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TOES AND HEELS TORMENTED BY
HARDENED SNOW

Klaus Karttunen

1. INTRODUCTION

For the majority of Indians, snow and ice were more or less unknown, sort of
a legend. However, even in ancient times they could easily be observed in the
Himalayas. The number of those who actually went there and thus saw snow
with their own eyes was not small. A popular route of pilgrimage led to Badrinath
at the source of the Ganges, and the most tough and pious went further, over the
high passes of the Himalayas to the holy lake of Manasarovar, behind which
Mt. Kailasa, the abode of Siva, could be seen. Traders took other passes to go to
Nepal and Tibet. Snowy winters were also experienced in Kashmir, which was
an ancient stronghold of classical literature. But in the plains of North India,
snow was rarely seen in the dry and rainless winters, though occasional frost was
known. Snow and frost were just a distant rumour in the south. In the following,
I shall attempt a survey of what the ancient Indians said and thought of snow
and frost.’

2. WORDS

The great chain of mountains rising between India and Tibet was known in
Sanskrit as “the abode of snow”, himalaya, or just “the snowy” himavat (a great
number of synonymous words were also used, see below). Old Indo-Aryan (OIA)
bima is the standard word for snow, derived from the common Indo-European
and related to Latin hiems and Greek xeipuwv.? In OIA, hima has also the more
general meaning of ‘cold, frost’ (but rather in masc. instead of ne. ‘snow’). It is
attested as early as the Rigveda and still used in New Indo-Aryan (NIA), e.g.
Hindi (bim) beside Persian barf.> Apparently related is hemanta ‘winter’, or the

1 An asterisk before a source indicates that I know it only indirectly.
Margot S. Whiting has kindly corrected my English.

2 Cf. also Avestan zyam, zamo, zayan.

3 See Turner 1965 s.v. hima.
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40 Kraus KARTTUNEN

first part of the winter in the six-season system, the second being isira. Other
words include OIA “Tocharian” or tusdra, used for snow as early as the Maha-
bharata. Perhaps related to this is tubina, attested from the mid-first millennium
on. Often such distinctions as we make between snow, ice and frost cannot be
made in our texts. Moreover, words with the primary meaning ‘snow, ice’ are
occasionally found denoting ‘mist, dew’ or ‘spray of cold water’.4

3. SNOW AND WINTER IN KASHMIR

The best place where winter cold was really experienced, and where there were
also learned people to describe it, was, of course, Kashmir. No wonder that I have
found the most realistic, but also the most colourful descriptions of snow and
winter in Kalhana’s Rdjatarangini.

An elaborate description of winter is found in Rajat 3, 168—177. Formally, this
passage is located on the Indian plains, not in Kashmir, but I am certain that
Kalhana had the winters of his home country in mind when he wrote these lines.
To summarise Stein’s translation: the winter came, scorching the body, as it were,
with its winds which brought hoar frost and dense mist. (169) The continued dark-
ness which covered the regions subdued by the fierce cold, appeared as if it were a
black cloak. (170) The days became short, for the sun, which seemed pained by the
cold and eager to seek the warmth of the submarine fire, was rapidly descending
into the Ocean.’ (171) In the palace, lamps and fire-pans shone forth in the night,*
(172) but the lamps were shaken by the wintry winds entering the house with their
harsh and loud sounds (hemantanilair bhiribharkaraparusaib). (177) The poor
man was shaking doubly with cold and fear (bbayadvigunibbitasitakampab).

In Kashmir, the snow could cause serious problems. Once there was an unex-
pectedly heavy snowfall in autumn, when the rice-crop was just ripening (Rajat 2,
18 papata tubinarn mahar). When the routes over the mountains are closed by the
impassable snowdrifts, the people are helpless like birds when the opening of

4 These and related words are listed in AK 1, 6, 180. avasyayas tu nibaras tusaras tubinar himam.
181. praleyar mibika catha bimant himasarbatib. 182. Sitarn gune tadvadarthah susimab Sisiro jadab.
183. tusarab Sitalab Sito himah saptanyalingakab. The seasons hemanta and §isira in AK 1, 7, 250.
Of the other words mentioned, praleya seems primarily to signify ‘cold water’ (pralayad agatam),
while mibika is ‘mist’. I have not found the meaning ‘snow’ for avasyaya in dictionaries.

5 Rajat 3, 168 tatah pravartata spharanibaralavavahibbib |/ daban nivangam praleyapavam artair
hemagamab [/ 169 sartatadhvantamisatastivrasitavasikrtah / asascakasire nilanicolac chadita iva [/
170 Sitartyd dyumanav aurvadahanosmabbilasatab / drutar yativa jaladbir dinani laghutars yayub.
6 Rajat 3, 171 dipojjvale dhamni lasaddiptabasantike. Stein quotes a gloss explaining the rare word
hasantika as magnagnika.
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their nests is closed.” In the early history of Kashmir, snow was said to have been
a divine punishment against Buddhists (Rajat 1, 179—186). When they broke the
traditional customs of the land, the Nagas, deprived of their oblations, sent down
excessive snow, and thus destroyed people. Deep snow fell every year causing
distress to the Buddhists and the king spent the six months of the cold season
(note the length!) in the low country. But when the rites were finally re-estab-
lished, the calamities caused by Bhiksus and snow ceased.®

During heavy snowfalls, people did not move outside.” The army waited and
prepared to proceed only when the snow stopped falling.”® In the two winter
seasons, bemanta and §isira, the sun rarely shines (Rajat 4, 401), but when it does,
it is also easy to enjoy it (6, 298 sukhasevatvar hemanta iva bhasvatabh).

Describing the wintry escape of King Bhoja over mountains to the Daradas,
Kalhana (Rajat 8, 2710—2714) gives a nice description of the hardships of the
snowy season (tusarakala). The sharp edges of frozen stones (Syandasma) hurt the
feet — here we seem to have a reminiscence of the Kumarasambhava — clouds
hide the daylight, falling masses of snow resemble herds of elephants (himasarin-
ghatagajavyitha), further there is the hissing spray of torrents, piercing wind,
the glittering snow destroying vision (atapaksatabimajyotirnibatadrkpathan) and
deep fall in open places.

Thinking that the new king will be overthrown as soon as the snow melts,
his opponents derided him as the “snow-king”.™ On another occasion, a king
perished because of excessive snow which fell out of season.”

When the cold winter was over, snow became a source of pleasure. In the eyes
of local people, Kashmir had many blessings: learning, lofty houses, saffron, icy
water and grapes — things that even in heaven are difficult to find, are common
there.® Where else do the inhabitants on a hot summer day find before their
houses water like that of the river Vitasta (cooled) by large lumps of snow?# The

7 Rajat 2, 38 himasarghatadurlanghyaksitibhrdruddbanirgamab / baddbadvarakulayasthakhagavad
vivasa janab.

8 Rajat 1, 179 mandale viplutdcare vicchinnabalikarmabhib / nagair janaksayas cakre prabbiita-
himavarsibbib; 180 himanyam bauddhabadhaya patantyarm prativatsaram...; 186 bbiksavo hima-
dosas ca sarvatab prasamar yayub.

9 Rajat 6, 125 mahabimapatanibsarcare dine.

10 Rajat 8, 1448 himavrstyante. Cf. Kullika on Manu 7, 182 that winter is best time for an army
mainly consisting of elephants and chariots. But this is in the lowlands.

11 Rajat 4, 1445 matva bimavyapayantam rajyarodban ... himarajabhidbari vyadhub.

12 Rajat 4, 367 tusaravarsair babalais tam akandanipatibbib ... nipannam.

13 Rajat 1, 42 vidya veSmani tungani kunkumar sahimaw payab / drakseti yatra samanyam asti
tridivadurlabbam.

14 Rajat 3, 362 vaitastar vari vastavyair brhattubinasarkaram [ grismogre 'hni svavesmagrat ka tato
‘nyatra labhyate.
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Kashmirian poet also knew that the Himalayas are wet from melted snow in
summertime and therefore pleasant to visit while other (more southerly) moun-
tains must be avoided because of forest fires.” In summer, in the alpine regions
above the timberline, people made lingas of snow or ice for worship.”® It seems
to have been a standard example of a profitless venture to try to sell snow on a
snowy mountain (3, 138 himadrau himavikrayab). But what happens when “snow
dissolves snow” (5, 401 himenaiva himar Samyed), I am not able to say.

More examples of snow in Kashmir might be collected from the Nilamata-
purana — e.g. the festival of the first snow or navahimaparotsava in 46 ff. — and
other Kashmiri works, but perhaps this is enough.

4. SNOW IN LITERATURE

Others also knew that snow is seen in mountains: I have collected a number of
passages extending from the earliest Veda to the Middle Ages. For poets, the
Himalayas are white with snow.” The Kumarasambhava 1, 11 on icy snow is
quoted in my title.® In winter, the rays of the sun cannot do anything to the
snowy mountains (Kir 17, 12). The alpine region of always snowy mountain tops
has no trees, birds, or beasts (Mbh 1, 111, 8 santi nityahima desa nirvrksamrga-
paksinab). Blaming his own pride, Bhartrhari asked it to go to the gorge of the
snowy mountain.”

When the winter winds are blowing, they bring heavy snowfall.> In the
month of Pausa, a not excessive snowfall is considered good omen. I suspect
Ramakrishna Bhat is not used to winter, translating this as “not too thick frost”.>
In another passage, snow or frost in winter is briefly counted as a good omen
(VM:BS 46, 92 tusaratvam). The cold winter wind comes from the Himalayas
(SarngP 3925 [137, 7] praleyasailasisiranila). But when the rain begins, snow flakes

15 Rajat 4, 582 (also Ind. Spr. 2788) sandrabimadravardras citrawm tusarasikbarini nitarar nisevyab.
Could there be some similar idea in AV 12, 1, 11 asking the hills, the snowy mountains and the
forests of the earth to be pleasant (girdyas te pdrvata himavantd ’ranyan te prthivi syondm astu) —
no, more probably this was intended against beasts.

16 Rajat 2, 138 himalingarcanaib prayad vanantesu. In a note on Rajat 1, 267, Stein explains that in
his time Amare$vara was worshipped in the form of a linga-shaped block of ice.

17 Kd:Md 52 gaurarm tusaraib; Sisup 4, 64 praleyasitam acalesvaram; $SargP 3930 (137, 12)
praleyavasaprthvidbarasikha.

18 KS 1, 11 udvejayaty anguliparsnibbagan marge silibbitabime ’piyatra.

19 Bhartrhari 725 Kosambi (also Ind. Spr. 5828) yahi drowi bimadreb.

20 Amaru 54 in Eastern text (Devadhar p. 122, also Ind. Spr. 3801) krtatubinakandsarasasangan
... batmana vanti vatah.

21 VM:BS 21, 19 natyartha ... pause himapatam. During §isira, the bimapara is a good omen (BS
46, 94).
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melt away (KSS 19 = 3, 5, 50 jalaparatusarakanasvari). However, when the cold
morning wind mixed with ice crystals blows, the wise man discerning virtue
from vice would not attempt to expel cold with water.>

Snow is cold. Those pained by cold do not rejoice in the cooling rays of the
moon (Hitopad. 1, 111 [Spr. 2, 6433] Sasiniva himartana). Katyayana (varttika 8
on P 5, 2, 122) derives the form himelu as “one not standing cold or snow” (comm.
hima na sabate), but I have not found it in texts. The cold wind makes lips and
skin shiver.? People were no more attached to truth than to the shadow of trees
in winter.* The ascetics were proud of their ability to endure all kinds of harsh
conditions: standing outdoors during the rains and immersed in water in winter,
accepting the heat of summer and so on.” There is even a particular hell, called
Tamas, where the sinners are afflicted with bitter cold (sitartas) and with wind
carrying snow or ice (himakhandavaho vayur — MkP 12, 12—18).

On the positive side, there is snow’s cooling effect. In the RV, it was used by
the Aévins to rescue Atri from the fiery pitch.* Indra slew Arbuda with the help
of snow.” In an AV spell for protecting a house from fire, the sorcerer claims to
wrap the house within the fetal envelop made of snow.”® On the other hand, fire
was the remedy for snow.” It was one of the tasks of fire to destroy cold (hima-
mardanam in BhagP 3, 26, 40). In a simile, snowy or cold water is the remedy for
one scorched by heat (BhagP 5, 2, 12 daghadagdhasya yatha himambhab), but in
classical poetry, the fever of love was so hot that neither a cool lake nor the cool-
rayed moon could allay it (Bhavabhati: Mm 1, 31 himasarasi va candramasi vd).

Everyone used to snow and cold understands the idea of burning snow.
R3jasekhara in the Viddhasalabhaijika 3, 17+ remarked that snow, though formed
of water, burns (salilamayy api dabati bimani). The moon emits fire with its cold
rays (Sak 3, 3 visrjati himagarbbair agnim indur mayikbais). Nevertheless, snow

22 Paficatantra of Kosegarten quoted in Ind. Spr. 4344 praleyalesamisre maruti prabhatike ca vati
Jjade / gunadosajiial puruso jalena kab Sitam apanayati. In my opinion, the praleyalesamisra wind
is mixed with ice crystals rather than mist. In the Sisup 6, 55, the winter wind is bringing snow:
baimanas tubinayan.

23 Ind. Spr. 64772 from *Kuvalay. 37 vranayaty adbarar tanoti romaficam ... haimanah pavanab.
24 Mbh 3, 34, 62 sattvain ... na tu prasaktain bhavati vrksacchayeva haimani.

25 Mbh 12, 253, 15 satye tapasi tisthan saba ca dbarmam avaiksata / varsasv akasasayi sa hemante
Jjalasamsrayab. An ascetic exposing himself to snow also in Pali Jataka 94 and MilP 396 (himapata-
samaye, during snowfall). Note that the classical accounts mention similar penances exercised by
the Indian Gymnosophists.

26 RV 1, 116, 8 himénagniwn ghrawmsdm avarayethani; RV 1, 119, 6 hiména gharmdi pdritaptam
dtraye.

27 RV 8, 32, 26 himénavidhyad drbudam.

28 AV 6, 106, 3 himdsya tva jardyund Sile pdri vyayamasi.

29 VS 23, 10 agnir bimdsya bhesajdm.
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was clearly the opposite of fire. In the MKkDP, the sun is the source of both warmth,
rain and snow (103, 49 gharmavarsabimakara). For the gnomic poet, the power
of destiny was great enough to make fire cold and snow hot.** For Jayadeva, it
was the averseness of Radha.** In Pali Jataka, the power of the Bodhisattva, ready
to sacrifice himself, made the fire feel cold.?

5. WINTER

The word hemanta signifies winter, in the six-season system, the early winter.
The traditional list of the six seasons of India — spring, summer, rains, autumn,
winter, and cold season — is first met in the AV.? Thus the winter lasts two
months.?* In the majority of Vedic sources, however, the number or rtus is only
five, the Sisira being left out.» Unlike the other four, the winter has then four
months. An Atharvanic sage saw the whole system of seasons superfluous; for
him, the count of six cold months and six hot ones was enough.?® The six-season
system remained standard, although the Buddhists tended to count only four and
in connection with monastic life, even three, the cold, hot and rainy season.” For
our present purpose, we can take hemanta and Sisira together as both may have
snow. Actually Sisira is often presented as the coldest season, but it also sees the
coming of the first spring flowers.

In the Veda, it was Strya, the Sun-god, who caused both the heat of summer
and the burning cold of winter.3® The summer is hot and the winter cold, but the

30 SarngP 445 (29, 11, also Ind. Spr. 545) vabnib Sitalata himar dabanatam.

31 Gitag 9, 10 Sitdnsus tapano himar hutavabab.

32 Sasajataka (J 316): Bodhisattva as a hare is ready to offer his body as food-offering to a
Brahman. But, jumping into fire it was like entering a region of frost... He said: “Your fire is icy-
cold” (himagabbhain pavittho viya ... taya kato aggi atisitalo).

33 AV 6, 55, 2 grismo hemantab SiSiro vasantah Sarad varsab; also 8, 2, 22; 12, 1, 36; and AB 4, 26.
The different systems of seasons are fully discussed in Vogel 1971 (who also gives more refer-
ences to texts).

34 Dualin the AV 15, 4, 5 haimandu mdasau; VS 14, 27 bdimantikav rtii; SPB 4,3,1,18 &8, 5,2, 14.
35 TS2,6,1&35,72; TB 1, 4, 10, 10; PvB 21, 15, 2; ChUp 2, 5, 1 and MaitriUp 6, 33. The SPB
has both systems: five in 1, 5, 3, 13f. (hemanta is followed by spring) & 2, 2, 3, 8 & 8, 5,2, 14 &
11, 2, 7, 32; but six in 10, 4, 5, 2. In the TS 1, 6, 2 hemantasisirau form a dvandva, while other four
are listed separately. The same dvandva also in A$vGS 2, 4, 1and P 2, 4, 28. AB 1, 1 explains that
seasons number five as these two belong together: paficartavo hemantasisirayob samanena (but six
seasons each with two months in AB 4, 26).

36 AV 8,9, 27 sdd abub §itdan sdd u masd usndn rtiin no briata yatamd 'tiriktab. Also quoted in Vogel
1971: 285.

37 Pali hemanta, gimha and vassa, also used by Jains, see Vogel 1971: 301.

38 AV 13, 1, 46 tatraitdv agni adbatta bimdm ghrarmsdm ca rdbitab; cf. RV 10, 37, 10 where Surya
is asked for blessings with these two ($drz himd Sdn ghrnéna).
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rains are pleasant through the absence of both heat and cold.? The ideal lifespan
of human beings was one hundred years, often expressed as a hundred autumns,
sometimes also a hundred winters.*

After the Vedic period, we find more poetic expressions for seasons. In Kali-
dasa, the sun, desirous of going to the north, left Mount Malaya and, driving away
the snow, made the mornings pure and clear (Rv 9, 25 dinamukbani ravir bimani-
grabair vimalayan). Also in Md 39, the sun takes away the tears of frost (praleya-
sram). Perhaps Jayadeva had the Raghuvarh$a passage in mind when writing how
the spring winds from the sandalwood forests blow toward Himalayan peaks to
plunge into the snow.#

In the Ramayana 3, 15, there is a description of the Himalayas in wintertime.
The mountains are then a treasure store of snow (9 himakosadhyo), all the more
so when the sun is far away (dirasiryas). The mornings are frosty, powdered
with snow (11 himadhvasta). The west wind’s touch, cold by nature, is doubly
so now, when it blows at dawn, shot through with snow (15 prakrtya sitalasparso
bimaviddbas ca sampratam | pravati pascimo vayub kale dvigunasitalab).

From Varahamihira, we learn that the sun is usually blood-red in winter, but
when it appears yellowish, it forebodes diseases.** The idea that the sun and the
moon have different colours in different seasons is also found in the Puranic liter-
ature. The texts in question (Brahmapurana, Brahmandapurana, Karmapurana,
Lingapurana) also explain rather reasonably the coldness of winter: the Sun
God sends a different amount of rays to earth in different months.®# But King
Milinda asked, why is the heat of the sun more fierce in winter than in summer?
Nagasena explained that in the hot season, “dust is blown up into clouds, and
pollen agitated by the winds ... (they) heaped together shut off the rays of the sun
... But in the cold season ... the dust is quiet.”#* The medieval poet Jayasi stated
that in the month of Pausya, the sun feels cold and escapes to the warm south
(Lanka; Padmavat stanza 350 in Vaudeville 1965: 62—63).

The Sanskrit “collections of good sayings” (Subhasitasarhgraha) are usually
arranged according to the themes of the poems included. The seasons are a
natural theme and thus we also find strings of poems on winter and the cold

39 AV 7,18, 2 nd ghrdins tatapa nd himd jaghana.

40 Satdm bimah in RV 1, 64, 14; 2, 33, 2; 5, 54, 15; 6, 48, 8; AV 2, 28, 4; 12, 2, 28; hemanta in RV
10, 161, 4; VS 2, 27.

41 Gitag 1, 47 i$acalaw praleyaplavanecchayanusarati Srikhandasailanilab.

42 VM. BS 3, 24 hemante rudhirasannibbah & 26 bemante pito 'rkab.

43 The reasonableness ends, when they quote the actual number of rays: 9oo to 1,500 in the BP,
5,000 to 11,000 in others, according to Vogel 1971: 295 & 317 (table).

44 MIlP 274 bhante nagasena, kissa hemante suriyo kathinam patati, no tatha gimbe ti? gimbe,
maharaja, anupahatar boti rajojalla, vatakkbubbita renil...
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season. The SarngP has sixteen stanzas (3919—3934) on winter in section 137 and
fourteen (3935—3948) on §isira in 138. In Vidyakara’s anthology, section 12 has
thirteen winter stanzas (293—305) and section 13 seventeen on §isira (306—322).
I have referred to them in various parts of my study, but here it suffices to take
up two.

Vidyakara 307 & 308 describe so realistically falling snow that Ingalls suspects
them of coming from a poem describing the northern mountains. As I cannot
better his translations, I quote them: “The heavy snow is falling, not easy to
distinguish / among the smoke-gray damanaka trees, / but for the fire of dung
it forms a tent of beauty. / At dawn it hides the rising sun, / and clinging to
the traveler’s furs, / shows them all white of every limb.”# In the second
stanza, the rising sun is “wrapped in a net of snow so thick you could pierce
it only with a needle” (308 pasa pratargaganapathikab prasthitah pirvasailat
sucibhedyaprabalamabikajalakanthavrtangab).

Even in the Pafjab, winter days are sunny and warm, but nights can be cold.
A Vedic text states that night is the mother of frost (AV 19, 49, 5 himdsya mata).
The poet Abhinanda compared the cruelty of the snowy wind to a hypocrite’s
embrace.** Amaracandra: Padmananda 11, 52 (Warder 2004: 595) gives a descrip-
tion of a frozen forest lake in winter. Note that in Sanskrit the word “forest”
often means “mountains”. In Tamil poetry, the associative strings are even more
canonised than in Sanskrit. Here winter, mountains, night and the erotic senti-
ment belong together.#

In the Rtusarhhara, (Pseudo-)Kalidasa described the six seasons, although he
was mainly concentrating on their erotic aspects, while nature and the weather
were just sort of background. His winter took place in the warm Indian plains.
It was pleasant with sprouting new crops (4, 1), with deer and cranes (4, 8), with
blue water-lilies (nilotpala) blooming in cold lakes (4, 9). There is, in truth, drops
of frost (or just dew?) on grass tops (4, 7) and cold winds born of snow (4, 10). In
the last stanza of the hemanta chapter, the snowy wintertime, praised by cranes,
is clearly characterised with fallen snow (4, 18). In the cold season (sisira), the
nights are cold with plenty of fallen snow and the cool rays of the moon (5, 4).#

45 307 (13, 2) durlaksya syad damanakavane dbamadhiamre patanti |/ karisagneb patamayagrba
vamalilaw tanoti |/ pradurbhava tirayati raver adhvaganam idanim [ sarvanginam disati palitarn
himani. The idea of the smoke of the cow dung fire and frost also in 302 and 303 (12, 10—11).

46 Quoted by Vidyakara 317 (13, 12) asaralajanaslesakriras tusarasamiranab.

47 Lienhard 1974 referring to Tolkappiyam (the rules concerning winter in the kuriici style
of akam or love poetry are found in Porul 953—954). Lienhard goes on showing parallels from
Sanskrit poets and concludes on p. 142 that “Wintergedicht” is a definite genre.

48 Rs 4, 1 navapravalodgamasasyaramyab; 4, 9 susitalani saramsi; 4, 7 trnagralagnais tubinaib;
4, 10 himajarasitair ... marudbbib (PW has v.l. himapata-); 4, 18 vinipatitatusarab kraunicanadopa-
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Warm fire and warm clothes help against the cold of winter. In the Rtusarhhara
(5, 2), the windows are closed during the $isira and people resort to fire, sunshine
and thick clothes. The ladies of graceful waists attracted the prince with their
rustling winter garments (Rv 19, 41 marmarair ... vpaktabemarasanais ... haima-
nair nivasanaib). Bhartrhari gives a nice description of the happy man, who,
eating ghee and yogurt, wearing bright-red clothes, and anointed with Kashmiri
oil, sleeps comfortably in the wintertime, exhausted after love-making.# Cold
water and nightly pastimes were the two positive things (“virtues”) in winter.>°
But to spend winter in warmth and pleasure was an option only for the rich.
In a stanza quoted by Vidyakara, they could look to the coming of the frost as
pleasant, but “it is we poor folk who despair; our lap, half covered by a torn and
beaten rag, receives no better gift than the trembling of our knees”.>*

Started by the Rtusarnhara, the poetic description of the six seasons (sadrtu-
varpana) became a genre. For example, Vastupala in the Naranarayanananda
(early 13th-century epic) canto 4 (according to Warder 2004: 507) listed some of
the characteristic flowers, birds, winds, clouds, snow, etc. of the six seasons in a
mountain forest. A medical work, Susruta, also turns poetic when describing the
seasons. In the winter, the cold north wind blows, the quarters are full of dust
and smoke, the sun is hidden in frost, and lakes are frozen. The animals such as
crows, rhinoceroses, buffaloes, rams and elephants are heated, while some trees
open their flowers. The cold season (§isira) is extremely cold, the four quarters
are agitated by wind and rain; in other respects, the wise man knows it to be
similar with winter.>*

In addition to the six seasons, poets also wrote descriptions of the twelve
months (Hindi barabmasa). This second genre became very popular in early
NIA poetry (East Hindi, Rajasthani, Bengali). In her study, Vaudeville (1965)
lists a number of examples and analyses the different types of Barabmasa. In

gitab ... bimayuktab ... kalab; 5, 4 tusarasaghatanipatasitalab sasankabbabhbib Sisirikrtab ... ratrayab
(snowfall as himdgama also in 5, 8).

49 Bhartrhari 2, 97 (also Ind. Spr. 7417) bemante dadbidugdhasarpirasana, manjisthavasobhrtab...
For winter (bima-rtu) as the season of love, see also Sis’up 6, 61. These ideas of poets about warm
clothing, substantial food, wine and love-making as suitable in wintertime correspond well with
the advice of Caraka 1, 6, 9—21.

50 SarngP 3923 (137, 5) be hemanta smarisyami tvayy atite gunadvayam | ayatnasitalar: vari nisa
ca surataksama //.

51 312 (13, 7, Ingalls’s translation) dbanyana ... ramyas tusaragamab [ asmakam tu vidirna-
danditapatipracchaditoddhatitakrodasvikrtajanuvepathumatawm cetab parawm sidati.

52 1, 6, 22 vayur vaty uttarab §ito rajodbiamakula disab / channas tusaraib savita himanaddha
jalasayab [/ 23 darpita dbvanksakbadgabvamahisorabhrakunjarab / rodbrapriyangupunndgab
puspita himasahvaye |/ 24 §isire Sitam adhikar vatavrstyakula disab / Sesarin hemantavat sarvam
vijiieyarm laksanaw buddhaib //.



48 Kraus KARTTUNEN

her opinion, the two genres have different origins. In the Barabmasa, the main
theme is separation (viraba) from the beloved, described in an erotic or religious
tone, and references to the characteristics of seasons are rare.”

6. NATURE IN WINTER

Wiainter is hard for everyone. According to a Vedic text, it subjects all creatures
to its will: the plants wither, the leaves fall off the trees, the birds retire, etc.>*
The poets also knew that animals have a difficult time in winter. Laksmidhara:
“The monkeys shiver in the wind; sheep, goats, and cattle, thin from cold, are
suffering. / The dogs, although just driven out, return and will not leave the
oven. / And this poor man, sick with the attack of frost, / like a turtle tries to
hide / his limbs within his body.”>

There are further examples. BhNS 32, 62 Nagar (32, 61 Ghosh) in a Pkt.
example: himabae vanawtare aam gao pavinnao “The forest region being stuck
with snow (Ghosh: frost) this elephant comes to tears”. The cow, fortunately, is
protected by her skin against rain, cold and heat (SPB 3, 1, 2, 14 tayaisd varsantam
taya himaw taya ghrnam titiksadbyata). Bees and frost I have discussed elsewhere.®

Plants suffer in winter. In the RV, one’s longing is compared to the longing of
trees for the leaves stolen by frost.” The strong and snowy winter winds bend the
stalks of jasmine (Amaru in Devadhar p. 122, also Ind. Spr. 3801). The priyarngu or
millet becomes pale in the cold wind (Rs 4, 10 vipandutari yati). In the morning,
the jasmine flower is filled with cold dew (Sak 5, 18 vibhdte kundam antastusararn).

Quite often we hear of the poor state of lotuses and water-lilies in the
winter.”® After a snowfall (tusarapatandc caiva), the lotus ponds ravaged by snow
have lost their beauty as the leaves have aged and withered, the filaments and

53 In the second part of her study Vaudeville gives a number of examples in the original and a
French translation. A perusal of this brought very little: Vinayacandra Sari remarked that in the
month Magha the cold increases (stanza 20 mah mdsi macai him-rasi) and in Phalguna the winds
make the leaves fall from trees (st. 23 phagun va-guni panna padariti). In Mulla D2ud, we find a
somewhat more elaborate description, how people try to dispel the cold with warm clothes and
warm food, but nothing seems to help against bitter cold nights (st. 407—408).

54 SPB 1, 5, 4, 1 (ed. 1, 4, 5, 5) hemanto bimah prajab svain vasam upanayate, tasmad dbeman
mlayanty osadhayab, pra vanaspatinam palasani mucyante, pratitaram iva vayawsi bhavanti...

55 Quoted by Vidyakara 313 (13, 8) kampante kapayo bhrsam jadakrsarm go’javikain glayati ' sva
cullikubarodararm ksanam api ksipto ’pi naivojjbati |/ Sitartivyasanaturab punar ayai dino janab
kiirmavat * svany angani Sarira eva bi nibnotum akarnksati; Ingalls’s translation. The same also in
SarngP 3921 (137, 3) with some different readings.

56 Karttunen 2009: 111.

57 RV 10, 68, 10 himéva parnd musitd vanani.

58 Vidyakara 293 (12, 1) kalo so ’yaw kamalasarasam sarpadah kaladatah. Also in 310 and 311
(131 5_6)-
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petals shriveled, and nothing but stalks remain.”® This is often used in similes.
Imprisoned by Ravana, Sita looks like a lotus at the beginning of winter (R 5, 63,
13 Padminiva himagame). In battle, the head of the enemy fell from his neck just
as a lotus, with fibres shrunken by cold, falls from its stalk (Rv 15, 52 himaklista-
kifjalkam iva parikajam). To destroy an enemy, softness is the only way: does not
a snowfall torment the lotus in winter?*® The man, whose wife is always barking
at home like a bitch, will shrink like a lotus at the onset of cold.®* But a young
woman, married to the snow-white old man, will do exactly the same.®* Tears
on the face are compared to cold dewdrops on lotuses (R 6, 98, 10 snapayanti
mukbar bdspair tusdrair iva parikajarn).

But even in wintertime, the sun gives warmth and thus it is possible to raise
winter crops (MkP 101, 23) and the first spring flowers open during the cold
season.

Cool weather was apparently good for grafting trees: according to Varaha-
mihira, this was done in §iSira for those without branches and in early winter
(or just winter) for those with branches (BS 55, 6 ajatasakbar §isire jatasakhan
himagame, ct. Gode 1961).

7. WHITE SNOW

Snow was also used in metaphors and similes as a poetic illustration of bright
white colour. The English “snow-white” has its exact equivalents in Sanskrit
(e.g. himasubbra in Sisup 1, 7). In the Ramayana 1, 39, 21 Bhadra, the guardian-
elephant of the north, is snow-white (himapandura). In the Buddhist story,
the Bodhisattva, sacrificing himself being born as an elephant, shone like the
snow-cover on a mountain peak (himottariya, Jm 30, 23). Snow-white pearls
are mentioned, e.g. in Kd: Rs 4, 2 (tusara...nibba). According to Varahamihira,
baima was one of the eight kinds of pearls (BS 81, 2 & 5). Haimavata peatrls are
mentioned in lexicography, while tin and even fresh butter are called hima (pw).

Varahamihira compares the moon, when exceptionally white (a good omen),
to snow, jasmine, etc.; Ketu to moonbeams, white as silver, snow, white lotus
or jasmine; in a third passage, he has clouds having the lustre of snow, peatls,

59 R 3, 15, 24 jarajarjaritaib parnaib Sirnakesarakarnikaib | nalasesa himadbvasta na bhanti
kamalakarab.

60 Paficatantra Book 3, verse 134 (Kale p. 180 from the Bombay ed., also Ind. Spr. 6385) Satror
ucchedanarthaya na samno sty anyad ausadham | bemante bimapatena padmini kivn na dahyate.

61 Vrddha-Canakya according to Ind. Spr. 5388 yasya bharya grbe nityarn Suniva parigarjati / tasya
sidanti gatrani padminiva bimagame.

62 KSS 30 = 6, 4, 31 himasubbrena tena tvar hemanteneva padmini. Lotus killed by frost also in
KSS 29 = 6, 3, 55 padmasyeva bimahitab.
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conch-shells and moonbeams.® Kalidasa has snow-white (Rs 1, 6 tusaragaura)
garlands, Somadeva an umbrella gleaming white as snow (KSS 18 = 3, 4, 71 chatre
tubinatvisi).

In poetical imagery, the smile or laugh was considered white. Therefore,
the snowy mountain also seemed to be laughing (KSS 73 = 12, 6, 159 himar
hasantam 1va). The simile is discussed by Hara (1995), but his examples do not
mention snow.

Even the night, though very dark in itself, had dazzling white teeth and hair of
snow so that its slow onset gave the poet the idea of an old lady.®

On the other hand, Kalhana compared the snow itself as a target domain to the
whiteness of curds.®

A less pleasant comparison is found in Jayanaka’s Prthvirajavijaya 10, 45
(according to Warder 2004: 386). The Turkish G(h)ori king seemed to have
taken his whiteness from the snow of his native land in the direction of the
Snowy Mountain and on his body he appeared to bear a blameworthy disease.
Jonaraja explains this as the white leprosy (svitra) in his commentary.

A Buddhist idea is found in Vedehathera’s Samantakatavannana 707 (Warder
2004: 335) stating that the value of the life of people is more trifling than that of
ice.

8. MEDICINE

Physicians classed a number of things according to the seasons: the changes of
the three humours, the food, drinks and medicines to be preferred or avoided, the
power of medicinal herbs (Vogel 1971: 304). From this viewpoint, the seasons are
discussed, e.g. in Susruta 1, 6. It is stated that the herbs growing during the rains
reach full power in the winter. The waters are calm, smooth, and very heavy, and
as the sun’s rays are weak, the snowy wind makes the body somewhat numb.®
Vagbhata (AH 1, 12, 24—25) explains that in winter phlegm and wind are calming,

63 VM: BS 4, 30 praleya; 11, 14 SasSikiranarajatabimakumudakusumopamab; 24, 16
bimamauktikasankbasasankakaradyutib.

64 SarigP 3919 (137, 1) himadbavaladantakesi mandadyutitaraka brbattimira | dvigunibbita
rajant vrddbeva Sanaib Sanair yati //.

65 Rajat 3, 225 On the frontier of Kashmir: He saw before him the snowy range, verdant with
waving trees and glittering auspiciously like a dish of curds (lolanokahasadvalain mangalyadadhbi-
patrabbarn dadarsagre).

66 Susruta 1, 6 ta evausadhaya ... balavatyo hemante bhavanty, apas ca prasantah snigdha atyarthain
gurvyas ca, ta upayujyamand mandakiranatvad bhanob satusarapavanopastambhitadebanarn... See
also Caraka 1, 6, 9—21, and SirflgS 1, 2, 24—29.
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but in §isira, wind and bile are calming, while phlegm is accumulating (interpreta-
tion of Zimmermann 1999: 34).

Cold extracts or himas are occasionally used as medicine (Sirr'lgS 2,1, 1; 2,
4, 1 fI.). Caraka (Ci 24, 154) lists cold water, air from ice bags (himapiarnandim
drtinam pavanahbatab) and other cold things among remedies for alcoholism.

Naturally, I have also looked for any mention of frostbite in medicine, but
without success. Apparently it is not included in various lists of diseases and
ailments. Just before I gave this to the press, I happened to note, searching for
something else, the passage AS 6, 49, 160 where the effects of cold wind and
frostbite are listed among the ailments treated by garlic (Sttavatabimadagdba-
taninam ... lasunasya).

9. SNOWY MOUNTAINS

Introducing Prajapati in the Hiranyagarbha hymn, the RV claims that both
the Himalayas and the ocean came from his power, while the AV spoke of the
embryo of snowy mountains.” Perhaps we have here the earliest account of
the common belief that Kashmir and Nepal were originally under water.®® In
mythology, Himalaya is a king, just like human kings (meeting Raghu in Kd:
Rv 4, 79). For the poet of the lower countries, the snow on the Himalayas was
a fault, just like the stain was a fault on the moon.® A boy is afraid of young
breasts, but a grown-up is not even afraid of the Himalayas.”

The snowy chain of the Himalayas is the source of the river systems of the
Indus and the Ganges.” The mountain rivers were cold. According to Kalidasa,
the cooling tears of joy replaced the hot tears of sorrow, just like the Himalayan
stream flowing down into the summer-heated waters of the Ganges and Saraya.”
In another place, he rightly mentions a cold river in the Himalayas (KS 1, 6 tusara-
sruti), but supposes that lions are hunting elephants around it (cf. KSS 22 = g4, 2,

67 RV 10, 121, 4 yasyemé himdvarito mabitvd yasya samudrdin; AV 6, 95, 3 gdrbho himdvata.

68 Rajat 1, 25 Kashmir was in the womb of the Himalayas, filled with water (kuksau himadrer
arnobhib pirna).

69 Subhasitarnava 126 according to Ind. Spr. 2250 candre lafichanata bimawn himagirau; id, 147
(Ind. Spr. 4978) himalayagirib praleyaripo — with two late words! The same idea also in Kd: KS 1,
3 yasya bimain na saubbagyavilopi jatam.

70 Subhasitarnava 226 according to Ind. Spr. 6858 laghayati sma haimdcalam.

71 AV 6, 24, 1 himdvatab prd sravanti sindbau samahba sarngamdh. Cf. the blessing in AV 19, 2, 1
$dm ta dpo baimavatih. Later e.g. Rajat 4, 146 ullanghya bimddrim iva jabnavi; KSS 19 = 3, 5, 111.
72 Rv 14, 3 anandajab Sokajalam asru baspatayor asitar Sisiro bibbeda gavigasaravyor jalam usna-
tapta bimadrinisyanda ivavatirnab.
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76 on elephants and 140 on lions in the Himalayas). Their water was considered
wholesome and healthy (Caraka 1, 27, 209).

The MKP 58 tells the story of a young Brahman who was so absorbed in
admiring the beauty of the Himalayas that the magical ointment was washed
from his feet by melting snow (19 tubinena viliyatd, 28 & 45 himavarina).

The Himalayas were also famous for many healing herbs, already known in
the times of the AV.” In Kalidasa, the luminous plants dispel the darkness which
fills the caves of the snowy mountain.’”* Varahamihira knew reddish Himalayan
diamonds (BS 80, 7 irsattamrar himavati). Himalayan gorges were also the home
of yaks and $arabhas.” And of course the Himalayas were the favourite of hermits
and of divine Vidyadharas.”

A long description of the Himalayas is given by Bharavi in canto 5 of the
Kiratarjuniya: the snowy chain has its usual attributes including many jewels (5,
8, 10), rivers (7) showering small drops of snowy water (9 laghutusaratusarajala-
cyutam), and with snow-white tops glittering with many jewels (12 anekamani-
prabbair ... bimapandubbib ... Sikbarair). The Mountain King himself has snow-
white heads (17 himagaurair acaladbipab Sirobhib). In the well-known myth, Siva
was the son-in-law of the Himalayas.”

The Sanskrit name of the Himalayas somewhat fluctuated, as any combination
of a word for “snow” and for “mountain” was accepted, especially by poets. The
most common name is Himavant, while Himalaya seems to be rather late.” The
other variants include himaksmadbhara (VM:BS 72, 1), bimagiri (KSS 10 = 2, 2, 217;
37 =7, 3, 82; Ind. Spr. 20547 & 2250 above), himadhara (R in PW), bimaprastha
(Harivamm$a in PW), himabbubbrt (MKP 58, 20), himasikbarin (Vikramankacarita
18, 85 in pw), himaga (hima+aga) (Harivarh$a in PW), himdcala (Kir 5, 1; Sis’up

73 AV 4, 9, 9 The ointment coming from the three-peaked snowy mountain (drzjana
tratkakuddw jatdin bimdvatas pdri); 5, 4, 2 The herb born in the snowy mountain (jatdiz himdva-
tas pdri) and 8 in the northern snowy mountain (udan jatd himdvatah); and 19, 39, 1 himdvatas pdri
& 8 ydtra bimdvatab Sirab. In later times, e.g. KSS 28 = 6, 2, 169; Caraka Ci 28, 165.

74 Rv 8, 54 jvalitena gubagatarm tamas tubinddrer tva naktam osadhih. Mountain caves also in Rv
2, 67 haimavatac ca kukseb.

75 Yaks, e.g. in VM: BS 72, 1 camaryab ... imaksmadharakandaresu; $arabhas in Bana HC 5, 132.
76 Hermits, e.g. Kd: KS 1, 54 & BhagP 1, 13, 29; Vidyadharas e.g. KSS 22 = 4, 2, 255; 37 =7, 3,
180; 59 = 10, 3, 9 and 65 = 10, 9, 246.

77 R 4,11, 12 himavan as Sankarasvasura; Bhartrhari 1, 28 tusaradreb siunu. Parvati as Himagirisuta
in KSS 22 = 4, 2, 254 & 42 = 7, §, 225.

78 Himavant as early as the RV, then AV; further R 4, 11, 12, Manu 2, 21 (in the north); Kd:
KS 3,23 & 6, 47, Sak 5, 5+; AK 3, 4, 638; VM:BS 14, 24 (in the north); 16, 17 (presided over by
Mercury); 80, 7; Rajat 5, 152; KSS 52 = 9, 2, 11; MkP e.g. 51, 9 and 58, 16. Himalaya in Kd: KS
6, 94; BhG 10, 25; BhagP 1, 13, 28 and 5, 16, 9; KSS 3, 21.

79 Bhartrhari lith. ed. gangatire himagiri, not in Kosambi.
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13, 27; Rajat 3, 225; 4, 515; KSS 4, 27; 7, 109; 19 = 3, 5, 111; 22 = 4, 2, 76 &
140; 52 = 9, 2, 9; 59 = 10, 3, 9; MkP 58, 34), himacalendra (KSS 28 = 6, 2,
169), himadri (Kd: KS 1, 54 & Rv 14, 3; R3jat 1, 25; 3, 138; 4, 146; KSS 1, 39;
37 =7 3, 180; 52 = 9, 2, 69; 59 = 10, 3, 75; 65 = 10, 9, 246), tusaragiri (Mbh
13, 14, 109), tusarasikbarin (Harsacarita in pw), tusaradri (Md 104; Bhartrhari 1,
28; KSS 1, 40 & 4, 87), tubinaksmabhyt (Kadambari in pw), tubinagiri (Prasanna-
raghava in pw), tubinasaila (KSS 22 = 4, 2, 255), tubinacaila (Harsacarita in pw),
tubinacala (MKP 83, 6), tubinadri (Kd: Rv 8, 54), praleyasaila (KSS 37 = 7, 3, 22;
SarngP 3925), praleyabbidbara (Vikramankac. 18, 77 in pw) and praleyadri (Md
57; Vikramankacarita 18, 86 & 94 in pw).

Another mountain, north of the Himalayas, was known as snow-capped,
Hima- or Hemakata (in Puranas, see e.g. BhagP 5, 16, 9 and 17, 9).

10. COOLNESS

Especially in the hot plains, the idea of snow and frost was not very familiar.
Thus, the snow words may refer just to coolness, for instance, to the cool sand of
ariver (himavalukam — BhagP 10, 29, 45) or to cool fragrant drinking water (Nais
3, 93 tusard). In lexicography, a number of names indicating coolness are given
to camphor because of its cooling effect (hima, himakara, himayukta, himavaluka,
himarka, etc. in the pw). But the most common example is the coolness of the
Moon.

11. COLD MOON

The moon brings coldness or coolness and has cold rays (or hands). With these
it can dispel the heat of fire (Sak 3, 1 visrjati himagarbbair agnim indur mayii-
kbaib). Several poetic names for the moon are derived from this idea: snow-
beamed or -rayed as himagu (VM:BS 104, 9; VM:B] 2, 16; 5, 25; 6, 4; 8, 11;
9, 4; 25, 3), himamayitkha (VM:BS 21, 14), himarasmi (Siéup 9, 68; VM:BJ 2,
16 himarasmija), himamsu (Kd: Rv 5, 16; 6, 47; 14, 80 & Md 87; Ind. Spr. 2:
6896 = Sak 1, 20; AK 1, 6, 171; VM:BS 33, 13; 34, 9), tusarakirana (Sisup 9, 27),
tusararasmi (Prab in PW), tubinakirana (VM:B] 3, 7; -putra in VM:BS 104, 24
is Mercury), tubinagu (VM:B] 5, 15), tubinarasmi (VM:B] 17, 17 acc. to PW),
tubinamayikba (Vikramankac. 104, 19 in pw), tubinawsu (Ind. Spr. 7385; VM:B]
17, 13); praleyarasmi (VM:BS 18, 7); praleyasu (VM:BS 4, 24; Sisup 9, 87). It
can also be snow-handed as himakara (Kd: Rv 9, 38; Vasav 4 & 186 Hall = 208 S;
Rajat 4, 17 of moon-face; VM:BS 24, 33), tusarakara (Prasannaraghava 7, 61) and
tubinakara (Prasannar 6, 23), or snow-lighted as himajyotis (Harivarn$a in PW),
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bhimatvis (KSS 35 = 7, 1, 23 & 85 = 12, 18, 16), himaruci (Sisup 4, 20 & 11, 14; Ind.
Spr. 3123 = *Kamandaki NS 5, 88), himasrut (‘emitting snow’, i.e. snowy light,
Kadambeari in pw), himosra (Bhattik 9, 2 in PW), tubinadyuti (Siéup 9, 30), tuhina-
didbiti (Vikramankac. 11, 37 in pw), or even the abode of snow as himadhaman
(Siéup 4, 20 & 9, 53). Kalidasa compares bright ornaments to the union of the
star Citra and the moon freed from the cold season (Rv 1, 46 himanirmuktayor
yoge citracandramasor iva). Rama burst into tears like the Pausa moon shedding
dewdrops (Rv 14, 84 sabdspas tusaravarsiva sabasyacandrab).

12. DEW AND DROPS

There are four examples of this usage from Kalidasa’s Raghuvarhsa: people’s
faces were bathed in tears like a forest dripping with dew on a windless morning
(15, 66). In the morning, the “dewdrops pure like the polished pearls of a necklace
have fallen on the rosy hearts of the tree-buds” (5, 70). The forest breeze laden
with cold dew drank the drops of his perspiration (9, 68). Blending with the
spray of mountain-cascades ... the refreshing breeze (2, 13).%° The spray from cool
cascades is also found in the Bhagavatapurana.®* Kalidasa mentioned autumnal
dewdrops on leaves (Rs 3, 15 patrantalagnatubinambu). The moon rays are said
to emit cold drops.®* Occasionally, mist is also meant: the sun may be concealed
by clouds, mist, or an eclipse, in the same way as the moon or stars.® In the hot
season, the mist brings coolness.®

13. CONCLUSION

When we look through the material collected (and one could easily find more),
snow and ice are by no means rare in classical Indian literature. Early Vedic culture

80 Rv 15, 66 himanisyandini pratar nirvateva vanasthali; 5, 70 tamrodaresu patitawm tarupalla-
vesu nirdbautahara gulikavisadam bimambbah; 9, 68 sveda..jalakam dacacama satusarasikaro ...
vananilab; 2, 13 prktas tusarair girinirjbaranam ... pavanab.

81 BhagP 4, 25, 18 himanirjbaraviprusmat.

82 Amaru 98 (Ind. Spr. 7385) praleyasikaramucas tubinarmsubbasab. Kd: Rv 14, 84 above.

83 Sun in BhagP 10, 84, 33 siryam iva meghabimoparagaib. In VM:BS 21, 20 the sun or moon
dimmed by mist is mentioned as a good omen in the month of Magha (tusarakalusadyuti ravi-
Sasankau). Moon also in Mbh 9, 64, 6 piarnpacandram iva vyomni tusaravrtamandalam and R 3, 15,
13 tusararunamandalab and Prabodhacandrodaya 1, 23 sandratubinantarito vibbati. Stars in Kd:
KS 2, 19 himaklistaprakasani jyotimsiva.

84 Drstantasataka 25 according to Ind. Spr. 3059 nidaghakale praleyar prayab Saityarn vabaty
alam. Here the hot season seems to confirm to the interpretation as mist. But combined with
wind, it is difficult to say, whether praleya is mist (so Bohtlingk) or snow when it makes one
tremble (Ind. Spr. 4366 = *Bhartrhari in Schiefner praleyavatapracayavikampita).



Toes and Heels Tormented by Hardened Snow 55

was centred in the Punjab and there snow was not so rare in wintertime. The real
winter was found in the mountains and they were rather close. In later times, the
most explicit passages on snow were usually connected with mountains, with
the Himalayas and Kashmir. In the North Indian plains, cold weather and frost
mainly occurred in the night. Thus, we have a number of passages describing cold
winter mornings, when the sun had not had time to warm up the air. For South
Indians, snow was something exotic, but not unknown. The rarity of snow and
experience of it is clearly the reason that words for snow, ice, cold water, water
drops and mist form a tangle where it is often difficult to decide what is actually
meant. This could never happen where snowy winters are a common experi-
ence. Nobody could imagine using Tibetan kba ba or gangs, Finnish lumi or jdd,
English snow or ice, for mist or dewdrops.
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