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“I LOVE YOU TO SUCH AN EXTENT THAT I WISH 
YOU TO BE A SAMARITAN”:  
SALĀMA B. ṢADAQA, THE HIGH PRIEST AND 
ḤUSAIN ‘ABDU-L-HĀDĪ, THE GOVERNOR OF 
NABLUS

Haseeb Shehadeh

In this article I deal with the second and last story about the Samaritan high priest, 
Salāma b. ‘Imrān b. Ghazāl b. Isḥāq b. Ibrāhīm b. Ṣadaqa (1784–1855), as found in 
the hand-written book, Kitāb al-Sāmiriyyīn, by the Samaritan high priest, Ya‘qūb 
b. Shafīq (‘Uzzi) b. Ya‘qūb b. Hārūn b. Salāma b. Ghazāl (1899–1987).1 

In a previous article an attempt was made to discuss all the available data with 
regard to these two Samaritan high priests and their historical settings. In addition 
the first story about the high priest, Salāma, and the Muslim Arab tailors of Nablus 
in the nineteenth century was published, annotated and translated into English.2 

It is worth pointing out that two additional stories or legends about the high 
priest Salāma are available in Hebrew and were published by the late Ratson 
Tsedaka (1922–1990) in 1965.3 The first one entitled, “The Naiveté of the Priest 
Shalma ben Ṭabia”, is, in fact, a slightly different version of the story published 

1 Kitāb al-Sāmiriyyīn, tārīḫuhum wa-‘ādātuhum wa-ṭuqūsuhum wa-’ḥwāluhum wa-ḥālatuhum 
al-’iǧtimā‘iyya wa-al-ṯaqāfiyya, ’umniyātuhum wa-’amānīhum, kutubuhum wa-qiṣaṣuhum 
al-maktūba wa-al-ġayr maktūba ma‘  ba‘ḍ ’asāṭīrihim alḫ...katabahu al-Kāhin Ya‘qūb  
al-Sāmirī. Nablus 1960: 187–196.
2 The Samaritan High Priest Salāma b. Ghazāl b. Isḥāq b. Ibrāhīm b. Ṣadaqa and the Arab 
Tailors of Nablus in the Nineteenth Century. In: A. B. Samaritan News, 785–788, 6.4.2001: 
185–175; under the title “A Case of Palestinian Arab Justice between Minority and Majority”. 
The Samaritan High Priest Salāma B. Ṣadaqa and the Arab Tailors of Nablus in the Nineteenth 
Century, in: Studia Orientalia 101, Helsinki 2007: 359–372. In addition to these unpublished 
stories there are seven older ones included in the book mentioned in the first note, 127–182 
under the title al-qiṣṣa wa-al-’usṭūra al-sāmiriyya (Samaritan Stories and Legends).
3 Ratson Tsedaqa, Samaritan Legends. Twelve Legends from Oral Tradition, edited, annotated 
and accompanied by an Appendix: Samaritan Folk-Traditions: Selective Bibliography by Dr. 
Dov Noy. Haifa 1965: 49–56 (Hebrew).
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here.4 Yet these two stories also deserve to be rendered into an international 
language, such as English, in order to be accessible to most scholars of Samaritan 
studies as well as others. 

Mention should be made that some profound knowledge of the three main 
source languages of Samaritanology – Hebrew, Aramaic and Arabic (with their 
subdivisions) – is presupposed for carrying out independent and accurate research. 
In other words reading texts in these languages, let alone acquiring an active 
knowledge of Hebrew and Arabic, is fraught with obvious difficulties for scholars. 
The doyen of Samaritanology in modern times, Ze’ev ben Ḥayyim (1907–), 
said on several occasions that he conducted his research in Hebrew, which is the 
language he knows best and considers his mother tongue, as well as the language 
he likes and respects as a national language for Jews. His opinion was, and still 
is, that those who need to read his works, and especially LOT,5 should learn and 
have a good command of Hebrew (שילמדו עברית). Nevertheless, after twenty-
two years LOT V was published in an English translation in order to be at the 
disposal of Semitists and scholars of Biblical Hebrew.6 Despite the strong trend 
toward globalisation, many nations will do everything possible in order to keep 
their identities and civilisations alive through their languages. 

It seems to us that an active knowledge of living languages, such as Arabic 
and Hebrew, is essential for a deeper and more comprehensive understanding 
of their literature and culture, particularly of the modern period. Unfortunately, 
this central issue in human discourse as well as in academia has not received an 
adequate and sound discussion. To put it more sharply, what is the connection 
between theory and practice in the field of living languages instruction? My 

4 An Arabic translation of this story accompanied by annotations by the present writer 
was published in A. B. The Samaritan News 848–850, 25.9.2003: 78–86. Among the main 
differences are the following points: The Arab governor was Maḥmūd ‘Abd al-Hādī in 
Acre; he comes to the priest and hears his dream according to which Maḥmūd replaces the 
previous governor, Mūsa Bey Ṭūqān, there is no mention of Ismā‘īl al-Surāwī, but on the 
day of Atonement five soldiers ask the priest to visit the governor in Acre; the priest’s trip 
along with his son, ‘Imrān, takes place on the following day; the motif of 24 stairs at the 
palace; there is no mention of al-Ǧazzār and the pipe that belonged to Maḥmūd; after a stay 
of two days the priest asks the governor to return to Nablus for the Feast of the Tabernacles; 
the governor gives gifts to all the Samaritans; the priest comes back to Nablus on the most 
noble horse which the governor has given to him as a gift.
5 Ze’ev ben-Ḥayyim, The Literary and Oral Tradition of Hebrew and Aramaic Amongst the 
Samaritans I–V. Jerusalem 1957–1977.
6 Ze’ev ben-Ḥayyim, A Grammar of Samaritan Hebrew Based on the Recitation of the 
Law in Comparison with the Tiberian and Other Jewish Traditions. A Revised Edition in 
English. Jerusalem: The Hebrew University Magnes Press, & Winona Lake, Indiana:  
Eisenbrauns 2000.
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colleague, Bertil Tikkanen, is an example of a scholar who combines both theory 
and practice with regard to the languages he teaches and investigates.

The following is the text of the story as given by Ya‘qūb b. Shafīq. The only 
modification that I made without a remark at the footnotes was the addition of 
the two dots on the tā’ marbūṭa which were missing in many words. The stroke/
means the end of one page and the beginning of another. A few literal transla-
tions were placed between brackets. For the benefit of linguists in general and 
Arabists in particular, I offer the following classification of linguistic phenomena:

1) Phonetic and morphological cases are in bold letters.
2) Syntactical cases are in italics.
3) Semantic and lexicographical cases are underlined. 

Some of the linguistic cases referred to in these three categories, which do 
not follow the rules of al-‘Arabiyya, are a result of hypercorrection (   
 which is common in Middle Arabic. It should be noted that ,(إفراط في التصحيح،
with regard to stylistics in general and idiomatic usages in particular the language 
of Abū Ya‘qūb is literary Arabic. 

7 In the original text واتصلاته .
8 Added also at the margin for clarification.
9 Added between the lines.
10 Or Maḥmūd?
11 These two words were also added at the margin for clarification.
12 In the original text  لهذالسبب.
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languages of Samaritanology — Hebrew, Aramaic and Arabic (with their subdivisions) — is 

presupposed for carrying out independent and accurate research. In other words reading texts 

in these languages, let alone acquiring an active knowledge of Hebrew and Arabic, is fraught 

with obvious difficulties for scholars. The doyen of Samaritanology in modern times, Ze<ev 

ben Óayyim (1907-), said on several occasions that he conducted his research in Hebrew, 

which is the language he knows best and considers his mother tongue, as well as the language 

he likes and respects as a national language for Jews. His opinion was, and still is, that those 

who need to read his works, and especially LOT5, should learn and have a good command of 

Hebrew ( תירבע ודמליש ). Nevertheless, after twenty-two years LOT V was published in an 

English translation in order to be at the disposal of Semitists and scholars of Biblical 

Hebrew.6 Despite the strong trend toward globalisation, many nations will do everything 

possible in order to keep their identities and civilisations alive through their languages. 

It seems to us that an active knowledge of living languages, such as Arabic and Hebrew, 

is essential for a deeper and more comprehensive understanding of their literature and 

culture, particularly of the modern period. Unfortunately, this central issue in human 

discourse as well as in academia has not received an adequate and sound discussion. To put it 

more sharply, what is the connection between theory and practice in the field of living 

languages instruction? My colleague, Bertil Tikkanen, is an example of a scholar who 

combines theory and practice in the languages he teaches and researches.. 

The following is the text of the story as given by Ya>q¥b b. Shaf •q. The only modification 

that I made without a remark at the marginal notes was the addition of the two dots on the tå< 
marb¥†a which were missing in many words. The stroke / means the end of one page and the 

beginning of another. A few literal translations were placed between brackets. For the benefit 

of linguists in general and Arabists in particular, I offer the following classification of 

linguistic phenomena:

1) Phonetic and morphological cases are in bold letters.

2) Syntactical cases are in italics.

3) Semantic and lexicographical cases are  underlined. 

Some of the linguistic cases referred to in these three categories, which do not follow the 

rules of al->Arabiyya, are a result of hypercorrection ( רתי ןוקית ،حيحصتلا يف طارفإ ), which is 

common in Middle Arabic. It should be noted that with regard to stylistics in general and 

idiomatic usages in particular the language of Ab¥ Ya>q¥b is literary Arabic. 

ينسح عم نهاكلا ةملاس ةصق
يداهلا دبع

5 Ze<ev ben-Óayyim, The Literary and Oral Tradition of Hebrew and Aramaic Amongst the Samaritans I—V. 

Jerusalem 1957-1977.

6 Ze<ev ben-Óayyim, A Grammar of Samaritan Hebrew Based on the Recitation of the Law in Comparison with 

the Tiberian and Other Jewish Traditions. A Revised Edition in English. The Hebrew University Magnes Press, 
Jerusalem, Eisenbrauns, Winona Lake, Indiana, 2000.
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 8ترتـاوتـ يتلـا 7هتـلااصتـاو هتـامـاركـ ىلعـ ًارخـا ًادهـاشـ يتـأتـ نهـاكلـا ةمـلاسـل ىرخـا ةصقـ هذهـو
 .ناصقن وا ةدايز 9ام نودو ةنامأب انل تيور امك اهلقنن هنع
 لا ناكـو .يداهلـا دبعـ 10ينسـح ميعـزللـ ًاميمحـ ًاقيـدصـو ًاراجـ ناكـ نهـاكلـا ةمـلاسـ نا فورعلمـا
 .ةدحـاو اراد 11امهيـراد تحبصـا هبـ ًابـابـ حتُف امـ اذا ًادحـاو ًاطئـاحـ ىوسـ امهيـراد ينبـ لصفيـ
 امهـتـراـيـز ترثـكـو امهنيـبـ ةـقـادصـلـا ىرُع تقـتـوـتـ اـلمـو .هلعفـيـ نا ينــسلحا دارا اـمـ اذــهو
 هـباـجا رـملاا اذـهب ةـملاـس هقـيدـص عـلاـط اـلمو .بابـلا اذـه حتفـي نا ينـسلحا دارا ،امهضعبـل
 لا هنـا ةرواشمـ وأ لاؤسـ ىلـا ينسـُح ايـ جاتـتح لهـو :ًلائـاقـ هتينـ نسحبـو ةدوهعلمـا هتطـاسببـ
 وـعدـلما نـهاكلـا نبـا ةقـفاوـم دارا ينـسلحا ّنكلـو .كلـ ادبـ اـم لعـفا .ًادبـا كنيبـو ينيبـ قرـف
 12ببسـلا اذهـل هيبـا عمـ مدطصيـ وأ .رمـلاا اذهـ نعـ ىضـريـ لا نا يشـخ هنـلآ كلـذ ىلعـ نارمعـ
 هيلـع ضرعـف .ًانيطـف ًاعنـايـ ًابـاـش ٍذئـمويـ وـهو رضحـف .هيـأر ذـخأيلـ هوـعديـ نا هنـم بلطـف
 13نا قيطنـ لا داكنـو نسلـا يفـ انمـدقتـو انـربكـ دقـ كيبـاو انـا انـلاكـ اننـا :ًلائـاقـ رمـلآا ينسـلحا
 لوحـ فافتلـلاا ةفـاسمـ لوطـ انيلعـ رفـونـ ىتحـ اننيبـ ًابـابـ حتفنـ نا انقفتـا دقـو .انضعبـ قرافنـ
 ايـ تنـا كيـأر وـه امـف ةيليللـا تارايـزلـا ءانثـا / ًاـصوصـخ انـلاـك جـعزيـ اذـهو رادلـا عيمـج
؟يدلو
 ىديسـ ايـ قفـاومـ ينـا :لاقـ ثيحـ هبجعـأو همحـفا ًلاوقعمـو اميكحـ ًابـاوجـ يكـزلـا دلـولـا هبـاجـافـ
 نابحـيـ ناذـلـا ىاديــس يـلـ نمــض وـلـ نكـلـو ضارتـعـا يا يـلـ سيـلـو هـنـاررقـتـ اــم لـكـ ىلـعـ
 نوكيـ لافـأ ةيـدبـلآا امهتـايحـ يلـ انمضـ ولـ امهضعبـ نعـ ناقـرفيـ لا نا نادويـو ًاريتكـ امهضعبـ
 هتـهادـب ةوـق هتبجـعاو ريغصـلا نـهاكـلا هيـلا يـمرـي اـم ىـلا ينـسلحا نطفـف ؟لضـفا اذـه
 بابلـا حتفـ يفـ اوعـرشـي لا ناو مهلمعـ نعـ اوفقـوتيـ نا نوئـانبلـا هروفـ نمـ رمـأو هتظحـلامـو
 دعبـاو انـلاكـ انمـ لقعـا هنـا نارمعـ ىتفلـا باصـا دقلـ :هلـ لاقـو نهـاكلـا هقيـدصـ ىلـا تفتلـا مثـ
 اذهـ لثمـ نوكيـ نأ دُعبَي لاأ .انـدلاوا ىلـا انتقـادصـ لاقتنـا انتـافـو دعبـ انلـ نمضيـ نمـ ذا .ًارظنـ
 نارمـع نا ىرمعلـ هحتفـ نـع ًايئـاهنـ ُتلـدـع دقلـ ؟لبقتـسلما يفـ لقـلاقـو ّرـش ردصـم بابلـا
 .قح ىلعل
 تنـاكـو رازلجـا نمـز يفـ ةّزغـ مكـالحـ ًاراشتسـمو ًابتـاككـ ينسـلحا فظـوتـ ىتحـ ةهـرببـ كلـذ دعبـو

7 In the original text هتلاصتاو  .

8 Added also at the margin for clarification. 

9 Added between the lines.

10 Or Ma˙m¥d?

11 These two words were also added at the margin for clarification.

12 In the original text  ببسلاذهل .

13 This particle was added between the lines.
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13 This particle was added between the lines.
14 It is nifsu kbīre in Palestinian Arabic meaning ‘proud, with dignity’.
15 In the original text يُقّربه .
16 In the original text ًاكرما.
17 In the original text غيطه .
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 هتـهادـب ةوـق هتبجـعاو ريغصـلا نـهاكـلا هيـلا يـمرـي اـم ىـلا ينـسلحا نطفـف ؟لضـفا اذـه
 بابلـا حتفـ يفـ اوعـرشـي لا ناو مهلمعـ نعـ اوفقـوتيـ نا نوئـانبلـا هروفـ نمـ رمـأو هتظحـلامـو
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 رشـابـو كانهـ ىلـا رفـاسفـ .دلبلـا اذهـل ًاعبـاتـ ةرمـاسلـا ءاولـ ناكـو هلـ عضختـ دلابلـا هذهـ عيمجـ
 هسفنـ وهـ هنكلـو .اهيلعـ نوريثكلـا هدسـح ىتلـاو هيلـا تدنسـا ىتلـا ةمـاهلـا هتفيظـو يفـ هلمعـ
 هنـلآو هبـ 14ةريبكلـا هسفنلـ لبقـ لا اممـ هسيئـر فسُع نمـ هينـاعيـ ناكـ المـ اهنعـ ًايضـار ريغـ ناكـ
 .رمؤي لاو رمأي نا داتعا
 دـيز لآ دنـع / ًافيـض لزـنو سلـباـن هدلـب ىـلا تابـسانـلما ىدـحا يـف ةرـم ينـسلحا رضـحو
 ًاضيـا بهـذو هيلعـ ملاسـلل سانلـا دفـاوتـو تقـولـا كلـذ يفـ دلابلـا لهـا تاداعـ بسـح ينـلايكلـا
 ينسـلحا هبـ ىفتحـافـ ءاهجـولـاو خيـاشلمـابـ ًاظتكمـ وهـو ناويـدلـا لخـدفـ نهـاكلـا ةمـلاسـ هقيـدصـ
 سلــ�ا ردــص يـفـ هبـنـاجـبـ هسلــجاو هديـبـ هذــخاو هقـنـاـعـو هـلـابقتــسلا ماـقـو ًاغـلـاـبـ ًاءافتــحا
 لاا هبنـاجبـ هسلجـيو 15هبـّرقُي ينسـلحا اوأر ينحـ مهعسيـ ملـ مهنكلـو كلـذ نمـ خيـاشلمـا ضعتمـافـ
 يفـ ناعمـلاا دارأفـ مهضـاعتمـابـ اذهـ رعشـو .هلـ ةعنـاصمـو ينسـحلل 16ًامـاركـا ًاضيـا مهـ اوفقيـ نا
 لاقفـ .ًادجـ :ًلائـاقـ ةمـلاسـ باجـأفـ ؟نهـاكـ ايـ ينبتحـا ًلائـاقـ هلـأسـو ةمـلاسـ ىلـا تفتلـاو مهتظـاغـا
 ّجضـفـ .ًاـيـرــماــس نوكـتـ نا ىنــتما يـنـأ ةــجرد ىـلـا نــهاكـلـا لاقـفـ ؟ةــجرد يا ىـلـاو ينــسلحا
 ينعلـلا رـفاكـلا اهـيا تكـسا ينلـئاـق هـب اوـحاـصو ينبصعتـلما خـياشـلما نـم مهَّلُجو روضـلحا
 .ّدـلحا اذـه ىـلا ةأرـلجاو ةحقـلا كـب تغلـب لـهو ؟كلثـم ًارـفاـك نوكـي نا انـيدنـفلا ىنمتـتوأ
 ملاكلـا لوصـا هوملعيـو هوبـدؤيـ فيكـ اوفـرعيـ اونـاكلـ ينسـلحا ةمـرحـ لاولـ مهنـا مهضعبـ مسقـاو
 يذلـا ينكسلمـا ىلعـ تجراو .اهـروضحـ ةرفكلـا نمـ هلـاثمـلا زوجيـ لا ىتلـا سلـا�ـا هذهـ لثمـ يفـ
 لبقـ هيلـا تفتلـاو 17هظيغـ مضكـ هنكلـو ًاريثكـ ينسـلحا ظاتغـاو .بنـذأ وا أطخـا هنـا فرعيـ ملـ
 يِّرُسف هيلعـ ىدتعيـ نا ردقيـ ًادحـا لا نأبـ هنـذا يفـ سمهـو هرطـاخـ بيطـو هنـأمطـو ءيشـ لكـ
 .هنع
 اذامـو متجتهـا امـ ىلعـ يردا لا ينـا هللـاو :موقـ ايـ مكلسـر ىلعـ :لاقـو ةعـاملجـا ىلـا تفتلـا مثـ
 ليـاقلـا لاولـو هومتمتـشو هومتنهـاو هيلعـ متلمـاـتح ىتحـ ينكسلمـا نهـاكلـا اذهـ هلعفـ وا هلـاقـ
 19دعبـو .هنـولعفتـ ىتحـ ىقبـ اذامـو ينـومـرتتحـ مكنـا 18ناولـوقتـ يذلـا / تقـولـا يفـ .هومتلتقلـ
 لـجرلـا 22ىدلـ دـجويـ لـهو .هلـ 21انـا هانـتما 20امـ سفنـ لاإ نوكـا نأ يلـ ىنمتيـ ملـ هنـا هللـاوفـ

14 It is nifsu kb•re in Palestinian Arabic meaning ‘proud, with dignity’. 

15 In the original text هبرّقُي  .

16 In the original text  ًامركا .

17 In the original text هطيغ  .

18 A rare spelling in the Arabic of the Samaritans.

19 Added between the lines.

20 Added between the lines.

21 Added between the lines.



323“I Love You to such an Extent that I wish You to be a Samaritan”

18 A rare spelling in the Arabic of the Samaritans.
19 Added between the lines.
20 Added between the lines.
21 Added between the lines.
22 Added between the lines.
23 Added between the lines.
24 Added between the lines.
25 In the original text سلامُه.
26 Number one in brackets is added above the word, but the text of the footnote is lacking.
27 These two words were added between the lines.
28 Unclear verb added between the lines, perhaps يتطاير .
29 Number two in brackets is added above the word but the text of the footnote is lacking.
30 These four words were added between the lines.
31 These two words were added between the lines.
32 Added between the lines.
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 ءيـش لـك لبـق هيـلا تفتـلاو 17هظيـغ مضـك هنكـلو ًاريثـك ينـسلحا ظاتـغاو .بـنذأ وا أطـخا
 .هنع يِّرُسف هيلع ىدتعي نا ردقي ًادحا لا نأب هنذا يف سمهو هرطاخ بيطو هنأمطو
 اذامـو متجتهـا امـ ىلعـ يردا لا ينـا هللـاو :موقـ ايـ مكلسـر ىلعـ :لاقـو ةعـاملجـا ىلـا تفتلـا مثـ
 ليـاقلـا لاولـو هومتمتـشو هومتنهـاو هيلعـ متلمـاـتح ىتحـ ينكسلمـا نهـاكلـا اذهـ هلعفـ وا هلـاقـ
 19دعبـو .هنـولعفتـ ىتحـ ىقبـ اذامـو ينـومـرتتحـ مكنـا 18ناولـوقتـ يذلـا / تقـولـا يفـ .هومتلتقلـ
 لـجرلـا 22ىدلـ دـجويـ لـهو .هلـ 21انـا هانـتما 20اـم سفنـ لاإ نوكـا نأ يلـ ىنمتيـ ملـ هنـا هللـاوفـ
 اذـه 24قحبـ ًاريثكـ تمأطـخا دقلـ ؟هيلـع سانلـا ّزـعلآ هانمتيفـ هنيـد نـم 23ّزـعاو بـحا نيـدتلمـا
 هانـتمو هلـاقـ اميفـ ًادـج ًاصلـخم ناكـ دقلـ .حورلـا رهـاطلـاو ةريـرـسلاو بلقلـا بيطلـا لـجرلـا
.هل ًانتممو هنم ًادج ًارورسم اناو
 ًابـح :لاـق ؟يلـ هلمعتـ 26علـاـط يـف يقيـدـص ايـ كيـأر اـمو :هلـ لاـقو 25ةـملاـس ىلـا تفتلـا مثـ
 27يدنفـا ايـ بيلجـاو ،ماَّمحـ ىلـا جاتتحـ هذهـو ،ةتييبتـ ىلـا جاتحيـ اذهـ نكلـو .ىخـا ايـ ةمـاركـو
 كاهـ لاقـو هبيـج يفـ اهّسدو دوقنلـا نمـ هتضبقـ ينـسلحا لأمفـ .ماَّمـح ةرـجا هيفـ سيلـو ٍواـخ
 اذـه لثـم يـف انـه ًادـغ كارا نا ىلـع جورـلخاـب نلآا كـل حمـساو .كتمـه يـنراو مامـح ةرـجا
.)يسار ىلع رضاح( :نهاكلا لاق .ناكلما اذه يف تقولا
_ ينعـأبـ هقمـرتـ خيـاشلمـا لكـو .ناويـدلـا نمـ نهـاكلـا جرخـو   ولـ نونمتيـو ررشـلا رانـ نمـ  28
 امعفُم هبيجـو هتيبـ ىلـا عجـرو لسـتغافـ ماملحـا ىلـا هّوتـ نمـ نهـاكلـا بهـذ مثـ .ًابـرا هوعّطقُي

17 In the original text هطيغ  .

18 A rare spelling in the Arabic of the Samaritans.

19 Added between the lines.

20 Added between the lines.

21 Added between the lines.

22 Added between the lines.

23 Added between the lines.

24 Added between the lines.

25 In the original text هُملاس .

26 Number one in brackets is added above the word, but the text of the footnote is lacking.

27 These two words were added between the lines.

28 Unclear verb added between the lines, perhaps رياطتي  . 
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 29 )ىلتخـاو( ىّلصـو برشـو لكـأفـ ينسـلحا هبـ هحفنـ اممـ )كلتـ يفـ هتـرجـنط ّرمحـو( مهـاردلـابـ
 .ينسـلحا ىلـا 31دغلـا يفـ هلمحـ ًائيشـ همـانمـ يفـ ىأرو 30ينسـلحا يفـ ركفيـ وهـو دقـرو مانـ مثـ
 خيـاشلمـاو ءاهـجولـابـ ًاظتكمـ ناويـدلـاو ًاسلـاـج هدـجوفـ هلـ هددـح يذلـا داعيلمـا يفـ هيلعـ لـخدو
 نهـذلـا رضـاحـ نانلجـا تبـاثـ وهـو ناويـدلـا لخـدفـ .ةزغـ ىلـا هتـدوعـ لبقـ هنـوعـدويلـ اؤاجـ نيـذلـا
 هلـ لعفـ امـ نعـ هلـاؤسبـ هردابـو / هتـداعكـ ينسـلحا هبـ ىفتحـا ىتحـ لبقـأ نَأ امـو .ناسللـا ىضـامـ
 يـف اـم غرـفاو ،يـفوـلا قـيدصـلا اهـيا كدنـع اـم تاـه لاـقو .سـمأ هـب هاـصوا اـم صوصخـب
 .هلـوقتـ امـ لكـ قدـصاو كبـ قثـا ينـافـ رادقـلاا ىلـ هئبختـ اـمم ًائيـش ىنعـ يفختـ لاو ،كتبعجـ
:ينسح اي معن لاق
 يتليخُم يـف كتعـضوو مظـعلاا 32مـسلاا تولـتو تيّلـصو تلـستغا نا دعـب ىتليلـ تدـقر دق""""""ل
 يفـ يسـفن تيـأرو .توفغفـ كلـ عنـاصـ وهـ امـ ينيـريـ نا هللـا تلـأسـو يانيعـ بصنـ كتلثتمـو
 ناتـسبلا اذهـ يفـو 34تيـأر .يننـولـ ةهكـافـ لكـ نمـ هيفـ ريبكـ ناتـسبو ةحيـسف33ءانغـ ةقيـدحـ
 .ةريبكـ ةبـاوبـ هلاعـا يفـ هيلـا دوقيـ ليـوطـ جردبـ هيلـا دَعصُي فينمـ رصقـ اهيفـ ةريبكـ ةحـاسـ
35ةنـاجحمـ كديـ يفـو اهبـابـ يفـ كسفنـ تنـا فقتـ  نيـدبـ لجـر ىلـا اهبـ ريشـت )ةفـوقعمـ ًاصعـ( 
 صاخـشا كانـه ناكـ ثيـح .ةـحاسلـا ماـما جردلـا لفـسا يفـ فقيـ ناكـ ليـوـط ًلااورـش سبليـ
 هرمـأتـ امـ لقنيـ وهـو 39هلـ 38كرمـاوأبـ 37يقلمـ تنـا تنكـو .ةئيهـلاو لكشلـا 36اوفلتخمـ نوريثكـ
 نولــخدـيـو .40كانـهـو انـهـ ةـكـرــلحا نـمـ نورثكـيـ اوـنـاـكـ يننيعـمـ ًاــصاخــشا ىـلـا هـلـ هـلـوقـتـو

29 Number two in brackets is added above the word but the text of the footnote is lacking.

30 These four words were added between the lines.

31 These two words were added between the lines.

32 Added between the lines.

33 Added between the lines.

34 Added between the lines.

35 Usually made of almond wood and its main functions are curing the sick, driving away snakes and 

extinguishing fire. See: يناثلا ءزلجا ،ةسدقلما ضرلاا يف ينلحاصلا ءايلولااو ءايبنلاا تاقبط ،فارع يركش -  
.٠٥٦-٩٤٦ .ص ،٣٩٩١ احيشرت ،ءايلولااو ءايبنلاا تاقبط  

36 This spelling is not common today.

37 These two words are added between the lines.

38 In the original text كرماومأت  .

39 The expected preposition is هيلع  .

40 It could be a calque of the Hebrew םשו הפ .



324 Haseeb Shehadeh

33 Added between the lines.
34 Added between the lines.
35 Usually made of almond wood and its main functions are curing the sick, driving away 
snakes and extinguishing fire. See Shukrī ‘Arrāf, Ṭabaqāt al-anbiyā’ wa-al-awliyā’ al-Ṣāliḥīn 
fī al-Arḍ al-muqaddasah. Part 2. Ṭabaqāt al-anbiyā’ wa-al-awliyā’. Tarshīḥa 1993: 649–650.
36 This spelling is not common today.
37 These two words are added between the lines.
38 In the original text تأموامرك .
39 The expected preposition is عليه .
40 It could be a calque of the Hebrew פה ושם.

41 A calque of the Palestinian Arabic šuftillakə yyā.
42 Added between the lines.
43 In the original text  بتعينه .
44 In the original text  مرؤسه .
45 Added between the lines.
46 Added between the lines.
47 In the original text نبؤة .
48 Number one in brackets is added above the word, but the text of the footnote is lacking.
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 29 )ىلتخـاو( ىّلصـو برشـو لكـأفـ ينسـلحا هبـ هحفنـ اممـ )كلتـ يفـ هتـرجـنط ّرمحـو( مهـاردلـابـ
 .ينسـلحا ىلـا 31دغلـا يفـ هلمحـ ًائيشـ همـانمـ يفـ ىأرو 30ينسـلحا يفـ ركفيـ وهـو دقـرو مانـ مثـ
 خيـاشلمـاو ءاهـجولـابـ ًاظتكمـ ناويـدلـاو ًاسلـاـج هدـجوفـ هلـ هددـح يذلـا داعيلمـا يفـ هيلعـ لـخدو
 نهـذلـا رضـاحـ نانلجـا تبـاثـ وهـو ناويـدلـا لخـدفـ .ةزغـ ىلـا هتـدوعـ لبقـ هنـوعـدويلـ اؤاجـ نيـذلـا
 هلـ لعفـ امـ نعـ هلـاؤسبـ هردابـو / هتـداعكـ ينسـلحا هبـ ىفتحـا ىتحـ لبقـأ نَأ امـو .ناسللـا ىضـامـ
 يـف اـم غرـفاو ،يـفوـلا قـيدصـلا اهـيا كدنـع اـم تاـه لاـقو .سـمأ هـب هاـصوا اـم صوصخـب
 .هلـوقتـ امـ لكـ قدـصاو كبـ قثـا ينـافـ رادقـلاا ىلـ هئبختـ اـمم ًائيـش ىنعـ يفختـ لاو ،كتبعجـ
:ينسح اي معن لاق
 يتليخُم يـف كتعـضوو مظـعلاا 32مـسلاا تولـتو تيّلـصو تلـستغا نا دعـب ىتليلـ تدـقر دق""""""ل
 يفـ يسـفن تيـأرو .توفغفـ كلـ عنـاصـ وهـ امـ ينيـريـ نا هللـا تلـأسـو يانيعـ بصنـ كتلثتمـو
 ناتـسبلا اذهـ يفـو 34تيـأر .يننـولـ ةهكـافـ لكـ نمـ هيفـ ريبكـ ناتـسبو ةحيـسف33ءانغـ ةقيـدحـ
 .ةريبكـ ةبـاوبـ هلاعـا يفـ هيلـا دوقيـ ليـوطـ جردبـ هيلـا دَعصُي فينمـ رصقـ اهيفـ ةريبكـ ةحـاسـ
35ةنـاجحمـ كديـ يفـو اهبـابـ يفـ كسفنـ تنـا فقتـ  نيـدبـ لجـر ىلـا اهبـ ريشـت )ةفـوقعمـ ًاصعـ( 
 صاخـشا كانـه ناكـ ثيـح .ةـحاسلـا ماـما جردلـا لفـسا يفـ فقيـ ناكـ ليـوـط ًلااورـش سبليـ
 هرمـأتـ امـ لقنيـ وهـو 39هلـ 38كرمـاوأبـ 37يقلمـ تنـا تنكـو .ةئيهـلاو لكشلـا 36اوفلتخمـ نوريثكـ
 نولــخدـيـو .40كانـهـو انـهـ ةـكـرــلحا نـمـ نورثكـيـ اوـنـاـكـ يننيعـمـ ًاــصاخــشا ىـلـا هـلـ هـلـوقـتـو

29 Number two in brackets is added above the word but the text of the footnote is lacking.

30 These four words were added between the lines.

31 These two words were added between the lines.

32 Added between the lines.

33 Added between the lines.

34 Added between the lines.

35 Usually made of almond wood and its main functions are curing the sick, driving away snakes and 

extinguishing fire. See: يناثلا ءزلجا ،ةسدقلما ضرلاا يف ينلحاصلا ءايلولااو ءايبنلاا تاقبط ،فارع يركش -  
.٠٥٦-٩٤٦ .ص ،٣٩٩١ احيشرت ،ءايلولااو ءايبنلاا تاقبط  

36 This spelling is not common today.

37 These two words are added between the lines.

38 In the original text كرماومأت  .

39 The expected preposition is هيلع  .

40 It could be a calque of the Hebrew םשו הפ .
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 دعصـا وا كملكـا نا لواحـا ملـو .نولعفيـ اونـاكـ اذامـ يردا لاو .ةرمتسـم ةكـرحـ يفـ نوجـرخـيو
 .ينـسُح اـي41 كلـجلا تـيأر اـم لـك اذـهو .تـهبتنا مـث .كيـلا
 ينـسلحا تفتلـا مثـ .ضعبـ ىلـا مهضعبـ نورظنيـ اولعجـو نورـضاـلحا تهـُبو ينـسُلحا بجعتفـ
 .اهيفـ ةمـوكلحـا راد تلخـدو نهـاكـ ايـ ةزغـ يفـ تنكـ لهـو :هلـأسـو اهـودشـم وهـو نهـاكلـا ىلـا
 روبقـ وأ )يمزيـرجـ لبجـ( روطلـا ىلـا لاا سلبـانـ نمـ يتـايحبـ / جرخـا ملـ انـا يدنفـا ايـ لا لاقفـ
 نوكـأسـ ينـا هانعمـ كاذفـ كايـؤر تقـدصـ نئلـ .نهـاكـ ايـ عمسـا لاقفـ .اتـروعـ ةيـرقـ يفـ ءايبنـلاا
 يفـو .ينـرمـأيـ 42نأ نمـ ًلادبـ هُرمـاأ يذلـا هسيئـر نوكـأسـو .يلـالحـا اهمكـاحـ نمـ ًلادبـ ةزغـ مكـاحـ
 كلـما اـم فصنـ تنـاكـ ولـو كلـ اهيضقـأـس ةينـما ّيلـع ىنمتتـ نا ّيلـع كلـ نافـ ،ةلـاـلحا هذـه
.كلذب ىلع يلع هللا دهشيو
 راَّزلجـا ةدارا تردصـ ىتحـ ةليـوطـ ًةدمـ ضتمـ ملـو ةزغـ ىلـا هروفـ نمـ بكـرو ينسـُلحا هعـدو  ّمثـ
 اهتفصبـ ًاضيـا دلابلـا هذـهو ،ةزغـ 46عاطقـ عيمـج 45ىلعـ امكـاـح 44هسيئـر نمـ ًلادبـ 43هنييعتبـ
 تققـتحو .ينـسلحا ناكـم طقـف بـتاـك ةفيـظو ىـلا قـباسـلا اهمـكاـح ةبـتر لزـناو اهـل ةعـباـت
 .اهلماكب نهاكلا 47ةءوبن
  بتـاكـ ىلـا لسـرا اهتـرادا نعـ لوؤسلمـا هتفصبـ اهيفـ هرومـا عيمجـ بتـرو رمـلآا هلـ رقتسـا  المـو
 بهـذيـ نأبـ هرمـأبـ هرمـأيـ 48يواّرُسلا لآ نمـ ليعـامسـا ىعـديـ يرمـاسـ وهـو سلبـانـ يفـ يريلمـا
 مدقيـ نأبـ هوـجريـو هلـ هملـح قيقحتبـ هرـشبيو هـملاـس هغلبيـو ةـملاـس نـهاكلـا هقيـدـص ىلـا
 مكحـب هسفنـب هيلـا مودقلـا وـه هنكـيم لا هـنلآ هدـعوـب هلـ ّربـي ّّيكلـ ةزـغ ةنـيدـم يـف هـتراـيزلـ
 عاصنـافـ .هنـودبـ ههجـو هيـريـ لا نا هيلعـ نا هفـرعـو رمـلآا هيلعـ ددشـو .هلـامعـا ةرثكـو هتفيظـو
 ينسـلحا ةلـاسـر ُهغّلبـو ةمـلاسـ نهـاكلـا تيبـ ىلـا بهـذو هسّيرو هديسـ رمـلآ يرمـاسلـا ليعـامسـا
 هتلئـاعـ نِّـمؤيـ نأ وهـ هيلعـو هتعـامجـ نمـ / اشـ نمـو وهـ رفسللـ دعتسـي نا هنمـ بلطـو هقيـدصـ
 نا رهـظي يذلـا :لاقـو هُسأر ّزهـو هُملاـس نهـاكلـا كحضفـ .اهمـزليـ امـ لكـ نمـ 49هبـايغـ ءانتـا

41 A calque of the Palestinian “¡uftillak# yyå”.

42 Added between the lines.

43 In the original text  هنيعتب  .

44 In the original text  هسؤرم  .

45 Added between the lines.

46 Added between the lines.

47 In the original text ةؤبن  .

48 Number one in brackets is added above the word, but the text of the footnote is lacking.

49 In the original text ةيايغ  .
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49 In the original text غياية .
50 In the original text ذهب, calque of the spoken Arabic miš rāyiḥ.
51 It is an attempt to say ġallabtni ‘to bother’, in Palestinian Arabic.
52 Instead of وأتوق,  an example of hypercorrection.
53 In the original text النوفذ .
54 Added between the lines.
55 Added between the lines.
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 اهتفصبـ ًاضيـا دلابلـا هذهـو ،ةزغـ 46عاطقـ عيمجـ 45ىلعـ امكـاحـ 44هسيئـر نمـ ًلادبـ 43 هنييعتبـ
 تققـتحو .ينـسلحا ناكـم طقـف بـتاـك ةفيـظو ىـلا قـباسـلا اهمـكاـح ةبـتر لزـناو اهـل ةعـباـت
 .اهلماكب نهاكلا 47ةءوبن
  بتـاكـ ىلـا لسـرا اهتـرادا نعـ لوؤسلمـا هتفصبـ اهيفـ هرومـا عيمجـ بتـرو رمـلآا هلـ رقتسـا  المـو
 بهـذيـ نأبـ هرمـأبـ هرمـأيـ 48يواّرُسلا لآ نمـ ليعـامسـا ىعـديـ يرمـاسـ وهـو سلبـانـ يفـ يريلمـا
 مدقيـ نأبـ هوـجريـو هلـ هملـح قيقحتبـ هرـشبيو هـملاـس هغلبيـو ةـملاـس نـهاكلـا هقيـدـص ىلـا
 مكحبـ هسفنبـ هيلـا مودقلـا وـه هنكـيم لا هنـلآ هدـعوبـ هلـ ّربيـ ّّيكلـ ةزـغ ةنيـدـم يـف هتـرايـزلـ
 عاصنـافـ .هنـودبـ ههجـو هيـريـ لا نا هيلعـ نا هفـرعـو رمـلآا هيلعـ ددشـو .هلـامعـا ةرثكـو هتفيظـو
 ينسـلحا ةلـاسـر ُهغّلبـو ةمـلاسـ نهـاكلـا تيبـ ىلـا بهـذو هسّيرو هديسـ رمـلآ يرمـاسلـا ليعـامسـا
 هتلئـاعـ نِّـمؤيـ نأ وهـ هيلعـو هتعـامجـ نمـ / اشـ نمـو وهـ رفسللـ دعتسـي نا هنمـ بلطـو هقيـدصـ
 نا رهـظي يذلـا :لاقـو هُسأر ّزهـو هُملاـس نهـاكلـا كحضفـ .اهمـزليـ امـ لكـ نمـ 49هبـايغـ ءانتـا
 هلـ بتكـا .ةلحـرلـا هذهـب موقـا ىتحـ هلثمـ ًانـونجمـ تسـل يدلـو ايـ انـا ّنُج دقـ ينسـُلحا انبحـاصـ
 طقسـاو هرمـا يفـ يريلمـا بتـاكـ راتحـافـ ًادبـا يدلبـ ًارداغبمـ تسـلو .ملآسـلاو 50بهـاذ ريغـ ينـا
 ينعتسـي نا هلـابـ يفـ رطخـ هنمـ سأيـ المـو ضفـرلـا ىلعـ ّرصـافـ هعنقُي نا ًاثبعـ لواحـو ىديـ يفـ
 نارمعـ هلـ لاقفـ .ينسـلحا ةلـاسـر ىلعـ هعلطـاو هبـ عمتجـاو هيلـا بهـذفـ .نارمعـ نهـاكلـا هنبـابـ
 ًلااحـ هعنقـاو هيبـا ىلـا بهـذ مثـ .رفسللـ دعتسـاو يدلـاو هقيـدصـ عمـ هيلـا مداقـ كنـابـ هيلـا بتكـا
 لا نا ىلعـ رفـاسيـ نا لبقـو هدلـو ةمـلاسـ عاطـافـ اهعيضيـ نا بجيـ لا ةصـرفـ هذهـ نأبـ همهفـاو
 خابطـ هعمـ بحطـصاو مويـ ينـاثـ يفـ ةمـلاسـ نهـاكلـا لحـرو .ةليـوطـ ةدمـ ينسـلحا هبـ ظفتحيـ
 يرمـاسلـا ليعـامسـا يريلمـا بتـاكـ ًاضيـأ مهبحصـو هتعـامجـ ءاهجـو نمـ نيـرخـا يننثـاو حابـزو
 مـث .ةـملاـس نـهاكـلا بايـغ ةدـم مهيفكـيو مهـمزلـي اـم عيمـج نـهاكـلا تيـب يـف كرـت نا دعـب
 ينسـلحا هقيـدصـ هلبقتسـا ةزغـ ىلـا نهـاكلـا ةلفـاقـ تلصـو المـو .دونلجـا نمـ ةلثـ مهسـرتحـ اورفـاسـ
 فرشـي هبـ ًاـصاخـ ًاحـانجـ هتعـاملجـو هلـ درفـاو ،هرصقـ يفـ ًايمـركـ ًافيـض هلـزنـاو ةغلـابـ ةوافحبـ

43 In the original text  هنيعتب  .

44 In the original text  هسؤرم  .

45 Added between the lines.

46 Added between the lines.

47 In the original text ةؤبن  .

48 Number one in brackets is added above the word, but the text of the footnote is lacking.

49 In the original text ةيايغ  .

50 In the original text بهذ , calque of the spoken Arabic mi¡ råyi˙.
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 ينسـلحا هلـ لاقـو .هتلئـاعـ ينبـو هتيبـ يفـ هنـأكـ ءاشيـ امـ فيكـ ةيـرحـب هبـ فرصتيـ ةقيـدحـ ىلعـ
 :هلـ لاقـو هسـأر نهـاكلـا ّزهـف .كتيبـو يتيبـ ينبـ قرفـ لا ذا كتيبـ يفـ كسفنـ ربتعتـ نا كيلعـ
 ينتكـرتـ ولـو ؟ةنلجـا يفـ تنكـ ولـو يلهـا قارفـ قيطـا ينـا نظتـَوأ ينسـُح ايـ 51ينتجعـزا دقلـ
52 قوثـاو  كبـ كربتـا نا بحـا ينـا :هلـ لاقفـ .يلـ حيـراو كلـ رفـوأ ناكلـ يدلبـ يفـ  ،كتيـؤرلـ /
 ىلـا اهـدعبـ بهـذ ضضمـ ىلعـ مايـا ةثـلاثـ ةمـلاسـ ثكمـو .كببسـب ىنعفـرو هللـا ىنكـرابـ دقلـ
 هذـخافـ .ىلـها ىلـا عـجرا ىنعـدتـ لاا ةفـايضلـا مايـا ةثـلاثـ ةدمـ تهـتنا دقلـ :هلـ لاقـو ينـسلحا
 اهيفـ هارافـ ةقيـدلحـا ىلعـ فرشـت ىتلـا تاوكلـا 53ذفـاونلـا ىدحـا ىلـا هداتقـاو هديـ نمـ ينسـلحا
 دـق اهـنا فارـلخا هذـه ىلـا رظـنا هلـ لاـقو .ًاـفورـخ ينـثلاـث نـم برقـي اـم اهيـف منغللـ ةريـص
 هيلـا رظنفـ .ليحـرلـابـ كلـ حمسـا ًاعيمجـ اهلكـا نمـ اوغـرفتـ نأ دعبفـ كتيشـالحـو كلـ انُه تعضـُو
 تـنا لـه .دـبلآا ىـلا كدنـع ًاـنوجسـم ىقـبأـس يـنا اذـه ىنعـمو هـل لاـقو ًاـهودـشم نـهاكـلا
 جوحـا وهـ نممـ يريغلـ اهمعطـأو خيشـ ايـ ينكـرتـا لاقـ .ّدلجـا لكـ :لاقـ ؟لوقتـ ابمـ ًاّداجـ  كتـايحبـ
 لكـ يفـ مكعمـ ىذغتـاسـ ينـإ رظنـا هلـ لاقـو حابـَّذلـا ىلعـ ىدانـو ينسـلحا هبـ ِلابُي ملفـ .ينمـ اهلـ
 حاّبذلـا نـهاكلـا عاـطافـ .ًامئـاد 54ًاقئـلا ًاـماعـط ءيهـت نا كيلعـو يفـويـض نـم ةعـامـج عـم مويـ
 طبـاريـ ناكـ يذلـا رازلجـا شيجـ دئـاقـ ىلـا 55هتـامـاركـو ينسـُلحا فيضـربخـ انمـ مثـ.نهـاكلـا تكسـو
 .ًاضيـا وهـ هبـ كربتيلـ هبـ هعمجـي ملـ هنـلآ ينسـلحا ىلعـ بتعفـ .ةنيـدلمـا راوسـا جراخـ ميخيـو
 هبـ بحـرفـ هيلـا هعمـ هبحـصو هدعـوبـ ينسـلحا ّربـو .مايـلاا نمـ ًامـويـ هعمـ هروزيـ هنـابـ هدعـوفـ
 ةمـلاعـ هسـأر ّزهـف نخـديـ ناكـ اذا اميفـ هلـأسـ مثـ .هنـاويـص يفـ هبنـاجبـ هسلجـاو ًاريثكـ دئـاقلـا
 اهـب بجـعاـف .ةريبـك براكـلا نـم ةبـح اهـسأر يـف 56ةضضفـم ةبصـق اذـه هـلوانـف باجـيلاا
 يفـ سمهـو هلـامشـ ىلعـ سلجـي ناكـ يذلـا ينسـلحا هقيـدصـ ىلعـ 57لامـو هسفنلـ اهـاّنتمـو نهـاكلـا
 هنـم ًاريـخ كيطـعأـس يـنا هـل لاـقو هقـيدـص هتكـساـف )كلـم لاإو ةريـع اذـه لـه( ًلاـئاـق هـنذا
 ديـريـ هنـا ءىشـ لا :لاقفـ .نهـاكلـا ديـريـ اذامـ نعـ ينسـلحا لأسـو كلـذ ىلـا هبتنـا اشـابلـا / نكلـو
 :هلـ لاقـو ينسـلحا كحضفـ ناطلسـلا سأر ةايحبـو :لاقـو اذهـ عنتقيـ ملفـ جورلخـابـ نذأتسـي نا
 ايـ كلـ اهنـا :هلـ لاـقو نـهاكلـا ىلـا تفتلـاو اـشابلـا َّرـسف هتبجـعا دـق يديـس ايـ كتبصـق نا
.دلبـ هحنـم دقـ هنـأكـو ،اهلـ رـسف .يلـ وعـدافـ نـهاكـ

51 It is an attempt to say \allabtni to bother, in Palestinian Arabic.

52 Instead of قوتأو ,  an example of hypercorrection.

53 In the original text ذفونلا  .

54 Added between the lines.

55 Added between the lines.

56 Added between the lines.

57 In the original text امو .
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56 Added between the lines.
57 In the original text وما.
58 The diacritical point of the nūn is lacking in the original.
59 In the original text  طوحين.
60 In the original textوما. 
61 The last yā’ was added between the lines.
62 In the original text ان ان and the first word was added between the lines.
63 In the original text the first ’an and kān were added between the lines.
64 In the original text qāl ila which were cancelled by a stroke and above them sa’al was added.
65 In the original text the diacritical point on the first letter is lacking.
66 In the original text there are no diacritical points.
67 Added between the lines.
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 ينسـلحا هلـ لاقـو .هتلئـاعـ ينبـو هتيبـ يفـ هنـأكـ ءاشيـ امـ فيكـ ةيـرحـب هبـ فرصتيـ ةقيـدحـ ىلعـ
 :هلـ لاقـو هسـأر نهـاكلـا ّزهـف .كتيبـو يتيبـ ينبـ قرفـ لا ذا كتيبـ يفـ كسفنـ ربتعتـ نا كيلعـ
 ينتكـرتـ ولـو ؟ةنلجـا يفـ تنكـ ولـو يلهـا قارفـ قيطـا ينـا نظتـَوأ ينسـُح ايـ 51ينتجعـزا دقلـ
52 قوثـاو  كبـ كربتـا نا بحـا ينـا :هلـ لاقفـ .يلـ حيـراو كلـ رفـوأ ناكلـ يدلبـ يفـ  ،كتيـؤرلـ /
 ىلـا اهـدعبـ بهـذ ضضمـ ىلعـ مايـا ةثـلاثـ ةمـلاسـ ثكمـو .كببسـب ىنعفـرو هللـا ىنكـرابـ دقلـ
 هذـخافـ .ىلـها ىلـا عـجرا ىنعـدتـ لاا ةفـايضلـا مايـا ةثـلاثـ ةدمـ تهـتنا دقلـ :هلـ لاقـو ينـسلحا
 اهيفـ هارافـ ةقيـدلحـا ىلعـ فرشـت ىتلـا تاوكلـا 53ذفـاونلـا ىدحـا ىلـا هداتقـاو هديـ نمـ ينسـلحا
 دـق اهـنا فارـلخا هذـه ىلـا رظـنا هلـ لاـقو .ًاـفورـخ ينـثلاـث نـم برقـي اـم اهيـف منغللـ ةريـص
 هيلـا رظنفـ .ليحـرلـابـ كلـ حمسـا ًاعيمجـ اهلكـا نمـ اوغـرفتـ نأ دعبفـ كتيشـالحـو كلـ انُه تعضـُو
 تـنا لـه .دـبلآا ىـلا كدنـع ًاـنوجسـم ىقـبأـس يـنا اذـه ىنعـمو هـل لاـقو ًاـهودـشم نـهاكـلا
 جوحـا وهـ نممـ يريغلـ اهمعطـأو خيشـ ايـ ينكـرتـا لاقـ .ّدلجـا لكـ :لاقـ ؟لوقتـ ابمـ ًاّداجـ  كتـايحبـ
 لكـ يفـ مكعمـ ىذغتـاسـ ينـإ رظنـا هلـ لاقـو حابـَّذلـا ىلعـ ىدانـو ينسـلحا هبـ ِلابُي ملفـ .ينمـ اهلـ
 حاّبذلـا نـهاكلـا عاـطافـ .ًامئـاد 54ًاقئـلا ًاـماعـط ءيهـت نا كيلعـو يفـويـض نـم ةعـامـج عـم مويـ
 طبـاريـ ناكـ يذلـا رازلجـا شيجـ دئـاقـ ىلـا 55هتـامـاركـو ينسـُلحا فيضـربخـ انمـ مثـ.نهـاكلـا تكسـو
 .ًاضيـا وهـ هبـ كربتيلـ هبـ هعمجـي ملـ هنـلآ ينسـلحا ىلعـ بتعفـ .ةنيـدلمـا راوسـا جراخـ ميخيـو
 هبـ بحـرفـ هيلـا هعمـ هبحـصو هدعـوبـ ينسـلحا ّربـو .مايـلاا نمـ ًامـويـ هعمـ هروزيـ هنـابـ هدعـوفـ
 ةمـلاعـ هسـأر ّزهـف نخـديـ ناكـ اذا اميفـ هلـأسـ مثـ .هنـاويـص يفـ هبنـاجبـ هسلجـاو ًاريثكـ دئـاقلـا
 اهـب بجـعاـف .ةريبـك براكـلا نـم ةبـح اهـسأر يـف 56ةضضفـم ةبصـق اذـه هـلوانـف باجـيلاا
 يفـ سمهـو هلـامشـ ىلعـ سلجـي ناكـ يذلـا ينسـلحا هقيـدصـ ىلعـ 57لامـو هسفنلـ اهـاّنتمـو نهـاكلـا
 هنـم ًاريـخ كيطـعأـس يـنا هـل لاـقو هقـيدـص هتكـساـف )كلـم لاإو ةريـع اذـه لـه( ًلاـئاـق هـنذا
 ديـريـ هنـا ءىشـ لا :لاقفـ .نهـاكلـا ديـريـ اذامـ نعـ ينسـلحا لأسـو كلـذ ىلـا هبتنـا اشـابلـا / نكلـو
 :هلـ لاقـو ينسـلحا كحضفـ ناطلسـلا سأر ةايحبـو :لاقـو اذهـ عنتقيـ ملفـ جورلخـابـ نذأتسـي نا
 ايـ كلـ اهنـا :هلـ لاـقو نـهاكلـا ىلـا تفتلـاو اـشابلـا َّرـسف هتبجـعا دـق يديـس ايـ كتبصـق نا
.دلبـ هحنـم دقـ هنـأكـو ،اهلـ رـسف .يلـ وعـدافـ نـهاكـ

51 It is an attempt to say \allabtni to bother, in Palestinian Arabic.

52 Instead of قوتأو ,  an example of hypercorrection.

53 In the original text ذفونلا  .

54 Added between the lines.

55 Added between the lines.

56 Added between the lines.

57 In the original text امو .
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 هـحرـم هـقراـفو هدـلوو هلـها ىـلا قاتـشاو هـناوـلاو ماعطـلاو هانكـسو رصقـلا ةـملاـس مئـسو
 ينـا يقيـدصـ ايـ ىرأ :هلـ لاقـو هءاجـ مثـ .هيلعـ قفشـافـ كلـذ هيلعـ ينسـلحا ظحـلاو 58هطـاسبنـاو
 ىقبتـ كنـا ولـ ّدوأ هللـاو انـاو بغـرتـ اممـ لوطـا ةدمـ ىدنعـ كتـزجـحو ًاريثكـ كيلعـ تقيـاضـ دقـ
 ًادـج ًارـهاـظ كلـذ ادبـو تقيـاضتـ دـق كنكلـو كيـف دقتـعاو كـقارـف قيـطا لا ينـلآ ًادبـا يدنـع
 يـسفن ىلعـ هتعطقـ يذلـا يدعـوبـ ّربـا نا ديـرا ينـافـ كليحـر نمـ دبـ لاو ناكـ نا نلآاو كيلعـ
 نا عيطتسـا اممـ تنـاكـ امهمـ ةنئـاكـ كلـ اهيضقـا ةينمـا ىلعـ ىنمتتـ نا وهـو يبـر هيلعـ دهـشاو
 :اذكهـ ديـرا ينـا !ينسـح ايـ معنـ :ةمـلاسـ لاقفـ .يلعـ قفشتـ وا ينمـ ىحتسـت نا كايـاو هلعفـا
 يتلـا ةسملخـا يهـ امـ لاو دصقيـ اذامـ ينـسلحا مهفيـ ملفـ .ةسملخـا هعبـاـصابـ راـشاو هديـ عفـرو
 امـو هلـأسفـ ؟رخـآ ءيـش وا 59ينحـاوـط ةسمخـ وأ .ىرُق ةسمخـ يهـأ .اهـديـريـ وا اهيلـا ريـشي
 .ةئـم سمـلخا سيـك اهـنا :معـن :لاقـف .ىـل اهنيعـت نا وـجرا اـهدـيرـت ىتـلا ةسمـلخا هذـه يـه
 هيـلا 60لاـمو هيـف ءىلـم ينـسلحا كحضـف )ريـناـند ةسمـخ وا مويـلا سلـف ٠٠٠٥ نـع ةرابـع(
 بلطتـ نا ىشـخاو بسـحأ تنكـ ّيلعـ تقفشـا دقـ / كنـا وا نهـاكـ ايـ يبـ فختسـتَوا هلـ لاقـو
 مهل لاقو هعم نيذلا هتعامج ىلا تفتلا مث .ينكسم كنكلو هذيفنت عيطتسا لا ًائيش ينم
 62نا بسـحا ينـافـ ،هيلجـرا نلآا دعبـ اولبقتـ نا مكحصنـا انـافـ نهـاكلـا 61يديـ اولبقتـ متنكـ نا
 .ينلحـاصلـا هئـابـا نمـ هلـاثمـاو لجـرلـا اذهـ ةينـ نسحبـ كلـذ نافـ نلآا ىتحـ مكـاقبـا دقـ هللـا63 ناكـ
 ةلئـاعـ ًادرفـ مكـ هلـ لاقـو ًاضيـا ًارضـاحـ ناكـ يذلـا ىريلمـا بتـاكـ ىرمـاسلـا ليعـامسـا 64لأسـ مثـ
نهاكللو ةئام سملخا سيك اهنم دحاو لكل ىطعي نا هرمأف .رشع ىدحا لاقف نهاكلا
 هدقفتيـ أبـ هاصـوا امكـ . دحـاو  66ًاسيكـ هعمـ اورضحـ نيـذلـا هتعـامجـ نمـ لكلـو سايكـا 65ةسمخـ
 دلبـلـا جراــخ ىـلـا ُهعّيــشو هـعـدو مـثـ .هـبـاســح ىلـعـ هيطعيـفـ هيـلـا جاتحـيـ 67اـمـ ىرـيـو ًامـئـاد
.ها .هروصق ىلع رذتعاو سلبان ىلا هتقفارلم فاك ٍسرحب هبحصاو

58 The diacritical point of the n¥n is lacking in the original. 

59 In the original text  ينحوط , as in Palestinian Arabic.

60 In the original text .امو

61 The last yå< was added between the lines.

62 In the original text نا نا  and the first word was added between the lines.

63 In the original text the first <an and kån were added between the lines. 

64 In the original text qål ila which were cancelled by a stroke and above them sa<al was added. 

65 In the original text the diacritical point on the first letter is lacking.

66 In the original text there are no diacritical points. 

67 Added between the lines.
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TRANSLATION
The Story of Salāma the Priest and Ḥusain ‘Abd al-Hādī

This is another episode which bears witness to the Priest Salāma’s repeated 
miracles and connections. We hand it down faithfully as we heard it without 
addition or omission.70 It is known that Salāma the Priest was a neighbour and a 
close friend of the commander Ḥusain ‘Abd al-Hādī. Only a wall separated their 
two houses, which would become one house if a door were to be built in that wall. 
Al-Ḥusain intended to do just that. When the bonds of friendship consolidated 
between them and their mutual visits increased, Al-Ḥusain decided to build a 
door. When he consulted his friend Salāma about this matter, Salāma answered 
him with his known simplicity and good intentions, and said: “Oh Ḥusain, do 
you need to ask or consult? There is no difference between me and you at all. Do 
what seems good for you.” But al-Ḥusain wanted the approval of the priest’s son, 
‘Imrān, because he feared that ‘Imrān might not agree or might have a conflict 
with his father because of that. Therefore, he invited the son in order to hear 
his opinion. The son, who was at that time young and clever, came. Al-Ḥusain 
presented the matter to him and said: “We both, your father and I, have become 
old and we can hardly bear to be separated. We agreed to open a door between 
us to shorten the distance of going around the whole house, for this troubles 
both of us particularly during the night visits. What is your opinion, my son?”

The smart boy gave him a wise and reasonable answer that struck him speechless 
and pleased him. He said: “My lord, I agree to everything you two decide and I 
have no objection. Yet, would the two lords, who love each other so much and do 
not wish to be separated, give me a guarantee that they will live forever. Would 
not this be better?” Al-Ḥusain realised what the young son (priest, because the 
elder son becomes High Priest after the death of his father) was driving at, and he 

68 In the original text the last character is lacking.
69 In the original text the second alif is lacking.
70 This means with regard to content not to language. 
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 At the bottom of the last page no. 196 the following note is given. 
 ةعــساو ٍضاراو ىرـقـ ةدـعـ مهنــم دــحاوـلـا كلــيم 68عاطـقـلاا نــمز يـفـ ماكــلحاو ءامـعـزـلـا ناـكـ
 نا نودبـ اهـءاشيـ ىتلـا ةصلحـا وهـ مهيطعيـو ضرلآا هذهـ ةمـدلخـ مهـرخـسيو اهلهـا مدختسـيو
 تنـاكـ ىتلـا 69ينحـاوطلـا نمـ اددعـ مهنمـ دحـاولـا كلـيم اونـاكـ امكـ .ضارتعـلاا قحـ مهلـ نوكيـ
 .ءالما ىلع رادت

Translation

The Story of Salåma the Priest and Óusain >Abd al-Håd•

This is another episode which bears witness to the Priest Salåma’s repeated miracles and 

connections. We hand it down faithfully as we heard it without addition or omission.70 It is 

known that Salåma the Priest was a neighbour and a close friend of the commander Óusain 

>Abd al-Håd•. Only a wall separated their two houses, which would become one house if a 

door were to be built in that wall. Al-Óusain intended to do just that. When the bonds of 

friendship consolidated between them and their mutual visits increased, Al-Óusain decided to 

build a door. When he consulted his friend Salåma about this matter, Salåma answered him 

with his known simplicity and good intentions, and said: “Oh Óusain, do you need to ask or 

consult? There is no difference between me and you at all. Do what seems good for you”. But 

al-Óusain wanted the approval of the priest’s son, >Imrån, because he feared that >Imrån might 

not agree or might have a conflict with his father because of that. Therefore, he invited the 

son in order to hear his opinion. The son, who was at that time young and clever, came. Al-

Óusain presented the matter to him and said: “We both, your father and I, have become old 

and we can hardly bear to be separated. We agreed to open a door between us to shorten the 

distance of going around the whole house, for this troubles both of us particularly during the 

night visits. What is your opinion, my son?”

The smart boy gave him a wise and reasonable answer that struck him speechless and 

pleased him. He said: “My lord, I agree to everything you two decide and I have no 

objection. Yet, would the two lords, who love each other so much and do not wish to be 

separated, give me a guarantee that they will live forever. Would not this be better?” Al-

Óusain realised what the young son (priest, because the elder son becomes High Priest after 

the death of his father) was driving at, and he was delighted by his matter-of-factness and his 

remark. Al-Óusain immediately ordered the masons to stop the work of building the door. He 

turned to his friend, the priest, and said to him: “The boy >Imrån is right and he is smarter and 

has more foresight than both of us. Who, after our death, will ensure that our friendship will 

be transferred to our children? It is likely that such a door could be a source of evil and unrest 

in the future. I have abandoned entirely the (idea) of opening a door and upon my life >Imrån 

is right”.

68 In the original text the last character is lacking. 

69 In the original text the second alif is lacking. 

70 This means with regard to content not to language. 

At the bottom of the last page no. 196 the following note is given.
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was delighted by his matter-of-factness and his remark. Al-Ḥusain immediately 
ordered the masons to stop the work of building the door. He turned to his 
friend, the priest, and said to him: “The boy ‘Imrān is right and he is smarter and 
has more foresight than both of us. Who, after our death, will ensure that our 
friendship will be transferred to our children? It is likely that such a door could 
be a source of evil and unrest in the future. I have abandoned entirely the (idea) 
of opening a door and upon my life ‘Imrān is right.”

After a while al-Ḥusain was appointed secretary and counsellor to the governor 
of Gaza in the time of al-Ǧazzār (Aḥmad Bāshā, c.1725–1804) and the whole 
country was under his rule and the district of Samaria belonged to Gaza. So he 
travelled to Gaza and assumed his work in his important job, which was envied 
by many people. Yet he himself was not satisfied with the job because of the 
unjustness of his overlord which his noble spirit rejected, and because he was 
accustomed to giving orders and not receiving them. 

One day al-Ḥusain came to Nablus and on such occasions he stayed as a guest 
with the Zayd al-Kīlānī family, according to the customs of the people of the 
country at that time. The people, and among them his friend, the priest, Salāma, 
thronged to greet him. Salāma entered the divan (reception hall, salon) which 
was full of sheiks and notables. Al-Ḥusain received the priest with honours, 
he stood up, embraced him, took him by the hand and seated him beside him 
in the foremost part of the room. The sheiks were annoyed by this and were 
also obliged to stand up, pretending that they were paying their respects to al-
Ḥusain. Al-Ḥusain noticed (felt) their resentment and wished to concentrate 
on annoying them further. He turned to Salāma and asked him: “Do you like 
(love) me, O priest?” Salāma replied by saying: “Very much.” Al-Ḥusain asked, 
“To what extent?” The priest answered: “To such an extent that I wish you to be 
a Samaritan.” The present people, most of whom were fanatical sheiks, raised 
a hue and cry and shouted towards the priest and said: “Keep quiet, O cursed 
infidel. Do you really wish for our Sir (Efendi) to be an infidel like you? Did 
harshness and courage lead you to such an extent?” Some of those who were 
present swore that, out of the veneration for al-Ḥusain, they would have known 
how to punish the priest and teach him the rules of behaviour (conversation, 
talk) in such gatherings in which infidels like the priest are not allowed to appear 
(attend). The poor priest trembled since he did not know that he had committed 
a sin. Al-Ḥusain became angry but he suppressed his anger. He first turned to 
the priest, conciliated him and whispered, reassuring him that nobody would do 
him any harm, and the priest regained his composure. 

Then al-Ḥusain turned his face to the group of people and said: “O men 
calm down and proceed without a hurry! By God’s name I do not know why 
you became agitated or what the humble priest said or did so that you would be 
prejudiced against him, insult him and vilify him. It seems that only for my sake 
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you did not murder him. At the same time while you claim that you respect me, 
what could you do to him that you have not done? Now then, in God’s name 
the priest did not wish for me other than what I would wish for him. Does a 
believer have anything more desirable and dearer than his religion to wish for 
those dearest to him? You committed a serious injustice against this good-hearted 
and pure-spirited man. He was very sincere in what he said and wished and I am 
very pleased and thankful to him.” 

Then al-Ḥusain looked at Salāma and said: “What is your opinion my friend, 
will you examine my horoscope?” Salāma answered, “With the greatest pleasure, 
my brother. Yet, this matter requires an overnight stay, I also need a bath,71 but, my 
lord (Efendi) my pocket is empty and I have no money for the bath.” Al-Ḥusain 
grabbed a handful of money and put it in the pocket of the priest and said: “Here 
is the money for the bath, so you may embark on your mission. You may go 
now on condition that we meet again tomorrow at this time and in this place.” 
The priest said, “As you order.” The priest left the hall while all the sheiks were 
staring at him with sparks of evil in their eyes wishing that they could tear him 
apart piece by piece. The priest went straight to the public bath,72 took a bath 
and returned home with pockets full of money (Dirhems). He then turned his 
pot red73 by making food he purchased with the money given him by al-Ḥusain. 
After eating, drinking, praying, and relieving himself, he isolated himself, went 
to bed and fell asleep while thinking about al-Ḥusain. In the morning the priest 
brought what he saw in his dream to al-Ḥusain. He arrived at the fixed time, 
while al-Ḥusain was sitting on a divan (traditional Arabic sofa) with the many 
notables and sheiks who had come to bid him farewell before his return to Gaza. 
Salāma stepped onto the divan (palour) with confidence, for he was quick witted 
and had an eloquent tongue. Immediately upon his arrival al-Ḥusain welcomed 
him with respect and asked what he had done with regard to his request of the 
previous day, adding: “Let us see what you have, O faithful friend. Pour out what 
is in your bag, do not hide anything of what you see as my fate. I trust you and 

71 Such a bath, or being clean with regard to body and clothes, as well as being in isolation 
(al-ḫalwa, ḫalwat al-ḥammām = bathhouse) after a fast of three days are mentioned in 
Firkovich MS Sam VII 26, p. 4a. 
72 The city of Nablus had several baths in its history such as al-qāḍī, al-shifā’, al-tamīmī, 
al-khalīlī and one for the Samaritans ḥmmām al-sumara. 
73 It is not clear to me what function the dyeing of pots has in the process of telling people’s 
fortunes. This old profession established in the Samaritan community, and particularly the 
priesthood, requires a separate study. Many luxurious buildings in Kiryat Luza in Nablus are 
the fruits of this profession. Some reflection of this practice is found in Palestinian Arabic 
literature, see Saḥar Khalīfa, Muḏakkarāt imra’a ġair wāqi‘iyya. Beirut 2nd ed. 1992: 136. 
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believe everything you say.” The priest responded, “Yes Ḥusain. I went to sleep 
after I had washed my body, prayed and recited the greatest name (Shēma, the 
name of God).74 I imagined you in front of me and asked God to show me what 
he plans for you and then I fell asleep. I saw myself in a gorgeous and spacious 
garden with a large orchard in which each fruit came in two colours. In this 
orchard I saw a large yard with a lofty palace reached by a long staircase at the 
top of which there was a large gate. I saw you standing at its door holding a staff 
and pointing to a fat man wearing long trousers and standing at the bottom of 
the stairs in front of the yard, where there were many people of different types 
and appearances. You were giving him orders which he transmitted to specific 
persons who were moving quickly hither and thither, in and out in continuous 
movement. I do not understand what they were doing. I did not try to talk to 
you or go up to you. Then I woke up. This is all that I saw of your fate in my 
dream, O Ḥusain.” 

Al-Ḥusain and all those who were present were astonished and stared at each 
other. Then, bewildered, al-Ḥusain turned to the priest and asked him: “O priest, 
have you been to Gaza and have you visited the government building?” The priest 
replied “No my lord (Efendi). I have never left Nablus, except to go to al-Ṭūr75 
(Mount Gerizim) or to the graves of the prophets in the village of ‘Awerta.” 
“Listen, O priest”, said al-Ḥusain, “if your vision comes true it means that I 
shall be the governor of Gaza in place of the present governor. I shall become 
his overlord who will give him orders rather than receive commands from him. 
Should this be the case, you make your wish and I will realise it even it were for 
a half of what I own, and God is my witness.” 

Al-Ḥusain bid the priest farewell and left immediately for Gaza. It was not 
long before al-Ǧazzār issued a decree appointing al-Ḥusain governor of the whole 
Gaza strip and areas of Samaria also belonged to it. The previous governor’s rank 
was reduced to secretary (that of a clerk), replacing al-Ḥusain. The priest’s entire 
prophecy came true. 

When al-Ḥusain had settled in his new position and put all his affairs in order 
as the administrator in charge, he contacted the registrar in Nablus, the Samaritan 
Ismā‘īl al-Surāwī, and ordered him to go to his friend Salāma the priest, convey 
his greetings and tell him the good news that the dream had come true. He should 

74 See the article Shēma in the Samaritan Arabic literature by the present writer in A. B. The 
Samaritan News, 808–810, 15.3.2002: 85–112.
75 Still the common name for Mount Gerizim used by the Samaritans and Arabs of Nablus.
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ask him to come to Gaza and visit him in order to fulfil his promise, since the 
new governor was unable to come to Nablus because of his duties and so the 
registrar should bring the priest with him to Gaza. Ismā‘īl al-Surāwī obeyed the 
command of his lord and master and went to the house of the priest Salāma and 
conveyed the al-Ḥusain’s message. The priest was asked to get ready to travel 
together with anyone he liked from his family. The registrar also took it upon 
himself to satisfy all the needs of the family during the absence of the priest. The 
priest Salāma laughed, nodded,76 and said “It seems that our friend al-Ḥusain has 
become crazy. O my son, I am not crazy like him to make such a trip. Write to 
him that I am not travelling, I will never leave my city and peace be upon him.” 
The registrar was confused for his attempt to convince the priest was in vain. 
When he gave up all hope it came to him to seek help from ‘Imrān, the son of the 
priest. He went to ‘Imrān and showed him the message from al-Ḥusain. ‘Imrān 
said to the registrar: “Write to al-Ḥusain that you are coming accompanied by his 
friend, my father, and now go get ready.” ‘Imrān went immediately to his father 
and persuaded him that such an opportunity ought not to be missed. Salāma 
accepted the opinion of his son and agreed to travel provided that he would not 
be kept by al-Ḥusain for a long period. The next day the priest Salāma started on 
his trip, accompanied by a cook, a butcher, two notables from his community and 
the registrar, Ismā‘īl al-Sāmirī, who supplied the family of the priest with all that 
was needed during the absence of the priest, Salāma. This caravan was secured by 
a group of soldiers. When the priest’s caravan arrived in Gaza it was welcomed 
by al-Ḥusain, who placed his distinguished guest and his company in a special 
wing of the palace, which overlooked a garden and was freely at his disposal as 
if he were at home and among his family. Al-Ḥusain added, ‘‘You must consider 
yourself at home since there is no difference between my house and your house.” 
The priest shook his head and said to him: “O Ḥusain, you have inconvenienced 
me. Do you think that I can endure separation from my family even if I were in 
paradise? Had you let me stay in my place it would have been more economical 
for you and more comfortable for me.” Al-Ḥusain said, “I wish to be blessed 
by your presence and I long to see you. God has blessed me and raised my rank 
because of you.” Salāma stayed uncomfortably for three days and then went to 
al-Ḥusain and said: “The three days of hospitality have ended. Would you let me 
return to my family?” Al-Ḥusain put his hand in the hand of the priest and led 
him to one of the windows which overlooked the garden. He showed the priest 
a barn with approximately thirty lambs, and said: “Look at those lambs that were 

76 This time right and left as a sign of objection.
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placed there for you and your company. When you finish eating all of them I 
shall permit you to leave.” The priest looked at him in a surprised way and said: 
“This means that I shall remain imprisoned with you for ever. Are you serious 
in what you say?” “I certainly am.” The priest said, “O sheikh, let me go and give 
the meat of these lambs to others who have greater need.” Al-Ḥusain did not 
take that into consideration and called the butcher and said to him: “Look I am 
going to have lunch with you every day, together with some of my guests. You 
should always (he meant the cook) prepare the appropriate dishes.” The butcher 
obeyed and the priest kept quiet. 

Then the news of the guest of Al-Ḥusain and his generosities spread and 
reached the commander of al-Ǧazzār’s army, who was camping outside the walls 
of the city of Gaza.77 The commander rebuked al-Ḥusain in a friendly way for not 
introducing him to the priest so that he could be blessed by him too. Al-Ḥusain 
promised to pay him a visit one day together with the priest. The governor fulfilled 
his promise and the commander welcomed his guests and had the priest sit next 
to him in the pavilion. “Do you smoke?”, the commander asked the priest, who 
nodded78 (in the affirmative). The commander handed him a silver pipe with a 
big piece of amber on its head. The priest admired the pipe and wished to own 
it. He leaned down to his friend al-Ḥusain who sat on his left and whispered into 
his ear, “Is the pipe a loan or is it my own?” His friend asked him to be quiet and 
promised to give him a better one. The Pasha (commander) noticed and asked 
al-Ḥusain what the priest wanted. “Nothing. He wanted to ask permission to 
go out”, he replied. The Pasha was not convinced and said, “Tell me, by the life 
of the head of the Sultan what is the matter?” Al-Ḥusain laughed and said, “He 
admired your pipe, my lord.” The Pasha was pleased and turned to the priest 
and said, “It is yours. O priest, pray for me.” The priest was as pleased as if the 
commander had granted him a city. 

Salāma became bored with staying in the palace with its food and all its varieties. 
He longed to be with his family and children. He lost his joy and gaiety. Al-Ḥusain 
noticed this and felt pity for him. He came to the priest and said, “I have caused 
you much inconvenience and kept you here longer than you wanted. By God’s 
name I would like you to stay with me forever because I cannot endure your 
departure and I trust you. Yet, it is very clear that you are not at ease and have 
no comfort here. However, if your departure is inevitable I would like to fulfil 
my promise to you and God is my witness. You may wish for whatever you like 

77 There must be an error here because Gaza had no walls and therefore the other version 
of the story with reference to Acre rather than Gaza is more reasonable.
78 This time the movement is up and down.
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and I shall realise it as far as I can.” “Do not be shy and don’t feel pity for me.” 
Salāma said, “Yes, O Ḥusain, I want it so.” And he raised his hand and pointed 
with his five fingers. Al-Ḥusain did not understand what the priest meant or 
what the five fingers signified. Were they five villages, five mills or something 
else? The governor asked the priest “Please tell me what you mean by these five 
fingers?” The priest said, “A sack of five hundred” (that is to say 5000 fils of 
these days or five dinars). Al-Ḥusain laughed in a loud voice. He leaned toward 
him and said, “Do you despise me, O priest, or do you feel pity for me? I was 
afraid and thought that you would ask for something that I cannot give, but you 
are humble.” Then al-Ḥusain turned towards the priest’s companions and said, 
“If you are accustomed to kiss the hands of the priest, from now on I advise you 
to kiss his feet. I believe that God has saved you, thanks to the goodwill of this 
man and those like him among his venerable forefathers.” Al-Ḥusain then asked 
Ismā‘īl al-Sāmirī, the registrar, who was also present, “How many are in the 
Salāma family?” “There are eleven”, said the registrar. Al-Ḥusain ordered him to 
give each member of the family a sack of five hundred and to the priest five sacks 
and to every one of the Samaritans who accompanied him one sack. Moreover, 
the registrar was asked to visit the priest periodically and supply him with what 
he needed at the expense of the governor. Finally the governor said farewell to 
the priest outside Gaza and sent sufficient guards with him to accompany him all 
the way to Nablus, and apologised for his own shortcomings. The end.

During the period of feudalism, leaders and governors used to own several 
villages and vast pieces of land each. The inhabitants of such villages cultivated 
the land as serfs, for a share of the crop decided by the leaders according to 
tradition, and the serfs had no right of opposition. In addition each of the leaders 
and governors used to own a number of mills run by water power.


