. These writers flourished in different geographical areas
and periods (Babylon, Greater Syria; 10th - 18th centuries) and seemingly
encountered difficulty in translating the Biblical word "par'. The exact
meaning of "par" in the Bible is not sufficiently clear. Moreover, in Arabic
cijZ = Ceggl (an association with the golden calf, Gen 32:4.18), tawr = 0r,
bagar = bagar. What then is "par"? It is difficult to believe that writers

at the time of Saadia Gaon and after copied his peculiar usage "par" = "ratt"
unquestioningly, since many of them, as we know, attempted to find faults in
his writings and were severely critical of his works. It is surprising that
Saadia, who was wont to translate Hebrew words by words in Arabic similar in
sound and meaning, did not do so in the case of "par" = "furar'". Not only
that, but Saadia’s translation of "par'" - "ratt" in certain cases and "par" =
"tawr" in other cases is puzzling. The form ratt found in Saadia’s Tafsir and
in Karaite and Samaritan translations (and ruttf) is undoubtedly a mistran-
scription. It is plausible to suppose that "par" = "ratt" existed in the
spoken Arabic of that period amongst Jews, Karaites and Samaritans. It is a
curious fact that medieval lexicographers and Bible commentators in Spain
made no mention of the word under consideration. Only one such mention is
found, by an anonymous writer (scribe?) in Ms. 1 Biblioth&que Nationale,

Paris.

I wish to note that I have met two religious dignitaries - one a Samaritan

Kohen (Nablus), the other an Arab Catholic priest (Jerusalem) - who were
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acquinted with the usage "par'" = "ratt", but they did not know the other

meaning attested in classical Arabic lexicography.

NOTES

1 Selected sources:

p7Yp17? L 17707147 1A7778 XX .0M2NIA 71 0MIAN 13111 mapna LTV, 77707
177N xxxiv 'hy ,1938
,11378Y7 07717170 707N 0227107707717y 070DpUa 07772y MT1D7a MY 0T AN
.196-183 '‘ny ,(1958) 22
Blau, J., The Emergence and Linguistic Background of Judaeo-Arabic. Oxford
1965, p. 65.
Friedlinder, I., Arabisch-Deutsches Lewicon zum Sprachgebrauch des Maimoni-
des. Frankfurt a.M. 1902.
Munk, S., Notice sur R. Saadia Gaon et sa version arabe d’Isaie. Paris 1838,
p. 55 ff.
Halper, B., The Volume of the Book of Precepts by Hefeg b. Yagliah...
Philadelphia 1915, p. 88-93. & B
Zaza, H., Essai sur le vocabulaire religieux de Sa adia Ga'on. Ecole Pratique
des Hautes Etudes. Paris 1948.
AT e 1YY
Israelsohn, I., Samuelis Ben Chofni trium sectionum posteriorun libri Genesis
versio Arabica cum commentario. Petro-Poli 1886, p. vii-x.
Siddur R. Saadia Gaon, Kitab Gami® al-Salawat wa-1-TasabTh, ediderunt I.
Davidson, S. Assaf, B.I. Joel. Jerusalem 1978, p. 57-58.
Ecker, R., Die arabische Job-lbersetzung des Gaon Saadya Ben Josef Al-
Fayyumt ... Minchen 1962, p. 146-193.
AT 9377 YRAE21 NAEAA APNY 11AnA 7and L NIEAY N?TYD 11 17080 7y L', 7anY)
17781 245 'Ry L1964 17aNT70 .177A1077 .9
Skoss, S.L., see note 28, Vol. 1, 1936, p. xxxi ff.
A Commentary on the Book of Daniel by Jephet ibn Ali the Karaite, ed, by D.S.
Margoliouth. Oxford 1889, p. 89-96.
The Arabic Commentary of CAli ben Suleiman the Karaite on the Book of
Genesis, ed. by S.L. Skoss. Philadelphia 1928, p. 64-82. G
Ben-Shammai, H., The Doctrines of Religious Thoughts of AbT Yusuf Ya qub
al-@irgisani and Yefet ben CElT. Jerusalem 1977 (dissertation in
Hebrew), Vol. 2, p. 296-313.
Bloch, J., Die samaritanisch-arabische Pentateuchiibersetaung, Deuterono-
mium i-xi,.. Berlin 1901, p. 17 ff.
Miller, S.J. The Samaritan Molad Mosheh, Samaritan and Arabic Texts...
Philadelphia 1949, p. 13 ff.
Ben-Hayyim, Z., The Literary and Oral Tradition of Hebrew and Aramaic
Amongst the Samaritans (Hebrew), Vol. 1. Jerusalem 1957, p. 72 ff.
Macdonald, J., Arabic Musical and Liturgical Terms Employed by the Samaritans.
The Islamic Quarterly, Vol. VI, No. 1-2 (1962), p. 47-54.
Shehadeh, H., The Arabic Translation of the Samaritan Pentateuch. Prolegomena
to a Critical Edition. Jerusalem (dissertation in Hebrew), Part A, p.
148-152, 183-184, 228, 233-235.

2 Fiick, J., Arabiya. Untersuchungen zur arabischen Sprach- und Stilgeschichte.
Berlin 1950; translated into French and into Arabic: CArabiyya. Re-
cherches sur L°histoive de la langue et du style arabe, Paris 1955;
al-CArabiyya. .., translated by “Abd al-HalTm Najjar, Cairo 1951; al-
CApabiyya - Dirasat fi al-Lugd w-al-Lahajat w-al-Asalib, tr. by Ramadan
CAbd al-Tawwdb, Maktabat al-Khangl bi-Misr, Cairo 1980.
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11

12

13

14

15

16

17

Cf. A Hebrew and English Lexicon of the 0ld Testament... by F. Brown,
S.R. Driver, Ch.A. Briggs. Oxford 1974.

Ibn-Janah, Kitab al-Usul, ed. by Ad. Neubauer. Oxford 1875,

David Qimhi, Sefer ha3-8ora$im, ed. by Jo.H.R. Biesenthal and F. Lebe-
recht. Berolini 1847 (repr. Jerusalem 1967). |

A. Guillaume, A Note on 71¥n 190, Judges vi, 25.26.28. Journal of Theo-
logical Studies, 50 (1949), p. 52-53.

R. Peter, 19 et 11¥. Note de lexicographie hébraique. Vetus Testamentun,
25 (1975), p. 486-496.

Tk Emeitoni The "Second Bull" in Judges 6:25-28. Eretz—Israel, 14 (1978),
p. 52*-55%,

In the Tadj al-“Aris said to be bid-damm, but this is a mistranscription for
bil-fath, cf. E.W. Lane, Madd al-Qamius, an Arabic-English Lexicon, Part 3.
London - Edinburgh 1867 (vrepr. Beirut 1980), p. 1024.

The Khalifa CUEmEn is called in a tradition al-tawr al-abyad, see Lane,
ibid., Part 1 (1863 / 1980), p. 364. A similar sense has 0r in Gen 49:6,
cf. W. Bacher, Die hebrdisch—arabische Sprachvergleichung des Abulwalid
Merwan Ibn (anah. Wien 1884, p. 58.

E. Castellus, Lexicon heptaglotton, Hebraicum, Chaldaicum, Syriacum, Sama—
ritanum, Aethiopicum, Arvabicum conjunctim, et Persicwn, separatim. London
1669.

Ch.F. Schnurrer, Dissertationes philologico ecriticae singulas primum nunc
cunctas. Gothae 1790, p. 191 seq.

Cf. J.G. Eichhorn, Finleitung ins A.T., T (1790), p. 519: "Das Provinzial-
wort ratt plu. ratifat (sic!) hat sie mit Saadias gemein aber sie braucht
es hdufiger."

S. de-Sacy, Commentarium de versione samaritano—arabica librorum Mosis....
(in Eichhorn’s Allgemeine Bibliothek der biblischen Literatur, Bd. X, 1800,
p. 1-116), p. 69 seq.; idem, Mémoire sur la version arabe des livres de
Moise a 1 usage des Samaritains et sur les manuscrits de cette version (in:
Mémoire de l"Académie des Inseriptions et Belles-Lettres, Vol. XLIX, 1808, p.
1-149, addit. p. 783-786), p. 79 seq.

§. Munk, in Israelitische Annalen... herausgegeben von J.M. Jost, No. 11
(1841), p. 86; idem, Notice sur R. Saadia Gaon (cf. note 1), p. 42, n. 1.

A. Geiger, Wissenschaftliche Zeitschrift fiir jiidische Theclogie, Band V,
Leipzig 1844, p. 291.

Th.W.J. Juynboll, Commentatio de versione Arabico-Samaritanf, et de scholiis
quae codicibus Parisiensibus n. 2 et 4 adscripta sunt (in: Orientalia, Vol.
II, 1846), p. 119.

§. Pinsker, Lickute Kadmoniyyot... Wien 1860, p. 213. Pinsker mentions that
"ract", "rutGt" as renditions of "par", "parim" are used by Saadia, Salmon
b. Yeroham, Yefet b. “Al1 and Al b. Sulaiman.

S. Baron, Saadia Al-Fayyimi’s arabische Psalmenilbersetzung und Commentar,
Psalmen 50-72. Berlin 1900, p. 51-52.

M. Katten, Untersuchungen zu Saadja’s arabische Pentateuchiibersetzung (dis-
sertation). Giessen 1924, p. 4.

Ben-Zion Halper, The Volume...by Hefes b. Yagliah (cf. note 1), p. 17-18,
1503 idem, 270 'ny ,(1925) aAw111 ,22 712 ,A9170A ,N7217Y0 NP2 9INPT NI119D

S.L. Skoss, The Arabic Commentary of ©A1T Ben Suleiman the Karaite on the
Book of Genesis. Philadelphia 1928, p. 75-76.

P. Birnbaum, The Arabic Commentary of Yefet Ben CAli the Karaite on the Book
of Hosea. Philadelphia 1942, p. xxv.
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In fact the word "par' and its different derivations occur about 150
times in the Bible, but for 115 instances we have Saadian translation

- 106 in the Pentateuch, four in Psalms (22:13, 50:9, 51:21, 69:32),
three in Isaiah (1:11, 11:7, 34:7) and two in Job (21:10, 42:8). This
investigation was carried out for and described in my dissertation, see
the end of note 1 (Part 1, p. 234-236); some slight changes are inserted
here, see the following note.

The Arabic word “ijl (a young bull) is used only to render the etymo-
logically equivalent Hebrew word “egel, cf. Ex 32:4.8.19.20.24.35,

Lev 9:2.3.8, Dt 9:21, Besides the unusual plural form of “4jl - caJaZ*Z
is also to be found in Saadian translations, see Ps 29:6, H. Ewald,

Ueber die arabisch geschriebenen Werke Jiidischer Sprachgelehrten....

(in Beitrdge nur Geschichte der Aeltesten Auslegung und Sprachklirung des
A.T. von H. Ewald und L. Dukes. Stuttgart 1844), p. 27.

It is worth pointing out that Saadia also uses the word "rutfit" in trans—
lating the word hap-part®mim - a loan word from Persian, cf. Esther 1:3
and 6:9 in Hamed Megillot... ed. by Y.D. Qafah (Jerusalem 1962), p. 303,
313. Qafah’s statement (p. 301) that in every place "par', "parim" were
translated by Saadia by '"ratt", "rutut" is not correct, as we have shown
before. It seems, as Qafah has pointed out (idem), that Saadia derives
prtmm from "par".

"hap-parim' in Isa 34:7 is translated into Aramaic by ¥iltonin explained
by Rashi: 027, and by Qimhi: 07371, compare also Amos 1l:4, Saadia uses
"ratt" to render ben bagdr, see Lev 1:5.

Recently an explanation was suggested by D. Talshir, The Nomenclature of
the Fauna in the Samaritan Targum (dissertation in Hebrew, Jerusalem 1981),
p. 165, n. 2: "ratt means young bull devoted for offering and fawr is a
general name denoting the son of a cow (including young bull)." This expla-
nation does not follow from the data, compare G. Vajda, Gloses judéo-arabe
en marge du Supplément de Dozy (Arabica, XXVI, Fascicule 2, 1979, p. 151):
"Chose curieuse, pour laquelle je n”ai pas d”explication & proposer, Saadia
ne rend pas constamment le mot hébreu en cause par ratt: il emploie notam-
ment tawr...'"

"ratt'" appears only as a variant of "par" in Ms. Rouen in Kitab al-Usul
of Ibn-Janah, p. 583, n. 60. This variant is mentioned in Supplément aux
dictionnaires arabes par R. Dozy, deuxiéme édition. Leyde - Paris 1927.

Ben-Zion Halper 1925 (cf. above, note 15), idem.

This part of the preface was published and translated into French by de-
Sacy (see above, note 8), p. 79-83. The whole preface was published and
translated into Latin by Schnurrer (see above, note 7), p. 197-225. See
also H.E.G. Paulus, K. Saadia Phijumensis versio lesatae Arabica... lenae
1790, introduction p. 9-10.

Halper, The Volume...by Héfeg b. Yagliab (cf. note 1), p. 150, lines 12, 15.
See Birnbaum 1942 (cf. above, note 17), p. 70,11-15; 215,2-4; 216,20-22.

Sahs, pl. a$has (means usually person(s)) in relation to beasts is not re-
corded in Arabic lexica. It is used, for example, by Hefes b. Yasliah
several times, see Halper 1915 (above, note 1), . 198,17-22; 200,1;
201,16, Halper’s correction of ashas to afrds is not needed It is used
also by the 18th century Samaritan writer al—CAyya, see M. Klumel, Mizch-
patim. Ein samaritanisch-arabischer Commentar zu Ex 21-22:15 (Berlln 1902),
p. xxix (fT alvbaqar hamsat ashas s )s

Abll Nasr al- Farabi (870-950) very often uses Jahs, afhdg in reference to
animals and things, see al-Farabi’s Book of Letters - Kitab al-Hurif..

by M. Mahdi (Beirut 1969), p. 167,14; 169,21, and al-Farab1i’s Utberanceu in
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Logic - Kitab al-Alfaz al-Musta‘mala f7 al-Mantiq...ed. by M. Mahdi
(Beirut 1968), p. 59,18,19,21; 60,1,4,9,10,11; 61,2,3,4,5,7,8; 62,6,8,11;
64,4,5,8 (a%has al-himar wa-l-faras); 65,18 (8ahs Eahs).

3ahs referring to animals and birds is used in Samaritan literature, see
A. Kuenen’s edition mentioned above in note 37, Gen 15:10. Sahs in the
sense of 'item', 'unit', 'example', 'form' referring to inanimate objects
such as verbs is frequently employed by medieval Jewish grammarians (trans-
lated literally into Hebrew by 'Z3, cf. Gen 15:10), see The Weak and Gemi-—
native Verbs in Hebrew... by Ab# Zakariyya Jahya Ibn Dawud Hayyuf, ed. by
M. Jastrow (Leiden 1897), p. 3,16; 87,13, and Opuscules et traités d Abou
“1-Walid Merwan ibn Djanah de Cordoue, ed. Joseph Derenbourg (Paris 1880),
Kitab al-Mustalhiq, p. 2,3,6; 3,11; 10,1,2; 11,5 seq. an explanation of
3ahs; 12,8,11; 13,45 14,83 15,5,8; 30,103 40,4; 50,2; 85,1; 127,10. 'i¥

in the sense of 'one', 'a unit of' etc. is used by R. S. Ibn Tibbon (1150-
1230), see Perud ham-millim haz-zarot...ed. by Y. ben Shmo'el (Keufman)
(Jerusalem 1946), p. 13, 14, 21, 31.

See Kitdb al-Zabiir li-Dawid al-Malik wa-1-NabT, Libri Psalmorum David
Regis et Prophetae, Versio d Yaphet ben Heli Bassorensi Karaitd... ed.
J.J.L. Bargés (Lutetiae Parisiorum 1861), p. 99, 100, n. 6; 102, n. 18.
It may be noted that "par" in 69:32 is rendered by al-tawr al-fata (the
young bull) and "parim" in 22:13 by al-bagar al-kabr (the old bovines).

The Hebrew-Arabic Dictionary of the Bible Known as kitab Jami’ al-Alfaz
(Agron) of David ben Abraham Al-Fasi the Karaite (Tenth Century), ed. by
Solomon L. Skoss, Vol. II. New Haven, Yale University Press, 1945.

See The Arabic Commentary of Salmon Ben Yeruham the Karaite on the Book of
Psalms, Chapters 42-72, ed. by L. Marwick (Philadelphia 1956), p. 34.

See the first chapter in my dissertation (mentioned above in note 1), p.
3-12.

For details about Abu SacId, see my dissertation (above, note 1), p. 119-
157. AbT Said writes in his preface to the Ms. Arabe 5 in the Biblioth&que
Nationale, Paris (op. eit., p. 135):
ptol 5 ol e ,nS Lilsel Goxly ol i edl casdl [OPSPEICN B EPU RN
Wb el b UL plea] Ghuey By B9 gude
For details about al—cAyya, see the article E. Robertson, Ibrahim Al-CAyya,
a Samaritan Scholar of the Eighteenth Century, Essays in Honour of the
Very Rev. Dr. J.H. Hertz, ed. by I. Epstein, E. Levine and C. Roth (London
1963), p. 341-350.
al-CAyya writes:
VE i s e Gaeawd pLS pliall 138 6 caS Lol ye Hlas alll Lic) Wds as g
asl g ¥ gl wldo e WSl gl e lsae Jlaty, , byl Boludl L, wldgl oo JLEy
Wi ol e jged Luans oS aldo 9 Saall ¥ S guSe pabiiell e a2y 131 el
e Lol gl odb pae CAJUG'JJ-EJ' oyt g ey o) ol p-le lamg ol il ple
Mo e L] aeda) Gl
See E. Robertson, Catalogue of the Samaritan Manuscripts in the John Rylands
Library, Vol. 1 (Manchester 1938), p. 256.

For details on Abu al-Hasan al—SﬁrI, see my dissertation (mentioned above
in note 1), p. 13-48.

See Ms. SAM.SOQO in the National and University Library in Jerusalem, p.

236. The scribe of this manuseript (376 p., 17 lines to each page) is Abu
al-Hasan b. Ya®qub hak-Kohen (with the help of his brother - TBafiq). The

date of the copying is 1904, see colophons, p. 300 and 376.

See H. Shehadeh (above, note 1), p. 158-263.

I am working on the book of Genesis.
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A. Keunen, Specimen e literis Orientalibus exhibens Librum Geneseos,
secundum Arabicam Pentateuchi Semaritani versionem, ab Abu-Sa:Tdo con-
seriptam. Lugduni Batavorum 18513 idem, Libri Exodi et Levitiei secundum
Arabicam Pentateuchi Samaritani versiomem, ab Abu-Sa:ido conscriptam.
Lugduni Batavorum 1854.

In Ms.Or. 7562 in the British Museum (Polyglot, Hebrew, Aramaic and Arabic
in Samaritan characters copied in the 13th-l4th centuries) the rendition of
"parim" in Gen 32:16 is t7ran 'bulls', like Saadia. But Lev 8:2 and 16:4
are translated by €771 'calf', unlike Saadia (ratt).

See Part 3 of my dissertation (mentioned in note 1) which contains the
sample - the Arabic translation of the first ten chapters of Leviticus
according to the two versions, viz. OATSP and RTAS (p. 54, Lev 4:14).

Ibid., p. 79, Lev 8:18.

Abulfathi Annales Samaritani quos ad fidem codicum manugeriptorum Bero-
linensium Bodlejani, Parisini edidit et prolegomenis instruxit E. Vi lmar.
Gothae 1865, p. 72, lines 11-12.

See Ben-Hayyim, The Literary and Oral Tradition (mentioned in note 1),
Vol. 1, p. 72, and Vol. 2, p. 561, lines 134 seq.

It was copied by the Kohen El%azar Sadaqa (CAbd al-Mu®In $adaqa,cNablu5)
on 16.3.1979, and it consists of 155 pages. I thank the Kohen El azar for
enabling me to have a copy of this treatise.

Ibid., p. 11, line 4. Hebrew words are written in Samaritan script in the
original.

iijana, injana, Tjana, pl. ajanin, is a vessel for washing clothes.
See above, note 43, p. 34, lines 16-18.
Ibid., p. 38, lines 15-17.

Ibid., p. 118, lines 7-12. Other examples are to be found on p. 35, 36 and
119.

This commentary found in several libraries (see catalogues) is entitled
Dalil al-8a'il i1ld al-Mas@'il. Until Gen 46:28 it was composed by Msallam
and completed by his nephew al—LAyya. The two volumes, Ms. no. 7003a and
7003b in Yad Y. Ben-Zvi Library, Jerusalem, were utilized by me for this
purpose. The first volume (439 pages, 33 x 23 cm) ends with Gen 28:10. The
second volume has 506 pages (34.5 x 24.5 cm). The Ms. was copied by Fu'ad

b. Munir b. CAbd-Alla Murjan al-Danafl on 19.11.1952. See the second volume,
p. 266, and cf. Gladys Levine Rosen, The Joseph Cycle (Gen 37-45) in the
Samart tan-Arabic Commentary of Meshalma ibn Murjan, Columbia University
(n.d.), p. xviii, 37.

A manuscript of KaSif al-éayﬁhib in two volumes, one on Leviticus and the
other on Numbers, is found in Yad Y. Ben-Zvi Library, Jerusalem. The first
volume carries the number 7005 (35.7 x 24.5 cm) and contains 310 pages.
The second volume has the number 7006 (36 x 25 cm) and contains 348 pages.
This Ms. was copied by Kamil b. Ifraim Salama al-Samirl in 1951. See the
first volume, p. 31, 33, 35, and the second volume, p. 54, 56, 61, 134,
136, 175, (ratta hamra kamila) 288.

See A-B, Samaritan News, no. 318-319 (20.9.1982), p. 18; A. Geiger, Die
gesetzlichen Differenzen zwischen Samaritanern und Juden, Zeitsehrift der
Deutschen Morgenlindischen Gesellschaft, 20 (1866), p. 535; S. Hanover,
Das Festgesets der Samaritaner nach Ibrahim ibn Ja qub. Edition und Ueber-
setaung seines Kommentars zu Lev 23. Berlin 1904, p. vii-viii.
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