ON THE KIRATARJUNIYA 2.45: YAPAYATI
RECONSIDERED

Toru Yagi

Since I encountered vt. 3 rafijer pau mrgaramane on P. 6.4.24, I have been interested
in the usage of the causative. In Pali canonical literature, ydpeti, among others,
occurs, in almost all cases, as an intransitive, while in post-canonical literature
it appears not only as an intransitive but also as a transitive. In both of them it
figuratively means ‘to keep going, to keep up, esp. to keep oneself going or alive,
to live by’,* except for few examples.> In Sanskrit literature, yapayati corresponding
to yapeti seems to be employed only as a transitive, and a direct object (karman-)
construed with it is, in not a few cases, time (kalam),? such as the day (divasam),*
the night (ratrim)’ or the like. In this paper I consider the causative construction
dbrtarastratmajar yapayanti taking into account three types of causation, P.
5.4.60, the Pali usage, Mallinatha’s commentary and Roodbergen’s interpretation.

1 PED 554.

2 Ja VI 458 Vedeharir sasenavabanain yapesi, Pj 11 184 devalokaw [someone] yapetum,
Att 25 kalar yapetva.

3 Paficat III 9 (p. 165) kasminscin nagare bhiksatanar kytva mahbati devalaye kalaw yapayati,
Karta 8.98 yamaniyamatapobhir yapayam asa kalam, Gangavamsa 109 sakbi, idani
tarhi kas tava sakhyab kalayapanopayah?, Tapatl 4.7 prose vayasya, kenedaniz vinodena
sabacarivipravasamalimasar kalaw yapayami, Krsna 2.47 prose cirar vanavibarenaiva samayo
yapitah, Koti 43 vakralapaih kamapi samayar yapayaw cakratus tau.

4 Malav III 2 prose athemar divasaSesam ucitavyaparavimukhena cetasa kva nu khalu
yapayami, Bhamini 7 tavat kokila virasan yapaya divasan vanantare nivasan, Subhadra 3.1 prose
5 Megha (uttaramegha) 29 nita ratrib ksana iva maya sardbai iccharatair ya, tam evognair
virabamahatim asrubbir yapayantim, Nemi 97 ratrim savvatsarasatasaman viksate sannagatri,
tam evosnair virabajanitair asrubhir yapayanti, Bhava 14 yasmin datari yapayanti ta ime
bresasvanair brinhitair vamanam karakavkanadhvanibbir apy ujjagard yaminib, 42, 64, 66;
Vik pp. 33, 51, 173, 198; Brpp. 4, 47, 115, 180, 276, 295, 342, 372, 410, 494, 514, 532.
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The present stanza runs as follows:

The allies, natural and otherwise (of the Vrsnayas), who do not betray (them),
cause the son of Dhrtarastra to pass time by obliging him, so to speak, for the

subrdah sabajas tathetare matam esaw na vilanghayanti ye,

vinayad iva yapayanti te dbrtardstratmajam atmasiddbaye.

sake of their own survival. (Roodbergen)®

Mallinatha comments: ... atmasiddhaye [i.e.] atmajivanartha, dbrtarastrarmajarm
[i.e.] duryodbanari, vinayad [i.e.] anukilyad iva, yapayanti [i.e.] kalavn gamayanti.

karyakale tu vrsnipaksapravesina evetry arthab.

Roodbergen translates: ... Yapayanti (means) kalam gamayanti ‘they make
(him) pass (his) time’. This is to say that when, however, the time of action has

come, they will definitely choose the side of the Vrsnayas.”

He notes as follows:

Here the non-causative construction is (1) kalo gacchati ‘time goes’. The complete
corresponding causative construction is (2) dbrtarastratmajab kalarm gamayati ‘the
son of Dhrtarastra causes time to go’, i.e. he passes time. Here dbrtarastratmaja
represents the agent of the causative construction and kala the non-causative
agent which has become the causative object (P. 1.4.52). It is perhaps worth noting
that kala here functions as the real object, not as an accusative word indicating
the duration of the action like in mdsam dsayati devadattam ‘he makes Devadatta
stay for a month’ (Bh. No. 15 on V. VIII on P. 1.4.52, see KARA, p. 249). The
double causative construction is (3) subrdo dbrtarastratmajena kalam gamayanti
‘the allies cause the son of Dhrtarastra to pass time’. Here the word representing
the agent of the causative construction is put in the instrumental by P. 2.3.18
(kartari). If this is correct and if what holds for gam- holds for ya- too, the
question is why Bharavi, rather ungrammatically, chose to say dbrtarastratmajam
instead of dhrtarastratmajena. The answer can only be: metri causa.t

6

7
8

Roodbergen 1984: 133.
Roodbergen 1984: 134.
Roodbergen 1984: 436, note 352.
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What attracts our attention is that he interprets Bharavi’s usage dbrtarastratmajarn

yapayanti as ungrammatical, that is, deviate from the grammatical double causative
construction dhrtarastratmajena yapayanti taking into consideration Mallinatha’s
paraphrase, and that, consequently, he attributes it to the metri causa.®

II.

The causation (betumat-) expressed by -i[nic], in other words, the activity of the
inciter [of an independent agent] (prayojakavyapara-) is classified into three types:
(1) a command (presana-), (2) an entreaty (adhyesana-) and (3) any act fit for that
(tatsamarthacarana-). One is an incitation of an inferior by a superior, while
another is that of a superior by an inferior or an equal. The other is any conduct
favorable for the activity of the one to be incited (prayojyavyaparanukilacarana-).*

Yajfiadatta commands or entreats Devadatta to go on: Go on (yahi) or please
go on (yatu bhavan). And D goes on (yati devadattab). In this case, with regard
to Y, one says: He causes D to go on (devadattain yapayati). Remaining silent
without commanding or entreating D to go on, Y provides D with, e.g. food and
drink (devadattayannapanarm dadati), while D goes on (yati devadattab) owing
to it. Or, if both D and Y are kings and if D is more powerful, Y does not attack
D (devadattasyabbiyogain na karoti) or Y falls under D’s control (devadattasya
vasam yati) or Y curries favor with D (devadattam anukilayati) on account of
his survival while D goes on (yati devadattab). That is to say, Y plays for time
(kalakseparn karoti) while D goes on (yati devadattab). Each of these is nothing
else but any act favorable for D’s going on. In this case also, with regard to Y,
one says: He causes D to go on (devadattari yapayati).

Next, Y commands or entreats time to go on: Go on or please go on. If time
went on (kalo yati) according to Y’s intention, with regard to Y one would say:
He causes time to go on (kalar yapayati). But, in reality, time goes on (kalo yati)
independently of Y’s intentions or activities. As for Y, he does a certain act during
the time. For example, he walks (gacchati), stands (tisthati), sits (aste) and lies down

9 Thepresentmetre (_ _ — _ _ — _ —_ ——~/ _ = — — sy — — — _, —) is called
lalita, viyogini, etc. Cf. Roodbergen 1984: 81. This is a variety of vaitaliya (6 moras, — _
— _ —/8moras, ___, _, ). Cf, e.g. Pingala 4.32 vaitaliyar dvibsvara [7 x 2] (I-ab 12)

ayukpade, yugvasavo (8 x 2] 'nte r-l-g-ab; 1.15 astau vasava iti; 1.3 ka gu-ha r; 1.9 gr [; 1.10 (gr
9) gante; 11 ghr-ddi-parah (gr 9, g 10); 12 be (g 10); 13 l-au sa-h [= g]; the word svara- means
“7” according to the commentary on 4.14. Cf. also Amara 1.8.1 nisadarsabha...sapta...svarab
and the commentaries on 1.1.10 dditya-viSva-vasavas...

10 Cf. P. 1.4.55, 3.1.26; Kaiyata on Bh III on 3.1.26; Nages$a ad loc.; Cardona 1997: 187—188,
192 §288.
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(Sete), that is, lives (vartate); or, he curries favor with D (devadattam anukilayati),
in other words, he plays for time (kalaksepariz karoti). Each of these amounts to
any act favorable for the going on of time. And so, with regard to Y, one says:
He causes time to go on (kalatz yapayati). Therefore, in a certain context, the
phrase devadattar yapayati corresponds to kalanz yapayati. The trouble is that
what specific meaning is intended by such a phrase as devadattar yapayati ‘he
causes D to go on’ or as kalariz yapayati ‘he causes time to go on’ depends entirely
on the situation in which it is uttered.”

III1.

The Kasika comments on P. 5.4.60 samayac ca (dac 57) yapandayam (kriiab 58, yoge
50) as follows: krfia ity eva. krsav iti nivrttam. kartavyasyavasarapraptib samayab.
tasyatikramanaw yapand. samayasabdad yapanayam gamyamanayar dac pratyayo
bbavati krio yoge. samaya karoti. samayarm yapayati kalakseparm karotity arthab.
yapanayam iti kin. samayam karoti.

The wording kriiab only [is recurred]. The wording krsau is ceased to recur.
The word samaya- “time” means ‘the arrival of an opportunity [i.e. the time
proper] for a task’. The word yapana- does ‘the passing over of that [proper time,
i.e. procrastination]’. When procrastination is understood, the [secondary] suffix
aidac} occurs after the word samaya- on condition that the word is construed
with the root kr-. [The motivation of providing the present rule is the phrase]
samaya karoti ‘he passes over the proper time’, which means ‘he causes the
proper time to go on, that is, he allows the proper time to pass away’. What [is
the motivation of] the wording yapanayam? [It is the phrase] samayarn karoti ‘he
makes an agreement’.2

The present rule is introduced into, among others, Candragomin’s grammar as
follows: C 4.4.44 samayad (dac 4) yapanayam (krna 42, yoge 35). The interpretation
of the Kasika is substantially the same as that of Candragomin.” And their
interpretation is followed by Paninians and Non-Paninians. This suggests,
I think, that yapana- ‘causing to go on’ corresponds, in a certain context, to
kalayapana- ‘causing time to go on’, and that, as for Panini, the feminine yapana-

11 Cf. Tattvabodhini on SK 2576 (on 3.1.26); sarvanugatar pravartanasamanyam nico 'rthab,
visesas tv arthaprakaranadigamyab.

12 Cf. Amara 3.3.149 samayah Sapatha-acara-kala-siddbanta-sarvid-ab; a certain commentary
ad loc.; Sese, sarirkete samayah prokto niyame vasare ’pi ca iti.

13 Samayadyapanaydarm gamyamanayam daj bhavati karotind yoge. samaya karoti, kalaharanar
karotity arthab. yapanayam iti kirn samayam karoti.
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is a special case of kalayapana-, that is, procrastination. Thus kalayapana- means,
on the one hand, ‘delay, procrastination’, ‘frittering away the time’, ‘killing time’
or ‘biding one’s time, gaining time, playing for time’.** On the other hand,
taking into account causation (3) above in II, it implies ‘any act favorable for
the going on of time’ (kalayananukiilacarana-), say ‘the sustenance of oneself,
one’s body or one’s life’ (atmayapana-, debayapana-, pranayapana-),> which
corresponds to ‘the subsistence of one’s body or one’s life’ (debayatra-, Sarirayatra-,
pranayatra-).* In the same way, devadattayapana- ‘causing D to go on, i.e. subsist’
implies devadattayananukilacarana- ‘any act favorable for D’s subsistence’, say
kalayapana-/kalaksepa- ‘playing for time, biding one’s time’.

Iv.

In Pali canonical literature, yapeti’? generally occurs as an intransitive, figuratively
meaning ‘to keep going, i.e. to subsist’ in contrast to atinameti or vitinameti**
construed, in most cases, with a direct object (karman-) referring to the notion
of time, while, in post-canonical literature, such a commentator as Buddhaghosa
or Dhammapala paraphrases it with attabbava gameti/pavatteti® (he keeps his
body going) besides employing yapeti as a transitive such as sarirari/attabbavars/
Jivaw yapeti*® (he keeps his body or his life going). With regard to ydpeti as an
intransitive, Edgerton thinks that it is originally kalar yapeti** (he keeps time

14 Cf. notes 3—5; Kam 9.14.1 (= Sukran 4.7.237 = Hit p. 103), 18.27.31; Hit p. 41 kalayapanam,
p. 76 kalayapah; Nalod 2.18 navadamasamapanayapanayd, the commentary ad loc. yapana
kalabaranai.

15 The Jayamangala on Kamas 1.4.2 yatravasad veti: yatra va syadyapanam |, i.e.] Sarirasthitib,
on Kamas 4.1.32 tadanuriapam|, i.e.] ayanurapam [vyayar kuryat] kalayapanartham. Cf.
Paficat I1 6 (p. 126) kandaib phalair munivard gamayanti kalam (= SaragP p. 49, but ksapayanti
instead of gamayanti); Mbh 3.246.6, 12.206.17, 12.15.24—25; Dasak 197, commentaries and
subcommentaries on P. 6.1.146 aspadar pratisthayan.

16 Cf. Mbh 12.205.14 yatrartham adyad abarain vyadhito bhesajar yatha, Srik 7.31, Kathas
52.101, Bhag 3.8, BhagP 4.23.20, Malat pp. 23—24, Susr st 1.4; Cakrapanidatta on Caraka
$§a 5.12; Arunadatta on Astah st 5.51—52. Cf. also Med p. 128 yatra tu yapane [i.e. vartane]
’pi syad gamanotsavayob striyam, p. 90 yapanar vartane (living on, subsisting) kalaksepe
(procrastination) nirasane ’pi ca.

17 Cf., e.g. AN V 270 yo manusanar abaro, tena so tattha yapeti, tena so tattha titthati, etc.
18 Cf., e.g. AN I 206 divasar atinameti, Vin 1 155 so tar sattabam babiddha vitinamet, etc.
19 Pj I 212 yapenti [i.e.] attabbavar gamenti, Pv-a 29 = Thi-a 208 yapenti [i.e.] attabbavarm
pavattenti.

20 Cf,, e.g. Sv 111 852 attand ca jivabi ti sayai ca jivar yapehi ti attho, Th-a II1 99 so ... abarena
sarirar yapetur, Ud-a 330 attabbavaim yapento, etc.

21 BHSD 446.
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going), while Buddhaghosa and Dhammapala, among others, are of the opinion
that its origin is attabbavam yapeti** (he keeps his body going). Because the
causation is (3) in both cases, kala yapeti (he keeps time going) means, in a certain
context, yati (he keeps going), jivati (he is alive) or the like, while attabbdvari yapeti
(he keeps his body going) means abaraw ahareti (he takes food), udakan pivati
(he drinks water), etc. in short, yati, jivati. Thus kalai yapeti amounts, in a certain
context, to attabbavar yapeti. Therefore yapeti is equivalent to both of them.
The question is which of these two interpretations is on the mark. 1) In
canonical literature, yapeti occurs, in almost all the cases, as an intransitive. 2)
There are a few cases in which it is construed with an accusative word expressing
the notion of time,** which may refer to a direct object or may be an adverbial
expressing the entire connection of time with an action, etc.” 3) In view of the
wording samayat, the word yapand- in P. 5.4.60 refers, without any doubt, to
time, not to a person nor to his or her body. 4) This causes us to presuppose
such a phrase as kalar yapayati (he keeps time going), not Sariranm yapayati (he
keeps his body going). From these I would like to suggest the following working
hypothesis. i) 1 and 2 correspond to or reflect 3 and 4 respectively. ii) Therefore
the accusative word expressing the notion of time in 2 is a direct object (karman-),
not an adverbial expressing duration. iii) Such a phrase as kalarz yapeti (he causes
time to go) is used side by side with kalan: atinameti/vitinameti at onea stage,
but the latter becomes dominant at the stage of canonical literature.?® iv) As for
the phrase kalanz yapeti, it comes to exclusively imply yati (he keeps going, i.e.
subsists); and so, one says only “yapet;”>” without taking the trouble to say “kalasn
yapeti”; consequently, ydpeti amounts to a stereotyped expression, and is employed
as if it were an intransitive denoting ‘he keeps himself going, i.e. subsists’; it is, in
almost all the cases, this yapeti that we meet in canonical literature. That is to say,
the string is “kalo yati (time keeps going) > kalar yapeti (he keeps time going) >
yapeti (he keeps himself going)”, not “kayo yati (his body keeps going) > kayar

22 Sp II 481 yapetumn [i.e.] gametun. Cf. notes 19—20, Sd (677) gamu gatiyam, Sd (680) ya
gatipapunesu, Sd (1547) yapa yapane: Yapanaw pavattanari.

23 Cf. note 17.

24 Pv IIL. 5.1 angutthasnebena yapesi rattivn, DN 111 73 te ... sattabarm vanamilaphalahara
yapeyyanti and MN 1 151 imariz me nivapai nivuttar migajara paribbunijanta dighayuko
vannavanto ciram digham addbana yapentu.

25 P. 1.4.52 gati- ... -akarmakanam anikarta sa nau (karma 49), 2.3.2 karmani dvitiya, Sd
587 gati- ... sayadinam karite va (dutiya 580); P. 2.3.5 [kuriyagunadravyaib] kaladbvanor
atyantasarzyoge (dvittya 2), Sd 581 kaladdbanam accantasarzyoge (dutiyd 580).

26 Cf. note 18.

27 Cf. As 404 (= Nidd-a Il 344) yatra ca me bhavissati ti yapana ca me bhavissati.
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yapeti (he keeps his body going) > yapeti (he keeps himself going)”, nor “kayo
yati > kayam yapeti > kalaw kayam yapeti (he keeps his body going during the
time) > kalar yapeti (he keeps himself going during the time) > yapeti (he keeps
himself going)”. v) In post-canonical literature, side by side with the employment
of such a phrase as sarirai/attabbavain/jivaim yapeti, commentators paraphrase
yapeti (he keeps himself going, i.e. subsists) by attabbavar yapeti (he keeps his
body going, i.e. sustains his body) so that one can easily understand the meaning
of the apparently ungrammatical expression. Therefore I think that Edgerton’s
interpretation is on the mark.

To sum up, what holds for kalar yapayati does for kalar yapeti, too. “He causes
time to go” means ‘he delays, procrastinates® [, fritters away the time, kills time,
bides his time, gains time or plays for time as the case may be]’. In addition, it
exclusively implies attabbavar yapeti (he causes his body to go, i.e. to subsist),*
which connects, I believe, to devadattain yapayati®® (he causes D to subsist, i.e.
he allows D to subsist).

V. CONCLUSION

As I have quoted above in I, according to Roodbergen, Bharavi could not help
saying dbrtarastratmajam yapayanti due to the metri causa though he should
have employed the double causative construction dbrtardstratmajena yapayanti
(= dbrtarastratmajena kalaw gamayanti). As for the double causative construction
itself, it is correct. The Kasika on P. 1.4.52 says: any(antanam) iti kivn gamayati
devadatto yajnadattai; tam aparab prayunkte: gamayati devadattena yajnadattain
visnumitrah.

What is [the motivation of] ani [in the wording anikarta]? [To begin with,
D says to Y: Go (gaccha). And Y goes (gacchati yajiiadattab). With regard to D,

28 Att 25 vankamaggena gacchanti komalataya sighain gantum asakkonti kalarn yapetva.

29 Cf. Mp I 328 pabbajitva kalar vitinamessami.

30 Cf. Suér st 14.3 sa (= rasab) ... krtsnain Sariram abarabas tarpayati vardbayati dbarayati
yapayati cadrstabetukena karmana, Dalhana ad loc. [Sarirani] yapayatiti vrddbar [yapayati
tasya] kstyamanadehatvat; ni 1.12 pranodanau ... marutah panica yapayanti Sariripam, Dalhana
ad loc. yapayanti [i.e.] dbarayanti; §a 9.5 etabbir (= ardhvagadbamanibhir) ardhvar: nabber
udara-----babavo dbaryante yapyante ca; $ 9.7 etabhir (= adhogamadbamanibhir) adbo nabheb
pakvasaya-- - --sakihini dbaryante yapyante ca; Caraka vi 1.4 te (= sadrasab) ... Sariran yapayanti;
Arunadatta on Astah s 1.7 avikrtab punar debain vartayanti [i.e.] yapayanti; Astas st 2.24
sa (= vaidyab) padabinan apy artan gunavan yac ca yapayet; §a 6.93 tena (= annena) eva ca ...
Sarirayantram ... svasthyabalopacayayuksan ... yapyate; Divy 498—499 taya sa darako yapitah
palito vardhitab; Loka-n 177 manussa ... sakarafirio puttabbariya va itthagare va amacce va nagare
va yapenti, 180 tumbe ... nagare ca amacce ca yapetha.



232 Toru Yacr

one says:] D causes Y to go. Someone else [, say V)] incites [, in his turn,] him
[to cause Y to go in such a way as this: Cause Y to go (gamaya yajiiadattam)).
[And D causes Y to go (gamayati devadatto yajniadattani) in the same way. In this
case, the wording ani prevents the technical term karman- “direct object” from
being applied to such a causal agent as D. And so, the causal agent D is put in the
instrumental by P. 2.3.18. Consequently, with regard to V, one says:] gamayati
devadattena yajriadatta vispumitrah [(V causes D to cause Y to go). Thus the
present motivation is such a double causative construction].?*

To return to the subject, Roodbergen seems to take it for granted that the
present direct object is kalam, not dhrtarastratmajam, partly because he keeps in
mind “The PW, s.v. yd-, Caus. yapayati 2), records the meaning verstreichen lassen,
zubrigen (eine Zeit) [...] BHSGD, 11, s.v. yapayati, records sub (2) an intransitive
usage, with ellipsis of kalam which in Skt means spends time [...] Cappeler’s
rendering [...] with reference to the Divyavadana in the sense of ‘to cause to
subsist, maintain’, s.v. ya-. Here [...], see BHSGD, II, s.v. yapayati, (1) trans.,
nourishes, maintains”, and partly because, in his opinion, Mallinatha paraphrases
yapayanti by kalam gamayanti >

1) As far as the causative construction is concerned, not only kalanz yapayanti
but also dbrtarastratmajam yapayanti is correct. From the definition of a causal
agent (betu-) given by P. 1.4.55 tatprayojako betus ca (kartd 54), it is clear that both
of them premise kalo yati (time goes on) and dbrtarastratmajo yati (the son of Dh
goes on, i.e. subsists) respectively. 2) The former causative construction, equivalent
to kalayananukilacaranam kurvanti, implies, in a certain context, kalakseparn
kurvanti (they play for time; they bide their time), and the latter, equivalent to
dhrtarastratmajayananukildacaranam kurvanti, does the same, e.g. kalaksepar
kurvanti. 3) In the present stanza, there is nothing to reveal to us that Bharavi
intended the double causative construction dbrtarastratmajena [kalaw) yapayanti
with the causative construction dbrtardstratmajar yapayanti. 4) It is, I believe, not
yapayanti, but dhrtarastratmaja ... yapayanti that Mallinatha paraphrases with
kalawn gamayanti 33 In other words, he does not, in my opinion, regard the present
causative construction as a double causative due to the metri causa. If it were a

31 The interpretation of the Kasika is followed by Bhattoji and Nagesa without any objection.
Ct. SK 540 (on P. 1.4.52) and Nagesa on SK 540.

32 Roodbergen 1984: 436, note 352.

33 Cf. Mallinatha, e.g. on Kir 2.2 parito viksya, samantato vivicya, where it is not viksya, but
parito viksya that he paraphrases with samantato vivicya; 2.6 niriadbim agata, prasiddbim gata,
2.15 visadena samam, anutsabena saba and 1.8 bhatiri samunnayann, utkarsam apadayan. The
same is true with the present case, though a few words intervene between dbrtardastratmajam
and yapayanti.
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double causative construction due to the metri causa, he would paraphrase it with,
for example, dbrtarastratrmajar: duryodhananm vinayad anukilyad iva yapayanti,
[i.e.] tena duryodhanena kalarm gamayanti (they cause that very Duryodhana to
cause time to go on), because, unlike Bharavi, he is free from the restrictions of
the metre. Therefore against Roodbergen, I interpret Mallinatha’s paraphrase
dbrtardstratmajarm duryodbanani ... yapayanti, kalaw gamayanti as follows: They
allow the son of Dhrtarastra, i.e. Duryodhana to subsist; in short, they bide
their time. This smoothly connects to his following comment karyakale tu
vrsnipaksapravesina evety arthah, and to his introduction to the preceding stanza
as well: nanu titiksaya kalaksepe duryodbanab sarvan rajio vasikuryad ity atraba
“But if there is a lapse of time due to forbearance, wouldn’t bring Duryodhana
all (other) kings under his control? With regard to this (question the speaker)
says:” (Roodbergen 1984).
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Astas Astangasarhgraha (R. Kinjavadekara, Astanga-Sangraha with Indu’s Sasilekha
Commentary, Delhi, 1990).

Att Hatthavanagallaviharavarhsa.

Bh Mahabhasya (S. Sharma & R.K. Shastri, Vyakaranamahabhasya of Patafijali with
Kaiyata’s Pradipa & Nagesa’s Uddyota, vol. III, Delhi, 1988)

Bhag Bhagavadgita (S.]. Shambhu Sadhale, The Bhagavadgita with Eleven Commentaries,
vol. I, Delhi, 1985).

BhagP  Bhagavatapurana (J.L. Shastri, Bhagavata Purana with the Commentary of” Sridhara
Svamin, Delhi, 1983).

Bhamini Bhaminivilasa (E.V. Dapade & D.G. Apte, Bhaminivilasa of Jagannath Pandit, Delhi
1994)-

Bhava Bhavavilasah (in The Kavyamala 2, ed. P. Durgaprasad, K.P. Parab & V.L.S. Panshikar,
Varanasi, 1988).

BHSD  Buddhist Hybrid Sanskrit Dictionary.

34 With regard to the abbreviations of Pali texts (PTS), I follow von Hiniiber 1997, except
for Sd (Saddaniti).
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Br

C
Caraka
Dasak

Divy
DN

Toru Yacr

Brhatkathis’lokasar'n graha (R.P. Poddar & N. Sinha, Buddhasvamin’s Brhatkatha
Slokasarhgraha, Varanasi, 1986).

Candragomin’s satra (in Candravyakarana of Candragomin, pts. 1—2, ed. K.C.
Chatterji, Poona, 1953—1961).

Carakasarhhita (V.J. Trikamji, The Charakasarhhita of Agnive$a with the ayurveda-
Dipika Commentary of Chakrapanidatta, New Delhi, 1981).

Dasakumaracarita (M.R. Kale, The Dasakumaracarita of Dandin, Delhi, 1966).
Divyavadana (E.B. Cowell & R.A. Neil, The Divyavadana, Delhi, 1987).

Dighanikaya.

Gangavarn$a Gangavamsanucarita (A. Thakur, Gangavarhéanucaritam, Patna, 1082).

Hit
Ja
Kam

Kamas
Karta
Kasika

Kathas
Kir

Koti
Krsna
Loka-n
Malav
Malat

Mbh
Med
Megha
MN
Mp
Nalod

Nemi

ni
Nidd-a
P
Paficat
PED
Pingala

Dj
Pv

Hitopadesa (M.R. Kale, The Hitopade$a of Narayana, Delhi, 1967).

Jataka.

Kamandakiyanitisara (R.R. Lala Mitra, The Nitisara by Kamandaki, Calcutta, 1982)
Kamasatra (D.”Sastri, The Kamasttra of Vatsyayana with Yasodhara’s Jayamangala,
Varanasi, 1982).

Kartaviryodaya (J. Schneider, Sukrtidatta Pantas Kartaviryodaya, Swisttal-Odendorf,
1996).

Kasikavrtti (D.D. Shastri & K.P. Shukla, The Kasikavrtti with Haradatta’s Padamafijart
& Jinendrabuddhi’s Nyasa, pts. 1—6, Varanasi, 1965—67).

Kathasaritsagara (NSP edition).

Kiratarjuniya (M.P. Durgaprasad & K.P. Parab, The Kiratarjuniya of Bharavi with
the Commentary Ghantapatha of Mallinatha, Bombay, 1933).

Kotiviraham (in The Kavyamala 5, ed. P. Durgaprasada & K.P. Parab, Varanasi, 1988).
Krsnakutthala (H. Ojha, Krsnakutthalam, Varanasi, 1990).

Lokaneyyappakarana.

Malavikagnimitra (R.D. Karmarkar, Malavikagnimitra of Kalidasa, Delhi, 2002).

Malatimadhava (R.G. Bhandarkar, Malati-Madhava of Bhavabhiiti with the
Commentary of Jagaddhara, Poona, 1970).

Mahabharata (Poona Critical Edition).

Medinikosa (J.S. Hoshing, Medinikosa of St1 Medinikara, Varanasi, 1968).
Meghaduta (M.R. Kale, The Meghadata of Kalidasa, Delhi, 1969).
Majjhimanikaya,

Manorathaparani.

Nalodaya (K.K. Hariharan, Nalodaya with the Commentary Kavihrdayadarpana,
Delhi, 1995).

Nemidatam (in The Kavyamala 2, ed. P. Durgaprasad, K.P. Parab & V.L.S. Panshikar,
Varanasi, 1988).

nidanasthana.

Niddesa-a (= Saddhammapajjotika).

Panini-sutra.

Paficatantra (ML.R. Kale, Paficatantra of Visnu$arman, Delhi, 1991).

Pali—English Dictionary.

Pingala’s Chandahsutra (Pt. Kedaranatha, Chandahsastram of Pingalanaga, Delhi,

1994).
Paramatthajotika.

Petavatthu.
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$a $arirasthana.
SarngP  Sarngadharapaddhati (P. Peterson, Sarngadharapaddhati, Delhi, 1987).
Sd Saddaniti.

SK Siddhantakaumudi (Giridharasarma and Anandasarma, Vaiyakaranasiddhantakaumudi
with Balamanorama and Tattvabodhini, pts 1—4, Delhi, 1977—1979).

Sp Samantapasadika.

Srik Srikanthacarita (The editor’s name not mentioned, Srikanthacaritam of Marnkhaka
with the Sanskrit Commentary of Jonaraja, Delhi, 1983).

st sutrasthana.

Subhadra Subhadradhanaijaya (N.P. Unni & B.M. Sullivan, The Katiyattam Drama Subhadra-
Dhanafjaya with Vicaratilaka Commentary, Delhi, 2001).

Sukran  Sukraniti (B. Misra, Sukraniti, Varanasi, 1999).

Susr Surutasarhhita (V.J. Trikamji & N. Ram, Susrutasarhhitd of Susruta with the
Nibandhasarmgraha Commentary of Sr1 Dalhanacharya, Varanasi/Delhi, 1980).

Sv Sumangalavilasini.

Tapati  Tapatisarhvarana (N.P. Unni & B.M. Sullivan, Tapati-Sarhvaranam, Delhi, 1995).

Th Theragatha.

Tht Therigatha.

ud Udana.

vi vimanasthana.

Vik Vikramacarita (F. Edgerton, Vikrama’s Adventures, pt. 2, Delhi, 1993).

Vin Vinayapitaka.

vt varttika (in The Vyakarana-Mahabhasya of Patafijali, ed. F. Kielhorn & rev. K.V.
Abhyankar, vol III, Poona, 1972).
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