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Preface

This paper! reproduces in much revised form a lecture ’On the study of
the Jaiminiya Samaveda’ delivered on the 27th of March, 1971, at the Silver
Jubilee of the Kuppuswami Sastri Research Institute at Madras. It seems
useful to make available in print a fresh and fairly comprehensive survey of
the present state of Jaiminiya studies, because recent research has considerably
enlarged our knowledge. My intention is not to replace but to supplement the
admirable synthesis by Louis Renou (1947).2 In outlining the work done,
I have taken the opportunity to make a few critical remarks, suggestions
and additions. The main purpose, however, is to direct attention to the
many texts — and new materials on previously known texts — and other
aspects of the Jaiminiya studies that have recently been brought to light,
and to indicate what sort of publications can be expected in the near future.
It is hoped that the paper will provoke interest in this field which gives,
as will be seen, scope for further research.

I should like to thank also here all those persons and institutions from
whom I received help, support and hospitality during my Jaiminiya stu-
dies in India, which were made possible by the Scandinavian Institute
of Asian Studies sponsoring the project. I want particularly express my
gratitude to Thiru A. Subbiah, Thiru V. S. Tyagaraja Mudaliar, Thiru R.
Ramakrishnan, Thiru I. Mahadevan and Dr. R. Panneerselvam; Professor
Lokesh Chandra, Professor V. Raghavan, Professor E. R. Sreekrishna Sarma,
Thiru R. Nagaswamy, and Professor J. F. Staal; Dr. K. Raghavan Pillai,
Dr. Parameshvara Unni, Professor B. J. Sandesara, Dr. Umakant Shah,
Thiru N. Kandaswamy Pillai, and Professor R. K. Parthasarathi. Of all the
Jaiminiyas, who were most cooperative, 1 want to mention particularly Sri
M. Itti Ravi Nambudiri, Sri N. Nilakanthan Akkitiri, Sri P. Tuppan Nam-
budiri, Thiru T. Rajagopala Aiyangar, Thiru R, Ramanuja Achariyar, Thiru
R. Narasimhan, Thiru S. Nambi Rajan, Sri K. N. Sahasranama Aiyar, Sri
K.S. Srinivasa Aiyar, and Sri K. R. Tiruvenkatanatha Vadhyar. They all
have made important contributions. My best thanks are due also to Mr.
Wayne Howard for his help specified below.

! The paper was written in the autumn of 1972 (”last year” below refers to 1971)
but while correcting the galley proofs in February 1973 1 could make a few additions
and take into regard the latest developments.

* Mention may also be made of the earlier or partial surveys by Caland (1905, 1907,
1922), Veda Vyasa (1930), Tsuji (1948), Lokesh Chandra (1950), Frenz (1966) and
Parpola (1968b).



Contents

DPROPAOE oo st o oo B o S0 0 S 0 M B B e 3
I. The study of the Jaiminiya Samaveda .................ooiiiiiiii. 5
1. Introductory: the acute need for the rescue of traditions .............. 5

2. Brahmana texts .......oeviiiaiiiiiiiiiiiiii e 6

3. Grhya teXtS .. ...iiit 12
T S — 14

5. Samhitd texXts . ..o.ihiiie i e 16

6. History of the Jaiminiya $akha .......... ... .o, 22

I1. Synopsis of the extant Jaiminiya literature traced by 1972 .............. 25

111, Bibliographical references ...........ccoeiurnrieiueieiriiainineieaen. 29



I. THE STUDY OF THE JAIMINIYA SAMAVEDA
1. Introductory: the acute need for the rescue of traditions

The history of the studies in the Jaiminiya Samaveda illustrates, firstly,
the possibilities that India still offers for finding unknown cultural treasures,
and, secondly, the conditions that threaten the continuity of the ancient
traditions. It is still possible to make such revolutionary finds in India as
were those of the Kautiliya Arthasastra and Bhasa’s dramas some fifty years
ago, but they must be made very soon. On my part, I here wish to emphasize
the acute need for a systematic and extensive collecting of ancient traditions
in India, and to appeal to all institutions and individuals who could change
the present situation.

During the last century and sometime afterwards, Furopean and Indian
scholars as civil servants travelled in villages for the purpose of purchasing
and copying manuscripts. As a result, libraries such as those in Poona and
Madras could regularly, at few years intervals, issue catalogues of new acces-
sions, and enormous amounts of manuscripts were collected. An idea is
provided by the bulky volumes of the New Calalogus Catalogorum by V. Ra-
ghavan which is now in the process of publication, and yet this work deals
only with Sanskrit texts. However, much remains to be found, and parti-
cularly in such neglected fields as, for instance, the Tamil manuscripts that
have hardly been cared for since U.V. Swaminatha Aiyar’s pioneering efforts
which saved much of the ancient Cankam literature from destruction. But
even in the domain of Sanskrit, important texts can still be recovered.

For a long time there has scarcely been any such systematic collecting of
manuscripts as previously, although the need for it in the present age of
drastic social change is more acute than ever before. Already too many
private libraries, after the death of their owners, have been thrown into
rivers by the widows and the new generation that has lost interest in the
old traditions which no more guarantee social respect or livelihood. It is
difficult for an outsider to criticize the allotment of money that the Govern-
ment of India is spending on the promotion of Sanskrit studies — described
in detail in Sanskril in India, a 500-page publication released by the Ministry
of Education and Social Welfare in 1972. However, it seems to me, that at
the present moment the collecting of manuscripts deserves a much higher
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Avery, Hopkins, Bloomfield and Perry prepared a transcribed copy of the
grantha manuscripts. Whitney excerpted the grammatical material of the
text, which was incorporated in his later publications, but made only a short
direct report on the Brihmana in 1883. Whitney here emphasized the in-
sufficiency of the manuscripts for a critical edition, adding another sample
in the form of a translation of the Cyavana legend [3,120 —128], some com-
parisons with the other Brahmanas, and linguistic notes.

On the basis of Whitney’s transeript, Hanns Oertel undertook editing the
least corrupt passages. The most extensive portion published by Oertel, with
an English translation and notes, is the entire Jaiminiya Upanisad-Brahmana,
which appeared in 1894. The only interest of the devanagari transcript of
Oertel’s edition published in Lahore in 1921 by Rama Deva lies in the in-
troduction on the Samavedic literature by Bhagavad Datta. The JUB, too,
has come out in a recent edition by B. R. Sharma in 1967, with new manu-
scripts, an introduction and an index. Sharma has on purpose omitted the
Kena Upanisad [= 4,18 —21], but has by mistake also left out the two
further anuvikas dealing with the pranas and the savitril [= 4,22—28],
which do not belong to the Kena Upanisad. Yet the JUB has undoubtedly
originally ended at 4,17, which closes with the words saisa salyayani gayatra-
syopanisad * evam upasitavyd. Even in this portion, there appears to be two
layers, since the third adhyiya ends with a vams$a (3,40 —42), which is paral-
lelled by another vamsa at the end (4,16 —17).

In seven series of ’Contributions from the Jaiminiya Brihmana to the
history of the Brihmana literature” and other papers, mainly published in
the Journal of American Oriental Sociely belween 1893 and 1909, Oertel
edited, translated and discussed at great length also numerous passages of
the Brahmana proper. His comparisons of the legends were not confined to
parallels elsewhere in the Indian literature but extended also abroad. Iiven
in a later paper, "’Volkstiimliche Erzihlungsmotive im Jaiminiyabrahmana,
he returned to the theme. The legend of Cyavana, translated by Whitney,
was subjected to a very extensive comparative study by E. W. Hopkins in
his paper “The Fountain of Youth” in 1905, and in 1949 it was newly edi-
ted by Lokesh Chandra. Oertel also used the JB material in his researches
on the Sanskrit grammar, of which particular mention may be made of The

! The Jaiminiyaprayogavivarana (see below, p. 13) on p. 310 f. partly reproduces
Lthe savitri anuvika calling it aupanisadabrihmanam.

® The name gayatrasyopanisad is used of the JUB (besides asmad upanisadgrantha)
even by Bhavatrita, who also refers to the aedhyaya division as it is known to us (J88-
vriti, p. 41, 84). Cf. Caland 1914: p. 74: JUR . . . “’dessen erster Teil (I—1V. 17), beildufig
bemerkt, den Namen gayatrasyopanisad tragt (vgl. 1V.15.3 und IV.17, 2}, — On
satyayant, cf. below, p. 9 f.
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Synlax of Cases in the Narrative and Descriptive Prose of the Brahmanas (1926).
Oertel published in 1934-5 a separate paper on "Roots and verb-forms from
the unpublished parts of the Jaiminiya-Brihmana”. The mantra material of
the JB was excerpted by Oertel (very incompletely, as Lokesh Chandra showed
in 1950) for Bloomtfield’s Vedic Concordance that appeared in 1906.

Meanwhile, Caland prepared his own transcript of the Burnell Mss. of the
JB. In 1914 he published emendations to Oertel’s publications. A year later
came out a longer, very important study in Dutch, entitled, "Over en uit het
Jaiminiya-brahmana”. Caland published here a number of new extracts with
Dutch translations and comments. In the first part of the work, he dealt
with the contents, the language, and the relative position of the JB in the
Vedic literature. The JB is closely related with the Satapatha-Brihmana,
numerous parallel passages having been pointed out already by Oertel. The
relation between these two texts, as well as that between the JB and the
other great Brihmana of the Simaveda, the Tandya or Pancavims$a or Maha-
Brihmana, are naturally in the focus. In his translation of the last mentioned
text, Caland in 1931 returned to its relation with the JB, while Keith's reviews
(1920, 1932) contribute valuable criticism particularly on this point.

Oertel had also enlarged the collection of quotations from the Satyidyana-
kam, to which Burnell had called attention. Caland now added many more,
and from more ancient sources, showing that many of them can be traced
as such or almost literally in the JB, while others are paraphrases or have
no parallel. A still more comprehensive (but still incomplete) collection was
supplied in 1935 by Oertel’s pupil Batakrishna Ghosh in his thesis Collection
of the Fragments of Lost Brahmanas, which consists mainly of Salyayanaka
quotations. One cannot attach too great an importance to quotations (for
these can be shown to be inexact in cases where they refer to known Bra-
hmanas) and the variants are here of minor importance (Renou, 1947: § 95).
However, as Renou (1947) has shown, the Vedic literature offers many paral-
lels to such slightly different duplicate versions. In any case, it is certain
that the text and the school was in most ancient times named according to
Salyayani, the most prominent teacher in the JB. At the beginning of the
Jaiminiya-Srautasiitra, Satyiyani is quoted side by side with Tandya, the
authority whose name is connected with the Great Brahmana of the rivalling
school of the Kauthumas. The title of the JUB as preserved in the text
itself, Satyiyani Gayatrasyopanisad, is also convincing evidence to this effect.
In contradistinction to Satydyanakam, Satyayanindm (scil. $ruti), etc., the
name of Jaimini, or his epithet Talavakira 'musician’ in the teacher list of
JGS 1,14, is never found in the ancient texts, but only in later commentaries,
prayogas and manuscripts (see Lokesh Chandra, 1950: p. viii-ix). This clearly
shows that Jaimini’s name became associated with the $akhd only at a later
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date; this association, which poses its own problems, is dealt by me separately
in a forthcoming paper entitled, "Mimamsa, Jaimini, and Samaveda”. The
manuscript “'stated to be Satyiyana Brihmana in the first leaf of the manu-
script which contains a list of the several works that are contained in the
big volume” and described as such in 1931 by T. R. Chintamani, is in fact
only a portion of the Paincavim$a Brahmana (Parpola 1968a: p. 91 n. 1).

In this connection mention may also be made of the unpublished Satyiyana-
stutra which deals with the expiations of the domestic ritual. Caland (1920)
was the first to draw attention to the text. As he remarks, it must be fairly
old as the (likewise unpublished) GrhyapariSista (ascribed to Drahyayana)
apparently refers to it, confirming its attribution to Satyayana.l However,
as Caland (Ms.) has also noticed, the text is often identical to the very letter
with the Bhéaradvija-Grhyasiitra, where for instance, the first chapter is
found entire in 3,18 with only trivial variae lectiones. Is it possible that
the text was already early attributed to Satydyani only on account of the
quotation from the Satydyani-Brihmana occurring right at the beginning
(cf. BharGS 3,18)? In texts of one’s own school it is customary not to mention
the Brahmana by name, but to refer to it simply with ili, iti hi (brahmanam)
bhavati, ity dha, iti $ruteh, etc. — On the Salydyana-Brahmana and -Siitra see
now also Bodewitz 1973: p. 11f.

In 1919 Caland published 212 selections from the JB, which make roughly
a third of the whole, most being accompanied by a German translation,
besides critical and exegetical notes; of the indexes, that of proper names
takes the entire text into consideration. This book, Das Jaiminiya-Brahmana
im Auswahl, remained the standard reference work for a long time. The
Brahmana section of the indispensable Vedic Word Concordance, Vaidika-
Padanukrama-Kosa, which came out in 1935 —1936, records the words occur-
ring in this selection only. But it is hoped that the revised edition of this
second part of the great work which has recently been announced will in-
corporate the rest of the material as well.

Like Whitney, Caland considered the manuscript material insufficient for
a critical edition of the entire text. In the 1920’ies Veda Vydisa of the Punjab
University took pains in finding more Jaiminiya manuscripts. He was suc-
cessful in his efforts, and planned to edite the whole JB, sending a sample
of the first chapters out in 1928. However, a short paper printed in 1930,
where he communicated the discovery of the new Jaiminiya manuscripts

! Supplementing Caland, I give here the exact references from the manuscripts acces-
sible to me: 1,11 datyayaniprokiani prayascittani, 2,17 satyayanaproktani grhyaprayas-
cittani; 2,35 satydayaniproktasarviristasanti; cf, also 1,16 datyayanisamiritih, and 1,11.18
bhagavan Satydayanth.
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(now in Hoshiarpur?) and some new quotations of Jaiminiya texts, remained
his main ! contribution. The new manuscripts were utilized by Raghu Vira for
an edition of the entire first book, which appeared in 1937, while those of
the Burnell collection and one belonging to the Oriental Institute in Baroda
were used by his son Lokesh Chandra in his partial edition of the second
book (2,1—80) from 1950. The last mentioned edition, a thesis in the Utrech
University, was accompanied by a survey of the previous work on the text,
a number of emendations, notes and indexes. In 1954 came out the complete
text of the JB edited by Raghu Vira and Lokesh Chandra (reprinting part
of the latter’s earlier introduction), who in 1955 published together also a
separate paper on the textual criticism of the first book.

The Jaiminiya-Briahmana has not ceased to interest indologists. It is im-
possible to be exhaustive here with regard to all works where it has been
taken into account, for many scholars have drawn from its rich contents.
In the following I shall mention a few publications more directly dealing with
it; the forthcoming third volume of R. N. Dandekar’s Vedic Bibliography
may contain a few more references that have escaped my attention.? The
entire JB was taken into account by Wilhelm Rau in his important mono-
graph Staat und Gesellschaft im alten Indien nach den Briahmana-Texten dar-
gestellt (1957). The same scholar has translated a number of passages from
the JB (suggesting also emendations) in his paper "Fiinfzehn Indra-Geschich-
ten” (1966). Rau has also supervised two theses on the JB, that by Albrecht
Frenz on the verbs in the JB (1966), and another by Dieter Schrapel (1970a),
dealing with a short passage of the text (2,371 —373) and its syntax; a stray
note on a detail was published elsewhere (1970b). Karl Hoffmann has taken
the text into regard in several linguistic studies, and written four papers
specificly on the textual criticism of the JB (1960—1970). I have studied
the division of the JB (1968a: p. 48 —49). Henk Bodewitz, who in 1969
published a paper on “’Der Vers vicaksanad rtavo ... (JB 1,18; 1,50; KausUp
1,2)", is preparing a thesis of the agnihotra section (1,1 —65). — This important
contribution by Bodewitz came out in January 1973. Besides an English
translation and very detailed and comprehensive exegesis it comprises a
lengthy study (pp. 211—343) of the Agnihotra and Prandgnihotra”.

A translation of the JB is a task of primary importance. The recent studies

10n the basis of the evidence adduced by Bodewitz (1973: p. 3 and 8 f.) Raghu
Vira’s 1937 edition appears o be essentially based on the collation sheets of Veda Vyasa,
who had completed the entire first book.

2 Frenz (1966: p. xix) mentions Johanna Narten's studies in the verb forms, and
Bodewitz (1973: p. xv) notes translations of stray passages of the agnihotra section
by 8. Lévi, K. F. Geldner, J. Hertel, and A. Frenz. Also Oertel 1951b and Kuiper 1957
deal with the JB.
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have made it clear that a new eritical edition is also desirable,! and this is
all the more justified as new manuseript material has been found.? Lokesh
Chandra possesses two bundles of previously unused palm leaf manuscripts.®
Last year I traced in Pannal, in Kerala, five bundles of JB Mss. (all in Ma-
layilam script and on palm leaves), apparently comprising the entire text.
Bodewitz (1973: p. 8) makes mention of "two transliterated copies of JB.
mss, made by E. Krishna Warries 13.12. ’33; 15.1. ’34; 12.3. ’34) which were
acquired by Utrecht University Library some years ago’, comprising "'por-
tions of the second book (2,1 —340; 2,1—333; '1—37 = 2,334—370)"".

In the textual criticism of the JB, and for Vedic studies in general, a context
concordance to the JB would be very helpful. This is obviously a task for the
computer; the text of the agnihotra section has already been put in machine-
readable form by the writer and Mrs. Setsuko Bergholdt of the Scandinavian
Institute of Asian Studies. The purpose is to make also a statistical-gram-
matical analysis.*

3. Grhya texts

In 1905, Caland published the Grhyasiitra of the Jaiminiya sikha with
extracts from Srinivisa Adhvarin’s commentary called Subodhini, and a
mantra index. The introduction (in Dutch) dealt with the Simavedic schools
and the Jaiminiya literature, the manuscripts of the JGS, the value of the
commentary (listing also its JB quolations), and the relation of the JGS to
the other Jaiminiya texts as well as to the Samavedic Grhyasiuitras of Gobhila
and Khédira. Caland also pointed out significant ties with the Baudhiya-
nagrhyapariéista. I have tried to establish the relation to Gobhila and Kha-
rida more precisely by showing that the JGS is the oldest (1968a: p. 70).
Caland’s edition, which was based on two Burnell Mss. and two others subse-
quently procured for the Government Oriental Mss. Library in Madras,
appeared in a second edition in Lahore in 1922, with its introduction translated

1 See especially Hoffmann 1960,

*The identity of the manuscripts used by Raghu Vira and Lokesh Chandra has
been discussed especially by Rau (1953), Gamperl (1958}, Frenz (1966: p. xv f.), Schrapel
(1970a: p. xiii) and Bodewitz (1973: p. 3 and 8 f.; cf. also the loose sheet with the dis-
sertation Stellingen”), In 1971 T traced one previously unkown JB manuscript in
the village of Kotuntirappulli; mentioning this to J. F. Staal, I was informed by him
that this is probably the same manuscript that was borrowed for the 1954 edition
from this village through the mediation of Sreekrishna Sarma.

3 Cf. Frenz 1966: p. xvii. Bodewitz has now examined a microfilm of one of the
Mss.: "It almost completely agrees with the Burnell mss ... In the new Indian manu-
script even the same omissions and evident mistakes are found” (1973: p. 8).

4 Such analysis is needed also for the purpose of fixing the external and internal
chronology of the JB; cf. also Bodewitz 1973: p. 10,
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into English, and with the addition of an English translation of the text.
Though Caland in 1905 knew that the JGS was quoted in 1893 by R. G.
Bhandarkar through the mediation of Kasturi Rangacharya in Madras, he
did not come to know that the latter had actually published the JGS and
the Subodhini commentary as early as 1898 in Madras.

More information about the grhya ritual of the Jaiminiyas was made
available in the very detailed Jaiminiya-Prayogavivarana (in Tamil and
Sanskrit) by A. Rangasvami Aiyangir, which appeared in eight fascicles in
Kumbhakonam in 1923. The compiler, as I came to know in India last year,
was an authority in his own right among the Jaiminiyas, and he appears
to have used all available sources for his unfortunately unfinished work.
Since the publication is hardly known more than by name, it may be useful
to reproduce here its headings:

Page 1 sandhydvandana-prayogah [in the following the word prayogah will be indi-
cated with the hyphen onlyl, 7 upakramalh, 10 madhydhnikam, 12 sayamsandhydvanda-
nam; 14 yajiopavitadharanam, 16 gravanakalanirnayak, 20 updkaranam, 20 mahdsan-
kalpam, 52 dasireadak; 53 parvanasraddha-, 103 samkalpasraddha-, 110 sodakumbhadi-
sraddha-, 130 bhuktasdmani, 134 abhisravanasamini, 152 bhoktrsamani, 152 rtusanti-,
165 asireadah, 172 rtusantisiktant, 185 payahpunydhasamant, 187 pumsuvana-, 192
nandimukhabhyudayasraddha-, 195 pratisarabandha-, 196 stmantonnayana-, 202 udaka-
dantisamani, 216 jatakarma-, 225 prasitikagrhapunyahayvacana-, 228 punydhasimani
933 namakarana-, 238 upaniskramana-, 240 annaprasana-, 242 ankurdrpana-, 247 caula-,
952 upanayana-, 263 palasayiga-, 266 upanayanasirvadah, 269 brahmacaridharmah,
274 utsarga-, 277 avakirpivrata-, 280 gaudanikavrata-, 284 vratikadivrata-, 295 gau-
danikagratasamant, 298 eratikavratasamant, 302 adityayratikavratasamant, 308 aupani-
sadavratasamani, 310 aupaenisadabrahmanam [ef. above, p. 8 n. 1], 311 mahanamnika
rk, 312 $akvaraparvasamani [ends abruptly].

Four other, much smaller prayogas have been recently published by the
Jaiminiya pandits T. Rajagopdla Aiyangar (1970), R. Narasimhan (1970),
and K. S. Srinivasa Aiyar (1964 and n.d.).

In the preface (in Tamil) to his Jaiminiya-Prayogavivaranam, Rangasvami
Aiyangir mentions as his sources “all the texts, like the Jaiminiyagrhyasttra
with the bhisyas of Bhavatrata and Srinivasadhvarin, the Tarunignihotri-
kirika, and the Anukramanika”. In addition comes, of course, the tradition
of the actual performance.

In 1968 I pointed out a reference to a commentary by Bhavatrata on the
JGS in Jayanta’'s verses at the end of Bhavatrita’s JSS-vrtti; last year
brought to light not only Rangasvami’s confirmation but even manuscripts.
If the quality of this commentary is of the same standard as that of Bha-
vatrita’s vriti on the Srautasiitra, there is every reason to publish it. In
fact, the amount of other new material now available on the JGS would call
for a new edition of the text, for it also comprises not only new Mss. of the
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text and Srinivasa’s commentary, but even other previously unknown
ancillary treatises: the Tarunignihotrikarikd (mentioned by Rangasvami
Aiyangar, and extant in Mss.), the Jaiminiyagrhyasitrakirikia by Balagni-
hotrin  (different from the preceding), and the Jaiminiyagrhya(prayoga)-
karika by Vinatananda or Vainateyakiriki, as well as Jaiminigrhyaprayoga
and Prayogasira by the last mentioned author — I have not yet been able
to make out whether these three are different works, nor whether the Jai-
minigrhyaprayogaratnamala (in the Madras Government Oriental Mss. Li-
brary) is identical with any of them (on a ’fly leal’ the last mentioned text
bears the title Srinivasakarikai); further, there is an anonymous Jaiminiya-
grhyamantravrtti, and a collection of palm-leaf manusecripts with prayogas
on all the samskaras, with titles such as (Jaimuni [!]) sama upanayanam, ~
vivaham, ~ ekiadase "hani vidhi, aparam, etc.

4. Srauta texts

Caland’s pupil Dieuke Gaastra published as her thesis in 1906 the Srauta-
siitra of the Jaiminiyas [JSS], as it was available in two Mss. of the Burnell
collection. This text, which she also translated into Dutch and furnished
with an introduction and a word index, has an archaic character. But strange-
ly it was much shorter than the other Samavedic Srautasiitras, dealing
mainly with the agnistoma sacrifice only; indeed, it was called in one of
the Mss. agnislomasya jaiminisitram. A short kirikd on the agnistoma ac-
cording to the Jaiminiya $ikha that was also available in the Burnell col-
lection, and printed by Gaastra as an appendix, was practically the only
accessory material that she could use. In addition came only — apart from
the other Jaiminlya and parallel texts of the other schools — a few quotations,
mainly in Dhanvin’s commentary on the Drihydyana-Srautasiitra.

Gaastra pointed out that the text forms a rounded whole, and that the
repetition of the last word at the end shows it to be no fragment only. Yet,
"it is quite possible that more texts have existed on the $rauta ritual of the
Jaiminiyas”, she concluded, referring also to the mention of a Jaiminisiitra-
pari$esa in Dhanvin on DSS 3,4,14.

A commentary on the Jaiminiya-Srautasiitra, by Bhavatrita, was first
mentioned in public by Veda Vyasa in his paper read at the Fifth All-India
Oriental Conference in 1928. The text of this commentary was made accessible
in print by Premnidhi Sastri only in 1966. Although several manuscripts of
the work had turned out in the meanwhile, the edition is, unfortunately,
based on one single manuscript and leaves a great deal to be desired. Bha-
vatrata’s Vriti, completed by Jayanta (who was his pupil, nephew, and son-
in-law), is an excellent piece of work, abounding in detailed information,
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besides being very old. Bhavatrita and his father Matrdatta (authors of
commentaries on even Kausitakin and Hiranyakesin texts) are praised
by Dandin in Avantisundarikatha. It was interesting, last year, to visit the
places in Kerala where Bhavatrata and his relatives lived, and to record
many legends and traditions concerning them, still well remembered by the
Nambudiris.

The Bhavatratiyam, as the commentary also is called, explains not only
the Agnistomasiitra, but also two other lengthy and previously unknown
texts, called Kalpa and Paryadhyiya, both ascribed to Jaimini. The latter
is also called PariSesa, and is the text quoted by Dhanvin (cf. above) with
the words fathd ca siitraparisese jaimininoklam. The actual sutras of these
texts are, however, not included in Bhavatrata’s work, who cites their initial
and final syllables only. Shortly before Bhavatrata’s commentary was pub-
lished in 1966, I detected an old and totally unknown Jaiminiya text in the
descriptive catalogue of the T.M.S.S.M. Library in Thanjavur, where it had
been miscatalogued as Masaka’s Kalpa and thus avoided earlier attention.
I was now able to identify this as the missing siitra text of the Kalpa and
Paryadhydya portions. A Prayogavrtti by Candrasekhara Bhatlarya, which
has been preserved in the same codex together with this rather fragmentary
and old manuscript, quotes passages from these texts and is very helpful in
restoring parts of the missing ten folia that unfortunately are lacking in the
beginning of the text manuscript. A paper on this discovery, on Bhavatrita’s
Vrtti, and on other ancillary $rauta texts of the Jaiminiyas was published
in 1968. In another publication from the same year (1968a), I have dealt
with the relation of the JSS to the other Srautasiitras of the Samaveda.
Latyayana seems to have had access to it while composing his own siitras,
which were later slightly modified by Drahyiyana, many of his changes
betraying adoption of the Jaiminiya practice. Also in the JSS there seems
to be evidence for close ties with the Baudhayana school (Parpola 1968a, b).
New manuscripts of the agnistomasiitra as well as other material having
become available, I have undertaken a critical edition of the entire JSS.
In spite of my intensive searches, no more manuscripts of the previously
unknown siitra portions have turned out, but of the important commentary
of Bhavatriata, which of course must be assessed in detail, there are now
three new manuscripts in addition to those mentioned in 1968.

Other unpublished Jaiminiya $rauta texts, of which there are now manu-
scripts, are Kurangaraja’'s Kratudipika, Sriniviasa Adhvarindra’s Adhéana-
piirvagnistomaprayoga! and Sarvianukramani (dealing with the dar$apur-
namisa, adhana, agnihotra, and istiprayascittas), and the anonymous Adha-

1 Partly published in Srautako$a II, cf. below, p. 18.
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nignistomasamani, Agnistomasama, and Atiratrasima. The Ms. Burnell 499b
(Keith 1935: no. 4722) of the India Office Library motivates its giving the
liturgy of the priayaniya atirdtra by stating that it has not been established
in the Srinivasiya-Prayogadipika nor in the Kerala-Kariki: the latter ap-
parently refers to the karika at the end of Bhavatrita’s Vrtti on the Agni-
stomasiitra. Finally, the Srautadhanakriyikrama by Kumaragurusisya might
be a Jaiminiya text, as it follows immediately after the Jaiminiya Agnisto-
masiitra in a codex in Trivandrum (11784).

As the Kalpa portion of the previously unknown siitra text is the Jaiminiya
counterpart of the Masakakalpa of the Kauthuma-Ranayaniyas, and as the
Paryadhyidya portion includes among other things a Pratiharasiitra, ascribed
to Abhisrenya (instead of Jaimini), it is clear that a comprehensive know-
ledge of the Jaiminiya Ganas is a necessary requirement in the editing of
the Srautasiitra.

5. Samhita texts

After a preliminary report in Dutch in 1906, Caland published in 1907 an
account of the Jaiminiya Samhita, as it was known to him from Burnell’s
manuscripts. This book included an abbreviated edition of the Arcikas
(recording the text of the songs), which gave the first and last words of the
verses and their deviations from the corresponding Kauthuma texts. The
full text was printed in devanigari characters by Raghu Vira in 1938 with
the title, Sama Veda of the Jaiminiyas. There are now many new manu-
scripts of the Jaiminiya Arcikas available, both in public libraries and in
private possession. A padapdtha and a catalogue of the stobhas are still mis-
sing; the Stobhapadam in the Trivandrum library (Ms. 13753) may, however,
be a Jaiminiya text.!

Caland’s Jaiminiya Samhitd, however, contains a great deal more than an
edition and detailed analysis of the Arcikas. After an important exposition
of the texts of all the Samavedic schools (which he published in somewhat
revised form again in 1931), Caland also deals with the Jaiminiya Ganas,
their extent, divisions and the names of the simans, and the relation of the
Génas to the Arcikas and the Kauthuma-Randyaniya Ginas. The Jaiminiya
Grimegeya-Gana and Aranyaka-Géana (making together the Piirva- or Prakrti-
Géna), of which there are three manuscripts in the Burnell collection, had
been transcribed by Caland, who now published corrections and variant
readings from the JGrG to Burnell’s edition of the Jaiminiya Arseya-Brih-
mana, and gave a handy index to the JArG. Further control of the Ganas

! This conjecture is based on the fact that the ms. is written in Malayalam letters,
for all Kerala Samavedins are Jaiminiyas.
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is provided by a late Jaiminiya text also found in the Burnell collection,
the Dharanalaksanam by Sabhidpati. In one passage Sabhidpati enumerates
the names of the Gina divisions and the numbers of simans they comprise.
This short list, reproduced by Caland (p. 20), has been our only source regard-
ing the Uttara-Gina until recently.

Caland did not want to publish the Ganas, because the available manu-
scripts showed two different kinds of musical notation, in the form of syllables,
which he was unable to understand. Richard Simon, who in 1913 published
an important paper on the musical notations of the Simaveda, explaining
for the first time the syllabic notation of the Ranayaniyas, could only state
that the Jaiminiya notation is entirely different from that of the Ranayaniyas,
and gave a few specimens of it in addition to that published by Burnell in
1869. Veda Vyisa in 1928 pointed out that there are Mss. of the Prakrti-
Gdana also in Baroda and Lahore, with the remark, “bulky volume the exact
significance of which depends upon the key to its notation™ (p. 297).

Even Burnell had observed the modern practice of Jaiminiya chanting
(1877). Some sample recordings of the JGrG and JArG were made in the
thirties by Arnold Bake, who in a short report (1935) noted that the text
was in accordance with Caland’s transcript, and that the Nambudiri way of
singing is entirely different from the Samavedic practise elsewhere, and makes
a very archaic impression.! Jaiminiya chant was next time recorded by
J. A. B. van Buitenen in 1956 (Staal 1961: p. 67) and J. F. Staal in 1957.
Staal s study Nambudiri Veda Recilation, which appeared in 1961, contains
an analysis of all these recordings and confirms Bake’s observations con-
cerning the Nambudiri chant of Kerala. Staal proposes two chiel variations
in Tamilnadu, one in the Thanjavur [and Tiruchi| district[s], and another
nearer to the Kerala frontier in Pilghit and in the Tirunelveli district, even
if these two last mentioned places are widely separate. Besides previously
unknown technical terms used by the Jaiminiya Nambudiris, Staal also gives
a list of their existing families, and the first extensive samples of the Jai-
miniya Génas, as well as an important bibliography. The examples include
seven simans of the previously unknown Jaiminiya Uttara-Géna, transcribed
from the Nambudiri chant, giving thus an idea of its relation to the Kau-
thuma-Réndyaniya Uttara-Gana. Staal made further recordings in 1962, de-
scribing this field tour of his in a report published in 1963, and included
samples of the Jaiminiya chant in the plate on The Four Vedas, which he
published, with an introduction, together with John Levy in ASCH Mankind
Series (Album No. AHM 4126).

1 Bake’s comparison of the Nambudiri Simaveda with the songs of the Todas was
critisized in 1942—43 by V. M. Apte.

2
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Another fruit of Staal’s researches in 1962 was his publication in 1968 of
"The twelve ritual chants of the Nambudiri agnistoma”. An introduction
deals with the present-day performances of the Vedic sacrifices in South
India, and some previously known technical aspects. The stotras, whose
text is quoted also in their Arcika form with references, are reproduced
(without notation) in the form in which they are chanted at the sacrificial
performances, with indication of the bhakti divisions, the stobhas, and the
aniruktagana. Also the vistutis, modes of constructing the required number
of stotra verses from a single tristich and the methods of indicating them
with wooden sticks, have been explained with reference to the Kauthuma-
Réandyaniya practice and the Nambudiri tradition, illustrated with photo-
graphs. Staal’s informant Itti Ravi Nambudiri has afterwards discovered
some errors in his information concerning the vistutis, and given me his
corrections. Also the old Jaiminiya sources explaining the vistutis have in
the meantime become accessible in the previously unknown last portion of
the Srautasiitra. The agnistoma chants according to the Jaiminiya Samaveda
have been published, with notation, also in the second volume of the Srauta-
kosa in 1970 by the Vaidika Sam$odhana Mandala. The sources utilized here
comprise the text of the simans written down from his own chant by Itti
Ravi, said wholly to agree with Staal’s text, a manuscript of the Jaiminiya agni-
slomaprayoga kept at the Oriental Institute, Baroda [= Srinivisa Adhva-
rin’s Adhanapurvagnistomaprayoga], and Caland’s transcript of the Purva-
Gina, which was used to check the notation of the prayoga.

The Jaiminiya notation has remained a mystery to most scholars. The
key to it has, however, existed all the time, and was even known to Burnell
and Caland, namely, the Dhéaranalaksanam by Sabhipati. Also a text called
Samalaksanam, which belongs to the Burnell collection and has been de-
scribed by Keith (1935: p. 44) as "a brief treatise explaining in Sanskrit and
Tamil the notation used in the ginas of the Jaiminiya school of the Sdma-
veda', was referred to, but not studied, by Caland and Staal. It is a modern
gloss on the corresponding passage of the Dhiranalaksanam. In the intro-
duction to his JArsB edition (p. xiv), Burnell actually gave the Sanskrit
names of four notational syllables that had been orally explained to him,
mentioning also that there are 16 simple signs. In 1962, V. Raghavan dealt
in some detail with the 32 svarabhedas and the accompanying hand move-
ments which were shown to him by a Jaiminiya Simavedin from Palghit
(Koluntirappulli), who also gave him a copy of the Dhiranalaksanam. On
my visit to Kotuntirappulli last year, the notation was explained to me by
K. N. Sahasranima Aiyar and K. R. Tiruvenkalaniatha Vadhyar, and in
Srirangam [ photographed the corresponding hand movements as shown by
R. Narasimhan. These photographs, that will be published in due course, do



The literature and study of the Jaiminlya Samaveda 19

not however adequately reproduce the complicated movements, and one of
the most important tasks of the immediate future is to make a movie film
of the movements with accompanying sound recording. I have also traced
new manuscripts of the Dharanalaksanam. In the Burnell collection there
are also a few stray passages in addition to the above mentioned Simala-
ksanam relating to the svarabhedas. Pending the publication of the Dhara-
nalaksanam and a more detailed study, it may be useful to present here the
traditional list of the svarabhedas and their names:

ka = avarohah, avarohanam kha = anvangulimarda(nam), anvangu-
ea = udgamah liyam

ta = ydanam cha = wuccair upakramya uttanam

ta = deartah, aorttah tha = nicair » »

pa = ksepanam tha = (kevalam) »

ya& = maréanam pha = madhyama-anguliya-aparohah

pla = anamika-avarohah

ga = avaruhya ksepanam na = kanisthikd-udgamah

ja = Y marsanam na = andamikda-udgamah

da = udgatya ksepanam fla = kanisthayds samudgatya-anvanguli-

da = B marsanam ' mardanarnt

ba = ydted (sam)ksepanam na = ydatva-anvangulimardanam
la = avaruhya yanam

gha = v (-abhi)marsanam va = »  avartah

jha = avartya ksepanam ha = udgatya yanam

dha = »  maréanam la = » dvartah

dha = ksepana-marsanayor aikyam kra = krustah )

bha = mardah, mardanam sa = tarjani-(abhi)maréanam

tra = kanisthika-(abhi)marsanam

The order is the traditional, and the 16 basic svarabhedas have been printed
in bold face. The list comprises 33 notes, though Sabhdpati makes mention
of the number 32, and speaks of 16 'unyoked’ and 16 'yoked’ svaras. The
note Aa was actually not explained in Kotuntirappulli, but is included in
the Samalaksanam and in Sabhapati, and it would indeed be strange if this
aksara was left unused when new ones had to be created from ligatures (kra,
etc.). Some consonants of the alphabet are reserved to indicate divisions etc.:
sa is used belore and $a after a svara to mark its end (avasina) for noteless
syllables (varnasesa), while ra marks the end of a pada (i.e., parvan; the
vowel, if a is not used throughout, indicates the number of notational syl-
lables occurring in it), and ma the end of a siman or a stotriyad verse. The
vowels are used to indicate numbers (a =1, a =2, i=3, 1=4, u =5,
ete.)!, which in their turn indicate the number of text syllables to which

1 According to Wayne Howard’s information the long 7 is excluded, and the anusvira

and the visarga preceded by the short « are added al the end, which makes altogether
13 vowels.
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the respective note belongs. The Dhiranalaksanam actually records in this
way the entire notation of the Prakrtigana, without citing the text (only
the name and the first parvan of each siman is given): this hitherto unknown
main portion of the work — the short text that has so far been known is only
the introduction — forms thus a very valuable complement to the Géana
mss., where particularly the musical notation has presented difficulties. The
latter give the notation either separately after each parvan, or place the
notes under the respective text syllables. Following the latter system, I give
below as a specimen ! the first siman (gaulamasya parkah) of the JGrG*:

0 gna i / a ya hi va i /
ta ta Sa ri thya cd sa ri
(cya)
ta ya i ta ya i |/ gr ni no ha wvya di |
lya ti sa i cya  sa ci i
(ca)
ta  ya i ta ya i / na i ho ta |
tya i Sa ri ki ca ra
sa  tsd i bi au ho va | hi st [/ 1 [l
la la khya §i ri kha $a ra ma
(tya) (kha)

Sabhapati gives also indications of the number of *tremblings’ (cakila), pitch,
and length of the various svarabhedas. A detailed decipherment of the nota-
tion must be based on comparison of the Gina notation with the oral tradition
in its Tamil variation. This notation and the hand movements were unknown
to Bhavatrita, who only mentions the six tones (krusfa, prathama, dvitiya,
trliya, caturtha and mandra) and a simple way to indicate them with the fingers
(JSS Vrtti, p. 258). Even today, the system of hand indications prevailing
in Kerala is much simpler than the one used by the Tamil Jaiminiyas, as
will appear from a description to be published elsewhere with photograph
illustrations: in Kerala the entire hand is swung up and down apparently

1 Many sdmans with the musical notation have been printed in A. Rangasvami
Aiyangar’s Jaiminiya-Prayogavivaranam, and in Srautakosa 11.

2 f. Burnell 1869; p. 49, and Staal 1961: p. 76 and 84. As regards the variae lectiones,
I am omitting here obvious blunders, but have recorded those showing that the long
@ can also be written by ligaturing the consonant with ya: cd = cya, etc. (thus also
orally explained to Howard). For the vowels of the rephas, I have no authority beyond
the first three recorded by Burnell Lc., and in the second parvan I am emending the
text by excluding ca before ed/cya against all the sources.
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to mark the pitch, and a finger code only marks the visarga and other textual
details about which there could be doubt.! Another means of understanding
the Tamil notation is a comparison with the Kauthuma-Réniyaniya notation,
provided that in the oral tradition the simans compared are approximately
alike.?

A plan to edite the Jaiminiya Gédnas brought J. F. Staal for the third time
in 1970 —71 and me for the first time in 1971 to India. The main aim was
the recovery of material on the Uttara-Ganas. It turned out that Sri Itti
Ravi Nambudiri, who had been the main Jaiminiya informant in Kerala of
both Bake and of Staal on his previous tours, knew only part of the text,
and that the man who knew the rest had died recently. However, with the
tape-recorder presented to him by Staal, Itti Ravi has subsequently recorded
the entire text that he has reconstructed with the help of his pupils. The
recordings of the Uttara-Gana, comprising fifty hours, have been bought
this year jointly by the Department of Philosophy of the University of Cali-
fornia at Berkeley and the Scandinavian Institute of Asian Studiesin Copen-
hagen. Even the Purva-Gana has recently been recorded in its entirely by
Itti Ravi and a pupil of his for E. R. Sreekrishna Sarma.

Manuscripts of the Giénas, including the Uttara, are also available: Itti
Ravi and one of his pupils have written down (without the svaras) the chant
from their memory. The Uttara-Géna consists, according to Itti Ravi, of the
Uha-Géna comprising 8 patlus [= Skt. dasatis] divided into 77 oftus and
making together 812 simans, 509 of which are on tristichs and 303 on single
verses, and of the Usani, the secret chants, in 16 dffus comprising together
159 samans. If we compare these figures with the information of the Dhara-
nalaksanam, we notice a great difference, for according to Sabhipati the
Uham comprises 1802 simans and the Rahasyam 356 simans, which together
with the 1523 simans of the Prakrti make the grand total of 3681 sdmans.
The number of the simans of the Prakrti-Gina is almost the same in Kerala.?

1 The system resembles that of the Vajasaneyins described in the Siksas and by
J. E. B. Gray (1959: p. 510 f.).

2 An illustration may be useful. Without checking the oral tradition, I have com-
pared the notations of a few samans in the beginning of the Grimegeyagana: avaroha
corresponds with a *descent’ (from the prathama to the deitiya tone) in the Kauthuma-
Raniyaniya notation, wudgemae with an ’ascent’ (from the deitiye to the prathama);
yéna could be 'going’ forth on the same tone, @arta "turning’ from one tone to another
and back again several times (caturtha and paficama in my examples), while ksepana
seems to correspond to a temporary descent from a prakrti tone to a vikrti tone (2;2)
and marsana to a similar ascent (2,2), and anvangulimarda (in which the thumb glides
over the first joints of the pointer and the following fingers) is paralleled by the svdre
(e.8-, Bugss).

3 1 cannot give here the details, but would like to point out in passing some interesting
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However, if 509 is multiplied by three for the tristichs, as one should
according to Itti Ravi, the Uha-Giina comprises in Kerala 1821 samans.

From the house of Itti Ravi’s neighbour in Pannal I discovered a palm leaf
manuscript of an Uhaprastava, which provides useful means of control. It is
most fortunate that two manuscripts of the Uttara-Gana, with the syllabic
notation, have been preserved in Tamilnadu where the living tradition is
restricted to a small selection of simans. It may be hoped that these manu-
scripts will soon become accessible. As there also are several new manu-
scripts of the Piirva-Gina, too, in the libraries of Hoshiarpur, Baroda (three
Mss., one including also the beginning of the Uha-Géna), and Trivandrum,
as well as in the private libraries of the Jaiminiyas in South India, there is
indeed a happy contrast between the situation now and Staal’s statement in
1961: "’the only known manuscripts of the J GG and ArG are Burnell’s B 497
and B 61—62 in the India Office Library ... No manuscripts of the J UG
and RG are known to be available” (p. 74). In the edition of the Génas also
the laksanagranthas compiled in recent years by Itti Ravi would be useful,
while the information concerning the simans and the Génas which is com-
prised in the Jaiminiya Brihmana and the $rauta texts is of the greatest
importance.

6. History of the Jaiminiya $akha

Burnell collected his manuscripts from the Thanjavur, Tiruchirappalli and
Tirunelveli districts of the present Tamilnadu,! while Veda Vyisa's agents
were active in Kerala. Bake recorded samples from Tirunelveli and Kerala.
Raghavan (1957 and 1962) has given important information on the geo-
graphical distribution of the Jaiminiya school, including a traditional list of
villages, supplied to him by informants in Srirangam, and supplemented this
by his own observations on the textual evidence relating to their history.
K. Ramavarma Rija in 1910 noted that in Kerala “’the Simaveda is, indeed,
confined to a dozen or two households only, all of which belong to the school
of the Jaiminiyas” (p. 630); Staal (1961) communicated details supplied by
Itti Ravi (p. 86). Some epigraphic references to the Talavakira school have
been collected by Veda Vyasa (1930) and Renou (1947), who also deals with

variations in the division of the Arcikas. In Kerala the sixth and seventh khanda of
the third kanda (the brhati section of the Aindram) comprise nine and eleven verses
respectively, and not ten each, as in Caland’s edition, and similarly in two other cases;
the khandas are numbered consecutively throughout, and in the latter part of the
Dvadasiham and in the Uttaram there are many cases where a number of khandas
in Caland’s edition have been joined into one large khanda; the Aranyakam is curiously
placed in the Uttara Rk, between the Dvidasiham and the Uttaram portions.

1 Oppert (1880—85) has in his lists of the manuscripts in the private libraries of South
India given also some valuable details: cf. Rau 1953.
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the Caranavyiiha and the Purdnic genealogies (cf. also Tsuji 1948). One of
my major objectives last year was, apart from tracing oral tradition and
manuscripts, the collection of whatever detailed information was available
on the distribution, history and practices of the Jaiminiya school. Many
names of individuals, their genealogies etc. covering the most recent time,
and place names and local legends were assembled, but this material should
be supplemented by an assessment of the sthalapurinas and the inscriptions
of the places traced. Here I shall only state that the traditions of Kerala
and Tamilnadu represent two separate branches that have stayed apart in
their nucleus areas well over a thousand years. In Tamilnadu this nucleus
area is the Cola country (with the temples of Chidambaram, Thanjavur and
Srirangam as the great centres), the communities in Tirunelveli (attested
epigraphically in the 16th century) and in Pdlghdt representing emigrations
from this area. So far the Jaiminiyas have not been traced outside Kerala
and Tamilnadu (excepling very recent emigration); E. R. Sreekrishna Sarma
has, however, communicated to me a reference to Mysore that awaits checking.

This picture emerging from historical material agrees with and confirms
the musicological analyses so far done. The history of the Jaiminiya school,
the relations of the Jaiminiyas and their subgroups to the other branches
of the SAimaveda, and particularly the musical notation of the Tamil Jai-
miniyas can soon be excepted to receive new light from this direction. Last
year extensive recordings of as many different Jaiminiya singers as possible,
along with representatives of other Vedic schools throughout India, were
collected for a musicological analysis by Wayne Howard of the Indiana
University who also made an independent study of the hand movements.
It is indeed a most fortunate thing to have a musicologist working on the
Samaveda. He will have much to do. — In February 1973 Howard informs me
that he has over 250 pages of musical transcriptions of Samavedic chanting
ready. He has kindly placed at my disposal his information on the hand
movements (kai-laksana) as explained in Koluntirappulli, and sent me also
other material: besides the list of his recordings (1972) and copies of all
Jaiminiya (and some other) recordings, I now have from him a transcription
of Itti Ravi's recording of the gautamasya parkah and an analysis of its
tonal patterns, as well as a collection of examples of the udgama svara. "It is
quite evident that more than one musical phrase may be associated with
the symbol ca (or cd, ci etc.). Moreover, this is true of most or all of the
symbols”, he writes. Yel with one exception (the note remains the same)
there is in all these examples an ascent from a lower note to a higher. Moreover,
a too accurate transcription may also be somewhat misleading. I have exam-
ined Howard's tonal patterns for the first parvan of Itti Ravi’s gaufamasya
parkah, for my material on the hand movements (cf. above, p. 20 f.) relates
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to this very bit and provides an external check. Howard has already noted
that the tonal patterns of gn@ resemble those of o, as indeed the corresponding
hand movements are identical. In fact both bear the notational syllable fa,
and my feeling is that we can establish a full concord between them and the
hand movements of this vacana, which according to Itti Raviare subdivided
into 4 (adisvara) + 12 + 12 units, if we simplify the notation and take into
account the variations of the several different recordings (reproduced by Staal
1961: p. 84). I would suggest the following scheme for this parvan, marking
the highest note with 1, the next lower note with 2, and a low note of broader
scale with 4, the length of the note with italics, and a wavering tone of op-
tional length with lower case numbers:

I42 IT 42 11T 42 IV 42
V 1412,,,5. . VI 1412 VII 142
VIII 1412,,,,. . IX 1412 X 142
KL, . XI11412  XIII 142
XIV 1412,,,. XV 1412 XVI (2) avasidna

XVII-XXVII = V-XVI



II. SYNOPSIS OF THE EXTANT JAIMINIYA LITERATURE
TRACED BY 1972

In the following systematic list an attempt is made to record the names
of the texts (and their main divisions) as they are found in the manuscripts
or texts, or used by the present-day Jaiminiyas. Viewing the entire corpus,
it seems fairly complete, there being at least some ancient text on all the
obligatory Samavedic topics. Future accessions of new titles of primary
importance can therefore hardly be anticipated. Yet for instance a pada-
pitha might turn out; all newly found prayogas and laksanagranthas have
not yet been examined, either.

1. Samhita texts

Rk [Arcika) Sama [Gana)
Prakrti reah Prakrtisama, (Yoni-)Chandas [Purva-
Gina)
[Chanda arcikal Gramageya-Gana
Agneyam Agneyam
Aindram Aindram
Tadvo Tadvo
Brhati Brhatt
Asavi Asavi
Indrapuccha Indrapuccha
Pavamanam Pavamdanam
Aranam, Aranyakam Aranam, Aranyaka(-Ganam),
Candrasamani*
Vrala-parvan
Arka-parvan
Dvandva-parvan
Sukriya-parvan

1 Could this name prevalent in Kerala (cf. Staal, 1961: p. 85) be a corruption from
chandasyani (contrasted with @has@mani in Bhavatrata’s JSS Vrtti, p. 83)7 Itti Ravi
could not explain the name.



26 Asko ParprporLa
Rk [Arcika] Sama [Gana)
(as parisistas:) (as parisistas:)
$akvaryah or mahanamnyah, Sakvara-parvan
with purisapadani Aupanisadam parva (incl.
gayatram)
Uttara rk Uttara-sama | Utlara-Ganal
[Prikrtam) Uham, Uha-Gianam
Gayatram Dvadasaham
Agnistomah
Aliralrah
Prathamam . . . dasamam ahah!
[ Vaikrtam] Ekdham
Ahinam
Usini, (Uha-)Rahasyam

Later texts:

Dharanalaksanam by Sabhapati

Uhaprastavam

Recent laksanagranthas: Samalaksanam etc. and those by Itti Ravi Nambudiri

2. Brahmana lexts

Satyayanakam,
Satyayani-Brahmanam
[quotations only]|

Jaiminiya-Brahmanam, Talavakara-Brahmanam,
Sama-Brahmanam

Mahabrahmanam
Agnihotri (1,1 —65)
Agnistomam (1,66 —364)
Dvadasaham (3,1 —386)
Mahavratam (2,1 —80.371 —442)
Ekdham (2,81 —234)
Ahinam (2,235 —333)
Satram (2,334 —370)

! Instead of pasicamam (etc. up to dasemam) ahah, Caland’s edition records the titles

as pancamo (etc.) *dhyayah.
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(Satyayant Gayatrasya) Upanisad(-Brahmanam)
includes: Kena- or Talavakira-Upanisad

Arseyam

Later texts: Jayanta’s Vriti on the Arseya-Brihmana

3. Srauta texts
Srautasiitra, Kalpasiitra, Kalpabrahmanam

(Agnistomasya Jaimini-)Sutram
Kalpa
Stomakalpa
(Samakalpa)
Prakrtikalpa, Prakrita
Samjna(kalpa)
Vikrtikalpa, Vaikrta
Paryadhyaya, Parisesa
(includes, i.a., rules of chanting [cf. LSS 6,9—7,8],
Pratihdrasiitra by Abhisrenya,
Gavim aganam, incl. mahdvratam,
Vistutis)

Later texts: Jaiminiyasraulasatrabhasya by Bhavatrita (and Jayanta),

Bhavalratiyam, etce.

includes: Agnistomakarika, by Bhavatrita, copied by Madhava,

(= Keralakarika?, cf. above, p. 16)
Prayogavrtti by Candrasekhara Bhatléarya Pancigni
Vainateyakarika by Vinatananda

Adhdnapurvagnistomaprayoga by Sriniviisa Adhvarindra

Prayogadipika » »
Sarvanukramant » »
Kratudipika by Kurangarija
(Srautadhanakriyakrama by Kumaragurusisya?)
Adhanagnistomasamanti

Agnisfomasiama

Aliratrasama

| Prayantyatiratrakalpa)
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4. Grhya texts

Jaimini-(-Grhya)-Suiram
Puarvam (on domestic ritual)
[Uttaram (thus Caland) or Aparam (generally used of pitrmedha texts)]
(mainly on burial and ancestor worship; includes chapters on omens
and planet worship not commented upon in Srinivisa’s commentary)

Later texts:

Jaiminiyagrhyasutrabhasya by Bhavatrata

Jaiminisatravyakhya Subodhini by Srinivasa Adhvarin
Tarunagnihotrikarika

Jaiminigrhyasutrakarika by Balagnihotrin

Jaiminigrhya(prayoga)karika by Vinatananda, Veainaleyakarika
Jaiminigrhyaprayoga »

Prayogasdra »
Jaiminigrhyaprayogaratnamala by Vinatinanda, or Srinivasa Adhvarin?
Jaiminiyagrhyamantravriti

Palm-leaf prayogas from Tamilnadu (Jaimunisama upanayanam, etc.)
Palm-leaf prayogas from Kerala (seen but not examined)
Jaiminiyaprayogavivaranam by A. Rangasvami Aiyangar

Recently printed prayogas (p. 13)
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