Texts

Text No. 1. Koffr Manda. Artistic colloquial.

Five young men are telling anecdotes by turns. The story told by a
teacher (Moslem, 22/12 - 2') is local colloquial in pronunciation, but
a literary origin is palpable. Some mildly formal devices oceur. The
tempo is ¢. 110 phonetic words per minute.

min hadd w-dnd zgir, asif dikkine kbire fi-l-qarye magsome la-
gismén. hi iyn dselha diklkine dihsr, wideh yacand, innhdi kin
dikkine wahade, likin magsdme la-gismén. u-fihd@ "thwe tnén, ya*nt §
fi-ndha ahu u-haddk el-abu t-ting. wihad kin yibtass yani fi-hé¢ al-
hilwayit u-t-ting fi-bée al-hagiyyil el-minzeliyye. u-ma-kintis ditsd'el
wa-la dstagrib li-’ennu gismén, dikkdntén, Zimb bacddhin, "illa marra
man mayrdt. marra min maprat £t asoes $bri min 4nd o1l Sindw hiziyyit

ménzeliyye, fi ... %t Cala - . . . nahw lydimin, fulit Suwwa, ma Suft
el-bdyice, sahb ed-diklkdn mi§ hindk. fi- . . . tallact, ed-dikliine magsdme
bass 1acni be-Fiddy, sinsle® zgive, fi- . . . tradsét sihib el- § dikkan et-

tint, "l hit yacene ahit li-l-awwdlind, “innu yiZi bicna "tbar li-"imma
lii-"ennd mustac®Zil. fi . . . sdr dtalla® calayye b-gadab, be-zaCal. itraZZetu
kimin mapra. baydu ma-simtets wa-la kilme, biddus$. fi-"and ruldt, "and
bacirif wén mahall el-'thar w-and wd% yacens § em’ammin hali, fulit
ra’san®, hdda u-"and zgir yacnt, w-ahatt § “tbri, fihd "tbar tkiir u-Zibt
et-timiin 20 bacirifu qaddés, u-futt ¢ind el- . . . nah¥e t-tine u-hattétu
la-sahb ed-didkine, qultillu: »i-yi%® ahdik, taantiyyas® likin md

kunt ahwuttu w-illa d%i u-tayadne w-rama l-masdre waray.

L Age 22 [ school 12 + 2 years.
2 The first I dissimilated into n.
3 Final ¢ dropped before an initial ¢
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When T was a small boy there was in the village a big shop, which
I knew well. This shop was divided into two parts, but it was obvious
that it was originally one shop which was, however, divided into two
parts. There were two brothers, one in this part and the other in that
part. One specialized in selling sweets and the other in selling house-
hold necessities. I never came to think and never considered it unusual
that there were two parts, two shops, side by side, until one day. One
day I came to buy a needle from the man who had household necessi-
ties. I came to the right-hand side of the shop and stepped in, but I
didn’t see the seller. The shopkeeper was not there. I looked around,
and because the shop was divided only by a low wall, I asked the
shopkeeper of the other shop, who was the brother of the first-
mentioned, to come and sell me needles for my mother, because I
was in a hurry. But he looked at me angrily. I asked him once more.
But he pretended not to hear a word; he didn’t want to. So because I
knew where to find the needles, and because I was familiar with
where things were kept, T went directly by myself — I was a little

4 Literate.

b td < hanta; of. Barthélemy, Dict., s.v. ta: ta-yidji ’(attendons) qu’il vienne’,

& In LGal. the radicals nty 'to give’ are more common than cty. Here both
n and ¢ appear in one word. According Lo Landberg, Jeder tut (pp. 88L.), >anta
is a contamination of *ecfd and *endd. Bergstriisser notes anta for én-Nisre,
Saffirye, > Appdabye, €l-Birriyye, er-Rime, and “Fvn ez-Zettin; ata for the rest of
Galilee (Sprachatlas, Karte 34, Tafel LIV). The alternation n/e was already
reported by Wallin: »In diesem Zeitworte wird das ¢ von allen Beduinen der
inneren Wiiste und von den Bewohnern ¢Iréks immer und unveriinderlich mit
einemn n verwechselt in allen Formen wo dieser Buchstabe keinen Vokal hats
(ZDMG 9, p. 5).




116 Herkkr PaLva

istagrabt Ziddan mi-dim ihwe, fi-ruhtt li-Zidde w-sd’dltu: »Su
qusset hidol el-inén? fi-qalli: vhi't l-mes’dls bidit min ziimin zimdn.
hiidél el-thwe, Hasan wa-Hsén, kinu mashurin § mis$ bass fi-hi's I-
bilid, li-hariZ li-hi't 1- § qarye, bi-l-istigime w-il-imdne u-husn es-
sire, kiinu niis tydab u-mldh maca kull en-niis, u-kimdn maca bacdd. wa-
likin min qabel %$rin sini § hadatat hiy 1-hatte.” limmd "d%i Hasdn
¢add el-masiry "illy baqye hiidilk el-yom, hasab et-lis#l, lagdha ndgsa
cagar lirdt. fi-istagrab iktir wén rdahat el-°afar lirat, u-rdh ra’san
yithimm ahii ¢Hsén w-hinnt kinw fi-d-dikkine U3 wartin® ¢an abihin
w-séknin fihi t-tnén. fi- . . . limmi ttihimu qudddm en-nis, sdr ¢Hsén
ibiihdel ahii, tilcat minnu, *aw gasba Cannu, kilmdt gasye, "illi qudddam
en-niis Hasin ma-gidirs yistihmélhi, fi-ddy bénhin nigd$ hami w-
intéhii bi-l-hiki 10 mi§ ndficd u-lawld kin mawzid nds, kin rdh istr
aktar min hék, yani bi-d-darb. u-min yomaiyyéthi yacana qabel cidrin
sini»— qabel-ma awlad dand mdt@lin— viblalafu u-qassamu d-dikkine.»

fi-sciyyithi® limmd sd'dlt Zidde w-kdinw nis hindk fi-si'ali: ymin
cigrin sini biddak ttqiil innhin mathasmin u-qasmin* ed-dikkine la-
qismén® qallhin: vfictlan,* min %8rin sini § u-l-tnén la bihku bdcadhin
wa-la bittalla®u bacadhin u-li-hitti kall sing birfau 1-Zddr 1l bénhin,
"illi gdsem el- § dukkine li-dikkdntén, akiar w-aklar» u-qdlu li-Zidds,
qaldlu: »§u rayak emnislahhin mil@lin® nalf wihad emn-illy qa%din,
ehtydy, qdl: »and 'issa mustatidd aslehhin § baced el-hwrub min %$rin

7 = hadita, after loss of short i and mutual assimilation of dr.

¥ wartin is a distinct resultative: they had inherited, and they still had it as
inheritance. Cf. Wild, ZDMG 114 (pp. 239—254). This function of active parti-
ciple is called perfectum praesentis by Blau (p. 68), parfait duratif by Feghali
(Syntax, pp. 90—113), and resultatif-duratif by el-Hajjé (p. 57).

% — giciyyéthi. The loss of ¢ may be due to its position precedent to the
strong stress caused by the pronominal suffix -hd.

W gasmin is a resultative similar to wartin. It is interesting to compare this
form with min yomiyyethd . . . ihtdl%fu u-gassimu d-dikkdne. The momentary
aspect of the perfect forms is clear, but the preposition min shows that they are
at the same time used in durative function. In the next sentence min cisrin
sini u-t-tnén ld bédhku the main aspect is durative, but the sense implies also
the momentary aspect (min).

11 Literate.
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boy at that time, you see — and I took a needle — there were many
needles. T took the price which I knew, and went to the other part
and gave it to the shopkeeper, saying to him: »When your brother
comes, give this to him.» But in the moment that I put the money
down he turned me out and threw the money after me.

I was very astonished, because they were brothers, and I went to
my grandfather and asked him: »What’s the trouble with these two?»
He answered: »This affair began long ago. These two brothers Hasan
and Hsén were well-known not only in this place, but also outside this
village for their nuprightness, honesty and good behaviour. They were
on very good terms with all people as well as with each other. But
twenty years ago the following event took place: On that day, Hasan
counted up the money which was left that day, but when he checked
the book-keeping, he found that ten pounds was missing. He wondered
very much where that ten pounds might have gone, and he began
directly to accuse his brother Isén, because they were running that
shop, which they had inherited from their father, and were living
there together. And so, when they accused each other in publie, and
Hsén uttered bad words about his brother, malicious rumours were,
although against his (Hsén’s) will, put in circulation, which Hasan
could not just let pass by in public. A severe dispute began between
them, and it led to bad words, and unless there were people about,
even more than that would have happened, in other words they
would have fallen to blows. Since that day twenty years ago» —
before I, for instance, was born -— »this disagreement has still con-
tinued and the shop has been divided into two parts.»

But when on that occasion I asked my grandfather, the people who
were listening asked him: »Do you mean that they have been on bad
terms for twenty vears and have kept the shop divided into two
parts?» He said to them: »Exactly, for these twenty years the two
haven't spoken to one another or faced each other, and every year
they even raise the wall between them, which divides the shop into
two shops, more and more.» Then they asked my grandfather: »What
do vou think, could we try to reconcile them?» Now one of those who
were sitting there, an old man, said: »I'm ready right now to reconcile
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sint, li- "innhin thwe, yacni Saqigén § min tmm w-abwey fi-itrdhanu:
sigdars tislahhin, hdwalu nds iktir> hdda l-ehtydr kiin Sdter u-qal:
¥ana bagday aslehhin.y itydhanu kimdn wéhad innu yohud c$rin lipa
"idi bislahhin. qallu: »ayyb, "ana rayYeh.»

yréh had l-ehtydr ra'san Ca-d-dikkine, waqqaf, fit w-wagqaf bi-n
nuss ¢nd el-Zidar illi bifgil el- . . . dukkdintén wu-nddi ca-l-ihwe t-tnén
w-waqqaf hék § yacont hasee® ziyy id-dalil, u-qallhin li-t-tnén, qall®in:
Yana matissif hiir thtir Cala 6§ Camilttul® zimin wow . . | ddamir
kin ©dnnibne w-mi§ gader™ dhmal, "inng marra § man %8rin sine §
futst w-ma-lagéti§ hada héng u-sardqt § asar lirat u-bacedu damiri
b’ dnnibng w-mi§ gader dhmal hi-l-%irime, u-li-ddlik issa bas astahts
hdli w-apaZgallu® yyi» fa- atdlhin u-hatthin. qalihw: »i'y, u-mas eirif
8%, fi-t-mén lli kinu mithdmlin Cala bf‘if”figihin tkiir, afaru bi-n-
nidim maca bdcadhin li-"innPin kinu yittthmu bacddhin bén Tin
w-Ghar u-siyytthd mé Sifu hdalhin s1@™ haZimu cala bacadhin u-tsdfahu
u-hawwdsu bacadhin, u-rifau agdmu'® I-hii%iz, w-rifacat dikkine
wahade § w-bét wdihed.

Text No. 2. ¢-Rummdne. Artistic colloquial.

Two farmers (Moslems, 27/6 and 25/5) are talking. The elder one
considers it better to tell stories than to chat for the recording. After
the younger man has refused, he himself starts telling about ¢Umar
ibn al-attah, the great caliph (634—644 AD.) idolized by Moslem
writers for his piety, justice and patriarchal simplicity. As a result of
the speaker’s effort to use classical forms and expressions, the style
becomes clumsy and uneven, and the choice of words often fails. In
the first two stories the tempo is e. 130 words per minute, in the third
it is only ¢, 100 words per minute.

a) (Cf.al-Mustatraf 1T, 185) mayra smetlak' hék qussa can cGmay tbn
el-Hattdh. fi-l-caser tabacu limmd kin yinttdbeh? dla r-ratyye, kin 1diy

12 The loss of h has caused a partly gemination of 2.
13 g oceurs in this word for Cl. ¢ in all forms (in perfect: ma-gidirs igim,
recorded from ¢flabiin), but gadar *approximately’ (Blanc, Studies, p. 69). Cf,
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them, because twenty vears of quarrelling is a long time for two
brothers from one mother and father» They made a bet and said:
»You may never reconcile them. Many people have tried.» But this
old man was clever and said: »1 can reconcile them.» Someone pro-
mised to give him twenty pounds if he could reconcile them. He said:
»Well, I'll go.n»

This old man went directly to the shop, entered it and stopped in
the middle of the shop where the wall divided the two shops. He
called the two brothers and standing there submissively, as if feeling
guilty, he said to them: »I'm very very sorry for something that I did
long ago, and my conscience has been reproving me, and I cannot go
on with it any more. It's twenty years ago that I stepped in here and
didn't find anybody around. So I stole ten pounds. Since then my
conscience has been reproving me, and I cannot bear this burden.
That’s why I've come now to apologize to you and to pay the money
back.» Now he took the money and gave it to them. They said to him:
»Oh nol» and so on. Now these two, who had been on very bad terms
with each other, regretted that they had accused one another from
time to time. Right away they ran towards each other, shook hands
and embraced each other. Then they removed the wall, and once
again there was only one shop and one home.

a) T would like to tell you a story about ¢Umar ibn al-Hattab
that T once heard. In his time, when he was taking care for his sub-

Bergstriisser, Sprachatlas, Karte 37; Cantineau, Hordn, p. 127, Atlas, p. 38.
Landberg, Jeder tut, p. 45: ¢ for ¢ occurs in this word only in imperfect, both
in Syria and in BEgypt.

14 ¢ jg here dropped before (i)lku.

Y ni $ifu illa is an expression of a sudden, unexpected change in the course
of events in narrative style. Gf. Blau, p. 245; infra, Texl No. 8, foolnote 15.

16 Literate; in colloquial, the prefix 'a- of stem IV is dropped before stressed
syllable: gdm, imperf. igim. The word ’a;&t (stem 1V), supra, line 12, is a
learned borrowing.

v Dativus ethicus.

* The speaker begins with a literately stressed form yint'dbeh and continues
with the dialectally stressed yintbeh.
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bén er-raiyye bi-l1-1él u-yintbeh? ili n-nds kéf el-cavSe tabahha®, "inhi
yaceni mltha "aw mi$ vmliha ala San yintbélhi' timéam. marra min
marrat § nifid § u-simict § hurme btac®ti bét icir® § bitqil: noa-lawld
mahéfatu Nahi li-kini yited fi Sinibi raZul fi-s-sariry Bmay
simact bét e$-§cir u-rawwa® ala l-markas tabacu w-tini yom safZal
u-damag el-mahall, u-tini yom bacat el-caskar illi taht idu, Siibu I-hurme
li-yis'dlu $u s-sibib tnwnu yaceng tinnd § hikdit kidi w-kidd. an e-
§cr illi natqatu, fehem innu £ozhi fi-l-mufaskay, fi-1-2é$. bacal la-bintu
s alha, qalla l-hurme méi®lin qaddés bitgib can £6zha, tugdar tastati®a
yacng biild, qalathu: » aktar § yany Sah®ény qalla: »'ida ma’ aklar?y
qalathu: »tildtiy qalla: v'ida aktar® galatlu: » apbacay galla: »ida
dit?» qalatlu: vhamsiy qalla: »ida dat?d qaldtlu: » aklar min  sitt
udtur el-hurme hardm ikim Zézha bicid anhd» halan *Bmar tmn’ el-
Haltdb aa *awdmru fi-l-caskar tabatu li-l-giyatt® el-56§ u-qallum® §
cala "innu mamniice Sundi stimnd® ilitt uShur fi-1-568, li- dnnu hadi
181 yacand bikim § i5hdf ala l-zawZe tabau fi-I-bét, i innhi yacni
tigdars tistanna bild, bild 1-iZimace fi.

b) (Cf. at-Tabari, Tarih ar-rusul wa-l-mulik I, 2743—2744)
u-bacedén fi qussa tinYe cannu. ki mdriq fi-I-1é1, wiZid ulid yibku § u-
mayry, ldga hwrme hdtta test u-fi hiZir § u-bligh w-befikker innha
baglilhin dkel, l-iwlid iCayytu. %, limmi wisd et-lest, miraq ®ala 1-
hurme, tayah el-wagi™ Caléha, raddat calé, qall*a: ymdda § tesawindH'®
galatlu: »§ofet cénak, 'id tara ma yiZed *® fi-t-testy wizid wnnu fi h¥Zay.

3 eh — hh, mutual assimilation.

R é:.is dropped from the three-consonant cluster hlh (yintbéhihdl}, and
the vowel is lengthened.

® In al-Mustatraf the melre is at-tawil.

¢ k in final position often disappears before an initial ¢. CI. Bergstrisser,
Dam., p. 42.

7 A partly assimilation of & to n. Cf. the careful pronunciation in the begin-
ning of the story.

8 — (L giyadati, after loss of @ in the open unstressed medial syllable and
a regressive assimilation of d into 1.

® Due to the speaker’s effort to elevate his language above the cammiyye,
where the form is gall®in.

10 Tmperfect.
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jects, he used to wander around during the night and to see how his
people lived, whether their life was good or bad, in order to get
well acquainted with their life. Once he came upon a woman and
heard her reciting a verse of a poem saying: »If only I did not fear
Yod, I would have a man beside me in my bed.» Hearing this verse
¢Umar returned to his headquarters, and the next day he noted down
the description of the place, and the next day he sent his soldiers to
bring the woman in order to ask what was the reason why she said
thus and thus. From the poem which she had recited he understood
that her husband was in the field, in military service. Now he sent
for his daughter and asked her for how long a married woman can be
away from her husband, for how long she can manage without him.
She answered: »Generally it is two months.» He said to her: »Is it
possible to be more?» She said: »Three» He asked: »Could it be more?»
She answered: »Four.s He asked: »And not more?» She answered:
»Five.» He asked: »If it is more than that? She said to him: »It is
against the law of God that a man be away from his wife more than
six months.» Now ¢Umar ibn al-Hattab immediately gave orders
to the headquarters of his army saying that it is forbidden that a
soldier stay in the army for more than three months, because more
than that will be injustice to his wife at home, because she cannot
be away from him, without meeting him.

b) Then there is another story about him. When he was walking at
night, he perceived children crying, and when he went there he found
a woman who was boiling stones in a pot. He thought that she was
making food for the crying children. Now, when he found the pot,
he approached the woman, greeted her, and she returned his greeting.
He asked her: »What art thou doing?» She said: »What you can see
now if you look what there is in the pot.» He found that what was
there was stones. He asked her: »Why so?» She said: »This comes from
¢Umar’s injustice. I'm trying to play a trick on the children to make

1 e threw the time’, i.e. he said ’good evening’; an epic form of oblique
narration,

12 A contamination of the Cl. mada ta.jfalfn(a} and the dialectal su bitsawwi.

13 *Classical’.
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qall: »Ié§ hék?» qalathe: shidi min dulum ¢Hmay. "ana qdcid* adhak
ca-l-uldd dihek °ala Sin dndyyimhum > limmi cirf el-qussa hék, hi
rah u-&ib $wal et-thin wa-s-simen u--timer ala dahru. "%, u-raful®®
kimdn, w-i%i li-cand el-hwrme u-liga l-ulid, bacedin yitbdku w-hi
ma$ Cirfe innw “Umay ibn el-Hattdb, sdrat tahks alé: »' Alla yudlum
cHmay, "Alla kidi w-kidiy, tihki kaldm battdl w-hii ¢Hmay b-
Sahsitu. limmi %ab et-thin u-s-simen hit qacad yicimil caside, cind el-
arab bisammitha Caside, fi--test, gaad thurrta wa-hatt simen u-yinfuh
u-kin ed-duhhin yitndter min bén $acay lihetuV la-hatta “innu stiwa
lull 48, qalla: v éqadi wlidy. limmé *égtad®® l-uwlid, qatad hii yliqgem
w-yiteam l-iwldd ti-hatta Sibeu I-iwlid u-mbastu u-hi §ibeat u-mbastat u-
rakkazilha Swal ehin w-simndl w-kull i85 u-qalta: »168 inte bII%S tihki
la-tmar? qalath: »mas kull wihad dlle bigdar yitwdta § " aw yihki la-
eHmar yand “ida kin faqir aw gine, kull ansin ilu § nifs w-ilu kardme
w-the -hadit qime, fi-fi méyyit™® mn-il-Zica, bihebbis yacens yidhay
Cala Zdru aw Cala l-hdkim tabatu. wakb cala I-hdkim § inna yetlsil®
fi-kull bélid u-bilddhi fi-p-raciyye cala $dn § yiket . . . tdsif* kéf
mécist en-nds, wa-"ida hi mdciSitha mliha, ki mniha bitkin, w-macisitha
mi§ emniha, Cala Sdn yiltalat®® w-halle maci§itha mniha. w-limmd
bet . . . tasel®® yacana, qalathu, Hmay imn el-Hattdb fi-r-raiyye u-bisif
kéf cay$itha w-bihassen CaySitha u-bitcam ziyy hék ziyy el-uldd, fi-
bikiin hidi min-né® caddlye, mi§ min-no¢ al- § dulum.»

w-ldmmi  Corfatu “ennw *Umay, u-ldhadat “innu *Hmay, istahtat
néfsti, qacadat tnnw § titatta b-hdtru timdm. wa-qim “Hmay le-°dd,
limamdi yawweh tint yom, baailti u-rakkdzilti macds Sahtrev 22 illi
tistafid hiyy w-wlidhi w-ykinw mi§ ib-mahdl 15ca, maZica, w-ykinu
b-mahdl yacni b-hdldt imniha ziyy en-nis, CaySin yoklu yifrabu
ynimu, kull § ma yilzim ilbin maca néca mbhaser Al maw#id fi-d-
dawle.

4 The feminine ending is dropped before the initial a.

15 Cf. supra, footnote 9; dialectally *dndyyim”in.

16 *Classical’.

17 This descriptive passage occurs both in a[,-'g‘ahar'i (I, 2744) and in al-
Mustatraf (IT, 105; = Text No. 2¢).

18 — egcadet; the dropping of the feminine ending is due to stammering,

1o Active participle of stem I in the meaning heing at the point of’.
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them sleep.» When ¢Umar learnt it he went away and came back with
a sack of flour, butter and dates on his back. He now came to the
woman, and the husband too. There he found that the children were
still erying. She still didn’t recognize that he was ¢Umar ibn al-
Hattab, and so she began to accuse him: »CGtod have revenge on ¢Umar,
(tod make him this and that.» She said bad words about him, although
he was ¢Umar himself, When he had brought the flour and the butter,
¢Umar began to make ¢aside in the pot— the Bedouins call it caside.
He first mixed them, and then poured butter on the mixture. Now
and then he blew on the fire, and the smoke penetrated through
his beard. When everything was ready, he said to her: »Set the
children to eat» When she had set them to eat, he began to feed
them until they were satisfied, and she, too, was satisfied and
happy. Then he let her have the sack of flour and everything,
and asked her: »Why don’t vou go and complain to ¢Umar?» She
said: »Not everybody is able to humiliate himself or talk to ¢Umar,
whether he is poor or rich; no one who has his own pride and dignity
likes to show his condition to his neighbour or to his ruler even if he
were about to die of hunger. It is the duty of the ruler himself to
visit every single place among his subjects and to find out how the
people are living, and if their life is good, then it is all right, but if
their life is bad, he should look into it and make their life better.
When ¢Umar, she said to him, mmeets his subjects and sees how their
life is, he will improve their life and feed them just as you did with
these children. That will be justice and not injustice.»

When she recognized then that he was ¢Umar, she found that he
was ¢Umar, she recognized her fault and started to apologize to him.
Then ¢Umar left the house, but the next day he sent her and bestowed
upon her a monthly subsidy which she and her children might live
with so that they might avoid famine and live just as well as others,
supplied with all necessary things and all the other facilities that the
state can give them,

20 Cf. supra, footnote 2; difficulties in *classicization’.

21 The final ¢ dropped before an initial ¢.

22 Diphthongization of final i in pre-pausal prolongation; cf. Text No. 5,
footnote 8.
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¢) (Cf. al-Mustatraf 11, 105) u-bacedén fi qussa kimin tinye, can
cUmar tmn el-Hattab. kin tmury § fi-l-lél, simi® hurme bitsih halat
cala bét $atay %imb § qarye wah®u, witid er-raZel, sahb el-bét, waqif
fi-maqdam el-bét u-mdasik el-habel, habel bét eS-Sacay, héme. larah es-
saldam calé § u-qallu: »$u bi-l-hwrme, betsayyeh ma-betsayyeh?* qallu:
nwalla I-hwrme, ya-$éh, bidd"a téda®® w-ma-fis hada hawwaliha, w-ana
hayran u-garib ana min hi'e Fbilid w-ma-bicirifi§ hada hény qallu:
sstanndni lahda zgire, ’issa ba%iy pih %ib zawzu® cHpar imn el-
Hattdb u-%ib el-cuddi 1-kimle li-l-hwrme ¢ala $dn bass todac?, ttatamiha.
w-idi ... w-fatit § 20%it Umayr bn el-Hatdb, ’afikker innha
‘isemha yumkFen § Hadige®®, u-fitit la-hindk la-¢and el-hurme, hit
qacad Cand ep-raZel. limmi *odacat el-hwrme, qaldthu: »busrak, ya- amir
el-mw'manin, 'odatal walddy Cirfu sahb el-bét, “innu “Hmay imn
el-Hattdb, u-qgim hi%il minnu w-m-el-hiyi, rah libis el-ayd u-fizza®
calé w-qaad § yacini § yiteatta b-hélru, yista®dim el-mds dle il
hit "i%i w-maratu Cala San § yoéda®a mayratu ma . . . Ca-$an el-hurme
ziyyhd ziyyhdi § fi % sinha fursa innha, illi btigdar, tettsel fiha bi-
moabet el-weldit, *illi méZibe n-niswdn, yacni rZal bigdara§ hadik
es-§igle yistiglitha "illa moZabe n-niswan. fa-qdm er-raZel, hada I-Sarab
el-bidiwi u-sdr iqil la-*Umar tmn el-Ilattdab:y mitsikkerak timdim
w-hdda min no al-taddlye u-r-rahme w-r-rafye § w-er-ruqu® u-min

née al-widdin wa-1-teqa wa-d-diny, la- dhers.

Text No. 3. I-1¢izér. Plain colloquial.

A farmer (Moslem, 40/6) is trying to induce a worker (Moslem, 30/
-—) to tell a story about his life, but with poor results. The sluggish
conversation has a tempo of only 110 words per minute, but the slow-
ness is due to long pauses before new questions. The language is, with
few exceptions, careless vernacular.

* The personal prefixes {- are scarcely audible. — “Umar is not sure about
what he has heard; cf. igarrib md-ygarrib’(he didn’t know) whether to approach
or not’, yim$i mda-yims$i 'whether to go away or nol’ (both examples from
Tu;-fdrz}, bisir md bisir (s for s, Bauer, Pal. p. 172, *geht es oder nicht’).
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¢) Then there is still another story about ¢Umar ibn al-Hattab.
‘While he was passing by at night alone he heard a woman crying. He
turned off to a tent on the outskirts of a village and found the man,
the master, standing in front of the tent and grasping the cord of the
tent. He greeted him and asked him: »What’s the matter with the
woman, erying like that?» He said: »Sir, this woman is about to give
birth, but nobody can take care of her. I don’t know what to do be-
cause I'm a stranger in this district, and I don’t know anybody here.»
He said: »Will you wait for a little while, I'll soon be back.» Now
¢cUmar left the man and came back with his wife and all the neces-
sary things to help the woman and to feed her just after the child-
birth. Now ¢Umar ibn al-Tlattab’s wife, I think her name was Ha-
difra, stepped in to the woman. He stayed with the man. When the
woman had given the birth ¢Umar’s wife said: »O Prince of the Be-
lievers, good news for you! She has given birth to a son» Now the
man knew that he was “Umar ibn al-Hattdb, and he was ashamed
for him and was shy, and he bowed down in fear of him and began to
apologize to him because he thought very highly of his coming and
bringing his wife to assist the man’s wife in childbirth. He thought
that it was a chance for his wife, because Hadiga was a woman like
his wife, and as such she could deal with her in case of childbirth
which is a task for women — I mean that men cannot carry out this
task — it is women’s business. Now the man, the Bedouin, began to
say to ®Umar ibn al-Hattab: »Thank you very much, this is justice,
mercy, sympathy, and good manners, this is fellow-feeling, piety,
and faith», and the like.

24 When speaking of ®Umar’s wife, the speaker changes the dialectal Zdze for
the ’classical’ zawse.
5 The speaker uses ¢ for dialectal z. “Umar’s wife was >Umm Kultiim.
% The final ¢ is dropped before an initial ¢.
27 Pronounced with a strong emphasis, which is considered "better’; cf. Blanc,

[

)

Studies, p. 63, and his reference to Taha Husayn, al->Ayyam, 2nd ed., p. 61 and
passim, where fahm al-ga’dt wa-r-r@dt is often attributed to persons with some
pretensions to learning. The change rugiy > rugii is called >iSmam, a phe-
nomenon of velarization.
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— Su Cismak Tinti?
— Ahmad cAbdalla.
— qawwa hissik, ldzim . . . qawwa hissak yd-hi.* Ahmad ¢Abdalla?
— "Ahmad cAbdalla.
— "aywa, $il, wén el-ydm mtistgil?
— Tabariyya.
— Tabarvyya?*
—— nafam.
— zimdn tlak Tabariyya?:
— tabacan ili ya®oni § taqdir fi Sahay.
— u-qabl e$-Sahar mit®lin § es-sind hiy *“u-l-cdm u- . . . el-eyyam
dli madat, wéy kunt tit°dta Sugul?
— tabacan, el-eyyim illi madat yaconz § sikdanit bi-Sfa ¢ Amer.
— &u leunt tistgil fi-Sfa cAmer?
— mata l-gandm.
— ma‘a l-ginim?
— nactam.
——tssa qulli, bidds ’is dlik hék sualdt.
tfaddal.
— min arbah li-l-gint, el-bagar aww el-gindm aww el-macaz?
— tabaan el-gindim w-el-baqay § li-l-giney* "arbal.
— $u s-siibiib § 'innw li-l-giane "arbah?
— tabaCan yacns li-l-gint, b¥igdar yistre $e¢ir, bigdar yistri mawdkel.
— tayyib, min ahsin kimdn li-l-faqir, maciza w-illa I-bagay?
— taba‘an, el-“anze li-l-fagir "ahsdan.
—— 1652 $u s-sibdb?
— es-siibiib yacnt, ma-bihsari§ Caléha "8 §éle.
— ¢ btokel yacon?
— ¢ kel yacina? mn-illi* Alla bitilew mn-el-ayd.
— bass 1mn-el-ard w-ella fi saZar “btokel aww . . . ?
— tabaCan, yaconi satay,’ Alla bitzlou.
— hék?
1 In brief vernacular prepositions are often omitted.

* Diphthongization of final i, here not pre-pausal (cf. Text No. 5, footnote
8), but the speaker prolongs the vowel in the same manner.
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— What’s your name?

— Ahmad ¢Abdalla.

— Speak up! You must speak up, my friend. — Ahmad ¢Abdalla?

— Ahmad ¢Ahdalla.

— I'see. What . . . where do you work at the present?

— In Tiberias.

— In Tiberias?

— Yes.

— Have you been in Tiberias for long?

— Well, I've been there almost one month.

— And before this month, I mean this year and last year and the
days before, where have you been working?

— Well, before that time I was living in Sfa ¢Amer.

— What were you doing in Sfa ¢cAmer?

— With the sheep.

— With the sheep?

— Yes.

— Now tell me, I want to ask you questions.

— Go ahead.

— Which are more profitable for a rich man, cows or sheep or
goats?

— Of course, sheep and cows are more profitable for a rich man.

~— What’s the reason? Why are they more profitable for a rich man?

— Of course, because a rich man can buy barley, he can buy fodder.

— Well, which is better for a poor man, then, goats or cows?

— Of course, goats are better for a poor man.

— Why? What’s the reason?

— The reason is — I mean — he doesn’t have to pay anything to

keep them,

— What do they eat, then?

— What do they eat then? They eat what God creates out of the
earth.

— Is that only grass, or are there shrubs which they eat or...?

— Of course there are shrubs. God creates them, too.

— Is that so?
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— maim.

— u-qulle kiim sint w-inti madét hayitak maa l-gindm?

—ana sardhit maca l-ginim bi-Sfa cAmer tesa®® sinin u-tesa®t
nushair,

— "lak el-gindim w-illa . . .2

— ld’, el-gindm la-wahad durzs.

— $u "tsmu?

— "tsmu Niilkid.

— Niikid?

— Niikiid,

— wu-batad et-tesa®® sinin hallasit es-srdh?

— taba‘an batad et-tesa®® sinin hallasit u-rawwahat.

— ydcny stamarrét fi-l-camel?

— Stamarrét  fi-l-Camel.

— w-issa haltyyan nirfac® la-qussa hurrafiyye. l-awwal Tabariyya.
$u btihud macd$ Tabartyya?*

— bohud maca$ Tabariyya timdn lipdt u-nuss.

— timiny w-nuss . . . wafir dak minhin w-illa fi mhassa?

— yacna, fi mawdfir minhin § li-hadd seba®® liydt.

— bitgiil ints’ahatt taimdn? w-nuss. lira u-nuss wén bitrih hadik?

— batrith li-l-bds, butrih "dkel,* betrith dubhdn,® hék.

— yacanq lira w-nuss bass d%ir el-bds?

— bass d%ir el-bas § lira u-nuss.

— w-berith minnak yumken tilit lipdt *dkel?*

— w-berih tildt lyrat dkel,* tabatan.

— ydcna bisfdalak hawala ’arbac® lirdt?

— yacony hawala arbac® lirat, taliti w-nuss, hék.

— w-bikiiffu céltak?*  i-kim nafar cendak?

— i ondy "arba® anfdy.

— u~ywmken bikfi§ hada ¢éltak® w-ella bikfi?

— tabaCan bikfis ¢élts,! kimdn yacna bikin malhif.

— yacng malhif min noce masdri?

—man no® masdri, malim.

— maddi?

— madds, ’d.
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- Of eourse.
— Now tell me how many years of your life have you spent with
the sheep?
— I've been a shepherd in Sfa ¢Amer for nine years and nine
months.
— Were the sheep yours or...~?
— No, the sheep belonged to a Druze,
— What's his name?
— His name is Nakad.
— Nakad?
— Nakad.
— And after those nine years, did you finish your work as a shep-
herd?
— Of course, after those nine vears I finished and left.
— Did vou go on working, then?
-Yes, 1 went on working.
— And now let’s come back to our story. Let's take Tiberias first.
How much do vou earn in Tiberias?
—— I earn eight pounds and a half in Tiberias.
—~ Eight and a half . . . do you save from this or are you short of
money?
— Well, I can have up to seven pounds left over.
— You said, you got eight and a half. What do you do with the one
and a half?
— It goes on bus fares, it goes on food, it goes on cigarettes, just
like that.
— Do you mean just the bus fares cost one pound and a halt?
— Just the bus ticket is one pound and a half.
And you spend maybe three pounds on food, don’t you?
— And I spend three pounds on food, of course.
— Then you'll have about four pounds net.
— Yes, about four pounds, three and a half or so.
- And is that enough for your family? How many are you?
— There’s four of us.
— And perhaps that isn't enough for your family, or is it?

9
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—— w-qulli, btdacdrf tigra u-tikteh aww . .. 7

— lid’, ma-tacallamlis.

— 1857 $u s-sibdb?

— es-siibiib yactn, qillit Culima, eyyam qabel yacana gér can el-eyyim
hiiy.

— yacni qabel mi-kini fi madaris?

— maclim qabel mi-kinis-fi miidi*ris,® méi-kini§ 1 § meeallmi'n ?
mé-kint$ yacana tagdaddum.*

— ydni tnna . .. int qaddéd Cwmrak issa betfikker?

—ana fi Cumre ldldtin sint.

—d .. ydana inte wulidit bi-Britdnya simin?

—— maclim °Britanya.®

— ydcang tildtin, bikin . . . haw™ala . . . sint yacent hamss® u-Ce§rin
hék, w-illa i’?

— yacang hék, bi-l-hamst® w-¢isrin . . .

— b-t-tildtin . . .

— bi-t-tiliitin, "a, hék.

— qulli, fi ¢indak hék qussa, kunt mase “intt® u-sdhib, ‘aw Suft 15
miit@lin w-inti® bi-Sfa cAmer ww-inti sdreh, wahe§ tinthzem Ca-l-mictzi
‘aw hék?

— tabatan and whi$ Sufit tktir.

—— $u hi min no¢ al-wuhis?

—— "isma dib.

— §u hi min né® al-wuhas? dib?

1A

— békel el-ange ww . ..?

3 The speaker prolongs the vowels of the stressed syllables as if beginning a
long list.

4 The infinitive of stem V is here, as in most cases, a loan from fusha, and is
usually pronounced by the uneducated with emphasis or even with regressive
assimilation of the first two vowels to the last (u); cf. Abul-Fadl, p. 286:
tuhussun, tucuhhud, tulkubbur.

5 The preposition is either omilted or assimilated into m.

¢ The last vowel of hamsi and >inti is dropped, and s/t is doubled before an
initial vowel, esp. the particle u-, when the juncture is close.
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— Of course it is not enough for my family, and I'm always in need.
— Do you mean you're in need of money?

— Of money, of course.

— Financially?

— Financially.

— Now tell me, do you know to read and writeor . . . ?

— No, I haven't learnt.

— Why? What’s the reason?

The reason is that I never went to school. Those days were dif-

ferent from nowadavs.

— Do you mean there weren’t any schools before?

— Of course there weren’t any schools, any teachers before, I mean
there was no progress,

- Then, how old do you think you are now?

— I'm thirty years old.

— Then that means that you were born during the British time,
doesn't it?

~— Of course it was during the British time.

~— Well . .. thirty, that means...about...in the year twenty-
five or thereabouts, doesn't it?

— Yes, about then, twenty-five . . .

— wa BOPEY .

— ... thirty, yes, about.

Tell me, have you any stories about what happened when you
were with a friend of yours, or did you see anything, for example a
wild beast attacking a goat while you were shepherding in Sfa ¢Amer,
or anything like that?

— Of course I've often seen wild beasts.

- What sort of wild beasts?

— It’s called a wolf,

— What sort of wild beasts? Wolf?

— Y8,

— Does it eat goats and . . . ?

— Of course, it catches a goat by the throat, and as soon as it’s
caught it by the throat it’s practically dead, and then the shepherd
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— maclim  bimstk el-fanze mep-yaqbatha, ma-bimsikha  mer-
ragbatha illa halsa, bi& rd¢t buqCud isayyah Calé: »stanna stanna
stannal bifikk el-canze minnu, bifikk el-gindme minnu, hék.

— kéf halsa bitkin?

— hi bitkdin halsa yaceni mékel? yaqbatha.

— miiyyte w-ella?

— tabaan yactna, ‘uy-kin er-rd®t bicid, bitmait, w-iy-kdn er-rac
qarib, bigdar yacny § yishab es-sikkine w-yidbahha,® hatta Yy
taCawwadlu "arbac® hamas liydt, hatta yokilla, hatta hék.

— ydcang "illi bidbahha, bokélha hiw u-¢éltw " aw bibica?

— tabaCan yacni, bakélha hiw u-¢¢ltu, biwaddy la-Zdru, bibica minha,
hék.

— fi§ cindak qussa gér hék mil@lin init® u-sdhib, “isi hék, mayrat
calék huyrafiyye min thtyariyye qadime ca-ziman Turkiyya 180 hék
miilélin iflin . . . ?

— tabatan ang hidi 1d’, ma-fi§ cindi minnu, ya®ni ma-bagdar
yacans aqullak, yaceni bagdar etharraf and w-el-cummal w-ehnd rayhin
w-ehnd mrawwhin, "ana baqullu: »qaddés btohud? u-hiidiki : vqaddés?
ydcans aktar min hek fiss.

— hék?

— hék.

— 'issa f18$ cAndak gér hék?

— i’ , ma-fiss.

Text No. 4, [-1B%¥ne. Plain colloquial.

A farmer (Moslem, 50/—) tells of a nightmare, and his wife (Moslem,
42/—) gives her own account of the same incident. Both speak in ex-
pressive dialect, the wife wholly entering into the spirit of that night.
The tempo is ¢. 120 words per minute.

a) "ana ndim § bi-l-gurfe hiy 14 hon, hassét bi-l-hilem innhin fatu
calayyi inén th-Sahsiyye yacont gér ziyyt ziyyhin, gér ziyy l-imn ddimin
yaceng iswad b-iswad, yd®@ni {4l il-bn ddimin, 'amma yacni I-hilga
tabahhin' $infa, w-ana mfitteh u-Siyf miskine wihad man 4, mn-
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starts crying out (threatening): »Wait! Wait! Waith He may snatch
the goat or the sheep from it, this way.

~— What do you mean that it’s practically dead?

— I mean it’s practically dead because it’s already torn its throat.

-Isit dead or .. . ?

— Of course, I mean, if the shepherd is far away, it’s dead already,
but if the shepherd is nearby, he can take his knife and slaughter it,
because for this he may get four or five pounds for it, or he can eat
it, something like that.

Does he slaughter it and eat it with his family or does he sell it?

— Of course, he may eat it with his family, he may give his neigh-
bor, he may sell some of it, something like that.

— Haven’t you any other stories, for example about what happened
to you and a friend or something like that? Have you happened to
hear any ancient story told you by old people about the Turkish
time, something like that, for example that somebody has done this
and that ...?

— Of course I haven’t anything like that, I mean I can tell you,
I'may talk with the workers on our way to and from work. I ask one
of them: »How much do you get?» and he asks: »How much?» Except
for this T've nothing to tell.

— Is that so?

—- Yes, that’s so.

— And now, don’t you have anything else?

— No, I haven't.

a) I was sleeping here in this room, and I dreamed that two fell
upon me in shape different from mine. They were not like human
beings, I mean they were black, black all over. They were as tall as

7 Active participle of *Al, stem I; ¢f. Barthélemy, Dict., s.v.

8 hh = hh, progressive assimilation. — The animal must be slaughtered to
be edible, Cor. 5, 4.

' ¢h = hh, mutual assimilation. In most cases the consonant of the suffixes
-ha and -hin is preserved, while it has usually disappeared from -(hju, as is
clearly shown by the forms tébahha, tiba‘v (Text No. 2a), and tabahhin.
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igreyyi, u-wihad min-ideyyi, likkin aftalla aléhin, *a$if yashin yilham
bi-s-sagef. bac®dén § 'and dagatini hamalind, biddhin vdibbimi, Suft
el-ard infagqat attalla®® hék, mii-Sufilha$ qardr, el-ard. 'ihidru fiyyi
biddhin idibbing b-hi-§-Saqq hdd, and surt asayyah, aragreg hék, céli®
niiyme 'eb-bib el-mahall simCatni u-fakkarat innu fitu calayyi nis
biddhin yacene ydurbime ’aw e, yictmilu macay 187 nédhit® calayyi
li-tsammac® sotha, likin ma-gdar§ apudd caléha, 'and sotha sameou,
likin ma-gdars arudd ©aléha. bactdén difat el-bdb bi-quww u-ftit.
fitit, sdrat itsamma Calayyr w- § tudkur sem " Alla yacant u-tsahhs
fiyyi. gdlat, satétha linmi fatit calayyi yacans bitqulli: »$uftak § k-
dnniik cabed iswady, ydcona.

b) ’and nivme, ‘ard'?* ha-z-zatiq § iragreg: »atatalaratdy iragreg,
qult: woén hada?» yaans estannét, batedén fiizzét, mi-Zini¥ wa's, fizzét
fataht el-bib, futit w-illa hit ndym emfinier® Cwyinu hék § fateh timma.»
¥ Ehméd-Ehmid-Ehmdid-Ehméid!» fizz, fattah: vmdilik? quilu: ymlik?»
qal: »milis, Su malni® quilu: v$u Siyf? $u malik?y qdl: »Suft etnén dzu
calayyi yacont b-sira yacen illi thawwef w-biddhin tmiskin u-ydibbimi
hék wb-hofre w-ana bisidd ¢ad la-wara minhin, biddy arZa® la-wayra
w-hinmt yidifsu biyyt la~qudddam, 'ana zatiq® tinna arfa®® la-wara
w-ma-ad$ tmkenni inni § arafZat®® hdli lo-wara. baragreg hék u-
mahnitq mn-el-hof li-ydibbiing bi-qalb el-hada.»® siru hattinu ca-l-heffe
u-biddhin idalliv la-tahet.

2 = mar(a)ti; cf. Abul-Fadl, p. 142, footnote 5; Barthélemy, Dict., s.v.
“wl; “ydli "'ma femme’,

8 — pdddt; of. Blane, Studies, p. 72; p. 104: ndddhli; Barthélemy, Dict. nadah
v, peu usité’.

4 The audition was attested by el-Juneidi, who had heard the same expression
used by some Jordanian Bedouins in the sense 'is dimly visible to me’. The
grammatical form might be act. perf. of stem I'V plus suff. of sing. 1. -t for-ni.

5 Formed of finZin ’cup’; dissimilation n > r. Barthélemy, Dict.: fandjar
‘énch ‘ouvrir de grands yeux, écarquiller les yeux', par dissim. de *faddjar
‘écarter’; fandjan v. inlr, 'gobeleter, godailler, vider des petits verres’, dén.
du fondjdn.

¢ As a result of folk etymology mdl-i is sometimes distinguished from md-lt
by using the suffix -ni.

7 The personal ending -t is dropped before the initial ¢,
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men, but they were awful in appearance. 1 was startled, and I saw
that they caught hold of me, one of my leg . . . my legs, and the other
of my hands, but when T looked at them, I saw their heads were
seraping the ceiling. Then they grasped hold of me and carried me in
order to throw me down. I saw the earth cleaving apart, 1 looked
there, but I couldn’t see its bottom, the ground. They cornered me
and were going to throw me down into this eleft. Then I started
shouting, growling. My wife was sleeping on the porch of the house,
and she heard me and thought that men had fallen upon me and
were going to beat me or do something to me. She called me so that
I could hear her voice, but I couldn’t answer her. T heard her voice,
but I couldn’t answer her. Then she jerked the door lond and came in.
She came in and started saying 'bismallahs’ for me and calling God’s
name and wishing my health. She told me that when she had come
in to me she said: »I saw that you were just like a black man.»

b) T was sleeping and I heard through the dream this voice growl-
ing: »ahahaha», growling. I thought: »Where is that?» T waited a
moment, then T jumped up, but T wasn't clear what it was all about. 1
jumped up, opened the door, and went in. He was sleeping with his
eyes wide open and his mouth agape. »Ahmad-Ahmad-Ahmad-
Ahmad!» He was startled and opened (his eyes): »What’s the matter?»
I said: »What's the matter with vou?» He said: »Nothing is wrong with
me. What's going on?» T asked him: »What do you see? What's the
matter with you?» He said: »I saw two setting upon me. They were
awe-inspiring in appearance and they wanted to catch me and throw
me into a pit. I strained backwards to get rid of them. I tried to move
backwards, but they were pushing me forwards. I tried groaning to
move backwards, but it was impossible to drag myself backwards.
I was growling and choking for fear that they would throw me into
the pit.» They were just holding him on the edge and were going to
lower him down.

8 ¢h = hh, regressive assimilation.
¢ A curious use of the demonstrative pronoun hdda with an article; probably
a kind of anacoluthon. 4 is emphatic d throughout the story.
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stanna li-trihan ¢ad, sdir tharrif hd-l-huprdfa. "ana  hofit, "dna
qult: »kinny mi-kinit haramiyye wagtha, "ana qult: kinnu fit calé
hada u-qatalic qall el-mahally "dna, yominnu harrafne quit: »halas,
htlem had» hiada min l-iktib, 16§ innu qabel sdral maa nis iktir ya®nt
nna ySifu 180 fi ha-l-iktib dlle hawwaf yaent el-magdrbe X haddl,
qdlu hadol: vkuth el-magarbe bithawwef.» "ahatiu "and subeh u-dibbétu
fi-1-bir.

Text No. 5. ¢Habiin. Plain colloquial.

Fourteen men are gitting in a room in the mood for telling stories.
Spirits are running high, and the presence of the microphone is
forgotten. A farmer (Greek Orthodox, 5b3/—) tells with lively gesticu-
lation about a trick he has played in Nazareth. In spite of the
dramatic abruptness of the vivid narration, with relatively long
pauses, the tempo is fast, c. 135 words per minute. Owing to the
naturalness of presentation there are considerable changes in
intensity.

wa-llaht 1-¢alim, "ana ruht cala n-Ndsre ma©i§ habar 1. "dzi Labib
es-Sofér, qalle: wlaldl, biddal milel-ma "aqullak tihke?y quilu: »$§02»
qal: »biddna nicimil dihlki cala ¢Abd el-¢Afif» qutlu: »ana ¢Abd el-
cAfif mili§ hulfe fin qalli: »inte mis Suglaky »éu biddna nda®@mdil?y
qalli: vinte bitqil: ana ntétak hamis lirdl’, basir ad %idil and wiyydk :
Tinte taniing lira w-btuilub hamas lirat’, biss ma-tihkis wa-la Eilme
¢arabi ibddin, kullu hike tirkey "dZét ana w-ntétu lira u-1%labtu 1-
hamds lirdt. el-bds milyin min ed-Dér,t min ¢Ilabiin, min-el-kall yimm,
sdhgm li-l-bab. “flacit cal-bas w-antétu lira u-1%abtw hamis lipdt. ©l-
cGlam qacide sikte. fizz Labib qallu: wyd ¢Abed, rawwa® Xiyy!» qallu:
wu s-sired qallu: »fi zilimi ma-hidi fahim Ca-lugtu wa-la héidi
béctrifu, mi§ min hd't l-bilid $éle $élen el-cAbed? “ifi, qallu® »é§
bidddk? quilu: »$ussilemar* bihkis wa-la kilme Carabe dbiddin.
fih Labib, qallu: »biddw . . . talibne hames lirdat w-antani liray qallu:

0 The mugrabi’s are well-known for their interest in witcheraft; cf. e.g. Abul-
Fadl, p. 29, footnote 5.
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He waited [or a while until he recovered himself, and then he began
to tell this story. I was afraid, I thought: »As if» — because there
were robbers at that time — [ thought: »Just as if somebody had
come in to him and they had killed him in the house.» When he had
told me I thought: »It’s over, this was only a dream.» It came from
that book, because before that manyv people had seen in that book
something that inspired fear, I mean those (books of the) Mugrabis.
They had said: »The books of the Mugrabis inspire fears» In the
morning I took it and threw it into the pit.

By the all-knowing God, I went to Nazareth, with nothing special
in mind. There the driver Labib came up to me and said:» Listen, you
must say what T tell you to say.» I asked him: »What?» He said:
»We'll play a joke on ¢Abd el-¢Afif.» I said to him:»I have nothing
against €Abd el-¢Afif.» He said to me: »Don’t you worry about that.»
»What shall we do?» Ie said to me: »You say: "1 gave you five pounds’,
We start arguing with each other and 1T say: "You give me one pound
and ask me for five pounds.’ But don’t speak a single word of Arabie,
you must speak all the time in Turkish.»

Well, I gave him one pound and asked him for those five pounds.
The bus was full, from ed-Dér, from ¢Eilabtin, from everywhere,
crowded up to the door. 1 stepped into the bus, gave him one pound,
and asked him for five pounds. Everybody kept quiet. Then Labib
said: »¢Abd, come herely e asked him: »What's the matter?» Labib
said to him: »There’s a chap there — nobody understands his lan-
cuage, and nobody knows him. He isn’t from this country at all.»
¢Abd came up to me and said: »What do you want?» I said to him:
»Sussilemanr I didn’t speak a single word of Arabic. Then Labib said to
him: »He's asking me for five pounds and he only gave me one pound.»
He said to him: »Look, my friend, make sure, perhaps he has given

tand * The latter part of the compound personal and place names is often
dropped and the definite article is used excepl in addressing. ed-Dér = Dér
Hanna, a village northwest of cEilabuin.

3 Logic implies galli.

4 Obviously "Turkish’ of his own making.
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yyd-hi, dawwar, bilki mintik hamis lirdty qallu: hiyydhi lira, batédha,
batédhd fi-idi, hiyydhi» qallu: wd ahi, hud rtak w-irkab wémma
biddak» quitlu: »65° hida mistdq tinma dhki kilme, "and ma-kintis
dhlki. "i%i qal Labib: weda-hyat abik, wa-hydt el-Misi¢h, ma-bliacirifu?y
w~qallu: vwa-llahi ya res&il, h-zimint ma-Suftuy ddy cala I-bis milyin.
el-aslam iqullu: moa-hydt ¢ Mhammady, w-n-nusrant biqullu: moda-hydt
el-Miisieh.» yiqullu l-meslim: wea-Muhammad zimini ma Suftw, u-n-
nusrant tqullu: »wa-l-Misi®h zimini ma Suftus 'eyy. bacedén ana,
ya cAbed S biddu ylaqqilha Swayy Calayyi, turt Calé. turt calé, fatt, nizil
mn-el-bas:" wyd bulis yd bulis!» laqa, yis'dlu: vmdlak? qallu: »fi zildma
mitsillil, ma hidéi arfu mnén wa-la hidi fahim ca-lugtu u-bullubni
masare ma-hadna$y 'i%i hii, €l-bulis,’i%i mihmdi cala ‘nnu matsdllil.
ki, qdl: v'és fi? thtigday tihki Carabe??® yacni Labib cirif sicéthi
“inmha Zidduyye. safan w-illi bi-l-bas safanw, w-ana ndahalt, ma-¢adnads®
ndcrif $u biddna nsawi, li-"annhda sirat fddiyye yac®ni. ’and ma-%i
bi-fikri qultlu: vhada Labib tnstbna w-hdda Misa I-Hiwi 2drna, u-hdada
I-¢Abed zilimi muglily 1-¢Abed qatad seCatén, bihkis wa-la kilme
carabi w-yhallef lly fi-I-bds. »ma-mnic@rifid, "e | vdinaken'®, whtihki
Carabe¥? i%i l-bulis qallu: wyani 'ehmd meshara?y el-bulis sahab
hilw rah w-hi day hék yihki cala Labib. qallu Labib: wyd ¢Abed, hiy
wlid Iabim, li-tac®lags macaha.n

* Bither "Turkish’, or Hebrew negation used just to show that the speaker
does not understand Arabic.

% 1 understood that the narrator was here correcting the subject, but Mr.
el-Juneidi explains that the speaker addresses the listeners at the moment when
the course of events is changing.

" Breviloquentia Lypical of the narrative style.

8 Diphthongization of final { in pre-pausal prolongation. This is the clearest
occurrence in my recordings of the phenomenon discussed by Blane, Studies,
pp. 50—52 and 121f., Fleisch, Zahlé, pp. 8587 and Cantineau, Palmyre I,
p. 72; id., Nomades I, p. 47, I1, p. 151.

® The auxiliary verb ¢dd is used here as a particle in the same manner as
ma-mac’nds, ma-cinnd$ 'we have not’. Cf. Bergstriisser, Sprachatlas, p. 211
and Karte 28; Bauer, Pal.: m1 cad$ dgd, min émta m7 cudtis hundk? (p. 122);
Barthélemy, Dict.: md ¢dd >ddja; md adt camri arih (s.v. cwd); Grotzfeld,
Grammatik: ma cdd 'meist in dieser Form starr gebraucht, seltener mit durch-
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you five pounds.» Labib answered: »Here it is, one pound. It's still
in my hand, here, look» He said to me: »Look, my friend, take your
pound and go wherever you want to.» 1 said to him: »Lé», He did all
he could to make me say something, but [ didn’t speak. Then he said
to Labib: »By your father, by Christ, don’t you know him?» e an-
gwered: »Listen, man, by God I've never seen him.» He asked everyone
in the crowded bus one by one. The Moslems said to him: »By Muham-
mad», and the Christians said to him: »By Christ». The Moslems said to
him: »By Muhammad I have never seen himy, and the Christians said
to him: »By Christ I have never seen him.» Then, then, my friend, he
wanted to make it a bit difficult for me, and I got angry with him.
I got angry with him, he jumped out of the bus and started calling
the police. A policeman came and asked him: »What’s the matter?»
He said to him: »There’s an infiltrator; nobody knows where he’s from,
and nodoby understands his language, and he’s asking us for money
which we haven’t got.» The policeman got all het up because there was
an infiltrator. He came and asked: »What's going on? Well, can vou
speak Arabic?» Only now Labib understood that the situation was
getting serious. He was worried, and those who were in the bus were
watching carefully, but I was confused. We didn’t know what to do,
because the situation had grown sort of serious. I just said the first
words that came into my head: »This is Labib, our relative, and this
is Musa el-Hiri, our neighbour, and this man here is ¢Abd, the
troublemaker» For hours and hours ©Abd sat there, but T didn’t
speak Arabic, not a single word, and he asked the people of the bus
to swear. — »We don’t know him.» — »By your creed?» —»Do you
gpeak Arabic?» — Now the policeman asked him; »Are you playing
a game with us?. The policeman went away and ¢Abd began to say
hard things about Labib. Labib said to him: »Look, ¢Abd, these are
children of ¢Eilabtin, don't try to interfere in their affairs.»

konjugiertem ¢dd wie ma Cddu labsu ' (p. 74); infra, Text No, 9: ma tddu
yhallu.

10 A shorter form for 'b(i)-dindk u-b(i)-ydmindk’. For swearing manners in
Galilee, ef. Ashkenazi, pp. 83— 85.




140 Heikkr Parnva

Text No. 6. Turin. Koineized colloguial,
Lur

A plasterer (Greek Orthodox, 20/9) tells me how he left school and
started working. The presence of the microphone makes him choose
his words with exeeptional care (ef. the §:5), and many journalistic
idioms characterize the story. However, the naturalness is fairly well
preserved. The tempo is relatively slow, e, 105 words per minute.

el-isbab lli "argamatni “inni CdtCallom hii s-sanaca, *amwwal 18, dna
el-walad l-ekbir inna® fi-1-bét. Ciylitni bat’allif min ehddceSer nafar.
w-ehnd hamas subyin u-"ayba®® bindl. bén el-hamis subyin el-walad
l-ekbir dna, u-fi hawat tintén, bindt tintén, "akbdr minni ’ana. wahadi
meallme w-illi kindt el-walide e 1i81Gil w-ana kunt dtcallam fi-midrast
el-mat“madaniyye bi-n-Nisre. tatallamt la-hatla s-saff et-tisicd, w-el-
imk¥ianiyyi  mi-kinti§ etsa®édnt “innt dnha, fi-kunt maurgam inni
dtrik el-midrast w-atlat®’ astgil, u-b-héi l-mundssibi kunt istgil haw®dla
CaSar setdt aww ehdd‘eSer seCa fi-1-amil* w-thud yomiyye lira u-nuss,
mata l-¢elem el-¢dmil kin yihud timin lirdat fi-l-yém. bal dahhét bi-kull
hidi l-waqt, hilti “inni "andl yaconi Sigle aw sanaca, mihne idawiyye,
lli "agday ais manhd, wa-l-hamdullda bagil inni "ili tagriban hawdla
"arbat® snin bistgil fihi "aww agall min arbac® snin, u-lagétha ya®ni
qudddmi, mata -S¢lem innu yacene mi§ sanata matamad Caléha fi-
nadar hiy, imk¥en fi-nadar il-gér itkim 8 tand. w-birfu “innu 1-
awda® tithassan hdssa buyyt "ana u-tsiv ahsan man héka w-l-wihad
ilagt qudddmu mustagbal "illi yigdar yicis fi. tigalt sini w-nuss fi-
lira w-nuss kunt uhud yomiyye, yaceni kunt ahassel fi-§-$ahay tagriban
hamsin lira. "amma kunt whud el-hamsin lira w-a®ihin li-"abiy. kunt
“iligihin matel dlf lira, maca 1-¢ilem li-hadd issa "and kimdn bidtgil
u-qaddés bi%ib? lilil miyy u-hamsin,  arba®® mit lira bi-$-Sahay mit@in.
tawdle batatihin li-l-bdba, ya®ni ma-bibgals $i “dbdddn w-ana me§
.+« bagdars apuddlo Zmilo "illi sarafu aleyyi. bidalln?® méidyinlo “ila

I ibéd, u-birfu li-walidéy yani fi-kull tawfiq* yicisu maana u-'iis

1 = cindna.
? As a daily paid worker. The active participle is, in this idiom, used to mean
the labourer’s work, too.
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The reasons which forced me to learn this profession: first of all
I'm the eldest son in our family. We are a family of eleven. We are
five boys and four girls. Among the five boys I'm the eldest, and two
sisters — two girls — are older than me. One of them is a teacher,
and she was the only one that was working while I was at the Baptist
School in Nazareth. I stayed at school until I reached the ninth class,
but because my family could not help me to finish school, T was forced
toleave and go to work. In those circumstances I worked as a labourer
for ten or eleven hours daily and got one and a half pounds a day,
although a labourer’s salary was eight pounds a day. But I sacrificed
all this time to obtain a professional trade, a handicraft that I might
live by. Thank God I can say that for four years or almost four years
I have worked in that trade which lay on my way, so to say, but al-
though it isn’t the sort of job you can depend on, in my opinion, may-
be someone else might think differently. I hope circumstances will
improve, especially for me, and that they will become better than
they are now, and that one will be able to look forward to a better
future to live in.

I worked for one and a half years and was paid one and a half
pounds a day; that means 1 earned about fifty pounds a month. But
these fifty pounds I gave my father. To me, they were like thousand
pounds. As you know, I'm still working, and how much do I get?
About three hundred and fifty, four hundred pounds a month. I give
them directly to Father, T mean [ never leave any for myself. Still,
I cannot repay his favours to me and what he has spent on me. I
regard myself as remaining indebted to him for ever, and I pray that

3 The accusative suffix of sing. 1. suffixed to an intransitive verb seems
problematic. Because the sense of the word in the context is clearly ’I feel that
I remain’, the form might be understood as an aecusativus ethicus. In Accadian,
ace. suffixes may be appended to intr. verbs as a sort of dativus ethicus: libbi ana
amarika issthanni ‘my heart was delighted (burst out laughing) when I saw you’
(vide Aro, St. Or. XX, p. 55, XXI1I, p. 93), ir ul tabanni ’I did not feel well’
(ibid.). The accusative suffix may also be used here analogously with hallik,
hallina; cf. Bauer, Wheh, p. 62 dallak od. hallik (= lass dich) matrahak.

4 Literate; in colloquial used only as a personal name pronounced T'ufig;
cf. supra, p. 83, foolnote 1.
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ana bi-l-aklar macahin, yifrahu find li-"dnnu "tlhin Calénd tacab ekbir,
rabbima u-Callomina, w-bilumi§ cailets® w-afrad cailats 1i-"dnni "dana
ma-kammiilti§, maca I-¢tlem ana nedmdin ikbir, ktir 16§ mé-"dkdammalis,
béiss biliom “d-draf ili digat® wifuhna "ehna, bi-l-ahass el-Siyly li-
‘dinnu kunna éle kbire, *hddeser nafer w-mi-king dyy mucél ilni
stwa "uhti yani €l-kbire il kandt el-m“eallme u-fi-l-waqt i1l bidyiit
eallem fi kunna bardu mindagin u-fi-l-wagt @lli tacallamet sinttén,
kimin i kunna mindagin u-kunna murdgamin “inna nitlata l-midrast,
lawld fadel mat®lin Ziddi, hi el-wahid <li "argam walidey, "innhi
tibga thimmal ta®lim w-mi$ li-"innu walidi mt®lin birgab$ icallimha.
“ndu fl-hadaf el-wahid innu yeallim el-binit qabel es-subt, w-li-"dnnu
1= awddc® mi-kinti§ etsacadu yac@ni mitel-ma bigilu »l-id qasire w-el-¢én
basires w-illa kin yi®mil aktar min héka w-la-hadd issa  § 'ana
mustacidd im$i bi-nifs el-ihddf illi § qdm fihi 'abiy wa-la-hadd
hida l-waqt qaym fihi, w-inne "asdd kull whati® qaddés bagdar,
mesta®idd Ca-ta®®limhin,  asraf caléhin, hatta "innu yqil: » ana mail@lin
biddi§ dtallamy, "aw yinht -midrast w-yitcallem dyyi taharrfa biddu
yydhd, hatta yimkken anil batid el-Zimil man "whule,® ma-akuns$
mitilin § el-bin fi-'dlsinet géri § yilcabu fi § *aw ki-l-kira® bén §
farig § futhdl § 'aw § qusas § ki fi-muZtamac®, flin ma-callamis
‘whiitu,® €18 Can abi u-bat®dw Sibb ezgiv, u-ybille$ iskar u-yatarbed
w=l-hamdulld hii l-awsdf mig biyyd, u-qulit, "innw r-risdla "illi himilhé
‘abuy mesta®idd ana dm$0 fihi héttdnne hiy. u-bahdwel tnnw fi-hadda
l-wagt, “inne "dteallam ta®®lim liyle w-ana "astgil, il ma-"ahsars i§
tani "dbidin, u-lizim arudd § kull el-waqt illi gsirtu, maca 1-lem waqt

timi ol
damin mary Calayyr.

Text No. 7. ¢Hat. Koineized colloquial.

A clear view of the village opens before our eyes, down in the small
valley and on its slopes, as I am sitting with a young teacher (Moslem,

o Aspiration to literate pronunciation leads to inconsistency, cf. lines 4 and 5.
 Cl. dagat; cf. Barthélemy, Dict., s.v. dyq.

" = kura; cf. supra, p. 85, footnote 2; Abul-Fadl, p. 73: il-kéra.

& Final ¢ dropped before an initial e.
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my parents may live happily with us and especially that I may live
with them, too, that they might rejoice to have us with them,
because they have worked hard to bring us up and to send us to
school. For my part [ don’t blame my family or any member of it
because I didn’t finish school, although T regret it very much that
I didn’t finish, but I blame circumstances which were very difficult
for us, especially for the family, because we were a big family, eleven
persons, and we had no breadwinner except my eldest sister who
was a teacher. That time when she began to teach, we were in
trouble, too, and after that during my two years’ studies we were
also in trouble, and we should have been forced to make her leave
school, if my grandfather had not been so good. He was the only
one who forced my parents to let her continue her studies although
my father, too, was not unwilling to let her continue her studies.
Iis only aim was to let the girl go to school first, and then
the boy. It was only because circumstances were not in his
favour, as they say: »KEye can see, but the hand is too shorts. Other-
wise he would have done more than this for us. Up to now I've been
ready to follow the same aims that my father believed in, and still
believes, and I'1l help all my family as much as I can. I'm ready to
help them in schooling and to cover their expenses until one of them
says:»I don't want to go to schooly, or finishes school and learns any
profession he would like, and by this I may obtain my family’s fa-
vours and I'll not be a bit of chewing-gum that others may amuse
themselves with, or a football between two teams, or a story to be told
anywhere where people meet, that So-and-so didn’t help his family
in schooling, he left his father while he was still young and began to
drink and brawl. Thank God I'm not of that type. I just told you that
up to now I've been ready to follow the same course and carry on the
‘mission’ that my father has undertaken. And at the same time I'l]
try to go to a night school while I'm working, so I won’t suffer any
more logses. I must regain all the time which I lost, although precious
time has slipped by me.
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23/12 + 2) on a veranda. He is showing me his village and telling
about it, pointing to the places in question. The language is local
colloquial with a considerable number of neoclassicisms in the voca-
bulary. The average tempo is only 100 words per minute, but in the
most lively passages, as p. 150, it is as fast as 180 words per minute.

biddi ihkilak can § qaryetna ¢dlit. qaryetna 1lig fihd § " alf w-mayy u-
hamssin nésimi, [i gisem man sukkin el-bilid 1lli "asliyyin u-fi qisem §
min-el-lig'in § man Saffiryet fi bilid fi-§-§imdl cala boed § sitti
kiloméler aw sebac® kilométer § “isémha Saffirye. nizihu min hundikd
fi-l-harb w-issa sdknin hona fi-l-bilid, fi hawdla matén wihad. fi-
Safftrye § bihsbb aqullak "mnu huniki fi qalta § qadime cala ris §
el-%ibel w-mitel-md qréna fi-i-tarth, “innu § hiy 1-bilid fiha atdr
qadime w-innu kin el-yihid siknin fihd fi-z-ziimiin es-sdbiq, zimdn
siimin. u-kimin °smict, Cinnuw  § Salih ed-Din  §  fi-l-hurih
§ salibiyye illi gamat bén Saldh ed-Din w-bén Rekardis u-. ..
‘aywd . . . maraq min hona, min Saffirye. fa-hidol el-liZ'in "dZu ala
héiiy 1-bilid w-sikinu fihd. w-il-aglabiyye man sukkdn el-bilid el-
asliyyin § el-biléid, "aktar illy kinw siknin fihd, kinu hawalén el-ce¥n,
li- ennu wémmd kinw yliqu § e¥n, mayyi ya@ny, minddin yirabu,
Ldnw huniiki Yistknu w-el-byiit hiy "ille be-hadd el-%e¥n, leilliydthi
mabniyye min-al-tin § w-min hifdra, dibes yacont, miss omliha, -
kiinu s@knin hona fi-lacad u-birifis® 165 sdknin fi-l-wdd, 165 ma§ sdknin
mit®lin fi-rds ef-Zibel® li-'ennu fi qura kiir man Capab . . . min qura
carabiyye be-riis efbdl. amma Midola “itndqqu hiidii 1-wdd, biziz li-
‘enn fi be-hadd el-wad homa § fi mugur, u-kdnu qabel yactinn . ..
yehtimmu bi-l-mawasi ktiv, bi-l-bagay § w-be-l-midzi § wu-hi-l-gimdm.
u-fi mugur héna fi-bi%iz li-hidi s-sibib kinu yhuttw hiy lmawdsi
fi-qalb el-mugur husisan fi-"dyyim Sitfwtyye. "amma fi sibib el-tani,
165 mitlin tinnu hiy l-qarye § mahtita § fi-wdd, fi-Zibel, 168 mi§
mahtita fi-mirs? 165 tinnw § kull el-qura I=ayabiyye aww in ma-
quinds$ kullhd, 'aglabhd, ’ aktarhd, mahtite fi-wad. law ahadna mdl®lin §

Miighad, binlagihd fi-talli, er-Ré¥ne mit®lin kimdn fi-wdd, mit@lin §

1 Saffirye, the ancient Tsippori / Sepphoris, was one of the Arab villages
destroyed in 1948, now a Jewish settlement called Tsippori.
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I would like to talk to you about our village ¢ilat, The population
of our village It is one thousand one hundred and fifty. One part of
the inhabitants of the village are the original settlers, and the other
part are refugees from Saffiirye. There is a town in the north at a
distance of six or seven kilometres, called Saffarye. They emigrated
from there during the war, and now they live here in this village,
There are about two hundred of them. 1'd like to tell vou that in
Saffirye there is an old castle on the top of the mountain, and as we
have read in history, there are antiquities, and the Jews lived there in
the old days, long, long ago. I've heard, too, that Saladin passed this
place during the erusaders’ wars when Saladin and Richard were
fichting each other, Those refugees came to this village and stayed
there. The majority of the original settlers of the village, most of its
inhabitants, were living around the spring, because wherever people
found a spring, water for drinking, they always settled nearby. Those
houses which are around the spring are all built of mud-bricks and of
stones, rough stones, which are not good.

They settled here in the valley, but I don't know why they settled
in the valley, why didn’t they settle, for example, on the top of the
mountain, because there are many Arab villages situated on tops
of mountains. But these people have chosen this valley, perhaps be-
cause here there are caves in the side of the valley, and in those days
cattle: cows, goats, and sheep, were of a great importance for them.
There are caves nearby, and, therefore, they may have taken these
cattle into the caves especially in winter time.

But there is another reason why for instance this village is situated
in o valley, in the mountains; why was it not built on a plain? Why
are all Arab villages — or if not all of them, the majority of them —
sitnated in a valley? If we take Mashad, for example, we find that it is
on a hill, and ar-Reina, for example, also in a valley, for example
Sakhnin, ‘Arraba, Tamra, ‘Ihillin, we find that all these Arab villages

2 The laryngeal ¢ weakened and dropped,
3 % is treated as a $imsi consonant; ef. the less dialectal pronunciation
el-zdbel, supra, line 7.

4 A transgressive variant; corrected by the speaker.

10
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Sahnin, cAyrabiye, Tamyra, <Ibillin, binligi kull hi-l-qura 1-ayabiyye
mahtiita fi-£hil. $u s-sibib? 16§ mi§ mitel el-ibbutsit mt@lin? "idi
mnittalla® cala ©FEmeq Izrecél, MirZ iben Amey, "dli hu wsm el-“arabr,
kiinu ysammiha qabel Mdr? then ¢ Amey, binlaqi Nahldl, binliqi Bét
Secarim, binliqi Ramal Dawid, binliqi Gvdt, Sarid, Mizrac®, Bilfiriya,
Fall hiiy -kibbulsit mahtita fo-l-mérk. fi-1é§ tinnu l-qura -apabiyye
camle homa mtdlin binye be-ris 12bdl biynimd® hundik el-kibbutsit
bi-l- . . . bi-l-miir#? es-siibib hu® innw § l-ihdli, €l-fellahin yacand, kinu
Yehliimmii bi-l-mawd$t, bi-t-rits, w-tabatan et-tra§ biddha mugur u-
biddha kiamin § *alrd$ minsdam ™ tigdar ticis fihi, f i-bi-yyim Sit%wiyye
law biddhin ikt fi-mirs ma-bacirifas “idri, wén {drii mn-is-§iti,
min-al-matay § “tlli binzil, bacirifi§ wén idri, fi-"ana badinn "innu
hidi s-sibib {li halldhin Yitniqqu § héiy 1- § mahalldt hiy § fi-l-wad,
yatne Yisiknu. biss limmdi mnitalla®® hawaléna, binif innu ma-fis
gabat, biss el-mazbiit innu kin fi gabit u-hiy l-gabat kanu mawZide
la-hadd qabel mit sint "aw tamdinin sini wa-likFin kulliyithi rdhat
bi-siibiib el-hwrab li-"ennw sir fi hwrab héna § tkiir iktir § u-rdhat
hiiy l-gabét kullhi 1-24yu8 § qattacathd, mitel el- . . . el-ydém mit@lin
mamniia wahad § yiqla®® siar, w-ida biddu yigta®® safar mdl®lin,
licim § 15b ruhsa min di'irt el-ahra$ "innu biddu yigla®® saZar min
matrah el-¢fliini wa-and badinn "innu hiidii s-sibiib illi ydcna ihel
bilidni 'el-qudama “itniqqu § hiadd - § matrah § u-sikinu fi.

"udi mnaittalla®® minldgi” “tnna fi bydt mutafarriga® mit@lin hon fi
sebaca timdnye byil, hundilk arbata hamssi byit, hundlk kimdn fi hék,
hén kimdn fi hék, hon kdamdn fi hék. hidola cam biitwrkw I-bélid w-cam
bistknu fi-hi-l-mahallat hiy Wi hinnd sdknin fihd. 152 li- ennu ballalat
es-sukna fi-l-bilid tmliha. limmi ykin wdhad Cala heda, "ahsdn,
bii%i ahsan Swayyi wa-likkin § kimin § fi "8 tint § bahibb aqilu,
hit, “innu bitliqi hidola § arba®® hamsst byit min ei'ili, min hamdle,

hidola 'arbata hamsst byit min hamile, hidola "arbata hamsst byt

5 The final ¢ is dropped before an initial .

6§ Literate.

7 A partial assimilation of b to n in pl. . imperl., as usually in this dialect.
The b’s used supra, passim, are ’corrected’.

8 Pronounced as in Cl
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were built in the mountains. What's the reason? Why are they not
situated like the kibbulzim, for example? If we have a look at CEmeq
Yizracél or Miir# then cAmer, as it was formerly called in Arabic,
we find that Nahalal, Bet Secarim, Ramat David, Gievat, Sarid,
Mizraca, Balfouriya, all these kibbutzim are situated on the plain.
Why, then, are the Arab villages here, for instance, built on the
mountain tops while the kibbutzim there are built on the plain? The
reason is that cattle breeding was important for the families, I mean
the farmers. Naturally these cattle need caves and forests, too, to
make it possible for them to live. If they were on the plains in winter
time, they couldn’t find shelter from the rain, from the rain water
which falls. There they cannot find shelter, and T think this is what
made them choose these places in the valley to settle in.

IT we look around we don't see forests, but the fact is that there
were forests and these forests did exist up to one hundred or eighty
years ago. However all of them were destroyed as a consequence of
wars, because many, many wars have taken place here, and all these
forests were cut down by armies, whereas today it is forbidden to cut
down trees. If somebody, for example, wants to cut down trees, he
must get a licence from the Forest Department allowing him to cut
down trees from a named place. I think this was the reason why the
earlier inhabitants of our village chose this place and settled there.

If we look around we find that there are scattered houses, for
instance here there are seven or eight houses, there, too, there
are four or five houses, there, too, the same, here, too, the same,
here, too, the same. Those people have left the village and settled in
those places where they are living now. Why? Because living in the
village is no longer good. When one is living alone it is a little better.
But there is something else that I would like to tell you, namely that
you will find that those four or five houses belong to one family, to a
clan, those four or five houses belong to one clan, those four or five
houses to a clan, to a family. What's the reason? Why are they so close
to each other? The reason for them being so close to each other is, for
one thing, that they want land common to all of them, and they have
divided this land and built there. This is one reason. The second
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min hamile, min Ciyli. md® s-sibdb? 165 tinnhiy qrab la-bacad™in?
es-siibiib innhiy qrdb la-bacadmin, awwal §i, li- innu biddhin ard §
mustarake maca bacadin keulliydthin, hinni qassamu ha'i l-ard w-bénu
bihd. hidi s-siibb. es-sibib el-tani: kiin § fi qabel mi-kint$ fi “imdin
iktir. kin fi sarigdt, wihad yusruq wihad bi-I-1él, wihad mdt®lin §
zacildn u-wdhad wrih § mitilin ca-d-déy, irdzid alé § aw yriquil’ aw
yiidurbu’ aw hek, fii-kin el-wihad, "idd kin biddu yacddind, bi %tz mal®lin
wihad yi& § Ca-l-cadii tabatu, yi% calé bi-I-1¢l u-bidd vaidurbu, ti-hitti
qaraybu . . . qaraybu . . . yinzatu "ilu, kinw diymiin tdallu midZimcin
maca batadmin, yicmdilu milel yactni kutli wahade, yacani diymin
mittifgin maca bacadhin, biss el-yém taba®an ma-fis § yacen sariqat,
ma-fi§ qatel, ma-fi§ wahad thaf el-lin, l-kull § *dmin, yane battalu
yehtimmu, L . . . hi-n-nugta héiy. sir el-wahad wén bigdar Stre "ard
miitdlin, *irih, 1§t ard, yitruk el-bilid, "iqaddim talab ruhsa, bac®dén
yibni bi-l-ard hiy-li mistrihi Zdid. "idi qultellak qabel wayyt, "tnnu
fi ilf u-miyy w-hamssin nisims fi-l-bilid w-el-mayyr "issa l-maw Ziide
fi-l-bilid mi§ cam-Vtlkfi. "ehni § kunna § fi-fikra, “innu nicimiil
madriica, minwassel el-mayyi min Ma*@lil li-l-wdd. w-rubna réacing
li-l-hukiome, husisan di’irt ez-zrda, u-qdlu “innu » ehna masta®eddin
insactdku u-ktir qura gdlat: *biddna nic@mal’, u-*emlat, u-sdcadathad',
wa-lik¥in ehni hayfin ma-tamalas, "innkw "intu biss yacng raghanin,
hdkin tdmiili,® likin ma-d%bi§ masdriy “ehmd limmen, . . . li-'dnnu
‘ehnii Siyfin “inn ehni b-hiZ bi-l-mayy, Zamacing masdri, quin:
wyd-iimict, min biddu ysihem yidfa®® masdri? qdlu: » ehnd minsihem.
hédii yqil: ymensihem, hiidii yqiil : vmensihem, hiidii yqiil: vmensihemy.
‘ana it sisilthin § fi-lista, kitdbt § asamihin w-ahadna mn kull
wdhad mit lira, tinnd S%imidcnd § "indceser dlf lira, hattendhd fi-lI-bink
u-quing li-l-wuzdret ez-zpda u-li-l- § Simdci l-mas'wlin, qulng: »yd-
Siimden, hi-l-masdri "ills falabtdha minnaehna Simdicénihi u-maw#ide
fi-l-biink, wa-li-ddlik intu kiman ldzim yacons tdmdlu® min Shdtkuy
qélu: v ehnii kimdn mustaceddin ensdcidku.y w-elnd mndt’ dmmel, "innu
battd Sahrén aw bated talitt u§ur™ aww arbac® “ithin el-mayyr § yaciny
? Literate for dialectal $u.

1 Two words in eratio oblique among oratio directa.
11 I ig often inaudible in the pl. of this word.
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reason: in the old days there was no security. There was robbery,
somebody might rob the other at night, somebody, for instance,
might become angry with another and might, for instance, go to his
house and throw stones at him or assault or beat him and so on. If
somebody wanted to visit us, maybe somebody, for instance, came
to his enemy, came to him at night and was going to beat him, his
relatives might come to his help, and therefore they always kept
together, that is, they formed one block, and that means that they
were always on good terms with each other. Nowadays there is natu-
rally no robbery, no killing, nobody is afraid of other people, there is
full security, I mean that people no longer pay attention to this sort
of thing. If somebody now, for instance, is able to buy land some-
where, he just buys it and leaves the village, he applies for a building
licence, and then builds a house on the land which he just bought.

As T just mentioned to you, there are one thousand one hundred
and fifty people in the village, and the water now available in the
village isn’t enough. We have been planning to make a project to
bring water from Maclul to the valley. So we contacted the govern-
ment, especially the Department of Agriculture, and they said: »We
are ready to help you, but many villages have said "we want to build
one’, and they have built one and got the assistance of the Depart-
ment, but we are afraid that you won't do it, we mean that you only
have wishes, you are just saying that you'll do it, but you won’t bring
money,» But as we were fully aware of our need for water, we col-
lected the money, and we asked: »Listen! Who wants to take part and
pav money?» They said: »We want to take part.» One said: »We want
to take parts, the other said: »We want to take parts, this one said:
»We want to take part». So I wrote down their names in a list, and we
took from everyone one hundred pounds until we had collected twelwe
thousand pounds. We put them in the bank and told the Ministry of
Agriculture and all who were responsible. We said: »Gentlemen, we
have collected this money as you asked us, and now it is in the bank.
Therefore you, too, must now act from your side.» They said: »Now
we are ready to help you.»

We hope that after two or three months the water will be




150 HEIKKI PALv A

wdsla *ila l-mahalldt u-sicsthi rayhin igkin mabsutin, w-mi§ yah-ikin
fi mégikil li- dinnu "aktar el-misikil w-waZata y-yds "illi bsir cinnad,
Yasds meel-Ce¥n. niswdn bifu cala 1-e¥n: »' ana bidd dmille qabliky, »ld’,
inti biddik imdlli qabli? 16, *ana bidd dmlli qablik» bitkib$u ma‘a
batadhin w-law 15if l-igtil, l-igtal "uhis, bilgdtlu maca bacddhin,
bimisku bacadhin min Sacarhin, u-ybihedlu bacadmin u-hdidi 1§t mai§
imlih. bacedén hidd biZi bifza®® la-maratu, hiidi big bifzac® la-hiu,
bitqdtlu “izlim mata bacadhin w-bacedén birihu ¢tnd el-bolis u-birihu §
bidfacu masdre li-l-hukiome, w-ktir tktir emnihsar masdre ca-l-°e¥n,
w-ana be'ikkid “innu law hii l-masdre il hsirndha bi-sibiib el-ce¥n
bi-t-toSat, law waffarna § w-hattenahd fi-I-biyk, kiin yimken ma@na
cifrin Cdlf lira “issa fi-l-biyk aww aktay, wa-lik*in kulliydthi § rdhat
hék. amma Ca-kull hal nit’dmmel "innu hi-l-masrica ylemm wu-sicithd
rayhin inkiyytf w-nykin mabsutin.

mi-wihad hona fi-1-bélid "ili ¢indu Sigfet ard bé-hadd ddru, wahad
méililin, hustisan hidola "illi § betad can el-bilid, kull wihad “tndu
dimmén aw tiliti, hidol dinmén aw tiliti bigday § tzrabhin § hudra,
bigdar izrahhin § binddra, betinZan, bigdar § kiimiin Yizrac® sazariyye
fihin, bigday yac®ni yizra® ’dsya "ille yimk¥en isqiha fihin. u-sécithi
‘en-niis tqitlu innu lizim hit ywarred Cala Sniba, yohud el-méintis
u-ywarred °ala Sniba, tnnamd yacna bikdffi l-ihel bétu, yacang el-
wahad lizim tkim fi ¢indu hamda b*-hadd ed-ddy, lizim ikiin fi Cendu
miitdlin saZiral efléfle, lizim ikin fi cindu kimdn § sadriyye lim-lli §
bigiz yigdar yizrac® bortkiny aw mét@lin bortkintén, 16§ ld’, bigdar
yrzra®® hudra, bat@dén tinsd$ § dhdmm 1§, "innu bisir fi naddft, yacans
el-bét i bacid § tdlil mit miter awow arbat® mit mater can el-¢e¥n, hidii
biliqee saeb iktir ikiir tinnu y&b el-mayye m-el-e¥n, biddu Vistanna
bi-d-dor u-hélk u-biiz itkib$u n-niswdn maa bacad®in hélk u-hék, wa-
la-dalik l-iwlid bikund§ enddf iktir theter matel ya bitkivn mayyi bi-d-day.
mayyt bi-d-déay, kull yom el-ulid bigdaru tgasshe, bac®dén kiman §
biZiz yiamilu® § byil mayy, byit hare¥, biZiz yimdlu? hammémdat §
kiimdin, hidi 1§ mlih u-hidi bincadd yaceni § tagaddwm, limmi biddu
YSir.

w-mnit ammel, tnnu bdacad-ma nhalles ma$ri® el-mayy, ni®@mdl

taslthdt hona  bi-l-biliid. yacani § fi Sawdrice  fi-l-bélid, Sawdric®
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brought to the houses. From that moment we shall be happy and
there will be no troubles. That's becanse most of the troubles and
bothers that we have, come from the spring. Women come fo the
spring: »I want to fill up before yvoun» — »No, do you want to fill
ip before me? No, I want to fill up before you.» They begin to tussle
with each other, and if you could see the quarrelling, it’s wild quar-
relling. They fight each other, they pull each other’s hair and they
call each other’s names. This is not good. Then this man takes sides
with his wife, the other takes sides with his sister. So the men begin
to fight each other, and then they go to the police and must pay
money to the government. We lose very much money on the spring.
T'm sure that if we could have saved the money we lost because of
the spring in controversies and if we had put it in the bank, maybe
we would now have twenty thousand pounds or more in the bank,
but all of it just went like that. Anyway, we hope that this project
will be completed, and from that moment we’ll be glad and happy.

Whoever has here in the village a picce of land beside his house,
he can, for instance — especially those who are far from the village
— everyone who has two or three dunams of land, in those two
or three dunams he may plant vegetables, he may plant tomatoes
and egg-plants there, he may also plant trees there, T mean he
may plant many things that he may water there. Then people may
say that one can export to Sniba, take the product and export it to
Snitba. At least a man must have enough for his own family, and
therefore he must have a lemon tree beside his house, he must have
for instance pepper-corn, he must have other trees, too, for instance
he may plant an orange tree or two, why not, and he may plant
vegetables. Then don’t forget the most important thing, that it is
followed by cleanness. I mean that if a house is three hundred or
four hundred metres from the spring, it is very difficult to bring
water from the spring. One must wait one’s turn and so on, and
maybe the women will tussle with each other, and all kinds of
things. Therefore the children are not very clean as they’ll be if there
were water in the house. When there is water in the house, the children
can be washed every day. They can also build toilets, privies, they can
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carida, mumkFen ni®mdil fihi zifti. wa-lik¥in baqil "innu hadd 1-isi
mi& mumkFen stemm 'illa § baed-md § dhl el-bélid yillifqu § u-
yiamilu® § miizlis mahalli. hiidii I-miZlis mahalli siéthd § bildn qadir
aw macd salahiyye "innu ynaddem el-bilid u-yigma®® masdire min en-
nis, w-yinfug hiy l-masare Cala taslih el-bilid u-taslih madrasi,
mitdlin, biiz Yifltahu nadi, bifiz viftahu mitdlin § farata 1-bosta
kiimdn lizim Yiftahu, bacedén § 'ila  ahérit*™® yacone cala tagaddum el-
bilid. 'amma "idi bikim {188 mdZlis mahalli, fi8§ wa-la wdhad min en-
nis § bihasseb niifsu innw hit mas’il, lizim yicdmil, fi5§ wa-la wihad.
biqullak: » and ma-dahhalnisy "aw hidi: »ana ma-dahhalnid, » ana
ma-dahhalnisy idi ma-ykin  mislis  mahalli, maCandtha  sicithi
buseuru tnnw hinni mas wlin an laqaddum el-bilid w-idd. biddhinnis
yicimilu § li-maslahat l-bilid, sitithd fi-l-intihabdt illi biddha iz
miitdlin miflis el-mahalli, besaqti®in dhl el-bilid, bactrifu "innu mis
qacedin yicimilu T-ihl el-bilid. wa-li-hidi s-sibib limmd ysir mdZlis
el-mdhall, kull wdhad min a®®dd rdayeh yistihed® bidd idir biilu
mazbiit u-yiacimil minsan § el-bilid.

hidi 1-i% illi yaane habbét aqullu €an el-biilid. bac®dén bahibb
aqullak ¢an . . . ¢l-madrasi.™ €l-madrast, fi-zimdn el-ingliz kin fi bass
la-s-saff er-rabice. ’ama hallast es-saff er-rdbi¢® min héna u-tacalldmst
timdn isnin bi-n-Ndgre, u-li-"dnnw ma-fi§ Saricd, kunt kull yom §
subeh artth mi§i se®a w-el-Caser yawweh misi sea, mazbiif yacand,
qacddit timin isnin, tinnd hallast médrast en-Nasre.

l-madrasi § ithassanal CSwayys wa-likkin thsirnd i% § min
madrasi. $u hi? el-madrasi kanhd® § fi-zimin inttidib § hadiqa
‘ahsan hadiga fi-hadd'iq Falastin, w-masahsthi hi-Z-Znéne® fi haw®dla
témiinin dindon. fih@ § birén, batedén fihd § dar imliha, kén yiskinhi
mudir fl-madrasi, u-kin fihd@ § askir fawdki mitel tuffdah, mismas,
ebyriimya, bacdén kiin {5 § ¢ineb, ba®dén § fi kin zetin, kimdn, bacedén

12 Pronounced approximately as in Cl; ef. the pronunciation infra, p. 154,
line 26.

13 Stressed as in Cl

1 The usual dialectal form in LGal. is midrasi. Note the gradual transition to
it, infra, passim.

15 lis dropped between n and h.
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build bathrooms, too. This will be good, and this will be regarded as
progress when it is done.

We hope that after this water project is completed, we’ll do some
repairs here in the village. I mean, there are streets in the village,
wide streets; we can coat them with asphalt. However I must say that
this will not be done unless the villagers come to an agreement and
form a local council. This local council will then be able and it will
have the authority to organize the village, to collect money from
people, and to spend this money on building up the village, repairing
the school, for instance, perhaps they will establish a club, they may
establish a post office branch, too, and do such things as concern the
progress of the village. But if there is no local council, there will be no-
body who will consider himself responsible to do something, there will
be no one, but everyone will say: »It is not my business», or this man
will say: »1t is not my business.» »It is not my business.» But if there is
a local council, from that moment they will feel that they are respon-
sible for the progress of the village, and if they will not work for the
welfare of the village, then, for instance, in the next election of the
local council the villagers will dismiss them because they (= the
villagers) know that they are not working for the villagers’ interests.
Therefore every member of the local council, when it is established,
will do his best, attend to things properly, and work for the village.

This is what 1 wanted to tell you about the village. Now I would
like to tell you about the school. During the English mandate there
were only four classes in the school. I finished the fourth class here
and learnt for eight years in Nazareth, and because there was no
road, I had an hour’s walk every morning, and in the evening an
hour’s walk back. This is really true. I was there for eight years until
I finished school in Nazareth.

The school has been improved a little, but we have lost something
of the school. But what? During the mandate the school had a very
good garden, the best garden in Palestine, and its area was about
eighty dunams. There were two wells, then there was a good house
where the headmaster lived, there were fruit trees, such as apple trees,
apricot trees and plum trees, then there was a vineyard, then there
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kednw yizratu hudyawat § *b-sira diyme, u-kdndt 'ahla hadiga mawfide,
w-l-15i-11 mhallihi kimdn, "innu hawaliha mazrice § snobar § u-siru,
siru, hidi i1 kimdn mlih § w-mnaddame mliha, u-kdnw yitu fi-
zimdn l-ingliz, yizuel- . . . nis § min § Falastin, yiZu yohudu swway §
tlhii bi-l-kimerit. u-kin § fi § %%, kinu yrabbu %% u-kinu yrabbu §
néihel, u-kindit yaconi Cadime. "amma § hiy l-medrast ydhat hék li-
e waql el-shiilil § 'dhel biliddnd ydhu a-n-Ndsre w-iZu hona Cayab.
u-kilmet Carab ehna manqilha can el-bed®w. bed®w, mayqitl canhin Carab.
el-mazbiit "innwehna kullng Carab, biss el-bed®w, mingil Canhin, "ehna
yactni mittawwdin inqilhin Carab. hidél 1-Carab 'dfu héndg, u-hidol
I-Carab § bihtimmis bi-s-saZarvyye  kiir, bihidmma  be-l-midc%zi,
bihtimmu kimdin § ikin ¢ind el-wahad § qahwi, brig qahwt, u-ykin
milin qahwi, halas. wa-lakkin li-briq el-qahwt § Su lizim? lizimlu
hatab. 'aktar-§i bihtimmu bi-l-qahwe sada, °l-qahwe hilwe bihtimmulhis
iktir iktir. tabacan lizimlu hatab. wén aqrab 152 " aqrab 150 bi-l-medrast,
bi-l-hadiqa. fi-kinu yisu cala safir el-mismis, yiqlach, u-himli,
sairal tuffdh Tdmdin, safiral tin, safirat ebyiomyd, sazrat ¢ineb, tinnu
battal ila atdr $éle $éle. u-kin saceb Calé cala wahad ki ma-birifis?
barif? hiy l-midrasi. saceb calé li- ennw yi@rif innu kin fi saZariyye.
1882 Tii-'ennu kinu yigla®u it min el-qgrdmye, ya®ni min nuss el-ard
yiglacii, li-'ennu l-qurmiyye hiy kimdn yicni § kinu § thuttiha cala
n-ndr li-'ennu Ca-rayhin innu § b-sd®a bitwalla yani mliha. “issa
battal fihd ’atdr madrast, bass ana baqullak dall [iasZir snobar hiy-1l7
hawdl el-medrast diyr min dar. Ca-kull hdl nit'dmmel innu yiZ
m¥eallim yizrahha u-yigday yacont § isaZZr fiha, yizra®® saar tuffdh,
masmi$ ila dhare. mnat immel innu kimdan el-bilid titqaddem héka,
wa-likkin tagaddum' mitel-ma quitillak qabl iSwayy, titwaggef § cala
wiid mdzls mahally il hi akiin mas™al § Can tandim el-bilid u-Can
taqdddumha. V7

Text No. 8. iKsdil. Artistic colloguial,

We are four men spending an evening at a farmer’'s house. A
clerk (Moslem, 25/12) tells three short anecdotes. In the first one
there is much hesitation and stammering, but the only reason is
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were olive trees, too, then they used to plant vegetables all the time.
1t was the loveliest garden existing. In the same place, too, there were
pines and cypresses planted around it. This was very fine, too, and
it was well arranged, and many people used to come from (the other
parts of) Palestine during the English time, and they took pictures of
it with cameras. There were chickens, they used to raise chickens,
they used to keep bees; [ mean it was magnificent.

But this school was wasted, because during the occupation the
people of our village went to Nazareth, and Arabs came here. This
word 'Arab’ we use to denote the Bedouins. We call the Bedouins
"Arabs’. As a matter of fact all of us are Arabs, but we are used to
call the Bedouins Arabs. Those Arabs came here, and those Arabs
don’t care much about trees, they care about goats, and they care,
too, that one has a coffee pot, and when it is full of coffee, that’s
all. But what must there be for the coffee pot? There must be fire-
wood. Their main interest is in black coffee; in sweet coffee they
are not very interested. Naturally there must be firewood for it.
What was the nearest place? The nearest place was the school,
the garden. So they came to an apricot tree, cut it and carried it
away, apple trees, too, fig trees, plum trees, vines, until there was no
trace left at all. Tt was difficult for someone who didn’t know that to
recognize this school. It was difficult for him because he knew that
there were trees there. Why? Because they used to dig down to the
roots, I mean they used to dig under the ground because they used
to put these roots, too, into the fire, as they think that they catch
fire very quickly. Now there is nothing left of the school (garden). I
can tell you that only those pine trees which surround the school are
left. Anyhow we hope that a teacher will come who will plant it again,
I mean who can plant apple trees, apricot trees and so on there. Also
we hope that the village will develop as 1 said, but as T just told you,
this depends on the existence of a local council which will be respon-
sible for organizing the village and for its progress.

1 A loan from fusha, pronounced dialectally.
17 The h of the suffix exceptionally weakened.
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that the speaker has difficulties in recalling the story. Otherwise
he narrates quite freely. The pronunciation of gdf is inconsistent,
because the speaker, whose own language is strongly influenced
by fusha does not always, in spite of his efforts, remember to use
the local dialectal pronunciation (g). The tempo is ¢. 125 words
per minute.

a) fi mapra § filen § iz § w-chséni § u- -dabe®, yahu bidd"in thefsu §
Cala Mdikki. misu ::’ama"“, misu yacnr awwal yom u- -mi§u, yaceng
biddhin indmu bi-I-1él. fatu cala mgira. qdmat el . . . 110 kindt hiZile
mi§ ki, hiZile w-5i50 w- ~dabece . . . hiZile w-5a%i w-chséni yd-rabbi.
‘i l-ehséni § bi-l-16l Za°, el-magrib, biddu yita$$a, qdl: »biddna
nokel eX-5i%» ik li-5-%i%: »etlal ca-barraly w-ikilhi. kimin es-sa?
tndce fi-l-1él miitilin sefa tintén kimdin %4 kimin marra, qal la-1-
hiZile: »biddi okalik.» galathe: »qabel-ma takélni, hallini ’atlac® §
tsihed isuf ed-dinyii» dkil €565 . . el-hiizile, til°at, u-l-ehsént
waggaf iqbilhd, u-tdrat w-nhizmit. mési l-wéwi l-hdlu, l-ehséni. ‘%
liga, min laga? dabec®. tabatan ed-dabec® bikin caduwwn I-ladid la-hséna.
noen ya-buww . .. H qallu: mealla mdsin cala hi%%, tm$i macana?
qallu: Ybimi.» misu i-inén, likin ed-dabec biddu yolkel l-ehséni fi-biddu
yuthallas minnu, l-ehséne. "du Cala hsdn, qalilu: »§u ‘ismak? €l-chsdn,
li', el . .. dabet® sa’al l-ehséni, qallu: »$u “ismak? gallu: »ismi hséni
‘then ®hséna "iben “hséni w-"inttity qallu: vdabe® iben dabe iben dabece.
sa'alu l-ehsdn, qall®in l-ehsin: » ana "ismi maktib Cala hdifri, cala i1
man tihet. it bigra minku, gra “ismi» i el-wdwi, hidi l-ehséna,
indu, yacni “indu hidd u-cindu Gis§ u-diymin hit behibb ttmallas
u-behibb wwdqet® sahbu diymén fi-l-masikil, qallu: vwoalla’dnd yé ' Abu
Hasanp la-d-dabece, »'ana radul cdmme, bagdars . . . bacirif§ la 'dgra
wa-la "dktib. li-dalik intti dalbah.» walla rds ed-dabe®® tinnu yigra-lli
Cala hafir -ehsin, darabu l-chsin qatelu. i l-ehséni hamal hal u-

nhazam. "dkil ef-ZaZi w-ikdl . . . u-tayyar el-hi%ile w-qatal ed-dabec®

! Final ¢ and the fem. imperat. ending -i are dropped before the initial ¢.
# ¢is dropped before the same phoneme in the next word. The emphasis (¢)
is due to the laryngeal influence.
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a) Once a hen, a fox and a hyena set out to make a pilgrimage to
Mecca. They walked, all of them, they walked the first day; in the
night they wanted to sleep. They entered a cave. Now the . .. which
was a partridge, not a hen ... a partridge, a hen and a hyena

. a partridge, a chicken and a fox, — Gracious me! The fox began
at night, in the evening, to hunger. He wanted to eat. He thought:
»I'll eat the hen» He approached her (and said): »Go outsidel» and
there he ate her. At about twelwe, well, at two o’clock at night, too,
he became hungry again. He said to the partridge: »I'm going to eat
youw» She said to him: »Look, before you eat me, give me a chance to
go outside and look at the world.» The hen . . . the partridge got out,
and the fox kept standing in her way. But she flew, and so she
escaped.

Now the jackal ... the fox remained walking alone. On his way
he met a fellow and who else was he but a hyena. Naturally, the
hyena is a mortal enemy of the fox. (He said:) »Where to, Abu. .. 7
He answered him: »I'm on my way on a pilgrimage. Will you join me?»
He said to him: »All right, T'Il come.»

They walked together, but the hyena intended to eat the fox, and
the latter, the fox, was thinking of finding a way to get rid of him.
On their way they met a horse. They asked him: »What’s your name?»
The horse . . . no, the hyena asked the fox: »What’s your name?» He
answered: »My name is Fox, father is Fox, grandfather is Fox, and
you?» Ie said: »Hyena, father is Hyena, grandfather is Hyena.» Thev
asked the horse. The horse answered them: »My name is written on my
hoof, on the underside of my foot. That one of you who can read, may
read my name.» Now the jackal . . . T mean the fox who is clever and
sly, and who always finds his way out, and likes to trap his comrade,
said to the hyena: »Look, Abu Hasan, I'm an illiterate man. I cannot
... 1 don’t know either how to read or to write. Therefore youlook
down! The hyena bowed his head down in order to read what was
there on the hoof of the horse. Then the horse kicked him over and
killed him. Now the fox took to his heels and ran away. He ate the

3 An elliptic address for 'yd Abu (I"Eén)’; cf. Text No. 5, footnotes 1 and 2.
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fi mélittu* u-dahd® u-dall minhizem. li hi% wa-li thi2%ié innama
qaddahin kullaydthin.

b) fi marra § wihad, wahad § th®n Cayabi hék min hén, kinnu kin
aslu § raci. filu sihib, kin meteallim Swayy. hida sahbu § qal: vhidd®
arih dtallam fi-Amérkiy sifar sahbu ¢a-l-Amérkii. qatad awwal sent,
tani sent, tdlit seni’, ma-bacatlid maktib. hida r-ra gal: »hida sahbi
yumkken mdl. lizim arih at$ifu,® wa-la maktab Ziyyini minna,
‘absar® $u l-mes'ile. law tayyib Ca-l-galil bacalli maktiab.y fi- ahing
rah-bah' el-baqay lli “endu, kull hi-lI-haywandt dli ndu, kalld bahha™
§ werdh. qetac® bulit tayydra, biddu ysifir. sifar li-hundk, wesel
Amérki, ttasal fi-sahbu, qallu: » ahlan, wén ya zilimi, 1G bliZr caléna,
li tibatilni makatib wa la nisma® ahbdyrak, $u ha-l-mes’ili hay? qallu:
noalla fi Cinde dars thtir w-mi§ Carif 4o qallu: »ana Zit husisan
manddn aafaky qallu: stayyib, yalla tfaddaly ahadu mati ‘ala 1-
mahall-li sikin fi hundk, akram u-dayydafu, qallu: »'int'e hallik qdcid
hén u-"anda bidde "arih, fi caleyyi mawhid, fi caleyyt hafle, ma-i5timace
ma-iEimdc®y qallu: wya-bn el-hilil, w-kéf, btahki inglizi inti? qallu:
viana bairify qallu: »eallimne Swayyit inglizi Ca-l-galil, biddi dhki
wglizi law biddy atla Ca-barra, biddy as’al wihady qallu: v$u biddak?
qatle:® ymdtlin bidd arih dstrey qallu: v$u biddak tistri#y qallu: vbidd
astry Swayyit rozz, iy qallu: wozz § rays» qallu: vbass bass. "iza rozz
rayz, Cadas cadays, basal ¢bsayl, matandtha 'ana tatallamt iyglizi»

¢) fi wihad § “ismu § Zuhal® magrra rih, aflas marra hék u-gdl:

1~ makidatihi, after the loss of a in an open unstressed medial syllable and
a regressive assimilation of d to r.

5 — dah@ihi; loss of final hamsza leads to transferring of the stress to the
first syllable, but it is restored if a suffix (sing. 3. masc. inaudible) follows.

5 The sulfix -7 of sing. 1. is dropped before the initial a.

7 Masc. forms used without article analogously with *aawal; cf. Blau, p. 61
(Schmidt u. Kahle I, p. 54).

% Most probably a transgressive variant for esifu.

® This word has lost its verbal significance and is used adverbially; ¢f. Blau,
p. 189 (Schmidt u. Kahle I, pp. 15, 23, 58, 100, and 115), Bauer, Pal., p. 236.

10 The laryngeal ¢ has lost its voice in final position in a loose juncture.

Woch = hh, mutual assimilation.

12 A transgressive variant for gallu.
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hen and ate . . . and made the partridge fly, and had the hyena killed,
by his wickedness and treachery, and made off. But never did he go
on a pilgrimage, he only destroyed all his comrades,

b) Once there was an Arab from hereabouts. He may have been a
shepherd. He had a friend who was somewhat educated. This friend
of his thought: »I'll travel to America to study.» His friend travelled
to America. He stayed there a first year, a second year, and a third
year, but he didn’t send him a letter. This shepherd thought: »This
friend of mine maybe is dead. T must go and find out how he is, be-
cause I haven't received even a letter from him. Who knows what's
the matter. If he is alive, he would at least have sent me a letter.n
Now our fellow sold his cows and all the animals which he had, he
sold all of them and bought an air ticket and got himself ready to
travel. He travelled, arrived in America, and contacted his friend.
He said to him: »Hello, what’s the matter with you? You don’t visit
us, we don't get any letters and news from you. What's going on#»
He said to him: »Well, T have a lot of work with my studies and I
don’t know what else» He said to him: »I've come especially to see
your He said to him: »Okay, come along to my place pleasel» He
accompanied him to the place where he was living. There he treated
him generously and was hospitable to him, and then said: »Stay here,
I must go now, 1 have an appointment, a party, a meeting.» He said
to him: »Man alive! Do vou know English?» He answered: »Of course
[ do.» He said: »At least teach me some English. T must speak English.
I may go out and need to ask somebody.» He said: »What do you want
(to ask about)?» He said: »For instance 1 want to go shopping.» He
asked: »What do you want to buy?» Ie said: »I want to buy some rice
or something.» He said: »ruzz is ‘rice’» He said: »That’s enough. If
ruzz is 'rice’ so Cadas is "Cadice’, basal is 'busile’. That means that I
know English already.»

¢) There was a man called Zuha. Once he was in need of money and

13 The foolishly clever Zuha | Ziha is a very popular anecdotal character all
over the Near East and the Arab countries; cf. Bauer, Pal., p. 164, Stumme,
pp. 126ff., Baumann, 2ZDPV 39, No. 274, Ben Zeev, p. 57 and p. 63,
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vwalla biddi’ arii®h azir, file gardbe fi bilid garibe hék.» yah la-endu la-
hundk. hidi l-gardvh estagbalu hundk estighdl hafil, 'akyamw awwal
yom,” tind yom, tilit yom, rabi® yom. ba®dén yacans § zehqu-battal §
yatini fi. gal la-maratw: »kéf et-tariga, $u biddnd nd®mdl li-hétld
“ehni § nutlat® mn-al-bét hédi §-Sahs? galatlu: » ana "d@°@rif» gallha:
»ismact bukra btutubhi w-ana basir agil: ’el-tabih mdleh’ w-intti
bitgili: ‘et-tabih hilu. emnibtlif. emnas'dlu: Su payak ya Zuha?’
‘ida gal mdleh, intte btuturdi, “ida gal hilu "and batirdu.» ibu T-iikel,
hattw Cala 1. . . tawli w-dZi Zuha, daci li-hitti tgadda. sar y*gilha:
vet-tabih mdleh» hi-tqullu: vhiluy vndleh.» shilwy ihtilfu -inén fi bacad.
sidlti: »§u rdyak® qallhin: wwalla "ana mi§ mistacédd etdabhal bén
el-maya w-£6zha» fa-nifid minhd. ma-taradulis. batad yom qallu 2-
ziilima: shudlak™ ismac® hi-l-lirtén w-rawweh, $af dhlik, $u sir fihin.
w-limmii bisir “nna fareh, rah-endaciky ahad Zuha lirtén u-tdli¢,
bacted yac®ni can el-bilid hawdla nuss se®a mist w-riZa®® kiimdn mayra.
mé-§ift e bidugg Ca-l-bib: »'d, malik it gallMin: vwalla
racst mani carif tnna Cintlu fi fareh issa, li-"dnnu limmi (le®nd min
cintlu, “inttu frehtu, u-li-dilik ana rZat hitti nrodd nisurik fi fareh

kedimin marya.»

Text No. 9. Sfa ¢Amer. Koineized colloguial.

A butcher (Greek Orthodox, 32/8) answers a question put forward
by a secondary school student (Greek Orthodox, 17/11) from Tuy ¢an.
The style abounds in journalistic idioms. The tempo is ¢. 110 words
per minute.

i sayyrd cIsa, $u rayak fi-tirbiyet el-mawdst fi-bladni® — irbdyel
el-mawist 1Emiliyyin § mniha. biss fi-bladni § matds smkintyye li-
tirbdye § la-ciddet eshib. *awwalan timdiddin kull felldh, *aw bagday
a'ullak timéiddun kall bidiwi, li- dnnu er-ra®ydn “nna aglabin kdnu
fellahin u-bedii. wa'et el-hader § saru yfaddlu $-Sugul § bi-1-ko™bandyyiit

1 Classified by Blau into dativus ethicus, p. 169 (Schmidt u. Kahle T, p. 85).
15 Gf, Text No. 1, footnote 15.
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he thought: »Now I must go on a visit. I've a relative in a nearby
town.» He went to him. This relative received him very warmly and
was very generous to him the first day, the second day, the third day,
the fourth day. Then he got bored with him and no longer took care
of him. Now he said to his wife: "What can we do to make this man go
away from the house?» She said to him: »I wonder what.» He said to
her: »Listen! Tomorrow you'll cook and I'll start saying: 'The food is
too salty’, and you say: "It is not’. We begin to quarrel and then ask
him: "Zuha, what do you think?’ If he says 'salty’, it is you who kick
him out, if he says 'not salty’, I'll kick him out.»

They brought the food, put it on the table, and Zuha came; they
called him to have his lunch. The man began to say to his wife: »The
food is too salty.» She said to him: »It is not.» — »Salty.» — »No.» —
The two began to quarrel with each other. They asked Zuha: »What
do you think?» He answered them: »I shall never be prepared to get
mixed up in the affairs of a wife and her husband.» So he got himself
out of that trap. They didn't kick him out. One day later the man
said to him: »Listen, take these two pounds and go to see how your
family is getting along. And when we have a feast, we’ll invite you.»
Zuha took the two pounds and left. He walked away from the town
for about half an hour and returned once more. Unexpectedly he was
there knocking at the door. »Hey, why did you come back? He said
to them: »Well, I came back because I know you are celebrating now,
for when I left you, you were very happy, and that’s why I came back
so that T could join in the celebhration once more.»

— Mr. ¢Isa, what do you think of cattle breeding in our district?

— Generally speaking, cattle breeding is good. But in our district
cattle breeding is no longer possible for several reasons. For one thing,
there is the urbanization of all the peasants, or I dare say the urban-
ization of all the Bedouins, because most of the shepherds in our
district were peasants and Bedouins. At the present day they have
begun to prefer working in companies and in kebbutzim, because in
this way they may go to movies, go to beaches and learn driving.
They have become attached to this, as learning to drive is a kind

11
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u-bi-l-kibutsit § misdn yihdaru sinema, misan @rihu °a-l-bahar, misan
yiteallimu swi’ a, sarat cindin wala®® mitel ta®lim swd’ a Si-gryye, rukub
molorstkeldt u—bsiklet&t, wa-li-hiidi s-sibib surt § itld’s, nadir-mi
ylld's pact mm-illi § "itsimmi pd°t yom$i ma‘a - § tars u-maca l-hiiliil.
hiidi bintadd sibib ra’isi. tiint sibib: "ida waZatt ra ddima, btigdar
itsillmu iz’ ak, sdr el-maya® cinna® alil tktir sibdib el-flaha. el-hakime
sdcadat cala I-fldha kthr w-awwal mawdica I-fliha, °z-zrdca. fi-l-fellihin
ma ¢4du yhallu Siber ard § bidim § zera®. kultr ez-zria § dacaf §
wubid mayd®s § fi-l-ibldd, sibbdib li- § fo’diin el-maraca® li-l-mawdsu fi-
cind-ma sahb el-hildl bild'i ca-innu § tarfu § Zucdn, bekarrib whaffef
minn, hatla "el-bd’s yigdar yisbac®, wa-ktir nis § mim bladni u-gér
blidnd "illE kdn Sndhin gindm w-mictzi w-ba’ay, baci li-s-sibdb hédii.
fi nmis tdnin bach li-s-sibdb er-ra®@yan mitel-ma Caratl Lii-Ziindibiilk.
“dmmd 1 Emiliyyin tirbiyet el-mawd$t mniha bi-l-mandte "l bitsdcid,
Wi fihd mardcy ktir, u-ydens law "ult el-mandti® &-Zebeliyye na‘aim
sacebe Swayyi, likin el-maya‘a fihi’ ahsan min mandty s-sdhliyye li- dnn
el-mandti’® es-siihliyye biss bated el-haside, batad hardb el-ma’dli,
bactad hardb es-simsim bigdar el-wahad ml®lin i’y fi iy

1 The difference between the pronunciations marca and marata is due only
to the use of energy, as may clearly be heard in the recording.

= cindna.

3 In the former case the juncture is close, and the hamza disappears. In the
latter case it is preserved, because the juncture is loose.
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of a current fashion, and also riding motorcycles and bicycles,
and for this reason it has become very rare to find among those
who are called shepherds a (real) shepherd who knows how to handle
cattle and livestock. This may be looked upon as the main reason.
Another reason is that if you find an able shepherd into whose hands
you could leave vour herd, the pasture itself has become very
limited in our district because of agriculture. The government has
given muech aid to agriculture, and its most important program
has been agriculture, farming. The farmers no longer leave even
a span’s width of ground untilled. This concentration on farming
has weakened the existence of pasture in this district. It has caused
decrease of pasture for livestock, so that when the owner of livestock
finds out that his cattle suffer with hunger, he tries to reduce their
number in order to make it possible for the rest to get enough food,
and many people from our district and other districts, too, who
owned sheep, goats and cows, have sold them for this reason. There
are other people who have sold them because of the lack of shep-
herds as I pointed out to you. But in general cattle breeding is
useful in regions which are suitable for it, where much pasture is
available. It may be said that the mountainous regions are rather
unsuitable, but the pasture there is better than in the plains,
because on the plains one cannot find anything (for cattle) until after
the harvest, as for instance after the cucumber and sesam fields
are no longer in use.



