STUDIA ORIENTALIA
EpipiT SociETAS ORIENTALIS FENNICA
XL:2

BALGAWI ARABIC

2. TEXTS IN THE DIALECT OF THE
YIGUL-GROUP

BY

HEIKKI PALVA

HELSINKI 1969



Kirjallisuuden Kirjapaino Oy Helsinki 1969




Balgawi Arabic
2. Texts in the Dialect of the yigul-Group
by HEikki PaLva

The present two texts were recorded in summer 1965, text g in Wadi s-Sir,
a mixed Arab and Circassian village about 10 km west of ¢Amman, text b
in ¢Amman. The speaker of text q is an illiterate farmer, Moslem, aged about
70; text b was related by a literate labourer, Moslem, aged 38. Both are
natives of their domiciles, the grandfather of the speaker of text b was a
farmer in CAmmin, and his father still cultivates land in the northern outskirts
of the city.

The two stories are part of the same cluster of folk tales.! Text a seems to
be only the first half of a longer narrative which the speaker could not finish
because his son, who did not like such ’stupid stories’, urged him to stop.
Although the style is curt and the meaning therefore ambiguous in some pas-
sages, the language is genuine local dialect without any admixtures of clas-
sicisms, and the lexicon reflects familiarity with nomadic life. Text b, on the
other hand, is distinctly influenced by literary language, and the lexicon is
poor in nomadic termini technici. However, both texts represent the yigil-
group of Balgawi Arabic.?

Text a. Wadi s-Sir.

1. fi kin fi ha-zeamdn el-gadim wdhad *ibn ahyar w-wihad tbn agwad,
wdhad ib-én es-Sarg, wihad ib-cén el-jarb. haddl yismau b-sit bacidhum el-bacad.

1 Another variation of this story is published by Micurr Jiua, Der arabische Dialekt
von BiSmizzin, Volkstiimliche Texte aus einem libanensischen Dorf mit Grundziigen
der Laut- und Formenlehre, — Beiruter Texte und Studien, Bd. 1, Beirut 1964;: pp.
10—22. Cf. also Exno Lrrrmanny, Mirchen und Legenden aus der syrisch-arabischen
Wiiste. — Nachrichten von der Kgl. Gesellschaft der Wissenschaften zu Géttingen,
Phil.-hist. Klasse 1915; pp. 1—27.

* Here I follow the classification proposed by Ray L. CLeveLanp, A Classification
for the Arabic Dialects of Jordan. — BASOR 171 (1963), pp. 56—63. The groups are:
I yigal, 1T bagal, 111 bakil, and 1V ba’al.
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gdm ibn *ahyar ri¢ib daliilu w-rdh ala bn-adwad, masife talatin yém arb®in
yom Ca-d-dallal.

2. yaménnu "aga °ala bn-agwad, ma lagt, dayif “bn agwad Cand Carab tdinye.
gémat mart ibn agwad u-far$atly bi-l-mahram?, bi-l-bét, u-hayyatu.® *aga bn-
agwad bi-l-lél, galathu: madyifin. haddk rdh cala §-§igg® u-ndm, ’ibn *agwad.

3. es-subeh sawwale gahwa, sawwale gahwa w-haddar la-d-déf. haddka gam
min Cand mart ibn agwad u-Sadd ca-dalilu w-rich u-mada. gallu: ya fater
girt >alla® “illa l-gahwa. gallu: wisel. gallu: girt alla min $arg el-bét u-garb
el-bét. gallu: wdsel. faklk dalilu w-rdh.

4. hida yom maSa mn ‘andha, ‘actdha I-hdtim, galla: ya bint el-egwdd®,
balls *éhr ez-zamdn tacrifimi b-hdtmi. hida bn-agwad hallas el-haldl w-mdl
cala I-¢arab yidbah ib-haldl el-carab, la-d-dyif. el-°arab halkat ib-ganamhwin.
gélu *ilu: T-iblad mdlu ¢ibad. bi-I-1él haddla Saddu w-rahhalu Cannu. md tamm®
illa gér huww u-Cagizu, wmratu.

5. yominnu tamm hindk es-gubeh w-lii *innu gayyinlu dytif. ma andu gér
el-faras. sahab es-séf u-°aggarha w-dabahha w-sawwdlhum el-gada. gdl: ya bint
el-egwid, ma tamm *ilna ha-r-rizga. ed-déf ill-agina, wén sdr, wénu? galdth:
walldhi actdni ha-l-hdtim. yominnu gara l-hdtm w-tnnae bn-ahyar. w-yimsu
mn-ibldd e$-Sarg la-blad el-garb Calé.

6. yaminnu tabb garih mn-el-¢arab, hattha b-rugum, el-mara hattha b-rugum’
w-wisil bét *ibn ahyar. imsdwi l-gada ibn abyar. givm ya flin, gim ya
flin, gim ya flin! lamma saddar el-*dlam kullha, gallu: ya déf, kid ma

1 mahram is the women’s compartment of a tent; cf, Jiua, 2, 8, p. 12.

2ie., he said to the guest hayydk 'alld; cf. ALots MusiL, The Manners and Customs
of the Rwala Bedouins. New York 1928. (American Geographical Society. Oriental
Explorations and Studies No. 6); p. 461.

3 §{gg is the men’s compartment of the tent, or a special tent for guests.

4 Cf. MusiL, p. 460: "To adjure anybody by the word gira is a proof of the greatest
earnestness and determination. A magjir is one so adjured. To persist in refusal
after this word has been used would be a direct insult to the person giving the
invitation.’

5 Cf, J. J. Hess, Von den Beduinen des inneren Arabiens. Erzihlungen/Lieder/Sitten
und Gebriiuche. Ziirich und Leipzig 1938; p. 170: ybn egwdd "Ein Sohn der guten Geister’
= ein rechtlicher, wohltiitiger Mensch.

6 The word tamm is a verb in both a4 and a5, and used similarly to ma timmis in
Lronuarp BAauer, Das palistinische Arabisch. Die Dialekte des Stadters und des Fella-
chen. 2. Aufl. Leipzig 1910; p. 168, —4&. According to W. FiscHER, Die demonstrativen
Bildungen der neuarabischen Dialekte. Ein Beitrag zur historischen Grammatik des
Arabischen. ’s-Gravenhage 1959; p. 130, the word in Bauer, loco cit., is derived from
tamma. He translates the words ‘es gibt nicht’; the usage is by no means exceptional,
but oecurs generally throughout Palestine, and never in the form (ma) tamm(is). Also
in Bauer, loco cit., tdmm is most probably a verb, and the accurate translation of ma
tdmmis$ ’es gibt nicht mehr’.

7 The wife could not come to the tent, because she was naked; so Jina 2, 6, p. 10.
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dgaddét? gallu: billdhi dgaddét. gal la-l-gahwagi: subb el-gahwa w-atla fingdn
a°ti la-d-déf.

7. el-gahwagy dar el-gahwa °ala r-rgal w-atla fingdn a’td la-d-déf. gallu: ya
déf er-rhamdn, ’atla z-zdd ma-kalit minnu, “atla l-gahwa 18ribit manha. gal el-
gahwa awwdlha kéf u-dhérha kéf, *amma z-24d >awwaly mdhw mitl *dhru.
gél: gawwak ya bn-agwad,' u-caddille® frd§ u-gib® haddl el-gazir u-caggru®
w-sawwilu? I-gada. u-tatallalu b-amdn lld tacdla.

8. yém *aga ta-yndm, agat ib-bdlu “dmratu, gal: ya flan. gdl: *d. gal: tuhtufy
l-wiliyya bi-r-rugum haddk. ¢andu tbn abyar lalat niswdn, rah ‘a-l-vmliha
fihin, gallha: flane, hudi min *awd®ié u-hallina ngib hadice. galat: *i walla ma
dhud. el-ldnye mitelha. rdh ca-bint Cammu gal: ya-mm ifldn, gibe min ehdimié
ez-zéndt u-hallina nrith ingib hadice. gilat: *t walla.

9. rdhat gabat l-ihdiim w-rdhat hi wiyyd. labbasatha mn-er-rugum u-gabatha
la~¢and ozha. sa’alatha: 1é ya-hiy? gdl: walla ya-hii, l-hagg ®ala gozié, ma-hi
calayyr. bacdén fara$ilha w-ndamat.

10. el-mfazzbe, racit el-bét, *ilha walad gannds fi-l-batil, yugnus es-séd,
gélat *ilha: ya déft er-rhamdn, tara *tbni bi-s-séd w-el-ganas. *ida *aga w-inty
wadcye, gulilu: dawwer ¢a-halak, w-ida w-inti gafye, la-thdfi minnu. tara yndm
ib-hudnié yihsdbit® "t immu. yom >age lwalad w-innu ndm b-hudn vmmo,
ythsdbha vmmu w-ndm.

11. gallu: giom rawweh ala bétak ya bn-agwad. yom aga w-inn el-walad
mitmagget ib-hiidunha. sahab es-séf u-gata® rdsu, la-l-walad. yomin far ed-damm,
gatlu: wall, sawwed wughak, *iben el-mCazzbe had. rih la-’abit w-a®d habar.
zammu l-walad w-hatlii bén el-igmdal.

12. w-es-subeh, nugbeh ib-hér ehna w-"ummet tmhammad, gallu la-l-°abed:
ya wad®, *ebtad la-hab_bdbak®. rdh la-hab_bdbu, laga l-walad madbieh. sabar
tSwayy, gall el-¢abed: ya fline, ebcadi la-hab_bdbié. yémin rdhat w-innu mad-
biieh. dabbat es-sot, lagu l-walad madbiieh.

Translation of text a.

1. In olden days there were two men, one called Ibn Ahyar, the other Ibn
Agwad, one lived far in the east, the other far in the west., They knew each
other by reputation. Once Ibn Ahyar mounted his riding camel and went
to meet Ibn Agwad, a distance of thirty or forty days on camelback.

1 Only now does Ibn Ahyar accept his guest and show that he knows him.

® The four verbs form a schematic list; the forms are not imperatives but imperfects
without personal prefixes.

3 yihsdb is apparently a contamination of the verb hasab and the substantive hsdb.

4 A shortened form usual in addressing.

5 = la-hadd bdbak.
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2. When he came to Ibn Agwad, he did not find him; Ibn Agwad was
calling other Bedouins. Ibn Agwad’s wife spread rugs for him in the mahram
— in the tent — and welcomed him. Ibn Agwad came at night. She told
him, "We have guests’. So Ibn Agwad went to the men’s side to sleep.

3. In the morning he made coffee. He made coffee and offered it to the
guest. The guest stood up from the bed of Ibn Agwad’s wife, saddled his
riding camel, mounted the camel and was about to leave. Ibn Agwad said
to him, *In the name of God, by the protection of God, you must have coffee.’
He answered, (I count it as) received’. He said, 'By the protection of God,
you must come, whether it is from the eastern or the western side of the
tent’. He answered, (I count it as) received’. So he untied his riding camel
and left.

4, When he left her, he gave her his ring saying, 'Bint el-egwid, maybe
you will later recognize me from my ring.’ Ibn Agwad had no more cattle,
and so he went to the Bedouins to slaughter some of the cattle of the Bedouins
for the guests. But the Bedouins had been robbed of their sheep, and he
was told: "There are no people in this region.” They had saddled in the night-
time and moved their camp away. Now only he and his old wife were left.

5. When he was left there, guests came to him unexpectedly in the morn-
ing. He had nothing but his horse. He took his sword, cut its throat, slaugh-
tered it and cooked a dinner for them. Then he said, 'Bint el-eqwid, now we
have nothing left for our living. The guest who came to us (recently), where
did he go? Where is he now?’ She said, 'Look here, he gave me this ring.’
When he read the ring he found that it belonged to Ibn Ahyar. So they left
from the east for the west to meet him.

6. When he came near the Bedouin camp, he left his wife behind a pile
of stones, and came to the tent of Ibn Ahyar. Ibn Ahyar was cooking the
dinner. (Then he invited the people to eat saying,) 'Get up, So-and-So, get
up, So-and-So, get up, So-and-So!’ When he had invited all the people to
eat, he said, 'O guest, possibly you have not had your dinner? 'He answered,
By God, I have." The host said to the coffee server, 'Pour coffee and give
the last cup to the guest.’

7. The coffee server went around serving coffee to the men, and gave the
last cup to the guest. The host said, 'O guest of the Merciful, you did not eat
the leavings of bread, but you took the leavings of coffee.’ He said how (good)
the coffee is from the first drop to the last, but as for bread, its first bites
are not like the last ones. The host said, 'Be strong, Ibn Agwad!” Now he
gave him more rugs, brought a fatted camel, cut its throat, made a dinner
for him, and they began to entertain themselves in the protection of God
the Exalted.

8. When it was time to go to bed, Ibn Agwad remembered his wife. He
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said (to Ibn Ahyar), 'Look here, So-and-Sol’ He said, "Well, what’s the
matter?” He said, "My wife is hidden behind that pile of stones.” Ibn Ahyar
had three wives. He went to the most beautiful of them and said to her,
"So-and-So, take your clothes and let us go to bring her.” She said, 'No, in
the name of God I won’t.” The second wife said the same. Now he went to
his (first) wife and said, 'O mother of So-and-So, bring the best of your clothes,
and let us go to bring her.’ She said, ’Yes, in the name of God, I will.’

9. She went and brought the clothes and went with him, dressed her and
brought her from behind the pile of stones to her husband. She asked, "Why
this, my brother?’ He said, ’In the name of God, my sister, the right is against
your husband and not against me.” Then they spread rugs for her and she
went to sleep.

10. The hostess, the mistress of the tent, had a son, a hunter, who was on
a hunt outside the camp. She said to her guest, O guest of the Merciful,
my son is on a hunt. If you are awake when he comes, tell him: »Go to look
for your family», but if you are sleeping, don’t be afraid of him, he will sleep
in your bosom in the belief that you are his mother.” When the boy came,
he went to sleep in the bosom of his mother, he thought she was his mother
and went to sleep.

11. Ibn Ahyar said, 'Go to your tent, Ibn Agwad.” But when he came,
the boy was sleeping in her bosom. He took his sword and severed the head
of the boy. When the blood began to flow, she said to him, 'Oh, darken your
face, this is the son of the mistress!” Now he went to the father of the boy
and told him what happened. They bound the boy and placed him between
the camels.

12. In the morning — may we have a good morning, we and Muhammad'’s
people — he said to a slave, 'Boy, go to the door of your tent.” He went to
the door of his tent and found that the boy was killed. The slave waited for
a moment, and then said to the mistress, 'O So-and-So, go to the door of
your tent.” When she went she found that he was killed. She burst out wailing.
They found that the boy was killed.

Text b. ¢cAmman.

1. hida ygazi *iben $acldn ala bn-el-hél. u-Cugum_ma mada l-gom seba®t yyydm
ma¢ seba® laydli, has§ bi-dydr *tbn el-hét. lamma ha$§ bi-dydr *ibn el-hél w-el-gom
gatadu a-s-sibil yatmaliilhum *akel. cand ma gadmu ya*malu *akel, tala® l->amir
cala dahr el-. .. tall el-°dli w-nadar bi-d-dirbil. nadar w-imnu ySif ha-l-bét
es-Salr el-kbir calli ma fi candu nds. ma Saf *illa ra%it el-bét mawgida fi.

2. gl *ida riga® la~gamdciu l->amir, u-gdl lo-gamdctu — l-gama‘a v ma®u
Wi humama l-gazw illi gazin ala sibil yinhabu l-mdl w-el-haldl u-ygattlu - arwdh
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— gallhum: ya gamdct el-hér, *ana raggdl w-widd arih Cankum, agib cankum
muddet seCatén ’aww laldta ‘aww el-léla, til.

3. lamma lifa ala 1-bét w-inn ma fi gér el-bint, ra®it el-bét. galla: ya binat,
wén ahl el-bét? gdlat: yilfu. ha$§ cala lI-bét u-fatat u-farsatlu I-fras, sawwatlu
l-gahwa w-Camlatlu *akel u-$irb u-hala, u-trayyah.

4. Cugum_ma trayyah, gatad la-l-mugrib, w-inn gdys l-haldl. el-haldl kbir,
yaaddlu fég hamist aldf, cesrin >alf rds. ga l-mCazzih, gim el-mCazzb u-dabahlu
dabiha ale gadd wagbu w-karramu.

5. u-batd ma karramu, gallw: ya déf, gaddem Ca-t-tacdam. gl el-amir: ’ana
ma-gaddem Ca-t-ta’dm illa ma tactini talabi. gallu: *ibsir mahma talabt >atik,
laww talabt el-mdl willa l-i°%dl, musta®idd ana biha.

6. lamma lifa, tafas$a bi-l-fafa w-kal ez-zdd w-hamad *alla. gé l->amir ef-tdni
Wy hit raci 1-bét, u-sahab hdlw rdh bén batarin u-ndm. *aga d-déf u-fdt and el-
meazzba a-s-sibil innu yudhul caléha w-yahidha, talabha minnu talba w-haddka
‘akramlu biha.

7. batd ma fat candha, sir yvmezah maha. fa-kinat *ilha, kén . . . gér nafs
yani. fa-sa’alha w-sahab es-séf Caléha w-gallha: *illa thabbrin °é§ et-tariga U
hallitik tidhaki Calayyi. galath: *ana rd® I-bét hida zawdi, w-ana >a°tdnt yydk
cg-s-sibil innak talabtne minnu. fa-gallha: ya bint, hudi minni ha-l-hatim.
el-hatim b-ism ben $aldn, *amir min 'wmard’ el-bildd. u-sahab hdlu iben
Salan u-dasSar el-bint u-réh Co-gamdctu.

8. fa-dall el-hatim mac el-bint, gallha: “da gér Calékum ez-zamdn, fa-tigu
calayyi, talgimi b-arddi suriyya, b-arddy °rdg, fi-na musta®idd *msalla *inn
asatdkum Cala gidr astatd®. fa-sahab halu huww u-gbmu w-rawwahu, ‘agu
cala Wilddhum.

9. dalla kull wdhad fi bilidu hatta “inn ez-zaman dayya® mal el-> amir "ibn
el-hét. lamma ddc mdl el-amir ibn el-hét, gallat hiltu w-md dalla ®andu min
el-mdl w-el-haldl *illa battr wihad. fa-hammal el-mara w-el-uldd u-ga ydawwir,
ga ca-bildd e$-§dm.

10. lamma ‘aga Ca-bildd e$-§dm, gallha: yo bint en-nds, la-l-unta tabatu,
innu *ehna mihtagin el-cumur u-ma nacref nds yactina $i Cala nistagawwat fi.
galathe: hud ha-l-hatim hdda w-is’al ®an sahbu. lamma had el-hatim u-garrd
fi bildd e$-8Gm, galilu: hdda §éh, el-amir *iben $aclin min ’amdra r-rwala
l-kbér. fa-dahab *thu huww u-1ydlu.

11. lamma awdah Cala 1-bét, ¢irfu I-amir w-istagbalu w-istarha fi, karramu.
batd ma karramu, ’aftd bét m-el-byit w-atd hamst alaf rds ganam u-ndmu
hadikt el-léla, w-kdnu sahranin el-’amirén ma® batadhum.

12. fa~rawwahat marat el-’amir, alli huww ed-déf, °ala I-bét illi hum ya‘tuyyd
fa-tileat el-mara, >alli ki marat el-’amir, u-gdlat la-défha innu ‘ana “ibni yige
mn-es-séd es-sefa Cafara >aww es-se®a hddce§ bi-I-Iél. fa-lamma *1ga alék bi-l1-bét,
gulilu inn *ana ruht a-l-bét el-kbir.
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13. fa-lamma ‘aga t-tafel, *aww huwww el-walad llv yublug wmru suttdcs
sana, w-wigid willa tnnu fi hurma nayme bi-l-bét, fa-fakkar innha
ummu  w-Salah  awd‘i  w-ndm  bi-l-frd§ candha. fa-ba®d el-umard’ ma
sahru, tdl lélhum u-twahhar wagthum, sahabuw hélhum, kull minhum dahab
la-mandamu.

14. lamma ’aga Cala l-mandm, wigid hide mnu maratu fi gambha Sabb
yublug Cumru suttdcs aww sebatd®s sana, fa-tabb bi-l-hamds u-sahab es-séf ala
sibil "wmnu yigutle, w-darab el-walad w-innu gata® rasu.

15. batd ma dabahu, hadié fagat min mandmha galatlu: lahh ya bn-el-halal,
hdda kin § hata. galla: hida Ui hasal illi *ana ma *adri. fa-sahab el-amir *alli
huww el-mfazzib *iben $aldn, gallu: ya bn-el-hél, hull el-walad wast el-carab,
w-tndalla ysir hér. fa-gim bn el-hét u-zamm el-walad u-zattu wast el-arab
u-ndm bi-frasu hatta tala® en-nahdr.

16. lamma tala® en-nahdr, bagga l-gahwa l->amir *iben Saclin Ca-s-sibil “innu
lhuttdr ttmurr alé w-titgahwa. fa-bad ma . . . w-inn en-nds $aaru, b-inn el-
walad magtil, *aww $afu, sélafu la-l-"amir, fa-l-amir dir gadabu Ca-gamactu,
gallhum: walldhi -¢adim, masulin ala bakrat *abikwm. fo-trahhami w-bakilu
Sakilu, w-atnaban Calé n-niswdn.

17. batd ma ’ainaban Calé n-niswdn, gallhum: hdda *ibny ditu °eSrin alf rds
man el-ibil, w-casart alaf min el-ganam u-hamsin rds man el-hél. fa-ba’d hada
ma gamatihun "l fa-a®tdhin *ila d-déf. lamma actdhin ilu, gatadw mudde
mn-ez-zaman ma® batad u-hum girdn w-ahwan w-ahbib w-ashdb, idallu suwa
w-igattlu swwa w-igayy$u suwa w-yisu mat bacddhum el-suwa.*

18. lamma tdlat el-mudda, l-uldd balagu Siddhum w-kibru. fa-hasal bénhum
Swayye st t-tafadhum bi-n-nisbe la-lI-"awldd *oww el-bandt, fa-rahalu ‘an bacad-
hum. lamma rhalu ¢an batddhum, *abtadu. haddika walla Cala dydr suriyya
guwwe w-hadika walla a-dydr el-irdg.

19. lamma ’abadu an batddhum, ‘aga l-wihd la-l-awldd w-gallhum: ya
wlddi “imnu hida §é kin garib *innu hida >ehna kunna and el-amir w-ehna
lazim Tunna ndawwir Ca-l-bandt, *aww ndhud el-bandt . . . el-amir.

20. fa-kin *ibnu z-zgir muhblt Ca-bandt el-’amir. fa-gatal *tbnu w-baal risu
ma el-cabd ila l-amir *iben $atlin. gallu I-amir *then $alan: hida mi kifaya.
gallu: cactini tnén. fa-batatlu tmén. batallu I-tnén, gallu: mu$ kifaya. gallw:
ya *amir, mali hile ¢ala sidad hdada.

21. fa-tnifasu l-gihatén u-tgdwam el-harb bénhum u-ba’d dahk gdmu ‘°ala
sibil yitgddu cand el-umard’ et-tanin Ca-s-sibil kull wahad ya°rif haggu *é§ hi.
fa~¢and ma lifu and ‘amir mn-el-umard’, fa-tgidu hagighum u-tndgadu
hagithum, fa-ata l-hagg la-l-amir alli hwwwe gaddam maratu la-l-amir
el-tini, w-inn hit rdh a-l-fadel. w-es-saldm Calékwm.

! Anacoluthon, i.e., el- ... suwa (?); however, the text is here very fluent.
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Translation of text b.

1. Ibn Saclan was on a raid against Ibn el-Hét. When his men had marched
seven days and seven nights, they arrived at the territory of Ibn el-Hét.
When they arrived at the territory of Ibn el-Hét, they set themselves to
cook food. While they began to cook food, the emir ascended a high hill
and looked around with a telescope. Looking around he saw a big tent, but
there were no people around it. The only one whom he saw was the mistress
of the tent.

2. When the emir came back to his men, he said to them — the men who
were with him, the raiders, who were on a raid to rob property and cattle,
and to fight people — he said to them, 'Comrades, I shall go alone and stay
away for a couple of hours, or maybe the whole night.’

3. When he came to the tent, there was nobody but the girl, the mistress
of the tent. He asked her, 'Girl, where are the people of the tent?’ She said,
"They will come.” Now he entered the tent; she came in, spread rugs for
him, made coffee, made food, drink, and a good place for him, and he took
his rest.

4. When he had taken his rest, he stayed there until the sunset, and then
saw the cattle coming. The herd was big, he estimated its number more than
five thousand, twenty thousand. The lord of the tent came and slaughtered
for him according to the rules of hospitality, and received him with friendship.

5. When he had received him with friendship, he said to him, ’Guest,
come to eat.” The emir said, 'I do not come to eat if you will not give me
what I ask.’ He said to him, "Whatever you ask, I shall give it to you, be it
property or members of the family, I am prepared to give it.’

6. Now he came to eat the supper, ate bread and thanked God. The other
emir, the lord of the tent, then went to sleep among the camels, but the
guest went to the mistress to sleep with her and to take her, for he had asked
this and the lord of the tent had given her to him.

7. After having come to her he started flirting with her. But she was
not willing, and he asked her, threatening her with the sword, "You must
tell me on what ground you have been ridiculing me.” She said to him, "The
lord of the tent is my husband, and he gave me to you because you asked
him for me.” Now he said to her, *Girl, take this ring from me.’ In the ring
there was the name of Ibn Saclan, one of the emirs of the country. Then
Ibn Sacldn went and left the girl and went to his men.

8. So the ring was left to the girl. He had said to her, 'If the times become
difficult for you, come to me, you will find me in Syria or in Iraq, and I am
ready, God willing, to help you as much as I can.” Then he got off, he and
his men, and they returned to their territory.
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9. Now they all remained in their domains, until the times became difficult
and emir Ibn el-Hét lost his property. When emir Ibn el-Hét’s property was
lost, his conditions grew worse, and (at last) he had neither property nor
cattle left except one camel. Now he took his wife and children along, started
wandering and came to Syria.

10. When he came to Syria, he said to his wife, 'Daughter of respected people,
we are in a miserable condition, and we do not know people who could give
us something which we might live on.” She said to him, 'Take this ring and
ask for its owner.” When he took the ring and had it read in Syria, they said
to him, "This bhelongs to a sheikh, emir Ibn Saclan, one of the great sheikhs
of the Rwala,” Now he went to him with his family.

11. When he approached the tent, the emir recognized him, came to meet
him, asked him to make himself comfortable, and received him with friendship.
After having received him with friendship he gave him a tent and five thousand
sheep. When people went to sleep that evening, the two emirs entertained
themselves far into the night together.

12, When the wife of the emir — that one who was a guest — went to
the tent which had been given them, the wife of the (other) emir came to
say to her guest, "My son will come from the hunt at ten or eleven o’clock
at the night. When he comes to you to the tent, tell him that I have gone to
the big tent.’

13. When the boy, or actually he was a youth, sixteen years of age, came
and found that there was a woman sleeping in the tent, he thought she
was his mother, took off his clothes, and went to sleep on the mattress beside
her. After having spent the time far into the night the emirs finished their
evening parly, left and both went to their lodgings.

14. When Ibn el-Hét came to his lodgings, he found that there was a
young man, sixteen or seventeen years old, beside his wife. He got furious,
drew his sword to kill him, smote the boy and severed his head.

15. When he had killed the boy, his wife woke up from her sleep and said
to him, Oh no, you good man, this was a mistake.” He said to her, 'This
happened only because I did not know.” Now the emir, the lord of the tent,
Ibn Saclan, said to him, 'Ibn el-Hét, take the boy amidst the Arabs, and,
God willing, that will turn to good.” So Ibn el-Hét bound the boy, placed
him amidst the Arabs, and slept on his mattress until sunrise.

16. At sunrise emir Ibn Saclan left coffee so that the guests might call
on him and have coffee. When the people found that the boy was killed,
they told the emir, but the emir turned his anger against his men, and said
to them, 'By Almighty God, you are responsible, all of you.,” Now they said
"May God have mercy on him’, they cried and wailed for him, and the women
burst into lamentations over him.



12 HEIKKI PALVA

17. When the women had lamented over him, Ibn Saclan said to the people,
"The blood price of my son is twenty thousand camels, ten thousand sheep
and fifty horses.” When they had collected those for him, he gave them to
the guest. When he had given them to him, they lived for a space of time
together as neighbours and brothers, friends and comrades, they spent time
together, fought together, raided together, and lived together with each other.

18. When this space of time had elapsed, the children grew and reached
maturity. Now some misunderstanding arose between them concerning the
sons and daughters, and they moved away from each other. When they
moved away from each other, they drew away very far from each other.
One turned to the regions of inner Syria, and the other turned to Iraq.

19. When they had drawn away from each other, the father (Ibn el-Hét)
came to his children and said, "My children, it was something uncommon
that we were living with the emir. We should have sought the emir’s daugh-
ters in marriage.’

20. Now the youngest son had offended against the daughters of the emir,
and he killed his son and sent his head with a slave to emir Ibn Sa¢lan. Emir
Ibn Saclan said, 'This is not enough; give me two.” So he sent him two. But
when he sent him two, he said, *This is not enough.’ Now he answered, 'Emir,
I am not able to give that much.’

21. Now the two began to quarrel, and a war broke out between them.
Thereafter they went to law before other emirs that each one of them would
know his right. When they went to an emir demanding their rights and
presenting their conflicting claims, he judged in favour of the emir who
had first given his wife to the other emir. So he (Ibn el-Hét) came out as
the winner, And peace be upon you.

PHONETICS AND PHONEMICS

Consonants. As a whole, the dialects spoken in Belqa’ are very uniform
in the pronunciation of consonants; in fact, the inventory of consonant pho-
nemes given by CLEVELAND is exactly the same for both main groups, bagil
and yigil.! There is, however, some differences regarding the variants of
qaf and kaf. This is not confined to the changing proportions in the distri-
bution of k and ¢ in different local dialects and in different speakers; there
is also a major difference, viz. the palatalized § variant of g in the yigil-
group.?

1 CLEVELAND, p. 57.
2 This variant is used in the dialects of Central and Northern (including Eastern)
Arabia, cf. ALserT Socin, Diwan aus Centralarabien. Hrsg. von Hans Stumme. Bd.



Balgawi Arabic 13

The present texts are illustrative of the development towards suppression
of the ¢ variant of kdf. Thus, there is only one occurrence of ¢ in text b,
hadié b15, while text ¢ shows several instances of this variant: in the sing.
2. feminine suffix -, viz. *awdci¢ a8, ehdimié a8, Gozié a9, hudni¢ al0, yih-
sabié a10, and bdbi¢ @12, in the feminine demonstrative pronoun hadice
2 % a8, and in the verb rié(i)b al, a3. The speaker of text b seems to have
suppressed ¢ in order to 'elevate’ his speech in a formal situation; he used ¢
when speaking to his friends after the recording. In text a, on the other
hand, ¢ occurs consistently in the contiguity of 7. The only exception here
is balki a4, possibly due to its Turkish origin.!

Syllable. In some cases a non-final syllable of the form CaC becomes CCa,
viz. when the closing consonant of the syllable is one of the consonants g, h,
h, (h, ). This feature is not consistent, and often it is impossible to be certain
whether the syllable is open or closed, e.g. gahwa/ ghawa a passim, b4, gah-
wagi/ghawagi a6, a7, and titgahwa/tilghawae b16. The most clear instances of
an open syllable are ygdzi b1, er-rhamdn a7, a10, and halak al0, whereas in
mahram a2 and >ahl b3 the syllable is clearly closed.

The dialect described shares this phenomenon with the Central and North-
ern (including Eastern) Arabian dialects, where the consonants h and ¢
also behave similarly to g, h and h.% In the present texts such syllables remain
closed: ahyar 2 X al, a5, 2 X a6, a8, and $atldn b passim, but on the ground
of so few instances these consonants cannot be regarded as behaving differently
from g, h and b in these texts.

Emphasis. The sing. masc. and pl. forms of the demonstrative pronoun
hdd(a), hadik(a), and hadél(a) are emphatic in both texts. This feature is
common in Bedouin dialects,® but also occurs sporadically elsewhere, e.g.,
in the dialect of the Druzes of Western Galilee.*

1—3, Leipzig 1900—01. — Abhandlungen der phil.-hist. Classe der kgl. Sichsischen
Gesellschaft der Wissenschaften zu Leipzig, Bd. 19; passim, and T. M. JounsToNE,
Bastern Arabian Dialect Studies, London 1967. — London Oriental Series, Vol. 17;
pp. 31f. In my recordings this variant occurs sporadically in the yigal-dialects of Belqd’,
most often in the word gibli *southern’.

1In Hordn, belée is the more usual variant, but belke also occurs, see J. CANTINEAU,
Les parlers arabes du Loran. Notions générales. Grammaire. Paris 1946. — Collection
linguistique de la Société de Linguistique de Paris, T. 49; p. 118.

2 Socin, Diwan, Bd. 3, p. 206; J. CantiNeau, Btudes sur quelques parlers de nomades
arabes d’Orient. — Annales de I'Institut d’fitudes Orientales 2 (1936), pp. 1—118; 3
(1937), pp. 119—237; see pp. 167—170; see also JounsTONE, pp. 6f.

3 FiscHER, pp. 77—79.

4 {atm Branc, Studies in North Palestinian Arabic. Linguistic Inquiries Among
the Druzes of Western Galilee and Mt. Carmel, Jerusalem 1953, — Oriental Notes and
Studies publ. by the Israel Oriental Society, No. 4; p. 57. In my recordings from Lower
Galilee it occurs only in the small Moslem villages of Sahl el-Battof, e.g. in el-Beéne,
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GRAMMAR

Pronouns. The following forms of the personal pronouns and suffixes occur
in these texts: sing. 1. *ana, -i/-y, -ni; sing. 2. fem. *inti, -2é/-ik/-ke (k 'correc-
ted’ for ¢); sing. 3. masc. hil/hwww/hwwwe, -uj-e (in smwwale 2 X a3, caddille
a?), after a vowel zero; sing. 3. fem. hi, -ha/-a (in galla a4, b3, but gallha
a8); pl. 1. ehna, -na; pl. 2. masc. -kum; pl. 3. masc. hum/huwmma, -hum; pl. 3.
fem. -hun/-hin.t :

The demonstrative pronoun ddltk b21 is apparently a learned borrowing;
as regards the form ’alli of the relative pronoun (b1, b12, b21, but lli b2,
b12, b13), it also appears elsewhere in my recordings of the ygil-group in
Belqa’ side by side with (’)illz, and may be genuinely dialectal. In text b,
a curious feminine form appears, viz. hadikt b11, most probably due to the
correction of the dialectal hadié(e), and construed with the following word
as a st.cstr. form.

Substantives. The feminine st.abs. suffix is -a/-e, but - is considerably
more usual here than in the Palestinian dialects spoken west of the Jordan.
The broken plural forms arwdh b2, *awldd b18, b19, w-ahwdn w-ahbdb w-ashdb
b17 must be regarded as *corrections’, since uldd b18 and wlddi b19 also occur;
besides, the hypercorrect *ahwdn for *thwdn is an unmistakable sign of a
classicizing tendency.

Verbs. There is only one certain ’correction’ of a verbal form in these
texts, viz. *awgah b1l for *6gah, whereas forms like taa$$a b6 and tacallalu a7
(for it-) are common in words whose first radical is ¢ayin. The word "to come’
occurs in different forms: g b4, b6, 2 X b9, *iga b12, ()aga 2 X a2, a5, 2 X a8,
2 X al0, all, b13, b14, b19; imperf. yigi b12, tigu b8 (in my other recordings
also yigi); the imperfect of *ahad is *dhud a8, ndhud b19, the imperative hud
b10, hudi a8, b7; the words ’akal and ’ahad lose their first radicals easily
after a vowel: md-kdlit a7, lamma had b10, even w-kal b6 (cf. ma-gaddem b5).

In some verbs the vowel of the imperfect prefix is exceptional, e.g. talgini
b8 (for the expected tilgini or tlagiini) and tuhtufi (imperf. VIIIL, sing. 3. fem.,
for the expected tihtfi). The perf. I of the verb dall appears in form dalla
2 % b9, as if perf. II from dly.

Negation. The negative afformative -§ occurs only once, mu$ b20, used
with great emphasis. This is seen by its climactic use in the context: mii
kifdya ’this is not enough’, mus kifdya '(even) this is not enough’.

see my Lower Galilean Arabic. An Analysis of Its Anaptyctic and Prothetic Vowels
with Sample Texts. — St. Or. XXXII, Helsinki 1965; text 4, pp. 134ff,

1In my other recordings of this dialect group -k after a vowel in sing. 3. masc. suffix
is also distinctly heard, and the pl. 1. appears in form hanna.
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CLASSICISMS IN THE LEXICON

The lexicon of text a is entirely dialectal, but text b contains several 'cor-
rections’ and words borrowed from the literary language. Such are ¢g-s-sibil b
passim (modified towards the dialect), mahma b5, zawge b7 ('corrected’ for
gozi, cf. a9), 'wmard’ b7, b13, 2 X b21 (‘corrected’ for *umara), astatd® c8 (a
learned borrowing, wholly emphatic, therefore also d for 7), "unla b10, ma
‘adri b15 (dialectal?)!, ¢ala bakrat *abikum b16, sii t-tafdhum b18, bi-n-nisbe
la-l->awlad b18.

CLASSIFICATION

In these texts no instance of the imperfect with b- is found. Thus they
must be classified as belonging to the ygiil-group, spoken in Belqé’ primarily
by the Bedouins, but appearing also among the recently settled nomads.?
The form of imperf. ind. (b~ vs. y-) can be regarded as the most important
distinctive feature between the Syro-Palestinian sedentary dialects and the
nomadic dialects of Northern Arabia. Another hallmark which these texts,
although inconsistently, have in common with the Northern and Central
Arabian dialect group, is the change of the closed non-final syllable CaC into
CCa when the closing consonant is h, ¢, h, ¢, or h.

In other respects the language of these texts does not differ from the
sedentary Balgawi (bagiil) to a noticeable degree. Among the different var-
iations of the yigil-group in Belqa’ it represents the variety spoken by the
recently settled nomads. Text ¢ is plain colloquial, while text b shows a
typical modern development: it has preserved the essential structure of
the yigiil-group, but the lexicon contains borrowings, some forms are ’cor-
rected’ through a phonemic modification, and the phonology is influenced
by the tendency to suppress the ¢ variant of kaf.

LCf. MusiL, p. 670: jd flin ana md-dri wad allih jaktob caleyyt.
2 CLEVELAND, pp. 56f.






