VIII. NORTHWESTERN INDIA
IN GREEK AND INDIAN SOURCES (2)

1. Fabulous Peoples in Indian Sources

The fabulous peoples of India as described in Greek ethnography and later literature on
mirabilia (including the Alexander legend) do not have any exact parallel in Indian
sources. There are some ethnic wonder stories, but more often curious habits were
invented in mythological contexts. The Ramayana and other books are full of demons
(especially Raksasas) with marvellous features and properties, and different classes of
semi-divine beings like Gandharvas, Apsarases, Yaksas and Nagas are another popular
motif. But even if a legendary northern mountain with a population consisting of
Gandharvas etc. may perhaps be taken as a kind of pseudo-ethnography, the difference
between this and Greek wonder ethnography is notable.

The names and attributes of Indian demons have often been referred to in this con-
nection, but these are not really useful. Too often they are taken as evidence,! but such
comparisons are open to many kinds of criticism. These demons are more or less unique
and do not propagate their physical peculiarities. The number of these peculiarities is so
large that any parallel to fabulous peoples seems necessarily accidental.

We come a little nearer to the Greek type with the account of some tribal peoples like
the Kiratas, the Nisadas and the Pulingas, but here the stress is on their cruelty and savag-
ery, not on any marvellous features or customs. We simply cannot find ancient Indian
tales about those fabulous peoples of India so often described in classical ethnography.

Yet the Indian sources are not wholly devoid of parallels. The lists of peoples we find
in Indian epics contain several names which seem to be exact parallels for some fabulous
peoples found in Classical sources. Here a striking, but somewhat neglected fact is that
we really have only the names for the peoples. There are no tales of the fabulous pro-
perties which so greatly attracted early Greek authors on India. In vain do we consult
such texts as the Jataka or the Paficatantra for them. They seem to have been no part of
the folklore of Aryan India as far as it is reflected in the literature. They were mere vague
rumours about countries situated well outside the Aryan sphere of culture, perhaps even
more vague than their counterparts in Classical literature, where we find at least some
kind of account of them.

The Indian evidence? is mostly found in four geographical lists, already mentioned

1 Even Filliozat (1981, 103) referred to demons as a point of comparison for the fabulous peoples of
Classical accounts.
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in another context. In the Sabhaparvan of the Mahabharata there is a long account of the
conquests made by the Pandava brothers in order to conquer the “world” (Digvijaya-
parvan). The four brothers of Yudhisthira divided the directions between them and the
Southern direction conquered by Sahadeva includes several fabulous peoples.3 Some-
what later in the same book we find a long account of presents brought to Yudhisthira by
many different peoples (Dyataparvan), and again some fabulous peoples are mentio-
ned.# Though these people are said to come from different directions (ndnadigbhyah
Samdagatan), the general geographical context seems to be the Northwest Later we
again meet the Blanket-ears in the army of Duryodhana.6 In the Ramayana the search
for STt contains a long description of the various directions where the search was to be
completed. Here the fabulous peoples are included in the eastern direction.”

2 Among older discussions of this evidence Schwanbeck 1846, 61ff. and especially Stein 1927,
passim, and 1932, 2391f. and 304ff, are most important.
3 Sahadeva's conquests are described in Mbh 2, 28, the fabulous peoples in verses 44ff.;

sagaradvipavasams$ ca arpatin mlecchayonijan/

nisadian purusadims ca karpapravaranan api//44//

ye ca kalamukha nama nara raksasayonayah/

krtsnam kollagirim caiva muracipattanam tatha//45//

dvipam timrahvayam caiva parvatam ramakam tatha/

timimgilam ca nppatim vase cakre mahamatih//46//

ekapidams ca purusdn kevalin vanavasinah/

nagarim samjayantim ca picchandam karahatakam/

ditair vase cakre karam cainin adapayat//47//,
4 Mbh 2, 47-48, fabulous peoples in 47, 15fF.;

dvyaksams trayaksal lalataksan nanadigbhyah samigatan/

ausnisin anivasims$ ca bahukan purusadakan//15//

ekapadam¢ ca tatraham apasyam dvari varitan/

balyartham dadatas tasmai hiragyam rajatam bahu//16//

indragopakavarnabhai $ukavarpan manojavan/

tathaivendrayudhanibhan samdhyabhrasadrsan api//17//

anekavarnin aranyan grhitvisvin manojavan/

jatarfpam anardhyam ca dadus tasyaikapadakah//18//.
3 In verses 12ff. far Northwestern Yavanas are mentioned together with Pragjyotisa, commonly be-
longing to the Northeast. But according to Rénnow 1936, 115ff., there may well have been another Prag-
jyotisa in the Northwest (see also Rajat 4, 171). In 19 many northwestern (Chinese, Huns and Sakas)
and one supposedly southeastern (Orissans) people are mentioned. But even the Odras are probably not
the Orissans (as translated by Van Buitenen; this is also the only meaning given in Dey s.v.), for the
word refers to Uddiyana/Swat (see Lévi 1915, 105ff. and Tucci 1963, 148).
S Mbh 6, 47, 13 vidarbhair mekalais cajva karpapravaranair api/ sahitah sarvasainye-
na bhismam ahavasobhinam.
7R 4,39 contains the eastern direction, verses 24ff,;

mandarasya ca ye kotim samsritah kecid ayatam/

karnapravaranas caiva tathi capy osthakarnakah//24//

ghord lohamukha¢ caiva javanas caikapadakih/

aksaya balavantas ca purusah purusadakah//25//

kiratah karnacidas ca hemangah priyadarsanih/

amamindsanis tatra kirita dvipavasinah//26//

antarjalacara ghora naravyaghra iti srutah/

etesam dlayih sarve viceydh kananaukasah//27//,
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The other two come from later sources. One is the Kiirmavibhaga division already
mentioned (VIL8.). The oldest published version is found in adhyaya 14 of the Brhat-
sarhhita of Varahamihira (the 6th century A.D.), but Kirmavibhaga has apparently been
included in the 23th anga of the unpublished Gargasarhhita (Garglyajyotisa, perhaps the
1st century A.D.).8 Other versions are found in Bhattotpala's commentary to the
Brhatsamhita, in al-BirGnl (closely following the Brhatsamhitd) and in the
Markandeya-Purana (very corrupt version). Fabulous peoples are mentioned in several
directions,? and the directions themselves are rather problematic as all except the south,
southwest and east are located more or less in the Northwest.19

Some of our Indian sources are late, but there is nothing to indicate that these lists
could have contained any influence from the West. It would be rather difficult to think that
the names of fabulous peoples found in them could be due to any such influence. There
are also such names (e.g. vyaghramukha ‘the tiger-faced people’) that are not found in
Western sources.

The geographical distribution of these Indian names is wide, fabulous peoples are
mentioned in the south, in the east and in the Northwest. But no source locates them in
the central region, not even in the more remote parts of it. They always live in some
distant place, well outside the Aryan sphere of culture. The exact location or even the
direction is often difficult to say, as the lists are products of complicated text history. As
we have them, their geography is for the most part anything but exact and reliable.

In one case we may perhaps somewhat limit this geographical variety. The geography
of Sahadeva's conquests might be more complicated than has been supposed. The alleged
southern location of the fabulous peoples here does not necessarily carry us to the
Dravidian South as has been suggested.!1 Sahadeva himself made his conquests only in
Gujarat and Northern Maharashtra,!2 all peoples that are interesting to us were con-
quered through envoys sent from there. The Dravidian South was conquered in a similar

See also Stein 1936b, 1032, where this account is compared with Ptolemy. Lévi (1918, 16ff.) gives a
translation of the geographical section of the Saddharmasmytyupasthanasatra (preserved in Chinese and
Tibetan) which follows our text rather closely. In the eastern direction we meet ia. “les gens qui
s'habillent de l'oreille” and cannibals (Lévi 1918, 17 and 19, discussed in p. 75), but “les hommes aun
pied” are moved to distant southern islands (ibid. 31 and 101).

8 Mitchiner 1986, 107, on the date ibid. 5ff. and 81f,

9 BS 14, 5-7 in the East (atha pirvasyam aﬁjanavgsahhadhvajapadmsmilyavadgirayal_:i
vyaghramukhasuhmakarvatacandrapurah surpakarnas ca//5// khasamagadhasiviragiri-
mithilasamatatodrasvavadanadanturakah/ pragjyotisalauhityaksirodasamudrapurusa-
dah/i/6/! uday:giribhadrngauglakapnnqdrottalakésimekalimbn;;hil;f ekapadatamralipta-
kosalaki vardhaminas ca//7//); 18 in the Southwest (phenagiriyavanamargarakarpapraveya-
parasavasudrah/ barbarakiratakhandakravyad abhiracaficukah//); 23 in the Northwest (venu-
mati phalgulukd guluha marukucchacarmarangakhyah/ ekavilocanasulikadirgha-
grivasyakesds ca//); and 25 in the North (quoted above, in VILS.).

10 The Southwest includes such well-known names as Sindhusauvira, Kimboja and Yavana, the
northeast such as Kaémira, Abhisara and Darada. [ have discussed this geographical orientation in a still
unpublished paper read at the VIIth World Sanskrit Conference at Leiden in August 1987.

11 puskés 1983 and 1986, passim.

12 parpola 1984, 451 suggests a special relation of the Pandavas with this region. Cf. chapter VIIL3.
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way, but somewhat later.13 Therefore, we cannot be sure where the fabulous peoples
were supposed to live. From Gujarat, envoys can travel westward too.

It is more interesting to note that some of the fabulous peoples in Indian sources seem
to belong together. While Sahadeva's envoys conquered the man-eating (purusada)
Nisadas, the Karnapravaranas and the one-footed people (ekapadah purusah) in the
south, the apes searching for Sita were to meet the Karnapravaranas, the Ekapadakas and
man-eating men (purusah purusadakah) in the east, where the Brhatsarhhita refers to the
basket-ears ($drpakarnah), man-eaters (purugadah) and the one-footed people (eka-
padah). Among the peoples bearing presents to Yudhisthira the Karnapravaranas are
missing, 4 but the Purusadakas and the Ekapadas are present. Even in the (south)west
the Brhatsarnhita mentions not only the Kamapraveyas but the Kravyadas, whose dietary
habits can be compared to the man-eaters.15

Thus it seems that the three more or less fabulous peoples mentioned above belong
together, though they are located in different geographical contexts in different sources.
When we remember that Sanskrit literature tells us nothing about these peoples, it seems
likely that they come from somewhere else. Their appearance in early Greek sources!6
points to Northwest India, but in Indian sources an origin to the east of the Aryan culture
is perhaps more likely. An explanation could be that the stories about fabulous peoples
were told by some people living in India before the Aryans. The remnants of these people
now lived on both sides of the area occupied by the Aryans. They might be Dravidians,
but they might equally well be descendants of an earlier Aryan wave. I shall come back to
this later.

13 1n 2, 28, 48. If we are 10 believe the conjecture suggested by Edgerton (1938), he conquered through
envoys even Antioch and Rome.

14 They are found in some northern manuscripts after 2, 48, 17 (insertion 471).

15 In late sources there are similar accounts of fabulous peoples, but these accounts go back to those
mentioned above. Thus for instance the Jaimini-As$vamedha 22, describing the wanderings of Yudhi-
sthira's Aévamedha horse, lists after Strirajya several fabulous peoples including those which are
interesting to us: tato desan sa vividhims taramgena samanvitah/ karnapravaranan eka-
vaktran ekaksapadakian//30// hayananams trinetrams tin dirghandisams tripadakin/ sa-
$rigan ekasriagams ca kharavaktrin upiyayau//31// bhisanasya puram prapto rdksa-
sasya turamgamah... I would like to thank Mr, Petteri Koskikallio for pointing out this passage to
me,

16 we might note that in Western sources some of the fabulous peoples (and often the same as those in
India) tend to be grouped together. Among early authors they are found in the fragments of Scylax,
Ctesias and Megasthenes. In Herodotus they are absent, though he is our main author on Indian cannibals
(see VIIL2)).
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2. Cannibals

Among the unorthodox practices followed by the Northwestern tribes (or some of them)
cannibalism is mentioned in some Indian sources. In the lists of peoples arranged
according to the points of compass the Northwestern direction!7 includes such names as
the Pi§acas and the Raksasas, both well-known man-eaters in Indian lore.18 This leads
us to think of the Herodotean account of the Indian tribes who ate their old and weak
relatives.

There are two different accounts in Herodotus, one about the KaAAaTiat, another
about the Nadalot.19 The former comes probably from Hecataeus,20 the second
perhaps from some other (Persian?) source. The two passages contain a difference, which
has led some scholars to suggest that two different peoples are meant.2! In the first
passage it is not said that the relatives to be eaten are killed, whilst the second expressly
says s0.22 But the first passage is very short; how human flesh was supplied is left
unmentioned. Consequently, we cannot rely on this difference.

The idea of a savage people eating their dead relatives (either killing them or waiting
for a natural death) is connected with the larger ethnographical idea about food habits of
remote peoples,23 but even in this more defined form it early on became a T0T0¢ in
classical ethnography and was often used as an example of the relativity of morals.24
Herodotus ascribed similar customs to Massagetes and Issedones,25 Megasthenes to the

17 The direction may also be given as north or even northeast, but as was pointed out in the preceding
chapter, in these lists the point of orientation is often a western one and even the Northeast includes such
areas as Kashmir and Central Asia. The cannibals of Indian sources are yet not restricted to the NorthwesL.
I have quoted passages locating the purusah purusadakah in the east or in the south.

18 We may perhaps add the Kiratas who in addition to the east are often located also in the northwest
(see Rénnow 1936, 112ff. and especially 116f.) and sometimes described as cannibals (in addition to direct
references, Ronnow 1936, 105 mentions the lexicographer's words ambukirata ‘crocodile’ and jalakirata
‘shark”).

19 Hdr 3, 38 and 99. The former are also mentioned in passing in 3, 97 (oUToL ol AiBlomes kal
ol mAnoloéywpot ToUTOLOL OTEépUaTL PEV YXpEWVTAL TQ auT®, TQ kai ol
KalhavTiaw '1vdoi, oikfpata 8¢ €kTnvral kaTdyaia), though some editors have deleted
the sentence. The context here is not Indian but Ethiopian. It is not clear who are referred to as living
underground, the Ethiopians or the Callatian Indians. An underground people was probably mentioned
carlier by Scylax (F 6-7)

20 Hecataeus F 298 (Jacoby) / 311 (Nenci) Kahatiar: yévog "lvbikov. ‘ExaTaloc "Aoig.

21 50 e.g. Vofchuk 1982b, 92f.

22 Hdy 3, 38 Aapetoc 0& petd TalTa kahéoac "lvbGy Toug kaheopévoug Kahha-
tlag, ol ToUc yovéag katéoSiovot, elpeTo KTA.; 3, 99 (end) TOV ydp 67 €c yfipac
amkbdpevoy SloavTes KoTeuwyEovTal. ¢c 6¢ ToUTOU AbOyov oU nohAol TIVEG
QUTOV amkvéovTar mpd ydp Tol Tov €¢ voloov minmTovTa mavTa KTE(VoUOL.
23 See chapter V.1.

24 A5 in Hdt 3, 38. See the discussion by Rankin (1969).

25 Hdt 1, 216 and 4, 26. Here the difference suggested for the Indian accounts is actually stated. The
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tribes which inhabit the Caucasus,26 and Strabo's account of Irish customs is clearly
related.2’ To Issedones is ascribed the additional custom of using the skull of the
deceased as a drinking cup.

But as much as man-eating was a Témoc in classical literature, there were several
peoples with anthropophagous customs in different parts of the ancient world. Although
their existence in the most remote countries (as seen from Greece) was well in accordance
with the ethnographical theory,28 a conscientious author probably preferred cases where
such peoples were somehow attested. A certain similarity of the accounts might then be
ascribed to the theory as probably there was not a great deal of available information
concemning, for instance, Indian cannibals. On the other hand, the kind of cannibalism
described in these accounts may have had similar forms in different places. From the
accounts it becomes clear that it was ritualistic29 and was wholly regulated, though the
Greek as well as the 18th and 19th century Western imagination tends to see it as wholly
offensive,

That there were anthropophagous customs among some Iranian peoples does not seem
to be a mere ethnological abstraction of Herodotus.30 But Iranian parallels do not mean
that there were no real Indian counterparts to Herodotean cannibals. Such have been
suggested often enough, and confident identifications have been offered.

The starting-point has been that the Nadalot lived in the east and that Herodotus' pre-
ceding chapter (3, 98) ends with a people living in the Indus Delta. Therefore, most have
taken the southeastern direction from the delta for granted and suggested Bhils or Gonds
or, on account of the name, even the Pandyas of southernmost India.3! But when we
read the text carefully, this is perhaps not so evident. In 3, 98 Herodotus speaks not only

Massagetae kill and eat their old people, but do not touch the flesh of someone who has died of an illness
(Emeav 0¢ vépwy yévnTal KapTa, ol TpoofikovTéC of TAVTEC ouvehSovTeg
90ovol pv kal GAAa mpdBata dpa auTQ, éwhoavteg 8¢ TE kpéa KaTeuw-
xéovtat, TalTa pév Ta OABLOTATA ogL vevdulotar, Tov 8¢ volow TeheuTh-
oavTa oV kaTaotTéovTar GAAd YA kpUmTouo, OUHQOPAY TOLEUPEVOL OTL oUK
{keTo éc T0 TUSfival). The Issedones, however, seem to wait until the victim has died a natural
death and only then prepare their feast (vopoiol 8¢ 'loondévec Tololoide AéEyovTal
xpdoBar- émeav avdpl amoBavy naThp, ol TPOUNKOVTEC TMAVTEC Tpoodyoudt
npoBaTta kal EmelTa TalTa S0oavTec kal kataTapbvTec Ta KpEa KaTa-
Tauvouot kal Tov Tol dekopévou TeSvedTa yovéa, davapeitavteg 0¢ mavTa Ta
kpéa balta mpoTiSevrau).

26 F 27b (from Strabo) gnol yap ToUg Tov Kalkaoov oikodvTag év T eavepd
yuvaikl ployeo9ar, kal oapkopayelv ta TOV OUYYEVQV oOpaTa. This can hardly
be kept separate from Herodotus (see also Stein 1932, 238). By the Caucasus, Hindukush is probably
meant.

27 Strabo 4, 5, 4 mentioned above (chapter V.2.).

28 See Rossellini & Said 1978, 9551, and chapter V.1.

29 This has been emphasized in the case of the Indian cannibals of Herodotus by Fremkian (1958, 233).
See also Bolton 1962, 76ff. (on Issedones).

30 Faik 1986, 16 and 39 (quoting Widengren). See also Parpola 1988, 257f.

31 Bhils e.g. by Charpentier 1918, 478, Gonds by Lassen 1852, 635 (cf. Lassen 1847, 375), Pandyas by
Puskds 1983, 205 and 1986, 258f. On the other hand, there were also Pandyas/Pandavas in the Northwest
(see VIIL.3.).
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of the Delta people. He established the desert as the eastern boundary of India and stated
that among Indians there are many tribes who speak different languages and have diffe-
rent customs.32 Then he gives an account of several Indian tribes: some (ol 6€) live in
the Indus Delta, others (3, 99 &AAov) live in the east and eat human flesh,33 still others
(3, 100 éTépwv 8¢ 'lvb@V) do not kill anything. It is possible that the Nadatot do not
belong east of the delta people, but just to the eastern part of the India known to
Herodotus.34 In any case, a knowledge of what is now Central or South India is hardly
likely in Herodotus.

The actual form of cannibalism — eating old and sick relatives — seems to be unattested
in Indian literature, but separately we find both the abandoning of old people and canniba-
lism. The first custom was noticed by Winternitz in connection with the Mahabhdrata
story of Dirghatamas, whose wicked sons tied their blind old father to a raft and threw
him into the water.35 Winternitz saw in this a survival of an ancient custom and com-
pared it with Herodotean cannibals eating their old relatives. There are more curious and
interesting elements in the story of Dirghatamas. As was noticed by Winternitz, too, his
family was apparently polyandrous, as his father's younger brother had intercourse with
his mother. Datta has pointed out that when Mamata (and the foetus himself) opposes her
brother-in-law's advances it happens not because of any moral scruples concerning such a
relation, but because of the waste of his semen in a woman who is already pregnant.30
In the part not included in the critical edition it is reported that Dirghatamas learned the
godharma, practised it and enraged the other munis by such excessive behaviour.
According to Nilakantha this godharma means prakasamaithuna, which can be compared
with Herodotus.37

32 Hat 3, 98 'lvbdv yap TO mpdg THV Nd ¢onuin oti dia TV wdppov. EoTu Y
noA\d E9vea 'lvdOV kal oUk dpdwwva 00iOL, kai ol pév autdv vopadbeg eiot,
ol 8¢ o, ot b¢ év ToloL EAeot oikéouat ToU noTapol kTA.

33 Har 3, 99 dANot B¢ TOV IvddV TpoS A6 oikéovTes ToUTwy. The question is, are
these “other Indians living to the east of these (the delta people)” or is the meaning “others of those
Indians living in the east™?

34 The southeastern direction is actually mentioned in 3, 101 (quoted in chapter IL5.), bul it is not
certain that the Madatol are included here. As to the KahhaTiat, if they are not the same people, we
have no idea about their location. Puskds (1986, 259) identifies them tentatively with the Kalamukhas
mentioned among Sahadeva's conquests (Mbh 2, 28, 45), but this depends only on the similarity of the
names.

35 Winternitz 1897, 723 referring to Mbh (crit. ed.) 1, 98, 18f. lobhamohdbhibhdtas te putras
tam gautamidayah/ kiasthe samudre praksipya gangiayamsamavasrjan// na syad andhas
ca vrddhas ca bhartavyo 'yam iti sma te/ cintayitvi tatah krirah pratijagmur atho
grhan, The legend is already referred to in RS 1, 158, See also Datta 1979, 841f.

36 Data 1979, 10ff., especially 17 and 27.

37 Mbh insertion 1038* after 1, 98, 17 or 18ab found in northern recensions: dharmatma ca
mahatma vedavedangaparagah/ godharmam saurabheyac ca so 'dhitya pikhilam sunah/
pravartata tatha kartuom sraddhavims tam asankaya/ tato vitathamaryidam tam drstva
munisattamah/ kruddhd mohabhibhutas te sarve tatrasramaukasah/ aho 'yam bhinna-
maryado nasrame vastum arhati/ tasmid enam vayam sarve papatminam tyajamahe/
ity anyonyam samabhasya te dirghatamasam munim/ Nilakantha's commentary is quoted by
Sorensen s.v. Dirghatamas. This version is also found in several Puranas, and casting into the
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Another well-known case of the abandoning of old people is the Vedic legend of
Cyavana. Here a nomadic clan (the Bhygus) abandons their old man Cyavana, who is
simply left behind.38 In the Mahabharata the same clan, the Bhargavas, are described
with many fierce and curious, often remarkably un-Aryan habits.39 The famous
Bhargava hero Rama Jamadagnya (Parasurama) is said to have killed his own mother,
and the whole history of the Bhargavas as collected by Goldman is full of violent epi-
sodes. The Bhargavas are also drunkards among the Brahmans. Intoxication itself was
created by Cyavana in the form of a demon called Mada, who was later put into drink,
women, dice and hunting.40 Sukra (USanas) is described as habitually drinking sura
until after a bad joke made at his expense by the Asuras he introduced the prohibition of
drinking.41 But the Bhargavas are not connected with the Northwest. As to the
abandoning of the old, in a way we might say that the entire orthodox system of four
Sramas means that old people are expected to leave the community and will not be
supported by the next generation.

A long time ago Charpentier connected the Herodotean Nadatol with the Vrityas and
the origins of the Saiva religion.42 Among the Vratyas and the Saivas, human sacrifice
and even cannibalism have been attested .43 Charpentier's idea contains good points, but
as such it cannot be accepted. The common geographical context of the Vratyas is far in
the east, in Magadha,*4 and it is extremely unlikely that Herodotus could have any
knowledge of them. And when Charpentier saw in Nadaiol a somewhat erroneous
account of eastern Saivas given to Scylax by western non-Saivas, he was hardly correct.
Indian religious chronology does not really allow us to speak of Saivas in the fifth century
B.C., and it is not so clear that proto-Saivism belongs to Magadha. Later Charpentier
himself connected this proto-Saiva religion with the Indus country, and located NaSatot
somewhere east of the mouth of the Indus. Thus he found them among the Bhils, the
Pulindas, the Sabaras and other primitive Vindhya tribes, among whom human sacrifice is
reported until the 19th century.45 But they are not known to have been cannibals.

There are more Indian cannibals in classical literature. Accordin g to Pliny, Indian (but
living in the Northwest, near Central Asia) Casiri eat human flesh.46 They may be the

river is there explained as punishment for Dirghatamas’ promiscuous behaviour (Datta 1979, 85).
Hdt 3, 101 peitic 8¢ ToUTwy TOV 'Ivddv TOV kaTéheta mavTwy éppavic (pra-
kasamaithuna) €07\ xata mep TOV mpoBaTwY (godharma).

38 sp 4, 1,5 and JB 3, 120, see also Witzel 1987b. For a similar legend indicated in RV see ibid.
387.

39 Goldman 1977, passim. Goldman (p. 145) concludes that they were perhaps a caste or clan, masters
of martial activities and followers of customs prohibited to orthodox Brahmans. We may also note that
Sukra, the sacrificial priest of the Asuras was a Bhargava (ibid. 1241T.).

40 Mbh 3, 124, 18 - 125, 8.

1 Mbh 1, 71, 32ff. See also Goldman 1977, 127 and 144,

42 Charpentier 1909, 158.

43 Falk 1986, 38ff.

44 But see what I say about them at the end of chapter VIL8.

43 Charpentier 1918, 475f. and 478.

6N H. 6, 20, 55 Indorum Casiri introrsus ad Scythas versi humanis corporibus vescuntur. In the
same passage such peoples as Attacori (Uttarakuru) and Tochari are mentioned.
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same as the Cosiri mentioned a little later among the peoples living in Himalaya.47
There have been several attempts to give them an Indian name. They have thus been
connected with Ptolemy's (7, 1, 47) Kaomipalol and Kashmir as well as with
Kasyapapura/ Multan.48 Beside kasmira, the form khasira has been often quoted from
the Mahabharata,49 but has to be abandoned with the critical edition. Kausika/Kau§ila
has been quoted from the Vedas.50 Eggermont has the important observation that in spite
of geographical difference the cannibal Gamerae (Iapfipat) of Ptolemy may represent the
same people as our Casiri. But he fails to convince one that “these Gamerae or Casiri are
the shadows of the ancient Saka people of the Gimirri, who in the VIIIth-VIIth centuries
B.C. had passed the Caucasus, invaded northern Persia, fought with Assyrians and had
conquered Asia Minor” but had nothing at all to do with India.3! Grierson's idea is
rather interesting that the Khasas (or Khasiras) are meant, who at an early period lived in
Kashmir,52

The problem here is that we do not know enough to make any reliable identification
concerning the Casiri/Cosiri. To be useful, such an explanation should somehow include
cannibalism,53 the only piece of information we have about them. In any case, it is a
rather dubious method to try and find out names in Indian sources by looking at some
superficial resemblance to the names given in classical accounts in a geographical context
which is not wholly different. It is more interesting, in my opinion, to investigate the
appearance of cannibalism in the Northwest and especially in Kashmir.

Stories about anthropophagous customs are cited from the Dards of Gilgit># and
from the Pashais of Nuristan.53 We are told that the Dards of Gilgit had a reputation for
cannibalism amongst the Kashmiris as late as 1866, and that one Dardic tribe would
accuse another of the practice, whilst the Dards themselves confess to the custom of
drinking the blood of a slain enemy.56 Among the Nuristani and Dardic peoples many

41N, H. 6, 21, 64 gentes, quas memorare non pigeat, a montibus Hemodis, quorum promunturium
Imaus vocatur incolarum lingua nivosum <sic> significante, Isari, Cosiri, Izi et per iuga Chirolosagi...
This has sometimes been ascribed with slight grounds to Megasthenes (as F 56 in Schwanbeck).

48 Kashmir first suggested by Troyer in 1840, then e.g. Tomaschek 1899, Multan by Foucher 1947,
198 (for Prolemy, not Pliny). See André & Filliozat 1980, 80f. (on Casiri, favouring Multan).

49 McCrindle 1877, 132 citing St. Martin.

50 André & Filliozat 1980, 92. (on Cosiri).

51 piolemy 7, 2, 16, discussed in Eggermont 1984a, 210f. (see also 222f.) To the parallels discussed by
him we may add that the neighbouring country in Plolemy, Kippadia, corresponds to the Chirotosagi
of Pliny's account on Cosiri. It is not clear that the Casiri account comes from Amometus as thought
by Eggermont, ibid.

52 Grierson 1916, 3, supported with additional evidence by Rénnow (1936, 123ff.), who refers to
Pliny's (6, 23, 73) Gentes montanae inter eum [Indum] et lomanem Caesi, Caetriboni... and Ptolemy's
Kao{a in Scythia (6, 15, 2 and 3) and Serica (6, 16, 2 and 3). See also Tucci 1977, 20 and 82. We may
note that the KhaSas were among those peoples who in Mahabharata brought the ant gold.

53 A reference to the Issedones having cannibal customs and the supposition that they live in neigh-
bouring Tibet (Tomaschek 1899) is not sufficient.

54 About a cannibal king, quoted by Grierson (1905, 285f.) from Leitner. In 286, note 2, Grierson
compares it with the Mahasutasomajataka (Jataka V, n. 537).

55 A princess who attempts to eat her brother, quoted by Grierson (1905, 287f.) from Leitner.
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stories of cannibal demons are told.57

According to the Kashmirian tradition preserved in the Rajatarangini and the
Nrlamata-Purana the original inhabitants of Kashmir were the Nagas and the Pigacas,
mentioned among the Northwestern “peoples” as early as in the epics.58 This has been
interpreted as referring to a population consisting of snake-worshippers and cannibals,3?
and certainly the Pi§acas were cannibals. This does not make all the Pisacas of Indian
literature a Northwestern cannibal people, often the word has been used for a kind of
goblin, but even then it seems that it also denoted a Northwestern people.50 In a more
general way we can also note the general unorthodox character of the Northwesterners,
who practise an orgiastic religion, are barbarians with no Brahmans among them and are
originally thought to be degraded Ksatriyas.6!

3. Pandava

In chapter VL.3. I pointed to the difficulty of reaching the original core of the Maha-
bharata and the different ways — historical and mythical — attempted to interpret of the
origins of the great epic of India. Even here I do not claim any preference for one
particular interpretation, yet I have taken one as a hypothesis compatible with the classical
evidence. Without thinking it to be a conclusive solution I shall proceed to discuss the
Pandavas in the light of this hypothesis and the classical evidence.

The “pale” King Pandu and his five sons with such remarkably unorthodox customs
as polyandry®2 and the violation all the accustomed rules of chivalrous warfare have

36 Grierson 1905, 286.

57 See e.g. Jetmar 1975, 64, 139, 222, 224, 272ff. and 436.

38 Rajat 1, 28ff. on the Nagas, 1, 184 on the Yaksas apparently corresponding to the Pisicas
(see note in Stein's translation), NiIP 66ff. on the Nagas, 200ff. on the PiSacas. For Mbh see
Grierson 1912, for the legendary history of Kashmir Vogel 1926, 220ff,

39 Ronnow 1936, 126ff. The references 10 the PiSacas in Kashmir and in the Northwest are so numerous
that the complicated question of the home of the Paisdci Prakrit (see e.g. Hiniiber 1981) makes little
difference. Cf. Van Nooten 1971, 62: “The Pigacas were probably originally a tribe of cannibals living in
Northwest India.”

60 Cf. Macdonell & Keith s.v. Pigica.

61 Summarized in Grierson 1916, 3ff. with a special reference to Khasas. His references are to M. bh,
Manu and, for Northwesterners having no Brahmans, to the late BhigP (9, 20, 30 kirdtahiinan
yavanan andhrin kaikan khasifi chakdn/ abrahmanyin arpams cahan mlecchin dig-
vijaye 'khildn//). So late a source is not very useful in the context of classical sources as there have
been so many changes in the Northwest,

62 In addition to the polyandry of his sons, Pandu himself seems to have had rather unorthodox sexual
habits (see Mbh 1, 113 and Datta 1979, 65ff. and 108f.).
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caused many headaches for ancient as well as modern commentators of the great epic.
Many explanations have been offered, sometimes with much ingeniousness and
imagination, but rarely anything really worth mentioning has been offered. Often their
peculiarities have been simply put aside as “un-Aryan”, but as Winternitz noticed long
ago, “what right have we to describe everything we do not like as ‘un-Aryan’?”63
Another possibility is that they were Aryans, but perhaps did not belong to the orthodox
Vedic circles. This hypothesis is presented by Parpola who states: “The Pandus/Pandavas
may therefore represent a new wave of marauding Aryans coming from Central Asia to
northemn and westem India around the eighth or ninth century B.C."64

There are several arguments for such a hypothesis. When the Pandus/Pandavas seem
to be wholly absent in the Veda, the Kurus are mentioned.65 The Buddhist sources
describe the Pandus/Pandavas as “a marauding hill tribe which infested eastern as well as
western regions including Kosala, Ujjayini and probably also Taksasila”.66 Their
fraternal polyandry was an entirely un-Vedic and shocking custom for Indo-Aryan con-
temporaries, but corresponds to some extent to the Massagetan custom described by
Herodotus.67

Further, the very name pandu as well as the related pandura/pandara®® means
‘white, whitish, yellow, pale’. Pandu himself is stated in the Mahabharata to be the
“pale” king (with various more or less clumsy explanations for his paleness) and one of
his sons is Arjuna ‘shining, whitish’. According to Parpola this paleness originally
means the lighter skin of the newcomers in the hot sun of India, where older Vedic
Aryans had already become tanned enough. The word pangu has no satisfactory etymo-
logy, and Parpola suggests a Dravidian one, which gives some reason to think they must
have come through the southern way (via Sind, Guijarat and Malwa).6%

63 Winternitz 1897, 756. A non-Aryan origin of the Pandavas has been suggested e.g. by Meyer (1971,
108). As far as the rules of chivalrous warfare as found in the great epic are concerned, they are not parti-
cularly Aryan. There was a rather similar set of rules followed in the Tamil South in the Cankam period
(see e.g. Kanakasabhai 1904, 651f.). Of course breaking these rules is not so strange if one consults the
Arthaéastra instead of the Dharmasastra and the epics; in the latter the rules often seem to be rather
idealistic in comparison with the hard reality of warfare.

64 parpola 1984, 455.

65 parpola 1984, 453f. This has been used earlier for Holtzmann's old hypothesis of the original Mbh
being a Kuru epic, afterwards rewritten to pul the intruding Pandavas in a favourable light (Winternitz
1908, 394). Another explanation makes Kuru/Pangava a late substitute for the original Kuru/Paficala (see
Vekerdi 1974, 261).

66 parpola 1984, 454,

67 parpola 1984, 454f. In the Veda, polyandry is never mentioned (Macdonell & Keith s.v. pati, p. 479
and Kane 1941, 554). For Indo-Aryan reaction to Pandava polyandry, see Mbh 1, chapters 187-189, for
Massagelae, Hdt 1, 216 vopoiot ¢ ypéwvTal Tolotoide yuvaika pév yapéer Exao-
toc, TatTnot 8¢ émikowa ypéwvTal 76 yap 3k0Sac waol “"EMANVES motéely, ov
sk08aL elol ol motéovTeg dahha Mao gayétar TAc yap ¢mupfion Yuvaikog
MaooayéTne aviip, TOV QAPETPERVE amokpepdoag mpd Thic auagng ployeTal
abedc.

68 According to PW and Mayrhofer (s.v.), pangdura is found in classical Sanskrit sources only (R,
Sakuntala, AK, BS et al.), but pandu/pandara is already Vedic (SB).

69 parpola 1984, 455.
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All this can be neatly connected with archaeological evidence connecting the Pandavas
and the Yadavas (a connection between them is prominent in the epic) with the Black and
Red Ware found in several north Indian sites together (and often slightly later) with the
Painted Grey Ware now commonly connected with the Vedic culture.’0 Combining
literary and archaeological evidence Parpola suggests that they were in the north from the
8th to 5th century and then moved to the south through Gujarat.”! This southern
immigration he connects with the beginnings of the Megalithic culture of the south, as the
early “megalith people” seem to have been maraudin g pastoral nomads with both horses
and Black and Red Ware,72

There is also literary evidence from the South. The Sinhala kingdom of Sri Lanka was
founded by immigrants from the north, and among them the Pandus seem to have had a
prominent role. Probably they also had some relation with the Pandya kingdom of
southernmost India, where also Megasthenes' Navdain,”3 the daughter of the Indian
Heracles, perhaps lived. Parpola has also pointed out several links which connect the
Pandavas and the Yadavas of the Mahabharata, the Yadava country around Mathura,
Gujarat, South Indian Pandya (with Madurai) and the Pandus of Sri Lanka.74

Here I must make one reservation. The discussion ao far is designed to show that
there are good reasons to see the Pandus/Pandavas as an ethnic group intruding into
India. But even if it is easy and not wholly unlikely to make them a later wave of Indo-
Aryans, here we cannot be very sure. Herodotus' account mentioned above represents the
idea common in early Greek ethnography about the sexual behaviour of distant peoples,
and the account itself does not fit very well with polyandry proper.75 A Dravidian

70 On the other hand, in chapter V1.3 we saw that there is also a connection between the Mahabharata
and Painted Grey Ware sites. Vasil'kov (1982, 58f.) considers also the possibility that the great epic
reflects a conflict between cultures represented by Painted Grey Ware and Northern Black Polished Ware.
1 Parpola 1984, 457f,

72 Parpola 1984, 458f. In a much later age the megaliths have been assigned 1o the Pandavas of folk
tradition,

73 1t has been pointed out by Hiniiber (1985, 1110 on Arrianus, Ind. 8,7) that the name might well
represent Indian *Papdeya ‘daughter of Pandu’. According to Patafijali (on Varttika 3 on P 4,1, 168
pandor dyan vyaktah/ pandyah) and Kis (on P 4, 1, 171 pandor janapadasabdat ksatri-
yad dyan vaktavyah/ pandyah) Pandya is an irregular patronymic formation from Pandu (cf, Parpola
1984, 451). In Tamil sources (quoted in André & Filliozat 1980, 157) a similar legend as that of the
daughter of Heracles (otherwise unattested in India) is told about queen Papii (Pandi) of Panjiyar
(Pandya). See also VIIL3,

74 Parpola 1984, 451f. (see also Law 1973, 190ff. and André & Filliozat 1980, 155ft.).

75 Of course, just because the theory supposed promiscuity in a distant people, a Greek author could
instinctively turn a real account of polyandry into what was expected. Even the original account might not
have been too exact about the real customs followed by the Massagetae. In the same way I suppose that
curious accounts of sexual transgression in the Mahabhbharata simply refer to a different set of rules of
sexual behaviour, though they might have been interpreted as reminiscences of ancient promiscuity at an
early date (as they certainly are by some modern scholars, see Datta 1979, 111f 2)- With such verses as
Mbh 1, 113, 4 (anivptah kila purd striya @san varinane/ kamacdraviharinyah svatantras
cirulocane//) and the following verses it is indeed casy to think of promiscuity, but then it is also
stated in verse 6 that purinadrsto dharmo ' yam pijyate ca maharsibhih. It is the greater sexual
freedom of women which has so easily been interpreted as promiscuity by Indians and Westerners alike.
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etymology says nothing about their ethnic origin, and in the first millennium the horse
was no longer solely used by Indo-Europeans, as it was earlier.’6

In any case, this Pandava hypothesis suits very well with our Northwestern view-
point. Actually, both parties in the great war had strong ties with the Northwest. The
mother of the Kauravas, Gandharf, was born in the Northwest, as her name indicates.
According to the Buddhist Kunalajataka, the five sons of Pandu came to the svayarhvara
of their would-be bride from Takkasila (Taxila), where they had studied under world
famous teachers.”” In the Mahabharata we find the Pandyas (and the Colas, which
reduces the worth of the passage) mentioned among Northwestern peoples.’8 According
to Markandeya and Laksmidhara, Pandya is one of the eleven PaiSacT countries’? and
the Nilamata-Purana refers to a tirtha called Pandavatirtha in Kashmir (present Pand
Chak 5 miles southeast of Srinagar).80 Another late source (the Markandeya-Purina)
lists Pandyas among the southwestern peoples, but the better version does not mention
them.81

As to the polyandry practised by Pandavas,82 the same practice has been found in the
far South, among the Bhils of Gujarat/Maharashtra and in the Western Himalaya,33 the
last location being near enough to the Pandavas and to the peoples mentioned in the
classical sources I shall soon discuss. Of the two types of polyandry, the southern
practice is characterized as matriarchal, the northwestern as well as the case of the
Pandava brothers as fraternal.84 The custom is now disappearing, but a hundred years
ago it was stated “that in Kumaun between the Tons and Jumna river about Kalsi,

76 See Parpola 1988, 196f.

77 Jataka V, n. 536, p. 426 tada Pandurdjagottato Ajjuno Nakulo Bhimaseno Yuddhi-
tthilo Sahadevo ti ime pafica Pandurajaputta Takkasilaya disapamokkhassa dcariyassa
santike sippam gahetva desacdrittam janissima 'ti vicaranta Baranasim patta.

78 Mbh 6, 46, 49f. pisici darada$ caiva pundrah kundivisaih saha/ madaka latakas
caiva tanganih parataiganih// bahlikds tittiras caiva coldh pandyas ca bharata/ ete
janapada rijan daksinam paksam asritah// According to Dey (ss. vv.), with the exception of the
castern Pundras and the two last-mentioned names, all these peoples either belong to the Northwest or are
unknown.

79 Both quoted in Pischel 1981, 33f. Markandeya's list includes southern names like Daksindiya
and Dravida, but in Laksmidhara the perspective is clearly northwestern, including such names as
Kekaya, Bahlika, Nepila, Gandhara and Bhola.

80 N7IP 1322.

81 MarkP 55 (Pargiter 58), 31 drivandh sargikah sudrah karpapradheyabarbarah/ kiratah
piradih piandyas tathd parasavah kalah, but see BS 14, 18 quoted above in VIIL1. In both texts
the southwest is centred in Sind.

82 The history of polyandry in India is discussed in Jolly 1896, 47f., Meyer 1871, 108f. and Kane
1941, 554ff.

83 Ghirshman 1948, 125f. presents some evidence, mostly from the first millennium A.D., suggesting
that it has existed even further in the west. But he seems to err in saying that the Basgali Kafirs are poly-
androus (ibid. 125). The Basgalis are the castern branch of the Katis of Nuristan, and their marriage is
matrilinear, but not polyandrous (Jettmar 1975, 44f.). According to Jettmar, among the Nuristani and
Dard peoples polyandry is customary only among some Shina speaking Dards living in the neighbour-
hood of (polyandrous and Tibetan) Ladakh (ibid. 228).

84 Kane 1941, 555f.
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Rajputs, brahmanas, Sudras all practice polyandry and the children are all attributed to the
eldest brother who is alive”.85 It is true that Draupadi's children did not all belong to
Yudhisthira, but then polyandry with the division of the children is reported to have
existed in the Pafijab.86

In ancient Indian literature polyandry is rarely mentioned in contexts other than the
case of Draupadf. Apastamba seems to mention it as an obsolete habit,87 and a quotation
from the lost Brhaspatismyti ascribes the custom to another country.88 Instead of proper
fraternal polyandry these may also point to the extended form of niyoga, which allows
relations between a wife and her husband's younger brothers. This custom has been
mentioned in VIIL.2. in connection with the birth of Dirghatamas, and the same is told
still in the 19th century of the Jats of the Pagijab.89

In classical sources we find some references which seem to be related to the Pandus/
Pandavas. Ctesias knew of a mountain people called Pandarae, who were white-haired
(OIA pandara ‘white’) in their youth but darkened later.90 As Ctesias belongs to a
much earlier period than Megasthenes, we cannot connect this with the Megasthenian
account of the daughter of Heracles and his people, who had a life span of forty years,
whereas Ctesias' Pandarae lived two hundred.9! The fragment of Ctesias does not
mention polyandry, but this could well be connected with Heracles' daughter and people,
sola Indorum regnata feminis.

Ptolemy knew of the country of the “Pandovoi” situated east of the Bidaspes (Jhelam)
with towns well-known from the history of Alexander and the Indo-Greek kingdoms:
Labaca, Sagala, Bucephala and Tomusa.92 Pandovoi has been commonly (and with good
grounds) connected with Pandavas.

It is possible that our supposed migration is reflected in one further Buddhist source,

85 Kane 1941, 556 quoting Bh. Indraji (/A 8, p. 88).

86 Jolly 1896, 48. It is also interesting Lo see that the way the princes in the Mbh arranged their lives
in their common marriage corresponds very well Lo what has been told about Northwestern (Kulu) and
Southemn (Nayar) polyandry (Winternitz 1897, 758).

87 ApDh 2, 10, 27, 3f. kulaya hi stri pradiyata ity upadisanti/ tad indriyadaurbalyad
vipratipannam.

88 Smyticandrika 1, 10 quoted by Kane (1941, 555) kule kanyapradanam ca desesv anyesu
drsyate. Kane shows that this does not necessarily point to the South (as supposed by Jolly 1896, 47).
8 Jolly 1896, 43.

90 Clesias F 52 (Pliny 7, 2, 28) ...Macrobios. Clesias genlem ex his, quae appelletur Pandarae, in
convallibus sitam annos ducenos vivere, in iuventa candido capillo qui in senectute nigrescat.

91 They were connected by Pliny himself, whose account is rather confused. Fragments from Cleitarchus
(F 23) and Megasthenes (F 13d) about Mandi (probably Pandae was meant, at least by Megasthenes)
giving birth at seven and being old at forty. But this is not from Ctesias and we must drop the emendation
of Mayhoff (accepted by Rackham without mentioning it in his apparatus) who on account of Pliny 6,
23, 76 (gens Pandae, sola Indorum regnata feminis, Jacoby's F 13b of Megasthenes) corrected Pandarae
to Pandae. See also Markwart 1913, CCX{f, though he tries to read too much into our fragments,

92 Piolemy 7, 1, 46 (quoted without the latitudes and longitudes) apa ¢ Tov Biddommy 1
Navdoolwy yopa év olc mokec aibe AaBaka: Jayalha § kal EUSubnpuia:
Boukegdha: "Idpouoa. Cf. the discussion in McCrindle 1885, 121ff, (somewhat antigquated) and
Eggermont 1982, 61f, The latter author would like to draw upon all these accounts (Cleitarchus,
Megasthenes and Ptolemy) originally from Ctesias, but at least the towns of Ptolemy are not from him.
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in the Udrdyana-Avadana of the Mulasarvastividavinaya and the Divyavadana93 It is
a mahdtmya style legend about the introduction of Buddhism into Udrdyana (Swat),
supposedly carried out by Mahakatyayana,? who was himself described as a North-
westerner born in Vokkana (Wakhan). Here the two pious ministers of Udrayana, Heruka
and Bhiruka, are said to have sailed down the Indus and then founded two cities, Heru-
kaccha and Bhirukaccha, which are identified with Barbarice at the mouth of the Indus
and Barygaza in Gujarat, both mentioned in Periplus and other classical sources.93

4, Wine

In a chapter abridged by Photius to one sentence, Ctesias mentioned Indian cheese and
wine.96 He had himself tasted them and found them very good. When Alexander and his
companions arrived at what is now eastern Afghanistan they probably found vine
growing there and local people preparing wine.97 At least they found wine in the Indus
country. Strabo praises the wines of Arachosia, which are said to keep good for three
generations in vessels not smeared with pitch.98 In the Northwest, this has been a local
peculiarity ever since, wines are still prepared from local grapes in the 20th century,
although modern visitors have not always found them as good as the ancient.99 In

93 Summarized in Eggermont 1975, 1491f. and Tucci 1977, 61ff.

94 In Pali sources Kaccayana is said to be born in Ujjent (Tucci 1977, 63, note 87).

95 Eggermont 1975, 159f. Yet Eggermont fails to notice that Barbarice is also known in Indian sources
as Varvara/Barbara (Sircar 1965, 344). Tucci (1977, 63) identifies Herukaccha with Bambhore in Sind,
where an ancient harbour has been excavated.

96" Cresias F 45, 48 671 Tov Tupdv kal TOV olvov mavTwy enol yAukiTaTov, 0
aUToC onot @ayov o1d meipac Eépadev. Cf. F 50 Ktnotag ¢ map’ lvbole gnowv
oUk elvat 7O Baothel peSuoSfival (and this with Megasthenes F 32).

97 This is somewhat conjectural. The existence of Nysa and the supposed cult of Dionysus there also
suggests wine, but the extant accounts are curiously reticent about it. Strabo (15, 1, 8) mentions vines on
Mount Meros, but claims that the grapes do not ripen. Curtius (8, 10), too, mentions ivy and vines on
Meros (multa hedera uitisque loto gignitur monte) and describes the orgies Alexander's soldiers had there
in honour of Dionysus. Theophrastus (H. pl. 4, 4, 11) stated that in India vines grow in the mountains
(h yap opewh kal dunekov €xel). Arrianus (Anab. 5, 2, 6) mentions in connection with Nysa
that vines are also found elsewhere in (Northwest) India (00 yap eivat év Th 'lvddv xopg
Klooby, oubé tvamep avuTolc dumelot noav). Onesicritus (F 22; not Aristobulus) mentions
that wine is produced in the country of Musicanus. Philostratus (V. Ap. 2, 8) refers to Nysan wine. See
also Laufer 1919, 239f. and Edelberg 1965, 179f./194f. According to Edelberg, all plants mentioned by
Curtius and Arrianus as growing on Meros are found in Nuristan and some (ivy and cedar) nowhere else in
Afghanistan, See also Bretzl 1903, 2391f.

98 Srabo 11, 10, 1, c. 516 evolvel 0¢ owodpa h yii- kal yap eig Tpryoviav mapa-
péEVEL €V amT@TTOLG dyyeot. The next chapter (11, 10, 2) mentions the exceptional size of the
vines and grapes of Margiana.
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Nuristan the tradition stopped with Islam, but the splendid silver cups (urei) previously
used for wine-drinking remain.100 Wine has an important place in the rituals of many
Northwestern peoples (especially the Dards and Nuristanis, and even in Kashmir),101

We may add one curious piece of information. In a passage preserved by Athenaeus
Chares tells us how Alexander honoured the death of Calanus. “Because of the Indians'
love of wine he also organized a competition in the drinking of unmixed wine.” The game
turned out to be dangerous, forty-one of the contestants died. The winner was not Indian
as he has a Greek name, Promachus.102 In another fragment of Chares an Indian wine
god called Soroadeios is mentioned, 103

In addition to classical sources, the antiquity of the Nuristani vintages is confirmed in
Indian and Chinese literature.104 In the Mulasarvastivida vinaya it is reported how the
Buddha was travelling in the Northwest with his disciples when they were given a present
which included grapes. The monks had never seen such fruits and the Buddha explained
that they are edible when purified and that one can press them and make a juice out of
them; this juice can be preserved in a storeroom and can be used by the Sangha as a
syrup. 105

In the first millennium A.D. the wines of Kapisa (Begram) were famous in India,
though it may be that they acquired their fame only after the Indo-Greek period, when
wine was certainly popular there. 106 Kapi§a was already known to Panini, who taught the

99 On this Northwestern wine in general see e.g. Edelberg 1965 (about Nuristan) and Jettmar 1973
(about Dardistan), on its taste Jettmar 1973, 196. Bajoi (1986) informs us that vine is cultivated even in
Baluchistan,

100 “Men den @ldgamle vin-kultus i Hindu-kush tAlte ikke Islams lys”, states Edelberg (1965, 190).
Wine was still found in Dardistan some 20 years ago, but was strongly objected to by orthodox Muslims
(Jettmar 1973, 204). That the tradition is still in existence among the Ismaelite population of Hunza, is
reported orally by Dr. Bertil Tikkanen, who visited the region in summer 1989. I am grateful to him for
this information. In Swat the vine was still cultivated when the Tibetan pilgrim O rgyan pa visited the
country (Stacul 1987, 8), but the 19th century reports quoted by Stacul (1987, 9ff.) do not mention it.
For urei see Edelberg 1965, 155£f./193 and 181ff./196 and Jones 1974, 239ff /2531, According to Jones
(1974, 239/253), there were probably also golden cups earlier. Perhaps they are related to the kpaTfipeg
apyupol Te kai ypuool, béka OUUTIOTALG amoyplv mentioned by Philostratus (V. Ap. 2,
28) as used in the Taxilan court,

101 See Jettmar 1975, Index s.v. Wein, and Edelberg 1965, 166£f./193f, and 185/197. Kashmir will be
discussed soon,

102 Chares F 19a, translated and discussed in Pearson 1960, 54f. Aelianus, V. H. 2, 41, mentions the
same and says that drinking contests were an established Indian custom.

103 F 17, For various attempis of explanation, see e.g. Goossens 1953,

104 The Chinese evidence is discussed very fully in Laufer 1919, 220ff. Later, Nuristani wine is mention-
ed by Babar in the early 16th century and by Mountstuart Elphinstone in 1815 (both quoted in Edelberg
1965, 153/193). Marco Polo, 100, knew the drinking habits of the Northwesterners (Foucher 1947, 256).
105 Przyluski 1914, 506f. and Tucci 1977, 34,

106 Ragh 4, 61 refers to drunken Yavana women (yavanimukhapadyanim sehe madhumadam
na sah). But though Raghu could not bear this sight, his own soldiers knew how to refresh themselves
with wine (4, 65 vinayante sma tadyodhd madhubhir vijayasramam/ astirpajinaratnasu
draksavalayabhiimiyu//), Marshall (1951, 205 and 406ff.) reports wine vessels, drinking scenes etc.
from Bhir Mound (Taxila). See also Dar 1984, 118.
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derivation of the adjective kapisdyana,107 but we cannot be certain that he had the local
wine in mind. Thus it was at least interpreted by the authors of the Kasika, whose
example for this was the wine of Kapisa.108 The same is also mentioned in the Artha-
¢astra, where the Northwest is specified as the origin of wine.109 Drinking vessels found
in the tombs of Swat and grape seeds found in the excavations at Aligrama (Swat) give
some archaeological confirmation of the antiquity (first millennium B.C.) of local wines.
Later excavations have unearthed similar remains at prehistoric levels at Loebanr (Swat)
and at Mehrgarh and Pirak (Baluchistan).!10

In India proper the vine (draksa) and its product were introduced rather late, and
especially the orthodox Brahman opinion of it tended to be very negative.!11 Megasthe-
nes, t0o, was aware of this.112 The Arthaéastra (2, 25) and popular literature, like the
Paficatantra and Mahendravikramavarman's Mattavildsa, show that among other classes
drinking was by no means unknown. Physicians prescribed wine and other drinks as
medicines, took measures against alcoholism and praised the virtues of moderate
drinking.!13 But a drinking Brahman like Bhargava Sukra is very unorthodox indeed.!114
In most parts of India the climate is not particularly suitable for viticulture and its signi-
ficance has mostly been rather small.115 Intoxicating drinks have been made of other
ingredients, like palmyra and coconut toddy, sugar cane and rice. The only place where

107 p 4, 2, 99 kapisyah sphak.

108 Ka¢ ad 1. gives as examples kapisayanam madhu and kapisayani draksa. In Sanskrit
lexicography kapisa/kapisika/kapisarii/kapisayanan are explained as intoxicating drink. These examples
have been quoted in Thomas 1906, 460f.

109 KA 2, 25, 24f, mrdvikaraso madhu/ tasya svadeso vyakhydnam kapisayanam hara-
hirakam iti/, see also Scharfe 1968, 320, who follows Bailey identifying harahdraka with harahana,
‘red Huns'.

110 Eor Aligrama see Tucci 1977, 32f., for other sites L. Costantini in Stacul 1987, 160 (with further
references).

111 gee Aalto 1955 and 1963. In early GautDh drinking is listed in second place immediately after the
murder of a Brahman and before violating a guru's bed in the list of major sins (21, 1 brahmaha surapa
gurutalpaga ... patitiah). The punishment is loss of caste (23, 1f£.). Tt is probably a mark of the anti-
quity of this text that cow killers (21, 11 gohaatr) are included among those who commit a minor sin
(upapdtaka). In 22, 18 killing a cow is said to be an equivalent to killing a Vaidya.

112 g 32 olvév Te yap ol miveww &N’ év Suaiaic pdvov, mivewv & dn’ 6pling
avTi kpt9@V ouvTi9évTac and later on peSlovTa b€ kTelvaoa yuvn Baolhéa YE-
pag Eyet ouvelval 79 ékelvov dradebapév. These partly idealized accounts are discussed
by Stein (1922, 90ff.) and Timmer (1930, 259ff.). On the other hand, in connection with the Indian
Dionysus, Megasthenes describes the viticulture and wine drinking of Indians, but as will be seen this
belongs more or less to the Northwest.

113 Suéruta Cikitsasth. 10, 8 describes medicated suras, Sitrasth. 45, 170-216 contains a systema-
tic Madyavarga, and Sitrasth. 46, 419ff. an Anupanavarga with many alcoholic drinks used as
medicines. Symptoms and treatment of alcoholism (panatyaya) are discussed in Uttarasth, 47, where
verses 7-8 contain the praise of moderation (8cd vidhivat sevyamane tu madye samaihita
guaah).

114 gee Goldman 1977, 30ff. and chapter VIIL.2. Accoring to Goldman (1977, 144) this is “perhaps a real
reminiscense of an alteration in the practices of the group” (i.e. Bhirgavas).

115 Among the works on gardening Varahamihira, BS 55, 4, knows that the vine can be grafted,
while Surapala, Viksdyurveda 122, advises how to fertilize it.
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grapewine has been common is Kashmir,

Kashmir has both a climate that is very suitable for viticulture and a location near the
wine-drinking Dards. It is probable that the vine was introduced there from the west, but
it has a very long local tradition. Kalhana mentions that the vine is common in Kashmir
but rare elsewhere,!16 but King Lalitaditya during his digvijaya did not tolerate the
continual wine-drinking of the Dards.117

The Nilamata-Purapa, the late and orthodox local authority of Kashmir, still honours
wine traditions. In the festival of first snow (navahimapatotsava) fresh wine is said to be
drunk “by those used to drinking”.118 According to Kumari, the irapuspasamayuktam
panam mentioned in verse 675 in connection with the IrdmafijarTpiija refers to the “wine
distilled from Ira flowers”.119 The vine creeper itself is personified as the goddess
Syama, whose Syamadevipija is celebrated when the grapes are ripened. But wine is not
mentioned in this connection. 120

5. Heracles and Dionysus

Many authors have preserved fragments of Megasthenes dealing with two legendary con-
querors and rulers of India, who were said to be subsequently worshipped by Indians as
major gods. They were connected with Greek legendary history by identifying them with
Heracles and Dionysus.12! They seem to represent two Indian gods and their identifica-

116 Rajat 1, 42 vidydvesmani tuigini kuakumam sahimam payah/ drakseti yatra
saminyam asti tridivadurlabham//. Vine is mentioned also in 7, 498.

117 Rajat 4, 169 tasya pratapo daradam na sehe naratam madhu/ darinam osadhijyotih
praty@siarka ivoditah//.

18 NP 4611, especially 465¢d navo madya¢ ca pitavyo madyapaih patite hime, On the
festival see Kumari 1968, 193f. As to the madyapas, Vreese quotes an interesting MS gloss: hime pati-
te sati navam madhyam [sic] nitanasurasudhipair eva $idradibhir vimicdraniratai$ ca
patavyam peyam na tu brahmanadibhih suddhicirapalakais tais tu panakarasah peyah
yad vaksyaty agre Mahiminavidhivarnane Nilamunir eva "madyam tu madyapaih pe-
yam brahmanaih panakdh $ubhd" iti/ anyathid srutismrtivirodhah syat brahmanena na
surd peyeti tasmad brihmapardjanyav vaisyat ca na surim pibed iti ca srutismrti iti.
The verse cited is NiIP 523ab. In Punyal at the Gilgit, wine matures during the autumn and most of it is
drunk during the winter (Jettmar 1973, 199).

119 Kumari 1968, 122 and 201f. on NiIP 668ff, Both PW and pw (cf. also Mayrhofer [New] s.v.)
give'ein berauschendes Geltrink’ as one of the meanings of Sanskrit ira, but do not mention it as a name
of a plant. It might be Viburnum stellulatum Wall., a shrub of the northwestern Himalayas, called in
Pafijabi ira or eri (Watt s.v. Viburnum stellulatum).

120 NrIP 797ff. and Kumari 1968, 208. Perhaps no wine is available when the grapes have just
ripened. Cf. Edelberg's (1965, 166ff./193f. and 185/197) account of a wine harvest in Nuristan,

121 gee Megasthenes F 4, 11, 12, 13 and 14, The relevant texts are easily found in Breloer & Biimer
1939 (Index s.v. Hercules and Liber) and Dahlquist 1962, 46ff.
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tion has been attempted by scholars for more than two hundred years. A variety of Indian
gods and other kinds of solutions have been suggested without any really satisfying
answer. It is this vexing question we must now discuss and try to clarify.

Part of the problem depends on the fact that the two gods are precisely Heracles and
Dionysus, Greek gods with their Greek attributes and only occasional Indian embellish-
ment. We may quote Weber's early opinion about Heracles: “Nach meiner Ansicht ist
indess dieser Bericht ... in so hohem Grade von der griechischen Vorstellung des
Herakles influenzirt, dass wir die indische Grundlage nicht mit volliger Sicherheit
herstellen konnen.”122 With Dionysus we find still fewer Indian features, so that
according to Lassen: “Wir konnen ihn einfach beseitigen, als willkiihrliche Verkniipfung
der indischen mit der griechischen Mythengeschichte.”123

Yet many scholars have attempted an identification, and far-reaching theories have
been built on these identifications concerning the history of Indian religion.!24 Most
theories can be criticized both methodologically and in relation to their individual argu-
ments. Every identification demands that only parts of the features are emphasized, parts
of them ignored. As these things have often been discussed, I shall give just a short
survey of the various theories and their history and then proceed to attempt to find a
somewhat more satisfactory approach.

If we leave aside early speculations!25 the first who seems to have attempted an
explanation of the classical references to Indian gods was Sir William Jones. But with
him it is not always clear whether he really meant to explain Megasthenes and others or
whether he speculated about an original (we would say Indo-European) connection.
Sometimes he himself does not seem to have kept the two separate.

For Heracles the oldest and most likely identification is Kpsna. As an etymological
guess it was proposed by Wilford in the late 18th century,126 but it seems to have become
a real theory with Lassen, who has been followed by many.127 As main arguments for
the identity of Indian Heracles with Kysna, their common role as monster-killers, their
many wives and mistresses, and especially the connection of Heracles with Mathura are
mentioned. The last argument is the most important, although it is not without
problems. 128 If it is true, we have here apparently the first mention of Kysna, and this
should make one careful. Yet the chronological gap is not too wide and some early form
of Kysna worship, perhaps a local hero cult in Mathura, 129 is by no means excluded.

122 Weber 1853, 409.

123 Lassen 1847, 509.

124 These are discussed by Dahlquist (1962), often with good criticism, but his own atiempt is no better.
125 Thus e.g. Gerhard Vossius identified Dionysus (Greek and Indian) with Noah, because both started
up viticulture (Vossius 1700, 69).

126 Jferacles = Heri, i. e. Hari (Wilford 1799, 190).

127 Lassen 1827, 91 on the basis of Mathura, 1844, 252 with more grounds. Later followed by e.g.
Schwanbeck 1846, 44, McCrindle 1877, 111f. and 1901, 108 (but cf. McCrindle 1896, 70), Stein 1932,
303f., Goossens 1953, 44 and Eggermont 1966a, 286ff. (but sce Eggermont 1986).

128 See Dahlquist 1962, 79ff. Some were already pointed out by Weber (1853, 409.).

129 Hiniiber 1985, 1107ff. An early form of Vasudeva as a Ksatriya hero was also suggested by
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With other theories we can be rather brief. Referring to the Sibae as special wor-
shippers of Heracles and to Heracles being a club-bearer dressed in skins, Cunningham
identified him with Siva.130 Without mentioning his source McCrindle mentioned that
Heracles has also been identified with Balarama,131 Dahlquist has aptly criticized older
theories, but his own Indra hypothesis has also met with very severe criticism.132 While
Skurzak saw in the Indian Heracles a pre-Aryan hero-god, the “Proto-Siva” of Harappa,
Eggermont has recently suggested that he might have been a Yaksa, an earth-spirit. 133

There is also the possibility that Megasthenes has confused several Indian gods or
cults in his account of the Indian Heracles. As a South Indian legend from Madurai comes
close to the Megasthenian account of the daughter of Heracles but has Siva as the god,
Filliozat suggested a confusion of Kysna and Siva.134

In the same way there are many competing theories about the identity of the Indian
Dionysus. He has been variously connected at least with Rama, Siirya, Holi festival,
Kysna, Manu, Soma and Skanda, a king, Siva, a culture hero of the Mundas, Balarama
and a combination of several gods, 135

Now it is time to try our Northwestern perspective with these supposed Indian gods.
Here it must be stressed that while the identification of foreign gods with Greek ones was
a common habit in Greek ethnography, it was not Megasthenes who decided that Heracles

Bongard-Levin (1973, 9f.), That Kpsna was not always honoured by everybody is nicely shown in the
criticism he is given in Mbh 2, chapters 34, 38f. and 41f. SiSupala's words in 2, 42, 4 are a good
example of this: ye tvam disam ardjanam bilyad arcanti durmatim/ anarham arhavat
krsna vadhyas ta iti me matih//,

130 Cunningam 1891, VIL. It was accepted by Kennedy (1907, 967) and Rawlinson (1926, 61), who also
pointed to some common attributes found in Kushan coins. For criticism, see Dahlquist 1962, 72ff. The
club has been discussed again by Mariottini Spagnoli (1967 and 1970), who compares it with the club
depicted as a royal weapon in Kushan art. This she connects both with Heracles (who is important in
Indo-Greek coins) and with Siva, but she rejects the idea that Megasthenes' Heracles would be Siva
(Mariottini Spagnoli 1967, 248ff., 257ff. and 260f.).

131 McCrindle 1896, 70f. This unmentioned source seems to be Tod 1835, but his discussion is now
wBo]Iy antiquated,

132 Dahlquist 1962, 88If. and especially 94ff. The same idea was proposed earlier by L. von Schroeder in
1915. Dahlquist's theory has been accepled by Mariottini Spagnoli (1967, 260) and Derrett (1975, 1152),
criticized by Buddruss (1965, 719f.), Hartmann (1965), Kuiper (1969, 142ff.) and Goyal (1985, 114£.).

133 Skurzak 1979, 72f., apparently followed by Sachse 1981, 491f.; Eggermont 1986, 165.

134 Filliozat 1945, see also André & Filliozat 1980, 156ff. The confusion theory has also been proposed
by Goyal (1985, 114ff, Siva, Kysna and Manu) and Vofchuk (1985, 19f, several gods or cults including
Krsna and Siva), I have perhaps rejected it somewhat too rashly in Karttunen 1986a, 85f.

135 Rama in 1784 by Sir William Jones (Jones 1798, 256f., for other early views see Wilson 1832,
607ff.), Strya by Cunningham (1891, VIII), Holi by Growse in 1880 (sce Dahlquist 1962, 180f.), Krspa
by Kennedy in 1907 (see Dahlquist 1962, 181f.), Manu by Stein (1932, 309ff.), Soma and Skanda by
Kerbaker (1905, Soma also by K., Chattopadhyaya, cf. Stein 1932, 303), the King by Hartmann (1965,
63), Siva apparently already by Sir William Jones, at least by Schwanbeck (1846, 45, also McCrindle
18717, 111f.), a Munda hero by Dahlquist (1962, 190ff.), Balarama by Chaudhary (1983) and a com-
bination of several gods by Goukowsky (1981, 25ff. and 32f, Indra in the form worshipped by the
ancestors of the Nuristanis and Siva) Goyal (1985, 107ff. Indra, Sankarsana-Balarama and Siva) and
Vofchuk (1985, 19f.). Hiniiber (1985, 1105f.) too considers a combined origin but wisely leaves the
question open.
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and Dionysus were the gods worshipped in India. They were in fact “inventions of the
flatterers of Alexander”.136 When Megasthenes went to India he “knew” that the Indians
worshipped these two gods and tried to find their cults there (or at least something even
slightly similar).137 Therefore, it is quite possible that he combined several cults into one.
At the same time it is also possible were different identifications had already been made in
the Northwest, when Alexander's companions were searching for traces of the supposed
Indian campaigns of Heracles and Dionysus.

Let us consider first the Greek side. Both gods were great travellers who had visited
many countries even before Alexander's campaign, and both can be characterized as
culture-heroes.138 Dionysus had been as near to India as Bactria.13% But it seems that
there is one important difference. With Heracles, who was an ancestor of Alexander, the
Greek side was always dominant and the “Indian” features secondary and few, at least
until Megasthenes found his “Heracles” worshipped in Mathura. His most important
Northwestern element, the inability to conquer the rock Aornus, can perhaps be connected
with a local myth,140 but a single episode does not allow further conclusions.

I doubt whether we can infer much from the fact that both Heracles and Dionysus
seem to have important cults in the Northwest in the Indo-Greek period and later,141
when they were again identified with several Indian gods. Such identifications were not
always permanent and it might well be that there was a fresh start with them when the
Greek cults were established for a while in the Northwest.142 The importance of Heracles
and Dionysus followed from the importance of Alexander and from the supposed eastern
campaigns of these two gods. Therefore, it is not relevant here that we find Heracles' club
apparently in connection with Siva,143 a Heraclean motif in the iconography of Krsna, 144

136 Syrabo 15, 1, 9 67Tt &' €07l mAGopaTa TalTa TOV KOAGKEVOVTWY "ANEEavOpou.
137 Cf, Zambrini 1985, 783ff.
138 On Heracles see Lacroix 1974 (36ff. on travels, 41ff. on the culture hero aspect), on Dionysus e.g.
Graef 1886, Long 1971 and Dihle 1987. See also Noiville 1929, 245ff., Hartmann 1965, 58{f. and
Schachermeyr 1973, 408ff.
139 Euripides, Ba. 13-15

anov 08 Auddv Touc mohOyplooug yUug

dpuydV Te, Nepodv &' NAtoBAnToUC nhakag

BakTpLa Te Telyn Thv Te d0oyxipov ySova.
This has been quoted by Strabo (15, 1, 7) as an argument against the Indian campaign of Dionysus. Dihle
(1987, 49) suspects that the verses in the Bacchae are an interpolation.
140 Tycei 1963, 171ff. connects him with Zun(a)/Sun(a), who is mentioned in Chinese sources as a god
of Zabulistan in Central Afghanistan, Like the Indian Heracles he came from afar and could not conquer
the mountain of another god.
141 RFor Heracles see Mariottini Spagnoli 1967, 257f. and PugaCenkova 1977, for Dionysus Pugadenkova
1967, Carter 1968 and Chaudhary 1983, 119f.
142 ¢f, Mariottini Spagnoli 1967, 260: “The attention of the Greeks is usually drawn by exterior
characteristics, which lead them to assimilate foreign gods with those of their own pantheon. Nor do such
identifications have, on the other hand, a fixed and constant nature once they are established, especially in
a period like that of the Kugana, which sees in the religious field the flowering of eclectic and syncretistic
tendencies, particularly favourable to the fusion of elements belonging to the mythical cycle and to the
philosophical speculations relative to various divinities.”
143 Mariottini Spagnoli 1967, 248ff.
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an apparent identity of Dionysus and Balarama in Indo-Greek coins145 etc. On the other
hand, it may be important that there seem to be some traditions of a cult resembling that of
Dionysus in Bactria and adjoining countries, 146

However, Dionysus does seem to have been familiar with the Nortwestern
mountains. 147 It hag already been stated how the Macedonians found a place (probably in
Nuristan) they readily identified as N ysa, because the vine and ivy were growing there
and people seemed to worship Dionysus. As one scholar stated it: “Although the Greeks
had certain traditions of Dionysus having penetrated through Asia and conquered the
Indians this can, of course, only mean that in the Northwest of India they had found cults
which strangely reminded them of those of their own wine-god. Such cults could only
have been those of Siva, in which the use of intuxicating drinks have [sic] nearly always
taken a prominent place.”148 This brings us back to the old identification with Siva, but

here an important modification must be made. Siva as we know him in classical Hinduism

mountains of the Northwest in the fourth century B.C. The Northwestern god represents
one of the forms which were later united as Siva. Nevertheless, he does seem to be
related to the Vedic Rudra.

but here I shall restrict the discussion to the Northwestern aspect. For the same reason,
older attempts to connect Siva and Dionysus are left out.

One general point must yet be noted. There are clear orgiastic characteristics in both
cults. Siva just as much as Dionysus is the god of music and dance, If the drinking is not

combines Nonnus' BAéuyu¢ with Balarama and supposes that he will find in Dionysiaca very early
traditions about Egyptian origins of the cult of Dionysus and about Indo-Egyptian contacts, But it has

authentic information (see e.g. Wilson 1832),
146 Pugatenkova 1967, but her examples (mostly from art) are so Jate that a Hellenistic influence cannot
be excluded. Yet it was those gods who had some resemblance with local tradition who were most easily

147 ¢f. Strabo's (15, 1, 58) statement that Dionysus is worshipped in the mountains, Heracles on the
plains,

148 Charpentier 1934, 417,

149 e 1963, 157ff., earlier Foucher 1947, 256ff, (especially 260f.),

150 Long 1971,
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In the Mahabharata Siva is called Gandhara. The same name is given as a gloss by
Hesychius and explained by Tucci as a Northwestern god later identified with Siva,152
Siva is also otherwise connected with the Northwest. His Vedic form Rudra comes from
the north.153 In Kashmir Siva is traditionally a very prominent god.154 Siva's abode, the
Kailasa, is situated in the Northwest and near Peshawar there is a Sivapura.155 In the
religions of the Northwest known from Nuristani and Dardic traditions the Indian Siva
often derives his name from Mahadeva (Mahandeu, Mande etc.).156 But it is quite
possible that he is originally a local god later identified with Siva, a process common
everywhere in India.

It is the Northwestern mountain god, “le grand Seigneur de la montagne”, whom
Foucher and Tucci offer as the Northwestern form of Siva and identify with the Indian
Dionysus.!57 They point out that Siva as Girt$a/Girisad is a mountain-god himself, sitting
on the Kailasa, but also on other mountains.158 In Chinese sources (Xuanzang) we meet a
Northwestern mountain god called Zun(a)/Sun(a), whom Tucci compares both with Siva
and with evidence of a mountain god formerly worshipped in the Chakar Valley.159

There are also strong reasons to think that the orgiastic, Dionysiac element was very
strong in the Northwestern cult. It was shown in chapter VIIL4. how viticulture and
wine-drinking has been common until recent times, and it has been suggested that the
local wine feast may sometimes have been no more than an orgy.160 Greek sources often
talk about the Dionysiac feasts of (Northwest) India, and in Northwestern (Gandhara and
Mathura) art we find many Bacchanalian scenes often connected with Siva and his
people, like Kubera and the Yaksas, later also Ganapati.161 According to Carter, grape-

151 Tucci 1963, 159 and especially Long 1971, 192ff. and 204ff., for similar aspects of Rudra see
Dandekar 1953, 101£. and 117ff. Many points are also noted by Bongard-Levin (1973, 12).

152 Tucci 1963, 159f.; Hesychius s.v. [avbapog: 0 taupokpdTng map  'lvdolc. Sce also
Charpentier 1913, 92f.

153 Dandekar 1953, 114f.

154 Kumari 1968, 158f.

155 Tucci 1963, 162f.

156 Jettmar 1975, Index ss. vv.

157 Fouchert 1947, 2581f. and Tucci 1963, 163ff.

158 Tucci 1963, 162f; Rudra as the northern mountain god is stressed already by Charpentier (1934, 42).
On Rudra see also Dandekar 1953, 113ff.

159 Tucci 1963, 163ff., the Chakar mountain god discussed in 167ff. A curious point in Zun(a)/Sun(a) is
the importance of fish in his cult, compared by Tucci (1963, 166ff.) with Matsyendra Siva, with North-
western inscriptional Makara names and with Matsyendranatha of the Krama school of Swat. As there is
also an astral element in Zun(a)/Sun(a) as well as in Siva, this may reflect some very ancient North-
western religious tradition (cf. Parpola’s ideas about the religion of the Indus civilization ¢.g. in Parpola
1980, 24ff. and 1984b, 187{f.).

160 Jeymar 1973, 200f.

161 Se especially Carter 1968, 121ff. In Mathura Archacological Museum I have personally noted a
relief depicting a Siva linga, some worshippers and a vine creeper with a large bunch of grapes. For
Ganapati we may notice his Unmattaganapati form. The cult of the Yaksas is also important as they are
offered sura and meat (Carter 1968, 141 lists several Indian sources). This might be compared with the
offerings given to the Pi§acas according 1o NiIP 555ff. But Balarama, the great drunkard of the Indian
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vine and Dionysiac motives related to the Yaksas disappear in India after the 5th century
A.D., but continue for some time in Central Asian and Iranian silver vessels. 162 We meet
these Northwestern orgies in Indian literature, too.

The Northwest is the country of various semi-divine and demonic fabulous peoples,
According to the Mahabharata, the diverse kinds of the Pi$acas live beyond the Himalaya
and are fond of music and dancing.163 And their god is Siva, here called Sarva.164 The
divine musicians or Gandharvas belong to the Northwest. We must also remember that
the Northwest (not only Kashmir) was the country of the Nagas. Several Northwestern
dynasties have claimed descent from famous Nagas and Taksa$ila was supposedly
founded by the Naga king Takgaka. Classical authors tell of enormous serpents bred by
local rulers. 165 Both Siva and Dionysus are connected with serpents, 166

An exceptionally important account of Northwestern religious habits is preserved in
the Mahabharata as chapter 30 of the Karaparvan. It was first made known more than
150 years ago, but in spite of its clear orgiastic character it has not often been connected
with Indian Dionysus.167 Even in the critical edition the passage is too long (82 §lokas) to
be quoted here in its entirety, but I shall take up some central points. The passage is given
as Kama's rebuke to Salya, the king of the Madras, and occasionally it is emphasized
with the refrain uta salya vijanihi hanta briyo bravimi te.

The geographical location offers little difficulty. Although the critical edition reads
Bahlrka (Bactrians) our account can hardly be moved as far as to Bactria. Instead, these
people live between the five rivers and the Indus.168 Their other name is given as Madras,

pantheon, seems to be absent in these Bacchanalian scenes,
162 Carter 1968, 146. Her latest example is from the 7th century (in Pyandjikent).
163 Mbh 13, 19, 16£f, (referred to by Grierson 1912, 139f.);

dhanadam samatikramys himavantam tathaiva ca/

rudrasydyatanam drstva siddhacaranasevitam//16//

prahgstaih parsadair justam artyadbhir vividhananaih/

divydngarigaih paisacair vanyair nanavidhais tatha//17//

pinitalasatalai¢ ca damyatalaih samais tatha/

samprahrstaih pranfrtyadbhih farvas tatra nisevyate//18//.
164 Cf. also NP 553 (and Kumari 1968, 162), where Siva is worshipped by pisacadhipati Nikumbha
and his people (tasyam vipra caturdasyim nikumbhah s$amkaram tadi/ sampujayati
dharmatma sanuyitro mahabalah//).
165 These and several further examples are lisied by Rénnow (1936, 137f., note 1),
166 See ¢.g. Long 1971, 198f. and 201.
167 Editio princeps by Lassen (1827, 63ff., with Latin translation). It has been connected with Dionysus
only by Hauer (1927, 240), Goossens (1953, 47) and Parpola (1980, 67). Tucci (1963, 162) mentions it
in his discussion about the Northwestern mountain god and Hauer (1927, 232ff.) in connection with the
Vritya cult. According to Van Nooten (1971, 108) our passage would refer to Indo-Greek customs and a
similar idea was also suggested by Ray (1922, 260ff.). Sce also Vasil'kov 1982, 58f.
168 Mbh 8, 30, off,

tatra vrddhah puravrttah kathah kascid dvijottamah/

bahlikadesam madris ca kutsayan vakyam abravit//9//

bahiskrta himavata gaigaya ca tiraskrtah/

sarasvatya yamunaya kuruksetrena capi ye//10//

paiicinam sindhusasthanim nadinim ye 'ntarasritah/

tan dharmabihyin asucin bahlikin parivarjayet//11//,
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a people of the Paiijab, and in fact Bahika,another Paiijabi people, instead of Bahlika, in
the Vulgate is a respectable variant.169 In addition, the town of Sakala and the River Apa-
ga are also mentioned, both in the Paiijab.170 Later the Aratas (verse 36) and the Sindhu-
sauviras (verse 47) are added, and in one instance the Pafijab too is mentioned.171

All those peoples are said to be devoid of dharma (dharmabahya). They drink alco-
holic drinks, eat beef with garlic and other improper food, they laugh and sing and dance
naked and drunk with women in and outside of the town, and are anointed and wear gar-
Jands. Their songs resemble the noises of asses and camels.!72 The words given repre-
sent, according to Hauer, a primitive cult song of a fertility god called Svamin and, as
husband of his female worshippers, Bhaty.173 Soon there follows another passage partly
given as a quotation of a song sung by Madra women. Again drinks, meat-eating and
music are stressed as local customs.174 This time the song is not of cultic nature. It ends
in praise of mutton, a fitting theme in Northwestern sheep-breeding areas (cf. VIIL8.).

There are further similar verses and especially the impure food of the Northwesterners
is greatly stressed. Thus, for instance, they eat from impure vessels and drink all kinds of
milk.175 These impious customs are explained by claiming that the Bahlikas are not

169 Tucci 1963, 162 accepts it and adds that the same Bahfkas are in $B said to worship Rudra as
Bhava. In our Mbh passage Bahlika/Bahika is again mentioned in verses 13f., 19f. etc. Nevertheless, it
is probably not necessary to alter the text, as Bahlikas and Bahrkas were often confounded. In Mbh
Madri is called BahlTkT (1, 116, 21, noted by Przyluski 1926, 11f.). On Bahlika/Bahika see also Witzel
1980, 88ff.
170 Mph 8, 30, 14ab sakalam naima nagaram @pagia mama nimnaga. See Dey ss. vv.
171 pMph 3, 30, 65f. (and the similar account in 74cd):

pijyamane purd dharme sarvadesesu sagvate/

dharmam paiicanadam drstva dhig ity @ha pitamahah//65//

vratyinam dasamiyanam krte 'py asubhakarmanam/

iti paficanadam dharmam avamene pitamahah//66//.
172 Mbh 8, 30, 15ff.

dhanigaudasave pitvi gomamsam lasunaih saha/

apipamamsavatyanam asinah silavarjitah//15//

hasanti ganti artyanti stribhir mattd vivasasah/

nagaragaravapresu bahir mialyanulepanah//16//

mattavagitair vividhaih kharostraninadopamaih/

ahur anyonyam uktani prabruvani madotkatah//17//

ha hate ha hatety eva svami bharty hateti ca/

dkrosantyah pranftyanti mandah parvasy asamyatah//18//.
173 Hauer 1927, 236.
174 Mbh 8, 30, 30ff.

kada va ghosika gathah punar gasyanti sakale/

gavyasya tfpta mamsasya pitva gaudam mahasavam//30//

gauribhih saha naribhir brhatibhih svalamkrtah/

palandugandisayutdn khadante caidakin bahin//31//

variham kaukkutam mimsam gavyam giardabham austrakam/

aidam ca ye na khadanti tesam janma nirarthakam//32//

iti gayanti ye mattah $idhund dakalavatah/

sabilavrddhih kirdantas tesu vrttam katham bhavet//33//.
175 Mbh 8, 30, 38f.
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created by Prajapati, but descend from the Pisacas.176 In their country the four vamas are
known but one is not bound to one of them and can move even from the lowest status to
the highest.177 The Bahlikas are the dirt of the earth and Madra women the dirt of their
sex.178 But here Karna seems to forget that the latter were also famous for their beauty
and eagerly sought as matches among the North Indian princes.179 The most famous was
perhaps Madrf, the second wife of Pandu.

With these kinds of bad habits our Northwesterners seem to be related to the Vratyas.
They are actually called Vratyas in our text (verses 36 and 66). They have been accepted
as Vratyas by Hauer!80 and they seem to have the same relation to our Northwestern
Proto-Siva/Dionysus as the Vriétyas have to Rudra. We must also keep in mind that the
name Madra, if not actually derived, could very easily be thought to be derived from
mad-,

There is always the problem of how ancient a particular passage of the Mahabharata
is. Here the mention of the matrimonial inheritance, which probably refers to the Sakas, is
not included in the critical edition.!8! However, we do meet the “omniscient Yavanas”
before the end,!82 and the Yavanas became omniscient in India only after their astronomy
(and astrology) became famous, i.e. in the first centuries A.D. On the other hand, (and
this seems to rule out the possibility suggested by Van Nooten), the Yavanas appear only
in a list of peoples, and the bad Northwestern habits are ascribed to peoples who are
Indo-Aryan. It has often been noted that the Greek rule in Northwest India did not leave
many traces in the traditions and customs of local people. The Greeks (or Iranians who
were sufficiently Hellenized) were always a thin upper layer in Northwestern society. A
far-reaching influence in the sphere of religion is hardly thinkable. Therefore, I think that
we have here again another account of the orgiastic Northwestern cult we have met in
connection with the Indian Dionysus.

It is perhaps not out of place to note here a danger in my Northwestern viewpoint. We

kasthakundesu bahlika mraomayesu ca bhufijante/
saktuvityavaliptesu svadilidhesu nirghrnah//38//
avikam caustrikam caiva ksiram girdabham eva ca/
tadvikardms ca bahlikah khadanti ca pibanti ca//39//.
176 Mbh 3, 30, 44:
bahis ca nima hlikas ca vipasdayam pisicakau/
tayor apatyam bahlikd naisa spstih prajapateh//44//.
177 Mbh 3, 30, 53t .
tatraiva brahmano bhitva tato bhavati ksatriyah/
vaisyah sidras ca bahlikas tato bhavati napitah//53//
ndpitas ca tato bhitva punar bhavati brahmanah/
dvijo bhitvid ca tatraiva punar diso ‘pi jayate//54//
bhavaty ekah kule viprah sistanye kdmacirinah/
gandhard madrakis caiva bahlikah ke 'py acetasah//55//,
178 Mbh 8, 30, 68cd: malam prthivya bahlikih strinim madrastriyo malam.
179 Ray 1922, 258f. with many references.
180 Hauer 1927, 237.
181 Mbh insertion 392+ after 8, 30, 59 tasmat tesim bhagahara bhagineya na sinavah,
182 Mbh 8, 30, 80a sarvajiid yavanah.
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may easily see differences in the various parts of India, but the Northwest — and the
capital N adds to the danger — is too easily treated as a uniform whole, while in factitis a
vast area with different peoples and cultures. In these chapters I have often combined
evidence from the different corners of this area, from Nuristan to Kashmir, from Sind to
Central Asia. Nevertheless, local cultures there often influenced each other; they also
borrowed both from the east (India) and the west (Iran), and perhaps shared ancient local
features. I think that orgiastic cults combined with viticulture and a male god were
probably such a feature. It is mostly found among the Indo-Iranian peoples (we have little
evidence of others, though their presence cannot be denied) but its roots are probably
deep in the pre-Aryan period.

6. The Sun Cult

The origin of the sun cult in India is rather problematic. The sun has always been a god,
in the Rigveda there are already many hymns to the sun in his different aspects, but there
is not much evidence of any specific cult of Siirya or some other solar deity of the Veda.
The sun cult as it is met in the first millennium A.D. is clearly of Iranian origin, 83 but the
question is, did it come into India only during the period of Iranian (Pahlava/Saka/
Kushan) dominion of Northwestern India or was there also some earlier cult without
many traces left.

Both opinions have found supporters. If we leave out some scholars who with weak
arguments try and deny any foreign impulses in Indian culture and consequently find all
forms of sun cult indigenous,184 the most important theory about an early origin has been
proposed by Srivastava. According to him, “it appears that for the first time the Maga
priests entered into India in the wake of the Achaemenian invasion of the 5th century B.C.
They remained confined to the northwestern portions of India in the beginning... The
second wave of the Maga's immigration into India came in the wake of the Saka-Kugana
invaders in the 2nd cent. B.C. — 1st cent. A.D. This appears to have been a much more
powerful wave than the previous one.” 185

It has been shown by Gail that Srivastava's arguments for the early existence of a
Saura sect and for the Achaemenian immigration of Magas are rather weak. The passages
he quotes from the Mahabharata are mostly late, are found only in a limited number of

183 Tegtified by such features as the boots in Siirya/Mihira iconography beginning in the Kushan pe-
riod, by the name Mihira itself (< Middle Iranian Mihir), by the fact that his cult was conducted
by Maga Brahmanas, who came to India from Sakadvipa, and by their use of the avyanga girdle
(Avestan aiwyanhana) etc. See also Stietencron 1966, 23 11f, and 248ff.

184 Ror instance Pandey in a book published 1972. See the criticism in Gail 1978, 335ff.

185 Srivastava 1972, 350 (also 252).
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manuscripts or recensions, and consequently are not included in the text of the critical
edition.186 Panini and Pataijali probably refer to the Vedic Sirya, not to the highest god
of a Saura sect.!87 Although there are some pre-Kushan representations of the sun god,
he is never the central figure and seems to be inspired by the Greek Helios.!88 The
possible evidence from Taxila will be taken up soon.

It follows that Srivastava failed to give adequate proof for his hypothesis, not that it is
necessarily wrong. As he saw himself, a recent Iranian influence is necessary to explain
the sudden blossoming of Mihira worship beginning in the half Iranian Kushan empire
and spreading in a few centuries throughout northern India, There is no need for the
existence of a pre-Kushan Saura sect or Magas in India in order to explain this. However,
I still think that it was quite possible that there was a sun cult in Northwest India even
earlier, though it probably never had any influence further in the east.

The principal testimony is Ctesias, who wrote about a holy place of the sun and the
moon in the Indian desert.!89 If there is any geographical meaning in the Indian desert of
early Greek authors, it seems to denote the Thar desert. This brings us very near to
Multan (Mulasthana), which was later a famous centre of the sun cult and is often
mentioned as the original home of the cult in India, 190 It was flourishing when Xuanzang
and al-BfriinT visited there, but unfortunately there is very little evidence for extending its
history beyond the early centuries A.D.191

Indian sources do not help us much here. The sun cult is commonly given north-
western origin, but all sources are too late. They refer to the situation in the Kushan
period and later. Earlier references are very scanty. We may perhaps notice that a Vedic
text says that the Bahtkas worship Agni under a special name, Bhava.192 The Arseya-
Upanisad mentions two Northwestern peoples (Darada and Barbara) in a list of sun-
worshipping tribes.193 On the other hand, we may note some archaeological evidence.
The so-called fire altars of Dashly-3 (Bactria) and Kalibangan (Paiijab) seem to belong to

136 Srivastava 1972, 1774, and Gail 1978, 345.

187 Gail 1978, 346 (on P 3,1, 114),

188 Srivastava 1972, 182f. and 2017 and Gail 1978, 335ff. and 341,

189 F 45, 17 nepi 100 tepol ywpiou Tob év 7§ GOKATY, O €n' dvopatt Tipd oY
‘HAiov «kai ZeANvnG év @ Bud e’ NUEPDY and Tol 0povuc Thc Zapbolc Tic
napayivetal. kai 811 Ag' Nuépatc o fikiog WOYEL EkeToe ToD Eviautol dud Thv
€0pTiY, (va Hyhektol auThv Tedéowor kai U0 TpéywoLy. The same seems to be the
source for the account in Alexander’s Letter to Aristoteles, sce Gunderson 1980, 111f,

190 see Stietencron 1966, 226ff. ang Srivastava 1972, 267f, and 322f.

191 At least we can point 1o Vogelsang's (1985, 78ff.) attempt to find a special connection between
Multan and Arachosia in the Achaemenian period.

192 5B 1,7, 3, 8.

the east (Dey ss, vv.), Kulumbha could be related to Kulita, the people of the Kulu valley in the
Western Himalayas,
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the late third millennium B.C.194 Tucci's evidence for a sun cult in Swat (early first
millennium B.C.) is rather scanty.195 But excavations at Balambat, west of the Panjkora
in Pakistan, have unearthed fire altars and a sun disc from the Achaemenian level. Dani
compares the altars to the “altar-ovens” found at Dahan-i Ghulaman (Seistan, Iran).196

If there was a sun cult in the Northwest, it may well have been of Iranian origin.197
There were probably Iranians very early on in the country west of the Indus, and the
Achaemenian dominion certainly added to their number. A fragment of Aristobulus (see
next chapter) seems to ascribe Zoroastrian customs to Taxila at the time when Alexander
visited the place. A later source ascribes sun worship to its citizens, although this might
also be explained as a later cult of the Greek Helios or the Iranian Mihir.

It was John Marshall, the excavator of Taxila, who noticed that the account written by
Flavius Philostratus in the early third century A.D. about the supposed visit of Apollonius
of Tyana to Taxila contained so much authentic material that it must be founded on an
eye-witness account.!98 When Marshall proceeded to explain the Jandial temple (Jandial
C of Dar) as a Zoroastrian fire temple and identified it with the temple mentioned by
Philostratus as situated outside the city wall — characterized often as a sun temple —every-
thing seemed to be favourable for my hypothesis. 199 Unfortunately, it is not so clear at
all.

The temple seen by Damis and Apollonius (or whoever was Philostratus' source here)
was not said to be a temple of the sun.200 And it also seems that Marshall was somewhat
too confident with his case. The excavated temples of Taxila have been examined again by
Dar. As to the Jandial C, he stresses its unmistakable Greek style, compares it with the
Heroon of Kineas at Ai Khanum and confirms Marshall's date in the second century
B.C.201 But as to Marshall's theory of the temple being a fire temple he has good

194 On Dashly-3 see Parpola 1985, 76f., on Kalibangan, Alichin & Alichin 1982, 183 and 303, Parpola
1985b, 115f. and 1988, 238.

195 Tycci 1977, 311

196 Dani 1967, 2441 (quoted also by Srivastava 1972, 17 and 251f.). The finds belong to period IV, dated
in the 6th to 4th centuries B.C. (ibid. 240) on account of the clearly Achaemenian pottery found there
(ibid. 268{f.). On Dahan-i Ghulaman see Scerrato 1966 and Tucci 1977, 13£.

197 Although Clesias' account has nothing Iranian in it, neither Vedic Stirya and other solar gods nor a
sun cult of some Central Dravidian peoples help us much to explain it (these ideas have been suggested in
Vofchuk 1982a, 66f.). A tribal sun cult of the Vindhyas was suggested by Lassen (1852, 648).

198 See ¢.g. Charpentier 1934, 48ff, and Marshall 1951, 641, 139, 175f., 201 and 227. The Taxila epi-
sode is found in V. Ap. 2, 20-42.

199 Marshall 1951, 222ff., followed e.g. by Srivastava (1972, 251 and 323). Philostratus’ account is V.
Ap. 2,20 veav OE Tpo To0 Telyouc idelv gpaov oU napd TOAU TEV EKATOW-
mobwy ASou koyyuhidTou, kal xaTeokeudodar TL LepdV gy qUTR NTTOV pEv i
KaTd TOV veov ToooUTOV TE BvTa kal mepikiova, Gaupdoal §¢ dtiov yahkol
yap mivakeg €ykekpdTnvTal Toiy@ EKAOTE, YEYpaHuévol Ta Ndpou kal "Ale-
tavbpou Epya kTA. Itis pity that those pictures have not been found in excavations, though Dar
(1984, 62) suggesis that perhaps they were only some Buddhist reliefs misinterpreted as representing
Porus and Alexander.

200 This has been noticed by Gail (1978, 344). It is still possible as this temple and the real temple of
the sun were both claimed by Philostratus to contain representations of Alexander and Porus.

201 Dar 1984, 451F, Marshall gave his final date in a postscript in Marshall 1951, 229.
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grounds to dismiss it and suggests that it was what the ruins seem to suggest — a Helle-
nistic temple dedicated to some Greek god. And after a fresh comparison with Philo-
stratus he finds some discrepancies in the description and adds the fact that the temple
seems to have collapsed in the earthquake in 20/30 A.D., while Apollonius' supposed
visit seems to have taken place in 44 A D202

There are more temples at Taxila. J andial D is also rejected by Dar, but in the small
Ionic temple of Mohra Maliaran (the first century B.C.) he thinks he has the exact
counterpart of Philostratus' temple.203 However, there was also the temple of the sun,
according to Philostratus,204 situated inside the wall, though unfortunately the excavators
do not seem to have found it. It must be added that Philostratus mentions the cult of the
sun again several times in his account,205

Aelianus tells us that Calanus prayed to the sun when he was dying.206 Clemens
Alexandrinus notes that Indians worship the sun.207 A late tradition represents Porus as a
sun-worshipper.208 Gundaphar demanded of the apostle Thomas that he would a give
sacrifice to the sun.209 All these sources are late, but contribute perhaps to the idea of a
sun cult in the Northwest which is perhaps earlier than the dominion of the Sakas and the
Kushans.

We must conclude that the evidence for an early sun cult is disappointingly scarce.
And even if Iranian fire worship could be shown, it could hardly explain Ctesias, whose
informants were probably familiar with Zoroastrian religion. Ctesias actually mentioned a

202 Dar 1984, 47fF. It seems that archacology leaves us with fire-temples only from the Kushan period,
like those in Surkh Kotal (Afghanistan) and Old Termez (U.S.S.R.), if their identification is correct.

203 Dar 1984, 60ff., on Jandial D also 53ff. It must be emphasized that all these temples are definitely
Greek ones (as Philostratus too says of his temples) and cannot go to the early period.

204 v, Ap. 2,24 tepdv B¢ ibely HAiou gaoiv, § dvelto Atac éAégac, ai
ayahpata ‘Aletdvopou Xpuod kal Nidpou éTepa, yahkoU & nv Talta pélavoc
oi 8¢ 7ol lepol Tolyol, nupoatc AiSoig UnaoTpdnTal ypuodc auyny ékbidovg
eotkulay dakTivi. To 68 €bog alTO papyapiTidoc olyKelTat EupBohikov Tpomov,
@ BapBapoL TAVTEC €c T lepd yp®vTaL

205 v, Ap. 2,32 kal mpooeNBévTa Tale miAaig olitw Ti dopevolr édétavTo ol
évralda, wc dnd Tod Bopou 1ol ‘HAlou d@bac dwapevor mp0 MUAQY Te kel
kai Nyelodar delpo; 2, 43 citing the dedications on the altar supposedly built by Alexander by the
Hyphasis Natpl “Appwvi kal 'Hpakhet abeho® xal 'A9nvid Npovoig kai Adl
"Ohupnie kai Zauo8pdtL KaBeipoig kal 'Iveg @ ‘HAlw kal Aedp@ 'AndAhwyi.
206y, 1.5 6xal 0 pev fiktog aUTov mpooéBalAev, 6§ 68 auTov TpooekvEL.

207 protrept. 2, 26, 1 (quoted in Breloer & Bomer 1939, 105) kal mpookUvnoay fiktov, g
"Ivbol.

208 The letter of Porus quoted in Breloer & Bomer 1939, 169 from Epitome Mettensis 57: et cognosces
me Indorum regem esse, mihi autem dominum neminem nisi lovem. et perignem magnum rectorem
caeli Porus iurat.

209 Passio Thomae quoted in Breloer & Bomer 1939, 198f. Tunc Caritius dicit regi: “fac illum sacrifi-
care deo Soli, et iram incurrit dei sui qui illum liberat ab his quae inferuntur ei.” cumque urgueretur in
lemplo simulacro Solis sacrificium inferre, ridens in faciem regis dixit: “dic mihi, rex, quis est melior
inter te et imaginem tuam. non dubito quod praestantior tu sis quam pictura lua; et quomodo vos dimitti-
tis deum vestrum et picturam eius excolitis?" eral autem statua Solis facta ex auro habens quadrigam
équorum auream et currum, et habenis effusis quasi cursu rapido agebatur ad caelos... Here at least the
quadriga Solis clearly refers to Iranian Mihir, cf, Gail 1978, 335f.
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combined cult of the sun and the moon, but I cannot find any parallel evidence for such a
cult.210

7. The Customs of Taxila

In a fragment preserved by Strabo, Aristobulus describes several curious customs he had
noticed at Taxila. 211 The unmarried girls of poor families were shown in the market-
place in order to find a husband for them. This has sometimes been thought to be a case
of selling the girls and therefore identical with the custom condemned in Indian law books
as asuravivaha212 In Indian sources it is strongly censured and generally forbidden, yet
it seems to have been customary somewhere as there was the need to grant a wife's status
to women married this way.213 In fact, the custom is not unknown in the Northwest.
Among the matrilineal Katis of Nuristan a price is paid for a bride.214 According to
Marshall, “a somewhat similar custom [as in Taxila] still prevails in parts of the
Himalayas, where girls without dowries offer themselves at the annual fairs to the highest
bidders”.215

Unfortunately, Aristobulus did not say whether the brides are purchased, though this
is quite possible. There are two further passages in literature about Alexander mentioning
Northwestern marriage customs. In them it is expressly stated that the beauty and other

210 J; Goes not help us much that in Nuristani and Dardic mythology the sun and the moon are often
mentioned together (see Jettmar 1975, Index s.v. Sonne) as there are no parallels with the account of
Ctesias.

211 Aristobulus F 42 TOv & év Tatihowg voplpwv kawwd kal angn Aéyer TO TE
ToUc ph duvapévoug Exbibdval Tac mailbag Umd meviag mpodyew elg dyopdv
¢v akpf Thc dpag, kOAYW TE kal Tupmdvolg, otomep kal TO TOMNEPLKOV
onuaivouoty, Bylou mpookkndévToc. 1§ 8¢ mpooeAfévTL Ta omicdia np&TOV
avacUpeodar péxpr TOV Gpwy, elta Ta mpboBey: dapéououv bt Kal CUUTELO-
Setoav, ¢’ olc dv ok o8voikelv. kai T0 yuwl pinTeodar ToOV TETEANEUTNKOTA.
15 b mhelouc Exewv yuvaikag kowvov kal BAN@V. Tapd TioL & akoUelv onol
kal guykoTokatopévag Tag yuvaikag Tolg avbpaoiv dopévag, Tag 0 un
Ymopevodoag adotelv. elpnTal kai dAhotg TalTa.

212 Arora 1982b, 477. Pearson (1960, 176), too, thinks that the girls were sold. For a better approach see
McCrindle 1901, 69 and Vofchuk 1988, 147f.

213 §ee e.g. Manu 3, 31. The custom has not always been disapproved of, cf. Jolly 1896, 51, Meyer
1971, 100ff, and Kane 1941, 521f. Manu, for instance, forbids it (9, 98) but on another occasion (3, 23)
allows it for a Sudra. Cf. also BaudhDh 2, 1,2, 27 pitfn va esa vikrinite yas tilan vikrinite,
prinin va esa vikripite yas tandulan vikrinite, sukrtamsin va esa vikrinite yah
panamino duhitaram dadati.

214 Jeymar 1975, 44£.

215 Marshall 1951, 19, note 3.
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characteristics of the bride are the only qualifications for marriage, noble birth is not
valued and no dowry (and probably no bride price either) is required.216 In Aristobulus
we may also notice that a dowry was apparently not unknown at all, as only poor girls
without any dowry went to the market place. But the custom of purchasing brides in the
market place comes from an older source and another geographical context. In his account
of Babylonia, Herodotus described such a custom.217

One cannot deny a certain similarity between the accounts of Aristobulus and Hero-
dotus and it has been duly noted by scholars. Yet I find it rather absurd to construct on
this sole point a Babylonian colony at Taxila2!8 and even connecting this with better
attested Western influences in India is rather far-fetched.219 If the two accounts are really
linked, it probably means that Aristobulus was using his predecessor and either distorted
or interpreted his account of Taxila accordingly.

Other Taxilan customs mentioned by Aristobulus give an interesting picture of the
actual situation in the Northwest.220 A mixture of Indian and Iranian customs is
described. Leaving the dead to be devoured by vultures is of course a good Iranian
custom?22! and as such is rather repulsive to Indians, though the exposure of the dead,
who were consequently devoured by dogs, birds and other animals is not unknown
among unorthodox circles in India.222 In this connection we may also note that burials of
bones without flesh are found in some of the tombs of Swat. It is quite possible that here,
too, the corpse was left to decompose before the burial.223 In Taxila itself apparently no
burials of any kind are found in levels connected with our study (Hathial and Bhir
Mound).224 But otherwise Hathial seems to be rather close to the culture of late Swat
graves.225

216 Curtius 9. 1, 5 (nuptiis coeunt non genere ac nobilitate coniunctis, sed electa corporum specie, quin
eadem aestimatur in liberis) and Diodorus 17, 91 (dxohoU8ws 8¢ ToUToLC Kal TOUG ydpoug
motoUvTal mpotkde peév Kai TAc dAANG moAuTeheiag GPPOVTIOTOOVTES, KEA-
Aouc 8¢ kai Thc ToD 0QuaTos Uepoyfc ®povTi{ovTeG); both mentioned by McCrindle
(1901, 69). These accounts refer to the country of Sopeithes, not to Taxila.

217 Hat 1, 196.

218 gyggested by Rawlinson 1913, 221. .

219 Suggested by Saletore 1975, 405ff., who seems to believe that Aristobulus actually said that the girls
were put on sale. For Mesopotamian elements in India see chapter 11.4,

220 Consequently, I cannot see why Majumdar (1960a, XXIV) calls our passage “absurd”, See also Il'in
1958, 11.

221 1t was common in Bactria and in Northeast Iran in general during the first millennium B.C., though
we cannot be certain that birds were allowed 1o help the decomposition (Jettmar 1967, 62T.).

222 See e.g. Basham 1954, 177. On different views about decomposing flesh see also Tucci 1977, 25F.
223 Tyeci 1977, 23ff. Similar burials were used further in the north (Gilgit) until recent times, but at
least there the corpse was not left to be devoured but placed for decomposition in a closed burial chamber
(Jettmar 1967, 67ff.). Aristobulus' account is connected with Swat graves and the older Gandhzran Grave
Culture, and these together with some similar finds in Soviet Middle Asia are seen as a proto-form of later
Zoroastrian burial by Vasil'kov (1982, 59).

224 On Bhir Mound see Marshall 1951, passim and Il'in 1958, 11, on Hathial I know only the short
account in Allchin & Allchin 1982, 314f., Dar 1984 and Dani 1986 (in both see Index s.v. Hathial).

225 Alichin & Allchin 1982, 314,
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Kane quotes from Aniruddha a late account of Northwestern funerary customs: “The
Haralata quotes a passage from the Adipurana to the effect that Magas are buried
underground and that Daradas and Luptrakas (?) go away after placing their dead relatives
on trees.”’226

Our passage is important as it is one of the few literary accounts which testify to an
[ranian presence in Northwest India. In Indian sources there is hardly anything about it
before the Maga Brahmans (see VIIL6.). I have already noted (in I1.9.) that there are
curiously few testimonies about the Achaemenian dominion. But then most of our Indian
sources are later than that, and for a great majority of them our Northwestern country isa
more or less distant periphery. In early literature the most famous case is that of the
Kambojas, the famous Northwestern horsemen of ancient India, They seem to speak an
Iranian language, but one word is hardly sufficient for any conclusions. There is also a
Jataka verse ascribing to them customs which are more or less identical with those attested
in Zoroastrianism, but both can still be explained as mere Iranian influences.?’

The third custom, the suicides of Indian widows (and philosophers), was often noted
by Greek authors and was a popular theme in classical literature.228 From the Indian
perspective we have here, of course, a case of the well-known custom of a widow
becoming a satT by entering the funeral pyre of her deceased husband. The historians of
Alexander prove that the custom had a remarkable antiquity?29 and at least in this respect
the orthodox customs seem to have been held in honour in the Northwest, too. Though
the Northwest has never really been an orthodox country the custom occurred until quite
recent times. Only now has a thorough Islamization rooted it up.23

8. The Bad Habits of the Northerners

In addition to the Mahabharata passage discussed above there is another account of the
bad customs prevailing in the Northern (Northwestern) country.231 As it has no bearing

226 Kane 1973, 234, The text is quoted in a footnote: maga bhimau nikhanyante daradims ca
mrtin sadd/ @sadya (jya?) vrkse gacchanti luptrakas ca svabandhavam//.

227 Eggential points were stated by Kuhn (1904), who also concluded that the Kambojas are Iranians
(followed by many scholars, e.g. Charpentier 1923 and Scialpi 1984, 66). On their language see Nirukfa
2, 2 athapi prakrtaya evaikeyu bhasante vikrtaya ekesu/ $avatir gatikarm3a kambojesv
eva bhisante (kambojih kambalabhojih kamaniyabhoja va kambalah kamaniyo
bhavati)/ vikiram asya dryesu bhayante $ava iti.

228 yofchuk 1988, 143ff. quotes six accounts in addition to Aristobulus.

229 I Indian sources the first certain references to it are found in the Dharmasastra (e.g. ViDh and
YD), see Vofchuk 1988, 146 and especially the general discussion in Kane 1941, 624ff.

230 Tycci 1977, 31f. mentions a possible case from a grave in Swat and remarks that some 19th and even
some 20th century travellers have still encountered the custom although it is now extirpated (note 35).

231 Ag always in Indian sources the north (uttara) means in actuality the northwest and becomes the
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on the question of Northwestern religious pecularities, T have left it until now to give it a
separate chapter. The account is found in the Desanirnaya section of the Baudhayana-
Dharmasiitra, where both southern and northern customs are mentioned and condemned
as inappropriate. The passage in question in Biihler's translation runs: “Now (the customs
peculiar) to the north are, to deal in Wwool, to drink rum, to sell animals that have teeth in
the upper and in lower jaws, to follow the trade of arms, to go to sea.”232 According to
some authorities every country has its own rules and one should always follow the habits
of the country where one lives,233 put according to the siitrakara “one should not take
heed of either (set of practices) because they are opposed to the tradition of the Sigtas.”234
The following235 discussion shows clearly that the southern and northern habits meant
are those which are prevalent beyond the borders of Aryavarta. Therefore, the areas
where the northern habits may be found are Kashmir, the Paiijab and the Indus country,

We thus have five (bad) habits peculiar to the Northwestern country. The first is dea-
ling in wool (drnavikraya). This is somewhat more difficult to explain than the other
four. Of course, long before the coming of the Aryans, sheep and wool had an important
place in the Northwestern economy.236 In the Rigveda the sheep of Gandhara237 and the
wool of the Parugnt,238 identified with the modem Ravi,239 are specially mentioned. The
woollen blankets of the Kambojas are mentioned in the Nirukta passage quoted above
(VIIL7.). According to the Vinaya of the Mahasanghikas, Vaisalt, Puskalavatt, Taksa-
§ila and Nandivardhana are the four kingdoms which yield the best wool.240 The Greek
authors knew about the sheep of the Northwest24! and there is plenty of archaeological
evidence about sheep-breeding. It always seems to have been as important a part of the
rural economy of Pakistan and Afghanistan as it is now.

The Sanskrit sources do not Tepresent wool as a particularly despised substance, but
in India proper sheep are rare, because the climate is too hot. What is unfamiliar is often
looked on with suspicion. Later, in caste hierarchy, the shepherd has a place much below
the cowherd and the peasant. A natural explanation for the reference to the wool trade in
our passage would be that it was the Brahmans who dealt in wool, but generally wool is
not mentioned among the trades forbidden to the Brahmans in the Dharmasitras. Instead,
several kinds of other cloth are mentioned in these lists, such as hempen and linen cloth,

north only (if even then) when observed from the westernmost part of the Aryavarta,

232 Baudnph 1,1, 2, 4 athottarata Urgavikrayah sidhupinam ubhayatodadbhir vyava-
hdra dyudhiyakam samudrasamyinam iti.

233 1bid. 5-6.

234 Ibid. g ubhayam caiva nadriyeta sistasmrtivirodhadarsanir,

235 Ibid. 9ff,

236 Alichin & Allchin 1982, 97, 103 and 190.

237 gy 1, 126, 7 sarvaham asmi romasa gandhirinim ivaviki,

238 py 4, 22, 2 sriyé Paruspim usdmiga drpam; 5, 52, 9 utd sma té parusoyam trna
vasata sundhydvah. See also Macdonell & Keith s.v, Urad.

239 Macdonell & Keith s.v. parugnpr.

240 Lgvi 1915, 78. According to Lévi, Nandivardhana is situated between Peshawar and Lamghan, For
further sources about Northwestern wool see Przyluski 1926, 20ff.

241 B g. Ciesias F 45, 22, 27, 35, 40, 44 and 46,
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silk and dyed cloth, but not woollen cloth.242 Fortunately, there is one account of trades
not allowed to a Brahman which includes both trade in wool and trade in horses.243

The rest of the bad habits are more easy t0 explain. The fact that any alcoholic drink
was severely condemned, especially by orthodox Brahmans, is well-known and it has
already been mentioned (chapter VIIL4.) that in South Asia wine was prepared and drunk
especially in the Northwest, the only region where grapes grew. How much more
shocked must an ordinary Brahman have been if this really meant that even Brahmans
drank there. And yet it seems that this is exactly what is meant. The Mahabharata
passage discussed earlier mentions drinking as a part of the established religion lead by
the Brahmans, and even the late Nilamata-Purana prescribes its use in a ritual context.244
We have seen that the Northwestern drinking habits are well attested in Greek sources
too.

« Animals with teeth in both jaws” (ubha yatodant-) is the Vedic name for hoofed ani-
mals (in addition to ekasapha) such as the horse and the ass as distinct from cattle, sheep
and goats which are an yatodant-.M5 Northwestern horses have been famous through the
history of India.246 Their various breeds were much appreciated everywhere247 and
without doubt the Northwestern horse dealer was familiar in many places. Our passage
shows that even a Brahman could take this lucrative trade, that is if he had become
addicted to the unorthodox Northwestern habits. But by doing this he sinned in the eyes
of the more orthodox. Even a Brahman could resort to trade if necessary, but there was a
set of articles he was strictly forbidden to sell. Among them “domestic animals with
uncloven hoofs” are clearly mentioned 248

We can perhaps also notice that according to the classical historians the more eastern
Indian kings had more elephants, the more western more horses (especially cav alry) in
their armies.?49

In the Northwest, it seems, it was also lawful for a Brahman to become a soldier.

242 GautDh 7, 9-10 °Sil_lak§n‘um‘ijinini! raktanikte vasasi; VasDh 2, 24-25 (29) sana-
kauseyaksaumajinani ca tantavam raktam sarvam ca.

243 GautDh 17, 15 hhﬁmivrihiynvijivya!var;abhadhenvansc_luhas caike (eke — as some
say) are defined in 7, 8 as tasyapagyam. The “vicious ram” quoted above from SB 12,4, 1, 4, can
hardly help us here.

244 Gee VIILA,

245 Macdonell & Keith s.v. ubhayadant.

246 See e.g. Saletore 1975, 178ff. (with references). An early example is the Saindhava horses of $B
11, 5, 5. 12

247 A classification is found in KA 2, 30, 29 prayogyanam (scil. agvanam) uttamih kamboja-
saindhavarattajavanayujah, madhyama hihlikapipeyakasauvirakataitalih. gesah praty-
avarah.

248 vzsDh 2, 28 (32) grimyapasinam ekasaphah. The same is indicated in the $loka BaudhDh
2, 1, 2, 29 where only “animals with teeth in one jaw only” are allowed to be sold by Brahmins (pasa-
va¢ caikatodanta asma ca lavanoddhrtah/ etad brahmana te panyam tantus carajani-
krtah). Later the same restriction is found e.g. in Manu 10, 89.

249 pliny, N. H. 6, 22, 66ff. Noticed by Smith (1957, 193). The same is seen also in Indian SOUTCES
like Mbh, see Vasil'kov 1982, 56.
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From the Indian point of view this is rather unusual, though not unheard of.250 Baydhs-
Yana mentions the possibility that a Brahman follows the Ksatriya dharma, but adds that
this is forbidden altogether by Gautama and that other authorities allow arms to Brahmans

who bore arms as it wag Necessary to control their use, and the rules always reflected the
ideals of the orthodoxy. Apastamba plainly states that “the son of a Brahman, who
follows the profession of a Ksatriya” defiles a $raddha.253 In any case, it was impossible
that the large armies of Mauryas and other early monarchs consisted solely of
Ksatriyas, 254

as the country of the warrior Brahmans, 258

The last of the Northwestern bad habits brings us necessarily to the lower Indus,
perhaps the delta and its harbours. In another passage the same text mentions samudra-
sarhyana as the first (worst?) of crimes that are punished by loss of caste,259 Govinda's
commentary confirms that “going to sea” means “voyaging by means of ships to another
continent (dvipa)”.260 As the whole passage we are discussing refers to the N orthwest,

250 There are several Brahman warriors like Para$urama and Drona in the Mahabharata, The Bharga-
vas, also otherwise known for their unorthodox habits (see VIL.12.), are often described as warriors (see
Goldman 1977, 99¢f,), )

251 BaudhDh 2,24, 16-18 ndhyipanayijamapratigrahair asaktah ksatradharmena jivet
Pratyanantaratvat// neti gavtamah/ atyugro hi ksatradharmo brahmanasya// athapy wud-
aharanti/ gavirthe brahmanirthe va varpanam vapi samkare/ grhoiyatam vipravisau
sastram dhumavyapekgayiﬂ.

252 yasbh 3, 24 (26) dtmatrige varpasamkare vi brihmanavaisyau $astram adadiyatam.
253 ApDh 2,7, 17, 21 dyudhiyaputrah ... ityete $riddhe bhuiijanah paiktidisana
bhavanti,

254 A remark by Smith (1957, 192).

255 See Eggermont 1975, 6ff. and 107ff. and Narain 1965,

256 1t is curious that all the four vamas seem to be represented as tribes in the Northwest,

257 Smith 1957, 192,

259 BaudhbDh 2, 1, 2, 2. (atha pataniyani//1// samudrasamyanam//2//),
260 Biihler's note in his BaudhDh translation,
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the only possible starting point for a sea voyage seems 10 be in the Indus Delta. The
voyages starting there could have been directed to Mesopotamia, South Arabia and/or
South India.

Despite orthodox opposition, seafaring seems to have been quite common in our
period. Our text suggests it for the Indus Delta and slightly older Western evidence (Old
Persian inscriptions and Herodotus) confirms this. Baverujataka probably points to the
western Indian ports, whose flourishing sea trade is alluded to in several other Jatakas,
100.261 Probably there were already ports and seafarers in South India as well. There is
no direct evidence from the South in this period, but soon the Tamils were sailing long
distances. I cannot find any good reason for the opinion of Biihler and Smith that only the
Northerners were sailors, and that they gained dominance even in southern trade as the
southerners were prejudiced against seafaring.262 Baudhayana's southerness is very
relative, he belongs only to the south of Aryavarta, the Dravidian South was for him as
suspicious and unorthodox as the North(west). And when he speaks of seafaring in the
North, he means north of Aryavarta, which excludes the harbours of the Western coast.

It was only the orthodox Brahmans of Aryavarta, living far from the sea and always
worried about their ritual purity, who were strictly against seafaring; but in the end it was
their opinion which prevailed.263 This took a long time, however, and before it happened
sea trade gained its widest extension in the early centuries A.D. At the same time the
Aryan culture became everywhere more and more assimilated into South Asia. A passage
in Manu perhaps has some significance in this respect. There the samudra yayin is
banned from a §raddha,264 but though exclusion from a éraddha certainly indicates
impurity, it is still much less than a total loss of caste, and is roughly comparable to the
sin of travelling in the Northwest. In any case, traders (even Brahmans) always seem to
have been much less afraid of pollution than priests.265 Manu belongs to the period
extending from the second century B.C. to the second century A.D., and at that time
seafaring was less strange even to the Aryan community. Even the seafaring Tamils were
already more or less absorbed into Aryan culture and the Western trade was in full
blossom. Little by little trade passed into foreign hands, but it is difficult to say if the
growing orthodox disapproval was the reason for this or the result.

To come back to our text, it seems that in the Northwest even the Brahmans sailed
merchantmen. In the light of their other unorthodox habits this is not surprising. In spite
of Dandamis' refusal to come before Alexander, Calanus may thus have followed good
Northwestern custom when he accompanied Alexander to Iran.266 If Megasthenes heard

261 | g in Sussondijataka (J. 360), Catudvirajataka (. 439) and Supparakajataka (J. 463).

262 Biihler 1895, 81 and Smith 1957, 202. But even the earliest Tamil sources (perhaps in the first
centuries A.D.) testify to substantial naval activity (Parpola 1984a, 460).

263 The first traces of this can be seen in Buddhist sources where sea trade is deprecated as a vain and
dangerous business, This is somewhat curious when we think how much Buddhism was the religion of
merchants. There were many Buddhist monks who were great travellers, like those whom ASoka sent 1O
the Hellenistic kingdoms and to Ceylon.

264 Manu 3, 158.

265 Thapar 1971, 425.

266 Onesicritus F 17, Arrianus, Anab. 7,2, 2 - 4.
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him criticized in India,267 this may well have been by his more orthodox (though not in
the Northwestern sense) colleagues. Later we meet several travelling Brahmans in the
West, though their place of origin is not mentioned, 268

We have seen that Baudhayana's passage about bad North(west)ern habits presents an
exceptionally good case in which Northwestern information can be interpreted by com-
paring Classical and Indian sources,

267 Megasthenes F 34,
268 See Karttunen 1986b, 194,
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