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THE MONGOLIAN VERSIONS OF THE VESSANTARAJATAKA
By Nicholas Poppe

The Vessantarajataka (Vessantarajataka) is regarded as the most
famous and, in the entire Buddhist world, the most popular of the
birth-stories, the so-called jataka. 1t is widely spread, and Pali,
Sanskrit, Singhalese, Chinese, Tibetan, Sogdian, and Mongolian
versions are known.? The name of the main character after whom
this story was named is Vessantara in Pali, and Vidvantara (Vis-
vantara) in Sanskrit.

The Pali version is contained in a commentary on one of the
fifteen books belonging to the fifth division of the Sultapitaka or
Discourses of Buddha.? The most popular Sanskrit version of the
Visvantarajataka is the one given in the Jatakamala or »Garland of
Jatakasv, a work by Arya Sira, written no later than in the VI century
A.D.* As for the Tibetan version, it is found in the Kanjur from

1 M. Winternitz, A History of Indian Literature, vol. 11, Buddhist Litera-
ture and Jaina Literature, Only authorized translation into English, Published
by the University of Calcutta 1933, p. 151,

* M. J. Bacot, »Drimedkundan, Une version libétaine dialoguée du Ves-
santara Jatakay, Journal Asiatique, XTe série, t. IV, 1914, p. 222,

* R. Spence Hardy, A Manual of Buddhism in Its Modern Development,
Second Edition, London-Edinburgh 1880, p. 101. The translation of the Vessan-
tarajataka is on pp. 118—127; ef. The Jataka or Stories of the Buddha’s Former
Births, Translated from the Pali by various hands under the editorship of
Professor E. B. Cowell, vol. 1V, Translated by 1. T. Francis, M. A., London
1957, pp. 247—253.

. 8. Speyer, The Jatakamala or Garland of Birth-Stories by ‘-Trya Stra,
Translated from the Sanskrit by —. Sacred Books of the Buddhists translated
by various oriental scholars and edited by F. Max Miiller, vol. I, London,
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which it was taken and translated by Schiefner.! The Chinese version
is likewise found in the Tripitaka.?

The Mongolian version is known as the USandara qan kiibegiin-it
tuyujt, i.e., »The Story of the Prince Ushandara». One would expect
it to be also in the Kanjur because both the Tibetan and Chinese
translations are found in the Tripitaka (= Kanjur) but it seems not
to be there. The catalogue of the Mongolian Kanjur, published by
Ligeti ® does not have an alphabetic index of the individual works
contained in the Kanjur. Besides, Ligeti does not give all the titles
of smaller subdivisions of the major works, this rendering his catalo-
gue practically useless for the purpose of locating an item as small
as the Vessantarajataka.

However, two different Vessantarajataka versions are found in
the Mongolian Tanjur. The volumes 179 and 180 of the Mongolian
Tanjur contain a collection of Buddha’s birth-stories compiled by

Oxford Universily Press 1895, pp. 71 {f. Inleresting remarks on Jatakamala
were made and important information about various versions is found in
Pelliot’s review of Ivanovskii’s work on a Chinese collection of stories from the
Jatakamala, eide P. Pelliot: A, O. Ivanovski, »Sur une traduction chinoise du
recueil bouddhique Jatakamadla, Tr. du russe par M. Duchesne, Revue de I'hist.
des Relig., mai-juin 1923; t. XLVII, pp. 298—335», Bulletin de I'Ecole Fran-
caise d’extréme-orient, tome IV, 1904, Hanoi, pp. 752—755. An excellent Rus-
sian translation is Apns Ilypa, Mipasuga AsKaTaR Wil CRA3AHIA O TTOJBIIAX
Gop xucarrent, epesoj ¢ camckpura A, 11 Bapansutona n 0. @. Boakonoit,
1pejneionne n npuvedanust O, @. Boakonoii, Mocrsa 1962, The Visvantaraji-
taka is there on pp. 93—113.

' PTibetan Tales Derived from Indian Sources, Translated from the Tibetan
of the Kahgyur by Anton F. von Schiefner and from the German into English
by W. R. 8. Ralston, M.A., New Edition with a preface by C.A.F. Rhys Davis,
D. Litt., M. A., London, George Roulledge and Sons, Ltd., New York, E. P.
Dutton and Co. (s.a.), pp. 257 ff.

® Le siitra du prince héritier Sudana (Siu-ta-na), vide Edouard Chavannes,
Cing cents contes et apologues extraits du Tripifaka Chinois et traduits en franga is,
t. 111, Paris 1911, pp. 362 {f.

s 1, Ligeti, Catalogue du Kanjur mongol imprimé, vol. I, Catalogue, Biblio-
theea Orientalis Hungarica 111, Budapest 1942-—44.
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Lobun Babuu (his Sanskrit name is Vira), one of which represents a
version of the Vessantarajataka. The Mongolian translation was
made by Guo&i Bilig-iin Dalai of the Urad, a well-known translator
of Buddhist works.! The Mongolian text with commentaries was
published by Damdinsiiring in his excellent collection of speci-
mens of Mongolian literature.® Another work is Oriyalduysan yalba-
ravas modun »The intertwined Kalpavrksa tree» which is found in
vol. 181 of the Mongolian Tanjur. The 24th story contained in the
work mentioned is another Vessantarajataka version. A brief digest
of the latter is given by Damdinsiiriing.?

Besides, there are numerous handwritten stories on the same
subject. The versions represented by those manuscripts are very
close to the Vessantarajataka given in the Pali version, and they are
less close to the version given in the Sanskrit Jatakamala. Damdin-
siiriing published one of those manuscripts in the above mentioned
volume of specimens of literature. The titel of that story is Usandar-a
gayan-u tuyuji®, i.e., »The Story of Ushandara Khan»., The same
version is represented by another manuseript discovered by G. 3
Ramstedt and brought by him from Mongolia. Tt belongs now to the
Library of the University of Helsinki. 1ts registration number is R 10.
It is a manuseript in the shape of a folder comprising 55 surfaces. The
titel is [Jsiangdar-a gan kibegiin-ii tupuji.® There are also Oirat ma-
nuscripts of the same version. One of them is also part of the Ram-
stedt collection, namely the item R 6 which belongs to the same
library. It contains 12 fol. (but not 19 as it is said in Aalto’s article)
and is incomplete. Its title is Uandari xant touji.® In this article it

1 (. Damdinsiiriing, Mongyol uran jokiyal-un degeji joyun bilig, Corpus
Seriptorum Mongol., vol. X1V, Ulayanbayatur 1959, p. 403.

2 op.cit., pp. 389—397.

3 op.cit., p. A03.

1 op.cit. pp. 897—402. In this article it is referred to as D.

s Pentti Aalto, »G. J. Ramstedt’s mongolische Bibliothekr, JSFOu 57: 4,
p. 10.

5 Aalto, op.eit., p. 7.
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is referred to as R. The same Oirat version is presented in the man-
uscript Cod. Ms. Asch 113 of the Gittingen collection.

It should be remarked that the »Story of the Prince Ushandara»
is also transmitted orally and has virtually become part of the Mon-
golian folklore. This story is so popular that most story-tellers know
it. To give only one example, let it be mentioned that a certain
Namnandorji who told the author of these lines one epic® and several
short stories in 1927 ® knew also the Ushandara story. The story was
written down by the author of these lines but remained unpublished
and later was lost. As Damdinsiiriing points out there is a saying in
Mongolian which reflects the popularity of the Ushandara Story:
ukilay-a kemebesii uSandar-a-yi ung$i. iniyey-e kemebesii 2ldends -y1
ung$e »if you want to weep read Ushandara,if you want to laugh
read Tldendin*

Damdinsiiriing mentions also a Mongolian musical stage play
(dayulaltu 7iigiige) based on the Ushandara Story, which was perform-
ed in Ulanbatar in the 1920 s. One of the songs sung during the per-
formance was:

cengkerlen qaraydaqu ayula na
Cefeg gimis-ter ayula yum da L.

1 W. Heissig unter Mitarbeit von Klaus Sagaster, Mongolische Hand-
schriften, Blockdrucke, Landkarten, Wiesbaden 1961, p. 100. Heissig mentions
also three Mongolian manuscripts, namely no. 28, 29, 30 of the Kopenhagen
collection, but does not identify any of them with the Vessantarajitaka. Cf.
the author’s review in JAOS 82: 1 {1962), p. 113.

¢ N. Poppe, »Zum khalkhamongolischen Heldeneposs, Asia Major V, p. 186.

3 N. Poppe, Mongolische Volksdichtung, Spriiche, Lieder, Mdrchen und
Heldensagen, Khalkha-mongolische Texte mit Ubersetzung und Anmerkungen,
Wiesbhaden 1955, p. 4.

4 op. eit.,p. 402. The Ildendi Story is part of the Uliger-iin dalai and repre-
sents the 40th story of that collection. Its text is found on pp. 295--296 of
Damdinsiiriing’s work. On Uliger-iin dalai vide Heissig-Sagaster, op. cit.,pp.
162—165. Ildendi is also written Iledendi and can be read as Iladandi, Heis-
sig reads it as Iladandra, op cit.,p 164.
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&ing jorig baribal

nimbalaju bolumar ayula yum da ki . . .}

»The mountain which is seen, shimmering with blue

is a mountain covered with flowers and berries.

If one embraces true determination,

it is 2 mountain on which it is possible to meditate . . . »

This song is partly identical with a song heard by the author of these
lines in 1931 in the Selenga aimak (circuit) of the Buriat Republic.
The first stanza of that song is:

cenxerlenxey waragdana xo
ceceq jimester il tmd xo.
éing  susego baria bolbol wo

Sinjigt bolmor il tma xo . . . *

»lt is seen, shimmering with blue,

it is a mountain covered with flowers and berries.
[f one embraces the true faith

it is an affair which may be investigated . . »

‘The author of this song is Natsagdorj (1906—1937).°

The Mongolian and Oirat Ushandar Stories are very close to one
another. The Oirat manuscripts are obvious translations from Mon-
golian. This is evident from the fact that the Oirat text abounds in
Written Mongolian forms transeribed with the letters of the Oirat
alphabet, e.g., 1 v efige-yunyan »of his fathers, dgiigsen-éce wlum »n
consequence of givingy, ddigé mow, dqligiyigi inw dhis almsy, oglo-
rywi-éée vfrom the skyy, dilii medenem ta »you do not know», kemeéged

1 Damdinsiiriing, op.cit., p. 403—404.

2 [1. H. Iomme, fI8pK 1 K0/ X0BHAS TOBBIA GYPAT-MOHI0I0H GeJeHITHCROTO
afimaa, Jenunurpag 1934, p. 79.

# I, Hanargops, 3oxuoayys, Yiaaandaarap 1961, p. 27.
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shaving saidy, aliza-bény the palms of her handsy, ete. Such examples
could be found by the hundreds.

Evidence to the Written Mongolian origin of the Oirat version is
also found in the structure of the verses which, in some instances, do
not alliterate with the preceding verse in Oirat but do alliterate with
the reconstructed Written Mongolian forms. To explain what is
meant here, the following verses may be given here:

[. 6r wula kids (14) kiged giin wsudi getitliin
artun (15) busw dirben mazamudiyin tale zaral (16) iiger:
amaraq ratun kiged caxa- (17) styin kiliyin ula Eeberiviitiiiillen(18)
aglugtu | sanal | sayitwr apula- (19) zuyige kiisen yabumayihi:
»Traversing mountains, plains, and deep waters,
never looking at the four unclean elements,
causing blisters to the soles of the feet of my beloved wife and

children,

[ am walking with desire for meditation in seclusion.»

f. 8 varadu (6) nt wulutai
amanddan yeke saxal- (7) tar
wie suluya wmetii kebelitei (8)
»With a sack on his back,
with a large beard around his mouth,
with a belly like a large bucket . . »

The words wule »iountainy and wu slarges do not alliterate with the
initial syllables of lines following the verses in question. However,
when wula is replaced with its Written Mongolian equivalent aywla
mmountainy, and ww is replaced with Written Mongolian ayu »large,
vasts, the verses in question do alliterate. Thus, there is no doubt
about the origin of the Oirat text: it is a translation or, to be exact,
transliteration of the original Mongolian text.

As stated above, the Jatakamala version of the Visvantarajataka
differs from the Pali version mainly in that the final episode of
returning of the children is much shorter in the Jatakamala which
seems to be closer to the Tokharian version than to the Carva-Pitaka
and the Pali-Jataka. Jatakamala is not based on the latter two but
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originated from an earlier, shorter version. The Tokharian version,
just as the Ksemendra version, was closer to that shorter version
than to the Pali version. The latter influenced the Sogdian, Tibetan,
and Chinese versions.t

The Mongolian Ushandara Stories obviously cannot be regarded
as adaptations of the Jatakamala version. On the other hand, the
Mongolian versions are not immediately based on the Pali version
either. This is apparent from the fact that the Mongolian versions
lack some details which are found in the Pali version, the latter being
longer than the Mongolian versions. Thus, the Mongolian versions
lack the recital of the events preceding Vessantara’s birth, i.e.; the
story of Vessantara's father, the King Safijaya, and the latter’s wife,
the Queen Phusati. The Mongolian versions lack also the episode of
the flying female elephant which gave birth to a white elephant, the
one which Vessantara, later on, gave to a mendicant, this becoming
the reason for the prince’s expulsion from the kingdom.

The Mongolian versions begin with Vessantara’s birth and proceed
immediately to his good deeds. It is noteworthy that the Mongolian
versions do not explain the reason why people became angry with
Vessantara when he had given away the white elephant, whercas
the Pali version does give an explanation.? The final episode is also
different in Pali and Mongolian versions: in the latter the children
are redeemed from a brahman, but in the former the brahman dies
of overeating, this circumstance freeing the children from slavery.?

The proper names are partly different in the Pali and Mongolian
versions, The king's name is Sanjaya in the Pali version, but it is
Samandabadari or Ismandari in the Mongolian versions. The queen’s
name is Phusati in Pali but Magamuni or Magamani* (distorted
Sanskr, Mahimava) in Mongolian.

1 R. Fick, »Zur Entstehungsgeschichte des Vessantara-Jataka», Beitrdge
sur  Literaturwissenschaft und Geistesgeschichte Indiens, Festgabe Hermann
Jacobi zum 75. Geburtstag, Bonn 1926, pp. 144, 159.

* The giving of the elephant resulted in drought.

3 Hardy, op.cit.; Francis, op.cit.

4 The Oiral version has Mengger.
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The differences enumerated demonstrate that the Mongolian
Ushandara Stories are based on a version (or versions) different from
the Pali version. Consequently, the Mongolian stories are not transla-
tions of a version immediately ascending to the Pili version. Nor
are they translations of the story given in the Jatakamala.

Jomparison of the Mongolian stories with the Chinese version
rules out any connection between them. In the Chinese version
Ananda tells the Vessantarajitaka, whereas in the Mongolian ver-
sion there is no mention of Ananda telling this jataka to Buddha.
The name of Vessantara is Stu-ta-na, i.e., Sudina in the Chinese
version.! According to the latter, a rival king sends to Sudana eight
monks who ask him for the white elephant. There is no mention of
eight monks coming to Vessantara in the Mongolian version. However,
in the Chinese version the children are redeemed as in the Mongolian
story.

Further comparison of the Mongolian stories with other versions
shows that the former are close to the Sogdian version. Thus, in the
Sogdian version the children refuse to leave the brahman because
this might render invalid their good deed, exactly as in the Mongolian
version.? Some proper names in the Sogdian version are particularly
close to the names in the Mongolian stories. Thus, the name of the
wife of the prince is Mntr’y which should be read as Mandri (= Chi-
nese Man-teh‘e < *Mandri or *Mandi).® In despite of these and
other similarities, it is improbable that an immediate connection
might be established between the Mongolian and Sogdian versions.
There has never been found any Uighur version of this jataka, and
therefore no connection between the Mongolian and Sogdian ver-
sions with an intermediate Uighur version can be established either.

! Chavannes, op.cit., p. 264.

2 M. R. Gauthiot, »Une version sogdienne du Vessantara Jataka publiée
en transcription et avec traductions, Journal Asiatique, Xe série, t. XI1X (1912),
p. 499—500,

3 Gauthiot, op.cit., p. 191, note 2. Cf. Chavannes, op.cit., p. 364, note. Pali
has Maddi, Tibetan Madri, Cambodian Metri.
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There remains the Tibetan version given in the Kanjur. In that
version, Visvantara is the son of the king Visvamitra.® The latter is
casily identified with Ismandari® of the Oirat version. The name
of the princess in the Tibetan version is Madri? It is a brahman who
takes the children in the Tibetan version. After this, the god Sakra
(= Indra, Mongolian Qurmusta) appears in disguise of a brahman
and takes also Madri away, but returns her to Visvantara, this episode
oceurring in the Pali version, in Jatakamala, in the Chinese, Tibetan,
and Mongolian versions.

Some similarities between the Mongolian and Tibetan versions
permit to draw the conclusion that the Mongolian tales go back to
the Tibetan version given in the Kanjur, which one might have sus-
pected from the very beginning.

To proceed further, it might be of interest to give the different
forms of proper names in the Mongolian and other versions.

1. The king:

Mongolian  Samangdabadar: < Sanskr. Samantabhadra

Oirat Ismandari < Sanskr. Visvamatra
Tibetan Visvamitra *
Chinese Che-po ®

Sanskrit  Sefjaya ®

Pali Sanjaya "

2. The queen:

Mongolian  Magamuni, Magamani < Sanskr. Mahamaya ®

Oirat Mengge, Menggei << * Maxamaz

U Schiefner-Ralston, op.cit., p. 192,

2 Samangdabadari of the Mongolian version has resulted from Semandari <
Ismandari and was erroneously identified with the Sanskrit name Samantab-
hadra.

3 Schiefner-Ralston, le. Cf. Man-dhe-bzang-mo, vide Bacot, op.cit., p. 232,

1 Schiefner-Ralston, le.

® Chavannes, op.cit., p. 362,

6 Jatakamaila, of. Barannikov-Volkova, op.cit., p. 93.

7 Francis, op.cit., p. 247.

8 The Mongolian name was obviously influenced by muni »priests.
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Tibetan Dge-ldan bzang-mo = Phusati of the Pali version
3. The prince:
Mongolian  Usandara (I7$andar-a)

Oirat U Sandary

Tibetan Dri-med kun-ldan !
Chinese Stu-ta-na (= Suddna)
Sanskrit Visvantara (Visvantara)
Pali Vessantara

4. The princess:
Mongolian  Mangdar: (Mandare)

Oirat Mandary
Tibetan Madyi ®

Man-dhe bzang-mo 3
Chinese Man-tch'e < * Mandi*
Sogdian Mutry << *Mandri ®
Sanskrit  Madr7®
Pali Maddi *

5. The first child:
Mongolian  Geresenjei or Geresenje (mmale)

Oirat Karsan (male)

Tibetan Krisna (male) ®

("hinese Ki-na-yen<*Kyrsnajina (female)
Sogdian Kré$ny'n << *Karsnayan (male)

Sanskrit Krsnajina (female) ?
Pili Krisndajina (female)
6. The second child:

Mongolian  (fysi (male)

Oirat Caling < * Jilin (male)

I Bacot, op.eit., p. 230. ? Bchiefner-Ralston, op.cit., p. 193.
4 Bacot, op.eit., p. 232. i Chavannes, op.cit., p. 364,

5 Gauthiot, op.cit. 191, notle 2. & Jatakamala.

? Francis, op.cit.; Hardy, op.cit.

8 Schiefner-Ralston, op.cit. It is noteworthy that both in the Mongolian and
Tibetan versions this child is male. 1t is male in the Sogdian version, too.

# Jatakamala.
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Tibetan Jalini (female)

Chinese Ye-li <-Jali (male)

Sogdian Jalin (female)

Sanskrit  Jalin (male)

Pali Jaliya (male)

In conclusion of discussion of the proper names, the rebirths of
the characters should be mentioned.

The king was reborn as King Suddhodana in the Mongolian, Oirat,
Chinese (Yue-t‘eou-t'an = Suddhodana) and Pali (Sudhodana) ver-
sions.

The queen was reborn as Mahamayd in the Mongolian (Maga-
muni), Oirat (Mazamai), Chinese (Mo-ye << Mayd), and Pali (Ma-
hamaya) versions.

Vessantara himself becomes Buddha Sakyamuni in all versions.
His wife Madri is reincarnated as Duyar << Tib. gDugs-dkar, a goddess
with a white umbrella, in the Mongolian version; as Safama =
Tib. Grags-hdsin-ma == Yasodhard, in the Oirat version; as Kiu-y
(i.e., Gopd) in the Chinese version; as Ya$adara (= Sanskr. Yasod-
hard) in the Sogdian version; and as Rahulamala in the Pali version?!.

The children were reborn as Sariputra and Ananda respectively
in the Mongolian version; as Sariputra and Maudgalyayana respect-
ively in the Oirat version; as Rahula and Moli respectively in the
Chinese version; as Rahula and Uppalavanna respectively in the Pali
version.?

As for the brahman who had taken the children and whose name
is given as Jijaka in the Pali version, he was reborn as Erketii bayst,
sthe Powerful teachers in the Mongolian version, and corresponds to
Devadatta of the Pali version.

Finally, the wise minister of the king, whose name is given as
Ubsandi or USandi in the Mongolian version, and Ubsidi or Subsid

1 Tibetan Sas-kya-ma corresponds Lo Sanskr. Yasodhard who was from the
Sikya clan. Sanskr. Gopa is her other name and corresponds to Pali Rihula-
mata »Mother of Rahulas.

t Chavannes, op.cil., p. 395.
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in the Oirat version, is reborn as Ervkim toyin, sthe Foremost monk»
in the Mongolian version, and Ananda in the Oirat version.

The present article gives two texts of the Mongolian Vessantara-
jataka. The one is Mongolian, the other is Oirat.

The Mongolian text is that of the manuscript R 10 of the Ram-
stedt collection, a photostat of which was put at the disposal of the
author by his friend, Professor Pentti Aalto. It was collated with
the text published by Damdinsiiring. Words or phrases lacking in
R 10 were supplemented on the basis of the edition of Damdinsiiriing
(D) and put in square brackets [ |. Words lacking in D are given in
slant lines / /. In the footnotes variants of D are given. The numbers
following D (e.g., D 397) indicate the pages of Damdinsiiriing’s book.
When after D no number is given this means that the form concerned
is found on the same page as indicated in the preceding footnote.

The Oirat text is based on the ms. Cod. Ms. Asch 113 a microfilm
of which was obtained by the writer of these lines through the
courtesy of Professor W. Heissig and Mr. Magadbiirin Haltod. It
was collated with the manuscript R 6 of the Ramstedt collection.
A photostat of this manuseript was obtained through Professor
Aalto. This manuscript is referred to as R. Words supplemented
from R are given in [ ]. Words lacking in R are given in / /. Num-
bers in () in texts refer to the lines. F and P indicate folio and
page respectively. All corrections made by the author are referred
to as (corr. pro...).

As for the translations, they are almost literal. The author de-
viates from this principle only in cases when verbatim translation
is incompatible with the norms of English.

In conclusion of this introductory part, it should be remarked
that the orthography in the manuscripts used is poor. This article
not being a linguistic one, the author has abstained from comments
on grammar and spelling.
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THE MONGOLIAN TEXT
P. 1 usiangdar-a! qan kibegiin-ii tayuji orosibai::

P. 2 (1) om sayin amuyulang boltuyai % [:] (2) erte urid ; nigen / &ay-
tu enedkeg-yin yajar-tu samangdabadari® neretii (3) qayan biliige
[:] qoyar tiimen yisiin mingyan iéiiken qad / noyad kiged | (4)
toyalaju figiilejii iilii bolqu [olan] qaraéus irgen biiliige [:] magqamiini A
neretii (5) / nigen | yoo-a qatun [bui] biiliige [:basa] Gsin-i kituy-a 5
neretii kirdiin  erdeni  kiisel-i (6) qangpayéi éindamani erdeni
kemjiy-e iigei iinetii morin erdeni® / masi yoo-a (7) djeskiilengtii
qatun erdeni / masi giin oi-tu noyan erdeni tegiis kiéiati P. 3 (1)
jayan erdeni olan [ayimay| Cereg-i daruy¢i tisimel erdeni [ba]
qayinuy sarluy [terigiiten] olan (2) adayusu kiged altan monggi
bolur bingduriy-a badmaraga mangnuy? kiged kkib (3) tory-a
[kiged| arbai buday-a® tutury-a kiged | sirke ba / [olan jiiil-iin
tariy-a] ba busu basa ali / olan / (4) kerigtei ed tavar / yayum-a |
-iyar tegiisigsen ® teyimii yeke gayan biiliige [:] (5) tere éay-tur”
erten-ii ' / sayin / irviigel-iyer ' dulduicu sitiigsen-dir (6) anu gamuy
/ amitan | -dur yayiqaydaqu masi'® ijeskiilengtii tegiis belegtei (7)
yerit kitmiin-ii jildiir osiikii-yi [tere] sar-a-dur [6skii: sara-du]
dsiikii-yi [tere] ediir-tir P. 4 (1) dsiikii / -yi / teyimii / nigen / kobe-
giin tordgsen ajiyu [: tegin-diir] qayan qatun ekilen [gad] (2) noyad
qara¢us irgen biigiide nigen-te jobleldejii usiyangdar (3) qan kobegiin
kemen ner-c dggiibei [:] tere qan kibegiin anu ama-dur oroqui (4)-
dayan qamuy amitan-a™ tuslay-a kemen tggilebei [:] yeke boluyad
qanul (5) iigei [yeke| dglige oggiibei [:] efige qayan inu yekede bayar-
lan adali ijayur / tan | (6)-ada yoo-a iijeskiilengtii masi iinen sedkiltei
teyimii eyimii gekii [olan] (7) tge {igei mangdari yoo-a [ner-e-tei]

D 397 and elsewhere has usandar-a % buyudai

* om suvasti sidam ? diigiiriigsen

% samandar-a 1 gayan-dur

! magamani 11 yrida-yin

* kitupan-u ir-e 12 jpiigel-iin kiiéiin-diir
5 olan erdeni 13 metii

7 man-a W amilan-i
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gatun [-i] abéu dggiibesii ! udal tigei ? qoyar P. 5 (1) keiiked-tei ®
bolbai [:] aq-a-yi geresengjei* kemen nereyidbe | degiiii-yin-ni (2)
¢ipsi kemen nereyidbe [ basa [tere] usivangdar-a |/ qan kébegiin |
qanul tigei yeke (3) oglige dggiigsen-ni sonosuyad ® kijayar yajarun
nigen biraman yuyilingéin (4) bolju iriged usiyangdar-a gan kibegiin-
diir morgiiged sapubai [:] qan (5) kibegiin eyin asayubai ai baysi
gamiy-a-aca iribe kemen (6) asayubasu biraman stgiiddiin ayilad-
qabai bi nigen qola kijayar-un ® tigegiiii (7) / yadayu / kiimiin bile [:]
ran kobegtn-ni oglige ogkii-yi sonosuyad erdeni-yin P. 6 (1) ¢ayan
jayan-ni ¢inu yuyuju iribe.” kemegsen-diir usiyangdar-a qan ko-
begiin (2) jarliy bolurun ai bapsi minu [¢i] nadada [ 6ber |/ olan
yayum-a yuyutuyai® || (3) tere / kii / jayan-ni éinu yeke qayan
nada-dur sovurg-a[qu| igei buyu kemegsen-dii (4) tere Kiimiin
tigiiler-iin nada busu ed ; tatari (sic!) / kereg tigei [buyu] yayéa / kit /
[¢ayan] jayan-ni (5) kereglemiii bi ger-eée irikii-degen keregtei
yvayum-a-ban absuyai kemen (6) iriliige bi kereg-tigei [qoyosun|
yvabubai qol-a-vin ? sonosuysan iige iinentei qudal-tai (7) / olan /
aji [: ¢i] qoyin-a buyan kikii gejii buu egiile / ¢i / kemeged P. 7 (1)
gertegen qarisuyai kemen apurlan yabuqu-yi jabdumayéa / usivang-
dar-a [ gan (2) kibegiin [inu] ay-a baysi ¢i [nadur] buu kilingne
omoy sedkil-i ¢inu iili (3) qupulurmui [bi] tidin soyurq-a kemeged
erdeni-yin éayan jayan-ni dggiibei [:] qoyin-a. (4) erdeni-yin ¢ayan
jayan-ni oggiigsen-ni noyad qaracus biigiide sonoséu olan (5)-iyar 1
kiling torojii [nigente] / ¢uylan | jibleldiin ™ samangdabadari / yeke /
qayan-dur [eyin] ayiladgqaba [:] (6) ay-a ejen qayan minu ayiladbuu
usivangdara qan kibegiin ¢inu tordgsen-ece (7) inaysi imayta orosivel-
diir 2 dasiyuréu qarin / ediige / erdeni-yin ¢ayan P. 8 (1) jayan-ni

¢ini [qari-yin nigen| mayu [/ qara [ baraman-dur dgbei [:] egiini

1 Ggbei 8 yuyuju ab

2 iilit udan Y qola-aca

4 kibegiintei 10 qamuy-iyar

1 geresenje 1 jibleldiigsen-i u$andari noyan
* yeke ogligetii-yi sonosuyad medeged

6 vajar-un 12 pelige-diir

yuyuju absuyai gejii ireliige
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oglige-yi tasulbiisu (2) jokimui! kemen ayiladqaysan-ni?* usiyang-
dar-a qan kobegiin / sonosuyad / (3) eyin sedkiriin [:] bi qamuy ami-
tan-u tus-yin tulada oglige dgiiged irgiiljide (4) Jirpan atal-a tegiin-i
mini iilit meden qorsaqu qaramlagn biigesit ebtit (5) yayakiluy-a
kemeged / bi / engde iilit sayumui [:] ediii tedii on-du / nom / (6)
dayan-dur sayumui?® [kemeged] gayan ecige qatun eke boluyad
noyad qaraénus (7)-nar-tur * mirgiin medegiilbei [: qapan] ecige inu
(corr. pro minu) jarliy bolurun aya kiobegiin minu ¢ P. 9 (1) ene
toro-vi nomun yosuyar tedkiigsen-ece ilegiii nom bui buyu [teyin
atala] udal tigei ® [nigen| (2) kediin on-dur sayuyad quredun iritiigei
kemen boSuy ol [yo] psan-dur ® (3) usiyangdar-a gan kibegiin yekede
bayasun qayan edige qatun eke-degen morgiged (4) gertegen gariju
kiinesii qubdasu-yi |/ abéu |/ nigen terge-diir acéiju (5) jayan mori
dorbe-yi kolgelejii yvabuqui-vi jabdupsan-dur mangdar yoo-a (6)
qatun qoyar Giyas 7 [keiiked|-iyen koteljit iriged eyin ayiladgabai
(corr. pro aviladbai)

ay-a (7) qatangyui bike jirike-tii qan ejen minu

amuray sedkil-i . 10 (1) ¢inu quyulqu busu biiliige bi

amida atal-a yayakin qocorumui [bi]

[aburaju] namayi ® (2) qan ejen minu dayapulun soyurq-a
kemeged ukilaysan-dur acitu qan (3) kaobegiin inu amuray qatun-
yuuyan yar-aéa-ni bariju eyin jarliy (4) bolbai

[ay-a [ mangdar yoo-a minu inaysi sonos |:|

amuray ¢imayi-yuuyan (5) tebéigsen busu

aliba jobolang-i iijekii bolbau ® kemen sanaju

aditu (6) eCige-yvin Jjarliy-ivar udal iigei * nigen kedtin jil-dir Y
[divan-du]

! tasuluy-a 7D 398 and elsewhere has éapas

* kemegsen-diir ¥ man-i-yuyan
8 sarsuyai Y egegiilkii

+ hiigide-diir W gilii udan
*iilit udan 1 pn-dur

soyurgabai
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sapuyad irimiii [bi:] (7) teyimii-yin tula ¢imayi engde sayumui kemen
sanaluy-a bi [:] teyimi P. 11 (1) bolbasn mangdar yoo-a minu yabu-
dal-dur sayad |jedker| kikii kereg iigei! kemen jarliy (2) boluysan-
dur mangdar yoo-a inu (corr. pro minu) [eyin| ayiladqabai [:]

ay-a qatangyui (3) jiriike-tii qan minu ayilad / bi /

ariyun / nomun [ iile-diir ¢inu sayad (4) tilit keyimiii (sie!) / qarin /

ali ¢idaqu ¢inege ® nemeri ® kistigei kemen ayiladqabai [:]

(5) / usiyangdar-a | qan kibegiin jarliy bolurun ay-a mangdar yoo-a
[minu| ¢ini ene (6) tige job bui [:] kiimiin-ii tordl oluysan [ sayin /
gabiy-a tere bolai (7) kemeged abun?® yabuqui-dur. tengde aysan
olan yuyilingéin P. 12 (1) ukilan eyin ayiladqabai

hodisdv qan kibegiin ¢i
[hodatay-a] | bidan-u [ ecige (2) eke-eée ilegiiii biiliige ¢i [:]
budangyui nigiiltii man-i [ -yuuyan [ (3) orkiyad

gqamiy-a odmui  kemen ukilacayaysan-dur bodisdv gan kidbegiin
(4) ese tesejii yurban yeke qotan-u sang-yi Jigegejii nigen qota-dur
(h) qurivayad tedeger yuyilingéin-nar-tur |/ qubivaju | oggiiged
yabuqui-dur (6) basa qayan-u qota-dur bui?® olan keiiked-ner irejii.
ukilagui-dur [basakii] (7) surpyaju debel (corr. pro tabin) qubéasu
dgeiiged yabubai [:] edii tediii qonoysan-u qoyin-a P. 13 (1) genedte
nigen kiimiin iriged jayan mori-yi [inu] yuyubai [:] / usiyangdar-a |
gan kobegiin (2) bayasun dOggiibei ¢éinaysi vabuqui-dayan terge-yi
fiber-iin bey-e-diir koliljii (3) mangdari yoo-a qatun qoyar keiiked-
vuuyan kotdliin yabubai [:] basa kediin (4) qonoysan-u qoyin-a
genedte nigen kiimiin iriged terge-yi puyubai [:] [ usivangdar-a [ (5)
qan kdobegiin bayasun dggiiged tere kitmiin / bayarlan [/ morgiiged
/ abun/ yabubai [:] (6) [ tengdede [ ¢inaysi yabuqui-dayan [qan kibe-
oiin tejigel] kiinesit /| qoyolo vayum-a | -ban egiiirged qatun (7)
qoyar keiiked-ben katoliin yabuéayabai [:] yal Goytu neretii yajar
P. 14 (1) kiiriigsen-diir qoyar keiiked-yin kil éeberigiiiiteji yabun
Uil kikii buyu 1 gqamlu
* tinege-ber * yabuqui
% nemegesiin
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ese Cidaysan-dur (2) usiyangdar-a qan kobegiin / dotoraban / eyin
sedkiriin dber busund-un tula (3)

aljiyaju dayaju irigsen qoyar ebei (corr. pro ebesii) minu |:]

amurju sayuqu bi nigen yajar (4) oéiy-a

aman-dur idekii nigen omokii idege iilii oldaqu abasu [ebei]

vayakiluy-a

(5) kemen sanaju tiéiken yuniy toroji tengged (corr. pro teng-
gete) ® eyin teyin qaraju bayital-a nigen (6) keseg qara yajar iijeg-
debei [:] qan kibegiin jarliy bolurun ay-a (7) mangdari yoo-a minu
¢i [qoyar| keiiked-yuuyan abdu / engde / sayuu [:] bi P. 15 (1) tere
[qar-a] yajar o¢iju [nigen| kiinesti abéu 3 iriy-e kemegsen-diir mang-
dari yoo-a (2) tigileriin tinen irikit * biigesii [eriji] otituyai gebe.
qan kobegiin tere [qar-a] yajar [-tur] kiiriin (3) gekiile keseg ulayan
yal bolba [:] qan [kGbegiin tere yal-un dotor-a oron odbai: mangdari
yoo-a qatun qan] kobegiin-ni / tere / yal-un dotor (4) odqui-yi®
lijejii] / mangdari yoo-a qatun qarayad ama-bar | siroi dmkejii
iikiidken (5) unabai [:] qoyar keiiked anu. eke-yuupan aman-daki
siroi-i keleber (6) / doliyaju / abuyad ukilan ¢ sayubai [:] qan kobe-
giin-i tere yajarun (7) tengde yabutal-a jegerde mori unuysan qara
saqaltai nigen kiimiin iriged P. 16 (1) ay-a & yayun-u tula [ engde /
yabumui kemen asayupsan-dur usiyangdar-a (2) / qan kibegin /
liggiileriin bi enedkeg-yin yajar [-taki] samangdabadari qayan-u (3)
kobegiin usiyangdar-a neretii kiimin bile [:] ¢ yapyun-du engde
yabumui kemen (4) asayubasu tere kiimiin {iggileriin bi erten-ii
ayuuba neretit kiimiin [biiliige: ediige] ene pajarun (5) ejen erlig
gegti bi biiliige [:] ¢i ene yajarun ejen bol a kemeged odbai [:] qan (6)
kdbegiin idege ese oluyad 7 irijii yabutal-a $ary-a mori unuysan (7)

tiilii olqu  * oroqu

? Cinggiged 5 erikii

8 eriji & arilpan

? D 398 gan kobegiin idege erijii ese oluyad éber-iin yuyan-u migan-ada
oytolju abuyad bolyaqu yal ese olju erijii yabutal-a sagaral mori unuysan nigen
kiimiin ireged bi qurmusta tengri kemeged pal dgbei: tere kiimiin iilii iijegden
odbai:
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nigen kiimiin iriged bi tengri-yin qayan qurmusta kemen yal vggiiged
iijegdel P. 17 (1) iigei odbai [:] qan kdbegiin ni yuyan-u miq-a-atal [
abéu | nigen qabtayai éilayun-i (2) deger-e ¢inayad ® abéiraju gatun
keiiked-tiir-iyen ogbei [:] mangdari (3) yoo-a qatun medeged ese
idebei [: qoyar keiiked nilq-a-yin tula yekede idebei:] usiyangdar-a
qan kobegiin jarliy bolrun (4) mangdari yoo-a minu ¢ [sonos:| erte
qota-ada yarqui-dayan kelegsen iige-ben (5) martaqu | -yin éay [
holbauu [: mandar-a yoo-a] ¢i minu iige-degen ese kiiriibesii minu
vabudal-a (6) egiingée [qoyin-a] neng * berke bolumui [: ¢i engde-ece
qaribasu jokimnui (7) kemegsen-diir mangdari yoo-a qatun iigiileriin
ay-a bodisdv qan [kobegiin] minu P. 18 (1) ayiladdun soyurg-a
mangdari eme bi aljiyaju (2) jigsikii minu busu amidu &ap-tayan
amaruy &inigen [qar-a] Cisu-yi iijejii (3) bayiju qayirtai bey-e-ni
¢ini miq-a-yi yayakin idesii kemen [ese idebei kemeged] ukilan bayiju
idebe [:] (4) qan kobegiin [ bayasun [/ mangdari yoo-a [ miru |
yabuy-a kemeged yabudiba * [] tedii ilii (5) udan ilden-iyer ursaqu
| nigen veke [ yool-dur [ kiiriigsen-di | mangdari [yoo-a| | qatun /
(6) yekede ayuba / [jirike] aldaju [egiin-i] yayakin yatalmui kemen
yuniysiju bayital-a (7) / qayan [ qurmusta tengri iriged ai qatun ¢i
buu jobo ene usu / darui / dber-iyen P. 19 (1) qatamui kemeged odbai
[} / darui / tere usu iilit udan qatabai [:] / qan kobegin (2) qatun
keiiked / tere usun-i tertege yarayad / éinaysi kediin gonoy | yabutal-a
(3) qan kobegiin-ii yuyan-u Sarq-a-ada sigiisii ¢ubariyad yabun ese
tidayad ® (4) urayu-ban iikiidken ® unabai [:] basa mangdari yoo-a
ese tesejii / mon / dikiidken (5) unabai [:] qoyar éigas 7 inu ayasi-ban
baraju ayan-dayan yaréu® ukilaysan (6)-dur qurmusta tengri ese
teseii nigen veke ki keyiskegsen-diir gan [kiibegiin| qatun (7) qoyar
serigejit degesi bosuyad [qoyar| keiiked-iyen iijeged yekede yuniy
taroji P. 20 (1) sayubai ® qan kitbegiin-ii yuyan-u Sarq-a aniju amur

1 mig-a-yi & ongkiirin
3 ulam 7 keiiked
' yoréiba § pyin teyin giyiiji

a1 399 boluyad ¥ bosun yabubasu

2 sirayad
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boluyad éinaysi (2) / yabuju / kediin qonoyad jimis-tii nigen yajar
kiiriiged tere yajar-i (3) singjilebesii nigen sayin (corr. pro sarayin)
singji tegiisiigsen yajar bayin-a kemeged goriimel (4) ebiisii-ber ger
bariju® nigen veke subury-a bosqayad (corr. pro bosuyad)? / basa /
olan (5) &eéerlig / - id-tin /?® oitu (corr. pro oi-dur)* bolyayad |
teyimii yajar® olan on boltal-a qanul iigei (6) nom-un dayan-dur tegsi
oroldubai [:] qoyin-a nigen soni mangdari yoo-a qatun (7) jegiiii-
delegsen anu [:] nigen yeke ulayan qui [salki] iriged qoyar keiiked-i
[minu] P. 21 (1) abun odbai kemen [yeke] yasalangtu bolju bayital-a
qadam ebige qan [keiiked-i minu] (2) buliyan abéiraju dggiibe yeke
bayar bolju bayital-a ® darui [-dur] / noyir-a¢a (3) seriged / [qoyar]
kciiked-iyeu' erijii iijebesii ene bayin-a gejii iijegiilbe |:] maryasi [anu]
(4) / erliige [/ bosupad qoyar keiiked-iyen qaraju uyilbasu usiyang-
dar-a [qan kobegiin-diir jegiidiin-iyen ayiladqaysan-du] gan kibegiin
(5) jarliy bolurun ay-a mangdari yoo-a ¢i mini sonos jegiiiidiin-ii
jiryal jobalang (6) gegti mayad iigei bolqu 7 [:] ene biikiii yertemdii-
diir mingke busu [iigei gekil yayum-a tigei] buvu [:] mangdari (7)
y0o-a minu buu sejigel (sic!) kemen suryayad [ qan [ dber-iyen dotor-a
ti¢iiken P. 22 (1) yuniy tirobei |:] qoyin-a nigen ediire / nsiyangdar /
qan [kdbegiin] jarliy bolurun (2) ay-a mangdar yoo-a minu [¢i] qoyar
keiiked-iyen ab&u sayuju bai [:] (3) bi jimis tegiiiijii iriy-e gebe [:]
gatun dgileriin ay-a / qayan [ [ta qoyar| keiiked-yuuyan (4) abéu
sayuu [:] bi kiimiin iribesii iige keleji ¢idaqu iigei [/ tula bi / jimis
(5) tegiiiijii iriy-e kemeged ayulan-dur odbai [: tediii kii eke-yiigen
oduysan qoyin-a] qoyar keiiked [inu] eke-yin baray-a [-yi] (6) qaray-a
kemeged suburyan-u [niruyun-u] deger-e |/ -ben |/ pyaréu [ qa-
raju / bayital-a nigen kiimiin (7) ayisui-yi iijeged [ene eke|] min
buyu kemen qaraju bayital-a eke anu busu [qarin] / ayuqu P. 23 (1)
metii [ arun-dayan ayuta egiiiirigsen anisq-a (corr. pro arisu) kamiiske=
ni bayuysan (2) deresii kilyasu metii narayin silbi qoyolai-tai ayuqu

L bosgaju 5 tere yajar
2 bosqaju % bayinam kemen jegiidiileged
3 tedeg ? bui

1 oi-tu
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metil nigen (3) kiimiin irikii-yi ijeged ay-a ene ¢idker! bui kemen
giiyiin iriji (4) edege | qan-ni [ ober-tiir oroju kebtetel-e [tere kil
nigen [biraman] / kiimtn [ kiréit iriged [yeke] (5) qan [¢i] amur-
qan-uu ? kemeged sayuba [:] qan kébegiin jarliy bolurun / ay-a (6)
baysi éi [ ali yajarun kimiin bui [:] yayun-ni keregtei iribe kemen
(7) asayubasu birman eyin ayilad[qa]bai ay-a yeke qayan [ minu bi/
nigen qola P. 24 (1) yajarun kimin biilige [bi] ¢imaca yuyuly-a
yuyur-a irigsen bile nada [-dur] (2) nasun-u tuyildur kiirtigsen qoyar
nidii tigei balai ? eke / bui / biilige [:] / teglindiir / (3) idege ogkii *
tiiliy-e tegiiiikii kiimiin iigei-yin tula éini qoyar keiiked-i (4) yuyun
abéu eke-degen boyol bolyan Ggsiigei® kemen iriliige bi [:] dggiin (5)
soyurq-a kemeged morgiin sayubal [:] usiyangdar-a qan kobegiin
jiriiken | -ben/*® (6) -degen sumu tusuysan metii bolji [eyin] jarliy .
bolrun ay-a baysi (7) minu ene qoyar keiiked mini sayi arban nasu
kiirigediii aman-u &isu 7 arilyadui P. 25 (1) -yin tula &ini boyol bolji
iilii ¢idaqu tula® nadada buu yuyuptun qarin (2) namayi abadiju
jarubasu bolumui kemegsen-diir [biraman| bi irikii-degen [ali]
yuyuysan (3) yayum-a-ban abusuyai kemen sanaluya (corr. pro
sanaluluya) [¢i nadur] qayiralaqu iigei biigesii ¢ini iile (4) eéiis-tegen
vayakin biitiimiii kemeged apurlaysan-dur qan kibegiin jarliy (5)
bolrun ay-a baysi [minu] /¢i/buu apurlaytun [ay-a] [ bi/edeni éimadur
igkii-ben (6) qayiralaysan busu [:] nilg-a-yin tula® eke-eCe [-ben]|
salbasu tikiimiii [:] nigenteyigiiiir 1° (7) eke-ni tikiikii bolbau kemen
sanaysan-ada [ busu [/ Y éimada-du qayirlaysan tgei'® [:] P. 26 (1)
eden-ni minu asaraju jaru[yalrai kemen aman aldamayca'® birman
bayasun [ bosuju (2) morgiiged [ eyin maytabai

1 jedker 7 $alai

? amur sapun-a-uu 8 {ilii ¢idamui: teyimi-yin tula
3 soqor ? jidiiken boluyad

4 idege kikii 1 basa

5 bhoyol bolpasuyai 1 Superfluous

S -ben is superfluous
12 hasa eke inu iikiikii bolbauu gejii ese oggiilige bi: namayi gayira-
laqu iigei biigesii dgsiigei: ' dgbei:
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¥

¢asutu apula metii bey-e-tei

cayan dung metii (3) sidiitei

Caylasi tigei nigiilstkiii-tii

cakravarti-yin qayan ¢imadur [maytay-a

kemeged| morgiin * (4) maytayad sapuqui-dur [tedeger iiges-i] qoyar
keiiked-ni sonosuyad qoyar nidiin-eée (5) nilbusun asyarayulun ® eyin
igitlebei [:] '

qamuy amitan-u tus-yin tula (6)

qarabtar onggetei [ qara / birman-dur bariju dggiibiii ¢ [:]
qatangyui | boke [ (7) jiriike-ti

qayan bodisdv eéige minu [¢i]

arban sar aliba jobalang-iyar P. 27 (1)

ergiijii [ teskejii [ tirogsen aditu baba minu

abaju irigsen jimes-yuuyan (2)

amuray qoyar keiiked-tegen ® 6ggiiv-e kemen sanaju iretel-e

aditu eéige (3) ¢imayi [minu] yayéayar sayuqui-yi [¢inu] ijeged

abéiraysan * jimes-yuuyan

arban (4) Jiig-tit sacuju orkiyad

alayadi® erlig-iin yar-tur oroysan metii (5) bayiqu bolban baba
minu |[:]

qadan-dur siyaysan yadasu® meti kodolisi (6) iigei [bayiqu
bolbauu:

qatan] jiriike-tii gan bodisdyv ecige minu | &)

qatayu Jiriiketii biraman-dur bariju dgbiiii éi:

erdeni acitu baba minu

eléel tigei yajar-tu yayéayar (7) qoCorbuu baba minu |:|
! maytay-a kemeged morgiibei: 4 arun-dayan egiiiiriigsen
# sparyan * abliyadi

¥ amaray Cayas-tayan % sumu
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yayiqamsiytu 1 dabéang-yin degere
gan-u oro holyan P. 28 (1) dskegsen (corr. pro dsiigsen) baba minu
garin ayula-dur 2 papéayar qocarbuu baba minu [:] (2)

iirgiiljide joboju [engkiireyilen| dskegsen (corr. pro osiigsen)
baba minu
iijekiii-yin ¢ini segiil bolbau (3) baba minu [:]

tuyuluysan burqad-aéa yuyuju oluysan baba minu
tong [genedte] (4) ese iijegsen-ni? tula
tupul-aéa qayaéaysan iiniy-e meti / uriqu / bolbau (5) baba minul:|

bodisdv qan eéige-yin *

boydos-un nomun tula dglige (6) dggigsen-dii [¢inu]

hoyoju iikiikii bolbau / baba minu ese biigesi /

hotoya-acéa qayataysan (7) inggi metii uyilagu® bolbau baba
minu |:|

arban jiig-iin burqad-ada yuyuju P. 29 (1) oluysan baba minu

[amaray] qovar Giyas-iyvan ® [sigiiren odqu] qaréay sibayun-dur
(2) abtaysan metil

aman-dayan ¢isu balyaju 7 tikiiki bolbau baba minu [:] (3)

enedkeg-vin yajar-a jiryan sayuysan baba minu
eléil figei yajar [-tu] (4) yayéayar qocorbuu baba minu [:]
iji-degen [dakin] jolyaqu minu boltuyai bida (5) qoyar

kemeged ukilaysan-dur erten-it sayin iriigel talbiysan-iyar (corr. pro
-dur) (6) jiryuyan ariyatan tere birman-u yar [-i ¢ingda] ¢okiysan 8
-dur birman aldabai [:] (7) [tere] qoyar keiiked / giiyiin iriji yeke /

1 qgarsi-yin 5 yasglqu
2 D 400 garangyui oi-dur ¢ keiiked-iyen
¥ tong genedte salupsan tula 7 bayuju (sicl)

4 pige minu dimayi ¢ jayuysan-dur
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qan-ni ! gber-tii oroyad baba minu iribiii P. 30 (1) kemen asayuysan-
dur | baba ¢ini | irigediii kemegsen-diir baba mini (2) arsalang
baras-tur idegdebiii [:]

abéu irigsen jimis-iyer
atitu [ bodisdv (8) qayan | ecige ¢imayi takituyai [:]

erten-ii talbiysan sayin irigel anu (4) giiteldiged *
eke [boluysan| qamuy amitan-u tus-yi biitiigeged
enerijii bidan [-tai] (5) dterken

| iji-degen / jolyayad jiryaqu boltuyai ®

| kemen iriigel talbiyad odo / (6) bida qoyar [ene] | qara birman /
baysi-yin boyol boluy-a kemeged birman-ni qamtu (7) yabubai [:|
etige qan inu emgenijii* isun-iyar bogeljiji unabai [:] tedii P. 31
(1) seriged ® degegsi bosuju sayutal-a mangdar yoo-a | kiiréi / iriged
(2) bodisdv qan | kébegiin [ -yi yaytayar sayuqui-yi iijeged (3) jirii-
ken-degen sumu tusupsan metii bayiji eyin asayubai [:] ay-a yeke
qayan (4) [ minu / [¢i Gtiken] nada iinen-iyer jarliy bolun soyurq-a
[:] / kemen / erdini lingqu-a [éeéeg] (5) metii qoyar keiiked ¢ minu
qamiy-a odbai [:]

qasirayaysan [ qara / birman-dur dggiibiii (6) ¢i [:]
qatayu doysin mongdiir kirayun-dur dayariydabuu

tede minu (7) / yayaysan bui / kemen asayubasu usiyangdar-a gan
kobegiin mangdari yoo-a P. 82 (1) qatun-yuuyan yar-ata-ni bariju
ay-a mangdari yoo-a minu &i (2) sonos[:] kijayar yajar-un (corr. pro
-aa) nigen | jobolang-tu / birman-dur dggiibei bi [¢ini] kemegsen-diir
(8) /| mangdar-a yoo-a [ [qatun inu] yeke yasalangtu bolju 7 eyin
uyilabai [:]

1 edige-yin-iyen 4 eneljii

2 erten-ii iriigel talbiysan-u kii¢iin-  * sergiiged

iyer & ebeyis
3 jolyayul baba-du minu 7 gqatun inu pasalun
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erdeni-yin (4) qan kobegiin éinu nom-un iile-diir dayaju iriliige
bida yurbayula [:] (5)

eléil dgei yajar yaytayar qoéorabuu mangdar yoo-a eme bi [:|

céige eke-yin (6) yajar-ata eniljii yasalju dapapulun irigsen ! qoyar
ebeyis (corr. pro ebeii) minu [:]

iji (7) -eéegen qayatan odbuu vayakiluy-a [:]

jimes-tii modun-u yorayal-dur niyuju P. 33 (1) sayuysan qoyar
ebei (corr. pro ebsii) minu [:]

Jigsig metii [mayu] birman-u boyol bolbau / ebeil [ (2) vayaki-
luy-a [:]

olan garacus-un noyan bolumui. kemen sanaluy-a ebeii yayaki-
luy-a ? (3)

uliytu biraman-u egiitiden-diir yayakin tesejii kebtenem [bolba
ta] qoyar keiiked ®* minu (4) ebeii yayakiluy-a [:]

ese iikiged eyimii jobolang-i [yayakin| iijebei (5) bi [ebeii] yaya-
kiluy-a

ese biligesit suburyan-u siruyai-dur [niyuju kebtenem bolbau
tere qoyar ebei minuj

ese biigesii yeke [usun] dalai-dur [unaju] ¢adaju ikibiii ebei
minu [:] (6) vayakiluy-a

ayasi * mayu-tai biraman-du dokiyulju alaydabuu ® ta (corr. pro
teden-ni) (7) minu

arban jiig-iin burqad ese ibegebiiii yayakiluy-a | qoyar keiiked
minu / [:] P. 34 (1)

jogelen bulbarqai bey-e-yi ¢ini ®
jitirken [eligen] -degen [teberin] |/ abéu | kebtedeg [biiliige baba
¢inu| / qoyar ebei (corr. pro ebsii) (2) minu yayakiluy-a / [:]

1 ende dapapulju iregsen * D 400 ese biigesii ayali mayu-tu
* sanaluy-a baba dinu ® iikiikii bolbauu

3 ebeyis % tani
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joniigsen mayu birman-u / tiliye-nii / boyol bolun-a kemen (3)
yayakin sanaluy-a ebeil vayakiluy-a [:]

jirtiken-ii ¢isu ! metii nilq-a qoyar (4) ebeyis (corr. pro ebesii) minu
[yayakin sanaluy-a [

jiraysan koriig metil tani-yuuyan (5) iijeged

jiriikke ayusiy minu qanuday biilige [ qoyar ebeyis (corr. pro
ebesil) minu ebeii (6) yayakiluy-a /2

jigsikii metii / muu gara [ birman-u tiliy-e-yi yayakin tegiitinem
[bolba ta qovar keiiked minu| kemeged (7)

iikiiddken (corr. pro terigiilleng-ben) unabai [:] / usiyangdar-a [/ qan
kobegiin gatun-yuuyan yar-aéa P. 35 (1) bariyad yeke dayuniyar
ukilan 3

av-a qalay qogoi mangdari yoo-a minu [:] (2) ariyun sedkil-iyer
iijekit bui-j-a* [:]

erte gota-aca yarqu-dayan kelegsen (3) flige-ben martaqu day
bolbau mangdari yoo-a minu [:]

[erten-it olan galab-ud-tur

eke kibegiin bolun ularin tiérégsen olan buyun mandar-a yoo-a
minu:|

oberiin amin (4) kiged iir-e ba ed-cée oglige-diir ese dggiibesii

dterken burqan-u (5) qutuy -i yayakin olqu bida qoyar [:]

ulam ? eyimil teyimii [-yi] sanaju

urny-un (6) erkim baysi-dur ogligle] oggiigsen-diir [minul

iilii bayasqu [un] ebeii yayakiluy-a mangdari yoo-a [minu] / ¢éi /
ili udan jolyallléaqu Gay bolwnui [:]

kemeged | usiyangdar-a qan kibegiin yekede ukilaysan-dur / mang-
dar (7) yoo-a qatun dotoraban eyin sedkiriin [bodisadu-a] qan-u
L tolta 4 iilii iijebeii namai ebeii yapakiluy-a:
2 baba ¢inu 5 plan
3 ukilabai
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sedkil-i / bi / joboyabasu P. 36 (1) jokis iigei bolumui nada kemen
[ sanaju / bosun sogiidiin eyin ayiladyabai (2)

av-a qatangyui! [jiriiketii] ¢ing joriptu bodisdv qan minu qalay
qoqoi dooradu (3) tordlkitii em-¢ namayi

asuran | nigiilesiijii / avilad[un soyurqal

ariyun [/ degedii / bodi (4) sedkiltii gan ¢imayi

arban jig-tin burqad-un (corr. pro burqad) tayalal tegiis|ke]kiii-
yin () tulada

amidu ede (corr. pro ed) nidiinii Gedegei metii qoyar keiiked-
yuuyan oggiigsen-dii

[adgay urin-tu] (6) mangdar em-e bi / qoyitu-yin buyan-i / ilii
meden

aypusiki jirike-ben (7) kidilemegée ese tesejii ediii tediii yasa-
laysan minu P. 37 (1) tere biiliige [:]

acitu qan kibegiin minu nilbusun|-iyan] buu yary-a [:|

ariyun (2) sedkil-iyver [nom-un iile-diir] dayan bayasal¢amui 2

kemen ayiladqaysan-dur qan (corr. pro qayan) kibegiin (3) jarliy
bolurun ay-a mangdari yoo-a minu ene [tgiilegsen| iige ¢ini job
bui [:] kiimiin-it (4) torol-i oluysan / ¢éinu / sayin yabiy-a [terekii
bolbai ® [:] mangdari yoo-a minu erte (5) olan galab-tur quriyaysan
buyan / mini/ [ediigeki] ene ¢ay-tu tegiis-yin tulada * (6) bida qoyar
/ udal iigei [ qovar keiiked [bolun| noyad qaradus-luy-a[-ban] jolyan
jiryan [ nigen / (7) ¢ay bolumui [mangdar-a yoo-a minu| / usiyang-
dar-a qan kiobegiin [ bi [ mon/ qanul iigei nigen diyan-dur P. 38 (1)
oroy-a® [:] / mangdari yoo-a [ ¢i jimis tegiiiijii ir-e¢ kemen jarliy
boluysan-dur (2) mangdari yoo-a eyin sedkiriin ene gayan mayad
burgan bodisdu-a min (3) bui-j-a kemeged ® iniyen jimis tegiiiir-e
odbai [:]

! gqatayu 4 legiiséii
£ D 401 bayasul¢asuyai bi > orosuyai
¥ bolai % kemen sedkiged
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omo-e ! [ sayiki / biraman (4) qoyar ¢iyas-i* abéu [ger-tegen| qariyad ®
teden-i iljig - ni bayasutu qota dotor * kebtegiiliin (5) iljigen-i toqom-
ivar (corr. pro tupunl-iyar) debel kijii emiiskejii egiiiiden-ii boyol
bolyabai [:] tere qoyar (6) ¢iyas® ger-tii ilit sayun ediirbiiri tiiliy-e
tegiiiijii yabun biiliige [:] (7) mayu tiliy-e tegiiithesii tere [biraman]
| qoyar ¢iyas-i [ drgosii-tii modo-bar P, 39 (1) jangéiju dakin dabtan ®
yabuyulju basakii 7 nigen ediire tiiliy-e tegiiiir-e yabuyad ® (2) qoyisi
gariju ? yabutal-a [nigen] yeke qur-a oroju jam-iyan aldaju togorin
nigen yeke (3) ayula-yin dber-tii 1 [usun-u toqoi-dur] yasalun (corr.
pro yasalang) ukilaju [ eyin iigilejii

av-a [ (4)

qatangyui ¢ing joriytu usiyvangdar-a qan ecige manu (corr. pro
minu)

qanul tigei [veke| (5) /[ dglige-dii dggiibei /

[orosiveltii qatun| eke mangdari / yoo-a [ baba iji-yuuyan
adter (6) tiirgen jolyatuypai

kemen | barkiran / uyilaysan-dur tere dayun-i [inu] (7) / ebiige ecige /
samangdabadar yeke gayan-u kerigtii / jarupdaju [ yabuysan P. 40
(1) usayangdi noyan sonosuyad ene yambar jigtei dayun bui kemen
[ sanaju / (2) erin yabuysayar tere qoyar keiiked-i olju eyin asayu-
bai [ ay-a ta [ (3) qoyar tiiliye¢i-yin ' ecige eke tan-i qamiy-a bui [:]
ken-ii keiiked [ gegéi | (4) bayin-a ' kemen asayumayda [tere] qoyar
ketiked [ eyin [ figiilertn

enedkeg-iin (5) [ oron-i |/ samangdabadari ¥ qayan-u kdobegiin

1 tere % otipad

? keiiked-i ? irejii

¥ Kkiiriiged 0 gajiyu-du

4 guu-dur 1 iilegedi keiked-iin
* keiiked 12 hui

& dakin dakin 5 samandar-a

7 qoyin-a



30 Nicuwnovras Porpe

usiyangdar-a qan [kdbegiin] gegéi (6) man-u ecige [ biilige [
erdeni-tii mangdari yoo-a qatun / mani-i / eke (7) biiliige

kemen oyilyaysan-dur ! usayangdi noyan tikiidken unabail:| [ darui
P. 42 (1) degegsi [ sergiigejii (corr. pro serigejii) bosuyad / eyin igii-
leriin / ay-a qamuy amitan-u (2) jobolang-i [yayda] bey-e-degen
abuysan ta goyar minu gejii teberin uyilaju (3)

enggesge meti ulayan ? qadar tan-i® qubalqayifraju

alay * sayiqan ® nidii ¢ini (4) urupyu bolju bayin-al:|

qovar ecbei minu:

qamuy amitan-u / tus-yin / tula (5)

qara nidiin-it ¢eéegei metii qoyar keiiked ® minu yayakin teseji
Ogeiibei (6)

usiyangdar-a qan kibegiin minu

[tinen] sedkil /[ -iyer [ neyilegsen (corr. pro arilaysan-du) mangdari
yoo-a (7) minu yayakin tesejii sayubai

kemen ukilaju / usayangdi noyan [ [basa) eyin iigiileriin P. 43 (1)
erdeni metii tan-i-yunyan dggiigsen-i iijebesii
erdeni-yin ¢ayan jayan-ni (2) dggiigsen (corr. pro dgkil) anu
¢ecerlig-iin dotorki arbai [ggiigsen] metii bui-j-a
odo-a bi
amuray (3) ta qoyar-i-yuuyan abadéiju [ijey-c
atitu] ebige edige emgen eke-dii (corr. pro eke-ner-tii) jolyayul-
basu (4) jokimui 7 [yabuy-a| kemegsen-dii
tere [ qoyar [ &iyas ® ese bolju eyin iigiilbei [:] a¢itu (5) ecige eke-yin
jarliy-i dabaju [iili kit ebdemiii bida qoyar kemeged| / tan-i dayan
odéu bolqu tigei /

erten-ii (6) / sayin / yirtigel biittigekiii ® / -yin tula /
[eke boluysan qamuy amitan-u tusa-yi biitiigekii]

b uyilaysan-dur ¢ tan-i-yupan
* qoyar 7 jolyapulsuyai
¥ ginu 8 keiiked

4 garalay ¥ giiidedkekii

5 qoyar
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ecige eke[-yin] / mini / torogiiligsen adéi tere bol[tuy]ai [kemeged
ese bolbai:]

(T)usayangdi noyan-a-a [:] ta / qarin [ [bidan-u| ene tiges-i ebiigen
e¢ige emgen eke-dii (corr. pro eke-ner-tii) P. 44 (1) ayiladqarai kemeg-
sen-dii usayangdi noyan [eyin figiileriin] / tigesiigei kemen yabun
oiju en-e (2) udéiri /! ebiige efige emge cke-diir ¢ini (corr. pro eke-
diini) ayiladgay-a bi / kemeged eyin iigiilebei [ (3)

gqamuy amitan-u tusa-yin tulada

(amuy yayumaban tebéin (corr. pro tebéil)

[qanul] tigei / dglige (4)-diir oggiiged

ganul iigei / yeke dayan-dur orosiysan

qatangyui (5) [ berke / jiriiketii bodisdv [uSandari] gan minu

qayacal tigei [tani-yuyan| batuda [dayayulun barisuyail

[aanilaysan | yayiqamsiytu (6) qatayu ® joriytu mangdar-a yoo-a

tan-i [-yuyan| kol-di / oroi-bar [ mirgiimiii (corr. pro mérgiin)

[kemen]| sogidéi (7) [morgiiged| yabubai [:]

[tediii tere] qovar keiiked [ ¢inaysi yabuju / tiligei-ben abuyad

qariysan-dur birman [asayurun] P. 45 (1) ta qoyar vayun-du udabai
kemebe (corr. pro kemen) [: keiiked iigiileriin. qur-a yeke oroyad
jam aldaju togeriged udaba kemegsen-dii biraman| ayurlaju iiiken
jangéibail:]
(2) tediii tere usayangdi noyan / udal iigei yabun / kiiréi samangda-
badari / yeke / (8) qayan-dur qoyar keiiked-yin iige-i biirin-¢ ayilad-
qabasu qa[yan] qatun (4) qoyar | en-e jiiil-i / sonosuyad [yekede
yasiyudaju yayiqaldan eyin jarliy bolurun (5) ay-a usayangdi / noyan/
¢i tere yajar-i iijegsen ® kiimiin tula olan erdeni (6) alta minggi siri
subud opyuu nomin bengderiy-a [man-a] terigiiten-ni abéu oéiyad
[tegiin-i ali] (7) / jii / jokis-iyar * kelel&ijii ® [tere] qoyar ebeyis-yi
minu abéi ir-e ® kemen P. 46 (1) yabuyulbai [:]

! ta qoyar minu. lan-u-yuyan tiges-i % jokis-tu yapum-a-bar
® ¢ing 3 Joliju
* iijejii iregsen ¢ jretiigei
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terekil usayangdi noyan [yabun| biraman-u ger-til kiiréi tedeger
erdenis (2) -yuuyan dggiiged | qoyar keiiked-i | yuyubasu tere bira-
man iigiileriin [bi ene keiiked-i| etege cke [qoyar]-ni (3) nigen * ¢ay-tu
abqu geji irebesiit ogkil biiliige teyin atal-a 2 pdiige (4) Gimadur o6ggii-
siigei kemeged oggiibei [:] basa [ tere [ biraman [figiileriin tajqoyar
keiiked / minu / (5) nadur betegei yomodarai 8 kemeged Oggiibei [:]
/ usayangdi / noyan bayasun abtu (6) yabun [darui] kiiréii [ireged]
veke qa[ya]n qatun qoyar-tu [tere qoyar]| keiiked-i baribai[:| qalyaln
qatun (7) bolun olan ulus irgen [inu] [ kiirtel-e [ olan on-du ese
jolyaysan * [ ba uliytu P. 47 (1) birman-u egitiidiin-dii joboysan-ni
ulam ulam-iyar keleléen / kediin qonoy (2) boltal-a ukilaldubai
basakii iilii udan yisin kiisel-iyer jiryan sayubail:|

(3) [basa] samangdabadari qayan nigen sayin tisimel-i jaruju
ay-a ¢i qurdun [-iyar] yabuju (4) manu kobegin usivangdar-a gan
mangdari yoo-a qatun ® qoyar-tu [minu] el-e biikiin (5) uéir-i ® keleji
abéu iritiigei [:] burqan-u tayalal tegiisbei[:] (6) eke boluysan qamuy
amitan-u tus-i biitiigebei ta qoyar [:] [ minu /[ eneki torol-iin (7)
etege eke qoyar [bida] tan-ni” [otelji fikiki ¢ay mani oyiratabai:
ta qoyar minu qurdun iretiigei gejii abtir-a kemeged| yabuyulbail:|
tere | kii / (corr. pro terigii) tiisimel odcu kiiriiged P. 48 (1) usivang-
dar-a gan kobegiin mangdari yoo-a gatun [beri] qoyar-tu morgiiged
| ay-a | etige [ eke [® (2) qayan-u jakiy-a jarliy-i birin-e toyolju
ayilad[qa|basu [uandara] qan (3) kobegiin [mandar-a yoo-a| (atun
qoyar sonosuyad ay-a [yeke] gayan eéige gatun eke qoyar-un jarliy
(4) {inen biiged * [ediige ecige eke-yin jarlip-ivar] qarisuyai kemeged
dayan-ata yaréu yabun jabdaqui-dur ' [tere] tengdeki (5) yajar-un
aysan (corr. pro aysil) olan yuyilangéin 1 guylan iriji [ qayacan
vadaju [ eyin / (6) ukilaldun qotorbail:| [ usiyangdar-a [ qan kobegin
halyasun-dayan kiréii [tediii uSandar-a qan kobegiin qayan edige

L ali 7 ginn

2 holbatu 5 The manuseripl hus edige eke,
* {ilii yomodaju yabuyarai the second word being superfluous
4 D 402 apuljapsan-u tulada emgenin  ? bui

5 beri 10 yabubai:

-

ene ige-yi 1 amitan
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qatun eke qoyar-un dergede odiyad| [ yeke [ qayan (7) edege -degen
[ mirgiin [ ségiiddiin / eyin maytan / ayiladqabai

qurmusta® P. 49 (1) tngri metii laysin-tai 2

qutuytu nom-un jarliy-tu

qudal tigei [batu] tinen * sedkil-tei
[qutuy-tu] (2) qayan * eege / minu / amuyulang-uu °

[kemeged morgiibei:] basa / qatun eke-degen/mirgiiged eyin maytan

(3)

ayiladqabai

asarangyui (corr. pro asurangyui) galbarvasun / modun / metii

laysin-tai ¢

lingdiin nom-un (4) egesigtii 7 yiiméin® qubilyan [eke] iji minu

amuyulang-uu

kemen morgiin sayubail:] (5) qalyaln eéege eyin jarliy bolrun

erten-ii sayin yiriigel-tin ki¢iin-iyer oluysan (6)
crdeni metii usiyangdar-a qan kébegiin ® / mangdari yoo a qoyar

minu /

ecege-yuuyan (7) iige-ber irigsen tan-ni'® masi sayin

kemen / jarliy bolbai [ ji¢i 1 qoyar keiiked P. 50 (1) anu. iriged eyin

lgii

leriin

erdenis-iin ** bey-e-tei
erke nom-un jarliy-tu (2)

engdegiiii qudal tgei iinen sayiqan sedkil-tei

etige minu engde kiirdii (3) irebiiii

! The manuscript has ay-a qurmusta

2

£

i

bey-e-Lii

ting

qan

amur mendii sapubuu
bey-e-tii

7 egesig jarlip-tu
5 yviiméin

¥ kibegiin ¢i

10 éinu

1 hasa

—

2 erdenis metii
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kemen mirgiibei|:|

mangdaysan sar-a metii [éirai-tu] [ mangdari yoo-a (4) iji /
[mandarba| ¢edeg-iin esi metii jarliy-tu

martasi iigei batu drosiyeltii [mandar-a yoo-a] (5) baba minu
mani-yvuuyan jolyayulqu-yin * tulada irebiiii [éi minu]

kemeged (6) morgiin teberilden ukiladayaju * kediin ® jil / -di | ese
jolyaysan * kiged (7) uliytu [mayu] biraman-u egiiiidiin-dii elideb-
iyer joboysan-iyan keleléejii ® P. 51 (1) ulam ulam-iyar qan gatun
ckilen qaracus irgen biigiideger yasalan (corr. pro yasalang) (2)
uyilatayabail:] tediii basakii sedkil-iyen sergiiléen (corr. pro serigiléen) -
eldeb [olan] / sayiqan / iige (3) keleléejii ® [erkim sayiqan] tangsuy
idege-ben joyoylaldun jiryan sapubail:|

/ nigen ediire (4) ebiigen edege / [samandar-a] yeke qayan jarliy

holrun

erten-ii [sayin| irigel-iin kidéin-iyer (5)
etege kobegiin [bolun] ucar(al]dayad ?
engdegiiii iigei (6) burqan-u tayalal tegiisbei ®
eéege ¢ini bi [ nasu [ itelji

yegiidkekii ? (7) day tulbai 1 & ene [minu| / qayan-u [ oron-dur sayuju
P. 52 (1) olan garéus | irgen /-i jirpapulju eke boluysan qamuy
amitan-u (2) tus-i iileddejii ** [olan] jayu mingyan jil-dia *® erdem ™
nom-un tuqai (corr. pro toy-a) [qatangyudqaju] (3)[erkimnen gili-
dodkejii / qamuy [ ulus [ -tur [-iyan / yayigaydan * ergiimjilegiiljii

1 mantai-ban jolyaqu-yin ? iikiikii-yin

* pyilaldubai: 10 ¢ay-un nigen

* olan 1 ejelejii

4 ayuljaysan 12 tusa-yin tula buyan iiledéi
# jobaysan-i sonosuyad 1 jil boltal-a

# figiileldiin 14 erkim

“ utaraldubai bida: 1 wayiqapdaju

8 tapalal-i tegiiskebei la qoyar. This is followed, in the manuscript, by
kemeged which is superfluous.
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(4) yeke Cakirvad-yin qayan boltuyai kemen veke ecege qayan yire-
gebei ! [:]

(5) uSayandar qayan boluysan-aéa qoyisi [olan] jayu mingyan
jil boltal-a kiimiin (6)-nupud-tur ebedéin taqul iigei boluyad [ on
Cay-tur-yuuyan / [aduyusun mal-dur jud) turqan (7) tgei tariy-a to-
mesen-diir méngder kirapuu iigei [boluyad] aliba P. 53 (1) olan [ ami-
tan dayayar engke amuyulang / ? jiryan abail:]

tedeger-in (2) aqui yosun anu tere day-un tere udar-daki (3)
samandabadari [neretii] yeke gayan inu [ediige-deki] sudadiini ®
qayan biiliige [:] tere day tere (4) uéar-daki (5) yeke qatun inu ediige
maqamiini qatun biliige[:| tere ¢ay [-un] (6) tere uéar-daki (7)
uSayangdar-a qayan | kobegiin / inu [ediige-deki sigemiini buyu:
min] tere ¢ay [-un] tere udar-daki P. 54 (1) mangdar-a yoo-a qatun
inu ediige[-deki] duyar (corr. pro sigemiini) biiliige [:] /tere ¢ay tere
ucar-daki/ [tegiin-i] (2) qoyar keiiked inu ediige-deki Sari-yin (corr.
pro Sajiy-yin) kiobegiin [ba] ananda buyu [:] tere ¢ay (3) tere udar-
daki [uSandi noyan anu] erkim toyin buyuu [mén] /tere ¢ay tere
uéar-daki/ (4) birman /baysi/ inu ediige-deki erketii baysi buyu [:]
erte (corr. pro erten-ii) urid /¢ay-un/ (5) usayangdar-a gan-u toyoyuju
(sic!) tegiisbei * (6)/boyda ejen-ii tiimen iljei (7) boyda-narun sabdan
biim jiva galab-tu batudéu qamuy amitan P. 55 (1) amuyulang ba
amuyulang-un siltayan-luy-a tegiilder boltuyai (2) qamuy amitan
jobolang ba jobolang-un siltayan-aéa anggijirtuyai (3) om ma ni
pad me hum om ma ni pad me hum (4) om ma ni pad me hum om
ma ni pad me hum (5) sayin amuyulang boltuyai (6) sarva mangga-
lam-aa [ *

TRANSLATION OF THE MONGOLIAN TEXT
(P. 1) The story of the prince Ushandara.
(P. 2) Be there well-being and peace!
At a former time, there was in India a king by the name of Sa-

! sirege-ben dghei:  * olan-iyar ~ ® sudadani-yin
* uSandar-a qapan-u yabudal-un iiyes bolai:
® dljei qutuy-un oy badarayad Jambudvib-un ¢imeg boltuyai:
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mantabhadra.! He had twenty-nine thousand vassal kings and lords,
and many subject people, incalculable and ineffable. He had a beauti-
ful spouse by the name of Mah@muni? He had also a wheel-jewel *
called »T'he Knife of Hair,* a cintd@mani -jewel which satisfied [all]
desires, a horse-jewel ® which had a price beyond any limits, a very
heautiful and graceful queen-jewel, a lord-jewel endowed with a
very profound intellect, a perfect and mighty (P. 3) elephant-jewel,
a minister-jewel who was heading many hosts of warriors, [he had]
khainuks ¢ and yacks, and many other animals, gold, silver, crystal,
turquoise, rubies, brocade? and gauze, silk cloth, barley, grits, B
rice, vinegar, cereals of many kinds, and he was such a great king
perfectly equipped with many other necessary goods and things.

At that time,® when he was confiding in a pious benediction ** of
yore, there was born [to him] such a son who was admired by all
the living creatures, very handsome and provided with perfect marks,
who would grow in a month as much as an ordinary person would
grow in a year, and who would grow as much in a day as [an ordinary
person] would grow in a month (P. 4).

Then, beginning with the king and the queen, all the princes,
lords, and ecommoners conferred at once and named [him] Prince
Ushandara. When that prince began to speak he said he would
make himself useful to all living creatures. Having grown up, he gave
generous alms, never being satisfied. When his father, the king, had
very happily obtained for him from equally noble people a wife by
the name of Mandari who would not say many words about this or

! D Samandara. 2 D Mahamani.

3 The word »jewels is added here to the following words: wheel, eintamant,
horse, queen, lord, elephant, and minister. These seven constitute the so-called
doloyan erdent, i.e., seven jewels or treasures, the attribules of the Universal
King: a wheel, elephant, steed, a beautiful queen, a precious stone [eintamant],
treasurer, and a commander of the army.

4 D »The Blade of Hairs. 5 D many jewels

¢ Mongolian qayinuy is a crossbreed between a yack and domestic cow.

7D mana agale. 8 D wheal.

D To that king. 10 ) in the power of a pious benediction.
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that, they soon had two children (P. 5). They named the elder one
Geresenjei and they named the younger one Chigsi.

Having also heard that that prince Ushandara had given profuse
alms, never being satisfied [with his deeds], a brahman of a border
region came under the semblance of a mendicant, bowed before the
prince Ushandara and sat down. The prince asked him: »Where hast
thou come from, o teacher?». When he had asked [so] the brahman
knelt and spoke reverently: »I am a poor man from aremote countryr
Having heard that the Prince gives alms, I have come asking ! fo.
your (P. 6) precious white elephant.» When he had spoken, Prince
Ushandara said: »O my teacher, thou shouldest ask me for many
other things. That elephant of thine — the great king will not grant
[him] to me.» When he had spoken, that man said: »I need no other
things. I need only the white elephant. When coming from my home,
T came with the intention to obtain the thing T need. I walked in vain,
unnecessarily, The words heard from afar turned out to be numerous,
true [and] untrue. Do not say thou wouldst perform pious deeds in
the futurel». Having spoken [thus] (P.7) he said: »I shall go back to
my home!» And when he angrily prepared himself to go, the prince
Ushandara spoke:»O teacher, be not angry with me! I am not offending
thy pride. Condescend to tarry an instantd Having spoken [this],
he gave [him] the white elephant.

Afterwards, the lords and all the common people heard that he
had given the precious white elephant, and all of them were angered,
assembled and discussed [this] 2, and spoke reverently to the king
Samantabhadra: »Ah our king and lord! Do you know? Thy son, the
prince Ushandara has always felt a strong desire for deeds of com-
passion,® but now he has given thy precious white (P. 8) elephant
to a poor [and] ordinary brahman. An end should be put to his
charity.»

Prince Ushandara heard what they had reverently spoken and

! D I have come saying that I would ask for and take.

2 D Prince Ushandara learned that they had discussed.
3 D alms, i.e., almsgiving.
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thought thus: »Oh, what shall I do, if they are penurious and angered
in their ignorance, whereas I have always felt happy after giving
alms for the sake of the well-being of all living creatures?». Having
spoken so, he declared, with a bow, to the king father, the queen
mother, the lords and commoners: »I shall not live here. I shall live?
for so and so many years in [following the] doctrine and in contem-
plationl». The king father spoke: »O my son, (P. 9) is there a law
superior to one’s having protected this realm in accordance with the
doctrine? However, come [back| quickly and without delay, after
having lived for some years [in contemplation]!». When he had made
such a command,® Prince Ushandara rejoiced greatly, bowed before
the king father and the queen mother, returned to his home, took
provisions and clothes, loaded them upon a vehicle, put elephant-
horses totalling four to it, and when he was ready to go, Queen Man-
dari the Beautiful came with her two children and spoke reverently
thus:

»Oh, my sturdy, hardyv-hearted prince and lord!

[ am not going (P. 10) to disappoint thy beloved mind.
How shall I remain behind while alive?

Deign to rescue and take me 3 my prince and my lordh

When she was weeping and speaking thus, the charitable prince took
his beloved wife by her hand and said:

»O my Mandari Beautiful, listen here!
[ have not abandoned thee, my beloved.
Thinking that thou mightst undergo whatever sufferings,
I shall come [back] soon by order of the charitable father, having
lived [there] several years in contemplation. Therefore,
I was thinking thou wouldst live here (P. 11). As this is the case, it is

1 D I shall leave for so and so many years for doctrine and contemplation.
2 D He graciously granted an order.
3 D take us.
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not necessary to make obstacles to my enterprise.»' When he had
spoken so, Mandari the Beautiful spoke reverently:

»O my hardy-hearted prince, deign to listen!
I shall not impede thy deed of pure doctrine.
On the contrary, T shall contribute as much as possiblel

Thus spoke she reverently. Prince Ushandara said: »0 my Mandari
Beautiful! These words of thine are correct. That is the advantage
of obtaining a human rebirth» When having said this, he took *
[them] and went, (P.12) the numerous beggars who were there spoke
weeping thus:

»Bodhisattva Prince,

Thou art really more [to us] than our parents.
Where shall we go after thou abandonest us,
the sinful and confused ones?»

When they wept saying [this], the Bodhisattva Prince could not
bear [it], brought the treasures of three large cities and gathered
them in one city, divided them among those beggars and, when he
was leaving, the numerous children living ® in the king’s city came
and cried, and he admonished also [them] and gave [them] garments,
and went away.

After so and so many days and nights had passed, (P. 13) a man
came suddenly and asked for his elephant-horses. The prince Ushan-
dara gave them gladly [to him.]

When going further, he harnessed himself to the cart and went,
leading the princess Mandari the Beautiful and both his children.

After another several days and nights had passed, a man came
suddenly and asked him for the cart. Prince Ushandara gave it
gladly, and that man bowed happily and took it.

1 D there will be no making of obstacles.
2 I went together. * D walking.
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When they went further from that place, the prince loaded upon
himself the provisions and proceeded, leading his wife and both the
children. When they arrived at a place called »Resplendent with
Firen (P. 14), and the feet of both of the children became blistered
and they were unable to walk, Prince Ushandara thought thus:

»Both my darlings who have come, following [me] and getting

weary,

let us go to a place to sit and rest!

[But] what shall T do if there is not found a single bit of food to
cat with [our| mouths?»!, Thinking thus, he became a little sad and
then, while he was looking this way and that way, a spot of black
carth appeared. The prince said: »0 my Mandari Beautifull Take
both your children and sit here! (P. 15) T shall go to that black place
and bring 2 some food.» When he had said so, Mandari the Beautiful
spoke: »Go and seek, if thou wilt truly come back!»®. As soon as the
prince arrived at that black spot, it became a piece of red fire. The
prince entered that fire. The princess Mandari the Beautiful, seeing
the prince enter that fire,* swooned and fell down, her mouth filling
with earth. Her two children sat crying ® and removing with their
tongues the earth which was in the mouth of their mother.

While the prince was walking there in that place, a black-bearded
man riding a chestnut horse came (P. 16) and asked him: »Oh, why
art thou walking here?». Prince Ushandara said: »I am a man by the
name of Ushandara, son of the king Samantabhadra who lives in
India. Why art thou going here?»> When he had asked so, that man
spoke: »I am a person formerly called Ayuba. Now I am Erlig, the
lord of this place. Thou shalt be the lord of this placel» Having spoken

1 D What shall 1 do if we do not find a place to sit and take a rest, and if
there is not found a bit of food to eat with our mouths?

* D seek food and come.

* D Go and seek if thou wilt truly seek!

4 D having seen the prince go into the fire.

* D cleaning out.
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80, he went away. The prince did not find any food *, and while he
was coming, aman came, riding a yellowish horse and saying that he
was the king of the gods, Khurmusta. He gave [him] fire and dis-
appeared (P. 17). The prince took [a piece of] flesh from [his] thigh,
cooked it 2 on a flat stone, brought and gave it to his wife and children.

Princess Mandari the Beautiful knew [what it was] and did not
eat. Both the children ate much because they were little [to know
what it was]. Prince Ushandara spoke: »Mandari, my Beautiful! Has
the time come to forget the words which thou spakest before, when
thou wert leaving the city? Mandari Beautiful, if thou keepest not
thy word there will be, in consequence of this, still more difficulties
to my enterprise. Thou shouldst go back from herel» When he had
spoken these words, the queen Mandari the Beautiful said: »O my
Bodhisattva Prince, (P. 18) deign to listen! I,the woman Mandari,
have not refusd to eat [this] because of disgust or fatigue but because
I said [to myself]: "How can I eat the flesh of [thy] dear body, seeing
thy dark blood while I am alive?’. Having spoken thus, she ate and
wept.

The prince said happily: »Let us go, Mandari, my Beautifull» They
went.

Then, when they soon arrived at a large river that was streaming
with swords, the queen Mandari the Beautiful became very frightened.
Losing her courage, she was lamenting about how to ford [it], and
meanwhile the god King Khurmusta came and said: »O queen, do
not torment yourself! This water (P. 19) will soon dry up by itself.»
Having spoken [this], he went away. Soon that water dried up. The
prince, the princess, and the children crossed to the other bank of
that water, and while they were walking further for several days and
nights, a liquid was dripping from the wound in the thigh of the

1 D The prince looked for food and, not having found [any], he cul off
[a piece] from the flesh of his own thigh and while he was walking and looking
for fire to cook on [but] not finding [any], there came a man riding a fawn-
coloured horse, said that he was God Khurmusta and gave [him] fire. That
man went away unseen.

? D fried it.
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prince, and he could not walk and fell unconscious ! with his face
down. Mandari the Beautiful could not stand it either and fell also
unconscious. Both the children did not know what to do, and when
they instinctively ran out and were weeping, the god Khurmusta
could not endure it and sent a strong wind. The prince and the prin-
cess regained their senses, got up, saw their two children, and sat
down in deep sorrow (P. 20).

The wound in the prince’s thigh healed, he regained his peace,
went further, and arrived after several days and nights at a place
growing fruit. When he examined that place he found that it was a
place perfect with favourable marks, and he built * a house of plaited
grass, erected a large stiipa, provided [it] also with many gardens
and groves, and in such a place he settled down for many vears for
contemplation of the doctrine of which he would never have enough.

Afterwards, one night, the princess Mandari the Beautiful had
a dream [as follows]. While she was exceedingly grieving because a
areat red whirlwind had come and taken both her children (P. 21),
and her father-in-law took them away [from the wind] and brought
them [to her], and she was very happy,® she awoke from her sleep.
When she was looking for her two children, he * pointed [at them],
saying »Herel»

She rose early in the morning, and when she started weeping
while looking at both her children and had told the prince Ushandara
about her dream, the prince spoke: »O Mandari, my Beautifull
Happiness and suffering dremt in a dream® will possibly come true.
[n this whole world there is no [such] thing of which one might say
"It is void of impermanence.” Do not doubt, Mandari, my Beautiful!»
Having instructed her [thus], the prince himself felt a slight sadness.

(P. 22) Afterwards, one day Prince Ushandara spoke: »0 Mandari,
my Beauntifull Take both thy children and stay [here]! T shall pick

1 D rolling [on the ground].

D erected.

3 D having dreamed that she was very happy.

* Probably the prince whom she was secing in her half-sleep.
» Lit. Happiness and suffering of a dream,
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fruit and come [back]!. The princess said: »O king, take both children
and sit [here]! If someone comes I shall be unable to say a word and,
therefore, I shall pick fruit and come [back]» Having spoken [this],
she went into the mountains.

Then, after their mother had left, both her children climbed
upon the ridge of the stiipa in order to see the distant outline of their
mother, and while they were looking, they saw someone approach.
While they were looking at him, thinking that this was [their] mother,
he was not. On the contrary, they saw a frightening man (P. 23)
who was carrying a sack on his back, whose lids and eyebrows were
turned down, a horrifying [man] who had a throat and shins as thin
as feathergrass. With the words »Ah, this is the devily, they came
running, and while they were lying on the bosom of the kingly father,
that brahman came and asked: »Great king, is peace with thee?»
The prince said: »O teacher! What country’s man art thou? On what
business hast thou come?» When he had asked so, the brahman spoke
reverently thus: »0 my great king, (P. 24) T am a man from a distant
country. I have come to ask thee a request. I have a mother who is
blind on both eves and who has reached the limits of age. There is
nobody to give ! her food and collect fuel. Therefore, I have come with
the intention to ask for thy children, take them and make them
her slaves. Deign to give [them]» He spoke and sat down with a bow.

The prince Ushandara felt as if an arrow had pierced his heart
and spoke thus: »O teacher, these two children of mine have not yet
reached the age of ten, and the blood around their mouths * has not
yet been wiped off. (P. 26) Therefore, they cannot become thy slaves
for which reason thou shouldst not ask me for them. However, thou
mayst take and employ me as thy servant.» When he had spoken
thus, the brahman said: »When [ was coming [here], I thought I
should obtain anything asked for. How will thy deed be completed
at the end if thou doest not render a favour to me?» When he was
angry, speaking thus, the prince said: »O my teacher, do not get
angry! Oh, it is not that I grudge giving them to thee, [but] being

U D to prepare. * D mucus around their mouths.
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small, they will die if they are separated from their mother. On the
other hand, T did not grant them to thee because I was thinking that
their mother might die.! (P. 26). Employ them as thy servants but
be merciful to them As soon as he had made this promise, the
brahman rose happily, bowed, and praised him:

»Liet me praise thee, King Cakravarti,

thee who hast a body like a snow-covered mountain
and teeth like white sea shells,

who art endowed with immeasurable compassion»

When he sat down with a bow, after having extolled him,* both
children, hearing those words, spoke thus, shedding tears from their
eyes:

»Hast thou presented us to an evil swarthy brahman
for the sake of all the living creatures,

Bodhisattva, King Father

endowed with a firm and strong heart?

While our beneficent mother who gave birth to us, carrying us
and enduring (P. 27),

for ten months, all kinds of sufferings,

is coming and thinking 'T shall give to both my darling children

the fruit which I have brought,’

she will see thee, our beneficent, father, sit alone,

she will throw in all ten directions

the fruit which she has brought ?

and she, our mother, will she feel* as if she had fallen into the
hands of the killer ® Erlig?

! D And I have also not given them because their mother might die. If
thou hast no compassion on me, I shall give them.

* D he bowed. ?® D which she has carried on her back.

*D be. * D greedy.
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Will she have to stand motionless like a post ! driven into the
earth?

Hast thou presented [us] to a cruel-hearted brahman,

Bodhisattva, King Father endowed with a firm heart?

Has our precious and beneficent mother,
has our mother remained alone in a desolate place?

But has our mother who raised [us] as successors to the king
on a marvellous throne * (P. 28)
remained alone in the mountains?®

Has this become the end of thy seeing [us], o mother,
mother who hast lovingly brought [us] up, always suffering?

Our mother who obtained [us] through prayer to the all-perfect
Buddha,

wilt thou have to call like a cow separated from her calf

because of not seeing us so unexpectedly?*

Will our mother have to die, hanging herself,

because the Bodhisattva King Father has given alms for the sake
of the doctrine of the saints?

Or will our mother have to cry like a she-camel separated from
her young?

Our mother (P. 29) who obtained us through prayer to the Budd-
has of ten directions,

will our mother have to die, gulping down blood in her mouth

as if her two beloved children had been taken by a snatching
hawk?

1 D arrow. t D because of having been separated so
* D palace throne, suddenly.
4 D dark forest.
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Our mother who lived happily in the land of India,
has our mother remained alone in a desert country?
We want to meet our mother againl»

When they were weeping so, six wild beasts, in fulfilment of a bene-
diction of yore, hit strongly the hand * of that brahman whereupon
the brahman let go his hold of them. Those two children came running
and finding shelter on the bosom of the great prince, 2 and when they
asked [him] (P. 30): »Has our mother come?», and the other answered:
»Thy mother has not vet come,p they spoke: »Has our mother been
eaten by a lion or tiger?

May she treat thee, beneficent Bodhisattva King Father,
to fruit that she has brought!

May the pious benediction given before come true,

may the benefit of all the lower living creatures be fulfilled!
Have mercy with us and make us meet our mother quickly [again]h®
Having said [this] they went together with the brahman.

The prince father ejected, in his suffering, blood from his mouth *
and fell down. (P. 31) Then, he came to, rose, and while he was sitting
[there], Mandari the Beautiful came and, having seen the Bodhi-
sattva Prince sitting alone, she felt as if an arrow had hit her heart
and asked thus: »Ah my great king, deign to speak in truth to little
mel» Saying [this, she continued] »Where did both my precious lotus-
like children ® go?

Hast thou given them to the wearisome and evil brahman?
Have they been befallen by cruel and harmful hail or rime?

1 D bit the hand. 2 D of their father.

¢ Translated from D. The ms. has »May mercy be [with us], may
[we] quickly meet our mother and be happyl. Instead of bidan-tai one
should read bida.

¢ Lit. vomited blood. *» D darlings.
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What has happened?» When she had asked so, the prince Ushandara
(P. 32) took his spouse by the hand [and spoke thus]: »O Mandari,
my Beautiful, listen! I have given [them| away to an unhappy brah-
man from a [remote] border land!» When he had said it, his spousc,
Mandari the Beautiful was afflicted with a great sorrow and wept
thus:

»We came, three of us, following behind thy deeds of creed, pre-
cious prince!

Have I, the woman Mandari the Beautiful, been left alone in a
desolate place?

Have my two darlings brought [here], suffering sorrow and pain,
from the country of [their] father and mother

been separated from their mother? What shall T do?!

Have my two darlings (P. 33) who had been sitting in hiding at
the roots of a fruit tree

become slaves of a repelling evil brahman? What shall 1 do?!

I was thinking thou wouldst become lord of many commoners!
Oh, what shall 1 do?!!

Why will you, my children, lie, enduring [this], at the door of a
troublesome brahman? Oh, what shall T do?!

Why have I not died but had to experience such a suffering? Oh,
what shall I do?!

Either are those two darlings of mine lving hidden in the dust
of the stipa

or they have fallen into a large sea and drowned [there]. O my
darlings, what shall I do?!

Have % you been beaten to death by the evil-tempered brahman?
The Buddhas of ten directions did not protect you! What shall 1
do, my two children?! (P. 34)

L D Thy mother was thinking thou wouldst become lord of many com-
moners. Whal shall [ do?! 2 D Or have.
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Your mother used to lie, pressing to her heart !
your soft and chubby bodies. O my darlings, what shall I do?!

How should I have thought that you should become fuel-collect-
ing slaves of a senile and evil brahman? Oh, what shall T do?!

My two darling infants, blood of [mv] heart,?

having seen vou like painted pictures,

my heart 3 would be satisfied! O my two darlings, what shall T do?!

Why are yvou, my children, to collect fuel for a disgusting, evil,
and mean brahman?»

Having spoken so, she fainted and fell. The prince Ushandara took
(P. 35) his spouse by the hand and [said] sobbing loudly:

»Ah, woe to me, my Mandari, my Beautiful! Thou art to see with
a pure mind. *

Has the time come to forget thy words spoken before, [at the time)
when thou wert leaving the ecity, Mandari, my Beautiful?

In the numerous cons of yore

there have been born, alternatingly as mothers and children, many
creatures, Mandari, my Beautiful!

If we do not give as alms our lives, offsprings, and belongings

how shall we, the two of us, obtain soon the holiness of Buddha?

Oh, thou rejoicest not, Mandari, my Beautiful, at my giving alms
to the teacher, the most respected of the relatives,

while thinking still more of this and that, [but] why? The time
of reunion will be soonl

When having spoken [this], the prince Ushandara was weeping
loudly, Mandari, the Beautiful, his spouse, thought thus: »It does

! Lit. to her hearl and liver.

2 D pericardium.

3 Lit. my heart and lungs.

D Do not you see me? Oh, what shall I do!
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not befit to torment the mind of the Bodhisattva Princes (P. 36)
She rose, knelt, and spoke reverently: »Ah my Bodhisattva Prince
endowed with a firm heart and strong determination, deign to have
compassion on me, a woman of low birth, and listen! Having no
knowledge of punya of the future, 1, Mandari, the woman afflicted
with anger and attachment to world, could not endure when my
heart ! started beating in agony when thou, prince, endowed with
the pure and sublime thought of bodhi, hadst given away both [our]
children [still] alive who are like the pupil of my eve, for the sake of
fulfilling the will of the Buddhas of ten directions — that was [the
reason for] my lamenting for a while! (P. 37) Do not shed tears, my
heneficent  prince!l 1 shall be joyful together with thee, following
[thee] with a pure mind towards the deeds of faith!» When she had
spoken so, the prince said: »Ah, Mandari, my Beautiful, this word
spoken by thee is right. That is thy lucky result of having obtained
a human rebirth! Mandari, my Beautiful, because my punya accu-
mulated in many cons of vore is complete at this present time, there
will be soon a time at which the two of us shall reunite happily with
both children, our noblemen, and commoners, Mandari, my Beautiful.
[, the prince Ushandara, shall also be absorbed in contemplation of
which one may never have too much (P. 38). Mandari, my Beautiful,
go picking fruit and come back» When he had commanded so, Man-
dari the Beautiful thonght: »This king is certainly a Buddha or
Bodhisattval» She smiled and went to pick fruit,

That brahman of not long ago took the two children, returned
to his home, made them lie in an enclosure ® filled with dung of don-
kevs, made garments [for them| of donkey’s saddle-cloth, made them
put them on, and made them slaves at [his] door. Those two children
were never sitting at home, [but] every day they went collecting fuel.
When they had collected poor fuel that brahman beat both children
with a thorny stick (P. 39) and sent them out again, and one dav,
they went to collect fuel, and while they were going back a heavy

! Lit. heart and lungs.
* D ditch.
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rain fell, and they lost their way, went astray, wept at the bend of
a water on the southern slope of a mountain * and spoke thus:

»Ah, our father, the firm-hearted prince Ushandara,

has given large alms of which one would never have enough.

May we quickly reunite with our merciful queen mother, Mandari
the Beautifull

When they were weeping and crying, the lord Usayandi who had
been sent on a business by the great king Samantabhadra (P. 40)
heard those voices and, while he went looking [for them] and think-
ing: »What kind of a strange voice is this?», he found those two chil-
dren and asked them: »Oh, where are the parents of you, two fuel-
collectors? Whose children are you?» As soon as he had asked them,
those two children spoke thus: »Our father is the one called Prince
Ushandara, the son of Samantabhadra,? the king of India. The
jewellike queen Mandari the Beautiful is our mother.» When they
wept speaking this 2, lord Usayandi fainted and fell. (P. 42) Soon he
came to, rose, and said: »Oh, you two have taken upon your only
bodies the sufferings of all the living creaturesl He embraced them

and wept:

»Your rougelike red cheeks are pale,
your beautiful * variegated ® eyes are downcast.

Woe, my darlings!

How could he stand it and give away, for the sake of all living
creatures,

my two children who are like the pupil of the dark eye?

1 D by the side of a mountain.

2 D Samandara.

3 ) when they wept. The ms. gives she understoods.
1D Lwo.

5 D black.
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How could you stand it and live,
my prince Ushandara and my Mandari the Beautiful
who joined [him] with a faithful heart?»

Weeping thus, the lord Usayandi spoke again (P. 43):

»As I see his giving away you who are like jewels,

his giving away of the precious elephant

is [in comparison to that] certainly like giving a [stalk of] barley
which is [growing] in a flower-garden.

Now I shall try to take away the two of you, my beloved ones,

I shall reunite ! you with the beneficent grand-parents.»

When he spoke so, the two children disagreed and spoke: »We
shall not act against the order of our beneficent father and motherh
Having spoken thus, [they added] »We cannot go and follow you. Be
this the benefaction brought forth by our father and mother, which
will be of help to all the inferior living beings for the sake of fulfilling
a benediction of yorel» Having said [this], they did not consent [to
follow him]. — »Lord Usayandi! Tell, however, these words of ours to
our grandfather and grandmotherl (P. 44). When they had said
this, the lord Usayandi spoke: »You two of mine, I shall report your
words to your grandfather and grandmotherh* Having said [this],
he spoke so: »I shall present you to him, never separating [from you]
and securely leading you [to him], to the Bodhisattva Prince Ushan-
dara endowed with a firm and unshakeable heart, dwelling in great
contemplation that is never enough, after having given alms that
are never enough, abandoning all his possessions for the sake of the
benefit of all living beings! Mandari, my Beautiful, who joined [him]
and is endowed with a wondrous and firm will, to your feet I how
my head!» With these words, he knelt and bowed and went.

! The ms. gives »one should reunites.
* Translated from D. The ms. has »Going with the intention of doing
50, I shall report this circumstance to your grandfather and grandmother!s
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Those children went further, took their fuel, and when they
returned the brahman asked them (P. 45): »Why are you so late?»
The children said: »Rain fell heavily, we lost our way, went astray,
and [this is why we] are [so] lately When they had spoken so, the
brahman was angry and whipped them a little.

That lord Usayandi went forthwith and arrived. When he had
reported to the great king Samantabhadra the words of the two
children in detail, the king and the queen, hearing this, were in great
distress and spoke admiringly thus: »O lord Usayandi, thou art a
man who saw that country. Therefore, take many jewels, gold, silver,
corals, pearls, turquoise, azure-stone, beryls, agates, and other
things, redeem? [the children] with anything suitable and bring
those two darlings [back]h (P. 46). With these words [the king] sent
him.

When that lord Usayandi went and arrived at the dwelling of the
prahman and asked for the two children and gave those jewels, the
brahman spoke: »1 was to give these two children to their father and
mother when they would come some time in order to take them.
However, I shall now give them to theel Having said this, he gave
them. And the brahman said again: »You, children, should not
complain about mel He said this and gave them [to Usayandi].

The lord Usayandi took them happily, arrived soon and presented
those two children to the great king and queen. The king, the queen,
[everyone] including the common people, talked more and more
about how they had not encountered [the children] for [so] many
vears (P47) and how they had suffered at the door of the greedy
pralman, and [all of them| were weeping for several days and nights,
but soon they were again blessed with [the fulfilment of| nine desires.

And again sent the king Samantabhadra a noble minister: »Ah,
oo quickly, tell our son, prince Ushandara, and my daughter-in-law 2,
Mandari the Beautiful, of all these events, and bring them! [Say to
them] "The will of Buddha has been fulfilled. The two of you have
completed the benefits of all the lower creatures! The time is near

U Lit. come o an agreement,  * The ms. has »queeny.
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for two of us to die. You two should come quickly!” Say this [to them]
and bring [them]» He sent him. That minister went and arrived at
that place (P. 48). He bowed to the prince Ushandara and the daugh-
ter-in-law, the queen Mandari the Beautiful, and when he had related,
ah, in full the command of the king father, the prince Ushandara
and the queen Mandari the Beautiful heard [this] and said: »Ah, the
command of the king father and queen mother is right! We shall
now return in compliance with the orders of our father and mother!
Having spoken thus, they interrupted [their] contemplation, and
when they were preparing themselves to go, the numerous beggars '
who were in that place came thronging and, [feeling] unable to sepa-
rate from them, remained behind, weeping in such a manner.

The prince Ushandara arrived at his city and, then, he went to
his king father and queen mother, knelt and bowed before the great
king and spoke reverently and praisingly thus:

»O my saintly king and father

having bodily marks 2 like [those of] (P. 49) god Khurmusta,

giving orders of the holy doctrine,

endowed with a firm and truthful mind void of untruth, are you
at rest?»”

He spoke and bowed. He spoke also reverently and praisingly to the
queen mother:

»Am you at rest,

my mother, reincarnation of the Great Mother
having a body like the tender Kalpavrksa tree
and a melodious voice ® of prophecies?y

L D living creatures. 2 D body.

3 Lit. are you peaceful? D have you been living in peace and good
health?

4 Illegible in the manuscript. D has yiméin < Tibetan yum-chen »Great
Mothers, also »Great Wisdom» = Skr. Maha Matrika.

5 D melodious commands,
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Having said this, he sat down with a bow, The king father spoke:

»It is very opportune that you have come in compliance with the
words of your father,
my jewellike son, Prince Ushandara, and my Mandari Beautiful,
who have been found through the power of benedictions of yoreh.
He spoke so, and the two children (P. 50) came also and said:

»Has my father come here,

he who has a body of jewels,!

who gives orders of the supreme doctrine,?

and is endowed with a truthful and benign mind void of errors
and untruth?»

With these words, they bowed.

»My mother Mandri Beautiful

who hast a face like a high-risen moon,

who givest orders like the stalk of the mandara flower,

my unforgettable and firmly compassionate mother Mandari
Beautiful, hast thou come in order to rejoin use»

Having spoken so, they embraced each other and wept together,
spoke about not having seen each other for so many years, about
having suffered in various ways at the door of the greedy and evil
brahman, and (P. 51) more and more did all the common people,
with the queen at the head, weep and lament.

Then, they cheered up their minds again, spoke many pleasant
words, and sat happily, eating exquisite dainty dishes.

One day, the grandfather, the great king Samantabhadra spoke:

1D jewellike.
2 The ms. has erke nom which should be corrected either to erkim or erketii
nom »supremes or spowerful doctrines. D has erketii nom »mighty doclrines.
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»Through the power of benedictions of yore

the father and the son!® have met again,

and the will of the unerring Buddha has been fulfilled.?
I, thy father, have become old of age,

the time to die has come. Sit on my kingly throne (P. 52), bring hap-
piness to the numerous common people 3, be of help to all the lower
living beings 4, make efforts for the foremost doctrine,® perform
[this] as the most important [task], be admired by all thy people
and become the great King Cakravarti Thus spoke the great king
father a benediction.®

Since Ushandara had become king, for many hundreds and thou-
sands of years, no diseases [nor] illnesses befell people, year in, year
out 7 there was no lack of fodder for the stock,® nor did the crops
suffer from hail or hoarfrost (P. 53), [but] all the creatures were
universally happy in peace and well-being.

As for their ways of being, the great king by the name of Saman-
tabhadra of that time and in those circumstances is the present king
Suddhodana. The great queen of that time and in those circumstances
is the present queen Mah@maya ® The prince Ushandara of that
time and in those circumstances is the present Sakyamuni. (P. 54)
The queen Mandari the Beautiful of that same time and under those
circumstances is the present Dugar ¥, His two children of that time

1 D we, the father and the son.

2 D the two of you have fulfilled the will of the unerring Buddha.

3 D rule over the numerous common people.

¢ D perform virtuous deeds for the sake of the benefit of all the living crea-
Lures.

5 D for virtue and doctrine.

6 D the great king father gave his throne.

7 Lit. in its own year and time.

8 Lit. no icy crust [jud] and meagerness [turgan].

% Ms. has Mahamuni, D has Mahamani.

10 Tib. gDugs-dkar or gDugs-dkar-mo a goddess with a white umbrella,
also gDugs-dkar-chan-ma, Skr. Sitdtapatrd aparajit, cf. A. Griinwedel, Mytho-
logie du Buddhisme au Tibet el en Mongolie, Leipzig 1900, p. 152.
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and in those circumstances are the son of Sari? and Ananda. The
lord USandi of that time and in those circumstances is the Sublime
Monk. The brahman teacher of that same time and in those cir-
cumstances is the Mighty Teacher of the present time.

The Story of the Prince Ushandara of past times of long ago is
finished 2

May the tenthousandfold bliss of the Holy Lord [and] the prayers
of the saints for long life? be strong in onehundredthousand and
in million eons, (P. 55) may the living creatures be perfect with well-
being and causes of well-being! May all the living creatures be separa-
ted from sufferings and causes of sufferings!

Om ma ni pad me ham.

May there be peace!

Sarva manggalam!?*

THE OIRAT TEXT

F. 1v (1) namo giirii manju gho- (2) Sa-va: erte nigen éaqtu (3)
ismandari noyoni® kiibiiiin u- (4) Sandari xan: ecige-yuuyan (5)
xayiritu ariun éayan jani (6) busudtu xuluqéi dgiigsen- (7) &¢e ulum:
olon xaruéus (8) nigen iigetei bolji: ubsu- (9) di® yeke noyon-du
kiling- (10) leji ogiitlibei: 0doge (11) ene kiibidini oqligli-gi ? (12)
tasulultai kemen. 6¢ibei (corr. pro d¢ighei): (13) todoi dere dqligoyvigi
inu (14) tasulbai: uSandari xan (15) olon xaracustu jarliq (16) bolboi:

1 Sariputra.

2 D Periods of deeds of Ushandara. The word diyes »periodsy is, however, a
misprint or mistake in the manuscript and should be corrected to yabudal-un
iires »fruit of deedss.

3 Written Mongolian sabdan << Tib. shabs-brtan »prayer to request long
lifes. The author owes this explanation to Professor T. Wylie of the University
of Washington.

* D May the majesty of bliss and holiness spread and become the adornment
of the Jambidvipal

® R 1r has xani  * R 1v has ubsandi 7 oqligoyigi
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xamuq amitani tusayin (17) tula:

xaril iigei d@dii burxan- (18) ni xutuq olxuyin tulada: (19)
yasalangtu figei vaduuni (20) enereji:

xayiralal iigei (21) ogiigsen mini tere biiliige: : :

(22) ariun ¢ayan jani ogigsen odor: (23) koko oqtoryui-gée éete-
(24) giyin xura orad: koq doun (25) duyirisxuyigi youni tula F. 2r (1)
iiliit medenem ta kemaged (2) dorbon kolgon nigen xasaq tergen-(3)
yén abiid diyan-du joréin: (4) yabuxuyidu inu: mandiri ' (6) y0
xatun inu xoyor alixa- (6) bén xamtudxaji ogiiiilebei: (7) & xatuu
sedkil jiirketii 2 bo- (8) dhi sadva ejen mini: burxan (9) bolxu iyiledi
gini [jedker] sad biti- (10) gei® kesi bi: [nokocon yabuji] odoi tii-
diyiken (11) nem@siin bolsuyai bi [:] namai [orogdn {ijeji] bi (12)
orkin soyirxo:

erketii teng- (13) geri dére-8¢e buun ireji (14)

eldeb-ver xoriji kileng- (15) len jasaqlad:

endiiiiriiiliig- (16) ¢i boko xorton [éidkiir] jedkerlebeéii * (17)
erdemtii boqdo ¢ima-8ée (18) iilit xotoromui ja bi.

kemén (19) dgitiilekiyidi : : usan-dari (20) xan xariu jarliq bolbai : :
mandiri (21) 6 mini sonos:

bi xamuq ami- (22) tani tusayin tula:

budal iigei (23) dedii burxani xutuq kiisi- (24) mii bi:

bultaril (corr. pro bitirel) iigei erin (25) yuyiqéi joboqéin olon
F. 2 v (1) bolxu bui ja:

biiriine [ene] xo- (2) vor ¢axas-yén ® tejeji (3) suu

kemekiidii ::
1 mandhari # bii
t xatangyui Jireketi 1 R 2r has jedkerleber

# The ms. has here and elsewhere mostly éazad, i.e., §,even in oblique forms.
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dedii bodhi (4) sadva ¢i ese 6rég§obo- (5) sii !

teged busu Sit8[gen] kendi (6) ogiiiileye:

talamjitu nil- (7) xas-y@n tala xaral tigei: (8)

tenéiji doroiton ? ene- (9) 18d urin-dur-y@n ® iikiimiii (10) bi

kemekiiyidii inu :: (11)

oroon sedkiji yur- (12) buulayigi daxuulan ya- (13) buxuyidu:
ijuir kijar (14) tigei olon yuyilanéi* (15) yaguun dun-bar yasuluji (16)
Ogiitilebei:

ecige [eke] -8¢e (17) tilemji bogdo bodhi (18) sadva ejen mini

enelkiii (19) olon iigei-tei 3 yuyilan- (20) éini ® tebéi-biiii:

erdeni (21) boqdo ¢ima-&de xa[ya]éaji (22) yakin suuxu bida:

emege- (23) nin doroyituxu-dan kendi (24) ogiiiileyd xoxoi
xalaxai : :

(25) ogilildiikii[dd] 7 inu: F. 3r 8 (1) uSandari xan yurban (2) xo-
toyin S8ang-8de ® altan (3) monggiin tergiiiilen ed tavar (4) ayuurusun-
ven xantala (5) soyiroxoboi : :

olon (6) yuyilanéi 8anggiyin xoto [dotoro] (7) oroboi : : toiin-gte
¢i- (8) naqdi yabun atala: ger (9) Sidariyin kobiiiin 2 okid (10) ireji
yaSuun duu- (11) ber yasalan uyililduji (12) odboi:

xamugiyin abural (13) efige metii boqdo (14) bodhi sadva ejen
mini (15)

U The ms. has érééébiéi, R has ese orobdsu.

* tenéiiiren dordton

* The ms. has irin-diiriyén, R gives correctly wrin-dur-yén.
4 puulyaéi-nar

8 R 2v lgegiii

® puulyadini

7 yulilduxui-du inu

% The ms. gives erroneously dérbén, i.e., . 4 r.

¥ Sang naji

10 The ms. has mostly kithiiiin,
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xarangyui mungxuq olon (16) jobolong-toni xamiya (17) talbibai:

yayixam$iq (18) dedi bodhi sadva é¢ima-ece (19) xayataxu mini*

xarang- (20) xui soni endiiiireqsen (21) jiitiden boltuyai ebiii
(22) vyakin

kem@n yasalaléaxui[du] (23) inu

eke bolugsan jurydn (24) jiiiil 2 amitani tonil/yo/ xui (25) kiiseji:
erdeni dedii F. 3v (1) bodiyin xutuqtu ® kiiréi (2) (ger) *

erketii bu[r]xani /gegeni/ (3) ilete sayitur ijéd (4)

eldeb amitani tuslaxu- (5) yin tula joréiboi bi:

(6) kemen jarliq boldd er- (7) deni ¢imeq tergiiiiten (8) xubéad-yén
tayilaji (9) ogbd xariulbai:

toiin- (10) e Ginaqsi xotoyin (11) bard tasurtala joréiji (12)
yabutala xoyino-g¢e inu (13) nigen birman iréd doér- (14) bon
kolgoni inu puyiba: (15) xan birmani yar-gce (16) bariji eyin kemen
ogiiti- (17) lebei:

unuxu kilgondii (18) kiider unatai bologe: (19)

unuji dob[to]lxudu (20) kogiiin ® xurdun bologs: (21)
unal biiderel tigei ¢ing- (22) ya bologe:

onéolan (23) yarbasu yeke 0 iijiis- (24) kiilingtei bologe:

kemen (25) maqtaji F. 4r (1) dirbon kilgon-yen oqboi: (2) tende
biraman bayarlaji (3) eyin kem@ebei

bogdo (4) bodhi sadva xan &i:
biikii (5) /kilgon-yen/ kiider doérbion [kolgon-yen] (6) lgegii
birman-du 6- (7) gligsen-yér
L The ms. has a superfluous iige: after mini. R has xayaéazu mint,
jiyil
¢ bodhi sadva xutuqtu
* The ms. has ger which does not make sense and is superfluous.
% R 3 r bisuun
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biirin xamuq (8) dayisun [nisvanis-yén] ! dard- (9) d
hucal iigei dedii (10) xutuqtu kiirkii ¢ini (11) boltuyai

kemen irdged (corr. pro iréged) (12) xaribai :

tende xan (13) kibiiiin tergen-yén beyedén (14) kilijit xatun
kigéd (15) xovor ¢axas-ven tergen- (16) dit suulyad éinaq8i (17)
vabutala basa nige bir- (18) man tergen inu puyiba: & birman (19)
baq8i nadur siiidiir-gdée (20) busu nokor tigei tergen- (21) #ée busu
kolgo tigei (22) bolige teyin ¢i bigosit (23) ¢ini sedkil iilii ynutu- (24)
xuvin tula tergen-yen (25) dedii baqgsi[du] oqsi? 1. 4 v (1) bi: ke-
meqsen-dii: bir- (2) man ogiyilebei: ¢imadu (3) dgiye gekiilld man-
dari (4) 90 xatun ¢ini kirasang (5) éaling xoyor kobiidin (6) dini
bayinam: kemen unurlan (7) dgiiiilekiii-dii inu: (8) xatun dotoro-
hEn bi (9) yabuji ¢idanam ja: (10) xoyor éaxas-yén ker (11) kisiigei
kem@n ¢irc-hen (12) yuripuviji ® jobonin (13) bayixuyidu inu: xan
jarliq (14) bolboi:

kiibiitimerkii (15) aburitu mandari 5 mini (16)

kilgd biikii-yen tebéi- (17) ji yaqéar yabusuyai (18) kemekiiyidii
mini .. ... (19)

koqjiji sayitur daxan (20) bayasaléan nem@siin bolsuyai (21)
kem@&qsen ¢ini xamiya odboi: (22)

kotololéen oborloléon (corr. pro oroléon) yvabum (23) ja sedkil-
yin bii aljaya: : (24)

kemen xatun-yén par-gée (25) bariji buulyan tergen-yén F. 5 r (1)
6qboi [:] birman eyin ke- (2) mebei

ariun diyan-du: (3) 6do bolxuyiéini ii- (4) n@r daxaqsan

amaraq (5) eke kobiiiin yurbuulayin (6) tii§e bolugsan:

acitu (7) ilayum tergen tigegii (8) nada 6gogseni Silta- (9) ber
aljiyas (corr. pro aljayiin) iigei tiirge- (10) ne xoyor tusu &ni (11)

U The ms. has nivas. R has correclly niscantis.

* R 3 v dgsiiget  ® purpuuji
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biitiikii boltuyai : :

kemén (12) irdgéd xaribai:

tiitin- (13) ©¢e ¢inagsi yabuxudu ( 14) mandari yo Kirasa éali- (15)
ng xoyoriyin yar-gée (16) kotolji yabubai : : tidiii (17) yaltu [¢olti]
tamudu kiirbei (corr. pro kiirgiibei) (18) dére-g¢e narni xaluun (19)
kigéd doro-tée yaja- (20) riyin xaluun-du eke (21) kdbiiin yurbuu-
lavin koliyin (22) ulani éebiiriiiitiiji yabun (23) ese ¢idaba [:] xurum-
xan (24) vabutala [nige] keseq xara yajar (25) iijeqdebei: xan eyin
K. 5 v (1) kem@bei: kobiiti-merkit abu- (2) ritu mandari po mini (3)
ta purbuula tiirge[n] ama- (4) raji namai kilgji... (5) suuqtun:
tandu bi ide- (6) kii nuxu tejil olji iresii (7) kem@g@d joréiboi : :

xara ya-(8) jartu ulin yal bolod badaran (9) asaba: xan tere yaldu
0- (10) roxui-yi xatun ijéd el- (11) deb éimigiitd-yen tasuran (12)
fisii-ben iintén niyuur-yen (13) majin enelen Sunulun * Soroi (14)
kitbiin 2 unubai [:] tende xovor (15) ¢axas eken nigen inu tolo- (16)
yoi-gte tatan. nigen inu (17) yar-gée tatan teberiji: (18) amanduki
Soroi keleny@r (19) dolon abad nidiinden nil- (20) busu diiirgen
sunba :

tere (21) yal dotoro xara saxaltai (22) jérde moritoi nige kiimiin
(28) suun axuyigi ijed ugan- (24) dari xan iijiji tamuyin (25) amitan
metii xaluun yaldu (26) yakin suuxu bui:: ¢i [ken/ kem@n (27)
asaqbai : : uridu ¢aqtu ayub (28) kemekii xan bilogo bi téiini xoi-
(29) no xoyor jayani ilyaqéi® F. 6 r (1) erliq xan bologd bi : : ene (2)
oron-du kiimiin ireji iilii ¢ida- (3) xu atala: ddoge kiobdiin ¢ yaya-
(4) ji tidabai [:] ken kemekil bui geji (5) asaqbai: ismandari xani
kohoiin (6) ugandari xan kem@kiii bologo bi (7) kem@bei: yuuni tula
yabunai (corr. pro yabuji) kemg- (8) kiiyidii (corr. pro kemg@be
kityidii)

yerii oréilonggiyin dérbon (9) dalai-gte ayuji
yertiinéiyin (10) diirgel jiryalanggi orkin oOnggiitii (corr. pro
minggiiti) (11) kilisin-8de * idiiken sereji (12)

1 ginalun ¥ ilayuqdéi

a3

2 fingkiin 4 orkin okin dnggiti kiilisiini
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vasadaq tigei iinen xatungyui joriq bariji
yotdkel iigei dedi burxani xu- (18) tuq olxuyin tulada:

uula kodo (14) kiged giin usudi getiiliin

ariun (15) busu dérben maxamudiyin tala xaral (16) iigei:
amaraq xatun kigéd ¢axa- (17) siyin kéliyin ula éeberiiiitiitilen (18)
aqlugtu /sanal/ sayitur ayuula- (19) xuyigi kisen yabumuyibi:

yal do -(20) toro yaqéa kiimiin eyin iréboi [:] (21)
ene delekeyin ejen erketii bodi (22) sadva &
enddiirdiiliiqéi xamuq (23) dayisun todxor-y@n biirene darun (24)
erdeni dédit nomiyin ars$ani (25) niqtalan edleji:
erketii burxani (26) xutuq mayad tiirgene olxu boltu- (27) yai

keméen irdgéd 6do bolboi.

F. 6 v (1) xan tende-gte xariu irekiii- (2) diir-y@n: yasu-ben
yartala xong- (3) giyin maxa Suluji? abad: bolyaxu (4) yal ese olon
yabutala: ¢ayan (5) Saryal moritai kiimiin ireji % & (6) youn kitmiin
bui kemen asaqbai: usan- (7) dari xan kem@ekii hologs bi: ¢i ken (8)
bui kem®n asaqbai: bi tenggeri-ne- (9) riyin erketii xurmastu bui
kem@ged (10) yal ¢akiji dgon irGboi:

xatuu- (11) jil yeketii dédii bodhi sadva &: (12)

xargilaqéi nayiman tiimen dorbion (13) mingyan nisvani$i darun:

yayixam- (14) Sigtu xoyor diyvan kigéd ¢uulya- (15) ni togosken:

xaril iigei burxani (16) xutuq olxu ¢ini tiid@ tigei hol- (17) tuyai:
kemen irél talbid 6do (18) bolboi : :

xan koboin tende maxa- (19) yeén xabtayai &iloun-du bolyoji
(20) xormoyilon adaraji 6qboi: xoyor (21) ¢axas idiiiikeni tula ese
mede- (22) Ji ¢adatala idebei: mandari (23) 6 meden sedkil-yen
metiiiiren ®: (24) ili id&d nidiini nilbusu (corr. pro nilbasu) toq- (25)
ton yaduji: xan kigéd xoyor (26) daxas mediiiijei kemen dsq¥i (27)
xarxuyidu inu: xan ogiiilebei I, 7 r (1)

YR 5rdulun 2 jolpoji  * R 5 v sedkil inu meneren
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[uliqtu] xuluxai eme kiimiin ¢i:

ulus (2) balyad-yen tebéiji vabuxudu (3) mini:
uyidxar {igei nokoéon neme- (4) siin bolsu kem@eqsen
iinen tigeéini (5) xamiya odboi:

kem@n yuya-bén (6) deled@d burui xaraji' suubai: (7) mandari yo
yasalxui duu-ber (8) ogiiiilebei:

xatangyui jirketii (9) dédii bodhi sadva ejen mini: (10)

xara iisii-hen Cayitala: xayiritu (11) beyén 06l16sod:

xaluun maxan éu- (12) suyidini meden hogotslo yakin (13) idest:

xalaxai xoxoi iyime (14) jobolong yaqéa nada buyu (15) busudtu
buyu: a

kem@ged xan (16) uurlaji xayadaxui iyile ireii- (17) jei? keméen
dotoron sanan eneliin (18) §inaluji suun téiiiiken idebei:
(19) totin-8ce Cinaqsi yabutala d@re- (20) 8¢e narani xaluun-du xong
inu (21) xayarin iiiisii ¢ubirin vabuji (22) ese ¢idad tikidkiiji una-
bai: (23) mandari o eldeb ¢imeq-yén (24) tasuran iisii-bén iingtén
niyuur- (25) yen majin Soroi iingkiin unabai:

(26) todiii bayitala xurmasta teng- (27) geri [yeke kii] kiyiskeji
ireji yarayigi F. 7 v (1) inu arilyan (corr. pro ariuna) edegebei : :

toiin- (2) 8fe boséi éinaqsi yabud ildi- (3) tii dalayidu kiirbei:
tere dalai (4) ildii-b&r ursun bayixuyigi: man- (5) dari yo ijed dgiiii-
lebei: (6) uridaki paltu ¢olotii tamu (corr. pro yaltu tamu éolatei):
(7) [toiin-éée ene/ iilemji bui ja: (8) xatangyui jirketi bodhi sadva
(9) ene vertiinéiidii enelkiii (10) jobolong-du oroxu &ini ene (11)
buyija keméen ogiiiliigsen-dii (12) deére/-g¢e/ Saryal moritai kiimiin
(13) firéd/ evin irdbei:

ilditi (14) dalai xatad tasurin:

imaqta yabu- (15) xu [¥9] jam sayitur biitiin:

ilete (16) ¢ing [iinen] joriq sedkil-t u$andari (17) xan:
ilangyuva dédii xutuq (18) tiirbel {igei olxn boltuyai : :

! buruu xandaji % R 6 r ireji which does not make sense
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kemen (19) irdmeqée ildiiti dalai tasurin (20) xatabai:
toin-8ée Cinaqdi vabu- (21) ji veke jemestit nuladu kirin (22)

yarti girmili barin % [busu/ eldeb (23) xayilasun xusun ¢okordsiin
-yer (24) nadaxui suburya bosxan tende (corr. pro tede) (25) énido
divan-du bisilyaji (26) suubai:

tende mandari 0 muu (27) jitde juidilibei®: xoyor éaxas-yen
F. 8r (1) temterin ijikilyidii: xan in@- (2) géd xoyor éaxas ene keb-
tenei® kemén (3) xatuni yar éaxasivin toloyoi d@- (4)re [adaraji/
talbin eleqleji (5) in@kilyidii: xatun eyin kemgebe: (6)

a xatangyui jiirketit bodhi sadva (7) mini

xayiritu /xoyor/ nilxas-gée- (8) ben

xayacéaxu bolultai bi:

ene jid- (9) den mini ayiltai* busu buyu (corr. pro bui) kemén (10)
uyiliji kebtebei *: §r ¢ayixu éaq- (11) tu xatun bosdd: xan-du jididen-
(12) iyen mediiiilitbei;

xoyor ¢axasi (13) mini uldn xui bolji [kikd] oqtoryoi- (14) du
abCi yaraqsiyigi % aldartu (15) x@n eéige mini bolji nada abéi 6q-
(16) bo 7 tere xan edige youn bui: xaya - (17) éuuluqéi Sumnus
buyija: kem@n (18) xoyor amaraq [nilxa] éaxas-yén ojo- (19) ji
fuyiliji/ suuxuyidu: x@n (20) aruq ab¢i jemestii odun ® atala: (21)
mandari yo ogiiiilebei a xatangyui (22) jirketi [bodhi sadva] ejen
mini kiimiin irekii- (23) le bi keleléen éidaxu tgei: ¢i (24) /xoyor/
taxas-yen sakiji suu: bi (25) odsu kem@n ogiiiiled arug abéi (26)
joréibai:

tende xurumxan juura (27) suuyad xoyor éaxas suburyan F. 8 v
(1) deére nadan yartala basa e- (2) ke-ben iijekei yarbai: (3) ekeyin
irekit bard inu iigei: (4) xolo-&ée nige [birman/ (5) irekii-vi iijebei

aradu-(6) ni uututai

amandan yeke saxal- (7) tai

V'R 6 v bosxon  * kebten atala

* joudiiled ¢ R 7r yarum

3 keblenem " nada-&te bulin abéi dgiim

*arillai % modun which is incorrect.
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un suluya meti kebelitei (8)

narin dersiin metii koltoi

ayuu- (9) xu metii beyetei

anisxa (10) komiskii-b@n biirkiiqsen: :

nige (11) birman irekiii-gi jéd (12) tere kiimiin busu éidkiir bayi-
(13) nam kem@n giiiin ireji eéigeyin (14) ébor-tit Suryaji kebtebei
(15) [bogdo] bodhi sadva ecige birmani (16) ijéd: xoyor ¢axas-y&n
(17) nuubai: xan jarliq bolboi: (18) & baqsi mini xamiya (corr. pro
Xamiya-ecée) (19) yabubai kem#en asaqbai:

isman-(20) dari xani kiobiitin usandari xan (21) oqligé-dii duratai
kemekii (22) aldar yeke neréci-ni sonosod: (23) /ulus/xoto balyasun-
du Ci-ni (24) Sine odon kiiréi: osoldol (25) iigei ariun diyvandu yarlai
(26) kemgekiii-dii: ula-bén éebiiriiiitiii- (27) lin: nigen mogkiji ireq-
F. 9r (1) sen-dii mini uyaran oro- (2) §6ji ireqseyi mini bodhi (3)
sadva soyirxo[xo] geji irebe (4) bi ::

tende [xan| tirgen amardd (5) kelel¢eye giirmelidii oro (6) kemén
jarliq bolxuyidu: (7) birman eyin kem@hbe: ¢ini (8) giirmelidii (corr.
pro giibelidii) bi {li oromui: (9) ene yertiinéidi mini meti (10)
enelkiii jobolongtoi kiimiin (11) iigei: emegen mini magi yeke- (12) de
otologsen bologe: [erilge] yuu-(13) liyayin tula xabi {igei orki-(14) ji
irelebi: birmayigi (15) 6doge tidel digei [6tér] xariu- (16) lumui:
[xan ogiiiilbei & uxdtu baqsi mini] erelge ¢ini you bui (17) dgiidile :
0dogeé nada yeke (18) ed tabar tgei bolboéu (19) ologsan jiqsen 2
odii (20) todiii bayinei engkerlen barimtalaji (corr. pro ekin-gée (21)
lit barimtalagsan) ¢ima- (22) &ce ilii xayirlamui: (23) birman ogiiii-
lebei

burxan [bolxu| (24) dedi sayin mor-yen sayin (25) biititiigei
kemen kustikiile 3; (26)
biirkiiq-g¢e yaruqsan nara (27) meti geyigsen (corr. pro geqsen):

a

PR 8 r odgiye ® dimiistigsen joligsen
# burxan bolxu dédii sayin mér-yén budungyui iigei Htor biitiiliigei keman
sedkikiile;

an
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bodhi sadva (28) ¢i xoyor Caxas-yen
bulturil (corr. pro bultul) F. 9 v. (1) tigei lab dgiin soyirxo:

(2) xan jiirken xayaragsan meti (3) bolon: yambar metit Liige ogiiii-
(4) leji ese ¢idan ¢irai-ben (5) bariulyan suubai: /xan/ jarliq (6)
bolbai 2 Jurugivin amaraq/ baqsi (7) mini ayiladun soyirxo: iiéii-
(8) ken nilxa /¢axas mini/arban nasun-du (9) kirgd odiii [biliige
xutuqtu biraman] ¢imadu [odé&i] bol jarada bol- (10) ji dli éidaxu:
[xokiran eneliin iikikii buyija: xulayai eke inu tkiki]: namai
jarada bol-(11) yon soyirxo : : [tende xatuu sedkiltii] birman kiling-
leji (12) ogiiiilebei: ismandari xan edige- (13) &ce xoyor kiiiken &ini
dotd buyu (14) menggei xatun eke-8te xatun ® éini (15) dotd buyu
kemen ogittilekiividii: (16)

xatuu jiirketii bodhi sadva

xara (17) nidiin-y@n nilbusu ¢ubiruulan * (18) suuji:
xatan sedkil-y@n uyaraji (19)

xatuu sedkiltii birman-du eyin (20) ogiiilebei:

urugiyin amaraq baq$i (21) mini Jayiladun soyirxo: uéiitken (22)
nilxa faxas/ jaraca bolun ese (23) ¢idad ikiiji xo¢orxula. eci- (24) ge
eke kiged: baqsi[-du] /mini/ tel tusa (25) iigei bolxuyin to10 dgiitile-
bebi: (26) uyaran 6rogdji namai gijiren (27) jaru kemen Ogiiiile-
kilyidii: xatuu (28) sedkiltii birman yekede kilingleji F. 10 r (1) burui

xalayiji ® snubai : :

urugiyin (2) amuraq baq8 mini bii uurla:

iilemji (3) dedi burxani xutuq olxuyin tula (4)

ori jirken metii xoyar ¢axas (5) mini éini boltuyai:
iilii bolxudu ® (6) iili jobon xaraji jaru baqdi (7) mini:

aditu edigeyin jarliq sono- (8) sod xoyor kiiiikken inu

1 ¢u 4 ¢uulan
2 eyin kemebe 5 xandaji
3 emedini 6 udir ugei-di
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arian meti (9) xara nidiin-éée nilbusu ¢ubiruulun (10)
arslan metii 6nggo-beén magi baruyil- (11) yan:

org6[n] ama-beén ' xabéigsan (corr. pro xabjiqan) 2
Ord (12) elige-beén dmordgsen metii

erdeni (13) sand-bén menerin &derji %

eke- (14) ben nerédiin durnduji uyilal- (15) dun:
eneliin yasalun xabxarlan (16) bayiji:

ecige bodhi sadva xan-du (17) kibiiiid dgiilebei:

xatun jirke- (18) tii bodhi sadva xan e¢ige mini: (19)
xamug amitani tonilyuxunyigi (20) kiisiiji

xayiritu bidani * meng bolyon: (21)

xatuu [sedkiltii] birman-du /barin/ dqbéi : :

xara (22) girii éiluun dere:

xatad ddiiii (23) yadasu §dmun ® (corr. pro Samui):

xaltaril mital figei (24) xatuu-da tebéibiiii;

xXarangyui (25) soni jitiiden buyu iinér [buyu] ebilii (26) yayalai:

mafidarava ¢efeq (27) metii dskdgsen beye mini (28)

maxaci dayisun birmani yartu I¥. 10 v (1) oroboi [;] ®

manjilya kib toryon- (2) yér xuéin dskéqsen xatun eji (3) mini
mayad jobolong-tu bolun (4) yekede yasalamui ja:

eldeb (5) tang-suq debesker d@re: (6)

erkelittilin 6skoqgsen kitiiked (7) ¢ini

eji tigei yajar-tu (8) o kiimiini bdl bolxu bolbu: (9)
erdeni metii 0 iijiiskii- (10) liingtii babai mini

1 brgi-ben 4 biramani which is incorrect.
? xabéiginuulun 5 8abuu
3 meneriiilin  ed&ji R 9r orobuu
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yayixam$iq (11) §iré dere 6skogsen eji (12) mini

xayirtu [xoyor] ni[l]xas bida- (13) ni [ligei-gi] med@&d:

xas erdeni jiirke- (14) b&n xayaraqsan metii bolon (15)
xalaxai xoxoi kem@n xayadaji® (16) xoforum ja ¢ieji mini

olon-to jobon tej@ji (18)
dborlon dskogsen (19) iijiskiliingtii sayixan (20) eji mini
iijiikiiy@ olon (21) jobolong-gi iiiiren xo- (22) ¢orboi ¢i:

2= (17)

[osoldon xayadaxu] eciis ¢ini 6di- (23) g& bolbui eji mini : :

arada[n] (24) iiiiriin 6skogsen ? eji mini (25)

amaraq nilxas-yeén birman[du] (26) égoqseni meded:
aradan (27) iiiriigsen jemes nigen F. 11 r (1) jiiqtii orkdd
asuri (2) eldeb ¢imeq-yen tasu- (3) rin abdi

nipuur-yen majin (4) unam ja ¢&i: :

tuyul-8ce (5) xayadaqsan tikir metii mo- (6) ron

tung tirgiiljide (corr. pro tungruji) eneliin doroi- (7) tuji xoéorboi

eji mini: (8)

duusugsan burxan-nuyu- (9) d diindi (corr. pro onco) iilii ibekii

ebiiii (10) vayalai

tiirbiil tigei bodhi (11) xutugtu niiliilkiyin beleq (12) boltuyai:

Jkemen irdbei/ : : (13) todiii /dére/ birman ¢axa- (14) siyin yar-gée
barin ¢i¢an ® (15) tatan yabubai: kobiiiid eige (16) yurbuula uyilil-
duxui- (17) du d@re oqtoryui- (18) daki xamuq tenggeri (19) kiged
niskii jiberten (corr. pro jibertei) (20) giyikii kolton nisen giyin (21)
uyilaldabai [:] erteni sural- (22) ¢asan juryan medin irgd birmani (23)
par juuji (corr. pro jiii) debeliyi (corr. pro debeliyin) (24) xayara[n]
¢axasi (corr. pro ¢inagsi) alduulbai:
tende [xoyor] (25) daxas xarin giyin ireji (26) bodhi sadva edi-

geyin 6bor- (27) ti Suryuji (corr. pro Suruyuji) kebtebei: F. 11 v. (1)

1 pasalji ¥ dingyada
2 bgligsen
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eéigedii undasugsan (2) keleben delgeji tijiii- (3) lin
ekén duradéi uyilal- (4) dun

ene yertiinéiiyin jobolon- (5) g Tmi* biije:

eji sayixan (6) babayigi irebiiii kemén ire- (7) lei bida : :

arsalan baras- (8) tu ideqdebiiii e¢ji mini: (9)
ada todxortu barigdabuu (10) eji mini:
a xalaxai [xa]bi (11) iigei xayacan xotorboi (12) eji mini:

tende birman (13) xarin mogkoji ireji (14) uurlan xoyor ¢axasiyin
(15) yar-gcée ¢ingpada barin (16) tataxuyidu xoyor éaxas (17) eyin
elberen dgiiiilebei (18)

uxatu sayin baqsi mini ayil- (19) dun soyirxo:

udbala (20) ¢edeq metii 6skdqsen eji mini (21) gere Saradu jemestii

(22) odolai
olji adaraqsan (23) jemes-yér xutuqtu baqsi- (24) vi takiya
uyaran éro$oji (25) tiirgene eke kobiiiin bidani jolyuul: (26)

xubéasu debel mini yasatu- (27) yai:

xoyitu yabudaliyin (28) jang yabudal 2 suryatuyai: F. 12 r (1)
Xoyor jayani iiile bii- (2) tiikiiyin mortii

xutuqtu hag- (3) Siyin bol bolyoji dgtiigei (corr. pro dgstigei) : : (4)

uriduyin aéi ireyin kii¢i- (5) ber:
uciralduqsan ecige (6) eke-éce xayacaxu ¢aq (7) mini 6dégé bolbu
kemen

(8) uulildun ali-beén jabxan (corr. pro jang) atala: (9) uSandari xan
eéige inu (10) uru unabai: xatuu sedkil- (11) tii birman tatan tiilkin
(12) giib&igser abun odboi: (13) xurumxan atala mandari 6 (14)
Oro-ben (corr. pro oroi-ben) xoroséi jirke- (15) ben kédolkii-di
¢axas-yen (16) ereji xarin irebei:

1 R 10 r odiigé 2 R 10 v bayidali
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xamuq (17) amitani tusayin tula
yavixam- (18) 8iq bodhi xutuq olxuyin (19) morti
xayiritai ¢axas-yen: (20) xatuu birman-du 6qboi bi:
yasal- (21) xuyvigi nuruji daxan bavasaléa (22) sayin mandari yo
mini
kemeékiii- (23) dii

arudan tirtigsen jemes- (24) yen nigen jiqti orkin

asuru (25) yaSuudugsan-yer yasulun'®

ariun (26) badma ¢edeq metii jiiriken (27) ¢axas mini:

ayungya mondor F. 12 v. (1) kiruudu darugdabuu ebitii yaya-
(2) lai::

eldeb tangsuq debeskertii (3)

erkeliiiiliin oskdgsen ayilitu® (4) unayan [alitu] é¢axas mini:
eji iigei (5) yajar-tu busudiyin bal bolbu (5 a) ta mini
erikiii kiisel-8¢e xayaéaxu mini 6dogé bolboi:

xatuu (6) sedkil-tii birmani (corr. pro birman-du) tidendi (7)
xalada[n] naliqdaji® joboboi &i: (8)

xalaxai xoxoi unayan alitu (9) jirken ¢axas mini

xara ¢id- (10) kiiriyin yar[-tu] odon atala

iili (11) xaparixu jirken mini: yuu- (12) tai (corr. pro dai) batu
bui: :

ariun ¢indaman metii * (13) teberin ® 6skiqsen
adalidxa8i (14) tgei yeke p0 diirisiti (15)
amaraq ¢axas-ete

amidu xayada- (16) xu mini 6dége bolbuu:

1 R has, instead of this line, arasu eldeb ¢imeq-yén tasurin eb&dii niyuur
mijin yaoun doun-y@r yasulun unumui ja ti

3 R 11 r eyetei 3 nanéiqdaji

¢ padma Ceteq metii  ® tebkerlen
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altan (17) siré dére

aldarlan oskogsen (18) ori told iigei giiyicebii (corr. pro Kiiéi-
mini)

a- (19) riun ¢ayan diilen oqtoryui- (20) du ® ese togqtobuu:

ariun padma (21) yajariyin jiiqtii ese toqto- (22) buu:

axu [olon] jobolong-[gi] dan &idaxu (23) namai iikii [ki] 18 sayin
bolxu sanji: (24)
alyasan ® xayadaxu mini 6dég6 (25) bolbun ¢axas mini:

girtil tergen (26) dere nadxan oskogsen ¢axas (27) mini
Sumnusiyin [x@n] /genete/ iréd F. 13 r (1) kotolji odbuu:
Sing&i (2) jisiitcini ijeji /xangxu/ (3) biiltige bi : :

girten xayacaqéi (4) mini 6d6ge bolbuu : :

koko oqtor- (5) yuyin Subuun uruxudu torbuu: (6)
giin yeke dalayin jayasun 68idi (7) unabun [:]
koqjiqéi nara sara (8) raha baribuu:

koérokiii unayan (9) ayilitu ¢axas mini ebiiii yayalai: :

(10) todiii uyildd eldeb ¢imeq- (11) yén tasurin elege boroban * (12)
delediin iisii-b&n iintén (corr. pro iiqtén) ene- (13) lin uyilad (corr.
pro iiyildeéd) uruu unabai: : (14) tende xatuu jiireketii bodhi (15)
sadva yar-gce [ini/ tataji [niyur aréin bosxoboi : :] tende (16) birman
baqdi /inu/ xoyor ¢axas[-i] (17) inu ab¢i oddd eljigeni (18) $&siitii
balyasun-du 3 kebtiiii-lin (19) eljigini nemn@ debel[-i] 6maés-(20) ken
jarabai: noyiton tiilé (21) tiiiji irebe kem@n [ xoyor (22) caxasi/
{iiirgestii xarayana- (23) bér yeke nalilibai &

taxas (24) uyilad xoyitu 6dor xo- (25) lo yajar-tu od¢i xuurai
(26) tillg abéi iretele veke (27) ¢asun mondor xura budan F. 13 v (1)
iiyiljen oroxuyidu ti- (2) rdji aliba jiilq vabuxui- (3) bén ese meden
tiirgen amaran (4) suuji [edige] eke-b&n duradun uyvilabai : :

1 grigdarlan 6ritold giiyicebiiii + R 11 v elke 6ron

2 pqtoryuyin tibti 3 bayising-du
qtoryu] )
3 inapasa 8 nanéibai
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(5) todiil atala titisandi [yeke/ (6) noyvon ulusiyin nige iiiiledii
(7) yabun atala: uciraldaji (8) ¢axasiyin duu sonosdd uya- (9)
ruxu sedkil-yér eyin asaq- (10) bai:

aldar§iqsan bogdayin (11) nere nergden uyiliji': (12)
Jariun padma ¢eCeq metii/ (13) xoyor ¢axas ken@ bita:

(14) xarin tili 6giin dun tgei (15) sunbai : : basa dakin asaqbai: (16)

oro jireken omorokii metii (17)

oroyin iisiin mini Sirbeki (18) meti?

urin egeSiq-yer duu- (19) risxaxui xoyor kiiiiken
iinen (20) iige-ben yuuni tula iili 6giii-(21) lenei ta:

xatangyui jirketii (22) bodhi sadva nfandari xan (23) ecige mini
bologe: mandari (24) 0 xatan eke mini bologe: (25) xovor jayini
sayin mor bii- (26) tikiiyin ® tulada: xatun sedkil- (27) tii birman-du
bidani bdl bolyon (28) jaru kemen ogilei * kemekiii- F. 14 r (1) dil
ubsadi yeke noyon (2) uyilan égiiiilebei ; ;

xayirtu (3) lixur ® utusun metiic duutu (4)

xarangyui-gi geyigiiliiqéi (5) nara metii Jisiitii ¢axas mini (6)

xatun sedkil-tiit birman-du (7) bl bolugsan aji:

/xdn 0boko (8) xatun emege cke:/ xamug (9) ulus tergiiiitendi
ogiitilekii- (10) 1@,

xudal (corr. pro a xatun) kemekii buyija: (11) kemen uyilibai 6 [:]
tegeéd nara (12) meti onggoti: yaljuu (13) aljivas iigei sedkiltii (14)

1 R 12 r nere nereyidiigsen 2 &irti metii  ® bitékiiyin

4 Ggnel 0 yongxor

5 nyilad Soroi iingkiin unabai: xoyor ¢axas bosdd tatan abéi nidiin-diiki
nilbusun (F. 12 v) inu aréiji teberin uyilibai: ubsandi veke noyon uyilibai:
xoyor Jirken meti amraq belei: ¢apan ja dgiigsen ... tu béliige: tani osol-
dunlun jobdgson bi terigiiilen xamuq ulus béliigé tere gem . . . bida biigiidér
gemsin tani kol-dii namandéilan payixaméiq padma éeéeq metii dnggitii pajiu
aljiyas iigei sedkiltii axas mini:
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¢axas mini xan 6boko ecige (15) xatun emege eke kiged (16) xamuqg
yeke ulus Jiqtit ¢ini (17) tula jordiyo kemekiidii : : xoyor (18) kiiii-
ken [xariu/ evin kemen ogiiii- (19)lebei:

xatangyui sedKkiltit (20) bodhi sadva edige mini (21)

xamuq amitani tusalaxui-yi (22) erkilen sanaji:

vayixam$iq- (23) tayi dedii burxani xutuq ol- (24) xuyin tulada:

xatuu birman- (25) du irgiiljide bal bol kem@q- (26) sen jarliqgi
inu ilit ebde- (27) mii bida:

0dogd manayar (28) xubiran xatuxui Cefeq F. 14 v. (1) metii
beve-ben [xaviralal tigei]

oiiri urtada (2) [veke] xalatai birmandu /kii¢in/ {inen- (3) yér
Ogkile (corr. pro ogiilei):

erdeni savin (4) efige ekeyin mini aéi xarid (5)

[endiitirel figei xoyitu mor bidani bititigei : il odumui] * (6)

kemen iisii-ben {int@ji (7) ogdd wyilabai: tegeéd ubasi- (8) di yeke
noyon yaraji (corr. pro yaraji) xarid (9) xatun terigiiilen xamuq yeke
(10) ulustu yamdro bolugsan uéir (11) biirin ogiiilekiii-dii : : xamuq-
yer (12) a xudul beyi ja kemén koko- (13) risken uyilildabai: tende
(14) xan. ubisidi yveke noyon- (15) ni otor yabuulbai [:] altan (16)
mimggiin erdeni terigiiiilen (17) ed tabar abun odéi : xatuu (18)
birman-gée kiiiiken doliji (19) abad xariji vabuji kiirbei: (20) xan
ihitkd xatun emege eke (21) biigtidér toxuréi abun tebirin (22) kiisel-
yeén xanu¢abai: :

xoyor (23) taxasiyvin xoyino mandari p0 (24) xatun-y@én nige
iigeyitei birman- (25) du dgiigsen toini med@d ismandari (26) xan
eldeb erdeni terigiiii- (27) len ed tavar yekede égiin do- (28) liji abad
caxastu niyiliil- (29) bei: :

F. 15 1 (1) toiini xoyine ismandari (2) xan kébiiin-degén jolyaxui-
(3) du ¢in luusa morin eljigen (4) tergiiiiten-ni oqéi jalaxuyin (5)
beleqtii altan monggiin tergiiiiten (6) eldeb erdeni érgobei (7) tende

1 R ends here.
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(corr. pro dende) eéigeyin jarliq tli (8) ebdekiiyin tula uSandari
(9) xan divan-gdée yarci xarin (10) 6do bolji irgd ecige: (11) eke ki-
hiitin biigiide buyantan (12) nevilji kiisiil-yén xanbai : :
(13) tende (corr. pro dende) yurban juryan xonoq- (14) tu xurim
keji xutuq orguul- (15) bai : :

todit caqg-tu tere ucir- (16) daki ismandari xan sudada- (17) ni
xan bolbai: mengge xatun (18) maxamai bolba: usan-dari (19) xan
min sakyamiini bolbai: (20) mandari pd xatun kem@gkii sa- (21)
¢ama xatun bolbo [:] kirsan (22) éaling xoyor Sarivin kobiiiin. (23)
molon toyin xoyor bolbo: sub- (24) sidii yeke noyon tigos anan-
(25) da bolbo mandari 0 xatun (26) caxas tergiititen dorbon I
15 v (1) kolgin tergen ereji abuq- (2) ¢i bagSinar rig-Sad (3) bolbai:: : ::

TRANSLATION OF THE OIRAT TEXT

(F. 1 v) 1 bow to the Teacher Maiijughosa.

Onece, at a former time, the son of the Lord ! Ismandari, Prince
Ushandara had secretly given the favorite pure white elephant of
his father to others, in consequence of which the numerous commo-
ners unanimously spoke in anger to the great lord Ubsudi % »An end
should now be put to alms of this boy!» Thus they spoke in reverence.
Thereupon his alms were stopped. Prince Ushandara spoke to the
NUMErous COMMONers:

»That was my giving without regret,

in compassion on the sorrowful paupers,

for the benefit of all living beings,

for the sake of unretreatingly obtaining the holiness of the sub-
lime Buddha!

You do not know why a flower rain fell from the blue sky and
music resounded on the day the pure white elephant had been given.»
(F. 2r) Having spoken this, he took four mounts and a cart, and when

1 R king. * R Ubsandi.
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he was setting on the journey, his spouse, Mandhari the Beautiful,
folded her hands and spoke:

»O my firm-minded and firm-hearted Bodhisattva and Lord,
I shall not make obstacles to thy becoming a Buddha!

I shall join thee and contribute a little bit.

Look upon me with compassion, deign not to abandon mel

Even if the mighty and harmful devil

who leads astray should come down from the almighty heaven

and forbid, in various ways, and angrily execute and make ob-
stacles,

I shall not separate from thee, [my] virtuous saint!»

When she had spoken so Prince Ushandara answered:

»Listen, my Mandhari Beautiful!

1 wish unretreatingly for holiness of the sublime Buddha

for the sake of all the living beings.

There are many who suffer and beg, persistingly seeking. (F. 2 v)
Stay [here] and bring wholly up the two children of thinel»

When he had spoken so [she said]:

»To what other refuge shall I speak

if thou, sublime Bodhisattva, hast no compassion?

I shall die in my unrestraint, suffering, mourning, and dispairing,
not looking in the direction of my lovely infantsh

When she had spoken so and he had compassion on her and went
taking all the three of them along with him,

numerous beggars, immeasurable and limitless, spoke lamenting
with sad voices:
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»My holy Lord and Bodhisattva, dearer [to us] than father and
mother,

hast thou abandoned the numerous suffering poor beggars?

How shall we live, separated from thee, precious saint?

To whom shall we speak when we go down in sufferings? Alaslh

When they had spoken so, (F. 3 r) the prince Ushandar deigned to
satisfy them with gold, silver, and other goods and items from the

treasuries of three cities. The numerous hegears entered the treasure

city.

After that, while he was travelling further, the boys and girls of

the neighborhood came and began weeping and lamenting with sad

voices:

»Refuge of all, my holy Bodhisattva and Lord [who art] like a
father [to us],

where didst thou put the numerous ignorant and stupid sufferers?

May my separation from thee, wondrous and sublime Bodhisattva,

be [only] a delusive dream at dark night! Alas, what shall we do?!»

Upon their lamentation [he spoke thus]:

»1 have set out in order to help various beings,

after manifestly seeing the splendor of mighty Buddha,
reaching the holiness of the precious supreme (F. 3 v) Bodhi,
desirous to rescue six kinds of lower ereatures!»

Having spoken thus, he took off his adornments and then the gar-
ments, gave them [to the boys and girls] and sent them back.

After that, while he was journeying further until the sight of the

city disappeared, a brahman came from behind and begged for the
[prince’s] four mounts. The prince took the brahman by the hand

and spoke:
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»They are strong horses for riding and transportation,

they are hard ! and fast for charging,

they are strong, neither stumbling nor falling,

they are very handsome when they overtake, breaking away
[from the other racers]y.

Praising them, (F. 4 r) he gave him his four horses. Then the brahman
rejoiced and spoke thus:

»Holy Bodhisattva Prince,

by having given a poor brahman all thy four strong mounts

shalt thou reach the supreme holiness from which there is no
return [to the original stage],

having vanquished all foes, the attachments!

Having given such a benediction, [the brahman] went back.

There the prince put himself to the cart, made his wife and both
hig children sit on the cart, and while they were going, another brah-
man begged also for the cart. — »O teacher brahman, I have no other
friend but my shadow and no other transportation means but the
sart. Nevertheless, T shall give my cart to thee, sublime teacher, so
that thy feelings be not hurtl» (F. 4 v) When he had spoken so,
the brahman said: »If you say 'I shall give it to thee’, [you should
take into consideration that] there are thy wife, Mandhari the Beauti-
ful, and both thy children, Krsndjind and Jali» When he had spoken
angrily, and the queen, her face distorted with sadness, was thinking
»I can certainly walk but what shall T do about my two children?»,
and was fecling unhappy, the prince spoke:

»My youthful Mandhari Beautiful, where have gone thy [words]

'T shall contribute with ardent zeal, following [thee] and happily!”

which were spoken when I said I should leave my horses and go
alone?

1 R quick.
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You may walk, helping to lead them and pressing them to thy
heart! Do not worry thy mindb

Saying this, he took his wife by the arm, helped her to alight, and
(F. 5 r) gave his cart [to the brahman].
The brahman spoke:

»May two benefits of thine be completed quickly and without
worr v

because of having given me, a poor man, the good ! and fast cart

which had become a support for the beloved mother and sons,
all three of them,

who had truly followed thee in thy journey towards the pure

contemplation!»

Having made this benediction, he went back.

When they went from there further they went leading Kisnajina
and Jali by the hand. Then they came to a fiery chasm. In the heat
of the sun from above and the heat of the ground below, the soles of
the feet of the mother and the sons, the three of them, were blistered,
and they were unable to walk. While they were [still] walking fora
while, a spot of black earth appeared (F. 5 v). The prince spoke:
»My youthful Mandhari Beautiful, sit down and take a quick rest,
wait for me! I shall find for you some food to eat and [water to]
drink!» With these words he went.

A red flame appeared and blazed on the black spot. The princess
saw the prince go into that fire, she tore off all her adornments, tore
her hair, scratched her face, and fell down, lamenting, crying, and
biting 2 the earth. There, the two children embraced their mother,
the one pulling her by the head, the other pulling her by the hand,
they licked out, with their tongues, the earth [which had accumulated]
in [her] mouth, and sat with tears in their eyes.

1 Lit. full of merits.
2 Translated after R. The word kiibiin is unknown. It may be an error

instead of kérbon »rolling on the grounds.
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Having seen in that fire a black-bearded man on a chestnut-
colored horse, Ushandar Khan, seeing him, asked: »How does he sit
in hot fire, like a creature of the hell? Who art thou?» — »I was in
former times a king by the name of Ayub. After that I was (F. 6 1)
Brlig Khan! who discriminates hetween two rebirths.? How wert
thou able [to come here], whereas nobody has been able to come to
this place? Who art thou?» So he asked. — »I am called Ushandar
Khan, the son of Ismandarip said [the prince]. — »Why art thou
walking?» When he had spoken so, [the prince answered]:

»Generally dreading the four seas of the Samsara,

abandoning the full pleasures of the world and slightly awakening
from the material fetters,

with true, unfeigned, and firm resolution,

in order to obtain the unending supreme holiness of a Buddha,

Traversing mountains, plains, and deep waters,

never looking at the four unclean elements,

causing blisters to the soles of the feet of my beloved wife and
children,

I am walking with desire for meditation in seclusion!»

The one man in the fire made such a benediction:

»Mayest thou, mighty Bodhisattva, Lord of this world,

conquer all thy obstacles and foes that lead astray,

thoroughly acquire the ras@yana of the precious supreme doctrine,

and quickly and certainly obtain the holiness of the mighty
Buddhal»

Having made this benediction, he went.
(F. 6 v) When the prince was coming back from there, he had
sliced off the flesh from his buttocks so that the [bare] bones stuck

! Yama, ? R who vanquishes two rebirths.
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out, and while he was walking and not finding fire to cook [his flesh],
a man on a white-yellow horse came and asked him: »What kind of
a man art thou?» — »I am called Ushandar Khan., Who art thou?»,
asked [the prince]. — »I am Khurmusta,! the mightiest of gods», he
said, struck fire and, giving [it to him], made a benediction:

Mayest thou, sublime Bodhisattva endowed with great endurance,
suppress the eighty-four thousand hindering attachments,

complete the two wondrous meditations and accumulations?®,
and obtain, without delay, the irreversible holiness of a Buddhal»

Having made such a benediction, he went.

The prince cooked his flesh there on a flat stone, brought it in
the skirt of his robe, and gave it [to his wife and the children]. The
two children did not know [what it was], because they were little,
and they ate to satiety. Mandhari the Beautiful knew and, bewildered
in her mind, did not eat it, unable to keep back her tears, looked
upwards lest the prince and the children noticed, whereupon the
prince spoke (F. 7 1):

»Greedy and thievish woman,

where did thy true words go,

that thou wouldst join me, without sorrow, and accompany,

those [words] spoken by thee when T was going and leaving my
people and the palace?»

With these words he struck himself upon the thigh and sat down,
looking in the other direction. Mandhari the Beautiful spoke in
a sad voice:

»Iirm-hearted sublime Bodhisattva, my Lord!
How shall I, with thy dear body starved so that thy black hair
has turned white,

1 Indra, Sakra.
¢ Sanskr. ndmariipa, a dualily which includes all dharmas in Abidharma
philosophy.
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eat [this], knowing that this is thy warm flesh and blood?
Ah, woe! Is there such a suffering to me alone [in the whole
world| or [also] to others?» '

[And thinking] »Ah! The prince might become angry and separation
might come forthl», thinking this, she ate a little, sitting in sadness
and grief.

Then, while they were walking further, his buttocks burst in the
heat of the sun, liquid was leaking out, and he was unable to walk
and fell unconseious. Mandhari the Beautiful tore off her various
adornments, tore her hair, scratched her face and fell down, biting
the earth.

Then, god Khurmusta came making a strong wind blow, (F. 7 v)
cleansed [the prince’s] wound and healed him.

After that, he rose, went further and arrived at the Sea of Swords.!
Mandhari the Beautiful saw that sea flow with swords and spoke:
»This is certainly still more than that fierv hell of not long ago.
Firm-hearted Bodhisattva, this is certainly thy entrance into grief
and suffering in this world» When she had spoken so, there came
a man on a yellowish horse and made such a benediction:

»May the Sword Sea dry up and cease to be,

may there be made well and for ever a beautiful walking-road,

may the manifestly firm-hearted and truly resolute Ushandar
Khan

obtain, in particular, the supreme holiness without any hindrance!»

As soon as he had made this benedietion, the Sword Sea dried up and
ceased to be,

Walking from there further, they arrived at a large mountain
growing fruit, climbed it, built a hut plaited [of twigs], erected a
toy stipa of various [trees such as] elms, birches, and juniper, and
they settled there in meditation for a long time.

1 Lit. Sea with swords.
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(F. 81r) There Mandhari the Beautiful had an ill-boding dream.
When she was groping and looking for them (i.e., the children), the
prince laughed and said: »Both children are lying here», and he put
the hand of his spouse upon the heads of the children, and while he
was laughing and ridiculing her, the princess spoke thus:

»Q my firm-hearted Bodhisattva,

I shall probably be separated

from my two beloved infants.

Is not this dream of mine frichtening?»!

She spoke so and lay weeping. At the time of daybreak, the princess
rose and told the prince about her dream: »A red whirlwind arose
and went to the blue sky, taking my two children. My renowned king
father appeared and brought [them back] to me.> Who is that king
father? He is certainly Mara who brings separation!» When speaking
thus she was sitting and weeping and kissing her beloved children,
the prince took a basket and while he was leaving after fruit, Mand-
hari the Beautiful said: »O my firm-hearted Lord and Bodhisattva.
If someone comes I cannot speak. Thou sit and watch thy two
children but I shall gol» Having spoken so, she took the basket
and went.

Having sat there for a short time, both children climbed playfully
up the stipa (F. 8 v) and went up in order to see their mother. There
was no sight of the coming of their mother. They saw [however] a
brahman come from afar. Having seen a brahman come

With a sack on his back,

with a large beard around his mouth,

with a belly like a large bucket,

with legs like thin [stalks of] feather-grass,

with a frightening body,

[a brahman] whose eyelids were covered by eyebrows,

1 R arallai
2 R gave them, snaiching [them] away from me.
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they said: »He is no human being but the devily They came running
and lay down sheltering themselves on the bosom of their saintly
father.

Bodhisattva, their father, saw the brahman and hid his two
children. The prinece spoke: »O my teacher, where do you go?» Thus
he asked him.

»Prince Ushandar, son of King Ismandari,

having heard of thy great name and fame that thou likest alms-

giving,

I went and arrived recently at thy realm and city,

and when it had been said that thou hadst left, without negligence,

for pure meditation,

I came, causing blisters to my soles and, following the trail, I came
thinking (7. 9 r) my Bodhisattva would soften his heart, have com-
passion, and bestow his grace upon me, the comerl» — »Take a quick
rest and we shall talk! Enter the hut!» When the prince had spoken
0, the brahman said: »I shall not enter thy hut. There is in this
world no [other] human being as miserable and wretched as I am.
My wife is very old. T have come to beg, leaving [her] without help!»
[The prince thought] »I shall send the brahman back quickly and
without delay.» [Then he asked] »What is thy request, my wise
teacher? Speak ! Although T presently do not have muech property,
there is [still] a little of what I have acquired and transported.® I
shall love thee ® and shall not grudge theel» The brahman spoke:

»If thou wishest that thy supreme and good way towards be-
coming a Buddha be completed well
deign to give me for sure and unswervingly

1 R I shall give.

2 R What I am wearing (lit. what I have put on and hanged [on me]).

3 Translated from R 7 r. The ms. has ekin-efe iilii barimtalagsan »unattached
from the beginnings.

4 R If thou thinkest that thy supreme and good way towards becoming
a Buddha should be completed quickly and without {rouble.
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thy two children (F. 9 v),
o Bodhisattva shining like sun that appears in darknessh

The prince, feeling as if his heart had burst, could not utter a [single]
word and sat with a gloomy face. The prince said: »Dear teacher of
[my] relatives, deign to understand! My little infants, my children,
have not vet reached the age of ten. They cannot go to thee, saintly
bralman, and become slaves [or] servants. They might die of damage
[to them] and grief. Their worthless ! mother will die. Deign to make
me [thy] servanth» Then the cruel brahman became angry and spoke:
»Are thy two children dearer [to thee] than thy father, King Isman-
dari? Is thy spouse 2 dearer [to thee] than Mengei, the queen mother?y

When he had spoken so,

The firm-hearted Bodhisattva

sat shedding tears from his dark eyes,
his firm mind disturbed 3,

and spoke thus to the cruel brahman:

»Dearest teacher of [my] relatives, deign to understand! I have spoken
s0 because it will be of no use nor profit to the father, mother, and to
my teacher, if the little children, the infants are unable to be servants
and [instead] will die. Soften, make up thy mind, and take me as
[thy] serfl» When he had spoken so, the cruel-hearted brahman
became very angry (F. 101) and sat looking * in the other direction.

»My dearest teacher of [my] relatives,

for the sake of obtaining the most sublime holiness of Buddha,
let my two children who are like [my] heart and inside be thine!
Employ them, myv teacher, not causing sufferings to them when

something should go wrongh?

1 Lit. thievish. 4 Lit. turning away.

2 R wile. 5 Lit. when thou art dissatisfied. R 8 v for no reason.
3 Lit. soft, weak.
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His two children, having heard the words of the beneficent father,
shed tears from their rasayanc-dark eves,
their lion complexion greatly darkening,

their wide mouths tightly closed,
as if their innermost * had contracted,

losing their precious minds and faltering,

crying, mentioning and calling their mother,

lamenting in despair, [their faces] growing black,

the sons spoke to [their] father, the Bodhisattva Prince:

»My father, firm-hearted Bodhisattva Prince,
desirons of rescuing all the living beings,
thou hast given us, the darlings,

as bait to a cruel-hearted brahman.

Doest thou drive ? a stake which has not vet been tempered
into a black stone?

Hast thou abandoned [us] fearlessly and unhesitatingly to hard-
ship?

Is this a dream at a dark night or is this reality? Alas, what shall
we do?

My body raised like a Mandarava flower

has fallen into the hands of an ogre, a foe, a brahman 3 (F. 10 v).

My mother who raised [me], covering [me] with fringed silken
cloth,

has certainly become distressful and is mourning very much.

Thy children who were brought up, being caressed
on various beautiful mattresses,

1 Lit. pit of the heart and liver.

2 R Didst thou drive.
3 R my body ... fallen... {as a question).
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have they gone to a deserted place and become slaves of astranger?
O my pretty mammy as beautiful as a jewel!

My mother who has brought [us] up on a marvellous throne,
having learned that we, the two beloved infants are missing,
you feel as if your jade-jewellike heart had burst,

and remain separated !, my maminy, exclaiming alas and ah!

My handsome, beautiful mother who raised [us], pressing to her
heart,

and brought [us] up, suffering many times,

thou hast remained [alone|, carrying sufferings [too] many to
bear.?

Has now come separation through a mistake, thy end, my mother?

My mother who has raised [me], carrying [me ]Jon her back,

having learned that her beloved infants have been given away
to a brahman,

will cast (F. 11 r) aside the fruit brought on her back,

will tear off the various adornments of hers

and fall down, scratching her face.

My mother has remained behind, certainly suffering and distress-
ful,

lowing like a cow separated from [her] calf.

Will not the perfect Buddhas give her protection? What has
happened?

Let there be a sign of reunion in bodhi-holiness without any
delayh

Thus they made their benedictions.
The brahman seized then the children firmly by their hands and
went, dragging [them]. When the boys and the father, all three of

! R mourning. 2 Lit. to see,
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them, were weeping, all the deities in the high sky, the flying feathered

tribes, the running quadrupeds,! [all of them] wept, while flying and

running. Six apes which had learned [tricks| before came, bit the

brahman’s hands, tore his garments, and caused him to let go his
hold of them.

There came the two children, running back, and lay down, hiding

themselves on the bosom of the Bodhisattva father (F. 11 v),

Stretching out and showing their tongues plagued by thirst to
[their] father,

remembering their mother and weeping,

they spoke: »Such is certainly the suffering in the world!

We have come [asking] whether our mother, our handsome
mammy has come?

Has my mother been devoured by lions and tigers?

Has my mother been seized by evil spirits and hindering ghosts?

Ah, alas! My mother has remained behind, separated from us and
far awaylh

There came the brahman back, following their trail, and when he

seized the children firmly by their hands and dragged them [away],

the two children spoke obediently thus:

»My wise and benign teacher, deign to listen!

My mother who had raised [me] like an Utpala flower went with
the first light after fruit.

We shall treat the saintly teacher to fruit which she has found
and brought.

Soften thy heart, have mercy, and make us quickly meet again,
the mother and the sons!

Mend my garments!
Teach me the nature and character of the future deeds! (12 r).

1 Lit. those having feef.
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Let us make [ourselves] slaves of the saintly teacher
for the sake of completion of the deeds of two rebirths! -

Has now by force of the karma
my time come to separate from the parents met [in this rebirth]?»

While they were crying thus and losing their composure, their father,
Prince Ushandara fell down. The cruel-hearted brahman led them
away, dragging, pushing, and beating [them].

Shortly afterwards, came back Mandari the Beautiful, looking
for her children with pain in her heart, her heart beating [anxiously].

»For the benefit of all living beings,
on the path of obtainment of the wondrous bodhi-holiness,
I have given away my beloved children to a eruel brahman.
Cast away sadness, take part in [my] jov, my good Mandari
Beautifull»
When he had spoken so,

She cast aside the fruit she had carried on her back

[and exclaimed] in her great distress:!

»Have they been hit by thunder, hail, or (F. 12 v) hoarfrost,

my hearts, my children who are like pure lotus flowers? What
has happened?!

My frolicsome children who are like playful foals,

brought up lovingly on various marvellous mattresses,

have you become slaves of strangers in a deserted country?
Now has come my separation from what I wish and look for!

You have suffered, being beaten and ill-treated

at the door of a cruel-hearted brahman.

1 R Thou wilt certainly fall down, mourning with a sad voice, tearing
off the skin [and] various adornments of thine and scratching thy breast and
face.
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Alas, o my hearts, my children frolicsome like foals,
how strong is my heart which does not burst,
although von are falling into the hands of a black devil!

Has now come, in my lifetime, the separation

from the beloved children

raised and embraced ! like an immaculate cintdmani,?
who have a very beautiful appearance beyond comparison?

Has the glorious upbringing

on the golden throne come to an end with no remuneration??

Has not the clean white cloud settled in the sky?*

Has not the immaculate lotus flower settled in the direction of
the earth?

It would be good if I died, unable to carry the existing many
sufferings!
Has now come disturbing separation ®, o my children?

My children raised and permitted to play in the varnished vehicle,

has suddenly the king of the devils come and (F. 13 r) led you
away?

I would be satisfied, seeing your appearance!

Has now come for me [the time] to separate [from you], my eyes
widely open?

Has the bird of the blue sky fallen into a trap?

Has the fish of the deep, great sea got into a net?

Has Rahu seized the blazing sun and moon?

Alas, my darling [little] foals, my frolicsome children! What has
happened?!»

! R nursed

¢ R like lotus flowers

# Lit. without payment of the debt.

4 R in the center of the sky.

® R my separation from the beloved ones.
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She wept for a while, tore off her adornments of various kinds,
heat her breast,! tore her hair, wept and cried and fell down. Then
the firm-hearted Bodhisattva pulled her by the hand, wiped her
face, and helped her to stand up.

Then the brahman, the teacher lead away the two children, made
them lie in a building filled with donkeys’ urine, made them put on
coats made of donkeys’ covers, and used them as servants. He beat
them very much with a thorny kharagana® stick by reason of having
brought wet fuel.

The children wept and went on the next day to a remote place.
While they were bringing dry fuel, and great snow, hail, rain, and
fog (F. 13 v) fell in large amounts, they lost their way and sat quickly
down to rest, not knowing in which direction to go, and wept,
remembering their father and mother.

Meanwhile, while the great minister Ubsandi was travelling on
a state business, they encountered each other, and hearing the voices
of the children, his heart touched, he asked thus:

»Whose are you, children who are like immaculate lotus flowers,
weeping and mentioning the name of the renowned saint?»

They sat silently, not giving [him] an answer. Again he asked:

»Why do not you speak your true words,

you children making sound your angry voices,
whose heart seem to shrink,

whose hair at the top seems to stand on end?»®

— »The firm-hearted Bodhisattva, Prince Ushandara is my father.
The queen Mandari the Beautiful is my mother. For the sake of com-
pletion of the good path of two rebirths he gave us as slaves to a

1 Lit. her liver and kidneys. R liver and aorta.
® Khalkha érgast zargana Caragana microphylla, Pall.
3 R whose hair at the top is like coral.



The Mongolian versions of the Vessantarajataka 91

cruel-hearted brahman!» (F. 14 r) When they had spoken so Ubsandi,
the great minister, said weeping:

»My children whose voices are like [the sound of] a lovely silken
thread,

whose complexion is like the sun which illuminates the darkness

have, as it turns out, become slaves to a cruel-hearted brahman.

If T tell about this to the king, the grandfather, to the queen, the
grandmother, to all the people and to everyone else, they will cer-
tainly say that this is untruel» He wept, saying this. Then [he spoke
again]: »My children with hearts void of insane temptations, 1 shall
go for your sake to the kingly grandfather, to the queen grandmother,
and to the whole great peoplel» When he had said this, both the
children answered thus:

»We shall not violate the order to be slaves to a cruel brahman
for ever,

which our firm-hearted Bodhisattva father

has given for the sake of obtaining the wondrous and supreme
holiness of Buddha,

while foremostly thinking about benefiting all the living beings!

If we truly render our services to the very severe brahman,

not sparing our bodies which are like flowers that will wither and
dry now [or] tomorrow (IF. 14 v),

let our future path be fulfilled unerringly,

after returning the benefits to our precious and good parents!

We shall not go»! Having spoken so, they wept tearing their hair.

1 R Having wept he fell down, biting the earth. The two children rose,
dragged him, wiped the tears of his eyes, embraced him, and wept. The great
minister Ubsandi wept. »The two of them are as beloved as the heart. He has
given ... the white elephant. The ones who have caused you suffering by
neglect are I and the whole people. That evil ... All of us are praying, in
repentance, to your feet, my children who have an appearance like wondrous
lotus flowers and minds void of falsehood and delusion.»
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Then the great lord Ubsandi hurried back and when he told in full
about all the events, how they had occurred, to the queen and to the
entire great people, all of them laughed and wept, saying this was
untrue. Then the king sent quickly the great lord Ubsandi. He took
golden and silver jewels and other goods, and went, redeemed the
children from the cruel brahman and returned. The king grand-
father, the queen grandmother, and everyone regained the peace,
embraced [them| and satisfied their desires.

When after the two children [had been given away] he (i.e.,
Ushandara) had given a poor brahman his wife, Mandari the Beauti-
ful. King Ismandari learnt of this and redeemed her by giving large
amounts of various jewels and other goods, and united [her] with
the children.

(15 r) After that, in order to meet his son, King Ismandari gave
mules, horses, donkeys, and other [mounts| and offered as invitation
gifts gold, silver, and various other precious objects. In order not to
break [his] father’'s orders, Prince Ushandara left contemplation,
went back, and father, mother, son, and all those endowed with
punya united and felt satisfaction of their desires.

There they made a festival for three times six days and performed
the rites of »bringing happiness».

In a short while, King Ismandari |acting] under those circum-
stances was reborn (lit. became) King Suddhodana. Queen Mengge
became Mahdmiaya. Prince Ushandara himself became Sakyamuni.
Queen Mandari the Beautiful became Queen Yasodharda.! Kirsan
and Caling became the Son of Sari2 and Molon Toyin ® [respectively].
The great lord Ubsandi became the Perfect Ananda. (15 v) The
teachers who had obtained by begging Mandari the Beautiful, the
children, the four mounts, and the cart became wise teachers.®

! Tibetan Grags-hdsin-ma, the equivalent of Sanskr. Yafodhard. She was
of the Sikya clan. The Oirat form Saéama renders Tibetan Sas-kya-ma which
is pronounced by the Mongols as Sa-ja-ma.

® Sariputra.

3 Maudgalyiyana.

1 The manuscript has rig-sad which might be an incorrect rendition of
Tibetan rigs-byed.
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