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NOTE ON TRANSLITERATION AND ABBREVIATIONS

1. TRANSCRIPTION AND TRANSLITERATION

For the transcription/transliteration of Yiddish I have applied a system, used by
many Yiddish scholars (e.g. Herzog, U. Weinreich). However, deviating from this
system, the diphthongs are indicated by oi, ei, ai, not oj, e, aj, because this is of
significance in the North-Eastern Yiddish pronunciation.

Names of political movements/associations and well-known Jewish figures
follow the common spelling used in English publications. Finnish Jewish names
appear in their usual form. The names of towns and Stetls of the Russian Empire
follow the Russian form of the name, except for capitals such as Warsaw,
Moscow and Kaunas. In the transliteration of Russian I have applied a system
where: x —zh,3 -2z, c—s, 1 —ts, 4 — ch, 1 — sh, Russian u - i, b1 - y, ¥ — 1.

2. PRONUNCIATION OF FINLAND SWEDISH

The study contains many Swedish names and words. The standard Finland
Swedish pronunciation in cases where the pronunciation differs clearly from the
spelling are given in brackets, e.g. journal [suma:l]. The pronunciation is in most
cases adopted from Svenk uttalsordlista ‘[Finnish] Swedish Pronunciation
Dictionary’. A general rule of pronunciation is that stressed vowels are rendered
as long, or alternatively the following consonant geminates. The vowel o is often
pronounced [u], u as central rounded [], and 4 as [o]. The consonant cluster sj is
pronounced as the hushing sibilant [§], # as the affricate [¢] and ng as the post-
palatal [n].

4. ABBREVIATIONS

The abbreviations of Yiddish dialects are partly an adaptation from the system
applied, for instance, in the Language and Culture Atlas of Ashkenazi Jewry.

Varieties of Yiddish:

BaY Baltic Yiddish
BeY Belorussian Yiddish



XVill

CoY
CY
EsY
HeY
NCY
NEY
PNEY
PY
SEY
SLY
StY
SuY
ZaY
Other:

BG
FS
HA
HS
MH
MHG
NHG

Courland Yiddish

Central Yiddish

Estonian Yiddish

Helsinki Yiddish

North-Central Yiddish
North-Eastermn Yiddish
Proto-North-Eastern Yiddish
Proto-Yiddish

South-Eastern Yiddish
stam-litviser jidis ‘Yiddish of Lithuania proper’
Standard Yiddish

Suvalki Yiddish

Zameter jidi§ ~ ‘Samogitian Yiddish’

Baltic German

Finland Swedish

Hebrew-Aramaic

Helsinki Swedish

Modern Hebrew

Middle High German

New High German (Modern Standard German)
Russian

Slavic

example word from Latinized (Yiddish) sources
example word from sources written in Hebrew characters



INTRODUCTION

1. PROLOGUE

1.1. Some Characteristics of the Helsinki Jewish Community

Men iz zix cunoifgeloifn aher fun alte jidise centren in amolikn txum-hamoisev un zix
bazect in a gegent, vos hot maxmes gevise sibes kein jidise tradicie nit derlozt oifkumen
Blonken deriber baltise jidn arum vi neSomes artilain, nakete un bloize, on a Sum
organi$n baheft mit undzer nacionaler kultur, un hobn alein nit ongelebt kein
lebnssteiger, zix nox biz ict nit bafrait fun zeir kolonialn xarakter.

Jews gathered here from the old Jewish centres of the Pale of Settlement and settled in a
region which has not for certain reasons allowed any Jewish tradition to arise. Therefore
the Baltic Jews are like wandering souls, naked and bare, without any organic connection
to our national culture, and have not developed any life-style, nor have they until now
freed themselves from their colonial character. |
Wilhelm Latski-Bertoldi, 1929

The depiction of the Baltic Jews by the eminent Latvian Jewish socialist Wilhelm
Latski-Bertoldi (1881-1939) in many ways characterises Jewish settlement in
Finland. Due to the Jewish statutes in the Swedish constitution, no Jews were
allowed to settle in Finland during Swedish rule (Jacobsson 1951: 87). In the
autonomous Russian Grand Duchy of Finland (1809-1917) these statutes were in
force, together with other Swedish laws. Finland considered the Swedish
constitution as its privilege and regarded tampering with the laws as an offence
against its rights. However, after Czar Nicholas I issued a statute concerning Jewish
conscription in 1827, Finland received its first Jews; the 1858 statute guaranteed all
former soldiers, including Jews, the right to settle in Finland (Harviainen 1987:
155). Jewish soldiers, some of whom were Cantonists,2 were tolerated only
because they were Russian citizens and thus under the protection of Russian
officials. ITn 1889 the Finnish Senate sent a letter to the governors guaranteeing
named Jews and their families permission to reside in Finland for the time being;
they wg:re granted a residence permit for six months at a time (Torvinen 1989:
60-61).

The quotation is from Wilhelm Latski-Bertoldi’s preface to Mark Razumni’s collection of
short stories Hintergeslex ‘Back Allies’, 1929, Riga.

Soldiers that had been recruited under age and trained in Cantonist schools (see Chapter 1 §2.).

If the person was guilty of a crime or fornication he was to be sent back to Russia (Harviainen
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Yiddish in Helsinki
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Image 1. Circum-Baltic countries between the World Wars, (Map drawn by Salla Jokela, University
of Helsinki )

The constant threat of deportation back to Russia cast a shadow over the lives of

many Jews. The whole of Jewish existence in nineteenth-century Finland was

characterized by temporality: officially, no Jewish congregation existed; prayer

houses and temporary synagogues were situated in various places at different

. 4 . I .
times. ' Jewish settlement could not properly take root in Finland and create its own

1987: 157) Children could reside in Finland as long as they lived with their parents Aftel
getting married or joining the army they lost their right to reside in Finland New Jews were
not allowed to settle in Finland. This system officially ceased only in 1917 but in practice

already at the beginning of the twentieth century.

The first prayer-house was situated on Malmi Street 22 (in so-called Markoffsky’s yard), aftet
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culture; there were, as far as known, no Jewish cultural associations or journals in
the nineteenth century. The community was also very poor due to the statutes which
restricted the source of livelihood only to selling old clothes and small commodities
(Jacobsson 1951: 101). Due to financial difficulties, the community failed to
maintain a permanent Jewish school and therefore children had to attend local
Christian schools, which helped to further early linguistic and cultural assimilation.

Though Russian citizens, the Jews in Finland, especially those born in Finland,
identified strongly with Finland and had, one might say, a Finnish-Jewish identity.
For instance, in 1893 approximately 70 per cent of Helsinki Jews were born in
Finland (Jacobson 1951: 259). The first Jewish journal in Finland, established in
1908, was called no less than Suomen Juutalainen ‘The Finnish Jew’ (sec Image
2).5 Ben-Zion Trok, a Hebrew teacher from Himeenlinna, wrote in an article
entitled A4 briv fun Finland ‘A letter from Finland’ in Der fraint ‘The Friend” (St.
Petersburg, 1906) that Finnish Jews considered themselves “half Europeans” and
had strayed away from Jewish nationalism. According to Trok, very little Yiddish
was spoken at that point and especially among girls knowledge of Judaism was
alarmingly slight. He found that the parents were indifferent to the Jewish
education of their children; the community was, however, strictly orthodox.
Possibly the Cantonists and Nicholas’ Soldiers who had not converted to
Christianity during their military service did not want to make any external
concessions when it came to their religious observance, though in practice they
could not always live up to the standards of strict orthodoxy. They were also
influenced by the modern world-view that they had adopted during their schooling
and military service. Also, the generations that grew up in Finland are said to have
obtained a good all-round education (Jacobsson 1951: 255). In the late nineteenth
century and early twentieth century the Finnish Senate debated the granting of civil
rights to Finnish Jews. Eventually, they were given only when Finland became
independent in 1917. After their emancipation the economic and social status of the
Finnish Jews rapidly improved. The number of Jewish-owned shops increased and
concentrated especially on the retail of ready-made clothes (Jacobsson 1951:
327-328; Torvinen 1998: 112). Many businesses flourished, families prospered —
one may even speak of upstarts and nouveau riche. In 1934 an article in the journal
Hazohar ‘Zenith’ gives a vivid description of the way of life of the Helsinki Jews:

that on the fortress island of Sveaborg, then on Simo Street 10 and Vladimir Street 32
(Makkabi December 1943: 8). The first “actual synagogue” was situated in Langen’s Villa in
Siltasaari 1870, then again in 1903 on Malmi Street 22, and finally in 1906 in the purpose-built
synagogue on Malmi Street 26 (ibid.). According to other sources (e.g. Weinstein 1956), the
first prayer-house was on Sveaborg,.

This bilingual (Swedish-Finnish) journal came out in Viipuri in 1908 (only three numbers).
The chief editor was Santeri Jacobsson. The journal concentrated mainly on the struggle for
civil rights.
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Image 2. The first Finnish-Jewish journal Suomen Juutalainen — Den Finske
Juden ‘The Finnish Jew’, published in Viipuri in 1908. The journal was in Finnish
and Swedish, as the title indicates. The editor-in-chief of the journal was
Viipuri-born Santeri Jacobson, who strove hard for the emancipation of the
Finnish Jews by lecturing and publishing articles concemning the awkward
situation faced by the Jews in Finland. lsrael Schur from Helsinki also wrote
articles for this journal. Swomen Juutalainen appeared for only three months It is
interesting and noteworthy that Finnish Jews did not, as far as is known, publish
any journals in Russian, a language with which many were familiar (Fennica,
Helsinki University Library.)
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Es is gewen azait, erst nor mit einige jorn zurik, wen kimat jeder finnischer id hot gehat
sain goldenem kalb, grois oder klein, arum welchen er hot getanzi, in welcher er hot
zicher starker gegloibt wi in dem ewigen Elohim. Er is gewen wi farkischeft un farblendt

fun It hot fun esc oif rechts un links un
fun hot gele in ten, nor far sich, far
eigenem guf.

There was a period, only a few years ago, when almost every Finnish Jew had his own
golden calf, big or small, around which he danced, in which he believed more firmly than
in God Almighty. He was bewitched and dazzled by the glitter of gold and threw his
money in all directions, even from hotel balconies. People lived as they did in
Pompadour’s time, only for themselves, for their own bodies. 6
Hazohar no. 2. 1934

Herman Morath, a Yiddish writer who lived in Latvia, in his travelogue Idn in di
baltise meluxes ‘Jews in the Baltic States’ (1928) gives an interesting insight into
the life of the Helsinki Jewish community of the late 1920s.” Morath depicts the
Helsinki Jewish community as highly urban, modem and wealthy, at least in
comparison with the Jewish communities in Lithuania, such as Memel (Klaipeda)
and Shavl (Siauliai). His picture reminds one of depictions of a goldene medine
‘Golden Country’ with wealth, tall modern buildings, stylish dressing etc. From the
religious point of view, the men were divided into “pious” and “half pious”, as
Morath puts it. Ever-increasing assimilation, mixed marriages and general
secularization were already being seen in the community (inf. #2). This state of
affairs caused Rabbi Simon Federbusch8 to pass a takone, a rabbinical statute, in
1937, which confined the rights of those married to non-Jews to attend synagogue
services (ibid.). This statute was, however, later invalidated. According to Morath,

The quotation here follows in the original Latinized form. Jewish clothes dealers fell into
disfavour with the nationally-minded, especially the right-wing press from the mid-1920s to
1930s (Torvinen 1989: 112).

Morath issued at least several short publications, for instance short stories and plays. Some of
these have been collected in a book entitled Naiste $rifin ‘The Latest Works’, Drukatava
Globus, Riga. The section of Morath’s book that describes Helsinki can be found in Finnish
translation by Tapani Harviainen in Hakehila no. 1, 1995: 30-35 and no. 2, 1995: 19-26. Other
travelogues about Finland in Yiddish are Semarja Gorelik’s Ein vox in Finland ‘A Week in
Finland’ (Dos judise folk no. 27 1906; translation into Finnish by Tapani Harviainen in
Taikamatto, Suomen Itimainen Seura, Helsinki 1982) and Helene Chatskel’s Finland (Farlag
“Naie jidiSe folksul”, Vilna 1931).

Simon Federbusch (1892-1969) was the rabbi of Helsinki 1931-1940, and was also the chief
rabbi of Finland from 1933 to 1939 (Torvinen 1989: 224). Federbush originated from Narol in
Galicia (EJ vol. 6: 1202). He had been a member of the Polish seim 1922-1928 and was the
chairman of the Zionist Mizrachi organization (1924-1930) (ibid.). In Finland he published a
book that endeavoured to prove the falsity of the Protocols of the Elders of Zion. The book,
written in Swedish, was entitled Sions vises hemliga protokoll i sanningens ljus ‘The Protocols
of the Elders of Zion in the Light of Truth’ and was published in 1934. Federbusch had
previously issued some literary publications in Poland (ibid.).
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the Helsinki Jews spoke mostly Swedish, some Yiddish and Hebrew;9 the young
had difficulties in finding Jewish spouses from abroad, because they did not speak
Yiddish.

The Turku Jewish community, in comparison with Helsinki, Morath found to
be much more traditional and reluctant to adopt changes; the children were taught
Torah in Yiddish using old methods.'® It is a typical conception that between the
World Wars Turku was a traditional Yiddish-speaking community as compared to
the secularized and Swedish-speaking Helsinki community (HaKehila no. 5-6
2001: 48-49).11 The Helsinki Jews, helsingforser idn, living in a “metropolis”,
considered the Turku Jews kleinstetldik, provincial and backward, and called them
slightly pej obuske idn “Turku Jews’.'” There was even a common joke
among the Jews that Turku Jewesses were hideous — mieskaitn."> The
Polish Zionist Leo Motzkin also noticed, when visiting Finland around 1930, the
differences between the Helsinki, Turku and Viipuri communities. He used a
metaphor that the Finnish Jewish community is like a human body; the head is in
Viipuri, the stomach in Turku' and the feet in Helsinki (Hartikainen 1998: 69). By
this he meant that the intelligentsia lived in Viipuri. According to Hartikainen
(ibid.), there is some truth in this; most university-educated Jews were from
Viipuri. Viipuri Jews considered their community special in many ways, for
instance they were proud of their community house Ahdus ‘Unity” with its Yiddish

9
Possibly a few people could communicate in Hebrew. One of the informants (#3, born 1909)

said that in her youth she was able to read and speak Hebrew fluently. Judging from the few
sentences that she uttered in Hebrew the pronunciation was of the Ashkenazic type.

Turku is described in many contexts as a pious community known for its own obuske nign
“Turku melody’, i.e. special tunes for the high holiday prayers (HaKehila no. 5-6 2001: 48).

During Russian rule Jews were allowed to settle only in certain towns, i.e. Helsinki, Turku,
Viipuri, Himeenlinna, Tampere, Vaasa, Hamina, Sortavala, Suistamo, Impilahti and Kuopio
(Harviainen 1987: 157).

All these names are derived from the Swedish names for the towns. i.e. Helsingfors for
Helsinki, Abo for Turku and Viborg for Viipuri. The regular formations of these names would
be obuer and viborger Jews. Helsinki Jews also called Turku Jews zoiere ugerkes ‘sourpusses’
(lit. ‘sour/pickled cucumbers”) or just ugerkes.

Abraham Stiller, who met the American actor Herman Yablokoff in Helsinki in Jate 1950s,
related that: “Der jidiser jisev in Turku iz geven bavust mit di jidise froien vos zainen [...]
mieskaitn. [...] Ven fun Lite, Letland un Estonie un Poiln hobn zix untergelozt tates, mames
mit texter, velxe hobn §oin gemegt hern klezmer 3piln... zainen zei gevorn kales far di
kantonistn, oder far di nikolajevske soldatn [ ] Der seix! iz dox mexajev, az di Senste hot men
oisgexapt oifn veg; in Helsinki, Viipuri.” ‘The Jewish community in Turku is famous for its
hideous women. [...] When fathers and mothers with daughters of marriageable age sneaked
[into Finland] from Lithuania, Latvia, Estonia and Poland... the daughters became brides for
Cantonists or Nicholas’s Soldiers. [...] It is obvious that the most beautiful ones were snatched
on their way, in Helsinki and Viipuri® (Yablokoff 1969: 676).

Apparently the culinary habits in Turku had made an impression on the visitor. There were
some culinary differences between the three communities. For instance, in Turku beet borsch
was served with a “boat” of mashed potatoes (inf. #23).
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library (ibid: 80).I5 According to one informant (#7) who grew up in Viipuri, the
Viipuri Jews were culturally and nationally more aware than the Helsinki Jews and
not as religious as the Turku Jews. The vicinity of St. Petersburg (approx. 100 km)
must have exerted an influence on the community. Connections with Russia were
cut off, however, after the Russian Revolution in 1917. A definite merit of the
Viipuri Jewish community is that the struggle for emancipation began there, and the
first Finnish-Jewish journal was established there. However, the Viipuri Jews were
somehow looked down upon by the Helsinki Jews and were called pejoratively
viborske idn. One notable thing that separated the Viipuri Jews from the Helsinki
Jews was that they spoke more Finnish and thus adopted a different linguistic and
cultural identity.

Already between the World Wars the younger generation of Finnish Jews
came closer to the reformed and culturally assimilated Swedish Jews rather than to
the Yiddish-speaking communities in the Baltic countries (on Yiddish and the
Jewish society in Sweden, see Boyd and Erland 1999). For instance, Jewish young
people took an active part in the Scandinavian Jewish Youth Organization S.J.U.F
(Skandinaviska judiska ungdomsforeningen), which occasionally met in Helsinki.
However, there were some connections with the Baltic communities. For instance,
in 1930 the Jewish youth organization in Helsinki, the local Makkabi and the
Jewish Song Association visited Tallinn (see Image 3).

During the Second World War Finnish Jews fought in the Finnish army against
the Soviet Union and were not deported to concentration camps, in spite of the
pressure from Nazi Germany.16 Finnish Jewry thus avoided the Holocaust. How-
ever, eight refugees who were not Finnish citizens were deported (Torvinen 1998:
145-146). During the post-war era, supporting the young State of Israel gained a
prominent position in the Jewish community of Helsinki. Jewish sports associations
have also been especially active. The local sports association Makkabi claims that it
is the oldest continuously functioning Makkabi in Europe (ibid.). It is noteworthy
that the Jewish community in Helsinki is among the very few Jewish communities
in Europe, of the former Russian Empire, that lived through the Second World War
intact and has preserved its own unique culture and character until this day. Viipuri
was not so fortunate; the town was ceded to the Soviet Union by the Moscow peace
treaty of 1940 and finally in 1944.

According to one informant (#7), the Viipuri Jews originated more from Russia proper and
were better educated, also culturally, than the Jews of Helsinki and Turku, who originated
from the small hamlets in the Pale of Settlement. This pattern of immigration is not, however,

6 supported by Burstein’s study of Jewish immigration in Finland (see Burstein 1978).
This subject has been dealt in several books, for instance by Torvinen (1989) and Rautkallio

(1987).
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Image 3. Guests from Helsinki at a garden party organized in the grounds of the Jewish gymnasium
in Tallinn in summer 1930. For the occasion the voyagers wore adjoining patches with the Yiddish
text: Helsingforser jidise jugnd, Revl-raize ‘Helsinki Jewish Youth — Tallinn trip” (Courtesy of the
Jewish Song Association in Helsinki.)

1.2. Yiddish in Helsinki

During the nineteenth century most Finnish Jews spoke Yiddish (Jacobsson 1951:
148; Weinstein 1956; Torvinen 1989: 31, 110; Harviainen 1991: 61; inf. #11). The
Helsinki police records of the local Jewish settlers from the year 1901 state that the
mother tongue of nearly all Jews then resident in Helsinki was Yiddish. In time
Helsinki Yiddish created its own character, when different varieties of Yiddish,
chiefly North-Eastern Yiddish, met in Helsinki. Essential to the process was the
influence of Finland Swedish During the nineteenth century Helsinki was chiefly a
Swedish-speaking town, and it is natural that Jews adopted the dominant language
(Harviainen 1991: 66). The same happened in Turku; the Viipuri Jews instead
adopted Finnish, the main language of the town (Hartikainen ]998).l7 In general,
Viipuri Jews considered that they spoke “pure Jewish” (Finnish: puhdasta juudan
kieltd) compared to the Yiddish spoken by the Helsinki and Turku Jews, which was
influenced by Finland Swedish (ibid.).

17 . . . S . s
Also Russian (which was generally spoken more in Viipuri than in Helsinki) played a greater

role in the Viipuri Jewish community (Hartikainen 1998: 75)
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Upon first hearing, the listener notices that Helsinki and Turku Yiddish, as
well as Viipuri Yiddish, belong to the group of North-Eastern (Lithuanian) Yiddish
dialects. A clear sign that this dialect has gained a foothold in Finland is that even
the children (e.g. #12, #16) of Central and Southern-Polish immigrants speak the
local variant of North-Eastem Yiddish. Also, one immigrant (#18, born in 1927 in
Kozieglowy, central Poland) who came to Finland after the Second World War has
partly adopted the local dialect. The general attitude to southern variants of Yiddish
is negative — they are considered ugly and funny. '8 North-Eastern Yiddish,
especially the Yiddish of the Vilna region, has enjoyed a certain prestige among the
Yiddish intelligentsia and served as a basis for the Standard Yiddish pronunciation
(Katz 1994: 205-207). On the other hand, a Lithuanian-bomn immigrant told that
one can immediately notice the difference between the Vilna-type North-Eastern
Yiddish and Finnish Yiddish (SKNA 16810:1'"). He called Finnish Yiddish
humoristically japeser idi§ (the word jape is a pejorative name for a Finn).

Multilingualism has been characteristic of the Helsinki Jewish Community.
Due to the small size of the community, this has been a necessity. Besides Swedish,
some have had a good command of Russian, chiefly those who originated from
Russia proper, e.g. St. Petersburg, and had received a Russian education. Some
children attended Russian schools and gymnasiums in Helsinki. For instance, the
Weinstein siblings who grew up in Helsinki during the 1880s and 1890s spoke
Yiddish and Russian amongst themselves but were also fluent in Swedish (inf.
#24). The Jewish market narinkka that existed for approximately sixty years in the
centre of Helsinki was a favourable place for language contacts. Nils Wasastjerna
(1872-1951) writes in his memoirs that “the language [of the narinkka] was a
mishmash of Yiddish, Russian and Swedish” (1992: 115).

According to many sources, Yiddish was superseded by Swedish at quite an
early stage, earlier than in Turku, and by Finnish in Viipuri (Harviainen 1991: 65;
Torvinen 1989: 110-111; Hartikainen 1998: 75). For instance, in 1920 the general
meetings of the Jewish congregation were, according to one source (HaKehila no. 2
1999: 29), held in Swedish, and when the Jewish Co-educational School (Judiska

18
For instance, informants #16, a father from Poland; #9, a husband from Poland) told that

Polish (Central) Yiddish sounds “ugly” in comparison with the “classical and literary”
Lithuanian (North-Eastern) Yiddish. Informant #16 told an anecdote that mocks Polish
Yiddish-speakers. It consists of a question and answer which are rendered with typical Polish
Yiddish features, long vowels, strong nasals and specific intonation: “Vi alt bisti:? Ix bin
dra:cn, a ju:r cu fa'rcn” ‘How old are you? I’m thirteen, in one year’s time fourteen’. The
word fa rcn is a hypercorrect form of fercn ‘fourteen’ and reminds one of the Yiddish verb
Jarcn ‘to fart’. Informant #9 told that her late husband’s kim and kik ‘come’ and ‘look’ (cf.
NEY kum and kuk) always amused her In the /dishe vort conversation group the speech and
reading of one Central Yiddish-speaker is frequently ridiculed and corrected by Helsinki
Yiddish-speakers.

See Appendix A.
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Samskolan) was founded in 1918, its official language, besides Hebrew, was
Swedish. By contrast, in Viipuri the protocols and records of the congregation were
kept in Yiddish until the Second World War (Hartikainen 1998: 75), and in Turku
children were taught in Yiddish in a heder until the 1950s (inf. #22; inf. #23).
Statistics, too, support the conception that Yiddish vanished in Helsinki at an early
stage. In 1890 there were 583 Yiddish speakers in Helsinki out of 642 Jews; ten
years later the statistics show a collapse in the number of Yiddish speakers, only
263 out of a total of 626 (Harviainen 1991: 67). In 1930 the number of
Yiddish-speakers was as low as 77 out of 1050 members of the community (ibid.).
This number immediately arouses suspicion; at least the bilingual
(Yiddish-Swedish) speakers seem to be absent. Yiddish was not particularly a
language which would have enjoyed public respect. Therefore it is very likely that
many Yiddish-speakers did not state correctly their dominant language or mother
tongue. The school inspection of 1929 gives contrary information to the official
statistics, stating that the children were “semi-lingual”; they could not speak
properly either Yiddish or Swedish (Nurmi 1998: 9). This testifies that there was
still a considerable number of Yiddish-speakers in the 1930s. Other facts, too,
testify to the fact that Yiddish still had a foothold in the Jewish community between
the World Wars. The protocols of some traditional religious charity associations,
so-called xevres, were written in Yiddish, the rabbis and clergy, mostly immigrants,
spoke Yiddish, some Yiddishist associations which promoted the use of Yiddish
were founded during the first years of Finnish independence, and Yiddish articles
appeared in Jewish journals until the mid-1950s. The elder generation spoke
Yiddish (besides Swedish) at least until the 1960s (inf. #24). According to
Ohlstrom (1959: 25), the elder generation in the late 1950s had a Yiddish accent in
their Swedish. Finnish came into the picture between the World Wars, especially
when the language of the Jewish Co-educational School was changed by degrees
from Swedish to Finnish, starting in 1933 (Torvinen 1989: 111). At present the
elder generation is still chiefly Swedish-speaking.

Many have already declared that Yiddish has vanished in Finland. This echoes
the universal assumption “we thought you were dead”, as Fishman (1985a: 208)
puts it. However, a recent questionnaire (Lundgren 2002), conducted in the two
Jewish communities of Finland, Helsinki and Turku, revealed quite surprising
details about the knowledge of Yiddish among Finnish Jews. Of the 465 persons
who replied, 9 per cent could speak and read Yiddish, 15 per cent could (only)
speak it, 3 per cent could (only) read it and 41 per cent could understand some
Yiddish but were unable to speak or read it (ibid: 36).2° Thus approximately 68 per

20
905 persons received the questionnaire, 51 per cent (15 per cent of them from Turku) answered

(Lundgren 2002: 11, 12). Of the persons who answered, 28 per cent were born before 1934, 46
per cent between 1935 and 1960, 25 per cent after 1961.
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cent of the respondents over eighteen years of age had some knowledge of Yiddish.
It is important to note that many elder and ill (even demented) persons did not
answer (ibid: 11). These high figures can be partly explained by the similarity
between Swedish and Yiddish and by the general knowledge of German among the
elder generations. In spite of these astonishing figures, one very seldom hears
Yiddish, besides one or two words, at official functions of the Jewish congregation
of Helsinki. Often people do not even know who is able to speak Yiddish.' The
present chairman of the community, Gideon Bolotowsky, has said that it just has
not been the mineg, the custom, to use Yiddish. The community has been quite
Zionistically-oriented, and knowledge and use of Modern Hebrew has been more
fashionable. Mostly, people were indifferent when it came to Yiddish; they were
not opposed to it, but neither did they support it eagerly (inf. #24; inf. #22).
However, one informant (#20) told that his parents spoke Yiddish between
themselves “unwillingly” because they had no other option. Yiddish was their
common language; the mother came from Latvia and the father was Finnish-born.
According to one childhood memory from the 1930s, a boy was ashamed that his
mother lapsed into speaking Yiddish with acquaintances in the street, and, more-
over, very loudly (Harviainen 1986: 16). Helsinki-born Jews looked down upon
newcomers from Eastern Europe, just as emancipated German Jews looked down
upon Ostjuden (see Smolar 2003: 79).

English has also gained a foothold in the community, partly because some
newcomers (chiefly from Israel and Russia) do not understand Finnish or Swedish
very well, partly because the rabbis have been foreigners. English seems to be the
only common language among the members of the congregation. This fact is
congruent with Fishman’s argument (1985: 19) that English has become the most
widespread “Jewish language” of our time, at the expense of Yiddish and Modemn
Hebrew.

Recently, the general attitude towards Yiddish has changed in a more positive
direction, partly due to the international interest enjoyed by the language. Some
informants (e.g. #6 and #9) regret that they have not passed their Yiddish on to their
children, and say that it is a “sin” that the younger generation do not speak Yiddish.
In the 1990s Scholem Bolotowsky led a Yiddish literature group, and in 2000 a
Yiddish conversation and two beginners’ groups which bear the name Idishe vort,
literally ‘Yiddish word’, began to function upon Isak Kantor’s initiative.”? The
same year Yiddish was added to the agenda of the Finnish Bureau of Lesser Used
Languages (FiBLUL),23 the purpose of which is to promote and support historic

21 . . . . . .
For instance, some informants interviewed for this study were surprised when they heard that

one of their acquaintances (for instance another informant) speaks fluent Yiddish.
The author attended Bolotowsky’s group and, together with Isak Kantor, launched /dishe vort.
Under the European Bureau for Lesser Used Languages (EBLUL). Isak Kantor has acted as

22
23
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minority languages in Finland, i.e. Sami, Finland Swedish, Roma, Russian, and
Tatar. In March 2001 the Jewish Congregation, together with FIBLUL and the
University of Helsinki, organized a “Yiddish — Language and Culture” seminar at
the Jewish community centre, an event which attracted a large audience.

2. LITERATURE AND STUDIES ON FINNISH JEWRY

Finnish Jewish history has attracted some scholarly attention. Among the first
articles on Finnish and Helsinki Jews are Rafaél Hertzberg’s Mosaiska
forsamlingen ‘The Mosaic Congregation’ (in Swedish) from 1888 and W. von
Willebrand’s Judarnas réttsliga stillning i Finland ‘Jews’ Juridical Situation in
Finland’ (in Swedish) from 1906. The first extensive study, Taistelu
ihmisoikeuksista ‘Fight for human rights’ (in Finnish) was published in 1951 by
Santeri Jacobsson. It is an account of the aspirations of Finnish Jewry for
emancipation. A few years later, in 1956, Jac Weinstein compiled a nearly
hundred-page-long survey (in Swedish) about the Jewish community in Helsinki
n till 50-drsdagen av Judiska forsamlingen i Helsingfors
ng ‘Commemorative Article for the 50™ Anniversary of the
Consecration of the Synagogue of the Jewish Congregation in Helsinki’. This was,
however, never published in book form. The survey gives a good insight into the
life of the community, especially the activities of various charity and cultural
associations. Taimi Torvinen’s book Kadimah — Suomen juutalaisten historia
‘Kadimah — the History of the Finnish Jews’ (in Finnish), published in 1989,
follows in Jacobson’s footprints; it is an account of Finnish Jewish history from the
viewpoint of political history. The other books mostly deal with the Second World
War, the brotherhood in arms and the deportation of Jewish refugees to the Nazi
concentration camps. These subjects are dealt with, for instance in Elina Sana’s
book Luovutetut, Suomen ihmisluovutukset Gestapolle ‘The Extradited — Finland’s
Deportations to the Gestapo’ (2003) and in Hannu Rautkallio’s book Finland and
Holocaust — The Rescue of Finnish Jews (1987). Besides books, there are several
shorter accounts of various aspects of Finnish Jewish history, for instance Tapanl
Harviainen’s article Juutalaiset Suomessa ‘Jews in Finland’ (in Finnish, 1998)
and Heikki J. Hakkarainen’s article Judentum in Finnland (2002). Max Jakobson
deals with Finnish Jewish history in his book Vékivallan vuodet ‘Years of
Violence’ (in Finnish, 1999). Of Master’s dissertations submitted to the University
of Helsinki let us mention, for example, Marina Burstein’s Det judiska bostads-
monstret i Helsingfors och migrationsstrommar genom Finland “The J ewish Living
Patterns in Helsinki and Migration Waves through Finland” (in Swedish, 1978),
the representative of Yiddish on the committee.

24
See also Harviainen 2000.
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Jukka Hartikainen’s Viipurin juutalaisen yhteisén vaiheita ‘The History of the
Viipuri Jewish Community (in Finnish, 1998) and Jill Kotel’s Being Jewish in
Helsinki, Finland Today (2000). The author compiled an MA dissertation at the
School for Oriental and African Studies (SOAS), the University of London, on the
theme Jac Weinstein and the Jewish Drama Society in Helsinki during the Interim
of the World Wars (2000). Besides the aforementioned books, studies and articles
there also some literary works, such as Boris Griinstein’s autobiography Jude i
Finland, Galghumoristiska berdttelser ‘Being Jewish in Finland, Humorous and
Macabre Stories’ (in Swedish, 198825) and fictional family chronicles like Daniel
Katz’s Kun isoisd Suomeen hiihti “When Grandfather came to Finland on Skis’ (in
Finnish, 1969) and Mindele London’s Kolmastoista tuoli ‘The Thirteenth Chair’ (in
Finnish, 2002).

2.1. Articles on Yiddish in Finland

No extensive studies of Finnish Yiddish have been conducted earlier, nor does
Finland appear on any Yiddish dialect maps. There are, however, a few shorter
studies and articles that touch upon the subject. Tapani Harvianen’s article Jiddiid,
vendjdd, ruotsia ja suomea — Juutalaiset Suomessa Yiddish, Russian, Swedish and
Finnish — Jews in Finland’ (in Finnish, 1991) deals with the subject on socio-
linguistic grounds. Karmela Liebkind has written an article entitled Jiddisch dir en
kiinsla “Yiddish is a Feeling’ (in Swedish, 1991), about her personal experience of
Yiddish. Norit Steinbock-Vatka has collected in her seminar work Suomen
Jjuutalaisten puhekielen erityissanastoa ‘Special Vocabulary of the Spoken
Language of Finnish Jews’ (in Finnish, 1995) some Yiddish and Hebrew words that
are frequently used by Finnish Jews. The nearest to a linguistic analysis of Finnish
Yiddish is Jukka Hartikainen’s seminar study Tsum laxn! — Jiddisin kieltd
Viipurissa, ‘Tsum laxn! — Yiddish in Viipuri’ (in Finnish, 1997). This work consists
of a transcription and translation of a recording made by a Viipuri Jewess. The
study does not, however, draw any conclusions with regard to the dialect.

3. OBJECTIVES AND STRUCTURE OF THE STUDY

The current study has been limited to concern chiefly Helsinki for several reasons.
Each of the historic Finnish Jewish communities reflects the social, cultural and
linguistic characteristics of the towns. Especially crucial has been the co-territorial
language, which in the case of Helsinki (and Turku) has been Finland Swedish.
This is the fact that most clearly differentiates Helsinki from Viipuri, where the

A year later, in 1989, a Finnish translation was published.
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main language has been Finnish. The difference in co-territorial language has also
naturally been of marked cultural significance. The internal changes in the
language hierarchy and development in the cultural life in Helsinki offer a complex
enough field of study and starting-point for questions. Ongoing research on the
Jewish community of Viipuri is being undertaken by Jukka Hartikainen. Turku,
which shares the same co-territo Helsinki, is also a cultural entity of
its own and deserves a separate study.26

From the initial stage of this study, both the historical and linguistic aspects of
Yiddish in Helsinki have been of interest to the author. These two disciplines have
gone hand-in-hand during the study. In order to understand where Yiddish stands in
the context of Helsinki and Finland, much background research has had do be done,
i.e. acquainting oneself with primary sources, for instance protocols of associations
and the Jewish press. As has been mentioned, very little has been written on
Yiddish and the cultural life of the community in general. The interviews conducted
for this study have also supported and added to the historical and cultural facts. This
dual interest has resulted in a monograph that consists of two parts, a socio-
linguistic/historical part and a purely linguistic part, which are complementary.

The goals of the socio-linguistic and historical part of the current study are to
investigate how Yiddish came to Helsinki and what manifestations it had in the
social and cultural life of the community. One of the ultimate objectives is to
understand to what extent Yiddish has been used at various periods in the com-
munity, and which factors influenced the choice of language and eventually led to
the displacement of Yiddish. For the purpose of forming a picture of the origin of
Helsinki Yiddish, the available data on the immigration of Helsinki Jewry will be
superimposed with Yiddish language maps. Extracts from the Jewish press in
Helsinki will provide us with information on the attitudes towards Yiddish (contra
Hebrew and Swedish) in the period between the World Wars. These views will be
discussed and explained in the light of contemporary political movements within
Jewish society (e.g. Jewish Nationalism, Zionism and Socialism). The attitudes
towards Yiddish also reflect on the activities of and developments in cultural
associations and the curriculum of Jewish schools in Helsinki. The language of
instruction in these schools naturally affected the linguistic development within the
community and vice versa. At the end of the first part we shall discuss factors which
led to the Latinization of Yiddish in Helsinki. The period dealt with in this study
spans from the first heders of the 1860s to the Yiddish articles in the Jewish press of
Helsinki in the mid-1950s.

Investigating the history of the Turku Jewish community is made difficult by the fact that the
Finnish National Archive does not possess documents from Turku. Some of the documents are
in the possession of the Jewish community of Turku and some in the care of private persons.
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The linguistic part of the study aims to investigate the relation of Helsinki
Yiddish to Yiddish dialects, chiefly North-Eastern Yiddish sub-dialects, and
ascertain how the co-territorial languages, i.e. Finland Swedish, Finnish, Russian
and Baltic German have influenced the dialect. The general description of the
dialect has been compiled in the light of classical studies of Yiddish dialects, e.g.
M. Weinreich (1923), Mark (1951), Herzog (1965), as well as recent works, e.g.
Verschik (2000), Jacobs (2001). The study of Finnish Swedish influence on
Helsinki Yiddish is based, for instance, on language contact theories by U.
Weinreich (1970), Rayfield (1970) and Appel & Muysken (1987) and refers to
descriptions of Finland and Helsinki Swedish by, for instance, Bergroth (1928),
Reuter (1977, 1980) and Nyholm (1978). The study of New High German influence
discusses the relation of Helsinki Yiddish to Germanized Yiddish, Modern German
and co-territorial Baltic German. The linguistic section begins with a description of
the system of Latinization utilized in Helsinki, partly because the study contains a
large number of example words and phrases from these Latinized texts.

At the end of the study there is an index (Appendix A) of the informants giving
some details of their background. Appendix B consists of samples of transcribed
interviews. The samples have been placed in chronological order by the birth of
informants in different decades, from the 1880s to the 1940s. Appendix C consists
of Latinized texts from Jewish journals published in Helsinki.

4. SOURCES

The opening of the Finnish Jewish Archive (Suomen juutalaisten arkisto)
collection at the National Archives of Finland (Suomen kansallisarkisto) in 1998
has been one of the requisites for being able to write the historical part of the
study.27 The new collection has provided a great deal of material which has not
been studied before. Among these are protocols and correspondence of the Yiddish
cultural associations and records and protocols of the first Jewish schools in
Helsinki. Unfortunately, there are very few documents from the nineteenth
century. % Another irreplaceable source of information has been the Jewish
journals which are available at the University Library in Helsinki. The library also
possesses some other smaller publications which have been useful for this study.

27 . . . . .
The Jewish Congregation of Helsinki collected documents that had been kept in various
premises and handed them over into the care of the Finnish National Archives where they were

2 catalogued.

Some of the oldest written documents are the chronicles (Yiddish pinkes) of the Jewish
religious charity associations, such as Bikur-Cholim and Chevra-Kadischa. These are in the
possession of the associations.
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Besides this I have managed to obtain some documents which are in private
possession.

The linguistic analysis is mostly based on oral sources. However, some literary
sources have also been utilized. The Latinized articles in the journals serve as a
very useful and valuable source because they possess many dialectal and other
features characteristic of Helsinki Yiddish and thus support the observations made
on the oral sources. The example words appear in cursive and phrases from texts
written in Hebrew characters are preceded by a capital superscript Hand those from
Latinized articles by " .

The oral sources used for the linguistic analysis consist of twenty-four
recorded interviews which are in the possession of the Finnish Language Tape
Archives (Kotimaisten kielten nauhoitearkisto). One of the interviews was
conducted in 1969 by the renowned linguists, Paul Ariste from Estonia and Pertti
Virtaranta from Finland. This interview has not been analyzed earlier and serves as
an invaluable source of Helsinki Yiddish spoken by earlier generations. Most of the
informants interviewed by the author had not spoken Yiddish for a long time, as
informant #7 put it: “Ject hob ix Sein geret azei fil jidis ix hob nit geret mistome finf
un cvancik jor” ‘Now I have spoken more Yiddish than probably in 25 years’. In
spite of this, the informants speak quite “pure” Yiddish; very little code-switching
between Yiddish and Swedish, which is typical of the speech community, took
place during the interviews. The fact that the author is Finnish-speaking might have
influenced the situation to some extent. Most of the informants were born or have
grown up in Finland and at least one of their parents was born in Finland. One
informant immigrated to Finland from Poland after the Second World War, and
four of the informants speak Viipuri Yiddish. Those who do not speak Helsinki
Yiddish serve as an important contrasting source. Most informants are fluent in
Swedish and Finnish. Also, the meetings of the Yiddish conversation group in
Helsinki have provided much valuable data which support the observations made
on the basis of the recorded interviews and written sources.



PART ONE:

HISTORICAL AND SOCIOLINGUISTIC PERSPECTIVES



1. THE ORIGINS OF HELSINKI JEWRY
AND THEIR YIDDISH

1. PREFACE

Jewish settlement in Finland has its roots in the Russian recruitment policy of the
nineteenth century. Before 1809, under Swedish rule, Jews were not allowed to
settle in Finland at all. However, some Jews are known to have resided in the
country before this (see Harviainen 1998: 291-293). The origin of the Helsinki
Jews has attracted some scholarly attention. Halén has studied the military
archives (period 1812—1840) of the Island Fortress of Sveaborg (Suomenlinna) off
the coast of Helsinki (Helsingfors); Burstein has researched in depth the period
1840-1975, and Harviainen has compiled statistics on the data found in the
records of the Passport Bureau of the Helsinki Police Force (the period 1868-
1917). According to folk memory, Finnish Jews originate from Russia, which
may in fact refer to the whole Russian Empire, including its western parts, for
instance Poland and Lithuania. It is interesting — and also somewhat controversial
— to note that many Jews came to Finland from Russia proper, beyond the Jewish
Pale of Settlement."

In this chapter, we shall study the available data on the origin of Helsinki
Jewry and examine how it correlates with Yiddish dialect maps. This will provide
some clues as to the origin of the Yiddish spoken in Helsinki and will also help to
explain some peculiar features of the dialect.

2. RUSSIAN RECRUITMENT POLICY

In 1827, Czar Nicholas I ratified and confirmed a statute concerning the recruit-
ment of Jews into the Russian army (Stanislawski 1983: 13-31). The draftable age
was between twelve and twenty-five. Recruits under eighteen years of age were
sent to Cantonist battalions with training schools until they reached the age of
majority and could commence a full term of service, that might last up to twenty-
five years. Initially, the recruitment statute guaranteed religious freedom to the
soldiers; however, the reality was quite the opposite. The Cantonists (Yiddish:

Russian Jews were restricted (Decree of 1791) to living within the so-called Pale of
Settlement (Russian, Cherta osedlosti), which included New Russia and the provinces
annexed from Poland (Klier 1986: 75).
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kantonistn), as the recruits were called, were under constant pressure to convert to
Christianity; they were deprived of their ritual objects and books, and could not
observe the kosher laws. They were not permitted to have any contact with local
Jewish communities. The Cantonists were even forbidden to speak Yiddish, and
had to correspond with their families in Russian. All means of pressure were
employed, even physical torture, when trying to force the recruits to convert.
Young children in particular, who may have been taken from their parents as
young as eight years of age, were an easy target and were sometimes baptized
hundreds at a time. According to Stanislawski, at least half of the recruits
converted to Christianity (ibid: 25). Recruits of age entered military service
directly. They were called nikolajevske soldatn ‘Nicholas’ soldiers’.

Jewish recruitment policy passed through different periods and developments
in Imperial Russia. In 1856, Alexander 1I abolished the Cantonist system (Klier
1995: 332). The 1874 military reform introduced conscription that included the
Jews; their service was divided into a term of active duty followed by service in
the reserve (ibid: 334-337). However, there were various exemptions, for
instance, a three-tiered exemption system for family reasons, and reductions in
length of service due to a certain level of education (ibid: 335). Jews attempted to
evade military service in every possible way; the hardships of the Jews in Czar
Nicholas' army was still well remembered (ibid: 347). In Finland, all Jewish
soldiers in the Russian army, i.e. Cantonists, Nicholas’ Soldiers and later recruits
(until 1917), are often inaccurately referred to as Cantonists. For instance,
informant #16 referred to his father, who served in the Russian army during the
First World War, as a Cantonist.

2.1. Jewish Soldiers in Helsinki

Helsinki received its first Jewish soldiers soon after the recruitment statute was
passed. The first mention in the military records of Jews on the Island Fortress of
Sveaborg, off the coast of Helsinki, dates back to 1831 (Halén 2000: 29). Helsinki
also had a Cantonist school immediately the Russian Orthodox Trinity
Church in Union Street 38 (Bonsdorff & S 1969: 9—15).2

In 1858, soldiers who had completed their military service were granted the
right to settle permanently in Finland with their families (Jacobsson 1951: 87).
The Jewish soldiers in Helsinki, many of whom were Cantonists, had become
estranged from Judaism, but had tried their best to fulfil their religious duties
(Weinstein 1956; Guthwert 1969). Jewish soldiers in Sveaborg had the possibility,

The school was used only until 1832 or 1833 (ibid: 18). It remains unclear whether Jewish
recruits under eighteen were trained in Helsinki.
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at least at one stage, of obtaining kosher meat and maintaining contact with the
local Jewish community (Guthwert 1969). At one point, there was also a prayer-
house in Sveaborg (Weinstein 1956).

2.2. The Origin of the Jewish Soldiers in Helsinki

Halén’s account of the Jewish soldiers of Sveaborg between 1831 and 1840
provides us with some information about the origin of the first J ewish soldiers in
Helsinki. It is worth noting that the few mentions found in the military archives all
to the go of in Belo a; the k mentioned are
ha, Zelva, and (Halén 2 29-31). rding to Klier,3
soldiers were placed quite systematically; recruits from the same region were
stationed on the same military base.

Burstein (1978) has classified the immigration of the soldiers and their
families into three periods, according to the historical stages of the Jewish
community in Helsinki. This study is based on the census of 1870 and the 1915
p 1 register of Jewish rs in nd. ng er od of
1 41 per cent of the sol came the cp ou s,4 33
per cent from Russia, 25 per cent from Poland and 1 per cent from other areas.
During 1871-1900, 30 per cent of the soldiers came from the Baltic countries, 27
per cent from Russia, 21 per cent from Poland, 12 per cent from miscellaneous
areas and 10 per cent from other Finnish towns. During the third period, between
1901 and 1918, the number of Russian emigrants increased; statistics show that 52
per cent came from Russia (one-third of them from St. Petersburg), 25 per cent
from the Baltic countries, 13 per cent from Poland and 5 per cent from other
Finnish towns; 5 per cent were of mixed origin.

Harviainen’s statistics covering the period between 1868 and 1917 provide us
with more detailed data than Burstein’s account of the second and third periods.
The statistics are based on the records of the Passport Bureau of the Helsinki
Police Force. It appears that one quarter of the soldiers came from Lithuania and
north-eastern Poland, one quarter from the governments of Novgorod and Tver,
one quarter from the town of Shlisselburg, near St. Petersburg, and the rest from
miscellaneous areas (Harviainen 1998: 297). The police records mention, among
others, the following governments in the Pale of Settlement: Kovno (Kaunas),
Vilno (Vilnius), Suvalki, Lomzha, Grodno, Vitebsk, Varshava (Warsaw), Kalish,
and Petrokov (HPP).

Correspondence with John Klier (2003).

Burstein does not specify what countries she is referring to as the Baltic countries. Most
likely, she means Estonia, Latvia and Lithuania.
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and Petrokov (HPP).

In general, when examining the above data, it can be said that during the
earlier period the soldiers came from the western governments in the Pale of
Settlement, whereas towards the twentieth century, the number of immigrants
from Russia proper increased.

2.2.1. Towns and Governments beyond the Pale of Settlement

The towns of Novgorod, Tver, Narva, Kronstadt and Shlisselburg5 pose a
problem, since they lie beyond the Pale of Settlement, in areas where Jews were
not officially allowed to settle. How and when did Jews settle there, and where
did they originally come from? Investigation of the soldiers’ roots is made more
difficult by the fact that the official records usually contain the word hemort
‘place of residence’ or skrifningsort ‘place of registration’, which may refer
respectively to the place of birth or the place where the soldier was last registered.
As Russian citizens, the Cantonists were officially registered in a Russian
government, not in autonomous Finland. There are even cases where the same
person at one point gave under hemort his place of birth and on another occasion
his place of military service (Burstein 1978: 22). According to Burstein, the major
Russian towns hardly served as primary emigration bases due to Russia’s strict
Jewish policy (ibid: 24). Therefore, it is most likely that the majority of soldiers
were originally from the §tetls, small Jewish towns and hamlets within the Pale of
Settlement, and those who were registered in the aforementioned Russian towns
had previously served there (or had been trained in a Cantonist battalion) and had
been later transferred to Finland.

The fact that the registration places beyond the Pale were towns with
important military bases supports argument, e.g. Narva, dt and
Slisselburg6 are strategically very for St. Petersburg. Th of St.
Petersburg is generally mentioned as having become a major centre for Nicholas’
Soldiers soon after the conscription statute of 1827 According to Ginsburg, the

These towns are mentioned in the record of the Passport Bureau of the Helsinki Police Force
(HPP). There are also miscellaneous towns in the government of Novgorod, e.g. Borovich,
Staraia Russa, Valdai, and Vishnyi-Volotsk.

v
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century.
The soldiers lived in military bases, whereas their wives and children had to reside in towns
(Ginsburg 1944: 20).
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first Jews of St. Petersburg originated chiefly from Belorussia, for instance the
towns of Mogilev and Shklov, and the Jewish community was run by former
een and . Jews who dwelt in town w per
may been to the army.8 It seems that co t or
being a soldier’s child, were the only reasons for which a layman could be
officially registered in the towns beyond the Pale of Seftlement. As mentioned
above, pursuant to the 1858 statute, soldiers who had completed their term of
service were allowed to settle in the town in which they resided.
There is also some documentary evidence that indicates that the soldiers
in the ed Russian towns were born in the of
t. For ins Stiller, who was bom in Belorussia® in 1 as
caught by xapers10 when he was ten years old and sent one thousand kilometres
away from his home to a Cantonist battalion [in Novgorod] (Idestam-Almquist
1984: 29-30). At the age of twenty-one, he joined the army and served as a
musician. In 1867, his regiment was transferred to Helsinki, where he died in the
late 1880s. The police records show that his son Abraham Stiller, born in Helsinki
in 1885, was registered in the government of Novgorod (HPP),]1 because the
children of Jewish soldiers were registered in the same place as their parents.
Another similar case is that of Chaim-Leiser Knaster, who was registered in
Novgorod, according to police records, but as per family correspondence (CFK)
he originated from the town of Prashka in the government of Petrokov in southem
Poland.

Jews without proper authorisation (a so-called pravozhiteistvo ‘residence permit’) often
resided in the surrounding towns and spent their days in St. Petersburg (Ginsburg 1944: 20).
As early as 1825 some Jews lived in hamlets around St. Petersburg (ibid: 18). The officials
usually overlooked the fact that Jews lived in the region of St. Petersburg, because they
themselves benefited financially from the situation.

It is mentioned that he had relatives in Krichev (Idestam-Almquist 1984: 30) that is situated
near the town of Mogilev in Belorussia. Another source tells that Mr Stiller was caught in
Krichev in 1867 when he was eight years old. He was sent to a local non-Jewish farmer in
Kasterma. At 15, he joined the army in the region of St. Petersburg (Yablokoff 1969: 676). It
seems that the author of the latter source had mistaken the year in which Mr Stiller’s
battalion was transferred to Finland with the year when he was kidnapped.

10
Xapers ‘catchers’ were men who were employed by the kahal to find and kidnap children

and other people suitable for recruitment (Stanislawski 1983: 28).

Hirsch Stiller’s name does not appear in the police records. Abraham Stiller’s details are
located next to his foster parent Josel Kafka’s details.
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sold f Sedler, rved i he
First War and om th ed
belo to follow ginal of
the Jewish Congregation of Helsinki.)
ute An aiben az ix ott cu
Un ien ter. Un es vi cu
en ne un asax m veren
Aier broder iz mit mir in ein roti, nor zuntig geit er avek in muzikalne komande Ich bet aix az ir
zolt mir $ra r man Kazolken iz viznact givoren un vi hot em geSik un vos ir max
mit gizund. main adres fun mir. Ix giris aix ale [?). is Smulisken mit di kender,

der froi Ix bet glaix entfern.
DEISTVUJUSHCHIIU ARMIIU

1-01 R S. POLK

51A R. [ROTA] J. SEDLER
ood children. 1 you that God,
We k eight k . It is unbe se we
and lie on th and many Your

is with me in the same troop but on Sunday he will join the musical company. I ask you most
kindly to write to me to tell me how your husband Casulkin was denounced and where he has been
sent, and how your health is. This is my address. My best regards to everyone. send best wishes
to Samuel and his children and wife. Please, answer quickly

SERVING ARMY

IST [?] REGIMENT

STHCOMPANY J. SEDLER
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2.2.2. Courland

It is worth noting that according to existing records (see Burstein; HPP) very few
Jews in Helsinki originated from Courland, the nearest “traditional” Jewish
settlement to Finland. Courland was not actually part of the Pale of Settlement,
and therefore had some regulations of its own regarding its urban Jewish
population (Klier 1986: 84). Due to the special character of the region and its
Jewish population, it may have avoided conscription, or the conscripts were
simply sent to other locations. The 1901 records of the Passport Bureau of the
Helsinki Police Force mention only one family from Courland, the Seligsons from
the town of Tukkum (HPP). It is also important to note that there is no mention of
Isak Seligson (born in 1843) ever having served in the Russian army, whereas
over 90 per cent of the people in the 1901 records have a military background.

2.3. The Origin of Soldiers’ Spouses

Tracing the origin of soldiers’ wives is even more difficult than tracing the
soldiers’ origin, since police records contain no data regarding spouses.12 Some
soldiers were married when they entered the service (Ginsburg 1944: 20). At the
early stages of Jewish settlement in Finland, soldiers usually had to look for
suitable spouses overseas. According to one legend, some soldiers solved the
problem by writing to a rabbi in Lithuania (or St. Petersburg) and ordered a horse
cart full of women (Harviainen 1998: 296).13 Another source claimed that Russian
officials arranged wives for the soldiers (Torvinen 1989: 26). Some Cantonists
and soldiers had been able to stay in contact with their families in the Pale of
Settlement, and when it was time to find a wife, the relatives arranged a Sidex
‘match’ from the home village (inf. #11). In general, one could assume that a
soldier tried to find a spouse among his own folk, i.e. someone who spoke the
same dialect and shared the same customs."*

2.4. Other Jewish Settlers

The Jewish soldiers who stayed in Helsinki and came to form the local
community employed Jewish rabbis and teachers at a very early stage (Weinstein

12
They were registered in the same place as their husbands.

13
There used to be a saying among Helsinki Jewesses, “I wasn’t taken off a wagon”, which
meant that one had a good pedigree (Harviainen 1998: 296).

14

For instance, litvak (~ Lithuanian Jewish) culture differs in many respects from southern
(e.g. Polish and Ukranian) Jewish culture (see Herzog 1965).
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1956). Quite often personal connections were used to find a suitable person for a
vacancy; relatives and acquaintances were invited to Finland (inf. #11; inf. #16).
As regards the language of the Jews, their teachers and religious leaders were
important influences on their dialect and speech. The long-standing (1892-1924)
rabbi of the Helsinki Jewish congregation, Schmuel Noson Bukanz, originated
from Shad[ov] in the government of Kovno (HPP). Selig Schapira, a melamed
‘Hebrew teacher’, came from Dvinsk in the government of Vitebsk (ibid.), and
Hirsch Itzchok Segal, a teacher and Torah scribe, was originally from Vitebsk
(Weinstein 1956).]5 Between the two World Wars two prominent personalities in
the congregation were Leibe Bolotowsky, a teacher and Torah scribe, who came
from Vitebsk'® (inf. #11) and Rabbi Simon Federbusch from Narol in Galicia (EJ
vol. 6: 1202). All the aforementioned teachers and rabbis, except for Federbusch,
came from the area of North-Eastern Yiddish.

Jewish immigration to Helsinki after 1917 was quite different from previous
waves of migration. Internal immigration from Viipuri and Turku increased con-
siderably during the inter-war period (Burstein 1978: 50-51). This culminated in
the transfer of the majority of Viipuri Jews to Helsinki during the Second World
War. In addition, Helsinki received a couple of hundred Jewish refugees from the
Baltic States and Austria prior to the war (ibid.). Some of them settled
permanently in Helsinki. The Austrian and European immigrants brought with
them a slight German influence, for instance some young Yiddish-speakers
learned German from the refugees accommodated by their families (inf. #11). As
regards overseas immigration, approximately the same number of people came
from Russia, Poland, the Baltic States and continental Europe (Burstein 1978: 50—
51).

3. YIDDISH DIALECT MAPS

One of the aims of this chapter is to combine the data on the origins of Finnish
Jewry with Yiddish dialect maps in order to find out which dialects and sub-
dialects most probably played a role in the making of Helsinki Yiddish. Only data
relating to soldiers originating from the Pale of Settlement are useful for this
purpose, since the regions beyond, i.e. Russia proper, do not correspond to any
Yiddish dialect maps.

According to inf. #4, there was a Hebrew teacher in the 1910s by the name of Levik who
originated from Latvia.

Leibe Bolotowsky was invited to Finland by a landsman, a person originating from the same
town, living in Helsinki (inf. #11).
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Image 5. Data of the origin of the Helsinki Jews (according to the records of 1901) superimposed
with the geographical prevalence of the major Yiddish dialects and North-Eastern Yiddish sub-
dialects. (Map drawn by Salla Jokela, University of Helsinki.)

The dots on the map (see Image 5) indicate government capitals within the Pale of
Settlement from which some of the Helsinki Jews originated; the squares are
towns beyond the Pale of Settlement in which some were registered. Numbers
after the names indicate the percentage of families registered in the governments
or towns, based on the 1901 police records (HPP); this is intended to give some
idea of the distribution.'” The boundaries of the major Yiddish dialects are based

17 . L . - . . .
The information in this document seems to be in line with the general picture gained from

other sources.
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on Landau’s and Wachstein’s dialect map (1911) and Birnbaum’s map (1915)
(LCAAJ 1992a: 50, 52).

At the time, there were approximately one hundred households, of which 62
per cent were registered beyond the Pale of Seftlement and only 38 per cent
registered within the Pale of Settlement; of the latter group 75 per cent originated
from the area of North-Eastern Yiddish. Based on the above data and other data
quoted carlier, we may conclude that Helsinki Yiddish is a dialect heavily
influenced by North-Eastern Yiddish. As a mixed dialect it belongs to the group
of colonial Yiddish dialects (see Chapter 7 §1). The North-Eastern Yiddish sub-
dialects worthy of consideration are the Yiddish of Lithuania proper, Zameter
(~ Samogitian) Yiddish, Suvalki Yiddish,18 Belorussian Yiddish,19 Estonian
Yiddish® and North-Central Yiddish.”' Based on the map, we can see that
Central Yiddish influence, too, has to be taken into consideration, whereas South-
eastern influence seems to be non-existent. It is interesting to note that although
hardly any Jews came from Courland proper, there were some who originated
from Samogitia. In the past, Zameter (~ Samogitian) Yiddish and Courland
Yiddish were a single dialect that gradually grew into two separate sub-dialects,
because Courland became isolated from 1829 onwards and no new Jewish
immigrants were allowed to settle there (Lemkhen 1995: 22; Jacobs 2002: 296).

4. CULTURAL AND LINGUISTIC IDENTITIES

Although the parents and grandparents of many Helsinki Jews originate from Lite,
i.e. the realm of Lithuanian (North-Eastern) Yiddish that extends well beyond
Lithuania proper,22 they seldom call themselves litvakes ‘Lithuanian Jews’ (or
Jews speaking Lithuanian Yiddish). Only informants with close or recent contacts
with Lithuania, for instance, who have one parent from Lithuania proper, are
likely to call themselves litvakes. Finnish Jews even tell jokes and anecdotes
about litvakes and the peculiarities of their Yiddish.?

18 These dialects are described in Mark’s classification of Lithuanian Yiddish sub-dialects
(Mark 1951).
19 Described, for instance, by U. Weinreich (1965).
;? Described, for instance, by Verschik (2000).
According to Herzog’s classification, a transitional dialect between North-Easten Yiddish
- and Central Yiddish (Herzog 1965).
The traditional speech territory covered Lithuania, Latvia, Estonia, Belorussia, parts of
northern Poland, and northern Ukraine (Jacobs 2002: 288). The term Lite generally covers
’ the aforementioned geopolitical/ethnographic areas.

The anecdotes have to do with the so-called sabesdiker losn, where the sibilants s and § have
merged into one sibilant (see Chapter 7 §3.2.5.). For instance, litvakes eat gefilte fis ‘stuffed
leg’ instead of gefilte fi§ ‘stuffed fish’, the traditional Sabbath dish (Hartikainen 1997: 6).
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Helsinki Jews do not consider themselves Baltic Jews nor do they consider
their Yiddish baltis(er) jidis ‘Baltic Yiddish’2* One reason for this was the fact
that very few Jews originated from Estonia and Courland, which belong to the
northern area of North-Eastern Yiddish, called by Jacobs (2002: 295) ’Baltic
Yiddish’. It is relevant to mention that the Jews of Estonia call themselves Baltic
Jews as opposed to litvakes, although, technically speaking, they are litvakes
(Verschik 2000: 403).”

Most often the informants considered their parents Russian Jews, regardless
of their true origin, whether it be in the Baltic countries or northern Poland (all
parts of the Russian Empire). It seemed that the Russian experience was still fresh
in their memory; many Cantonists and Jewish soldiers had lost contact with their
region of birth and relatives and had been partly Russified. Informants tend to
divide Yiddish into two major dialects: Russian Yiddish, i.e. their own dialect,
and Polish Yiddish, which is looked down upon.

Jewish settlement in Eastern Europe has also been classified on the basis of
non-verbal cultural features, such as the seasoning of gefilte fi§ ‘Sabbath Fish’
(Herzog 1965: 18-19). The borders between areas where fish is seasoned with
sugar, so-called poilise fi§ ‘Polish fish’, and where sugar is not used (~ Lithuania,
Belorussia), correspond to the major dialectal isoglosses (ibid.). In this respect,
Helsinki belongs to the northern area where fish is seasoned only with salt and
pepper. A local speciality is colouring and seasoning the broth with saffron (inf.
#8).

5. SUMMARY

It is impossible to draw definite conclusions concerning the origin of Helsinki
Jewry based on the available data, because of missing places of birth in the
records. Nevertheless, it is highly probable that the majority originated from the
Baltic countries, Belorussia, and North-Eastern Poland, whereas Polish im-
migrants were a minority, and Ukraine was almost completely absent from the
records.

When comparing the available data on the origin of Helsinki Jews with
Yiddish dialect maps, we learned that Helsinki Yiddish is most likely a fusion of
different North-Eastern Yiddish sub-dialects with a slight Central Yiddish and

There is also a saying in Helsinki, a /itvak mit a lox in kop ‘a stupid person’, literally ‘a litvak
with a hole in the head’ (inf. #23).

24
In NEY language names are generally masculine (e.g. litviSer jidi§), whereas in non-NEY

varieties they are generally neuter (e.g. litvis jidis).
Estonian Jews call their Yiddish either estnis(er) jidis, ‘Estonian Yiddish’ or baltis(er) jidis
‘Baltic Yiddish’ (Verschik 2000: 403).

25
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Courland/Zameter Yiddish influence. Thus it belongs to the group of colonial
Yiddish dialects. A thorough genealogical study detailing the birthplaces of the
soldiers registered in the towns beyond the Pale of Settlement might provide a
more accurate picture as to the origin of Helsinki Jewry and the degree to which
different dialects and sub-dialects are represented. However, there are further non-
linguistic points (e.g. the prestige of a dialect) to consider when studying which
speech varieties were deemed superior to others.

The Helsinki Jewish community is not an organic extension of the Baltic
Jewish communities, even if it may seem so on the map. It is an independent
settlement with a distinct character, and their strong linguistic identity also
indicates this. Most informants did not regard themselves as litvakes or Baltic
Jews, but Russian Jews or the descendants of Russian Jews.



3. POLITICAL ORIENTATION AND ATTITUDES TOWARDS
YIDDISH AND HEBREW

1. PREFACE

The Jewish language question arose during the period of Haskalah, the Jewish
Enlightenment, in the ninetecenth century. Some enlighteners saw Yiddish as the
only vehicle for acquainting the Jewish masses with secular knowledge, modern
ideologies and secular literature, whereas others strived to modernize Hebrew for
the very same purposes (Fishman 1993: 323). Both parties, i.e. the Hebraists and
the Yiddishists, strove to establish their language as the national tongue of the
Jews, which gradually led to a bitter language controversy. In 1903 the Hebrew
teachers of the Zionist settlements in Palestine proclaimed Hebrew the only
language of instruction in the schools; in 1905 the Jewish labour movement Bund
declared Yiddish to be the language of the Eastern European proletariat (ibid.).
The peak of the Yiddish language movement was the Chernovits language
conference in 1908. The aim of the conference was to discuss various linguistic
and cultural aspects. The discussion concerning the recognition of the Yiddish
language as the national tongue of the Jews became, however, the central issue of
the conference (King 1998: 42).

Yiddish has traditionally been assigned to L (low-culture) functions, i.e.
everyday family, neighbourhood and other informal/intimate intra-group
interactions, whereas Hebrew has been used for H (high-culture) functions, i.e.
literacy-related functions in education, religion and “high culture” in general
(Fishman 1987: 38; 1993: 321-322). In traditional Jewish society losn-koides, the
Holy Tongue, dominated almost the entire domain of the written language,
Yiddish totally occupying the position of the oral language (Weinreich 1980:
278-279). However, from century to century the area of Yiddish literature
expanded in both quantity and subject-matter (ibid.). On the other hand, Hebrew
(as a modern spoken language) began to occupy a tiny segment of the oral
language.

Yiddish has been derided by Jews (as well as by non-Jews) from the time of
the Haskalah as an uncouth, corrupt, ungrammatical and utterly laughable
language (Fishman 1985a: 210). With the rise of Yiddishism the traditional
diglossia in Jewish society began to disintegrate. The Yiddishists wanted to
develop Yiddish into a language of an all-encompassing and distinctly modern
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life-style (Fishman 1993: 323). Some scholars began to take Yiddish seriously
and defended Yiddish against the arguments of the Hebraists, as Matisjohu
Mieses did at the Chernovits language conference (King 1998: 42).

In this chapter we shall concentrate on the different attitudes encountered by
Yiddish in Helsinki during the 1920s and ’30s. We shall also incorporate relevant
views on Jewish nationalism and Hebrew. The best available sources are local
Jewish joumals, especially the Judisk Krénika ‘Jewish Chronicle’, the organ of
the Jewish Literature Society and Hatchijo [hatxijo] ‘Renaissance’, the organ of
the Jewish Literature Association Hatchijo. First, however, we shall give a
general account of the political orientation in the community during this period.

2. POLITICAL ORIENTATION

2.1. General Zionists

The general political orientation, in terms of the Jewish world of politics, among
the members of the Jewish congregation in Helsinki was moderate; the majority
belonging to the so-called algemeine cionistn ‘General Zionists’, Jewish centrists
(inf. #2; inf. #11; Torvinen 1989: 128). Their main organ was the journal
Hatikwah ‘The Hope’ (Torvinen 1989: 128); after the Second World War some
still subscribed to a centrist Yiddish journal from France called Di Jjidise Stime
“The Jewish Voice’ (inf. #24).

The attitudes and activities of the General Zionists followed the Helsingfors
Programme, which Russian Zionists had compiled during their Helsinki summit
on 4th-10th December 1906 (Goldsmith 1997: 94). Standing between two
extremes, the most radical Zionist and socialist parties, the Russian Zionist
movement sought and found a synthesis between political Gegenwartsarbeit
(work in the presence) in the Diaspora and practical activity in Palestine (Zineman
1949: 36). The programme strove for political freedom and autonomy for the Jews
and for the recognition of Hebrew and Yiddish as the national and vernacular
languages, i.e. the right to use them in court, in schools and in other public
institutions (ibid.:37-39; Goldsmith 1997: 95). The ideology did not thus oppose
Yiddish but saw the future in the Hebrew language. The Gegenwartsarbeit in the
Diaspora included not only political goals but also interest in modernized Hebrew
education in reformed heders and secular schools, as well as establishing athletics
and sports clubs for the young (EJ vol. 16: 1049). The summit made a deep
impression on the Finnish Jews — the founding of the sports club Stjirnan “Star’
(later Makkabi) and a reformed heder (see Chapter 4 §5.) in 1906 can be seen as a
clear realization of the goals and ideals of Gegenwartsarbeit.



Political Orientation and Attitudes towards Yiddish and Hebrew 33

L1006 TN PR IDIUBKINE NYOIRENTIYN DIT 1OWIPIYY Y8 8
IER 2 NRYTR R P SN e T oes e
RARCPALTEL TR IR DY noR

Image 6. Delegates to the third conference of Russian Zionists, which took place in Helsinki in
1906. The summit was held in Helsinki because conditions in Russia proper restricted meeting and
the exercise of free speech. (Picture: Zineman 1949: 38.)

2.2. Revisionists

Approximately one third of the Jews in Helsinki were revisionists, right-wing
Zionists (Torvinen 1989: 129). They had a political alliance called Hazohar
[hacohar] ‘The Zenith’, founded in 1934, led by Jonas Jakobson and Josef
Leffkowitsch (Lefko) (inf. #2; Hartikainen 1998: 85). The revisionists in Helsinki
published a trilingual (Yiddish-Swedish-Finnish) journal called Hazohar. In the
journal Yiddish was employed to transmit political propaganda in contrast, for
instance, to Hatchijo, which published Yiddish poems. Some of the Yiddish
articles were adapted from foreign sources. In Hazohar there were no discussion
of the status or future of Yiddish. The leading figure of the revisionists, Vladimir
Jabotinsky, himself a native Russian-speaker, responded to the Jewish language
question without hesitation or emotional conflict; he saw Hebrew, the language of
the Bible and the heder, as the national tongue (Stanislawski 2001: 164).
Jabotinsky learned Yiddish, however, for practical reasons and occasionally gave
his speeches in Yiddish, for instance when he visited Helsinki in 1939 (inf. #11).

Dissensions and clashes took place between the revisionists and general
Zionists in Helsinki. The revisionists accused the General Zionist Association
Agudas Zion of liberalism and salon socialism and Simon Federbush, the Chief
Rabbi of Finland, of partiality (Torvinen 1989: 129).
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Wodima

Image 7. The local Zionist Association Kodima (Forward) greeted the
delegates to the 1906 conference of Russian Zionists with the above letter
written in German. (The National Archives of Finland, SJA/K167.)

Simon Federbusch, who originated from Poland (see Introduction §1.1.),
represented a small Orthodox Zionist party called Mizrachi'. He had been
chairman of the Mizrachi movement in Galicia between 1924 and 1930 (EJ vol. 6:
1202). In Helsinki, as far as is known, there were no supporters of the Mizrachi
movement.

Mizrachi was founded in Vilna in 1902 (Stanislavski 2001: 164). It had been formed by
Orthodox rabbis in protest against the acceptance of the cultural goals of the secular Zionists
(ibid: 166).
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2.3. Socialists

Some members of the Helsinki Jewish community embraced left-wing ideas. The
Finnish Social Democratic Party, founded in 1899, found supporters among the
Finnish Jews (Torvinen 1989: 79). They wanted to enlighten Jewish youth about
the political situation in Finland and in 1906 arranged two meetings for them,
where they encouraged them to fight for human and civil rights alongside the poor
(ibid.: 80). At approximately the same time the Social Democratic merchant S. M.
Rosenthal and the confectioner N. Bonsdroff from Helsinki, together with the
merchant Hilel Zall and Santeri Jacobsson from Viipuri founded the Committee of
the Emancipation Movement® in order to plead the cause of Finnish Jewry and to
elevate the level of their culture (Jacobsson 1951: 337; Torvinen 1989: 80, 87).
Some years later, between the World Wars, there were some individuals that
embraced leftist ideas. For instance, Abraham Stiller, an influential and active
person in the congregation, was a socialist and an enthusiastic Zionist (Smolar
2003: 27, 31). Some Helsinki Jews read socialist newspapers in Yiddish, for

Forv ‘F (New York), Der tog ‘The Day’ (Vilna) and

t‘The ple ’ (Kaunas).3

Some of the largest leftist groups in the Jewish world were the Social
Democratic Bund and Poaley Zion. The Jewish Labour Bund of Russia and
Poland was founded in 1897. The Bundists opposed Zionism and the Hebrew
language and espoused secular Yiddish culture in the Diaspora (Zineman 1947:
151; Goldsmith 1997: 82, 85). The Poaley Zion, the Labour Party, strove for
autonomy in Palestine and in Russia, and developed a positive attitude towards
Yiddish (Goldsmith 1997: 92). Finnish Jewry, however, lacked a strong socialist
front and consequently there were no leftist associations besides the afore-
mentioned Committee of the Emancipation Movement. The communities were
very small and after having received Finnish citizenship in 1918 many Jews began
to prosper and soon became members of the bourgeoisie (Hazohar no. 2 1937: 7;
Torvinen 1989: 111).

However, the activity of some cultural associations had some leftist
aspirations, for instance the Jewish Dramatic Society (founded 1922) performed
manifestly socialist plays by Jacob Gordin and Sholem Ash (see Chapter 3§6.2)
and during the sessions of the Jewish Literature Association Hatchijo (founded
1921) articles from the aforementioned socialist newspapers were read aloud (see
Chapter 3 §5.).

The source uses the Finnish name Emansipaatioliikkeen tyovaliokunta.

The names of Forverts and Der tog appear in interviews and protocols of the literature
associations. According to Meir Schub (conversation, Vilna 2002), Finnish Jews prescribed
Folksblat, which was published in Kaunas.
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2.4. Assimilation

Assimilation was vigorous in the Helsinki Jewish community between the World
Wars and interfered negatively with Zionist, cultural and religious activities.
Some parents did not send their children to the Jewish school, and many, both
young and old, were indifferent towards the renaissance of Jewish culture and
embraced more cosmopolitan ideas. Finnish Jewry experienced a rapid rise in
social status during the first decades of the twentieth century. After Finland
gained its independence they could participate freely in the economic and social
life of Finnish society. As mentioned in the introduction, the number of mixed
marriages grew during the 1930s.

It is interesting to see how different the situation was among the Estonian
Jews. They were granted cultural autonomy in 1925, which enabled them to
establish a complete school system in the Jewish languages, both Hebrew and
Yiddish (Verschik 1999a: 119). It is said that the Estonian Jews most closely
approached Simon Dubnow’s model of non-territorial Jewish autonomy (ibid:
120). Simon Dubnow was the leading figure of the Folkists who strove for an
autonomist model for the Jewish people. They proposed a trilingual model for
Jewish communities, i.e. good command of the official language besides Yiddish
(as a language of modern culture) and Hebrew (as the language of tradition and
liturgy).

3. ATTITUDES FAVOURING AND OPPOSING YIDDISH

It is quite peculiar that the Yiddish literature associations in Helsinki had Swedish
journals and that discussions of Jewish sm and the role of Yiddish culture
were held in Swedish.* Thus it is es difficult to picture what the
atmosphere really was like behind the “Swedish coulisses”. As mentioned with
reference to the political orientation, attitudes toward Yiddish were, generally
speaking, moderate. There were many traditional Jewish families that took
Yiddish for granted and did not even question the right of Yiddish to exist (inf.
#22). The Yiddishist arguments, i.e. arguments favouring Yiddish, found in the
articles were mostly by those Jews who originated from the Pale of
Settlement or by thei who mastered Yiddish.” They were naturally able
to read Yiddish newspapers from abroad.

One reason for the lack of a Yiddish press was the fact that it was impossible to print with
Hebrew letters in Helsinki (see Chapter 5 §1.).

Unfortunately, we do not always know the names of these persons, since they appear under
pseudonyms.
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3.1. Nationalism versus Cosmopolitanism

There is an interesting dialogue in the Judisk Kronika (no. 9 1919: 2) concerning
the role that nationalism and politics should play in the new Yiddish literature
association which was about to be fo the Soci see
Chapter 3 §4.). A person disguised b seu ®su  sted
that a new Yiddish literature association should be founded for the young whose
religious basis was becoming weaker and weaker, as was the case among other
nations, and who were in great need of a national and cultural basis for their
future lives.

Isch Jehudi considered that secular Yiddish culture should play an essential
role in the national awakening taking place in Jewish society. Of interest is his
parallel with other contemporary national movements. His view that the
association should have a clear national and social goal was opposed by S. P-nt
[Simon Pergament] (Judisk Krénika no. 10 1919):

A Yiddish literature association should awaken and satisfy interest in an area of world
literature which is practically unknown and yet stands nearer to us than many others; a
literature with which we are all more or less familiar. This offers us the possibility of
aesthetic enjoyment of a special kind. [...] We should listen to their [Yiddish authors’]
song depictions with the feeling of a man who in the autumn of his life listens to the
fairy-tales of youth. [...]. But I cannot accept that any national or social goals should
be attached to it [the literature association]. A literature association must never be of
national importance, a J e wish literature association must never be of social im-
portance.

This expression of opinion shows that Pergament was afraid of the political aspect
involved in the rise of Yiddishism, possibly the leftist, autonomist strivings that
such an agenda might bring. Simon Pergament received an impetuous reply by
Isch-Jehudi in the following issue of Judisk Krénika (no. 11 1919) in an article
entitled National skrdck *National Phobia’:

Especially strong is the “national phobia” among those persons when we come to the
question of the national-cultural responsibilities of the Jewish people. These
“Cosmopolites” who throw themselves head over heel into the arms of foreign cultures,
forgetting that these cultures are to a great extent national. They lose their capability of
clear thinking when talking about the actual value and meaning of Jewish literature,
both the new [Yiddish] and the old [Hebrew]. Try to tell them that our literature is
more than just presenting depictions, which can only awaken the impressions that we
received in our childhood; memories of something that once was our own, but that
when we have grown older and ”wiser” has become strange to us. [...] The matter at
issue here is Jewesses and Jews who wishto founda Jewish literature
association, just as children of other nations found their literature associations.

Literally ‘a Jewish man’. The person behind this name could be Israel Schur, who was the
main initiator of the Jewish Literature Society founded in 1919.
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“National phobia” could be interpreted - as Goldsmith put it — as unconscious
anti-Semitism and self-hatred (Goldsmith 1997: 142). Assimilationists and cos-
mopolites generally viewed the flowering of Yiddish literature and culture as a
passing phenomenon and scorned Yiddish as the language of pietism, lullabies
and trash culture (ibid.: 175; Sandrow 1996: 135). Some intellectuals did not
believe that a national culture could even be created in a “jargon” like Yiddish
(Goldsmith 1997: 176). Simon Pergament did not oppose or hate Yiddish (for
instance, he was active in the Jewish Literature Society and the Jewish Song
Association) but was afraid of nationalistic strivings among the Jews. The debate
in Judisk Kronika indicates that in some quarters there was a desire to believe that
Yiddish language and literature could play an important role among the young
members of the Helsinki Jewish congregation. These ideas seem rather utopian,
taking into consideration the assumed state of Yiddish among the young (born at
the beginning of the twentieth century), who generally spoke Swedish among
themselves. However, this could also be an indication that their knowledge of
Yiddish was better than is often assumed.

3.2. A Yiddishist Poem

On of the most Yiddishist contentions found in Hatchijo is a couple of poems
entitled “Hebrew” and “Yiddish”, written under the pseudonym Schwejdel
(Hatchijo no. 2 1923: 5). The pseudonym is quite interesting since it is a dimi-
nutive form of the word sved ’Swede’. The name could be understood as an ironic
description of an (assimilated) Finnish-Swedish Jew or someone who had
Swedish connections.” The poem could be by Jac Weinstein, who resided in
Sweden for several years around 1920. Weinstein wrote poems in Yiddish and
sometimes later translated them into Swedish.® The two poems in Hatchijo belong
to a collection called Judiska Sonetter ‘Jewish Sonnets’. Similar poems9 were
quite common at the time, and they probably inspired the author of our poems. It
is interesting that this Yiddishistic poem appeared in Swedish and not in Yiddish,
like many other poems in Hatchijo.

7 The name could also refer to a Courland Jew. Jews from Letgalia province called the Baltic
coastal Jews §veidn ‘Swedes’ or §veidiex ‘little Swedes’, possibly because there had been a
Swedish presence in the area from the 1660s (Jacobs 2001: 302).

8 For instance, his collection of holocaust poems, Muter Rox! un ire kinder ‘Mother Rachel

0 and Her Children’. On Weinstein, see Chapter 3 §2 and §6.

For instance, Losn hakoide§ ‘Holy Language’, and Jidis loin “Yiddish’, by Eliezer Shindler
and Jidis “Yiddish’, by Abraham Liesin.
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Hebreiskan

Med bivan lyss jag till det sprak, som klingar
med didmpad klang ur fromma judars brést.
Ur synagogans vilvda valv det svingar

sig upp mot himlars héjd fran jordisk hést.

Det #r ett sprak, som giver bonen vingar,
ett heligt sprak, som skénker sjélen trost.
Det 4r ett tusendrigt sprak, som klingar

med stindigt samma friska ungdomsrast.

Ej seklers tunga flykt dess klang gjort sprod.
Det ljuder lika friskt som forr det ljod
och skall forvisst i evighet sé ljuda.

Pa det sjong David psalmerna en gang,
pa det Halevi diktade sin séng,
och nu dess ord i Bialiks dikter sjuda.

Hebrew

With a trembling heart I listened to the language which rises
With dampened sounds from the breast of pious Jews.

From the arched vaults of synagogue it swings

Towards heavens from the earthly autumn

It is a language that gives a prayer wings,

A holy language that grants the soul consolation.
1t is a thousand-year-old language that sounds
Always with the same fresh young voice

The centuries’ long tough flight has not been able to break its sound.

It sounds as fresh as it once used to
And shall continue so for ever.

In it David once sung psalms,
In it Halevi wrote his song,
And now its words glow in Bialik’s poems.
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Judiskan

Ett jagat slikte bragte dig till varlden
och nirde dig i flykt fran Jand till land,
och bitter galla var din kost pa firden
och grymma slag utav en djavulsk hand

Du fick ej andas fiitt pa filt och gdrden
Du fidttiades i gettots kvava band,

och dir i gettots bann vid skumma hédrden
du viixte fott utav en inre brand

Du viixte statk och stolt, frén regler fii,
till bojligt stoff inunder skaldens hand,
till hiétligt spréik for tankens symfoni

1 dig dct jagda folket lagt sin sjél,
sitt kval, sin sorg, sitt hopp, sitt ve och vil,
sitt sinnes ldngtan och sitt hjdrtas brand

Yiddish

A chased tribe brought you into the world

And fed you in flight from land to land,

And bitter gall was your noutishment on the way
And cruel strokes from an evil hand

You were not allowed to breathe free on fields and pastures
You were chained to the ghetto’s fusty bond,

And thete in the ghetto’s bond beside the dusky hearth
You grew of innet fiic.

You grew up strong and proud, fice of regulations,
Into rich matter in a poet’s hand,
Into wonderful language for a symphony of thoughts

In you set the chased nation hei soul,
Her pain, her sorrow, her hope, her misfortune and happiness,
Her mind’s longing and heart’s fire.
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In the poem Hebrew is associated with religion and the past. It is considered a
holy tongue and the language of poetry. Yiddish, by contrast, is linked with recent
history and present experience. It best interprets the feelings and thoughts of
millions of Jews. The poem has some things in common with Abraham Liesin’s
poem Jidi§ ‘Yiddish® published in 1922 (see Goldsmith 1997: 287). Both poems
contain the genealogy of Hebrew and Yiddish and the idea that Yiddish, though
from an “inferior” background (compared to the “holy tongue™), possesses its own
kind of holiness and dignity.

3.3. “A Frustrated Yiddishist”

A rather sarcastic depiction of the attitudes of the Jews in Helsinki towards the
ish press and Jewish nationalism in general is found in a mn called Ett
till min vdn ’A Letter to my Friend’, written under the ps nym Hanal'’

in 1923 (Hatchijo no. 8 1923: 6):

You want to know whether Yiddish newspapers or joumals dealing with Jewish
matters are read in Helsinki — unfortunately very few of my friends subscribe to a
newspaper. Generally, Helsinki Jews say that Yiddish journals don’t interest them, and
what can you do about it? [...] The number of young people who would be inspired by
Jewish nationalism, who would consider the renaissance of our people as part of their
soul, is so low that your little son David could easily count them. The rest of the young
are of the same sort as their parents, they are only interested in physical culture.

This view shows that the general attitude was quite indifferent towards Yiddish
culture and Jewish nationalism. Similar views were presented by eager Zionists,
who were concerned about their own goals (see Hazohar no. 2 1934: 7). The
attitude towards sport is interesting because to this day sports clubs constitute the
most active part of Jewish communal life besides religious observance. Jewish
sport associations have been seen as one manifestation of nationalism and
Zionism (Stanislawski 2001: 93).

4. SWEDISH VERSUS YIDDISH

The clearest case of a language debate in Helsinki are the articles in Hatchijo
concerning the shift of official languages in the Jewish Literature Association
Hatchijo, which was founded in 1921 (1923- Zionist Youth Association
Hatchijo). Members who favoured Yiddish as the official language of the
association were challenged by the Swedish-speaking majority. The situation is
described as follows (Hatchijo no. 10 1923: 4):

This pseudonym most likely derives from the Hebrew abbreviation HN”L (hanizkor le’eil)
‘the above-mentioned’.
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The requirement of time has begun to influence even our association. With this the
signatory chiefly means the recent change in the language question In Finland the
waves of passion billow high in this question, which is so important for peoples, and
now it has reached us. It has eventually happened! Swedish is the official language. It
is a wonder that there are still opponents to this. [...] Thanks to this change a major
goal has been reached, i.e. the possibility for the non-Yiddish speaking members to
take an effective part in the work of the association. Up till now the actual number of
active members has not been more than ten. Every Sunday it has been the same persons
who have given speeches etc. and most of the members have been absent. The goal of
our association is to awaken interest in Zionism among local Jewish youth, but this was
not so easy to accomplish, since many found it all too difficult to express their ideas in
Yiddish.

This debate took place at the moment when the whole agenda of the Yiddish
Literature Association was becoming more Zionistic. The original statutes of 1921
do not mention Zionism as its goal, only the dissemination of Yiddish literature,
Jewish culture and history. As we can see, the signatory of the above article
ignores the original goals and sees no use for Yiddish; he considers it merely a
hindrance. This Zionist received an answer from Ben Jisroel'' in the following
issue of Hatchijo (no. 11 1923: 6):

The author of the article “Reflections about the Annual Meeting” expresses his joy that
the association has changed its language from Yiddish to Swedish. He sees that the
requirement of time has dictated such a change. I am forced to use the author’s own
words: “curious but true!” I am really surprised that a member of an association like
Hatchijo, the goal of which is to disseminate knowledge of Yiddish literature and
Jewish history among local Jews, does not understand that it is the requirement of time
to leam Yiddish and Hebrew in order to be able to read the literature and history of
one’s own people in the original. [...] Perhaps the founders of Hatchijo added the
paragraph about the language so that the members would leam Yiddish. Otherwise it
would have been unnecessary to state the official language. The founder had indeed
understood the requirement of time!!!

In the articles two political goals come into confrontation, a purely Zionistic one
and a more Yiddishist-nationalistic one, and thus their views do not converge. For
one group a language is only a means, while for the Yiddishists it is the essence of
the agenda. The change of language was achieved by taking a vote, which
explains the ease with which the decision was made. The vast majority of the
members spoke Swedish by preference (Hatchijo no. 10 1923: 4). This change
was also opposed by the newly-chosen chairman of the association, Leibe Bolo-
towsky, who encouraged the members, in spite of the change, to continue giving
readings and discourses in Yiddish (Hatchijo no. 10 1923: 7). The Hatchijo meet-
ing of 21 October 1923 was visited by a Polish Jew called Mr. Fischer (a member
of a local Hatchijo), who also criticized the activity of Hatchijo in Helsinki for
using Swedish instead of Yiddish or Hebrew (Hatchijo no. 11 1923: 7).

Literally ‘son of Israel’
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5, THE HEBRAISTIC FRONT

Hebraists generally saw Yiddish as a linguistic hotchpotch and opposed the use
and development of the language (Goldsmith 1997: 143). In the available sources
there are no cases where Yiddish was seriously attacked. The Hebraistic views in
the press were usually expressed when talking about the school, i.e. the Jewish
Co-educational School (founded 1918; see Chapter 4 §5.), and its curriculum.
Teaching Hebrew to the children was considered of primary importance, which
was congruent with the goals of the Helsingfors Programme. According to Ben
Odomlz, there was no opposition to teaching Hebrew at the Jewish Co-
educational School (Hatchijo no. 2 1923: 8):

The Hebrew language has become rooted among Jewish schoolchildren in Finland.
Opposition to this does not exist — all are of one mind. But one has to consider how this
situation will develop in a few years. Will the result of this holy work, to which many
have sacrificed their time and energy, prevail? Yiddish is less known among Jewish
youth. If they speak the language, it is modem Low German, which they create
themselves. Hebrew must be made living among schoolchildren, not only at school but
in everyday life, too. It is not as difficult as one might think. One can already now more
or less speak Hebrew with a pupil. But the error lies in the fact that the children have
not seen that Hebrew is a living language. Most of them have a very limited view of
Hebrew. They see only textbooks in front of them. This is why Hebrew literature
should be acquired and a journal ordered.

Ben Odom suggests that all efforts should be directed towards strengthening the
use of Hebrew as a spoken language — Yiddish played only a minor role among
the young. The notion of Yiddish is rather peculiar, as it is associated in their
minds with Low German, rather than High German. It could be understood that
those who speak the language strive towards literary German (see Chapter 9
§2.2.). Ben Odom concludes his article with the words: “Hebrew is our national
language and every Jew who feels himself Jewish should know the language.”
However, attitudes towards teaching Hebrew at the Jewish school were not at all
s0 unanimous, as we can see from the following extract (Hatchijo no. 8 1923: 1-
2):

The school has not yet won the trust of the whole congregation. One sign of this is that
many parents do not send their children, especially their girls, to the co-educational
school. By this they want to hint that the situation in the school is not as it should be.
They are somehow afraid that their children will be infected. [...] Maybe the parents do
not want to overburden their daughters with, in their opinion, unnecessary Hebrew.

These families were most likely assimilationist, seeing the teaching of Modern
Hebrew as a waste of time and effort and wanting to secure better opportunities
for their children by sending them to state schools. Similar voices were heard in

Literally ‘son of man
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the 1930s, when some parents ceased sending their children to the Swedish-
Jewish Co-educational School, because they wanted to sec
s future in Helsinki, where Finnish had gained more ground (

1989: 111).

5 1. Famous Hebraists and Zionists in Finland

and’s
s Zion t
s the
aftermath of the 1905 revolution the conference could not be held in St.

Helsinki again in 1939 (inf. #11).

The Zionist leader Menakhem Ussishkin (1863-1941) and the pioneer of
Modern Hebrew journalism, Nakhum Sokolow (1859-1936), are known to have
visited Helsinki (ibid.). They spoke with alacrity on behalf of Hebrew (ibid.).
Ussishkin was a member of the Hovevei-Zion ‘Friends of Zion’ movement and
had been instrumental in founding the reformed heder movement (EJ vol. 16: 22).

us Hebrew “father of Modern Hebrew”, El en-
spent two with his family (St John 1978: 2 )13.
this time he had ish
nity (inf. #11). Al R
isited Helsinki in in
of Hebrew schools and asked for financial support for printing
gic 1 for Hebrew teaching.14
6. SUMMARY

In the Jewish press in Helsinki there were generally very few accounts of Yiddish,
let alone cases where Yiddish and Hebrew were brought into confrontation. In
most cases, Yiddish is brought face to face with Swedish, which constituted a
serious threat to the existence of Yiddish. This moderate attitude towards Yiddish
is congruent with the general political orientation in the community; the majority

Ben Yehudah’s brother-in-law lived in Finland at the time and invited the family for a
holiday (St John 1978: 283).

Other Zionists who visited Finland included Dr. Salkin, Leib Jaffe, Schalit and Zukerman
(Makkabi December 1943: 9).

14
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represented General Zionists who took a moderate attitude towards Yiddish,
though they considered Hebrew to be the national language of the Jews. The
organized leftist activity among the Helsinki Jewish community was minimal and
consequently there were no serious language debates between Hebraists and
viddishists. It seems that persons who supported Yiddish were also proponents of
Hebrew.

There were some members of the community that embraced rather Yiddishist
views. They considered that Yiddish language and literature had an essential role
to play in the national awakening of the Jews, as any other national language
would have in other nations. In 1919 they wanted to found a Yiddish literature
society, but met with opposition due to the fear of political aspirations, possibly
leftist ideas, that such activity would foster. The opponents considered the
proliferation of Yiddish literature as a passing phenomenon, with no future and of
no real national value. In spite of the opposition the association (the Yiddish
Literature Society) was founded.

The leaders of Yiddish literature associations naturally fought against the use
of Swedish, as we saw in the case of the Jewish Literature Association Hatchijo.
They stressed that a knowledge of Yiddish (as well as Hebrew) was essential for a
knowledge of one’s Jewish heritage. The young, especially the Zionist-orientated,
opposed the use of Yiddish for practical reasons: some members’ knowledge of
Yiddish was too poor to take an active part in discussions. Thus there were no
directly Zionist grounds behind these demands. The average knowledge of
Hebrew among Jews between the World Wars was far weaker than their ability to
communicate in Yiddish.

The positive attitudes towards Hebrew were often evinced when talking
about the Jewish Co-educational School, where Hebrew occupied a central
position in the curriculum." Teaching Hebrew to the children was considered of
primary importance. This was congruent with the ideals of the Helsingfors Pro-
gramme and the reformed heders. However, some parents opposed the teaching of
Hebrew. They had doubts about the necessity of the language and did not want to
overburden their children with such a subject.

Though there were no fierce opponents of Yiddish, interest in Hebrew and
Zionism grew before the Second World War, as informant #11 put it: “Idi§ iz epes
unpopuler gevorn maxmes hebrei§” ‘Yiddish became somehow unpopular
because of Hebrew’.

For instance, in 1933-1934 the first class had six hours of Hebrew per week compared to
four hours of Swedish (JSH 1934).



3. JEWISH CULTURAL ASSOCIATIONS
RELATED TO YIDDISH

1. PREFACE

During the first decades of the twentieth century Yiddish-speaking associations
and groups promoting self-education became very popular in Jewish society.
These associations reflected a general national awakening and expansion of
Yiddishism, the Yiddish language movement, which strove to promote and
reinforce the status and use of Yiddish. The Jewish labour movement Bund, for
instance, attempted to create for its adherents a vibrant Yiddish cultural life which
drew only indirectly from the religious tradition (King 1998: 44). This activity
included musical, literary and dramatic societies. By 1910, in the provinces of
Poland alone there were 360 amateur Yiddish theatre clubs (Sandrow 1996: 212).
In Helsinki several associations aimed at disseminating Yiddish culture were
founded, especially after the First World War, when the life of Finnish Jewry
became more stable with the granting of citizenship and equal civil rights. During
this period, too, the Finns were actively founding associations aimed at dis-
seminating Finnish culture. The Yiddish associations that existed in Helsinki
included the Jewish Literature Club (founded 1906), the Jewish Song Association
(founded 1917), the Jewish Literature Society (founded 1919), the Jewish
Literature Association Hatchijo (founded 1921) and the Jewish Dramatic Society
(founded 1922). Besides these Yiddishistic associations, which will be presented
in this chapter, there were also other cultural associations, for instance the Jewish
Chess Society (founded 1922),] the Jewish Academic Club (founded 1925)2 and
the Jewish Amateur Orchestra (founded 1937).3 The Zionist associations in
Helsinki included the national fund Keren Kajemes (founded 1918),4 the youth
association Agudas Zion (founded 1920),5 the Zionist Youth Association
Hatchijo (founded 1923),6 the Women’s International Zionist Organisation

Hatchijo no. 4 1923: 7. The society used the Swedish name Judiska schacksdllskapet.

2
Hatchijo no. 8-9 1925: 5. The association used the Swedish name Judiska akademiska
klubben.

3 Makkabi no. 7-8 1943. The association used the Swedish name Judiska amator orkester.

4 .
Torvinen 1989: 114.

5

s Judisk Kronika no. 4 1920: 5. Agudas Zion means ‘Zionist association’.

The society used the Swedish name Zionistiska ungdoms foreningen Hatchijo and the
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WIZO (founded 1926)7 and the Hebrew language club Chug Ivri [xug ivri]
s the local youth sports association
xt we must not forget the traditional
o-called ich have formed the
Jewish in Helsinki.'® For

instance, the philanthropic association for helping the sick and elderly, Chevra

Bikur-Cholim, continued to keep its records and correspondence in Yiddish

during the World Wars. In 1955 Jac Weinstein compiled a history of the associa-

tion in Yiddish.""

As has been mentioned, in this chapter we shall concentrate solely on the
activity of associations with a clearly Yiddish cultural agenda. This does not mean
that Yiddish was not used in the other associations. It seems, however, that during
the World Wars the use of Swedish constantly increased and most often the
records and protocols of the associations (without a direct connection with
Judaism or Yiddish culture) were kept in Swedish.'? Tn contrast to cultural circles
in the large Jewish centres, the activity of the Yiddishistic associations in Helsinki
may seem minor and insignificant. On the other hand, it is quite surprising that in
such a small community there were so many associations and journals. This
cultural activity in Helsinki has not previously been studied and presented
(besides the Jewish Dramatic Society, by the author in 2000) and will therefore be
dealt with here in quite some detail.

2. THE JEWISH LITERA TURE CLUB, FOUNDED IN 1906

The new school and synagogue building consecrated on 30 August 1906 offered
the long-desired space for organizing cultural activities (Weinstein 1956). Con-
sequently, an association called JidiSe literatur klub ‘Jewish Literature Club’ was
founded the same year in order to disseminate knowledge of Yiddish literature

Yiddish name Cionistie jugntfarein hatxijo.

; Torvinen 1989: 114.
Torvinen 1989: 113. According to the records of the association, the name was initially Ha-
0 klub ho-ivri, then Ha-moiadoin ho-ivri and finally Chug fvri.
0 Weinstein 1956. Stjdrnan is Swedish for ‘The Star’.
These were Ch (1864), B (1879), Chevra -
Orchim (1895), timmers nh (1898) and Chev -
Hasodim veHachnosas-Kalo (1904).
11
for the occasion.
12

The records of Chug Ivri were kept in Hebrew and Swedish.
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founder-members of the Jewish Song Association.
During the sessions of the Jewish Literature Club, Yiddish literature and

and articles h history al .In ion,ad se

oir were fo ithin the n d). drama on
formed, for instance, Sholem-Aleichem’s light one-act comedy Mazl  tov
(1 a soirée by the local women’s beneficent
enci in in 190 1907a)."* Unfortunately, very few
s of the association ava € therefore it is le a
picture of their act ies. s tybuiltupa 0 h

books in a small library (called Jidise bibliotek ‘Jewish Library’) which was
situated on the first floor of the synagogue and school building (JLK 1907b;
Weinstein 1956).

This cultural activity quietened down when war broke out in 1914 (Weinstein
1956). According to one source, the activities of the Jewish Literature Club
gradually decreased due to “lack of material and spiritual resources” (Judisk
Kronika no. 10 1919: 1).

3. THE JEWISH SONG ASSOCIATION, FOUNDED IN 1917

The Jewish Song Association, Jidiser gezangfarein, most often referred to by its
Swedish name Judiska Sdngforeningen, was founded on 20 October 1917 (Sport
och Nytt, October 1927). The association continued the activities of the first choir
founded in 1906 and has remained active until this day under the name Hazamir
‘Nightingale’ (from 1967). The initial goal of the association was to disseminate
Jewish music, especially Yiddish folk-songs (ibid). The founders of the
association were Abraham Rubinstein, Hillel Schwartzman, Isaac Skurnik and
Simon Pergament (later Parmet) (Hatikwah no. 8-9 1947: 12). At first there were
problems caused by the uneven singing skills of the members and the lack of

r source states er 1943: 9) Judiska L , the
Literature Ass ed in 1908 its chairm tein.
This might be the same association, otherwise why would Weinstein have failed to mention
it in his own article on the history of the Helsinki Jews?
The play was by S. Seligson, J. it ch (JLK
1907a). The rfarein is more to e ers Vil-
gorenhetsforening.
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sheet music (Sport och Nytt, October 1927). With some donations and the
provision of singing lessons for the members, standards soon picked up, and in
1921 there were already sevety-seven active and thirty-three passive members of
the association (ibid.). Before the Second World War the choir had the following
conductors: Simon Pergament, Isaac Skurnik, Isaac Manuel, Nathan Rubinstein
and Adolf Fleischner (JSF 1997; Hatikwah no. 8-9 1947: 12)."° The latter had
been a choir director in the Vienna Opera. During the Second World War
activities ceased for a period but began again in 1946 under the leadership of
Nathan Rubinstein (Hatikwah no. 8-9 1947: 12).

The songs performed by the choir were chiefly arranged and composed by
Simon Pergament, some also by Samuel Rubinstein. Simon Pergament (1897-
1969), who had studied at the Music Academy of St. Petersburg, became an
internationally recognized conductor (see Image 9). Between 1928 and 1932 he
was the conductor of the Finnish National Opera. Pergament composed the music
for the Finnish version of An-ski’s Der dibuk ‘The Possessed’, performed at the
Finnish National Theatre in 1934 (Koskimies 1972: 321). The artistic level of the
Jewish Song Association was relatively high among the amateur choirs in
Helsinki. After the Second World War the concerts were occasionally reviewed in
local newspapers and received good reviews. For instance, in 1947 the main
Finnish-Swedish journal Hufvudstadsbladet ‘Capital’ (30.11.1947) reviewed the
thirtieth jubilee concert in the following way:

[...] Taking into consideration that the choir, with approximately ninety voices, has
been recruited from a social group with little over a thousand members, the quality is
extraordinarily good. The altos and basses have strength, the tenors are a little weaker,
the sopranos slightly uneven in sound but with a melodious pitch. The capability of
expression is considerable though the force does not impress. The possibilities that a
large choir has to carry out a line without unnecessary breathing breaks has not been
utilized in full, but otherwise the choir discipline is excellent. The permanent
conductor, Isaac Skurnik, has a distinct and energetic grip, but occasionally there was a
lack of a more concert-like refining of phrases. The folk-songs were undeniably the
most successful. Psalm 137 by Charles Gounod, which was accompanied by a larger
orchestral ensemble, achieved the right kind of expressiveness, but even Genetz’s
Rauhan Maa ‘Land of Peace’ and Toémudd’s Fridolin Dansar ‘Fridolin Dances’
received a respectably good performance for an amateur choir. Samuel Rubinstein, the
former conductor, performed plastically Grieg’s Sangarhdlsningen ‘Song Greeting’ (in
his own arrangement) and Borenius’ Erinran ‘Memoir’ (adapted to a Yiddish poem
Einzam ‘Alone’). Also Zamd un tern ‘Sand and Stars’ — a highly dramatic song — with
orchestra achieved an excellent effect under Matti [Moses] Rubinstein’s harmonious
and technical conducting; a short solo was performed with well-suited character by
Herman Schaibel. In one of the folk-songs Bertha Guthwert gave a sample of her
beautiful expressive voice in a short solo. [...]

Simon Pergament 1917-1921 (Sport och Nytt October 1927), Adolf Fleischer in 1937
(Hatikwah no. 8-9 1947: 12)
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Image 8. The Jewish Song Association at their fifteenth anniversary at Vita Salen ‘the White
Room’ in Helsinki on 26 December, 1932. The concert was directed by Samuel Rubinstein (in the
centre), Simon Pergament, Isaac Skurnik (first from right) and Moses Rubinstein. The soloists
were Deborah Zall (soprano) and Herman Schaibel (tenor). The speech in honour of the occasion
was delivered by Rabbi Simon Federbusch. (Courtesy of the Jewish Song Association in Helsinki.)

The choir organized an annual Hanukkah concert. Besides regular concerts,
the choir solemnized various occasions, for instance in 1924 the consecration of
the new Jewish school building (JSF 1924), in 1925 in honour of the inauguration
of the Hebrew University in Jerusalem (JSF1925) and in 1944 a memorial service
for the Jewish soldiers who perished during the war, held at the synagogue in the
presence of President Carl Gustav Mannerheim (JFH 1944). The choir also
performed abroad, for instance in Tallinn in 1930 (JSF 1930) and in 1946 in
Sweden and Denmark (Hatikwah no. 8-9 1947: 12). The choir also performed for
the Finnish radio channel Yleisradio in 1946 (JSF 1946).

3.1. The Use of Yiddish

Though the goal was to disseminate Yiddish folk music, the official language of
the Jewish Song Association was Swedish (JSF 1948). Swedish was a common
language among the members, especially because there were many young people
in the association whose Yiddish was not very fluent. Also, most of the concert
programmes were printed in Swedish, partly because the concerts were also
attended by non-Jews. Only the programmes for concerts performed abroad seem
to have been in Yiddish (see the Tallinn concert programme, Image 10).
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Image 9. The conductor Simon Pergament (later
Parmet) (1897-1969), who was one of the founder-
members of the Jewish Song Association and its first
conductor, arranged over one hundred Yiddish (and
Hebrew) folk-songs for use by the choir. Pergament
commenced his studies at the Conservatory of St.
Petersburg in 1915 under Alexander Glazunov (OIM
vol. 4: 546). He acted as opera conductor at the Finnish
Opera 1928-1932 and later conducted several concerts
in Europe. In 1955 Pergament published an analysis of
Sibelius’ symphonies (appeared in English in 1959).
Pergament composed the music for the performance of
An-ski’s play Der dibuk at the Finnish National Theatre
in 1934. (Courtesy of the Jewish Song Association in
Helsinki )

All the songs were transcribed, partly for technical reasons, partly due to
poor literacy in Yiddish on the part of some members of the association. The
vocalization of the transcriptions clearly follows the North-Eastern Yiddish
dialect. The transcription styles will be discussed in Chapter 6 §4.
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3.2. The Repertoire'®

During the World Wars the repertoire of the Jewish Song Association consisted
y of Yiddish and Hebrew songs but also of ish, h and
an songs.17 The Hebrew songs included liturg 1 e.g. oilom

‘Master of the Universe’, Beceis Jisroel mi’Micraim ‘When Israel Left Egypt’,

traditional songs for religious holidays, e.g. Mo ‘oiz cur ‘Strong Rock’, and Zionist

songs, €.g. Hatikvo ‘Hope’ (Israel’s national anthem Hatikvah), Uro Jisroel

‘Hurrah Israel’, but even classical music with Hebrew lyrics, e.g. Ludwig van

Beethoven’s HaSomajim mesaprim ‘The Heavens are Telling’ and Modest

Mussorgsky’s Jehoisua bin Nun ‘Joshua son of Nun’ (translated by a local

teacher, Israel Schur). The Hebrew songs were sung, according to the transcribed

lyrics and programme titles, with the Ashkenazic pronunciation.

The Yiddish repertoire also consisted of various genres. Folk-songs
constituted the largest group, which included courtship, love and wedding songs,
e.g. Her nor du §ein meidele ‘Listen, You Beautiful Girl’, Tif in veldele ‘Deep in
the Woods’, Xackele ‘Ezekiel’, lullabies and children’s songs, e.g. Amol iz geven
a maise ‘Once There Was a Story’, Hob ix a por oksn ‘I Have a Couple of Oxen’,
and epic songs, e.g. Cen brider ‘Ten Brothers’, A klein jidele ‘A little Jew’.
Besides secular folk-songs, there were Hasidic-style songs, e.g. Undzer rebenju
‘Our Rabbi’, Maxt der xosidl bimbam ‘The Hasid Sings Bimbam’, and religious
folk-songs and songs for religious holidays, e.g. Der eiberster ‘God Almighty’, Oi
xanike ‘Oh Hanukkah’. According to one source, the folk-songs in the repertoire
were the legacy of the Jewish soldiers and the Cantonists (JSF 1997). This might
be partly true but is difficult to prove, especially when the notes contain no
information as to the origin of the song. One wonders, however, why there are no
real Cantonist songs about the lives and fates of the soldiers.

Besides folk-songs, there were Yiddish art songs composed chiefly by local
musicians to lyrics by well-known Jewish authors, e.g. Zamd un Stern ‘Sand and
Stars’, composed by Moses Rubinstein to Shimen Frug’s poem, 4 vinterlid ‘A
Winter Song’, composed by Simon Pergament to Avrom Reizn’s poem. There
were also songs that were entirely local creations, for instance Xanike-elegi
‘Hanukkah Elegy’ by Moses Rubinstein to H. Oberman’s poem and Undzer jidi§

The songs below have been collected from the concert programmes and notes which are in
the possession of the Jewish Song Association. The names of the songs appear here in
standard orthography for the sake of clarity. In the sources the names were written in various
orthographies.

17 This repertoire was chiefly classical, consisting of composers such as Toivo Kuula, Selim
Palmgren, Felix Mendelssohn-Bartholdy, Johannes Brahms, Robert Schumann and Edward

Grieg. The first two were Finnish composers.
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gezang ‘Our Jewish Song’, composed and written by Simon Pergament.]8 The
latter song was dedicated to the choir and was its theme song. The repertoire also
included some classical pieces with Yiddish lyrics, €.g. Edward Grieg’s Slof kind
maine ‘Sleep, My Child’ (original words by Bjenmstjerne Bjemson), Felix
Mendelssohn’s Sein feigele zing ‘Sing, Beautiful Bird’ and a choral piece from
Alexander Borodin’s opera “Prince Igor”. The repertoire even included a song by
“the father of Finnish music”, Friedrich Pacius (1809-1891)," Trinklid ‘Drink
Song’, translated by Josef Liebkind.

Besides giving regular concerts, the Jewish Song Association occasionally
performed longer selections from classical operas, for instance in 1923 they
performed excerpts from Tchaikovsky’s opera “Queen of Spades” in Swedish,20
in 1925 four tableaux from Georges Bizet’s opera “The Pearl Fishers” in
Swedish?' and in 1930 seven songs from Felix Mendelssohn’s Psalm 95 in
German.” Especially interesting in our case are scenes from Camille Saint-Saéns’
opera “Samson and Delilah”, performed in Yiddish in 1921 (JSF 1921; Sport och
Nytt October 1927).23 The music was arranged by Samuel Rubinstein, and the
choreography was designed by the ballet dancer Sarah Jankeloff. The role of
Delilah was sung by Rachel Salutskij and the role of Samson by Isaac Skurnik.
They were accompanied by a “choir of Israelites” and a “choir of Philistines” and
a group of women dancers. Sarah Jankeloff performed the solo dances. The
excerpts from the opera included the following songs: Der friling iz do ‘The
Spring Is Here’ (Philistine choir), “Dance of the Priestesses” (ensemble), O,
liblixer friling ‘Oh Lovely Spring’ (Delilah’s aria), Jisroel, du main folk ‘Israel,
My People’ (Samson and the Israelites), Ze main harc ‘See My Heart” (Samson’s
and Delilah’s duet), Dem himl a dank ‘Thank Heavens’ (Philistine choir),
“Bacchanal” (solo with ensemble).24 Whether the translator of the songs was a
local person remains unknown.

18 . . . g
Pergament wrote the lyrics in Swedish, which were translated into Yiddish by Noach

Oberman.

1
? German-born Pacius (1809-1901), who was a composer and conductor, became a central

figure in the rise of Finnish musical life.

20 The performance (seven songs) was directed by Waldemar Wohlstrom. The role of Chlog

was sung by Mirjam Drisin, the role of Daphnis by Berta Waprinsky and the role of Plutus
by Herman Schaibel. The performance was accompanied by prima ballerina Senta Will from
the Finnish Opera and a small ensemble. The performance took place at the theatre of the
Polyteknikum (JSF 1923).

The performance was directed by Waldemar Wohlstrém, the role of Zurga was sung by
Herman Schaibel, the role of Leila by Mirjam Drisin and the role of Nadir by Isak (Isaac)
Skurnik. They were accompanied by “pear] fishers”, “women”, “fakirs”, a choir of dancers
with the solo dancer Vera Mitzner and a small ensemble. The performance took place in Vita
Salen (JSF 1925b).

The solo performers were Rachel Salutskij, Berta Waprinsky and 1sak Skurnik. The musical
accompaniment was strengthened by members of the Helsinki City Orchestra and the

21

22
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Image 10. Programme in Yiddish for a concert by the Helsinki Jewish Song Association at the
Jewish Gymnasium in Tallinn on 8 June, 1930. This programme is exceptional in the sense that it
is in Yiddish; programmes for concerts in Finland were mostly in Swedish in the period between
the World Wars. The repertoire for the evening consisted of the following songs: HaSomaim
veho'orec ‘The Heavens and the Earth’, Einzam mit main tifen kumer ‘Alone with My Deep
Worries’, Sein feigele — zing ‘Beatiful Bird - Sing’, Fini§ lid ‘Finnish Song’ (by Frederic Pacius;
sung in Finnish), 4 mol iz geven a maise ‘Once There Was a Story’, Unzer rebele ‘Our Rabbi’,
Der rebele — der gabele ‘The Rabbi — the Deacon’, Unzer jidis gezang ‘Our Jewish Song’, Zamd
un $tern ‘Sand and Stars’, Psalm 95 (sung in German), Ale menin tancendik ‘Everyone Dancing’,
Elimelex ‘Elimelech’ and Beceis Jisroel miMicraim ‘When Israel Left Egypt’ (Courtesy of the
Jewish Song Association in Helsinki.)

organist Paavo Raussi. The performance took place in the Vita Salen (JSF 1930).
The performance took place at Nylands Nationhuset (JSF 1921).

These songs correspond the original French titles respectively: Voici le printemps, Danse des
Prétresses, Printemps qui commence, Hélas, Israél dans les fers, Mon ceeur s'ouvre a ta
voix, L'aube, qui blanchit déja les coteaux, Bacchanale

23
24
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After the Second World War the number of Zionist and Isracli songs in the
repertoire increased.” Also, the Hebrew pronunciation was changed to Sephardic,
for instance in a programme from 1954 all the titles of the Hebrew songs are in
the Sephardic pronunciation (JSF 1954). The number of Yiddish songs remained
quite the same but the classical pieces had disappeared from the repertoire;
instead the Song Association performed, for instance, in 1946 a revue in Swedish
called “Litet solsken pd Din vig ...” ‘A Little Sunshine on Your Way’ (SJF
1946b). The revue songs also became popular in the private matinées of the
association.”®

4. THE JEWISH LITERATURE SOCIETY, FOUNDED IN 1919

The idea of a literature society was launched by an article in Judisk Kronika
‘Jewish Chronicle’ (no. 9 1919: 2). The initiator, disguised behind the pseudonym
Isch Jehudi (lit. Jewish man), wished that the society would also concentrate on
social issues (see the discussion of the agenda of the association in Chapter 2
§3.1.). Those interested in founding a literature association were invited to listen
to a talk on the subject “The Rise and Development of Yiddish Literature” by
Israel Schur (ibid. no. 12 1919: 2). Finally, the Jewish Literature Society, Jidise
literar was founded on 6 November, 1919 (ILG 1919).27 I

was el an of the society.28 Mr. Schur had immigrated to Fi

Lithuania in 1906 (see Image 11).

The association arranged both private and public lectures open to all
members of the congregation, though the target group was the young and students
(Judisk Krénika no. 23 1919: 8). The public lectures were held at Balder Hall on
Aleksanteri Street 12. During the first seven months there were nine public
lectures chiefly concentrating on biblical history (Judisk Krénika no. 9 1920: 5).
During the same period the subjects of the internal lectures included the following
themes (ibid.):

2
> Songs such as Uri adama ‘Awake Land’ (text by Benjamin Cohen), Patisi "My Hammer’
(text by Reisin-Levinson), Sir habocrim ‘Song of the Vinedressers’ (text by M. Shalem), Im
. Sahar ‘In the Moming’ (text by Levi Ben-Amiti) were added to the repertoire.
2
Many of these revue songs and poems are attached to the scrapbook of the Jewish Song
Association (JSF 1946a). Some of these songs were written by Josef “Keke” Liebkind, who
. also performed in the Jewish Dramatic Society.
2 Known also in Swedish as Judisk litteratursdllskap.

Other persons on the committee were Vinocour (vice-chairman), Manelewitsch (1st
secretary), Sirowitsch (2nd secretary) and Z. Straschevskij (treasurer) (Judisk Kronika no. 23
1919: 8).
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Image 1. lIsrael Schur (~1949) originated from
Verzhbolov (Lithuania) and came to Finland in 1906 in
order to commence work as a Hebrew teacher in the
newly-founded reformed heder. Schur was educated in
many languages and was active in the cultural life of the
Jewish community in Helsinki. In 1918 he became the
editor-in-chief of the Judisk Kronika ‘the Jewish
Chronicle’ and in 1919 he was among the founder-
members of JidiSe literartur-gezelsafi ‘the Jewish
Literature Association’. Schur also published books and
articles, for instance Mose och hans folk ‘Moses and His
People’ (1920), Jiidische Erntebriuche im Altertum
(1934), Versohnungstag und Siindenbock ‘Day of
Atonement and Scapegoat’ (1935) and Wesen und
Motive der Beschneidung ‘Essence and Motives of
Circumcision’ (1937). (The National Archives of
Finland, SJA/K191.)
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Judisk Krbnika

TIDSKRIFT FOR JUDARNAS NATIONELLA KULTUR OCH SAMHALLSINTRESSEN

UTKOMMER TVA GANGER I MANADEN

Proanmarslonspriss Aus
Jedoks hrbalkars reds

rollager mrd tackwahel Wi
Aen beir Bunde Jadars Laod och Skmlinarren wmh!
ien Rorrmmndens M: hebrinka, Judnbs neats fimka nonta, dansls ™~
13k engriurn, framia orh e Tcke godl nds manwkeipler rvtaraerade]

AEDAKTIONSDYRA: HELSINGFORS, NYLANDSGATAN N:o 20 A, LOKAL 5, TELEFON N:o 9386

16 junoari 1919 N:o 5 15 chwat 5679

wniska, kullurella och stalsliga ul
veckling.

Aro di vim juditke kvinnor ofér
magna il verksambel inom 1Ar sam-
fund? Vi siga pA det bestimdasle;
Nejl

Den som med Sppna Ggon fBljt
med vira judiska KktinnofGreningars
utveckling och mingsidiga arbete pk
de senare dren; den som iakilagil
den iver och del inlresse vdm judiska
Lvinnor ddagalsgl Inom de olika for-
eningarna och de yppetliga resullat
de Asladkommil, den miste nog no-
lens volens medge, all vAra ksinnor
visal fdrsthelse {6r olika samhalisin-
\ressen och [ormiga all kunna upp-
fylia sina forpliklelser mol sanhillel.

andra sidan hava vi nog i prak-
tiken sell, huru ofta vire min ph
lagis uppgifler, som de knappast for-
stall sig pd och som vira kyvinnor
skulle kunna uppfylla mera samvels
grannt och pA efl billre st Vi
ade om, all ifall kvinnorna
samhitle skuile fa vara i
L deltaga och medserka i
grenarna as ir judiska
samhillsfiv, skulle vi sikerligen hava

4stadkominil mycket billre resultat,

an vi bavt del lills date  Och nu,

slalsrddel, begynle man inom sar f3re Det omtalade fallel ir dessmera d& man talar om reformer och reor-

gan om kvinnans rdstratl inom [or-
samlingen och bennes ratt ail del-
taga i virl samfunds verksamhel.

| vira nva staluler {ales endasi

Reformer.

[ bérjan av sisttidne dr hava vi

samling diskulera minga nodvAndiga
reforiner  Delta ér ell stord sleg frmit

Men en sak hava dessa hec-
rar glamL, en punki, som ¥i Iro vara
av lika sfor vikl som alfa andru i
satuterna upplagnn puokler: Fri-

[orvAnansyirl, dA vi leva { ell land,
dir kvinnaa har lika stora kommu-
nals och borgerliga riltigheler, som
mannen; dar hon beklider ansvars
fulla posler och dar hon delager
livligt och aktint i samhailels ekono-

ganisationer, ro +i, all mngt och
mycket skulie (orverkligas smabbare
och biltre, om ocksd kyinuan skulle
fd avgiva sin rost

fngen av oss (vivlr pé, att vir
térsamling dr i behov av reformer,

Image 12. Judisk Kronika (1918-20, 1925) was the first Jewish journal in Helsinki
and also became the organ of the Jewish Literature Society. The emblem of the
Jjoumal is an adaptation of Ephraim Moses Lilien’s print Von Ghetto nach Zion (see
Stanislawski 2001: image supplement). Lilien was one of the most prominent
exponents of Art Nouveau in the Jewish world. (Fennica, Helsinki University
Library.)
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“The Future Prospects of Palestine” by Simon Pergament.
“Unconscious Actions of Human Beings” by A. Steinbock.
“Embryology” by Dr. S. Seligson.

“A Period of Unification among Jewry” by Israel Schur.
“Jews’ Influence on Technology” by J. Sirovitsch.

As we can see from the above, the agenda of the Jewish Literature Society went
beyond mere literature and, judging by the themes of speeches, it was directed
more at the university-educated.

Whether the language of the lectures was Yiddish or Swedish remains
unclear. The protocols of the society were written in Yiddish. The society applied
for financial aid from the Jewish congregation in order to collect the necessary
books on Jewish literature and history. A collection of new purchases and books
owned by the Jewish Literature Club served as a small library for the association
(Judisk Krénika no. 5 1920: 4).

The journal Judisk Krénika (in Swedish) served as an organ for the Jewish
Literature Society. Though the journal was in Swedish the protocols of the board
were in Yiddish. Besides reports and advertisements of the society, the journal
contained Jewish short stories and poems translated from Yiddish and German by
members of the society. The journal also had a supplement called Gan jeladim
‘Kindergarten” which offered Jewish literature in Swedish translation for children
(see Image 28). It is interesting and noteworthy that the journal contained stories
only from Hebrew sources. The members of the Jewish Literature Society thought
it important to begin to publish books on Judaism and Jewish history (Judisk
Krénika no. 5 1920: 5). Israel Schur distinguished himself in this field. How long
the society functioned remains unknown.

5. THE JEWISH LITERATURE ASSOCIATION HATCH1JO,
FOUNDED IN 1921

The Jewish Literature Association Hatchijo, JidiSer litreraturfarein hatxijo,
som s referred to by the Swedish name ka Litte alls Hatc o,
was ded on 20 February, 1921 (JLH c). The ew hatx %
means ‘renaissance’ and refers to the national revival that was taking place in
Jewish society. The statutes of the association declared that the goal of the
association was to teach the young (over fifteen years of age) Yiddish literature

and Je hi (JLH 19211). Aron S was of the r-members
of the ia nd served as the first n (ibi ® How ue to some
29

1 Here in the Ashkenazic pronunciation.
Other members of the board were Jacob Strascheffskij (secretary), Hirsch Strascheffskij

(vice-chairman), Isak Gordin (vice-secretary), Salomo Katz (librarian) and Samuel Gornitz
(JLH 1921¢)
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internal disputes Isak Gordin®' became the chairman in October (ibid.)32 and
finally in December Leibe Bolotowsky,33 who continued until September 1922
(JLH 1921j; CJH 1923).

At the very beginning there were approximately twenty members but already
in October the same year fifty-seven names are found on the register (JLH
1921b). The members of the association were individually selected and were
required to pay a fee; guests were not allowed to participate in the discussions
(JLH 1921d; JLH 1921f). According to the statutes, the only official language was
Yiddish (JLH 1921a). Protocols, annual reports and other documents were written
in Yiddish. For those members who could not read or write Yiddish a course was
organized in 1920 by Mr. Bassin (JLH 1921k; inf. #2).

The programme of the weekly meetings at the Jewish school consisted of
discourses on Yiddish culture, Jewish tradition, history, philosophy and politics.
Yiddish literature, for instance by Sholem-Aleichem, Dovid Frishman, Morris
Rosenfeld, Jitschok Leibush Perets and Mendele Moicher-Sforim, was read aloud,
and also articles from the newspapers Forverts, Der tog and Der amerikaner. At
the twenty-five general meetings between September 1922 and September 1923
there had been seventeen discourses, three summaries and thirty belletristic,
literary-historical and journalistic readings (Hatchijo no. 9 1923: 9). Justifying
protocols, discussing and voting for various practical matters also took its share of
the timetable. An idea of an own drama group arose among the members (JLH
1921h). Whether it functioned at this stage remains unknown. We do know that
An-ski’s Der dibuk ‘The Possessed’ was performed by members of Hatchijo in
co-operation with the Jewish Dramatic Society in 1930 (CJH 1930). In January
1923 the association arranged performances by the German actor Meinhard Meur
from the Deutsches Theater (Hatchijo no. 1 1923: 2). The members of Hatchijo
also wrote poems, some of which were published in latinized form in the journal
Hatchijo (see Image 14).

5.1. From Yiddishism to Zionism

From the very outset there were discussions about integrating the literature

3 Both Rafael and Isak Gordin could not continue in their posts due to poor Yiddish (JLH
1 19211).
Other members in the committee were Rafael Gordin (secretary) Salomo Katz (vice-
chairman), Strascheffskij (substitute), Simeon Tobiasch (treasurer) and Liebe Weizman
; (librarian) (JLH 19211i).
3

Other members of the board were Moses Schulman (secr.) Hirsch Strascheffskij (vice-
chairman), Jacob Strascheffskij (substitute), Abraham Rabinowitch (treasurer) and Aron
Schulman (librarian) (JLH 19211).
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association with the local Zionist association (JLH 1921 g).34 This happened in
September the very same year, i.e. 1921 (JLH 1921h). One reason for this might
have been that these associations shared many activists. The statutes were
emended and it was stated that the goal of the association was to make Jewish
natio ac them with sm, Jewish history and
sh lite h 0. : 9). Finally, e second annual meeting
of the Yiddish Literature Association Hatchijo in 1923, after functioning for
approximately two and a half years, the name of the association was changed to
r jugn n ha ‘Zionist o’ (CJH 1923;
no. 9 1 8- At the language was
changed to Swedish (Hatchijo no. 10, 1923: 4). The reason for this was clear; the
knowledge of Yiddish possessed by young people was very poor. For example,
the Gordin brothers, Isak and Rafael, had to resign from their posts on the
committee for this very reason (JLH 1922k). According to one account, only
about ten of the more than seventy members actively laboured on behalf of
Yiddish culture (Hatchijo no. 10 1923: 4). Some of the Zionists who came into
the association with the merger could not participate in the discussions, since they
could not express themselves in Yiddish (ibid.). The change of languages was
opposed by the Yiddishists. A person disguised behind the pseudonym Ben J isroel
(lit. ‘Son of Israel’), in an article in the journal Hatchijo (no. 11 1923: 6)
reminded his readers that the association was explicitly founded to teach and
promote Yiddish culture among the young, and stressed that both Yiddish and
Hebrew were essential for them to be able to learn about their cultural heritage.
Leibe Bolotowsky attempted to encourage young people to give lectures and
readings in Yiddish in spite of the decision (Hatchijo no. 10 1923: 7).

All these changes began to alter the whole agenda of the association.
Gradually Yiddish culture and Jewish history gave way to Zionism and politics.
later Yid was cast out as one official langu of the
— it was aced by Hebrew and h*® The activ of the

Zionist Youth Association Hatchijo came to an end in 1952 (Weinstein 1956).

3 There were three Jewish youth associations in Helsinki at the time (CJH 1923). There had
been a Zionist society during the period of Russian rule (Torvinen 1989: 114). Agudas Zion

35 was founded on 22 February, 1920 (Judisk Kronika no. 4 1920: 5).

1 Known in Swedish as Zionistiska ungdomsféreningen Hatchijo.

Unfortunately, the statues contain no date.
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29 Schwat 5683. Armg. [l
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Image 13. Hatchijo started as the organ of the Jewish Literature
Association Hatchijo in 1922 and continued as the organ of the
Zionist Youth Association Hatchijo. The journal contained
local news, news from the Zionist front, and poems written in
Yiddish and Swedish by members of the association. Hatchijo
ran until 1925. (Fennica, Helsinki University Library.)

5.2. The Journal Hatchijo

Soon after the founding of the Jewish Literature Association Hatchijo, the idea of
publishing a journal, to be called Hatchijo, was born (JLH 19216).37 There were
disputes as to which language the journal should be published in. After a vote was
taken, Leibe Bolotowsky and Aron Schulman were commissioned to edit a
Yiddish journal, in January 1922 (JLH 1922b). However, the project was a

37 The first editors were to be Hirsch Strascheffskij and Aron Schulman (JLH 1921e). It seems

that they failed to produce any issues.
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failure. One of the major hindrances was the fact that in Finland at that point it
was impossible to print large amounts of text in Hebrew letters (Hatchijo no. 11
1923: 6; see Chapter 5 §1.). Finally, the association decided to publish a Yiddish-
Swedish journal (JHL 1922¢). The first issue of Hatchijo came out on 22 May,
1922 in a hectograph copy and subsequently monthly in printed form (CJH 1923).
What the very first Yiddish-Swedish issues looked like is unknown due to the fact
that no copies appear to have survived. From 1923 onwards the journal was
published in Swedish but it contained some Latinized Yiddish poems. The journal
was edited during the early years by Simeon Gomitz, Salomo Katz, Hirsch Stra-
scheffskij and Aron Schulman (ibid.). The articles dealt with local news and
activities, with news from the Zionist front and from various Jewish communities.
The journal also contained some memoirs, poems and short stories written by
members or translated from foreign sources. With the excessive interest in
Zionism the journal began to contain more and more Zionistic articles. The
al also became the organ of the sports association Stjdrnan. Hatchijo was
shed until 1925.%°

5.3. The Hatchijo Library

The idea of opening a library arose in May 1922 and soon thereafter actions were
taken to implement the plan (CJH 1923; BCJH 1923). A circular was sent to
parents in order to collect the necessary funds. In June 1922 the first shipment of
unbound books arrived from Poland, at the cost of 1050 Finnish marks, and it
took until December before they were in covers (BCJH 1923). The Hatchijo
library opened its doors in January, 1923 (ibid.).39 The library was open to all
members of the Jewish congregation (Hatchijo no. 3 1923: 1). More books were
gradually ordered and some received as donations (Hatchijo no. 7 1923: 5). At the
beginning of 1923 the library possessed ninety-one books in Yiddish (fifty-nine
fiction, nine poetry, six literary criticism, one fable, four biographical and twelve
history books)."’

38
The Helsinki University library has annual volumes from 1923 to 1925. The University

Library has enjoyed the right of acquiring free copies of every item published in Finland.

Therefore the library should have all the numbers of the Jewish journals.

39 . .
The library was called, after the changes that took place within the association, Bibliotek far

dem cionistisn jugntfarein in Helsingfors hatxijo ‘The Library for the Zionist Youth
Assoc in Hel

Amon ooks b chijo no 7 1923: 5-6): An-ski: “Collected Works”, Chaim
N. Bialik/Ravnitski: Di jidise agodes, Simon Dubnow: “Jewish History”, Theodor Hertzl:
Altneuland, Jehoash: Fables, Mendele Moicher-Sforim: “Collected Works”, Hersh D.
Nomberg: “Stories”, Max Nordau: “Paradoxes”, “Stories”, Avrom Reisen: “Collected
Works”, Morris Rosenfeld: “Collected Works”, Sholem-Aleichem: “Collected Works”,
Nachum Sokolow: “Writings”, Zalman Wendroff: “Stories”, Journal Der amerikaner (1923).

40
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In main cholem.
fun I. M. G - cz.

Ich se in main cholem:

Die sun laicht antkegn mich
Mit ire schiraln tu ich sich
Zu ir zubindn,

Zuschmidn sich oif eibig . .

Der tog hot ongeheibn finster
wern.
n breg jam,

sinkt, si sinkt
Ach wi wait is si fun mich.

As oif jenem sait fun feslungsinsl

Bisn helft dertrunken in jam

Mit a wildn gelechter,

Oif ire lipn lacht si

Un winkt zu mir mit a ironischn
wunk

Du host t?
Du host
Nit dain !

Un bahaltn hot si sich
Hinter di heiche went fun fes-

Un obgesondert in
zwischen di felsn

Image 14. The members of the Jewish Literature
Association Hatchijo (later Zionist Youth
Association Hatchijo) wrote poems in Yiddish
(and Swedish) which were published in
Latinized form in the journal Hatchijo under
various pseudonyms. The themes of the poems
were chiefly Neo-Romantic and Zionist. Some of
the poems were symbolistic, like the poem by
Israel Mones Gurwicz In main cholem ‘In My
Dream’; ‘I see in my dream: / the sun is shining
on me./ With her rays / I bind myself to her /
chain myself forever ... / The day begun to grow
darker / As walking along the sea-shore /
between the rocks / [ see the sun, she is sinking,
sinking / Oh, how far away she is from me /
Having reached the other side of the fortress
island, half sunken in the sea / with a wild
laughter / on her lips she laughs / and winks at
me ironically / You had a dream? / You hoped? /
I'm not yours! / And she hid herself / behind the
high walls of the fortress church / and vanished
in the dark / leaving me between the rocks.’
(Fennica, Helsinki University Library.)
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Image 15. Leibe Bolotowsky (1888-1943)
was invited to Finland during the First World
War to work as a Torah scribe and Hebrew
teacher. He had received a traditional yeshiva
training in his native town of Vitebsk. Mr.
Bolotowsky became an active proponent of
the Yiddish language and Yiddish culture in
the community. He opposed the shift of
language from Yiddish to Swedish which
took place in the youth association Hatchijo.
Bolotowsky was the first librarian of the
Hatchijo library and imported Yiddish and
Hebrew books to Helsinki (Hatchijo no. 8
1923: 10). (National Board of Antiquities,

Sig. 1/1-50.)
¢ , the ord a lite ] ed
‘ CIH 1 "In th r of ] ed

to 162 volumes, including a collection of Yiddish plays (Judisk Kronika no. 2

1925: 21).42 The library with a reading room was situated on the first floor of the

synagogue. A Latvian Jewish writer called Herman Morath who visited Helsinki

in 1928 was rather impressed by the library. According to his description, the
possessed a nd books by Jewish authors, both classics and
works (Harv : 19).43

Donated by Sender Leffkowitsch (BCJH 1923).
Donated by Mrs. A. Oberman (BCJH 1923).
According to Torvinen, a Jewish library with a reading room in the synagogue building was
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Image 16. Second page of a Yiddish circular sent to Jewish households in 1922 explaining the
necessity of a Jewish library in Helsinki. The letter says: “Mir hoben gehert reidendig vegen a
greiser judiser literatur Ober vegen vos es vert geSriben in der literatur veisen mir nist: vaile mir
hoben nist di meglixkait cu lezen a judisen bux: Es iz nisto kein judise bibliotek.” ‘We have heard
of a great Yiddish literature, but what the literature is about we do not know, since we do not have
the possibility to read Yiddish books — we lack a Jewish library.” (The National Archives of
Finland, STA/K382).

Most borrowers were not members of Hatchijo because, according to Leibe
Bolotowsky, who was the librarian (1922-23) and had been one of the main
initiators of the library, only a very few members could read Yiddish (BCJH
1923). It is also interesting that all borrowers (twenty in total) during spring 1923
were men (Hatchijo no. 7 1923: 6). Fiction generally took preference over non-
fiction and Sholem-Aleichem was the most borrowed author (ibid.). Later on most
Yiddish books in the Hatchijo library were sent to Israel;44 only a few of them
remain in the Jewish library in Helsinki.

opened in 1925 (Torvinen 1989: 113).

The books were most likely sent with the books donated by the Ahdus Association of Viipuri
in 1956 (Hartikainen 1998: 65). According to Isak Kantor, who functioned as the librarian of
the Jewish library in Helsinki, the books were sent in the early 1970s.

44
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6. THE JEWISH DRAMATIC SOCIETY IN HELSINKI,
FOUNDED IN 1922

The Jewish Dramatic Society in Helsinki, JidiSe dramatiSe gezelSaft in
ingfors, referred to by the Swe ka
et, was d in January 1922 (JFH ai
dramatic art among its members and simultaneously through performing plays in
Yiddish to acquaint the Jewish community with Yiddish theatre and to awaken

est in it” (JDS . Jac Wei was one of the de bers and

became the chai (ibid; see 18).46 He also ed some of
which were his own works. A second force in the Jewish Dramatic Society was

Dav who was later ¢ the on g the p

—63 11).47 He also dir and in he was

chairman of the society in the 1930s (JDS 1933). He is remembered for his talent
as an actor, such which “one seldom comes across among amateurs” (Judisk
Krénika no. 5, 1925). Hanna Taini-Leffkowitch (née Schlimowitsch), a well-
known actress from the Swedish theatre in Helsinki (Svenska Teatern) and a
movie star of the film company Suomi Filmi, performed with the Jewish Dramatic
Society in her youth. Josef Liebkind, who was a member of the Jewish Dramatic
Society, later in some sh films (#20). He also wrote revue songs in
Swedish to be rmed at v events.*®

Due to lack of documents the only complete picture of a regular routine is to
be found in the annual report of the congregation for 1930. The Dramatic Society
then had twenty-one members,49 and the board had convened nine times; there

4 . . . . . .

5 The Jewish Dramatic Society and plays by Jac Weinstein were the subject of an MA
dissertation (Jac Weinstein and the Jewish Drama Society in Helsinki during the Interim of
the World Wars) written by the author in 1999 at the School of Oriental and African Studies

), Univ of London. of the ion in this study is ne does not
in the al MA diss n. The r cebroxener Spigl is ed in an
i article by the author in HaKehila no. 1-2 2001.
During the 1930s Noach n acted as an (JDS 1933). Secretaries of the society
were Abraham Rubanow the 1920s 1926) and Leibe Bolotowsky during the
1930s (JDS 1933). During the 1930s the financial matters were looked after by Salomon
“ Jalowitsch (ibid.)
i Isaj Davidkin immigrated to Finland in 1917 (Makkabi no. 9-10 1943: 6)
See footnote 26.
49

Here is a list of thirty performers gathered from various sources, such as Jewish journals and

b ,
i
Schwarzmann, Rosa Schwarzmann, Hirsch Strascheffsky, Golde Weinstein.
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had been five general meetings and three performances (JFH 1930). The
performances normally took place in the assembly hall of the Jewish Co-
educational School (Judiska Samskolan) which functioned as a community centre
for the Jewish congregation. Occasionally, when a play was included in some
other programme, for instance the annual festival of the Zionist Youth
Organisation Hatchijo, larger halls were rented. The plays were said to have been
very popular — “everyone went there!” — except children who stayed at home, as
was the custom in those days. Their popularity might also have been the reason
for renting larger halls; the assembly hall of the Jewish school was not very large,
and the stage was quite small and possibly not very well equipped. The Jewish
Dramatic Society is known to have visited Viipuri, Turku and Stockholm (JDS
1931; inf. #2). The performances were of some financial significance to the
community. According to charters, with the excess revenue the Jewish Dramatic
Society was able to contribute to various cultural and charitable purposes in the
congregation (JDS 1933). In 1926, for instance, it supported the Rabbi Fund with
10,000 Finnish marks”’ (JDS 1926). Among other beneficiarics were the Jewish
Co-educational School, Keren Kajemes and the Jewish Women’s Charitable
Organization (Judiska Fruntimmers Vilgorenhetsforening) (JFH 1930). The
activities of the Jewish Dramatic Society terminated with the outbreak of the
Second World War (Weinstein 1956). There were, however, some individual
theatre performances directed by Jac Weinstein after the war (inf. #11; inf. #15).

6.1. The Use of Yiddish

Although the statutes of the Jewish Dramatic Society state that the aim is to
perform plays in Yiddish (JDS Stadgar), some performances in Swedish also took
place. Some of these plays and revues were written by Jac Weinstein. Whether
any plays in Hebrew were performed is unknown. The statutes of the association
(written in Swedish) do not state any official language. It secems from the
documents that the association has left behind that during the 1920s, under Jac
Weinstein’s direction, correspondence was conducted in Swedish and during the
1930s, under Noach Oberman’s direction, in Yiddish.

The fact that the Dramatic Society needed to resort to transcriptions of the
Yiddish plays indicates that the literacy of the members was quite poor. Many
members of the Dramatic Society were more fluent in Swedish than Yiddish (inf.
#2). The transcriptions followed North-Eastern (Lithuanian) Yiddish pronunci-
ation (see Chapter 6 §4. and Chapter 9 §2.2.).

50
Aproximately 2680 €.
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6.2. The Repertoire

The repertoire of the Jewish Dramatic Society in Helsinki chiefly comprised
socialist plays criticizing the bourgeois life-style and plays portraying changes
taking place in Jewish society. The dramatic society performed popular plays by
well-known Yiddish writers, such as Jacob Gordin, Sholem-Aleichem, S. An-ski
and Sholem Ash. As was mentioned above, plays were also especially written for
the Jewish Dramatic Society by Jac Weinstein. Since most of the documents of
the society have disappeared, it is impossible to form a complete picture of the
repertoire. Fortunately, the local Jewish journals, mainly Hatchijo and Sport och
Nytt *Sports and News’ published reviews of some of the plays.

The Jewish Dramatic Society performed at least three plays by Jacob Gordin:
Got, mené un taivl ‘God, Man and Devil’, Der fremder ‘The Stranger’ and Der
jidiSer kenig Lir ‘the Jewish King Lear’. Jacob Gordin (1853-1909) is known as a
reformer of the Yiddish theatre and an author of the Golden Age of the Yiddish
theatre (Sandrow 1996: 132). Through his plays, Gordin wanted to teach moral
values that were directly congruent with his socialist views (ibid.: 158).
Consequently, in his play “God, Man and Devil” (1903) the main protagonist,
Hershele Dubrovner, owner of a prayer-shawl factory, is destroyed by avarice.
The play was performed in Helsinki in the mid 1930s, directed by Erich
Hirschfeld, a Viennese director who had fled to Helsinki together with other
Austrian refugees (inf. #11). Isaij Davidkin played the role of Hershele Dubrovner
and Scholem Bolotowsky the role of a young worker who is killed in the
sweatshop (ibid). The moral of Gordin's adaptation of Shakespeare’s King Lear,
“The Jewish King Lear” (1892) is that old morality has to give way to
enlightenment; the loving daughter in the play goes to university whilst the
ungrateful children remain hypocritically pious (Sandrow 1996: 158). This play
was performed under Jac Weinstein’s direction in the assembly hall of the Jewish
Co-educational School on 5 December, 1925 (Judisk Krénika no. 5 1925).
Gordin’s play “The Stranger”, performed in Helsinki on 26 April, 1930 (JFH
1930) is not considered to be among his best. The plot is an adaptation of Alfred
Tennyson’s “Enoch Arden” (Zylberberg 1931). Gordin criticized his own version
as being a narise melodrame, a silly melodrama (ibid.). He is said to have written
it to please the taste of the audience. However, this play must have met with some
echo in Finland because it was performed again as a guest show, directed by Jac
Weinstein at the Ahdus House in Viipuri on 17 January, 1931 (JDS 1931).

Sholem-Aleichem (Sholem Rabinovitsh, 1859-1916) is perhaps the best-
known and most widely-read Yiddish author. Besides novels and short stories
Sholem-Aleichem wrote many plays, which have become among the most popular
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in the Yiddish theatre.”’ In his plays he often combines difficult themes with
humour and irony, turmning chaos into comedy. His play Cezeit un cespreit
“‘Scattered and Dispersed’ (1905), which was performed in Helsinki in 1927 at the
anniversary celebration of the Sports Association Stjdrnan (Sport och Nytt no. 10-
11 1927), is an allegorical panorama of the Russian-Jewish bourgeoisie at the tumn
of the century (Sandrow 1996: 182). The theme, based on the crisis in a Jewish
family in a changing world, is similar to that of Tevje der milxiker ‘Tevye the
Dairyman’. The performance was directed by Jac Weinstein. The eloquent review
of the play by Mr. J. (Josef Lefﬂcowitsch)52 is the longest available of the Yiddish
plays performed in Helsinki and contains accounts of the performances of many
amateurs in the Jewish Dramatic Society. The following review is quoted almost
at full length:

The play proceeded well and the only thing one reacted against were the coulisses for
[the play] Kyska Susanna Virtuous Susanna’. The two chattering women, Malke and
Pesl (Ljuba Schwarzman and Rakel Krapiffsky) did not fit into the castle-like milieu,
with pillars and gilded garlands. The piece was held together by Isaij Davidkin as Meir
Shalant, who made an excellent figure of the wealthy merchant. Thanks to variations in
the voices the performance was natural and especially the laughing scene in act II
indicated that Mr. Davidkin's acting inclinations go beyond that of an amateur. There is
no exaggerated woo of effects, but a well-weighed and well-studied role. Ljuba
Schwarzman as his wife Malke, was all too monotonous, on the whole giving the tone
of a lesson leamed by heart. The friend Pesl, though, succeeded better by varying her
voice resources to some extent That is why their little gossip moment in act I did not
get the right patina, but seemed somehow gramophone-like. However, when two
women of their calibre get together the mimicking makes more neck-breaking salto
mortales and the danger of the chinwags getting overheated is certainly greater than the
fear of the eventually approaching dead moments. I doubt Sholem-Aleichem meant
Malke to be so soporific, but neither was his Malke of a latitude with frightening
numbers. The son Matvei (Abraham Rubanowitsch) tasted what it is to be a man of the
world who succeeds in climbing up the ramp, but what seldom works out well in real
life. The manual gestures were over-emphasized. But in the name of fairness, one has
to admit that the role was not very rewarding and the gentleman's poor qualifications
reflected more on the author than on the actor. His friend Davidke (Josef Liebkind) did
not perform so badly, but why the constant grin on his face? Cecilia Hammerman as
Flora was enchanting and energetic in the short time she spent on the scene — and in
front of the mirror. Mikael Hammerman as the callous Zionist Chaim performed
convincingly, except during a moment of stage fright in the first entry that affected the
vocal chords and made the first lines somewhat weak. The hot-blooded matchmaker
Beni (Abraham Eckert), wearing a prayer-shawl received entry applause, but he looked
like God had altogether taken his hand off him. The rehearsed fussing about was
somehow irritating. Otherwise the play was good and one got quite a natural
impression of the poor Sate who tries to do business with “declaration d’amour”. The
daughter Chane performed by Nina Rubanovitch, was enchanting, especially in the
crying scene of act I and Mashe (Hanna Drisin) raised dust with laudable enthusiasm.

51

o For instance, Sver cu zain a jid ‘Hard to Be a Jew’ and Dos groise gevins ‘Jackpot’

According to inf. # 2.
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XX

PROGRA

viD
ZIONI TI KA UNGDOMSFOR NINGEN
HATCHIJOS

ARSFEST DEN 17 MARS 1930
[}

KOITTOS FESTSAL

XX

Image 17. Cover of the programme for a per-
formance of S. An-ski’s Der dybuk (Der dibuk)
“The Possesed’ by the Zionist Youth Association
Hatchijo on 17 March 1930 in the theatre of
Koitto. Der dybuk is one of the most famous
Yiddish plays, which was, for instance, made
into a Yiddish film in Poland in 1937. Even
earlier, in 1934, the play was performed in
Finnish by the Finnish National Theatre.
Unfortunately, only the cover is left of the
programme for Hatchijo’s performance and
consequently the names of the actors remain
unknown. We do know, however, that Leibe
Bolotowsky played the role of badxn, the
wedding  jester. (Courtesy of the Jewish
Congregation in Helsinki.)

S. An-ski (Solomon Zeinwill Rapaport, 1863-1920), committed to Jewish natio-
nalism and ethnography, wrote his play Der dibuk ‘The Possessed’ as a result of
his expeditions throughout Russia in the years 1912—14 (Sandrow 1996: 168). The
play is a product of centuries of Jewish beliefs and storytelling, Jewish mystical
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thought and Hasidic culture; the plot revolves around a tragic love story with
strong mystical components (Sandrow 1996: 217). The Finnish version was
performed in 1930 at the annual festival of the Zionist Youth Association
Hatchijo in the theatre of Koitto (CJH 1930; see Image 17). The actors were
members of Hatchijo, some of whom were also active in the Jewish Dramatic
Society. Leibe Bolotowsky performed the role of the badxn, the wedding jester
(inf. #11).2

Sholem Ash (1880-1957) wrote historical plays and portrayed contemporary
Jewish life (Sandrow 1996: 183). His first play, Mitn $trom ‘With the Current’,
takes place during the era of Jewish emancipation. A yeshiva scholar leaves his
wife, child and pious studies in search of a new kind of Torah; after seven years of
fruitless quest, love for his wife and child revives and he returns home (Sandrow
1996: 183). The play was performed by the Jewish Dramatic Society on 1 June,
1924, directed by Jac Weinstein (Hatchijo no. 4 1924: 5). According to a critic,
the choice of Mr. Davidkin for the role of the Talmudist failed because he lacked
the nervousness of a Talmudist (ibid.). The critic was very pleased about the
choice of the play in the repertoire of the Jewish Dramatic Society “after a series
of farces and plays of dubious content — from both personal and outside sources”.

6.2.1. Jac Weinstein’s Plays and Revue Songs

Jac Weinstein wrote plays, chiefly satirical comedies, in both Yiddish and
Swedish, for the Jewish Dramatic Society. Six of his plays survive; unfortunately,
there are no reviews of these plays in the Jewish journals and thus the exact dates
of performances remain unknown. His play Der cebroxener 3pigl is a satirical
one-act comedy with four scenes which take place around a free-standing mirror
in a wealthy home. The satire in the play is directed at the Jewish community and
Jewish trading in Helsinki during the early 1920s, especially the life and loose
morality of the nouveau riche. The play included popular Swedish revue songs by
Ernst Rolf (1891-1932), for instance Ndr jag dr ute dr min gumma inne ‘When 1
Am Out Is My Missus In’. A three-act play called Familie Dobkin ‘Dobkin
Family’ is a satirical depiction of a bourgeois Jewish family living in Helsinki.
The main protagonist, Chaim-Leib Dobkin, an unscrupulous businessman, tries to
gain acceptance in the eyes of his pious father and status within the congregation
by giving donations to religious associations. Unfortunately, only parts of the play
survive.

5
3 Der dibuk was also performed nine times in the Finnish National Theatre (Suomen

Kansallisteatteri) in 1934. The play was directed by Eino Kalima, Emmi Jurkka carved a
reputation as Leah. The first director of the Jewish choir in Helsinki, Simon Pergament,
composed the music for the play (Koskimies 1972: 321).



Jewish Cultural Associations Related to Yiddish 73

&

Image 18. Jac Weinstein (in the centre) with his wife Rebecca (on the right) and his sister Jenny
Vinocour (on the left) at a WIZO jubilee held in the assembly hall of the Jewish Co-educational
School. Jac Weinstein (1883-1975) played a central role as director and playwright of the Jewish
Dramatic Society and contributed in many ways to the communal and cultural life of the Jewish
community in Helsinki. Jac Weinstein had attended, besides the Jewish School (founded in 1893),
local Swedish and Russian schools and enrolled in the University of Helsinki where he eventually
graduated as a lawyer. In his free time Weinstein wrote plays, revues, poems, lyrics for songs,
articles, short stories, essays, memoirs and chronicles in Yiddish and Swedish. His articles were
published in the Jewish journals, for instance Judisk Kronika and Judisk Ungdom, as well as in the
main Finnish-Swedish newspaper Hufvudstadsbladet. (The National Archives of Finland,
SJA/K193.)

Weinstein’s two-act comedy Fri§, gezunt un mesuge ‘Completely Crazy’54 is
written in the style of a §und ‘trash’ melodrama. The events and changes in the
play are etic and the ex ant and The t es
around a a match, whi one basic th Yid t 3
The groom's plan is to marry in order to buy his uncle's business with the dowry.
A similar theme can be found in Sholem-Aleichem’s short story 4 maise mit a
grinhorn ‘A Story with a Greenhomn’, where a greenhorn marries in order to start
up a business.>

54
55 Literally Lively, Healthy and Crazy.
s Arranged matches were very rare in Finland by the 1920s (inf. #1.).

The story is found in: Sholem-Aleichem, Ale verk fun Solem-Aleixem, Monologn (New York,
1925).
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Image 19. The Jewish Dramatic Society in
Helsinki used this stamp on its letters during the
1930s. The name of the society appears in both
Yiddish and Swedish: Jidise dramatise gezeliaft
~ Judiska Dramatiska Scllskapet. The emblem
consists of three images, i.e. a lyre, an owl and
the face of a §tet/ Jew, which may be interpreted
to representing classical theatre art, wit and
Yiddish folklore. (The National Archives of Fin-
Jand, SJA/K382.)

The play Di nekome ‘The Revenge’ is a light one-act comedy about a jealous wife
who suspects her husband of unfaithfulness because he seems to disappear
regularly. The wife is urged by her best friend to take revenge by having an affair
with a ladies’ man. In the plays “Completely Crazy” and “The Revenge” there are
no clear references to the local Jewish community.

It is interesting that the themes of the two plays available written in Swedish,
Radio and Tva kvinnor ‘Two Women’ (or Pendylen ‘Pendulum’), contain nothing
specifically “Jewish” like the Yiddish plays, even the names in the plays are
ordinary Christian names. In the case of “Two Women” the protagonists are
Christians living in Paris. The play is a psychological three-act drama which
evolves around a death and depicts the consequences that the will has on those
concerned. “Radio” is a one-act comedy about a family which acquires its first
radio.

Jac Weinstein also wrote revue plays and lyrics for single revue-type songs
performed at various events. His play Miljonern ‘Millioners’, performed on 31
January, 1930 is featured as a revue comedy (JFH 1930). The revue songs Vignlid
‘Lullaby’ and Solem aleixem her grosist ‘How Do You Do, Mr. Wholesaler’
follow the theme of “The Broken Mirror”; they are satirical songs about the
Jewish clothes business in Helsinki. Weinstein also wrote humorous songs with
witty rhymes, for instance Latkelid ‘Pancake Song’ and Gut purim aix ‘Happy
Purim to You’.
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Image 20. The assembly hall of the Jewish Co-educational School (Judiska Samskolan) on
Ruoholahti Street 3 served as a community hall for the whole Jewish congregation in Helsinki.
This hall was also the “home stage” of the Jewish Dramatic Society. In this picture, taken in 1926,
the curtain is decorated with the Star of David and with the emblem of the Jewish Dramatic
Society. (Helsinki City Museum, Photograph Collection, 26448.)

6.3. Yiddish Theatre in Helsinki after the Second World War

After the demise of the Jewish Dramatic Society, Yiddish theatrical performances
were occasionally arranged by local and visiting amateur and professional actors.
Even before the society was founded wandering actors came to Finland from the
Baltic countries and other places (inf. #11). Among them were one-man theatres
which performed sketches and monologues. Performances in Swedish were also
arranged by foreigners; for instance, before the Second World War Walter Fuchs
from Sweden performed and directed revues with local reinforcements (inf. #14).
On 21 January, 1948 the actors Josef Glikson Zipore Fajn visited
Helsinki with the poets Rachel Korn and Morde Husid (Ch ) (JFH
1948a). They performed songs and short theatrical pieces (for the programme, see
Image 22). Mr. Husid gave a lecture on modern Yiddish poetry and Rachel Korn
gave a reading of her own poems. The very same year the (former) Viipuri WIZO

See Chapter 5 §4.1
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organized a performance of Jacob Gordin’s Mirele Efros in the assembly hall of
the Jewish Co-educational School (JFH 1948b). The play was directed by Ester
Steinbock, then living in Tampere, Finland.”® Mirele Efros has been, together
with “God, Man and Devil” one of Gordin’s most popular plays. In the early
fifties a group of young theatre amateurs performed Jac Weinstein’s play Bobe
Dobe ‘Grandmother Dobra’, under the direction of Hanna Taini. The leading role
of grandmother in Bobe Dobe was performed by Rosie Geronik (inf. #15).59

According to the famous American Yiddish actor Herman Yablokoff, who
performed in Helsinki around 1960, there was an amateur theatre club run by
Mikael Kagan (Yablokoff 1969: 682). At Kagan’s request Mr. Yablokoff left a
copy of one of his plays, A4 gast fun Jisroel ‘A Guest from Israel’, to be performed
by the amateur club the following Purim (ibid.).

7. SUMMARY

The conference of Russian Zionists held in Helsinki in 1906 and the newly-built
synagogue with premises for assembly contributed to the proliferation of Jewish
cultural and political activities in Helsinki. Yiddish cultural associations aimed at
self-education and Zionist organisations functioned side by side and were shared
by many activists, as was natural in a small community like that of Helsinki.
There were some enthusiasts for Yiddish language and culture, for instance Jac
Weinstein, Israel Schur and Aron Schulman, who took the initiative in founding
Yiddish literature associations, i.e. the Jewish Literature Club (1906), the Jewish
Literature Society (1919) and the Jewish Literature Association Hatchijo (1921).
The interest in Yiddish language and literature inspired these associations to set
up Yiddish libraries, to organize Yiddish courses for their members and to attempt
to establish Yiddish journals.

The ever-increasing linguistic assimilation turned out, however, to be one of
the main detriments of the Yiddish literary associations in Helsinki. The
immediate period after the First World War, when most of the Yiddish cultural as-
sociations were founded, Jewish young people already spoke Swedish among
themselves. Many of them were bilingual but practically illiterate in Yiddish. This
was a problem, especially in the endeavours to establish Yiddish joumnals.
Consequently, all attempts made by the literary associations to maintain Yiddish
journals failed.

58 . .. . R e
Ester Steinbock had been the driving force in the Ahdus Theatre Society in Viipuri, Viborger
Ahdus teatergeselschaft (Hartikainen 1998: 80-81). Mirele Efros had been performed earlier
s in Viipuri (Hartikainen 1997: 7).

According to inf. #15, other performers were Boris Rubanowitsch and Bella Schwartzman.
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Judiska Dramatiska Sillskapet

Program

Lordagen den 20 november 1926 kl. /2 8 e. m.

Premier

Drama i 3 akter av Sch. Goldfarb,
Regi: Jac Weinstein

PERSONER:
Sidni Brand , . . . . . . Roma Hammermann
Emma, sain vaib ., . ., . .  Aina Obermann
f;:;irt } seiere kinder . ll::
Sem, seier chaver , . , . . — — —
Klatschko, a schochente . Ljuba Schwartzman.
Etel, ihr tochter . . . . . Rosa Schwartzmann
Waldros, a richter ., . . . . . Abr. Rubanovitsch.
Sofia, sain froi . . . . . . . Golde Weinstein.
Nelli, seier tochter , . . . . . Nina Rubanovitsch,
Maxwill, advokat ., . . , . . Hirsch Strascheffsky.
Rabiner , . . . . . Sal Jalovitsch
A wechter . .. . . . . . Josef Casulkia.
Adinst . . . . . . . . . .Sara Knaster

Dekorationer av konstnaren Al'Anttila fran
Kansan Nayttimé.

DANS

Image 21. Programme of the Jewish Dramatic Society
for its premi¢re of Der groiser moment ‘The Big
Moment’ by Schmuel Goldfarb. The premiére took
place on 20 November 1926 and was directed by Jac
Weinstein. (YIVO Institute for Jewish Research, RG
116:14. Reproduced by permission.)

In addition, political developments affected the activities of the literary as-
sociations. The interest in Zionism as a political phenomenon superseded the
interest in Yiddish that offered nothing much more than cultural activities. This
we saw, for instance, in the programmatic and linguistic change that took place in
the youth organization Hatchijo in 1923, when it changed its name from the
Yiddish Literature Association to the Zionist Youth Association. Its activities
could not continue solely in Yiddish because the knowledge of Yiddish possessed
by many members was inadequate for maintaining discussions.
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DE TA iir vad vi hungeat e['lcr'

och viintat pa i manga ire

Det berimda judiska skidespelarparet

har, 16r alt bereda var judiska
menighef {illl§lle att 13 njuta
av deras &verallt erklinda
konsl, uppsk]ulil sin avresa
1ill Amertka pa tvenne veckor,
och uppirtida hos oss | Judiska
Samskeolan |érdagen den 24
Januari och fisdagan den 27 ]

Jaauar).

eved Glikeen [Zipore SFajasitber

Dessutom medverkar den i hela judiska varlden kanda diktaren

Dessa eminenla judiska konsinarer
presenleras av den hos oss fran fidi-
gare vilkinda, numera i Stockholm

verkande judiska kulturtedaren

MORDCHAI HUSID

Rachet Ketn

. d upplasni
.S/émtt . Qamz oy SS'Q?

beromda alster

U@d!ﬂoz e Jéﬁ(]az Viind, lis programmet

Image 22. An advertisement for the visit of the actors Josef Glikson
and Zipore Fajnsilber and the poets Rachel Kom and Mordechai
Husid (Chosid) in Helsinki in 1948. The advertisement is headed:
“This is what we have been longing and waiting for for many years!”
The activities of the Jewish Dramatic Society ceased upon the
outbreak of World War I, and it took years before the Helsinki Jews
could hear a “Yiddish word” on the stage. For the programme see
Image 36. (YIVO Institute for Jewish Research, RG 116:14.
Reproduced by permission.)

Yiddish remained still one of the official languages of the association for some
time.*’ Also, the fact that in 1930 the association performed An-ski’s Der dibuk

Later on, according to the statutes, the official languages were Hebrew, Finnish and Swedish
(CJH Stadgar). Unfortunately, the statutes indicate no date. This was most probably after the
Second World War, when the use of Finnish became more widespread among the young.



Jewish Cultural Associations Related to Yiddish 79

and that the Jewish Dramatic Society performed at its annual feast indicates that
the general attitude towards Yiddish was a moderate one. Occasionally even the
protocols were written in Yiddish. Among the young there were devotees of
Hebrew, but the use of the language in protocols and minutes did not succeed
beyond the activities of the Hebrew club Chug 1vri 8! Moreover, until the 1950s
the Jewish journals of Helsinki do not contain any poems, let alone articles in
Hebrew.

The theatrical and choral activities had the longest life-span of the cultural
associations in Helsinki (the Jewish Song Association to this day), mainly because
they had a social purpose at various celebrations and events. It is noteworthy that
between the World Wars the majority of the elder members of the community
born at the end of the nineteenth century spoke Yiddish as their everyday
language. The Jewish Song Association has preserved Yiddish folk-songs in its
repertoire at every stage in its history. The repertoire of the Jewish Dramatic
Society was unique because it consisted not only of popular Yiddish theatrical
pieces but also of plays written by one of its directors, Jac Weinstein. These plays
were chiefly satirical comedies, like his play “The Broken Mirror”, which
depicted the life of nouveaux riches Jews in Helsinki. The repertoire also
contained lighter revues, which were fashionable in the Finnish-Swedish circles of
Helsinki. Jac Weinstein even incorporated some popular Swedish revue songs into
his Yiddish plays. It is quite surprising that the Jewish Dramatic Society per-
formed several distinctly left-wing plays, such as Jacob Gordin’s drama “God,
Man and Devil™.

After the Second World War cultural activities in Yiddish diminished
considerably. One of the main reasons for this was that the majority of the active
young members within the community were Swedish-speaking. Only a very few
of them were fluent in Yiddish. Moreover, Yiddish culture was not fashionable as
compared with the modermn Hebrew and Israeli culture that was on the rise.
However, Yiddish theatrical pieces, for instance, were occasionally performed
until the 1960s.

The protocols and records of the Hebrew club were written in Hebrew and Swedish.



4. JEWISH SCHOOLS AND THE ROLE OF YIDDISH
IN THEIR CURRICULUM

1. PREFACE
The in IS an flected the tra a glossia —
Yiddis to te not an end in ! from the

second half of the nineteenth century, changes began to appear in the traditional
jewish educational system. The old-fashioned teaching methods and curriculum
of the heders were generally opposed by Jewish enlighteners. Also, Russian
school officials and reformists considered the traditional educational system to be
harmful to the children and a hindrance to the progressive evolution of Jewish

Russian officials developed a system of state-run Jewish primary and secondary
schools. These schools were founded to be a rival to the heders and yeshivas. The
headmasters of these schools were non-Jewish, as were most of the teachers of
secular subjects (ibid.: 225). All teaching in these schools was conducted in
Russian. German was also used at one point, for instance to teach Jewish prayers
(ibid.: 222). Yiddish was allowed to be used only in preparatory classes and in the

Jews oft d some command of al 1 s, instance P s
Ukra , Be ian etc. The knowledg nde in duals’ educ ,
profession and contacts with the non-Jewish population.

Russian, geography, history and handicrafts (ibid.).
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case of an emergency (Abramowicz 1999: 124). The school supervisors wanted to
keep the melameds far away from these schools (Klier 1995: 223).

The traditional Jewish diglossia began to disintegrate with the growth of
Yiddishism, as secular schools were founded where Yiddish was the general
language of instruction as well as a normal subject. The earliest Yiddish day
schools were founded in America around 1910 by local members of the Jewish
Socialist Labour Party Poaley Zion (Goldsmith 1997: 92-93). Soon secular
Yiddish schools became popular all over the Jewish world, for instance in Lithu-
ania the Yiddish school movement started under German occupation after 1915
(Abramowicz 1999: 313).3 In Tallinn, which is the nearest Jewish community to
Helsinki, Yiddish became the language of instruction (besides Hebrew) in the
Jewish Gymnasium in 1930 (Verschik 1998: 83).

The constantly altering social and economic status of the Jews in Finland
made the organization of teaching very difficult for the Jewish community in
Helsinki during the second half of the nineteenth century and the beginning of the
twentieth century. The Finnish Senate, which generally took a negative attitude
towards the Jews residing in the country, offered no financial support. Only in
1918, soon after Finland gained its independence and Jews received Finnish
citizenship, did the Jewish school (Judiska Samskolan ‘Jewish Co-educational
School’) receive official status, and financial support from the government.
During the nineteenth century and at the beginning of the twentieth century
teaching of Hebrew and Judaism was organised in heders and privately by local
melameds. There were several attempts prior to 1918 to found a Jewish secondary
school, the first in 1893. All these schools functioned only for a short period.
Consequently, many Jewish children had to attend local Christian schools.

In this chapter we shall concentrate on the Jewish school system in Helsinki
until the early 1930s and the role of Yiddish in the curriculum. We shall also
discuss how the language of instruction in the schools affected the general
linguistic development in the community and how different attitudes and political
orientations are seen in the choice of language.

The German occupiers demanded that children of different nations had to be taught in their
own mother tongue. This led in part to the development and spread of Yiddish primary and
secondary schools (Abramowicz 1999: 313-115)
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2. PRIVATE TUTORS AND HEDERS DURING
THE NINETEENTH CENTU RY

From the very beginning of Jewish settlement in Helsinki there were private
teachers who taught children Hebrew and religious subjects. In the 1860s and *70s
there were three such teachers in Helsinki who all originated from Russia, where
they had received religious schooling (Weinstein 1956). Cantonist soldiers, many
of whom had been kidnapped to serve in the Russian army even as young as eight,
were naturally not so well educated in Jewish matters and consequently were
unable to teach their children adequately (Hufvudstadsbladet 30.5.1965). The
situation for girls was different, since their mothers, born and grown up in the
Russian Jewish communities, were able to pass on their knowledge to their
daughters (ibid.). In 1870 a heder began to function in Langén’s Villa (Siltasaari
Street 3-5, Villa no. 32) which also served as a synagogue for the community
(Weinstein 1956). This heder was supported by the community and was chiefly
intended for the children of the poor (ibid.). One of two private heders was
situated in Malmi Street 22 and was called after its teacher Hirsch Itzchok Segal, a
Torah scribe who originated from Vitebsk (ibid.). The heder was depicted in the
following way by Jac Weinstein, who had attended it in his youth:

The heder which was situated in a wooden building in Olin’s yard on Malmi Street 22
consisted of a big room with a long table along the window and benches on both sides
of it. Besides the end of the table, where Rabbi Hirschl-Itsche Segal had his seat, hung
on the wall a kandik, the essential nine-tail whip, which consisted of flattened leader
straps with knots on the ends. It hung there more as a warning symbol than as an object
of punishment for disobedient pupils. An old bookcase, which had its back legs
missing, leaned wearily against the wall next to the door. The loosely hanging hinges
witnessed that the case had once long ago also had doors. On the top shelf of the
bookcase stood a long row of big volumes with beautiful backs and on both lower
shelves stood smaller books, like Bibles and prayer-books with and without covers.
The wall logs in the heder room which glowed through the ragged wall paper had split
and in the gaps hung bits of petrified resin, which sometimes seemed to me like yellow
witch teeth and sometimes, when the sparing sun fell on the walls, like glittering tears.
Behind the heder room the rabbi had his own room. Yes, this is how the interior of my
heder looked, as I remember it even today. 4
Alter, a Heder Memoir
by Jac Weinstein

The other private heder was run by Isroel-Selig Schapiro (ibid). There is no doubt
that the language of instruction in these heders was Yiddish; the boys learned to
read Hebrew and to translate the text into Yiddish, to recite by heart the most
important prayers and psalms and to chant biblical texts (ibid.). In addition, the
curriculum consisted of other religious subjects (Hufvudstadsbladet 30.5.1965).

4 . . . .
The short story is written in Swedish.
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There is no mention of any secular subjects being taught in these heders.

2.1. Jewish Children in Local Schools

Already in the early period of Jewish settlement in Helsinki some Jewish children
attended local (Christian) schools in the town. For instance, in the 1860s one
family living on the fortress island of Sveaborg sent their two eldest children to a
French school in the town (Wengeroff 1913: 154). Besides this, children were
taught various secular subjects, for instance Russian, by other soldiers and
workers on the island (ibid.). However, studies at local schools often came to an
end because the soldier’s children were Russian citizens and the state schools did
not have any statutory obligation to teach their children (Nurmi 1998: 7). There
was also a Christian school for Jews in Helsinki, which did not function for long
due to its aspiration to convert the pupils to Christianity (Torvinen 1989: 63).

3. THE JEWISH SCHOOL IN HELSINKI, FOUNDED IN 1893

From the 1880s Jewish children in Helsinki began to attend on a more regular
basis the local Swedish and Russian schools (Weinstein 1956). They could not,
however, receive instruction in Judaism at these schools. Hence the community
sought to establish its own secondary school where secular subjects would be
taught besides Hebrew and Judaism (ibid.). In 1892 a committee’ was deputized
to make preliminary preparations, and local school authorities were consulted for
the curriculum (ibid.; Hufvudstadsbladet 30.5.1965). After the parents had
promised to take their children away from the state schools the community
appealed to the Senate for an official permit for the school (Weinstein 1956). The
Senate rejected the petition on 1 June 1893, because it considered that it was not
their duty to support the local Jews, since they were Russian citizens (ibid.). The
community was given a free hand to organize teaching for their children “as far it
would not commit a breach of law and good manners” and the supervision of the
school came under the jurisdiction of the local police authorities (ibid.)6

In spite of the disappointing response from the Finnish Senate, the Jewish
School in Helsinki, Judiska skolan i Helsingfors, opened its doors on 15
September 1893 (ibid.). The official emblem of the school bears the Hebrew name
Talmud-toiro d’Helsingfors ‘Talmud-Torah of Helsinki’® (JS 1902).7 In casual

> Moses Rosenthal was the chairman of the committee (Hufvudstadsbladet 30.5.1965).
In spite of some attempts, I have been unable to locate any documents concemning the Jewish
school in the archives of the Helsinki Police Forces.
The word talmud-toire generally refers to a community heder or school for poor children
(VLVIJ: 306)
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Jewish community and many pupils were free students. Their number was,

however, 1896 to only ten, due to fi t 1 .
The of the school was quite ] of the
d The
co ects,
Swedish, German, Russian, Finnish, arithmetic, calligraphy and at one point
s, music and handicraft (ibid.; see and 2). The school at
classes (the first of which was pre but a fourth was ad  as

the curriculum expanded (Weinstein 1956).

3.1. The Teaching of Religious Subjects

The teaching of religious subjects constituted a large part of the curriculum at the
Jewish School in Helsinki, as we can see from the timetables for the second and
third classes. The first class was comprised almost entirely of Hebrew teaching
and translation from Hebrew (JS 1897: 7).10 The teaching was conducted at first

local t s Isroel-Selig Hir tschok an d

(Wei 1 ! Rubin taugh one and hi w n
by Dr. Leopold Ginsburg, who also became the headmaster of the school in 1894
(ibid.). Ginsburg, who originated from Grodno, had himself attended a govern-
ment-run Jewish school in Nikolaev.

Since the teachers of religious subjects were the same as in the heders we can
presume that the language of instruction continued to be Yiddish. An article in
Nya Pressen (29.6.1893) reports that the languages of instruction at the school
were Swedish and Hebrew, and when necessary — Russian. In practice Hebrew in
this context means Ashkenazi Hebrew, more precisely Hebrew texts translated

8
This name appears in protocols and letters (written in Yiddish) conceming the school. In
0 Yiddish the word $kole (< Russian shkola) often refers to secular schools.
0 The school records mention moving expenses in June 1895 (JS 1902).
1

The programme consisted of two levels, the first level (four hours) included the basics of
Hebrew, the second level (five hours) the basics of religion, translation from Hebrew, writing
(?) and arithmetic (JS 1897).

Rubin had graduated from the Rabbinical Seminar of Zhitomir.
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and explained in Yiddish.'? At the time Hebrew was chiefly read and written like
Latin in the Christian world (Stampher 1993: 133). Hebrew was an inseparable
part of daily life, especially for men, who were supposed to be able to read the
daily prayers. In the Jewish community every layman had some command of
Hebrew, whereas in the Christian world knowledge of Latin was often the
privilege of the clergy, scholars and the upper class.

Besides leaming Hebrew, the Jewish children in Helsinki must have been
instructed in reading and writing Yiddish, since many who attended this school
were able to conduct correspondence in Yiddish and some, like Jac Weinstein,
even to compose literature. Teaching children to write letters in Yiddish with the
help of manuals was part of the curriculum in some heders in Lithuania
(Abramowicz 1999: 75).13 In 1896 the records of the Jewish School in Helsinki
mentions “fifty books, Jewish” (JS 1902), which might refer to Yiddish books,
since judiska ‘Jewish’ in Swedish can also mean Yiddish.

In January 1896 the melameds Schapiro and Segal were relieved of their
duties because their teaching abilities were placed in doubt (JS 1896). In their
place the school committee wanted to find a teacher who would have, besides
Hebrew, a good command of Russian and German. Between 1896 and 1899 there
were several Jewish teachers working at the school.™ It is highly possible that
they taught religious subjects in Russian. This argument is confirmed by the fact
that in 1897 the school purchased religious education books in Russian as well as
parts of the Bible in Russian translation (JS 1900).15 There is some evidence that
children who attended this school mastered Russian to some extent.'® Possibly
German, too, was used at one point; parts of the school report from 1897 were
written in German (JS 1897).

Moses Guthwert who attended this school could read Hebrew with Ashkenazic
pronunciation moderately well (Muir 1999: 20).

Yiddish literacy and writing skills were taught during the nineteenth century with books
called brivnsteler “letter writer’ (EJ, vol. 6: 433). In 1926 there appeared a brivasteler by
Abraham Leon Dor and there were several reprints of it until 1882 (ibid.). Gradually these
works acquired the character of reading textbooks, and occasionally included even some

elements of arithmetic and geography.

14 The school bookkeeping presents in 1896 the following names: Mr. Kaplan, Josef Zebba

and Mr. Gutman,; in 1899: Mr. Rutstein, Mr. Liebkind, Mr. Zesne and Mr. Astrow (JS 1902).

The records also mention Pentateuchs, books of the Prophets, the Psalms of David, daily
Hebrew prayer-books, Talmud and Hebrew grammars (JS 1900). Whether these were
accompanied by Russian translation remains unclear.

For instance, Jac Weinstein was fluent in Russian. This is clear from his memoirs (e.g. Mina
nittio dagar ‘My Ninety Days’), which describe his time in St. Petersburg and Raivola (in
Karelia).



Jewish Schools and the Role of Yiddish in Their Curriculum 87

Image 23. Group portrait of the teachers, board of directors and pupils of the Judiska skola i
Helsingfors ‘the Jewish School in Helsinki’, c. 1895. The school, which was commonly called in
Yiddish Jidise skole (Jewish school), was founded in 1893. The curriculum was very advanced
and soon challenged the traditional heders. In the middle of the picture poses the headmaster Dr.
Phil. Leopold Ginsburg, beside him the melameds Isroel-Selig Shapiro (right) and Hirsch Itzchok
Segal. On the far left in the top row stands Jac Weinstein, second from him Moses Guthwert (see
Appendix B §1). (Helsinki City Museum, Photograph Collection, M34381.)

An interesting marginal note concerning the use of Yiddish in the Jewish school is
that according to the available documents in the Finnish National Archives the
protocols were first written “unofficially” in Yiddish on loose papers and then
translated into Swedish and transferred in careful handwriting into bound books.
This suggests that the common language of the Jewish teachers and school board
was Yiddish.

3.2. Russian, German, Swedish and Finnish

Besides Hebrew, the range of languages in the curriculum of the Jewish School in
Helsinki included Russian, German, Swedish and Finnish. From the timetables of
1896-1897 (see Tables 1 and 2) we can see that in the second class Russian,
German and Swedish were each taught two hours per week. Two hours of Finnish
were added to the programme in the third class, and the amount of German was
raised to three hours at the expense of Russian.
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During the academic year 1896-97 the teaching of Swedish, Finnish,
geography and calligraphy was conducted by local Finnish-Swedish teachers in
Swedish.' Possibly also music, gymnastics and handwork, which do not show on
the timetable of 1896-1897, were also taught in Swedish. There is no evidence
that Finnish was used as the language of instruction except in the Finnish classes.
The school published its own journal (Weinstein 1956), but unfortunately no
issues are available to indicate which language it was written in and what the
contents were.

Table 1. Second Class18

SUNDAY MONDAY TUESDAY WEDNESDAY  THURSDAY FRIDAY

Bible Bible Bible Bible Bible Bible
9.00-10.00 - - . . . .

reading  reading reading reading reading reading
10.00-11.00 Russian  Arithmetic ~ Russian German Arithmetic J§w1sh

history

Prophets’ . Prophets’ . - Bible
11.00.-12.00 reading Calligraphy reading Calligraphy  Religion revision. !
12.30-13.30  German  Swedish Geography  Swedish Geography
13.30-14.30 Blblf: Religion Blblo.e Prophet’s Prophets

reading reading revising revision

Jewish Hebrew Grammar  Hebrew Grammar
14.30-15.00 .

history grammar exercise grammar exerclse

Due to several changes in the curriculum and teaching staff, it is difficult to draw
any definite conclusions as regards the language(s) of instruction. This is
especially difficult in the case of religious subjects taught by immigrants. It
seems, however, that during the initial stage the instruction was conducted in
Yiddish. After 1896 instruction took place most likely in Russian and partly in
German. During the whole existence of the Jewish School most secular subjects
(except Russian and German) were taught in Swedish by local Finnish-Swedish
teachers.

17 These were Mr. Kumlander and Nina Tallberg (calligraphy) (JS 1897). During the first years
the school had the following teachers: Karl Léngman, Ellen Ullner, Nina Tallberg and Anna
Art (the three women taught without wages) (Hufvudstadsbladet 30.5.1965). In 1896 Karl
Langman had to resign and his position was taken over by Mr. Kumlander (JS 1897).

18 JS 1897

19

The timetable in Swedish has rep which is probably an abbreviated form of repetition,
revision or oral examination.
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Table 2. Third Class™’
SUNDAY  MONDAY TUESDAY WEDNESDAY  THURSDAY FRIDAY
9.00-10.00  German  German Russian German Religion Religion
Bible Bible Bible Bible Bible
10.00-11.00 reading  reading reading reading Talmud reading
Religion Prophets’ . Prophets’ . Jewish
11.00.12.00 revision  reading Caltigraphy reading Calligraphy history
12.30-13.30 Hebrew  Grammar  Hebrew Grammar Prophets’
: ’ grammar — €xercise grammar exercise reading
13.30-1430 VSN quedich  Finnish Swedish Finnish
history
Grammar Grammar
14.30-15.00 Talmud  Geography exercise Geography exercise

3.3. Financial Difficulties

Financing the activities of the Jewish School in Helsinki had been a problem from
the very beginning. To ease the financial burden of the school a charitable
organization called Rdttvisa dt judarne ‘Justice for Jews’ was founded by forty-
five non-Jews from the prominent circles of the town. They organized a soirée on
15 Se 1894 an event and was d by
many ial pe fw d the school.?! sub-
vention collected by this event was a major encouragement and enabled the
school to continue for some time without financial problems. However, the 1889
statute of the Senate, which even further restricted the residence permits and
means of subsistence (Torvinen 1989: 61-62), began seriously to affect the life of
the community in the mid-1890s (Hufvudstadsbladet 30.5.1965). Money which
had been directed to the school had to be used to maintain the social aid for the
poor and elderly, and parents also started taking their children out of the school to
work and earn money (ibid.).

The school administrators sought help from abroad, even from Baron
Ferdinand Rothschild, but received only temporary succour (ibid.). Finally, in
1900, the community was forced to close down the school (Weinstein 1956).

20
21

JS 1897.

Among these were Estlander, Federley, Gordie, Heikel, Hertzberg, Klarich, Lille, Mechelin,
Merikanto, Montgomery, Neovius, Rein, Reuter, Runeberg, Svahnljung, Wrede (Weinstein
1956).
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According to one source, the school finished not only for financial reasons; many
religious families opposed the modem aspirations in the curriculum and interfered
in the running of the school, with fatal consequences (Judisk Krénika no. 2 1918:
2). Had the parents agreed on the curriculum, they would have also found the
means for its maintenance (ibid.).

4. HEDERS AND PRIVATE TUTORS AT THE BEGINNING
OF THE TWENTIETH CENTURY

4.1. Afternoon Heder, Founded in 1900

After the first Jewish school was closed, the approximately sixty remaining pupils
continued in state schools, and the teaching of religious subjects was arranged in
only one heder (ibid.; Weinstein 1956). Rabbi Mones Gornicz was the melamed
of the heder.”> The teaching took place in the afternoon and lasted for two hours
(ibid.). The children found it difficult to endure the traditional heder teaching
methods after spending the day in a modern school (Judisk Krénika no. 2 1918:
2). Due to this, the children’s standard of Jewish knowledge declined (ibid.). The
situation was described in the following way by Ben-Tsien Trok, a Hebrew
teacher from Hidmeenlinna, Finland:

Di politise lage fun finlender jidn iz afile nit kein glencende un zei hobn dervail zix nit
vos cu barimen mit zeier birgerrext Ober vi dos iz zainen zei fort finlendise toisvim un
zei kukn fun oibn arop kimat mit faraxtung oif di geirim-melomdim vos zainen do gor
on a bodn unter di fi5. Es farsteit zix fun zelbst az di geirim-melomdim oder lerer
zainen bai zix Stark aropgefaln un zei hobn kein Sum vert in di oign fun zeiere eigene
talmidim, velxe kukn oif zei vi fremde un biz cu a geviser madreige vi oif nit-gebetene
un nit-gevincene orxim. Darum iz nit kein vunder nit ven der limed in xadorim geit
zeier Slext un di xeider-jinglex lernen zix zeier veinik ois di jidise limudim.

The political situation of the Finnish Jews is not at all glorious and they cannot for the
time being boast of their civil rights. However, Finnish Jews are residents of Finland
and they look down, almost with contempt, on the foreign melameds who live here
without a floor under their feet. It is self-evident that the foreign melameds or teachers
have lost their courage and do not have any respect in the eyes of their own pupils, who
look at them as outsiders and to a certain extent as uninvited and unwanted guests.
Therefore it is not at all surprising that the teaching in the heders goes badly and that
the heder boys do not learn much of the Jewish subjects.

Der fraint no. 14 1906.

22
Gomicz’ short biography published in Hatchijo (no. 12 1923) mentions that he was invited

to Finland by the congregation ¢. 1900.
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LEKTIONER | JUDISKA

meddelas enligt nyaste metod.

Hebreiska f&r nybdrjare.

goda och snabba resultat.
Anmalningar till Drumsd tel. 61,

Image 24. Cantor Morduch Schulman’s advertisement in Hatchijo 1923 (no. 10), which reads:
«yiddish lectures given according to the latest methods. Hebrew for beginners, good and quick
results. Enrolments at Drumsa tel. 61.” (Fennica, Helsinki University Library.)

Consequently, parents began to employ private tutors and eventually the heder
ceased to exist (Judisk Krénika no. 2 1918: 2).

4.2. Yiddish Heders for Girls

In Helsinki there were at least two heders for girls at the beginning of the
(De n aim o ¢ heders to
irls e € was 2 Accor to

Ben-Tsien Trok, the use of Yiddish in homes had declined (ibid.). He adds that

the girls’ general knowledge of Judaism was alarmingly poor. Probably one of the

aims was to teach Yiddish literacy so that the girls might be able to read sacred
books, for instance prayer-books, in translation. Where these small probably very
informal institutions were situated remains unknown.

4.3. Private Tutors

Wealthy parents had always relied on private tutors. At the beginning of the
twentieth century there were several private tutors in the city who taught children,
mostly boys, besides Hebrew traditional Jewish subjects and Yiddish literacy (inf.
#2). These tutors were also employed when a boy was preparing for his Bar
Mitzvah. Some of these tutors were also employed by the congregations, for
instance the cantor Morduch Schulman (Hatchijo no. 10 1923: 10) and prayer
leader Chaim Blum (JFH 1915). Mr. Schulman even advertised in the local
Jewish journal Hatchijo (no. 10 1923) that he gave private lessons in Yiddish and
Hebrew (see image 24). Other tutors were Rabbi Abraham Schwartzman (inf. #2),

23 . . Cras . . .
These method of instruction of these groups that taught Yiddish literacy to girls carried the

name Sure-grizl, literally ‘a bit of a line’ (EJ, vol. 6: 433).
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Rabbi Salomo Manelewitch (ibid.), and Rabbi Mones Gormicz (Der fraint no. 14
1906). These men had rabbinical training but were not practising rabbis in the
community (inf. #2). Torah scribe Leibe Bolotowsky, who originated from
Vitebsk, arrived in Finland during the First World War and worked as a private
tutor (inf. #11). Mordechai Kantor, who had received traditional yeshiva training
in his native town of Janov (South-Western Poland), also gave private lessons in
Jewish subjects.24 It is most likely that all the above immigrant teachers taught in
Yiddish.

5. THE MOSAIC SCHOOL IN HELSINKI (REFORMED HEDER),
FOUNDED IN 1906

Finally, during autumn 1906, a new Jewish school was opened on the first floor of
the recently consecrated synagogue building on Malmi Street 26 (Weinstein
1956). All this was made possible with the aid of the Jewish Colonization
Organization in St. Petersburg (ibid.).25 The organization had set the founding of
a school as a condition for the donation towards the synagogue and school
building. The school was officially opened on 18 November 1906 by Rabbi
Schmuel Noson Bukanz and became called in Swedish Mosaiska Skolan i
Helsingfors ‘the Mosaic School in Helsinki’ (MSH 1906a; MSH 1906c).

The intention had been to set up a reformed heder, a so-called xeider
mesukan, such as had become popular in Eastern Europe (Judisk Krénika no. 2
1918: 2). This had also been one of the conditions set by the Jewish Colonization
Organization (Der fraint no. 14 1906). These schools were part of a modemn
Hebrew school movement fostered by the Hovevei Zion ‘Friends of Zion’
societies and aimed at spreading knowledge of Hebrew (Goldsmith 1997: 95).
The Mosaic School in Helsinki is mentioned as having been a “pure Hebrew
school”,26 meaning that the instruction was conducted in Hebrew (JAF 1929: 6).
Whether this applied to all subjects remains unknown. According to the protocols,
Hebrew was taught by the “natural method”; i.e. teaching ivrit beivrit, Hebrew in
Hebrew. In the previous heders and schools Hebrew had been taught by using a
translation technique, where the Pentateuch was translated word by word into
Yiddish and memorized as such; grammar or productive use of Hebrew was not
considered essential. By contrast, in the new school the pupils were taught
grammar and were required to do writing exercises (MSH 1906¢). Reading

24 N . . .
’s At the beginning of the 1920s Kantor got married and settled in Turku (inf. #16).
The Jewish Colonization Organisation was a social organisation, supported by Jewish
charities abroad (Abramowicz 1999: 26). It is possible that the Organisation had put some
¢ requirements on the curriculum of the school.
2

In Swedish rent hebrdisk skola.
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material constituted of new-fashioned primers and textbooks besides biblical
texts.27 The curriculum also included Jewish history, religion, the geography of
Palestine, Russian, German, arithmetic and calligraphy (ibid.). What is quite
striking is that the school protocols do not mention Swedish or Finnish at all. This

be a result of the so-called Years ression, during which Russian

Is strove to increase the use and te of Russian.” Even the school
protocols were written in Russian, whereas in all the other schools they were kept
in Yiddish or Swedish.

According to the plan, the syllabus was supposed to consist of four years, so
that the children would obtain a good Jewish-national upbringing and a versatile
knowledge of Jewish subjects (MSH 1906¢). In the initial stage the pupils were
divided into two main groups, i.e. those who studied only in the Jewish schools
and those who also attended state school (MSH 1906). The morning from 9 am to
1 pm was reserved for the first group (divided into two classes) and the afternoon
from 5 pm to 7 pm for the second group. However, this turned out to be difficult
for the children who attended state schools, and some slight changes were made to
the day programme (MSH 1906d/e/f). During the first term the school had sixty-
four pupils, of whom forty-six were boys and eighteen girls (MSH 1906d/f). The
pupils were between seven and fourteen years of age.

The school had at first two teachers, Israel Schur and Rabbi Mones Gornicz.
Schur had been especially invited from Verzhbolov (now Virbalis, Lithuania) by
the school committee (MSH 1906a).29 He was trained to work as a teacher in a
modern heder. Schur also became an active member in the cultural life of the
community, establishing the journal Judisk Kronika (1918) and founding the
Jewish Literature Society (1919). In addition, he published academic articles and
studies on Judaism (see Image 11). Mones Gornicz, for his part, represented old-
fashioned teaching methods; he was a traditional melamed trained in a yeshiva.
However, he was known in the Jewish community of Helsinki as a good
pedagogue and the school committee employed him on the condition that he learn
the “new methods” from Schur (MSH 1906b). Both teachers’ mother tongue was
Yiddish, so most probably they resorted to Yiddish when necessary.

The books had been purchased from St. Petersburg by Israel Schur (MSH 1906b).

The first period of oppression was during 1899-1905, the second during 1908-1917. The
general intention of the Years of Oppression was to deprive Finland from its autonomy.

28

29 . .
The committee members were M. Rosenthal (chairman), S. Leftkowitsch (vice chairman)

and D. Abramowitsch (secretary). The protocols were written in Russian by Mr. Abram-
owitsch.
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Image 25. Fagade of the synagogue and school
building designed by the architect Jac
Ahrenberg. The Mosaic School in Helsinki
(reformed heder, founded in 1906) was located
on the first floor. Picture from the cover of Hersz
Frydberg’s epical poem in Yiddish, Der heiliker
xasan-hajoivi.  (YIVO Institute for Jewish
Research, RG 26228. Reproduced by per-
mission.)

However, the Mosaic School in Helsinki failed to provide a wider range of
subjects for financial reasons and for this reason could not continue for long
(Weinstein 1956). How long the school actually functioned remains unknown — at
most for a couple of years.30 The school tried to seek means to support its
activities and applied for financial aid, for instance, from the Ministry of
Education (MSH 1906i). Other factors that had impeded the activity of the school
were the age gap between pupils and the fact that some children continued in the
state schools at the same time (Judisk Kronika no. 2 1918: 2; MSH 1906¢).
According to one source, the general attitude among the Helsinki Jews had been
against these kinds of modern heders, even before the founding of the school (Der
Sfraint no. 14 1906). The same source considers this a quite controversial situation
— the wanted to be as n as possible, but when it came to
religio tion, it was strictly x and traditional.’!

30
31

The available school protocols run only to December 1906.
On the other hand, many parents and children looked down on the traditional teachers, which
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Image 26. Melamed Mones Gomicz (1870-1923)
originated from Grodno, Belorussia. He arrived in
Finland c. 1898 to become a teacher of Hebrew and
Judaism (Hatchijo no 12 1923). He taught in the
heders and schools that functioned between 1900 and
1918. In 1918 he became one of the teachers in the
Jewish Co-educational School.

6. THE JEWISH SCHOOL, FOUNDED IN 1912

A new day school, referred to in documents as Jidise §kole ‘Jewish School” or
Talmud-toire ‘Talmud Torah’, was founded on 15 November 1912 (JFH 1912b).
The school commission proposed that it start with one class and the pupils should
not attend any other schools (JFH 1912a).32 The commission also recommended

made the teaching very difficult.

The memorandum is in the form of a discussion between Mr. Weinstein, Mr Engel, Mr
Bonsdroff, Mr. Schur and Mr. Leffkovitsch
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that religious education should be organized for children who attended state
schools and for those who were working. The teachers were Rabbi Mones
Gomicz, Rabbi Salomo Manelewitsch and Israel Schur, who each taught two
hours per day (JFH 1912b). The curriculum and the language of instruction are
not mentioned. We may presume that Gornicz and Manelewitsch, responsible for
religious subjects, taught in Yiddish. Mr. Schur possibly pursued the same kind of
curriculum as in the previous reformed heder, thus teaching mostly in Hebrew.

On 25 December an association called Tiferes boxurim ‘Pride of the Youth’
was founded in order to awaken literary interest among the schoolchildren (TB
1912). The lectures were arranged by local teachers (ibid.). The chairman of the
association was Leopold Gormicz (ibid.).33 Unfortunately, there is no detailed
information available concerning the agenda; the Hebrew name of the association
suggests, however, that the aim was to teach Hebrew literature.

From the very start this community-supported school encountered financial
problems. In 1913 an association called Xevre talmud-toire ‘Talmud-Torah As-
sociation’ was founded in order to raise funds for the school (JFH 1913a). This
school functioned for only two terms and eventually closed in spring 1913. There
is no detailed information concerning the reason which led to its failure.

6.1. Another Attempt

During autumn 1913 the Jewish congregation started to plan a new school and
sought a teacher (JFH 1913b). Rabbi Bukanz travelled to Kovno (Kaunas) and
found a suitable teacher, Mr. Dimont (JFH 1913d). The congregation received
twenty-six enrolments and eventually the school started in autumn 1914 (JFH
1913b/e). According to a residence petition, Mr. Blum was another teacher
besides Mr. Dimont (JFH 1915). What the curriculum of the school was like
remains unknown. The next autumn 1915 the Finnish Senate refused to continue
Mr. Dimont’s residence permit (ibid.). It remains unknown what happened after
this — most likely the school could not continue.

7. THE JEWISH CO-EDUCATIONAL SCHOOL, FOUNDED IN 1918

After Jews were granted civil rights in 1918 Jewish children were able to attend
the state schools freely. However, the Jewish community wanted to secure proper
Jewish education for their children and consequently the Jewish Co-educational
School, Judiska Samskolan, opened on 15 November 1918 in the premises of the

Isodor Zall was the secretary and H. Schwartzman the treasurer (TF 1912)
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no or annual t . Howeyver,
on
cu ced and foll the general

trends of the time. Besides the humanities, there were sport, health education and
handicraft. However, the number of Jewish subjects was quite substantial in the
curriculum, for instance in 1924 Hebrew, religion and biblical history constituted

the programme around 1937 (JSH 1937: 8).

7.1. Yiddish and Hebrew

ebrew, Judaism and biblical history were

East fly Baltic

and It s that

although the official language of the school was Swedish, the instruction of

34 The school was called in Hebrew Beis-seifer ivri ‘Hebrew School’.
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Hebrew and religious subjects was initially carried out to some extent in Yiddish.
According to Boris Griinstein (1988: 21), who attended the school from 1923, the
only Hebrew teacher in the school at that point, Mr. Usiel Levik from La‘fvial,38
mastered neither Swedish nor Finnish and therefore taught in Yiddish. Some
foreign teachers taught only for one or two terms and it is self-evident that they
could not have taught in Swedish. Even the protocols of the school board were
conducted in Yiddish between 1918 and 1922.% The school inspection of 1929
states that the children were “semi-lingual”, they could speak neither Yiddish nor
Swedish properly (Nurmi 1998: 9). According to the inspector, the situation was
especially bad in the preparatory school classes. Judging by the school inspection
of 1929, it seems that many pupils were Yiddish-speaking or bilingual when they
entered the school. Yet, according to the school statistics of 1931 (JSH 1931: 16),
only fourteen children out of a total of ninety-five pupils reported officially (1)
their mother tongue to be other than Swedish.

It is very likely that some of the many Jewish teachers who worked in the
school during the 1920s and early *30s (some for very short periods) taught
mostly in Hebrew.*" There are controversial memories and conceptions as to what
is meant by “teaching in Hebrew”. According to some, the teachers did not use
any other language than Hebrew, according to others the teachers taught in
Yiddish because otherwise no one would have understood. Probably the use of
Hebrew as the actual language of instruction increased in the higher classes.
Rabbi Simon Federbusch, who was fluent in Hebrew, started to teach Jewish
history at the school for the fifth and sixth classes soon after arriving from Poland
in spring 1931 (JSH 1931: 3). However, it remains unknown how strictly these
teachers kept to Hebrew and how often they had to resort to Yiddish (or possibly
to German) in order for the children to understand. There is some doubt with
regard to the standard of the pupils’ ability actually to speak Hebrew, for instance
Griinstein (1981: 21) says he was hardly able to speak Hebrew, even though he
received a scholarship for being the best student of Hebrew.

According to the annual reports, all the books used for teaching the Jewish
subjects were in Hebrew. The titles of these books, for instance Hasofo ‘The

Language’, Korous ‘Jewish History‘, indicate that the pronunciation
taught followed the ic tradition."'
38

In the book the name appears as Mr. Lewi. The school reports do not contain any such name,
so most likely it is Mr. Usiel Levik that Griinstein is referring to. Levik was Hebrew teacher
from 1918 until 1930. According to informant #3, Levik originated from Latvia.

39 . . . . c
The protocols are in the possession of the Jewish School in Helsinki.
40
‘ Footnote 37.
1

Some of these books, as the above mentioned, are to be found in the Library of the Jewish
Congregation in Helsinki.
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Image 27. Board members and teachers of the Jewish Co-educational School in Helsinki (founded
1918) in 1930 in the schoolyard on Ruoholahti Street 3. First row from the left Salomon Mane-
lewitsch (religion), Aron Vinocour, John Schliiter (headmaster), Isak Pergament, Usiel Levik
(Hebrew), Astrid Hagman (German), Astrid Schnitt (gymnastics), Jac Weinstein, M.
Standertskjolt; standing from the left Valter Groudstroem (Finnish), Oskar Nylund (biology and
geography), Ivar Westman (Swedish), Holger Klingstedt (geography), H. Lindberg, Erik Falk
(mathematics), C. Ramsdal, Tor Ljungberg (mathematics), Victor Sjoberg (music), Edvin Rénn-
holm (gymnastics), Albin Nyman (German), Jacob Hirschovitz. (Courtesy of the Jewish Con-
gregation in Helsinki.)

7.2. From Ashkenazic to Sephardic, from Swedish to Finnish

In 1932 the school employed its first Hebrew teacher from Palestine, Mr. Noach
Aminadar Bentowim (JSH 1932: 8). Mr. Bentowim was born in Palestine and had
received a diploma from the Hebrew Teacher Training College (ibid.). After his
arrival the pronunciation of Hebrew was changed in stages, starting from the first
class, from Ashkenazic to Sephardic, which had been chosen as the norm for
Modern Hebrew. Teachers of the old generation, like Manelewitsch and Schur,
continued to teach the upper classes. At this point Mr. Schur was able to teach in
Swedish also.

The next year another major change was introduced — the official language
was changed from Swedish to Finnish. This change, too, was carried out in stages,
starting from the first class; according to the plan, the school was supposed to be
totally Finnish-speaking by the academic year 1941-42. This change was made
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even though only two pupils declared Finnish to be their mother tongue.42 There
were several reasons for the language shift. The matter was brought up for the
first time at the General Meeting of the Jewish Congregation in Helsinki in 1930
(Torvinen 1989: 111). The reason for this was that the state school officials had
unofficially let it be understood that they would not support for much longer a
school that belonged to a “minority within a minority” (inf. #11).** The Finnish-
speaking population in Helsinki was gradually growing, and in any case the 1920s
and ’30s were a time of language war in Finland. A movement called Aitosuo-
malaisuus ‘True Finnishness’ vigorously strove to weaken the position and
prestige of Swedish in official and everyday life (Torvinen 1989: 111). There was
the concern felt by parents that their children’s poor knowledge of Finnish would
have a harmful effect on their future opportunities of making a living. Some
parents had already been reluctant to place their children in the Jewish school,
where they did not leam enough Finnish (ibid.). On the other hand, some parents
began taking their children to local Swedish-speaking schools because they
wanted to secure a Swedish schooling for their children (Liebkind 1991: 102).

8. SUMMARY

The Jewish school system in Helsinki followed quite closely developments taking
place in other (colonial) Jewish centres in the Russian Empire during the second
half of the nineteenth century and the early twentieth century. The Jewish School
in Helsinki, founded in 1893, followed the principles of the state-run Jewish
primary and secondary schools, which were founded as rivals to the traditional
heders and yeshivas, where the language of instruction was Yiddish and the
curriculum consisted solely of religious subjects. In Helsinki, too, there had been
such heders from the very beginning of the Jewish settlement there. In the Jewish
School in Helsinki most secular subjects were conducted in Swedish: initially
religious subjects were taught in Yiddish, but as soon as suitable teachers were
found the language was changed to Russian. The progressive curriculum of the
school did not, however, please the traditional and religiously-minded parents,
and since there was also a shortage of money, the school was closed down after
only seven years. After this the community fell back on a traditional heder system.

At that point eighty-nine of total hundred and five pupils reported Swedish as their mother
tongue, twelve reported “other language” and only two Finnish (JSH 1934: 19).

The Congregation did not receive anything on paper concering this matter.
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Image 28. Gan jeladim was a monthly children’s journal in Swedish
published by Judisk Krénika. The aim of the journal was to acquaint
children with Hebrew literature. (The National Archives of Finland,
SJIA)

The next modern aspiration in the school system was the founding of a reformed
heder (i.e. the Mosaic in Helsinki, dinl where te
conducted in Hebrew. ing and sup these ols was
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is likely that some parents considered teaching (Modern) Hebrew unnecessary; in
their eyes it might hinder their children’s futures and livelihood in Finnish society.
There had been at least two other attempts to found a Jewish school in Helsinki
prior to 1918, and both had failed. The community was too small to provide
alternative schools and every time that the school was closed down the children
were forced to attend the local Swedish or Russian schools. This was one of the
major factors that led to an early language shift from Yiddish to Swedish in the
community. According to one source, some gitls born in the 1890s could no
longer speak Yiddish. Nevertheless, Yiddish prevailed, because children, mostly
boys, attended afternoon heders where everything was taught in Yiddish. Children
of wealthy parents were taught by private tutors. There were also special heders
for girls where they were taught chiefly Yiddish literacy. These small institutions
were the only schools in the history of the Helsinki Jewish community where
Yiddish was the core subject of the curriculum.

Finally, in 1918, the Jewish community opened a new school, the Jewish Co-
educational School, which was able to survive; it has continued its work until the
present day. From the very beginning, one of the main aims of the school was to
teach (Modern) Hebrew. The school was Zionist-oriented like its predecessor, the
reformed heder founded in 1906. At this time, in other parts of the Jewish world,
Yiddish primary and secondary schools were being founded. One of the main
reasons for not founding such a school in Helsinki was that many families were
already Swedish-speaking and the majority of Helsinki Jews fostered Zionist
ideas (see Chapter 2 §5), in other words there were not many families who would
have supported a “leftist” Yiddish school. At first, however, religious subjects
were taught in Yiddish due to the fact that all teachers of religion and Hebrew
were Yiddish-speaking immigrants. The school statistics and inspections by the
school authorities indicate that especially in the preparatory school there were
many Yiddish-speaking children, some of whom were unable to speak Swedish
properly. After attending the school for some years their Swedish naturally
improved. In 1933 the official language was changed from Swedish to Finnish as
a result of outside pressure. The school was very dependent on state support and
had to make concession in this matter. This marked the beginning of another
language shift which is still under way.

Although a Yiddish grammar or secondary school was never founded in
Helsinki, and according to the available data there was never any intention to do
$0, Yiddish has been part of the curriculum of all Jewish schools in Helsinki, as a
kind of “hidden subject”. All the teachers of religion and Hebrew were
immigrants, before the Second World War chiefly from the Baltic provinces and
Belorussia. These melameds were invited to Finland because there were no
Finnish teachers of these subjects, partly due to the fact that it was impossible to
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obtain Jewish higher education in Finland. Because of these Yiddish-speaking
immigrant teachers, children (born at the beginning of the twenticth century)
whose parents spoke Swedish at home could understand and speak Yiddish to
some extent. This ability was further strengthened by the fact that the majority of
the elder generation spoke Yiddish, and the language was widely used in religious
services and at social events.



5. YIDDISH PRINTING IN HELSINKI

1. PREFACE

The first Jewish-owned printing-house in Finland able to produce texts in Hebrew
characters, Kirjapaino Nopea, was established in Helsinki on the threshold of the
Second World War, in 1938. Prior to this, the Helsinki Jewish community had to
resort to other means of printing, chiefly hectograph copying and printing Yiddish
in Latin characters. On occasion the services of the Baltic printing-houses were
sought: the funeral brotherhood Chevra-Kadischa had contacted a printing-house
in Riga, and at least one individual, Mordechai Chosid, had a book printed in
Vilna.! This situation raises several interesting questions, for instance, why was a
Jewish printing-house founded at such a late stage, and if it was possible to print
Yiddish at the beginning of the twentieth century, would there have been more
journals in Yiddish rather than in Swedish? One would have thought that if the
community had really wanted to print material with Hebrew characters, the means
could have been found. There were printing-houses in Helsinki able to produce
books with a small amount of Hebrew text, but for some reason their services were
employed only for minor items.” The printing of journals consisting of several
pages would have possibly required the acquisition of a new expensive font library
and definitely a skilled type-setter able to set Hebrew letters with sufficient speed
and to proof-read Yiddish. All this might have been possible to arrange but far too
expensive for a small group of Yiddishists without proper financial means, and it
would have been a risky business for the printing-house. Printing Yiddish in Latin
characters or switching over totally to Swedish, as happened with the journal
Hatchijo (see Chapter 3 §5.2.), only exacerbated the already poor literacy in
Yiddish among young people born at the beginning of the twentieth century. The

The 1936 statutes of the Viipuri Jewish Community were printed in Tallinn at Triikikoda
“Libris" Tallinn (Hartikainen 1998: 72, 96).

The first book in Helsinki with Hebrew text, Aaron Gustav Borg’s De indole et Initis
Chaldaeae dictionis in Libris Veteris Testamenti, was printed in 1842 at Frenckell’s press
(Berlin . From ’s He mar printed at Fre 1I’s pre one
can see were s lems osing the pages,b ~ seinm the
Hebrew words are unevenly set. The earliest books with Hebrew words were printed in Turku
in the seventeenth century, for instance Simon Paulinus’ Grammatica Hebreea 1692 at Johan
Winter’s press.
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situation developed into a vicious circle, where poor literacy was partly enforced
through the lack of Finnish journals in Yiddish, and because of poor literacy any
attempts to establish and maintain Yiddish journals failed. For instance, of the
Viipuri-based Yiddish journal Ahdus ‘Unity’3, which was aimed at the whole of
Finnish Jewry, only one hectograph-copied issue remains, from April 1933
(Hartikainen 1998: 80). In September the very same year another attempt was
made; the Estonian journal Naie cait ‘New Era’ was founded in order to bring
Estonian and Finnish Jewry closer together (Verschik 1998: 84). This journal ran
for only one year. Also, a Kaunas-based leftist newspaper called Folksblat ‘The
People’s Paper’ had a special Friday supplement for Estonia and Finland in the
1930s.* This supplement contained articles and news of special interest to Jews in
these two countries and letters sent in by the readers. Naie cait and Folksblat seem
to have been the only Yiddish journals closely related to Finland ever printed in
Hebrew characters.

The problems related to Yiddish journals were not merely a linguistic matter.
The small size of the community also impeded the activities of the Jewish press.
According to Verschik, this was the main reason for the problems of the Yiddish
press in Estonia (Verschik 1998: 84). In Helsinki, for instance, the Swedish-
language (partly in Finnish) journals Judisk Kronika ‘Jewish Chronicle’, Stidrnan
“The Star’, Zionistiska Mdnadsbulletiner ‘Zionist Monthly Bulletin’, Sport och
Nytt ‘Sport and News’, Judisk Tidskrift ‘Jewish Periodical’, Hatikwah ‘Hope’ and
Malkkabi each ran for only a couple of years.5 However, individuals who could read
Yiddish fluently continued to order Yiddish newspapers from abroad, among others
Forverts (New York), Der tog (Vilna) and Undzer vort (Paris). Finnish Jews also
wrote actively for foreign journals.

Here in the Latinized form. In Standard Yiddish ‘unity’ is pronounced [axdes], in Ashkenazi
Hebrew [axdus].

According to Meir Shub (conversation, Vilnius 2002). Shub, whose relative worked for the
paper, told that in Estonia and Finland there were too few Yiddish readers to maintain journals
of their own. This is the reason why the supplement was produced. According to Shub, there
was another, Zionist, newspaper called Di jidiSe 5time ‘The Jewish Voice” which had some
subscribers in Finland. Unfortunately, at the time of this study there were no issues of these
newspapers available.

Judisk Kronika 1918-20, 1925; Stjdrnan 1922-26; Zionistiska Manadsbulletiner 1927; Sport
och Nytt 1927; Judisk Tidskrift 1928; Hatikwah 1935-36, 1946-48; Makkabi 1942-43. At
least Judisk Kronika had to finish due to financial difficulties (Judisk Tidskrift no. 1 1928: 1).
Stjdrnan was an organ for Judisk Idrotsforening ‘Jewish Sports Association’; Zionistiska
Manadsbulletiner was the organ for Zionistiska Landsorganisation ‘Zionist Land
Organisation’ (ibid.); Hatikwah (1935-36 was the organ of Berith hanoar haivri; Hatikwah
(1946-48) was called “Jewish journal in Finland” ; Sport och Nyt was a youth journal with
an emphasis on sport and local news; Judisk Tidskrift was a cultural and Zionist journal;
Makkabi was the organ of sports association Makkabi (or Maccabi).

According to Jacobsson (1951: 350), Abraham Engel and Israel Schur wrote articles in
Yiddish and Hebrew to foreign newspapers at the beginning of the twentieth century. The files



Yiddish Printing in Helsinki 107

Possibly by the 1920s the community was already so accustomed to employing
and reading Swedish that there was no real incentive to find means for printing with
Hebrew characters. Moreover, the initiative to establish Yiddish journals came
from a few “idealists”. It seems that there was no broad interest in Yiddish
newspapers, as we read from Hanal’s column in Hatchijo (no. 8 1923: 6):
“Generally Helsinki Jews say that Yiddish journals don’t interest them, and what
can you do about it? ”

This chapter presents different stages of Yiddish printing in Helsinki, both in
Hebrew and Latin characters, and thus also provides a general picture of the
development of printing with Hebrew characters from the first item found, from
1906 to the 1950s.

2. FROM LITHOGRAPHS TO HECTOGRAPHS

The earliest printed documents at hand are a synagogue seat ticket, a Kaufbrief
‘Contract’, from 1906 written in German in Hebrew script,7 and the programme
Béner vid invigningen af synagogan i Helsingfors ‘Prayers for the Consecration
[Ceremony] of Helsinki Synagogue’ (30.8.1906) with some lines in Hebrew. The
two-page handwritten Kaufbrief was produced using the lithographic technique.
The parts of the programme in Hebrew were, however, printed with proper
characters. Both documents were printed at Frenckell’s printing-house in Helsinki,
which had produced the first book containing some Hebrew text in Helsinki in
1842.% Most likely the Kaufbrief was printed by other means for technical reasons.
Possibly there were not enough letters to set the Kaufbrief. In 1919 Chevra
Bikur-Cholim had a diploma printed in Yiddish at the Suomalaisen kirjallisuuden
seuran kirjapaino ‘the Printing-House of the Association for Finnish Literature’.
This document, too, was produced using the lithographic technique.

In 1922 the Jewish Literature Association Hatchijo began to publish its own
journal (see Chapter 3 § 5.2.). The first issue of Hatchijo came out in May and was
printed using the hectographic technique. Unfortunately, there is no copy available
of this first issue.” The fact that it was a hectographic journal, not a proper printed
one, speaks in favour of the assumption that its language was mostly Yiddish.

of Finnish documents in the YIVO archives in New York contain some newspaper clips in
Yiddish, for instance articles written in the 1950s for Di cionistise §time (Paris) by H. N.
Silberberg and Chaim Schapirstein (YIVO166/74). According to inf. #16, Mordechai Kantor
wrote for Forverts in New York.

7

The contract is written grammatically and orthographically in correct German as far as
0 possible with Hebrew letters (see Image 29).

See footnote 2.
9

These hectograph-journals or blueprints were unofficial publications and are thus not included
in the Fennica Collection at the University Library in Helsinki.
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Image 29. Front page of Kaufbrief ‘contract’ for a seat in the
newly-built synagogue in Helsinki in 1906. The contract is in
grammatically and orthographically in pure German (as far as
possible with Hebrew letters). The first four lines read: Naxdem bei
der am 16 september 1906 feranstalteten offentlix aktion fon
bankpletcen in der sinagoge der hisigen judiSen gemeinde des platc
No__ fon/an ____ gegeben eine abgabe fon ____ Mark. ‘After the
open release on 16 September 1906, of seat places in the Synagogue
of the Helsinki Jewish community, has donated marks
for place number .’ (Courtesy of the Jewish Congregation in
Helsinki.)
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Image 30. Opening page of Idiser
Jjor bux far Finland TaRaC ‘Jewish
Year Book for Finland 5690
(1930). Only the cover contains
Yiddish, otherwise the book is in
Swedish. (Courtesy of the Jewish
Congregation in Helsinki.)

The May issue of Hatchijo possibly remains the first and only Jewish journal in
Helsinki printed using the hectographic technique. In 1917 the Zionist group Zeire
Zion in Turku began to publish a hectographic joumnal called Cukunft
‘Future’, "%and in Viipuri in 1933 the Ahdus Association released the afore-
mentioned Ahdus journal. These hectographic journals were difficult to read
because they were pale copies of handwritten texts, not always the easiest style to
read. No typewriters were used, most likely because there were none available."
Possibly due to these facts, the editors of Hatchijo were compelled to print a
Swedish journal, which, however, included some poems in Yiddish.

Besides lithographic and hectographic techniques Yiddish texts were inserted
as separate “images”. For instance, on the cover and opening page of Idiser jor bux
far Finland TaRaC “The Jewish Year Book for Finland 5690 (1930)’12 the title in
handwritten Yiddish is added to the page (see Image 30). Otherwise the book is
entirely in Swedish.

10 The YIVO archives in New York (YIVO 166/74) possess a microfilm of the first issue.
The first letter written with a typewriter among the correspondence of Helsinki Jewish
1 congregations is from 1929.

Printed by Ab Surdus in 1929.
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UTGIVEN av

FINLANDS ZIONIST-FORBUND

HAZOHAR

Sept 1934

ZU DIE FINNISCHE IDEN!

bal Im ahdus Ahdus is denkbar nor wen ale tellen fun
folk salnen fareinikt durch a zenlraie Idee, dureh a lber-
parieischen Ideal Der tdeal b uny Iden Is haint Rrex
Isroel

Eres Isroel, historlsch un psykologlsch, tareinikt formel
dos ldlsche foik, 18 miijonan iden In der gorer welt Dos
1s gewls n gewallke moralische un politiache kraft, welche

gewer

Ober e8 15 & traglk fun & folk wen di realo kruft wert
paschut aft olsgenutat oder wert falsch olsgenutzt Wi Don
Quichot farwenden mir unsere folkskolches Anstot off-
Tuleben un skUyvisieren ot dl unbagrentzle kolches durch
posltive matlonale arbeit far un In Eres lsroel wert der
ganser Injan Er. 1s halntrulog farvandelf In » pariel-
bevegung  Bcbuldig Is In dem gowls Al berschende fer-
vtungagsiem in Er Is, welche burolbt dem nalionalen
lnhalt fun unser renessacsbevegung DI system git for-

fun ander sait dem groiskapltalist Belde kumen sel tn
iand mit dem svek sy experimentieren mit sowlal-ekomo-
mische problemen Dagegen la der mitelatand, welehor
blidet dem holptell fun unser folk, ellminirt un olsge-
sehilosen

fun dem monlsm  Der 2le! fun wonlsm s wu schafen &
iaische melucho In Er Is farm guomen folk Isroel Dos

is oich der emeser sin un Inhalt fun Balfour Deidaratie

Er Is als a reninle ldee, als a ideal melnen mir take
dern judenstaat Nor In dem gin ken Er T1 halnt farel-
niken ale scheferiache kolches In judentum un schafen
ahdus  Ale andere Ideen nn relen darfen halnt saln fun
sakunderer badaitung, well In kampl far der bafrajung
fun a folk darfen parlel- un privatinieresen sln unter-
geordnet dl Inieresen fun klal

Dos i & forderung fun dem poxhelen menschichen
selchul, well nor ein eturiger xtel firmogt di etlsche kruft

gedanken

Praktlsch ln & ldlsche melucho in Er. It ideniisch mit
4 numerischer |discher mechail (n land Dl existierende
werilfikatsystem rolb aber di meglichiall su errelchen aza

tisehe chochme konzentriren sich oif eins: efenen dl gre-
neleen tun Er Is far dem ganten folk In dem prat
dart on mus hersehen nar ein wiln

DI berirte prinxiplen bllden dl richtlinien fun dem
program fun Pinlands Zionblenlerband Hamhar Dureh
saln sprachror, welcher wert halnt gerufan ins leben, wil

Heldnkl, 5 9 -4

Image 31. Cover page of the first number of the trilingual Hazohar ‘Zenith® in 1934,
Hazohar has remained the most longlasting (1934-1939) partly Yiddish journal in
Helsinki and Finland. Josef Leffkowitsch (Lefko) acted as the editor-in-chief.
(Fennica, Helsinki University Library.)

3. YIDDISH IN LATIN CHARACTERS

The second possibility, after resorting to various copying techniques, was the
Latinization of Yiddish. This had happened in other parts of the Jewish world, but
not always due to difficulties related to printing with Hebrew letters, as in Finland.
In the 1920s the most radical developers of Yiddish orthography dreamed of
Latinization. One of the main arguments was that Yiddish as a European language
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and the bilingual (Finnish and Swedish) journal Judisk Ungdom ‘Jewish Youth’,
established in 1954,17 occasionally contained some Latinized articles and poems.
Hatikwah also contained some Yiddish short stories by Sholem-Aleichem and
Jitschok Leibush Perets, translated into Swedish by Yvette Shoback.

In the period when Hatikwah and Judisk Ungdom were established, it would
have already been possible to print using Hebrew characters, but for some reason
this possibility was not exploited. At this point the readers were already well
acquainted with Latinized Yiddish, even to such an extent that some grew up to
think that Yiddish was generally written in Latin letters. Most likely Yiddish was
not included in the initial agenda of these journals because they were printed in a
regular press instead of the Jewish press, where printing of Yiddish on a large scale
was possible. The Yiddish congratulatory dedication in the first issue of Hatikwah
(no 1. 1946: 17) testifies to the fact that Keskuskirjapaino possessed the facility to
print with Hebrew letters to a certain extent.

There were other publications besides the journals that contained some
Yiddish in Latinized form. For instance, the song-book Schirim (1937), 8
published by the Scandinavian Jewish Youth Association (Skandinavisk Judisk
Ungdoms- forening S.J.UF), contains not only Finnish, Swedish, Danish and
Norwegian songs but also some lyrics of popular Hebrew and Yiddish songs in
Latinized form. In 1943 the Jewish congregation of Helsinki published a catalogue
of Hebrew family names (Katalog éver hebreiska slc'ikl‘namn),19 where Hebrew
equivalents are given for family names of German origin and for traditional
Jewish/Yiddish forenames. This catalogue served its purpose only in Latinized
form, because it was intended to be a practical guide for everyone and especially
because it gives the “right” Latin spelling for the names.

4. PRINTING WITH HEBREW CHARACTERS
4.1. Items Printed Abroad

In 1930 the local Jewish funeral brotherhood Chevra-Kadischa had its statutes
printed in Yiddish and Swedish. The book consisted of two parts: the Yiddish
section (Takones far xevre kadife in Helsingfors) was printed in Riga by the
printing-house Splendid, and the Swedish section (Stadgar for judiska begravning

Judisk Ungdom published by the Sports Association Makkabi. The chief editors were Isak
Kantor (period 1954-55) and Scholem Bolotowsky (period 1955-56). The journal was printed
at Frenckell’s printing house (Frenckellska Tryckeri Aktiebolaget).

Printed at Helsingin uusi kirjapaino.
Compiled by Israel Schur and Mordechai Chosid.
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foren in at F. G. Lo ’s press in
Helsi ly er to form a book. This
exhibit well depicts the state of affairs; for some reason printing Yiddish with
Hebrew letters on a larger scale was not yet possible in Finland.

In 1937 Mordechai Chosid (also Husid) had his collection of short stories
Formen in bren ‘Forms in Fire’ printed by Kleckin’s printing-house in Vilna.
Mordechai Chosid was born in Sekuran, Bessarabia in 1909 (LNJL: 741). He was

1y 9
2

ye

id s

then on he continued to send poems, short stories and articles to numerous Yiddish
literary journals all over the world (LNJL 1060: 741). His short stories in the book
Formen in bren have been dated between 1931-35. The stories take place in
Bessarabia, in the landscape of his youth, in Vienna where he studied, and some
even in Finland. It is interesting that Chosid had employed a Finnish Jewish artist,
Samuel Besbrosvanni (1908-1992), from 1941 Sam Vanni, to illustrate the cover.
Vanni became known as the most eminent exponent of Finnish abstract art and
received the honorary title of academician in 1962. Most likely, printing the book
abroad was the only alternative facing Chosid. Commissioning the printing of the
book from Kleckin also naturally opened a broader market for sales. Boris Kleckin
founded his press around 1910 and it became a major house of Yiddishist
publications. Besides Yiddish literature it printed, for instance, YIVO-related
academic publications, lexicons and journals.

20

The name usually appears in the form Chevra-Kadischa.

A copy of the book can be found in the Finnish National Archives (SJA/K 334).

Doires §raien mix ariber ‘Generation Crying Over Me’ (1969), Sotn trogt main kroin ‘Shadow
” Carries my Crown’ (1975) and Stoib un eibikait ‘Dust and Eternity” (1981).

In 1928 he won fir  ize in a literary com i er
cait ‘Our Time’, w short story entitled i ).
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Image 32. Cover of Mordechai Chosid’s
collection of short stories Formen in bren
‘Forms in Fire’ (200 pages), which he
wrote in Helsinki in the period 1931-35.
The book was printed in Vilna in 1937 by
the printing house Kleckin. The cover is by
Finnish-Jewish artist Samuel Bespros-
vanni (Sam Vanni 1908-92), who became
known as the most prominent exponent of
Finnish abstract art. (Original in the
possession of the author).

4.2. The Printing-House Nopea

The Jewish-owned press Kirjapaino Nopea ‘Printing-House Nopea [Quick]’ - in
Yiddish the press was called Bux drukerai Nopea — Helsinki ‘Printing-house Nopea
~ Helsinki’® - was founded in 1938 by Meier Leinson and Samuel Rubinstein
(Landgren 1995: 257). In May 1943 Nopea, which had until then functioned as a
general partnership, was registered as a limited company.” At that point its
managing director was Meier Leinson?® and its chairman Fanny Rubinstein. The
press was situated on Lonnroth Street 32.

24
55 In Hebrew Defuis Nopea — Helsinki *Printing House Nopea — Helsinki’.

According to the information provided by Patentti ja rekisterihallitus ‘National Patent and
- Register Board’. The official name became Oy Kirjapaino Nopea ‘Printing House Nopea Ltd’.

Later on, the company was taken over by his son Salomon Leinson.
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Image 33. A ketube, marriage con-
tract in Aramaic, printed by Nopea
in Helsinki in 1947. Nopea pro-
duced all kinds of documents and
items necessary for religious ob-
servance, such as Hebrew calen-
dars, kosher cachets and marriage
contracts. (The National Archives
of Finland, SJIA/K197.)

The printing-house was initially founded in order to produce programmes for
cinemas.?’ Thus Hebrew printing was only a secondary source of subsistence.
According to Salomon Leinson,28 who started work in the firm in 1966, Nopea was
the only printing-house in Scandinavia able to do hand-setting of Hebrew letters.
This seems to be partly true; for instance in Sweden Di §time (fun der Seires-
hapleite in Svedn) ‘The Voice (of the Holocaust Survivors in Sweden)’ was
distributed in copies of typed pages in Hebrew letters. In addition, Latinization was
used, at least in minor publications, whereas in Denmark publishing Yiddish texts
in Hebrew letters was possible.29

. Correspondence with Salomon Leinson, 2002.
Correspondence with Salomon Leinson, 2002. According to Salomon Leinson, no archives or

models are left of the production of the Printing House Nopea
A scrapbook of The Jewish Song Association (Minnesbok) contains a page of Di §time
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Image 34. The cover of Hersz Frydberg’s book
Bimdinois hahareigo ‘In the Countries of Slaughter’ (74
pages), which is collection of threnodies in Hebrew
written in memory of his relatives who perished in the
Holocaust. The book starts with a poem in Yiddish:
X’hob gevolt a Sutef zain ‘1 Wanted to Participate’. The
name of the book refers to Chaim Nachman Bialik’s
Hebrew poem Be'ir hahareigo ‘In the City of Slaughter’,
which was written after the bloody pogrom in Kishinev
in 1903. Bialik’s work was one of the most popular
Hebrew poems at the beginning of the century
(Stanislawski 2001: 185—184), and it is very likely that
Frydberg used it a as a model when composing his own
work. Frydberg’s Bimdinois hahareigo is a rare example
of Hebrew literature written and printed in Finland,
perhaps the first of its kind. (Original in the possession of
the author.)

(January 1948). The book also contains programmes printed in Latinized Yiddish. At least
Altschul & sen printed Yiddish with Hebrew letters in Copenhagen.
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The material that the printing-house Nopea produced for the use of the Helsinki
Jewish community comprised chiefly Hebrew calendars (with Yiddish
explanations), 30 marriage contracts in Aramaic, announcements and various
invitation cards in Swedish, Finnish and Yiddish (both in Hebrew and Latin
characters), pamphlets (at least in Finnish), sheet music and lyrics of songs in
Yiddish and Swedish, as well as kosher cachets and matza wrapping papers etc.

Besides this, Nopea printed some books, including Hersz Frydberg’s two
collections of poems, i.e. Bimdinois hahareigo ‘In the Countries of Slaughter’
(1946) in Hebrew with one Yiddish poem and Der heiliker xasan-hajoivl “The
Honorary Jubilant’ (1956) in Yiddish. Hersz Frydberg (1895-1967) originated from
Galicia, Poland, where he had attended a yeshiva, and in 1930 emigrated to Viipuri
(Hartikainen 1998: 56; inf. #16). After the war he settled in Helsinki and later
moved to Israel. Frydberg was an active amateur Yiddish poet. Besides his
aforementioned books his poems were published in at least the Viipuri Yiddish
journal Ahdus. Frydberg’s books were typeset by Zalmen Beilinki from Turku.

The printing-house Nopea was a pioneer Hebrew press within the Jewish
community in Finland. However, it seems that it did not print many books or any
newspapers in Yiddish or Hebrew. One natural reason for this was that the Yiddish
readership was much reduced in the 1950s and ’60s, and there were not many who
were able to write full-fledged literary Yiddish. Also, it seems that Nopea did not
possess very good facilities for printing Yiddish or Hebrew in that sense (i.e. the
font library was not extensive); for instance, on some pages of the aforementioned
Heiliker xasan-hajoivi, which is only forty-four pages long, characters of slightly
different sizes were used.’' The printing-house Nopea functioned until December
1986.2 Unfortunately, it is difficult to compile a bibliography of the items printed
at Nopea because very few of its products are available. Some items are kept in the
Finnish Jewish Archive at the National Archives of Finland; also the YIVO
Archive in New York has some interesting documents printed by Nopea, besides
the books by Frydberg.

30 . .

According to Salomon Leinson (correspondence 2002), the last [uax, Hebrew calendar, by
3 Nopea for the congregation was printed in 1986, when the firm closed down.

This is hardly a mistake since the difference in the font size is conspicuous. The book
. Bimdinois hahareigo (74 pages) was printed with much larger letters.

The company went bankrupt on 17 December 1986 (according to the information from
Patentti- ja rekisterihallitus). The company did not keep up with developments in printing
technology and therefore was no longer proficient and competitive (inf. #16). It is interesting
that the Hebrew textbooks Hagesher I & II, compiled by Josef Carmi in 1959, were printed at
Offset OY Helsinki, not at Nopea. The books were printed using offset technique; the print
quality is very poor, especially in the second part.
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Image 35. A page from Hersz Frydberg’s epical poem
Der heiliker xasan-hajoivl ‘The Honorary Jubilant’ (44
pages), which was written in honour of the jubilee year of
the Helsinki synagogue in 1956. This poem describes the
synagogue building and the community in many ways.
On page 25 we find the following lines: “Di cait fun
radio un fun fligl / hot di tradicie oisgedrosn. / §’iz nit
heilik di bobes vigl / un nit heilik di mames losn.” ‘The
era of radio and wings / has threshed out the tradition. /
No more is holy grandmother’s cradle / no more holy
mother’s language [Yiddish]’. Frydberg’s Der heiliker
xasan-hajoivl is, along with his Bimdinois hahareigo, a
rare exhibit of Jewish printing in Finland. (YIVO
Institute for Jewish Research, RG 26228. Reproduced by
permission.)

5. SUMMARY

The lack of a Hebrew press had a negative impact on the printing of Yiddish in
Helsinki and in Finland in general. The printing-houses in Helsinki could not
produce longer texts with Hebrew letters, or this was too expensive for the
customer. The Yiddish literature associations ultimately had to resort to journals in
Swedish and the Latinization of Yiddish.
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PROGRAM
[irdagen den 24 januari 1948 klockan 19,30:

1 tejl:
I Forwort M Husid
Numern:

Draj matones  fragment lun J. L Perez Zipore Fajnsilber

1

2§ tut wel Mordche Gebirtig " -

3 Kol nidre . R JSosef Glikson

4 Lech lcho Sch Schajewitsch M

5 Gewen amol a hojs Dora Tejlelbojm  Zipore Fojntitber
6 Di dame miln hinl Kadja Molodowska o -

7. Maln erschter deposit  Mojsche Nadir ther
8 Schusterlech Duet Josef Glikson

11 tejl:
1 Fragment fun "Di goldgreber” Leii Mosgoicojer —~J. Glikson
Scholem Aleichem Etke di almone — Z. Fajnsilber
2, Der Chelemer schojmer J. Aschendorl J Clikson

3 Moll Pejst dem chasens Scholem Alejchem Z Fojusilber
(Maja brader Eije macht kwas)

4 Molele Mordche Geblrtig Duet

5 M h Mend! M Nudel J. Glickson
(Menackem Mend] o Paris)

6 Judl mitn bdl bearbet un {arhajnizaitikt  J. Glikson
Berl mitn bas fun J Aschendort Z Fajnsilber

CLoenne ofieglomliga kodlla:
i dhta )iddisch miljs

Image 36. A programme for a theatre soirée with the visiting
actors Josef Glikson and Zipore Fajnsilber in 1948. This
document, printed by Nopea, shows that the Latinization of
Yiddish was continued though printing with Hebrew letters was
possible by then. Most likely this particular announcement was
in Latinized Yiddish and partly in Swedish in order to attract as
large an audience as possible. The last two lines in Swedish say :
“These two unforgettable evenings in a genuine ‘Yiddish’
milieu...” (YIVO Institute for Jewish Research, RG 116:14.
Reproduced by permission.)

The handwritten hectographic journals did not enjoy any degree of success because
they were difficult to read, especially for the young, whose Yiddish literacy was
poor. Poor literacy, together with the generally decreasing knowledge of Yiddish,
was the second reason for switching to Swedish. A journal in Yiddish printed in
Hebrew characters would also have had difficulties in continuing to exist, as we see
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in the case of the Estonian journal Naie cait. The general ideological and linguistic
development that took place in the Literature Association Hatchijo (i.e. changing
into the Zionist Youth Association Hatchijo with Swedish as its official language)
is also seen in the linguistic spectrum of their journal. The journal, which continued
in part as a cultural review, no longer contained any Yiddish articles, only a few
poems.

The only (partly) Yiddish journal to have a longer life-span was the Latinized
Hazohar, perhaps because the journal was a Zionist journal dealing with highly
topical questions and providing interesting articles from foreign sources. The
decision to use Yiddish was probably influenced by the fact that the journal was
aimed at the whole of Finnish Jewry. Yiddish was a neutral language, because the
Jewish community in Viipur spoke Finnish rather than Swedish. Also, the adoption
of borrowed articles was easier. In Hazohar Yiddish was used solely as a medium
of propaganda; it did not have any cultural goals, as was the original purpose of
Hatchijo.

For practical reasons and out of necessity, the Latinization of Yiddish,
undoubtedly without any ideological background, became the norm in Helsinki.
Latinization was used even after the founding of the printing-house Nopea, when it
became possible to print with Hebrew letters. At that point, however, Yiddish
articles were quite rare in the journals, which were chiefly in Swedish. An entirely
Yiddish journal, printed in Hebrew characters, would have had an extremely
limited readership. The fact that these readers were already accustomed to ordering
journals from abroad would have further weakened the sales of a Finnish Yiddish
journal. Also, the general attitude among the young was becoming more and more
anti-Yiddish.

The few Yiddish publications at hand, especially with Hebrew letters, are
chiefly works of Yiddish-speaking immigrants, such as Herzs Frydberg and Morde-
chai Chosid. It is interesting that Helsinki-born Jac Weinstein, who was very active
in writing poems and plays in both Yiddish and Swedish, did not publish any books
at Nopea, or any other printing-house for that matter. His poems were chiefly
published in Latinized form in the Jewish journals and occasionally in celebratory
and jubilee publications.



PART TWO:

LINGUISTIC STUDY



6. THE LATINIZATION OF YIDDISH

1. PREFACE

Difficulties related to printing with Hebrew characters was one of the main
reasons that led to the Latinization of Yiddish in Helsinki, as we saw in the
ter. ion b and was used even a of
the of a a in 1938) capable of ng
large amounts of Yiddish text in Hebrew characters. Latinization of Yiddish in
general has ned amarg  phenomenon,d  te some to
it as a uni system. H  w letters have  n an in P
identity of the Yiddish language from the very beginning. Thus the Yiddish-
speaking masses in € 11 as elsew med
to read and write Ji isies, the The
Yiddish writing system came to utilize some Hebrew consonants as vowels, since
the Hebrew a was inally ly conso  al writing s
did not conta vowe In the sh ortho  hy the Heb
co pres ditso ling.
hsp ghas gh several phases. The so-called old-Yiddish
which ruled for mak for r ]
of the teenth ce font had u
Yiddish in particular was replaced by standard Hebrew square letters, and other
ges i lete cal att to 1993: 77—
This whi erv me ic ted with a
dai¢meris orthography, a spelling system influenced by New High German
(NHG) (ibid.). This was ent with the gen eavour to
Germanize Yiddish the a s of Haskalah. A ase began
in 1913, when Ber Borochov, one of the masterminds and developers of modern
Y  sh philology, in der o Jun forikn ‘On the
O  graphy of the Pr 913) aneworth  hy based
on phonetic principles rather than historical conventions (ibid.:87). The widely-

A system of eveloped lize lea ding the
This system over one d years the stand
1993: 72).

In $. Niger (ed.) Der pinkes, jorbux far der geSixte fun der jidiSer literatur un Sprax, far
Solklor, kritik un bibliografie, B. A. Kleckin, Vilne 1913.
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used Germanized spelling did not correspond to the pronunciation of Yiddish,
Zalmen Reizen, who later became one of the leading figures in YIVO in Vilna,’
developed an orthography based on these principles and set them out in his
Yiddish grammar published in 1920 (ibid. 90). The new Yiddish orthography
became popular, especially in Yiddish literary circles; the Germanized ortho-
graphy continued longer in use in the Jewish press.

During the first decades of the twentieth century discussions took place
concerning the Latinization of Yiddish. One of the earliest champions was
Yankev Sotek, who published articles about Latinization (in Latinized Yiddish) in
various Rumanian Jewish periodicals (Gold 1977: 327). He also advocated
Latinization at the Yiddish Language Conference in Chernovits in 1908 (ibid). In
1909 Ludwig Zamenhof, the creator of Esperanto, proposed the Latinization of
Yiddish in a blueprint (Estraikh 1999: 116). The first attempt at a Romanized
publication was apparently Ynser Srift ‘Our Literature’, which appeared in New
York in 1912 (Gold 1977: 327-328). Only one issue of this literary journal
appeared.

Probably the longest discussions conceming Latinization were held in the
Soviet Union, where other radical innovations were introduced into Yiddish
orthography in the 1920s and *30s. These included the naturalization of Hebrew-
Aramaic words (i.e. introducing phonetic forms) and the abolition of word-final
consonant letters characteristic of Hebrew spelling (Estraikh 1999: 126). The
aspirations at Latinization were part of a wider discussion about orthographical
reform, which also included the Latinization of Russian, Belorussian, Georgian
and other languages (ibid.: 130). In 1930 Ajzik Zaretski, the leading Yiddish
linguist in the Soviet Union, published an article in Ratnbildung ‘Soviet
Education’ (no. 12: 43-61) entitled Latinizacje fun der jidiSer Srift ‘Latinization of
the Yiddish Spelling’ (the title of the article was written in the new orthography),
which presented six arguments in favour of Latinization: (1.) The Roman alphabet
is international; (2.) It is easier to integrate mathematical formulae and quotations
from Western languages into a Latinized text; (3.) The outlines of the Roman
letters are finer and more distinct than Hebrew characters; (4.) The Roman
alphabet is better adapted to Yiddish; (5.) The Roman alphabet is ideologically
closer to Communism; (6.) It would be easier to purge Yiddish from Hebrew
words (ibid.: 129). As we can see, here were strong ideological grounds as well as
practical reasons. One of the main aspirations of Soviet language planning was to
de-Hebraize Yiddish, i.e. to liberate Yiddish from the “bondage” of Hebrew,
which was linked to religion and Zionism. According to Zaretski, Talmudic and
biblical expressions would vanish from Yiddish along with Latinization

The Jidiser visniaftlexer institut JIVO (Jewish Scientific Institute) was founded in Vilna in
1925.
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(ibid.:129). Some proposals for orthography were put forward, for instance Boris
Larin’s system was based on the Czech alphabet (ibid.: 128-129). In the Soviet
Union any suggestions of Latinization became politically suspicious after the
decision in 1933 that further efforts to replace the Cyrillic alphabet were to no
purpose (ibid.: 130).

At the same time there were efforts towards Latinization outside the Soviet
Union. In the mid-1920s some claimed that the reform of Yiddish orthography
would revive the use of the language in America and Europe, where Yiddish
literacy was dying out much faster than the spoken language (ibid.: 127). In 1923
there appeared in Vienna one number of a periodical called Unhoib ‘Beginning’,

whi aimed at youth in tern e is

had had the nity of 1 ng i d t
issues of a Romanized periodical called Progres appeared in Warsaw c. 1931, and
an 1 of Yiddish intended  “as te and the

ma eared in Ch sin 1934  d.: A g to Ko

Latinization was used in Hungary to print comedies and parody literature in
Yiddish for assimilated German-speaking Jews. In addition, some Jewish
newspapers in Hungary published series in a mixture of Yiddish and Hungarian
that parodied the orthodox way of life and Ostjuden in general.

The last major Latinized publications came out after the Shoah (ibid.). These
included several books and periodicals published by and for displaced persons.
The reason for resorting to Latinization might have been the fact that most
Hebrew type had been destroyed by the Nazis or that the intended reader did not
know the Hebrew script (ibid.).

1.1. The Latinization of Yiddish in Helsinki

In Helsinki there were, most likely, no ideological grounds for the Latinization of
Yiddish that appeared in some Jewish publications; the change-over from Hebrew
characters to Latin letters happened rather for practical and technical reasons. The
change also helped in a situation where Yiddish literacy, especially among the
young, was alarmingly low. It is interesting that the Jewish Literature Association
Hatchijo, whose aim was to publish a Yiddish-Swedish journal, did not resort to
Latinization in its journal Hatchijo (established in 1922), except for a few poems.

4 An article in the single issue of Unhoib, writien by Tirski, proclaims that adoption of
Latinization would permit Jews to “scotch once and for all the charge that Yiddish is a
‘jargon’” and would thus induce non-Jews to have more respect for Yiddish (Gold 1977:

s 328).

Correspondence with Szonja Komoroczy 2003. Komoroczy is completing a doctoral
dissertation at Oxford University on Jewish printing in Hungary.
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This only happened on a large scale in the revisionist journal Hazohar (es-
tablished in 1934). For this right-wing Zionist group Yiddish did not play an
important role; all three languages (i.e. Yiddish, Swedish and Finnish) were used
to reach as broad a readership as possible. Hazohar became, however, a trail-
blazer since the more moderate culture-orientated journals Hatikwah (established
in 1946) and Judisk Ungdom (established in 1954) utilized Latinization in
occasional articles, though printing with Hebrew letters was already possible.

The fact that no consistent system of Latinization was employed indicates
that the matter was not considered an important one. There were, however, some
basic principles and interesting phenomena in the Latinization used in Helsinki, to
be discussed in this chapter. Besides looking at journals we shall briefly examine
some phonetic systems of transcription utilized by the Jewish Dramatic Society
and the Jewish Song Association. Latinization was chiefly used in printed items;
during this study no handwritten Latinized documents were found in archive
material.® However, one informant (#23) told me that his father used to write
letters to his parents in Latinized Yiddish.

In this study we shall not examine documents printed in Hebrew characters.
They are very few in number. For instance, items published by Hersz Frydberg
follow the principles of the modern literary standard. The variety of styles in the
handwritten documents is very wide and examining them does not serve the
purpose of this study. Latinized texts, especially articles in Hazohar have served
as important and valuable data for the linguistic analysis of Helsinki Yiddish,
besides the oral sources.

The extracts and sample words from the Latinized texts in the following
chapters are preceded by a superscript capital L, e.g. “ géir! ‘destiny’. Cor-
respondingly, sample words transcribed from sources written in Hebrew letters
(very few in number) are preceded by a capital H, e.g. " samantrede ‘meeting’.

2. LATINIZATION IN THE JOURNAL HAZOHAR

Latinization in the journal Hazohar, edited by Josef Leffkowitsch (Lefko),
followed in many respects the Germanized Yiddish orthography which was still
popular, especially in the Jewish press. Even before Hazohar, a similar system
had been utilized in Latinizing poems in Hatchijo. Most Helsinki Jews were
familiar with German, which they had learnt at school, and they subscribed to
Yiddish journals from abroad. Both factors furthered the adoption and use of

However, one typed letter sent by the Central Committee of Jewish Congregations in Finland
to a Zionist group in Viipuri in 1934 was in Latinized Yiddish (Dem Firer fun di Zionistn in
Wiborg Her Jakob Bassin, Helsingfors dem 23 maj 1934).
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German-type orthography. The Latin letters enabled the orthography to be much
closer to German than was possible with Hebrew characters, for instance the
vowels d, 6, ii and y were available. However, there were phonetic features in the
orthography which on the one hand refer to the new standard Yiddish spelling
and, on the other hand, to characteristics of North-Eastern Yiddish. There is slight
variation between the articles and even inconsistency within a single article. There
were three Yiddish writers who wrote for the journal; two of them were born in
Finland and one originated from Poland.” The journal also borrowed articles from
foreign sources. These articles seem to be Latinized (transliterated) more system-
atically, i.e. they follow more consistently the daicmeris orthography. One
principle difference between the Latinized Yiddish in Hazohar and German
orthography is that in the Latinization nouns within sentences are not written with
initial capital letters as in German.

To begin with, let us take a look at the Latinization of some Yiddish/Hebrew
consonants. In many respects they follow German orthography. Sibilant §in (V)
a as sch, e.g. t‘ru or before ¢ and p, e.g. " steit ‘stands’,
t ‘language’. iced ant n (¥) appears as s, e.g. " asoi ‘so’s,
and the affricate cadek (3) as z, e.g. " sozialist ‘socialist’. The letter cadek may
also appear, according to the German model, as 7, €.g. L deklaratie ‘declaration’
(cf. NHG Deklaration), or as 1z, e.g. - gesetzen ‘laws’ (cf. NHG Gesetzen). The
voiced affricate tes §in (W) appears as tsch, e.g. " fartaitschen ‘interpret’. One
reason for not utilizing the Czech-type letters §, z, ¢ and ¢ in these cases was that
they were not familiar to the Swedish-sp hy, did
however use some of them (and still doe xes (1)
and xof () appear in Hazohar as ch, e.g. - choiw ‘debt’, L licht ‘light’. The
Latinization strives systematically to use w for Yiddish cvei vovn () and veiz (3),
e.g. " ownt ‘evening’, - aweire ‘sin’, but occasionally succumbs to using v instead,
e.g. " krivde ‘injustice’.

As distinct from German orthography, the Latinization in Hazohar uses f for
Yiddish fei (o) instead of v, e.g. " folk ‘a people’ (cf. NHG Volk). Also the
consonant cluster kuf samex (op) is most often rendered simply as ks, e.g. " wuks
‘growth’ (cf. NHG Wuchs), but occasionally, in accordance to the German model,
as x and chs, e.g. “ existens ‘existence’, L nechste ‘next’. There seems to be no

! These were Jonas Jakobson, Benami (Josef Lefko?) and Hersz Frydberg. Frydberg came
from Poland (see Chapter 5 §4.2.).

8 The equivalent ss for sibilant s appeared consistently in an article by Hersz Frydberg.

? The voiced sibilant Sin (wr) is Lat d art in ar. In one
case the sound is re dass eg " der’ StY dze Chapter 7

§3.2.5.).
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logic in these forms, for instance ‘existence’ also appears many times in the form
L eksistens.

One of the flaws in this system was that s could stand for s, z and § (before ¢
and p), e.g. * soine ‘enemy’ (StY soine), - asoi ‘so’ (StY azoi), steit ‘stands’ (StY
Steit).

2.1. Features in Common with Germanized Yiddish Orthography

One of the most characteristic features of Germanized Yiddish spelling is the use
of so-called Stumer ajen ‘silent ¢’ before n and /, imitating the German endings
-en and -el (Katz 1993: 78). In Hazohar the use of “silent ¢” is very consistent,
e.g. “derzeilen ‘to tell’ (cf. StY dercei'In), * artikel ‘article’ (cf. StY artikl). The
letter e may also appear after i, according to the German model, e.g. - tief ‘deep’
(StY tif), * representiert ‘represents’ (cf. StY reprezentirf). This is not, however,
as common as before # and /. Another similar phenomenon is the use of §tumer
hei ‘silent b’ in places where h appears in German orthography, e.g. “ zehn ‘ten’
(cf. StY cen), “ johr ‘year’ (cf. StY jor). However, in Hazohar the use of “silent h”
is not at all as common as the use of “silent e”.

The appearance of Germanized verbal prefixes is also a very distinctive
feature of the dai¢meris orthography (Katz 1993: 88). In Hazohar the prefixes
ant-, ba-, far- and der- may appear in the Germanized forms ent-, be-, fer- and er-,
e.g. " entscheiden ‘to decide’, “ beteiligen ‘to participate’, “ ferwandlen ‘to
transform’, “ erfilen ‘to fulfil’. The Yiddish prefix op- may occasionally appear as
ob- (cf. NHG ab-), e.g. “obsogen ‘to refuse’. The use of the above forms is not,
however, very systematic and frequently phonetic forms also occur alongside the
Germanized ones, even on the very same line, as in the sentence ' hot di
zionistische organisazie farloren dos recht zu figuriren vi a fertreter ‘the Zionist
organisation lost the right to act as a representative’. The negative adjective prefix
um- appears, as a rule, in the dai¢meris form un-, e.g. * unschuldig ‘innocent’ (cf.
StY umsuldik), " unobhengig ‘independent’ (cf. StY umophengik).

There are several other orthographical features that follow the conventions of
Germanized Yiddish spelling. Some variants of Germanized Yiddish spelling use
geminates. The orthography of Hazohar refrains from using them but sporadically
slips from the system, e.g. " reftung ‘salvation’, * finnische ‘Finnish’ (geminates
do not appear in the Hebrew-Aramaic component). Word-final voiceless plosive ¢
is rendered in some words, in accordance with the German model, as voiced d,
e.g. " jugend ‘youth’ (cf. StY jugnt)," toisend ‘thousand’ (cf. StY foiznt). Also, the
adjective/adverb ending -ik is quite systematically rendered as voiced -ig, e.g. -
richtig ‘right’ (cf. StY rixtik), * haintig ‘today’s’(cf. StY hai'ntik). The adjective
suffix -lex appears frequently in the Germanized form -lich, e.g. - geferlich
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‘dangerous’ (cf. StY geférlex). The subject ending -ni§ is rendered as -nis,
according to the German model, e.g. “ farstendenis ‘understanding’ (cf. StY
fariténdenisj.10 Certain words are systematically spelt in the Germanized forms,
e.g." mensch ‘human being’ (cf. StY mend), * arbeit ‘work’ (cf. StY drbet), L ewig
‘eternal’ (cf. StY ei 'bik).

2.2. Specific New High German and Swedish Features

There are some characteristics of German orthography in Hazohar which it would
be impossible to indicate with Hebrew characters. The most striking of these is the
use of the vowels d, 6, y and #. The occurrence of these vowels is, however, very
sporadic and unsystematic and the cases seem to be unintentional slips. The letter
d is attested, for instance, in the words “ linder ‘lands’ (cf. StY lénder; NHG
Lénder) and " anstdndig ‘respectable’ (cf. StY onstendik; NHG anstandig). In
both cases the Swedish equivalent is spelt identically to the German one, i.e.
linder, anstindig, which helps to explain the unexpected occurrence of these
forms. The occurrence of ¢ may also be partly explained by the existence of
similar forms in German and Swedish, e.g. - unmdglich ‘impossible’ (cf. StY
ummeglex; NHG unmdglich; FS omdjlig), - losung ‘agreement’ (cf. NHG Losung;
FS lo 'sning”). Similarly, y appears in international words which are spelt
identically in German and Swedish orthography, e.g. L system (cf. StY sistém;
NHG :FSsys ,‘“symbol (cf. StYsi [N bol, bol). Tt
is inte that the  n-)words " rysten ‘to p’12 h‘p appear
with the letter y instead of i, as in German spelling (cf. riisten, hiibsch). The letter
ii appears only once in Hazohar, i.e. in * wiirde ‘value’ (cf. StY vert). In a few
cases the spelling is closer to Swedish orthography than to German, e.g. L
atmosfir (cf. StY atmofér; FS atmosfi'r, NHG Atmosphire), Y rusten ‘to equip’
(cf. FS rusta [rusta]).

Vacillation between the orthography of Yiddish, German and Swedish is
understandable, since the languages share much common vocabulary. Normally,
when using Hebrew characters, this would not be even possible to such an extent.
There is a case where one word occurs in all three variants: i.e. ' kamf ‘combat’
(StY kamy), " kampf (cf. NHG Kampf), " kamp (cf. FS kamp).

10 The only example found in the material. The ending -nis often appears in handwritten
documents (in Hebrew characters).

i In StY épmax, héskem.

1; In StY farzérgn.

In StY hip§ ‘considerable’.
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2.3. Phonetic Features

Though the Latinization in Hazohar strives to follow the conventions of
Germanized orthography, there are phonetic features which resemble the new
(phonetic) orthography. For instance, occasionally the “silent e” is omitted, eg -
wilen ~ wiln ‘want’, “ spiel ~ spil ‘game’. A very distinctive feature which
differentiates the Latinization of Hazohar from German orthography is the
phonetic realization of the diphthongs ei () and ai () (on Yiddish vocalism, see
Chapter 7 §3.1.). In Yiddish ort hy this difference has been des with
various diacritical signs.14 In St German these phonemes have into
a single diphthong, i.e. ai, which is spelt ei. On the pages of Hazohar the
distinction between these two diphthongs is systematic (with only a few
“mistakes”), e.g. " glaich ‘straight’ (cf. StY glaix; NHG gleich [glaix]), b frai
‘free’ (cf. StY fiai; NHG frei [frai]), - alein ‘alone’ (cf. StY alein; NHG alein
[alain]) “ klein ‘small’ (cf. StY klein; NHG klein [klain]). This distinction also
follows the vocalism of North-Eastern Yiddish.

The Latinization of the diphthong oi (vowel 44, Proto-Yiddish *ou; see
Chapter 7 §3.1.) is not very consistent; at times it appears in the standard form oi,
c.g. " oig ‘eye’, ' moire ‘fear’, and at times in the North-Eastern Yiddish (Vilna-
type) form ei, e.g.  weil ‘nice’, " asei ‘so’. It is interesting that occasionally oi is
even rendered as di, e.g. ' gréis ‘big’,  goirl ‘destiny’, which is a typical feature
of Courland Yiddish vocalism. Some NHG loans ed their original
spelling with the diphthong au”” which does not oc in the Germanic
component of Yiddish in Hazohar, e.g. \ erstaunlich ‘amazing’, ' zuschauer
‘spectator’.

There are several other phonetic features which point to the influence of
North-Eastern Yiddish (these features will be dealt with in detail in Chapter 7).
The word-initial ji () is rendered with a single i, e.g. * id ‘Jew’ (cf. StY Jjid),
Y idisch ‘Yiddish® (cf. StY jidi§). Hence, Theodore Hertzel’s ideal of the
Judenstaat may appear, in the articles of Hazohar, in the form" idenstaat. In order
to avoid hiatus, j has been inserted between diphthongs and vowels, e.g. " sejer
‘very’ (cf. StY zeier), “newijischer ‘prophetical’ (cf. StY neviiser).

Some other NEY features are: the sporadic occurrence of the personal
pronoun " em ‘him’ (cf. StY im), the diminutive plural ending * -lach, e.g.
Y kelblach ‘little calves’ (cf. StY kelblex), schepselach ‘little lambs’ (cf. StY
Sépselex), and the occasional adjectival suffix v -lach besides the daicmeris
t-lich, e.g. " erlach ‘honest’ (cf. StY érlex), * natirlach ‘natural’ (cf. StY natiriex).

14 . . .
The most used of these is a line (pasex) under the two jod letters or under the preceding

consonant.
The NHG au corresponds to StY oi (vowel 54, see Chapter 7 §3.1.)
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It is interesting that the preposition oif ‘on’ and converb oif~ appear in the
standard forms and the writers of Hazohar do not succumb to using the North-
Eastern forms af (preposition) and uf- (converb). There is also a feature deriving
from the spoken language; the reflexive pronoun zix ‘oneself’ is frequently
attached to the verb, e.g. © hertsach ‘sounds’ (cf. StY hert zix), " fregisach ‘a
question arises’ (cf. StY fregt zix).

2.4. The Hebrew-Aramaic Component

Th ation of the Heb ic co in ¥ is not m,
on hand there is a t rend rd Whole w'
form (As while on the o hand pho

Hebrew) r. The Latin spe of some

concepts the H pronunci .

The Heb s to some nt the traditional principle of
the spelling e Heb ent. They also
ons s of a sp comp vocabulary. In

- 1

The latter word often appears in the Ashkenazic form L golus, too.

AH
for
7 3.1.55). A e of the wo
imes in the arti man nts, i.e.
geirl ~ géirl (cf. StY goirl). The form L geirol is a dialectal variant of Ashkenazi
Whole H  w goirol.
The  nization of some Zionistic concepts and names follow the Sephardi/

16 M. ich uses the term Whole the e H texts

rea speaker of a Jewish lan ee 1 H ) and
Merged Hebrew for the Hebrew component in any of the Jewish languages (1954: 85).
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from the Torah in the synagogue. The use of y (instead of /) in the name " Keren
Hayessod ‘Fundamental Fund’ indicates that the Latin spelling of the word has
been adopted from a foreign source.

Looking at the articles in Hazohar, it seems that Latinization did not affect
the use of Hebraisms in any diminishing way. All three writers use the Hebrew-
Aramaic component freely, one might say to a normal extent. Hersz Frydberg,
who had attended a yeshiva, uses in his only article in Hazohar (no. 3-4 1937),
even some talmudic/biblical expressions, e.g. " umeis hoeilom ‘nations of the
world’,17 L ho ‘these are your heroes, o Israel’, L asoro
harugei ma en] d by the kingdom’.18 The Latinization of the
Hebrew-Aramaic component in Frydberg’s article follows most consistently the
Ashkenazi Hebrew pronunciation rather than the purely phonetic forms. There are
also some other features that are slightly different from the other articles, for
instance the systematic use of ss for sibilant s and initial ji (in words type jidis).

2.5. Compound Words

Yiddish orthographies have traditionally written compound words separately

116). In Hazohar, compound words tend to be connected with a hyphen, e.g.
L schtadlones-politik ‘shtadlanut politics’, * partei-firer ‘party leader’, or written
together, e.g. * nationalfersamlung ‘national assembly® L weltorganisazie ‘world

example of the system of Latinization used in Hazohar, see Appendix C §1.).

17 Here in the North-Eastern Yiddish influenced form, a more standard form would be umois-
X hooilom.

]9 Ten Jewish scholars murdered by the Roman Emperor Hadrian in 135 CE (VLVIJ 1999: 236).

1

Especially one in the synagogue.
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3. APPROACHING NEW ORTHOGRAPHY — HATIKWAH AND
JUDISK UNGDOM

The Latinization of the few Yiddish poems and articles in the journal Hatikwah
‘Hope’20 (1946-48) followed the principles of the new (phonetic) orthography.
The journal also contains, besides news from the Zionist front, cultural articles (in
Swedish), some of which dealt with Yiddish language and literature. There were
also Yiddish short stories translated into Swedish. The orthography used by
Elchonon Indelman?' in his poems is very systematic and contains few in-
consistencies. The use of consonants and consonant clusters is almost identical
with Hazohar, with a few exceptions: tsvei vovn (W) and veiz (3) are Latinized
with v instead of w, e.g. * vos ‘what’, - churve ‘ruin’; the sibilant Sin () is always
Latinized with sch (not with s before ¢ and p), e.g. “ schtromen ‘currents’,
L schtraln ‘rays’.22 The orthography has abandoned many conventions of the
Germanized spelling, for instance it does not use “silent €” or “silent h”, e.g.
L sibn ‘seven’, “ jor ‘year’, cf. the Germanized forms *siben, *johr. Also the
verbal prefixes follow the phonetic spelling, e.g. * farblibn ‘stayed’, bahaltn ‘to
hide’, cf. the Germanized forms *ferbliben, *behalten. The word-initial ji- is spelt
in accordance with the standard language, e.g. * jidisch ‘Yiddish’, " Jisroel ‘Israel’
(not *idisch, *Isroel). The orthography does not use any geminates. The text
Latinizes the diphthongs ei, ai and oi ending with j, e.g. * sejde ‘grandfather’,
L rajsn ‘to tear’," tojre ‘“Torah’.

There are no North-Eastern Yiddish forms evident in the poems of Indelman;
one reason for this is that he most likely originated from Poland,23 a second being
that the orthography is simply very faithful to the standard language. Also, the
Hebrew-Aramaic component is Latinized according to the pronunciation of the
standard language rather than the Whole Hebrew form, e.g. L gojrl ‘destiny’,
L tane ‘Tanna’ (cf. Whole Hebrew *gojrol, *tano). Compound words are
connected with a hyphen, e.g.  parmet-bleter ‘parchment pages’, v fajer-funken
‘sparks’. (For an example of the system of Latinization used in Hatikwah, see
Appendix C §2.).

20

The full of the journal is ah, i Finland ‘Jewish l in
Finland’. had been a journ the in the period 1935 was
the organ of Berith hanoar haivri.

2 Elchonon Indelman arrived in Finland soon after the Second World War and became a

” Hebrew teacher in the Jewish Co-educational School (Hatikwah no. 1-2 1947: 8).

” There is no example word available beginning with scip-.

He has dated his poem Di schverd fun Bar-Kochva ‘The Sword of Bar Kokhba’ — Warsaw,
April 1946 (Hatikwah no. 1-2 1947: 10).
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The Latinization of the two Yiddish stories and one poem in the journal
Judisk Ungdom ‘Jewish Youth’ (1954-56) by Jac Weinstein,” takes a step
backward to the Germanized spelling and follows the Latinization of Hazohar in
many respects. The use of consonants and diphthongs is principally the same with
a few amendments: v is used instead of w, as in the Latinization in Hatikwah; the
orthography does not employ j in order to avoid hiatus, e.g. - seiere ‘their’ (cf.
*sejere), - geiendig ‘going’ (cf. *gejendig). There is, though, a clear striving
towards a more phonetic (standard) orthography. The “silent h” is almost absent
and the use of “silent ” is much less than in Hazohar. Also, the verbal prefixes
are mostly phonetic, and geminates are very scarce. The Hebrew-Aramaic
component follows quite elaborately the Yiddish pronunciation instead of Whole
Hebrew. There is also a clear endeavour to render vowel 44 as oi according to the
standard spelling, e.g. * poilisch ‘Polish’ (cf. NEY peilis), ! oign ‘eyes’ (cf. NEY
eign). However, dialectal NEY forms occur sporadically, e.g. * leifr ‘to run’ (ctf.
StY loifn), * rabeisai ‘gentlemen’ (cf. StY raboi ‘sai), but no cases of 6 are found.
(For an example of the Latinization system used in Judisk Ungdom, see Appendix
C §3.).

4. PHONETIC SCRIPT

The Jewish Song Association (founded in 1917) and the Jewish Dramatic Society
(1922-39) used a transliteration/transcription of Yiddish (as well as Hebrew)
which differs in many respects from the Latinization employed in the journals.
The main reason for using phonetic script was the poor literacy in Yiddish of the
younger members of these associations. Typed (Latinized) texts were also easier
to read than handwritten texts in Hebrew characters. Also, it was more practical to
attach lyrics to music in Latinized form than in Hebrew characters (running in the
opposite direction). The transcription styles used by these two associations differ
from each other; the system used by the Jewish Song Association seems to have
been partly adopted from foreign song-books, whereas the system of the Jewish
Dramatic Society is based more on Swedish orthography.

The transcription used by the Jewish Song Association utilizes some
diacritical signs in its system (unfortunately, not all of these are possible to
reproduce with the current word processor): §in (W) appears as § or s with a
vertical line through it; zdjen (1) as s, occasionally as s with a dot underneath; tes
§in (Wv) as #5; zdjen Sin (W) [Z] appears occasionally as z, but more often as s.
Otherwise, the consonant system follows the conventions of the Latinization

2
4 A chasen-schochet sucht a stel (no. 1 1955: 8-9) Feter Jankl derzeilt a chelemer

geschichte... (no. 3-4 1955: 10, 11, 20, 21) and poem Dos alte lid (no. 1 1955: 5).
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employed in Hazohar and Judisk Ungdom (i.e. ch for Yiddish xes (1) and xof (3)
and z for Yiddish cadik (3)). The diphthongs ei, ai and oi appear as ei, aj and oj.

There are some dialectal features in the song transcriptions, for instance the
North-Eastern Yiddish ei (vowel 44, StY oi) appears systematically as ei, e.g.
L beire ‘Creator’ (cf. StY boire), “ heich ‘high’ (cf. StY hoix). Even the
Belorussian Yiddish (North-Eastern Yiddish sub-dialect) diphthong ui (vowel 54,
StY oi ; see Chapter 7 §3.1.5.6.) occasionally appears as uj, e.g. * yjston ‘to take
off’ (cf. StY oi’ston). The preposition oif ‘on’ appears in the North-Eastern form
af and the verbal prefix oif- as uf, e.g. " ufher (cf. StY oi’fher) and occasionally
even hypercorrectly as eif, e.g. * eifgelebt ‘revived’ (cf. StY oi fgelebt). Though
the systems were intended to be as phonetic as possible, some song transcriptions
insert the “silent e”, possibly due to the requirements of the melody, i.e. to
facilitate the singing of the word. The transcription system of Hebrew (both
Ashkenazi and Modern Hebrew) uses more diacritical signs than the Yiddish.
Analysis of the Hebrew transcript does not, however, fall within the scope of this
study. (For an example of the system of transcription used by the Jewish Song
Association, see Appendix C §4.).

The director of the Jewish Dramatic Society, Jac Weinstein, wrote the scripts
of his plays in Hebrew characters but transcribed them. They were then
distributed among the actors in typed form. Probably some of the available
transcriptions of plays by other authors were also made by Jac Weinstein. The
system is similar to the Latinization used for Weinstein’s articles in Judisk
Ungdom, with the general use of consonants and diphthongs. It is interesting that
Weinstein uses w for Yiddish v in the transcription, and v in the Latinization some
twenty years later in Judisk Ungdom. The system of transcription is more phonetic
in some respects than the Latinization: the use of “silent ¢” is minimal, and the use
of sch- before p and ¢ also makes the reading slightly easier for a person not very
accustomed to the conventions of German spelling. The system takes a radical
step towards Swedish orthography by frequently using Swedish 4 [o] for Yiddish
0, e.g. " shd ‘hour’ (cf. StY §o0), ' dnsdgn ‘to announce’ (cf. StY onzogn), and
sporadically Swedish o [1] for Yiddish u, e.g. “ kokn ‘to look’ (cf. Yiddish kukn),
Y wo ‘where’ (cf. StY vu). There is only slight inconsistency in the use of 4, e.g.
L balkdn ~ balkon ‘balcony’ (cf. StY balkén), “ ddch ~ doch (cf. StY dox),
whereas in most cases Yiddish « appears as u. This original system was tailored
for Swedish-speakers and must have looked quite strange, for instance, to Finnish-
speaking Viipuri Jews.

It is interesting to observe the conflict between phonetic and standard forms
in the system. The diphthong oi (vowel 44) appears systematically in the North-
Eastern Yiddish form ei but the preposition oif and the prefix oif in the standard
form rather than the dialectal forms af and uf~. A very striking feature is the
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systematic use of the Courland-type diphthong &7 rather than the Vilna-type form
ef in some texts, e.g. " §6is “lap’ (cf. StY Sois; NEY Seis), tdign ‘to suit’ (cf. toign;
NEY teign). There is one case where the diphthong appears as dii, i.e. gldiiben
‘believe’ (cf. StY gleibn ~ gloibn; NEY gleibn). Weinstein is very consistent in
the use of ei and 61; they do not appear side by side in the same texts as they do in
the texts of Hazohar. The use of ¢i seems to have been a very deliberate decision,
especially because there are many hypercorrect forms, e.g. " 6if ‘on’ (cf. StY oif:
NEY af), " 6if kumen ‘to rise’ (cf. StY oi fkumen; NEY ufkumen). The reasons for
this phenomenon will be discussed further in Chapter 9 §2.2. (For an example of
the system of transcription used by the Jewish Dramatic Society, see Appendix C

§5.)

5. SUMMARY

Most printed Yiddish texts in Helsinki appeared in Latinized form. The
Latmization in Hazohar, which of the Jewish journals in Finland had the most
Yiddish articles, came to follow the conventions of Germanized Yiddish spelling,
adopted during the Haskalah, which was still popular at the time, especially in the
press. The most common features of the Germanized Yiddish spelling were the
use of “silent € and “silent h”, e.g. " sogen ‘to say’ * johr ‘year’, cf. StY zogn,
Jor. Among other features were Germanized verbal prefixes, geminates and
German-type spelling of certain words. The spelling of Hebrew-Aramaic words in
Hazohar is interesting because the Whole Hebrew pronunciation has been partly
preserved, e.g " neschomo, cf. StY neSome. The reason for this is probably that
the Ashkenazic pronunciation was considered more literary than the Yiddish
pronunciation The conventions of German orthography and the traditional
Hebrew pronunciation, which do not reflect spoken Yiddish, do, however,
confront the phonetic tendencies of the new Yiddish orthography that arose in the
1920s. Occasionally, the silent letters are dropped and, for example, the verbal
prefixes appear in the standard Yiddish form. There are also dialectal features.
The most persistent North-Eastern Yiddish feature is the change oi > ei/di, e.g.
goirl > geirl/gdirl. The availability of the letters &, 6, y and i made it possible to
follow more closely the German orthography than was possible with Hebrew
letters. This was the reinforced when the Swedish counterpart was spelt with the
same letters e.g. " system (cf. NHG System; FS system). The tendency towards a
more phonetic script became stronger towards the 1950s; in Judisk Ungdom the
use of silent letters was minimal and Hebraisms were spelt phonetically. It is
interesting that the letter w gave way to v (this was possible because the system
did not use v for f, as German does in some cases). During the same period the use
of w in Finnish orthography (chiefly in names) fell out of fashion. The closest to a
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“fully” phonetic orthography appeared only in Hatikwah; the system did not,
however, solve the problem as to how to differentiate s from z.

The Jewish Song Association and the Jewish Dramatic Society made use of
transcribed texts. However, the system used in these texts was not uniform and
there is some variety in them. Some systems used special diacritical signs, for
instance a dot under the s to denote Yiddish zajen and § for Yiddish §in. The
Jewish Dramatic Society frequently used Swedish 4 to denote Yiddish o. It is
interesting that none of these diacritical signs appeared in the journals. The use of
a system of Latinization close to German orthography in Hazohar and Judisk
Ungdom may be explained by the fact that it was familiar to readers who knew
German; using a more phonetic system with various diacritical signs, such as
those used by the Jewish cultural association, would have probably been too
radical a departure.

The inconsistencies between the articles and even within a single article are
comprehensible because the authors had not received secular schooling in
Yiddish. Similar vacillation in spelling would have probably occurred, had the
journals been printed in Hebrew letters. These inconsistencies and unintentional
“slips” make these texts an invaluable source for a linguistic and dialectological
study; of especial interest are the dialectal forms of diphthongs. The following
analysis of Helsinki Yiddish is based chiefly on the oral sources. However, some
references will be made to the Latinized texts in cases of dialectal pronunciation,
loan-words and morphological deviations.



7. A DESCRIPTION OF HELSINKI YIDDISH

1. PREFACE

It is evident that Helsinki Yiddish (HeY) belongs in the group of North-Eastern
Yiddish (NEY) dialects. This is due to historical facts rather than geographical
location. Helsinki is quite isolated from the actual realm of NEY; the Gulf of
Finland has acted as a barrier to a natural interaction with the Jewish centres of
the Baltic countries, e.g. Tallinn (only approx. 70 km. from Helsinki) and Riga.

Bin-Nun divides Yiddish dialects into root-dialects (die Stamm-Mundarten),
i.e. the historical dialects and sub-dialects of Jewish Eastern Europe, and colonial
dialects (die Kolonial-Mundarten), i.e. the numerous new formations all over the
world where Jews have settled (1973: 106). According to this distinction, HeY is
a colonial dialect, not an actual NEY sub-dialect. In this sense one could compare
it, , with the tie dish that sp in nist
se over the an "It is int ng He call
their Yiddish either litviser idi§ ‘Lithuanian Yiddish’ or rusifer idi§ ‘Russian
Yiddish’, the former referring to the actual character of the dialect (i.e. NEY) and
the latter to the history of the community and its connection with Russian
Cantonist centres. On the other hand, as mentioned in Chapter 1 (§4.), Helsinki
Jews seem to divide Yiddish dialects into two main groups — “Russian Yiddish”
(~ NEY) and “Polish Yiddish” (~ Central Yiddish). The Jewish settlers in
Helsinki came from quite a vast area and therefore it is obvious that various
dialects/sub-dialects have confronted each other in Helsinki. The available data
shows that the majority of the immigrants spoke a variety of NEY sub-dialects
and only a minority Central Yiddish (CY) (see Chapter 1 §2.2.).

The mechanisms of linguistic development related to dialect contacts include
accommodation and eventually focusing, formation of a unified dialect (Trudgill
1986: 1-38, 96-97). Focusing takes place by means of reduction of the available
forms; the process involves koinéization, which consists of the levelling out of
minority and otherwise marked speech forms and of simplification, which
involves a reduction in irregularities (ibid.:107). The result of the process is a
historically mixed but synchronically stable dialect which contains elements from
the source dialects but also interdialect forms that did not exist in them (ibid.:

1 have not come across any studies of the Yiddish spoken in other Cantonist centres.
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108). In Helsinki the aforementioned Yiddish dialects have been in contact for
over one hundred and fifty years, and it is therefore obvious that a considerable
amount of levelling and simplification must have taken place. This has mostly
taken place between the dominant NEY sub-dialects; those who originated from
the domain of CY had to accommodate themselves to the language of the
majority. Though we can talk about somewhat uniform HeY, it contains some
stylistic variation, chiefly reflecting different NEY sub-dialects. Even after
focusing, new dialects are known to continue to retain a relatively high level of
variability, at least for a few generations (ibid.:108).

According to Trudgill (1986: 60), mixed dialects are varieties where
accommodation is taking place but has not gone to completion.2 Peltz, in his
article Spoken Yiddish in America: variation in dialect and grammar (1990),
discusses contacts between North-Eastern and South-Eastern Yiddish (SEY) in
Philadelphia. He describes the case of a mixed dialect where distinctly NEY
forms appear alongside SEY forms, e.g. NEY dpgecolt ~ SEY upgecolt ‘paid’,
NEY lebm ~ SEY leibm ‘life’ (ibid: 60-62). There is only one similar case (inf.
#18) of a mixed dialect among the interviews conducted for this study. The
informant came to Finland from Central Poland after the Second World War. In
her speech NEY variants occur alongside CY forms in successive sentences, e.g.
NEY gevei 'nt ~ CY gevoi 'nt ‘lived’, NEY beis (ja:kof) ~ CY bais (ja:kof) ‘House
(of Jacob)’, NEY milxéme ~ CY milxime ‘war’, NEY fun ~ CY fin ‘from’. The
informant was aware of this and said that she has tried to change her “Polish
Yiddish” to “Lithuanian Yiddish”.

According to Peltz, children of immigrants (in the case of Philadelphia) who
had extensive contact with their parents and grandparents and did not marry into
families speaking another dialect retained the characteristic speech of their
ancestors (ibid.: 71). In our case, even those informants (inf. #9; inf. 12#; inf. #16)
whose one parent came from Central Poland clearly speak the local HeY, though,
for instance, informant #12 identified her Yiddish as “Polish Yiddish”. These
three informants have, however, retained a few minority dialect features, e.g.
occasionally they render the vowel 44 (StY oi) as CY oi instead of NEY ei, €.g.
azoi ‘so’, poilis ‘Polish’. They do not, however, succumb to using the stigmatized
Polish Yiddish features (in the opinion of HeY-speakers), i.e. u for o as in the
above word milxéme > milxume, or i for u as in the above example furn > fin.
There are also some NEY minority forms that are more characteristic of some
informants than others, e.g. informant #11 very often renders the vowel 54 (StY
oi) as ui rather than oi, which is a more common variant in HeY. This may be

On the lexical level the process has usually progressed furthest, because accommodation first
begins on the lexical level (Trudgill 1986: 25, 59-60).
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partly explained by the fact that the informant’s father originated from Vitebsk,
where the realization of the diphthong is ui.

The dialect contacts may lead to hyper-correct forms, which are described by
Trudgill as forms that represent attempts to adopt a more prestigious variety of
speech which through over-generalization leads to forms that do not occur in the
target prestige variety (Trudgill 1986: 66). Hyper-corrections are sometimes seen
either as temporary or as affecting only individuals; they may, however, give rise
to large-scale linguistic change or result in interdialect forms that become an
integral part of a particular dialect (ibid.: 78). Not many such cases have been
recorded in the speech of HeY speakers. One informant (#16) occasionally uses
the hyper-correct form azui ‘so’ instead of NEY azei (cf. StY/CY azoi). This
variant was originally formed by a CY-speaker trying to imitate a typical Vilna-
region/Belorussian feature (i.e. oi > ui; see 3.1.5.6.):

“correction” hoiz > huiz ‘house’
hyper-correction azoi > azui ‘so’

It is interesting that this hyper-correction is used in the Swedish and Finnish
spoken of the Helsinki Jews. The local Jewish journal HaKehila even has a
column called Azui! ndin meilld ‘this is the way we do it’.

The aim of this chapter is to provide a description of HeY and to investigate
how it corresponds with and deviates from various sub-dialects of NEY and CY.
Finland Swedish (FS) and New High German (NHG) influence will be briefly
mentioned in this chapter when justifiable but will be discussed in more detail in
the following two chapters. Volume 1 of the Language and Culture Atlas of
Ashkenazic Jewry (LCAAJ), completed in 1992, has served as an important
source for this study. The earliest dialect map in this work is based on the
classification of Yiddish dialects by Landau and Wachstein, published in 1911
(LCAAJ 1992a: 50). Two-thirds of the informants interviewed for the atlas itself
were born between 1890 and 1900 (LCAAJ 1992b: 104). This poses a problem for
us, because these maps and many studies of Yiddish dialects depict a rather late
situation when taking into consideration the fact that the first immigrants who
came to Finland were bom at the beginning of the nineteenth century. Therefore
notions and theories of proto-dialects, especially Proto-North-Eastern Yiddish
(PNEY), are of importance for us. It is highly possible that HeY has preserved
some features which have vanished from the original domain of the NEY.

The following hyper-correct forms have been attested in the speech of informant #18
(originally a CY-speaker): héiz ‘house’ (cf. CY houz, HeY hoiz/huiz), frei'tik ‘Friday’ (cf.
CY fra:tik, HeY frai'tik).
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The example words used in this chapter have been transcribed partly with
some simplification, i.e. the geminates, long vowels and frequently occurring ¢
(allophone of e), have been left out, because there is some variation in the
occurrence of these features. However, in the sample texts all these features have
been presented (see Appendix B). The stress marker [] has been left out from
unisyllabic words; after d, 6, #, # and diphthongs the stress marker appears after
the vowel of the diphthong, e.g. vei ‘nen ‘to cry’.

2. YIDDISH DIALECTS

Uriel Weinreich has developed a method to describe the etymological relations of
phonemes in the Yiddish dialects and has reconstructed a proto-dialect, Proto-
Yiddish (PY), which would be the common ancestor of CY, SEY and NEY
(Herzog 1965: 161).4 Below is a depiction of different stages in Yiddish dialectal
development:

Proto-Yiddish®

Proto-West-Yiddish Proto-Eastern Yiddish
Proto-Southern Yiddish Proto-Northern Yiddish
South-Eastern Yiddish Central Yiddish North-Eastern Yiddish

2.1. North-Eastern Yiddish Sub-dialects

In our case it is relevant to pay attention to the division of PNEY into various sub-
dialects of NEY. Yiddish linguists have grouped these sub-dialects each in their
own way. Mark (1951) has divided them into three main groups, i.e. stam-litviSer
Jidis ‘Yiddish of Lithuania proper’ (SLY), zameter jidis ~ ‘Samogitian Yiddish'®
(ZaY), suvalker jidis ‘Suvalki Yiddish’ (SuY). Mark’s study concentrates,
however, chiefly on the territory of Lithuania proper and omits other areas which
belong to the domain of NEY, for instance Courland and Belorussia.

In his article “A retrograde sound shift in the guise of survival: An aspect of Yiddish vowel
development”, in: Misceldnea homenaje a André Martinet, Estructurulismo e historia, La
Laguna II: 221-267

5 . . .
Slightly altered version of the description by Herzog (1965: 162).

6

Yiddish Zamet corresponds to Lithuanian Zemaitija. However, the geographical territories
are not identical (Jacobs 2001: 296)



A Description of Helsinki Yiddish 143

M. Weinreich considers kurlender jidis ‘Courland Yiddish’ (CoY) as a separate
dialect because of the archaic features it has preserved (1923: 197). ZaY can be
seen as a transitional dialect between CoY and SLY. Belorussian Yiddish (BeY),
for its part, is often considered a sub-type of SLY (Bin-Nun 1973: 104).7 Jacobs
(2001: 295) uses the term Baltic Yiddish (BaY) to depict the northern part of the
NEY domain, i.e. ZaY, CoY and Estonian Yiddish (EsY) in contrast to the
southern and eastern parts of NEY, i.e. SLY, SuY and BeY. The Northern/Baltic
part of NEY has maintained more archaisms than the other parts of the NEY
domain, e.g. retention of vowel length and front-rounded i (ibid.: 290). The co-
territorial languages of BaY have been different than in the case of SLY, SuY and
BeY; what is essential is the absence of the Slavic languages, whereas Baltic
German (BG) and Lithuanian influence is important.

Besides the aforementioned sub-dialects we are obliged to take into
consideration CY, especially of the southern part of Poland, which has served as
one of the emigration bases of the Helsinki Jews, and also North Central Yiddish
(NCY; described by Herzog 1965), which is a transitional dialect between NEY
and CY. For instance, the government of Lomzha, where some soldiers originally
came from, belongs to the realm of this dialect. For the distribution of all the
aforementioned dialects, see the map in Chapter 1 (Image 5).

3. PHONOLOGY

3.1. Vocalism

Before we proceed to the definition of the HeY vowel system, let us first briefly
examine the vocalization and its development in NEY, PNEY, CoY and CY.
Special attention has to be paid to vowel length and certain diphthongs. Against
this background it will be easier to define the characteristics of HeY.

The vowels described in this chapter are accompanied by two digits, which
suggest the value of the phonemes and their historic origin. This system was
introduced by U. Weinreich in 1958 (Herzog 1965: 161) and has been adopted by
many Yiddish linguists since. The first digit refers to the presumed vowel quality
in the original proto-system; the second digit refers to the original shortness,
length, or diphthongal situation in PY:

Bin-Nun calls SLY and ByY litauisch-weifrussisches Jiddisch (1973: 104).
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FIRST DIGIT SECOND DIGIT

! y originally a short monophthong

2 € » originally a long monophthong

31 3 an original short monophthong

4 0 4+ the nucleus of an original diphthong

s u 5 (in the e-series only) a vowel (apparently a close e)

with special distribution.

6 (in the a-series only) long a8

For example, phoneme 52/53 (historic u:/u) is realized as a long i: in CY, e.g. hi:n
‘chicken’, and as a short 4 in NEY, e.g. hun; phoneme 42/44 is realised as oi in
CY, e.g. hoizn ‘trousers’ and as ei in NEY, e.g. heizn.”

3.1.2. The Vocalism of NEY
3.1.2.1. Loss of Length

The most striking feature of NEY vocalism is the loss of length (see Tables 1 and
2). The loss of vocal length, which is a recent development (Mark 1951:440), has
been considered a Slavic influence, for instance by Wiener and Sapir (Herzog
1965: 200). However, U. Weinreich has proven this to be quite unlikely because
in several areas Yiddish has preserved the length feature whereas the co-territorial
language has not and vice versa (ibid.). For instance, CoY has preserved, besides
other archaisms, the differentiation between short and long vowels (Weinreich
1923: 199; see Table 3). Hence, CoY differentiates between i3, and i:3;, e3; and
€e.’25, Us) and U’'sy, 041 and 0’12, A1 and d’ie, €.2.: 10

VOWEL SLY COY

31/32 bin ‘am’; bin ‘bee’ bin ‘am’; bi:n ‘bee’
21/25 esn ‘eat’; erev ‘eve’ esn ‘eat’; ecrev ‘eve’
51/52 zun ‘sun’; zun ‘son’ zun ‘sun’; zu:n ‘son’
41/12 zok ‘sock’; zog ‘to say’  zok ‘sock’; zo:g ‘to say’
11/16 zalc ‘salt’; zal ‘hall’ zalc ‘salt’; za:l ‘hall’

In our case it is important to note that ZaY, as a transitional dialect between SLY
and CoY, has also preserved to some extent the length feature (Mark 1951: 439).

8 This was introduced by Verschik (1999: 271). There is only a minimal distribution of as,

e.g. ka:s ‘anger’, gra:pn ‘small pot’.
The system is described, for instance, in LCAAJ 1992a: 11-12, and Katz 1983:1021
Examples from Herzog (1965: 197), Weinreich (1923: 200) and Mark (1951: 439).
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Also, the vowel in an open syllable is usually pronounced longer than a vowel in a
closed syllable, e.g. li:be ma:me ‘dear mother’ (ibid.).

Table 1. Stressed Vowel System of NEY'!

1313233 Usys253
€21125 O3
an
Claazaizg Al ol (ou, au)s,

42/43/44

Table 2. The Stressed Vowel System of PNEY'"

13 13, Us, U:so
€ €2 OUyza4 04 0%z
an
€l alyy alsy

3.1.2.2. Unrounding of Vowel 42/44

Besides taking note of vocal length it is important at this stage to pay some
attention to the realization of vowels 42/44 and 54. NEY eiy is a result of the
unrounding of PNEY éiigy. However, this ¢ii diphthong has been preserved in
CoY'? (M. Weinreich 1923: 201; see Table 3), in EsY (Verschik 1999: 274) and
sporadically over the domain of NEY, e.g. in the Lomzha region in North-Eastern

As presented by Herzog (1965: 162).
As presented by Herzog (1965: 163).

The pronunciation of vowel 42/44 in CoY has been a matter of debate between M. Weinreich
(1923) and Kalmanovitsh (1926). The former favours the form 6i and the latter insists on g
(Verschik 1999: 270)
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Poland (Herzog 1965: 179) and in North-Western Belorussia (Weinreich 1965:
86; LCAAJ 1992a: 81). There has been speculation, as to whether the &5
diphthong in CoY is due to the influence of dialectal German. Yet this has not
been proven (Herzog 1965: 163). In ZaY vowel 42/44 is realized as eu (Mark
1951: 440).

Table 3. The Stressed Vowel System of Cov"
I Us, s,

€ s € OUyz/44 04 Olan3

Al alqy allsy

3.1.2.3. Half-fronting of Vowel 54

NEY ois4 is the result of the half-fronting of ous4, which is a result of the raising
of PNEY ausq. CoY has preserved this phoneme as au, ZaY as ou (Weinreich
1923: 200; Mark 1951: 440). In parts of Belorussia and the Vilna region vowel 54
occurs as ui (LCAAJT 1992a: 86).

3.1.2.4. Lowering of Vowel 22/24

In CoY efypng occurs as di It has been debated whether the lowering of ei to di is
a Baltic German influence or the result of a push-chain caused by the retention of
eiys, from which erzy24 was to remain distinct (Verschik 1999: 271). The diphthong
di has also been registered in Shuchin, Northern Poland (Herzog 1965: 177).

3.1.3. The Vocalism of CY

When observing the vocalism of CY (see Table 4), it is important in our case to
pay attention to the existence of the distinction between long and short vowels.
However, the vowels have undergone major changes, for instance vowels 51 and
52 have fronted to i//- and vowel 12 has been raised to i The fronting of vowels

14
As presented by Verschik (1999: 271)
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51 and 52 and the following raising of vowel 12/13, has been considered quite an
early development in Proto-Eastern Yiddish, dating back to the fourteenth century
(Herzog 1965: 165).

3.1.3.1. Diphthongization of Vowel 25

The diphthongization of PSY e,s probably followed the lowering of eix to aizn
(Herzog 1965: 165). However, this typical feature of Southern dialects occurs
sporadically throughout the realm of NEY, where the normal distribution is e
(LCAAJ 1992a: 74).

Table 4. The Stressed Vowel System of Central Yiddish"’

132733
52/53

L3us U3 U3

€lys € Ou1 0:/0us,

alyong Olaya3as

3.1.4. The Vowel System of EsY

According to Verschik, EsY is a sub-type of CoY, which has preserved archaic
phonological features, such as the distinction between long and short vowels and
the quality of certain diphthongs (1999: 265). In EsY vowel 54 is realised as ou ~
au, vowel 42/44 as o1i and vowel 22/24 as ei ~ di. EsY has front-rounded vowels &
and ¢, which are due to German influence (Verschik 1999: 272-273). Though the
distance between Helsinki and Tallinn across over the Gulf of Finland is less than
one hundred kilometres, their Yiddish dialects and the origin of the Jewish
population are not closely related, as one might expect.

15
As presented by Herzog (1965: 162).
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3.1.5. The HeY Vowel System

Table 5 shows the vowel system of HeY. The table has been compiled on the
basis of the information gathered from the interviews conducted for this study. On
the one hand, looking at the diphthongs, HeY seems to be rather close to SLY.
However, the long vowels and sporadic occurrence of certain diphthongs, e.g.
diznng and dignsg, remind one of CoY and EsY.

Table 5. The Stressed Vowel System of Helsinki Yiddish

113, 1y Us, Ulsy

e (~ el) €2 €1 ~ O1 Oy4y Olizn13

el 234 (~ al) alyy 01 ~ Ul sy

The HeY Yiddish sound system also contains some Finland Swedish (FS)
phonemes. Some of these phonemes occur sporadically; others have established
themselves as frequent allophones (4/4.). Table 6 presents these sounds beside the
actual phonemes of HeY.

Table 6. The Stressed Vowel System of Helsinki Yiddish with FS Influence

13, 131 i/ii: W Us, Uls,
€15 (~ ei) € el~ 014  0/0: oe/ce: 04 01213
a/a:
a a6

€1 504 (~ &1) als 01~ Ul g,
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3.1.5.1. Front-rounded Vowels

The HeY vowel system possesses front-rounded #i/si:, w/s: and 6/6: (lowered to
@le: before r), which according to the available literature do not occur in PNEY
or in NEY sub-dialects, except for EsY, which has front-rounded ¢/ii: and ¢ due to
German influence.'® In most cases the front rounded vowels in HeY appear due to
mild interferencel7 from FS in words common to Yiddish and Swedish (Germanic
words and internationalisms), e.g. sistém > siisté:m ‘system’ (cf. FS systém), tip >
tiizp ‘type’ (cf. FS typ), gubérnator > guvdrne:'r ‘govemor’ (cf. FS guvernd'r

), lite > 1o e (cf. FS i ur ) >

io:’s ¢ ous’ FS —6:s])18, ‘engi inZ > 2
(cf. FS ingenjo r [inenjce: '1]). These words may also sporadically appear in their
original Yiddish form. The data do not contain any examples with short ce.

We cannot rule out the possibility of New High German (NHG) influence in
the cases of 4i/ii: and 6/6: (cf. NHG System, Typ, religios), whereas #/#: and the
allophonic e/ee: are clearly FS sounds. However, according to the available data it
seems that front rounded vowels seem to appear more often when the Swedish
counterpart has them (see Chapter 8 §2.1.2.).

Front-rounded (unstressed) 6 has been registered in some Hebrew-Aramaic
words, such as the plural of ‘religious feast’ jontdi vim (StY jontoi vim) and in the
word bd ‘géd ‘garment’ (StY béged) (see §3.1.6.). The instances are, however, too
scarce to draw any further conclusions. No cases of i/i: in words of other than
Germanic origin (or general internationalisms) have been registered. The FS #:
has, however, been encountered in some Hebrew names which have adopted the
common FS pronunciation, e.g. ri:ben ‘Ruben’, r#":f ‘Ruth’.

3.1.5.2. Lowering of e > d/i: before r

The frequent lowering of e to d/d: before vibrant r is one of the most
characteristic features of HeY, and its distribution is audible in all components of
the vocabulary, e.g. ld rnen ‘to teach’ (StY lérnen), dd'rix ‘way’ (StY deérex), a:r
‘he’ (StY er), md:r ‘more’ (StY mer). The lowering of e is most likely due to FS
influence (see Chapter 8 §2.1.1.). This feature distinguishes HeY from Finnish

6 In Brajnsk (East Poland) there has been recorded a front-rounded i (»), which is probably
due to the influence of dialectal Slavic (Herzog 1965: 198, 229).

17 The word is changed on the model of a cognate in a language in contact, without effect on
the content (U. Weinreich 1970: 50).

18

In the available data there are no cases of short & due to FS influence, however, short ¢
appears in the word bef6 Tkerun ‘population’ (cf. StY bafelkerung, NHG Beviélkerung).
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influenced Viipuri Yiddish. One informant (#6) originating from Viipuri said that
this feature of HeY “disturbs” him.

There are some instances of the lowering of e > 4 in other NEY dialects, for
inst m erm d; in in the word ferfl ~ farfl “pellets of d is
real as (H 1965 9; also in EsY e is lowered to a d
according to the BG model, especially in proper names, e.g. berta > birta,
perlman > pérlman (Vesrchik 1999: 277). The fact that in HeY this feature is so
p ing arzl(()i the fact that Viipuri Yiddish does not have this feature advocate
F ence.

3.1.5.3. Lowering of e > i before x

Similarly to the previous point, e is lowered to a short & before fricative X, e.g.
ndaxtn ‘yesterday’ (StY nextn), plix ‘bold’ (StY plix/plex). It is possible that this
feature is somehow related to the above phenomenon (see Chapter 8 §2.1.1.). No
cases of long d: have been registered before x. Some kind of lowering of e before
x occurs in CY (as well as in SEY) with sporadic distribution (LCAAJ 1992a: 58),
e.g. lex] > lix! *hole’, Slext > Sldxt ‘bad’. However, this can hardly account for the
phenomenon in HeY.
There are also sporadic cases of lowering e > d/i. in other instances in HeY,
€.g. xévre > xd'vre ‘brotherhood’, mélex > md lix ‘king’, émes > i 'mes ‘truth’,
> bd'god ent’, ben > bdn ‘son’, knéset > beit ‘set
ogue’zl. As (see §3.1.5.1.), these cases quite rare and the eit
is difficult to draw any definite conclusions. In some cases there might be a
question of sound assimilation, e.g. mélix > md lix and jontGi 'vim > jontéi ‘vim.

3.1.5.4. Vowel Length

HeY has partly preserved the vowel length feature, which has disappeared from
SLY. The length feature in HeY is most likely a co-influence of several factors.
Possibly the SLY that the first settlers spoke in the 1830s bore within itself
remnants of historical vowel length. We also have to remember that some
immigrants came from the domain of ZaY, where, according to Mark, the
distinction between short and long vowels was still audible between the World

19 C e L .
In the Iasi district in Bessarabia e is also realized as d before r, e.g verem > vdarem (LCAAJ

1992a: 59).

20 . . I .
Some VyY speakers in Helsinki sporadically render e as d before r, which is possibly a later

influence of HeY

2l Sephardic form, the Ashkenazi Hebrew form would be beis knéses
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Wars (Mark 1951: 439). Also, CY influence cannot be ruled out. The preservation
of vowel length has partly been attributable to the influence of co-territorial FS,
Finnish and BG, which maintain the distinction between long and short vowels.
The length feature in HeY is, however, a faltering system. The vowels may be
pronounced in the speech of one and the same person occasionally short,
occasionally long, e.g. di:nen ~ dinen ‘serve’, jo:r ~ jor ‘year’, zu:n ~ zun ‘son’,
as can be seen in the sample texts (see appendix two). According to Jacobs (2001:
303), the distinctive length feature in CoY was also a system in collapse, with
occurrences of free variation.

On the other hand, the length feature in HeY has been clearly influenced by
FS (see Chapter 8 §2.1.3.). There seems to be a tendency to pronounce vowels in
stressed syllables long, even in cases where it violates the historical distinctive
length feature, e.g. bin ~ bi:n ‘(I) am’, bi:n ~ bin ‘bee’ (cf. CoY bin ‘() am, bi:n
‘bee), zun ~zu:n ‘sun’ and zu:n ~ zun ‘son’ (cf. CoY zu:n ‘son’, zun ‘sun’).

3.1.5.5. Vowel 42/44

In HeY vowel 42/44 is most often realized as ei according to the SLY model, e.g.
azei ‘so’ (StY azoi), mei're ‘fear’ (StY moi're). However, sporadically it may
oceur as 6i, e.g. gekdi ft ‘bought’ (StY gekoi ff), péiln ‘Poland’ (StY poiln). Only
very seldom does this diphthong appear as ¢ii. It is interesting that this diphthong
is also sporadically visible in the Latinized Yiddish texts printed in Helsinki, for
instance in the pages of Hazohar and transcriptions used by the Jewish Dramatic
Society e.g. ' schdis ‘lap’ (StY Sois), “ grois (StY grois) (see Chapter 6 §2.3. and
§4.).

The origin of the recessive disus in HeY is slightly unclear. It is not likely
that 6i ~ 61 is merely a CoY influence, since very few immigrants originated from
Courland proper and moreover another characteristic CoY diphthong auss is
nearly totally absent from HeY.? As we saw above (§3.1.2.2.), there are remnants
of Gisaas in other parts of the NEY domain besides Courland and Estonia. The
diphthong in HeY could be a remnant of PNEY, because as mentioned earlier, the
first Jewish settlers came to Helsinki as early as the 1830s. BG and FS were
possibly conducive to the existence of disus in HeY (this will be discussed in
detail in Chapter 9 §2.2.). It is interesting and quite peculiar that the ZaY variant
eussa4 has not been registered at all in HeY.

Diphthong aus, was registered in the speech of some informants who had difficulties in
keeping German separate from their speech.
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As mentioned above, a couple of informants, whose one parent originates
from the realm of CY, may render vowel 42/44 as oi. These cases are, however,
rather scarce.

3.1.5.6. Vowel 54

In HeY vowel 54 is realized most often as o, but sporadically also as ui, e.g. hoiz
~ huiz ‘house’ (StY hoiz), oi'slernen ~ ui’slernen ‘to leamn’ (StY oislernen). It is
noteworthy that in the written (Latinized) sources cases of i are extremely scarce.
Sporadic cases of auss have been recorded in the data. It seems, however, that
these cases are due to mild interference from NHG and FS, e.g. au ‘gust ‘August’
(NHG August, FS augusti), automadtis ‘automatically’ (NHG automatisch, FS
automatiskt).

3.1.5.7. Vowel 22/24

HeY realizes vowel 22/24 as ei, e.g. zei ‘they’ (StY zei), Sein ‘beautiful’ (StY
Sein). However, a few cases of the realization di have been recorded, e.g. mdi ‘nen
‘to mean’ yfgecdixnt ‘written down’. The realization di is typical of CoY, EsY
and has been attested in the Stuchin region in North-Eastern Poland (Herzog
1965: 177). The occurrence of dizzpng in HeY is most likely due to BG influence,
though CoY influence cannot be ruled out (see Chapter 9 §2.2.).

3.1.5.8. Vowel 34

Vowel 34 is realized in HeY as ai, e.g. §ai'le ‘question’ (StY S$ai‘le), frai'tik
‘Friday’ (StY frai'tik). The sporadic realization di, e.g. va-rsdi'nlix ‘probably’
(StY varsai 'nlex), cvdig ‘branch’ (StY cvaig), is especially interesting because we
cannot find any similar cases in the available literature on Yiddish dialects. The
vacillation ai > di could be due to BG influence. This will be further discussed in
Chapter 9 (§2.2.).

3.1.5.9. Diphthongization of Vowel 25

In some words vowel 25 is occasionally diphthongized to ei, as is the case with
redn > reidn ‘to speak’, flegn > fleign “used to’, $védis > Svei 'di§ ‘Swedish’. This
is a typical CY feature but sporadic cases have been registered all over the NEY
area (LCAAJ 1992a: 74).
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3.1.5.10. General Remarks on HeY Diphthongs

As we see from above and in the summary of diphthongs below (Table 7), HeY
seems to follow Vilna-type Yiddish (SLY) in the realizations of vowels 42/44 and
54. There are two possible explanations for this: 1) the majority of the immigrant
spoke a Vilna-type dialect, 2) the status of Vilna-type Yiddish was higher than the
sub-dialects with archaic diphthongs, not to mention CY, which has been clearly
considered inferior.”> Most likely both factors have acted together.

Table 7. Summary of Diphthongs

PRESERVATION OF

22124 42/44 54 34
LONG VOVELS
CcY a1 o1 0:~o0u a: +
SLY el et oi ~ui ai
ZaY ei eu ou al partial
CoY ai 61 ~ o1 au ai +
HeY el el ~ 01 o1 ~ut ai partial

3.1.6. Unstressed Vowels

Phonematically unstressed e, the schwa vowel, has a tendency to developing
towards central s, but in the transcriptions in this work, especially in the sample
texts, the objective has been to present it as accurately as possible and therefore in
these positions occur the vowels e, #, d, ¢ and u, e.g. geziint ‘health’ (cf. geziint),
givé:n ‘was’ (cf. govén), kei'xis ‘strength’ (cf. kei'xss), bd'géd ‘garment’ (cf.
bégad), gefitnun ‘found’ (cf. gofiinsn). Also in FS speakers try to find suitable
approximate values for unstressed vowels.

Unstressed e before r and x is frequently lowered to a short d, as stressed e
before r and x (§3.1.5.2. and §3.1.5.3.), e.g. zeijdr ‘very’ (StY zei'er), dd'rix
‘way’ (StY dérex).

23 . . . . .
This has come up in several interviews (see Introduction §1 2.).
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3.2. Consonantism

3.2.1. The Quality of /

In HeY there is generally only one lateral, a soft alveolar /. HeY does not
differentiate between alveolar / and palatalized /, as some dialects do (Katz 1987:
31-32), for instance in North-Eastern Poland and North-Western Belorussia
(LCAAL 107).24 In this respect HeY is similar to EsY and CoY, which have a
soft alveolar identical to that of BG (Verschik 1999:276). The HeY / sound and
the loss of palatalized / is most likely due to FS influence.

3.2.2. The Quality of

The r-sound in HeY is a lingual r, not uvular, as in some parts of the NEY domain
and many Yiddish dialects. Also in this respect HeY is similar to EsY and CoY,
which have a lingual » under BG influence (Verschik 1999:276; Bin-Nun 1973:
98) The stabilizing of lingual » in HeY is most likely due to FS influence.

3.2.3. Voiced Consonants in Word-final Position

It is characteristic of NEY dialects that the voiced consonants b, g, d, v, z and #
remain voiced in word-final position (Mark 1951: 434), unlike in CY, where they
undergo devoicing (b >v, g>k d>1t v>f z>5, 2> 5), e.g. reid > reit ‘speech’,
briv > brif ‘letter’. HeY seems to follow the NEY pattern in this case; however,
occasionally slight devoicing has been recorded, for instance, with word-final v,
€.g. briv > brif ‘letter’ (in all instances). Swedish has supported the preservation of
voiced consonants in word-final position.

3.2.4. The Quality of x

In HeY x is pronounced as an alveolar fricative, not as a velar uvular fricative as
generally in Yiddish. In some words x may be pronounced even as a glottal
voiceless fricative h, e.g. éxet > éhet ‘also’, xdle > hale ‘Sabbath bread’. This is
most likely due to FS influence, because FS lacks an alveolar fricative.

In the earliest recording (#1) used for this study a slightly palatalized / is still audible
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3.2.5. Sabesdiker losn

In HeY only occasionally does one come across cases of sabesdiker losn,” ie.
absence of the sibilants § ¢ and Z (Mark 1951: 436), e.g. mispoxe > mispoxe
‘family’, cucepen > cucepen ‘to cavil’, blonien > " blonsen [blonzen] ‘to
wander’. Sabesdiker losn has historically been a characteristic feature of NEY.
This phenomenon has been an object of mockery even among Finnish Jewry, for
instance Viipuri Jews had a saying which was rendered deliberately with the
sibilant s instead of § — sei 'ne sikses ‘beautiful non-Jewish girls’ (cf. StY Sei'ne
§ikses) (Hartikainen 1997: 3). In this respect HeY follows the pattern of southern
dialects and StY. According to Mark (1951: 438), sabesdiker losn had vanished in
Lithuania to a great extent between the World Wars. In HeY the absence of
sabesdiker losn may be partly due to CY influence. Also the co-territorial FS
differentiates between s - § and ¢ - ¢, which possibly furthered the development in
HeY. However, # and z do not exist in FS, thus due to mild interference Z is
sometimes realised as §, e.g. Zurndl>Surnd:l ‘journal’ (cf. FS journal [Sur-]),
rezisér>redisce: r ‘director’ (cf. FS regisse’r [re§-]) and z is realised as s, e.g.
zumer>sumer ‘summer’ (cf. FS sommar), modernizirn>modernisi:rn (cf. FS
moderniséra)*® The change # > § has been attested also in Slavic words, e.g.
pézar > pdsar ‘fire’, Zédne > Sédne ‘greedy’. There are other changes that take
place in HeY sibilants due to FS influence, these will be discussed in Chapter 8
(§2.2.5.) The developments in Viipuri Yiddish might be quite different regarding
the above phenomena because Finnish lacks (generally speaking) the sounds S, z,
Z,and ¢

It is important to note that HeY does not follow the pattern of CoY, which
has partly preserved sabesdiker losn in words of non-Germanic origin (Jacobs
2001: 302). Some other changes have taken place in CoY due to BG influence;
according to Weinreich (1923: 203), # is generally realized as z, e.g. Zargén >
zargoén ‘jargon’, kiriner > kirzner (also kirsner) ‘furrier’, and § may be
pronounced s in words where the German counterpart has ss, €.g. kusn > kusn ‘to
kiss® (kiissen), kisn > kisn ‘cushion’ (cf. NHG Kissen). There is also an interesting
distribution of Hebrew-Aramaic and Slavic words with confusion of § ~ s, e.g.
safa > $asa ‘Sasha’, sider > §ider ‘Siddur’ (ibid: 202-203). In HeY a couple of
similar cases have been recorded; e.g. the word mistéme ‘probably’ is
occasionally pronounced mistome.

» Refers to §abesdiker losn, lit. Sabbath language.

26 There are sporadic cases of z ~ s in the realm of NEY (LCAAJ: 96).
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3.2.6. Prosthetic j

NEY dialects have a tendency to add a prosthetic j in order to avoid hiatus
between vowels (Katz 1994: 206). This feature is also typical also of HeY, e.g.
reftie > refiije ‘remedy’, hande > (h)andje ‘pleasure’.

3.2.7. Diphthongization before ng and nk

In HeY very few cases of diphthongization before nk and ng, e.g. benken >
béinken ‘to yearn’, bréngen > bréingen ‘to bring’, have been recorded, and
therefore this feature cannot be said to be characteristic for HeY. According to the
maps in the LCAAJ (1992a: 60) this feature is predominant in Belorussia (with
sporadic distribution in the realm of NEY, e. g. Vilna) and the Ukraine.

3.2.8. Word-Initial ji > i

In NEY word-initial ji- is rendered i- (Mark 1951:434). This is also a typical
feature of HeY, e.g. jidis > idi§ ~ ides ‘Yiddish’, jingl > iyl ‘boy’, jinger > iper
‘younger’.

3.2.9. Finland Swedish Features

3.2.9.1. The consonant cluster ng>y

In HeY the conso cluster ng i unced as a single  t -sound as
in FS, not yg, e.g. en>zigen * , bastélungen>p | ers’.

3.2.9.2. Geminates
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4, MORPHOLOGY
4.1. Grammatical Gender

4.1.2. The North-Eastern Yiddish Gender System

Yiddish is historically a three-gender language like German, e.g. der ti§ ‘the
table’, di hant ‘the hand’, dos ferd ‘the horse’ (see Table 8). NEY has, however,
developed into a two-gender dialect by abolishing the neuter gender. The NEY
feminine gender has developed three sub-categories, i.e. 1) true feminine, 2)
intermediate gender and 3) mass gender (Herzog 1965: 103; see Table 9).
According to Wolf (1969: 116), in the NEY gender system formal categories
correlate strongly with semantic categories. Concrete non-count nouns belong to
the mass gender, e.g. di gelt ‘money’, di flei§ ‘meat’ (StY dos gelt, dos fleis);
nouns referring to males are masculine and nouns referring to females
respectively are feminine. The rest of the nouns are distributed between masculine
and feminine, which is quite unmotivated. However, if the word falls in the
feminine its further sub-classification is again motivated: if it is abstract it belongs
to the true feminine gender, otherwise it is likely to belong to the intermediate
sub-gender. Neuter nouns, which display an explicit resemblance to the canonical
form of masculine nouns, may be assigned to the masculine gender, for instance
the final -er of féncter ‘window’, foi’er ‘gate’ is identified with the masculine
suffix -er, e.g. der lérer ‘teacher’, der Srai ber ‘writer’ (Herzog 1965: 106, 109).
Jacobs (1990: 85-87) introduces the concept of intermediate masculine
gender analogical to intermediate feminine and the concept of empty category
where gender can be assigned neither semantically nor morphologically and
becomes the subject of (regional) variation. For instance, the following “empty
nouns” lack both semantic and formal marking: der brik ‘bridge’, der ti§ ‘table’,
di fus ‘leg’, di vant ‘wall’ (cf. semantically-assigned gender, e.g. der man ‘man’,
di téxter ‘daughter’; formally-assigned gender: der plonter ‘confusion’, di frdge
‘question’). Jacobs (ibid.: 97) suggests the following model of gender assignment
for NEY (quoted here directly from Jacobs 2001: 239):
1. Is the noun [+count]? if NO, then assign it mass gender (e.g. di vdser
‘water’, di broit ‘berad’).
2. If YES ([+count}), is the noun [+singular]? If NO, then assign it to noun-
plural status.
3. If YES (i.e., noun is [+singular], is it marked for biological sex [+sexus]?
If NO, then ask a follow-up question: Does the noun contain any formal
marking (phonological/morphological)? If NO, then assign to the class of
EMPTY nouns, which ultimately receive intermediate masculine or
intermediate feminine gender; here the gender assignment is ad hoc, open to
regional (within the NEY area) gender reinterpretation. If, however, the
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[-sexus] noun does contain formal marking, then use that as a non-ad hoc
basis for gender assignment, e.g. nouns ending -er, are assigned masculine
gender, nouns ending in -¢ are assigned feminine gender.

4. Tf, however, the noun is [+sexus], then gender assignment is based on the
biological sex, overruling noun-endings.

4.1.3. Helsinki Yiddish Gender System

HeY generally follows the NEY gender system. This is supported by the two-
gender system of the co-territorial FS. However, the neuter definite article dos
may be sporadically encountered, e.g. di ~ dos fleis, di ~ dos vort ‘word’. These
scarce instances can be regarded as due to CY, StY and NHG influence, c.f.
StY/CY dos fleis, NHG das Fleisch;, StY/CY dos vort, NHG das Wort. Some
NHG loans of the neuter gender may appear with the genuine article (sometimes
even pronounced as das), e.g. dos Sikzal ‘destiny’ (NHG das Schicksal), dos dpfer
(NHG das Opfer). The neuter dos may remain uninflected in the dative case, e.g.
Jfun dos vaser ‘from the water’ (StY fun dem vdser).

In HeY neuter nouns that do not fall in the category of feminine mass gender
may be either masculine or true feminine or feminine intermediate gender, e.g.
der ~ di mol ‘time’ (StY dos mol) der ~ di vort (StY dos vort). There is also
vacillation in the gender assignment of masculine and feminine words that do not
provide any clear derivational affixes, e.g. di ~ der program (StY di program), di
~ der $ul ‘synagogue’ (StY di sul). In both the aforementioned cases the gender
might change in the speech of one and the same person, which is, according to
Mark (1951: 452), a typical feature of NEY-speakers. In HeY feminine nouns
which contain formal marking (e.g. -e, -ung; milxéme war’, badinung ‘service’)
and would according to the above gender assignment model (§ 4.1.2.) belong to
the true feminine gender, may, however, inflect as intermediate feminine gender
(see below § 4.2.1.2.2.).%8

The data collected for this dissertation do not provide enough comparative
material to conduct a detailed study of gender assignment in HeY.

Wolf (1969: 124) discusses the case of swke ‘Sukkah' as possibly belonging to the
intermediate feminine gender in NEY.
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4.2, The Case System
4.2.1. Noun Modifiers

4.2.1.1. Masculine Noun Modifiers in Helsinki Yiddish

Generally speaking, in HeY there are no major deviations in the conjugation of
masculine noun modifiers. However, there is one aspect that deserves some
attention. In post-prepositional position zero forms take preference over regular
reduced forms of nasal prepositions, e.g. fun_ tatn (cf. finem tatn) ‘from the
father’, fun_ nadn (cf. finem nadn) ‘of the dowry’. This is a typical phenomenon
in NEY (Wolf 1969: 120).

Table 8. The Definite Article Inflections in StY

SINGULAR PLURAL
CASE MASCULINE NEUTER FEMININE
NOMINATIVE der dos di di
ACCUSATIVE dem dos di di
DATIVE dem der di
sliggsmor\l dem, -n/-m der di

4.2.1.2. Feminine Sub-Genders in HeY
4.2.1.2.1. True Feminine in Helsinki Yiddish

In HeY the true feminine article di does not generally inflect, e.g. mit di kale ‘with
the bride’, nox di mdme ‘after mother’, mit di iyere toxter ‘with the younger
daughter’. In this respect the system follows the pattern recorded in the north
(governments of Vilna, Kovno and Courland) and south-west (central Poland and
the accusative a ve ctions have mer  into a
the form of the ac ive (Wolf 1969: -133).
Hence the inflection of the true feminine follows the pattern:

2 Mark calls this the “objective case” (1951: 454-455).
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Nominative di... -e
Accusative di...-e
Dative di...-e
Dat. post-preposition Xdi -e

expressions and therefore remain intact.
tes ite true ne always ap with the

the a juye ‘a girl’, fun ye freiln

Table 9. The Feminine Sub-genders in NEY*

INTERMEDIATE TRUE FEMININE MASS GENDER
NOMINATIVE di alte tir di alte froi di alte gold
ACCUSATIVE di alte tir di alte froi di alte gold
DATIVE der alter tir der alter froi di alte gold
PREPOSITIONAL af der alter tir . .
REDUCED FORMS but afs tir no reduction no reduction
4.2.1.2.2. Intermediate Gender in Helsinki Yiddish
In HeY, as in i eral, the e of an int te no
occur after a p ti a mascul e d form, e. bet >

This is a normative formulation of the NEY case system, which closely follows the paradigm

of StY (Herzog 117). amples late as follows: di dite tir ‘the old door’, di
alte froi ‘the old , di dlt the old
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‘on the bed’, cu di tir > cum tir ‘to the door’. After nasal prepositions, especially

after fun ‘from/of* and in ‘in’, the definite article is very often dropped, e.g. in §tot

< in di §tot ‘in the town’, fun dire < fun di dire ‘from the flat’. Wolf has come to

the conclusion that this is a case of a reduced article rather than a prepositional
1 In th the zero s fun_ (cf. funem) and in_ (cf.
e ig ith in e nouns (i 120).32

When accompanied by adjective attributes the intermediate gender inflects
after prepositions as true feminine, e.g. unter di turkiSe krig ‘during the Turkish
war’, \ kegen di letzte chalerje ‘against the last cholera’. It is, however, peculiar
and quite characteristic of HeY that intermediate feminine accompanied by
adjective attributes may follow the masculine declension, e.g. Y eum rextn tir ‘to
the door on the right’, cum er§tn velt-milxome ‘to the First World War’; after nasal
prepositions, ¥ fun rextn tir ‘from the door on the right’, in erstn velt-milxome ‘in
the First World War’. There are no similar cases in the available literature. These
forms could be understood as an extension of the masculine-type reduced forms of
prepositions encountered with intermediate nouns, one step towards the
masculine.

Also when the article is stressed, acting as a demonstrative pronoun “that”, it
may occur as masculine in intermediate nouns, e.g. in dem medine ‘in that
country’, fun dem kléinem Stot ‘from that small town’ (c.f. *in (di) medine, *fun di
kléine §tof). Such forms are not at all scarce in HeY. Hence, in HeY the
intermediate gender conjugates as follows:

Nominative di... -e
Accusative di... -e
Dative di... -e

Dat. post-prepositional (non-nasal) X di... -e/Xn... -n/X dem... -n
Dat. post-prepositional (nasal) X di...-e/X...-n/ X dem... -n

In HeY the dative forms of indefinite intermediate nouns show a similar
deviation in the conjugation as do the definite forms, e.g. in a idiSe kehile ‘in a
Jewish congregation’ mit a Stolcn hdltuy ‘with a proud attitude’. Thus the
conjugation of indefinite nouns follow the pattern:

3 Wolf compares in §tot to prepositional phrases, e.g. in vilne ‘in Vilna’, and to reduced forms,
e.g. in Stub ‘at home’. The fact that the omission of the definite article is permissible only if
there is no intervening articles, supports the latter alternative, thus in $tot > in der groiser
Stot “in the big town’, not *in groiser stot (1969: 123).

32

According to Wolf, reduction after non-nasal prepositions ought to be considered a criterion
for the intermediate gender because there are arcas where reduced forms might be
exceptionally feminine with regard to nasal prepositions (1969: 124).
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Nominative a. -e
Accusative a. -e
Dative a. -e
Dat. post-prepositional Xa.. -e/Xa..n

We see that the reduced forms of definite articles in post-prepositional
position serve as a “hole in the fence”, through which the intermediate nouns
obtain full masculine dative forms, which concerns definite as well as indefinite
articles. From the available data we can also draw out some occasional mixed
forms, e.g. far dem idiSer kehile *for the Jewish congregation’ (cf. HeY *far dem
idisn kehile, StY far der jidiSer kehile), cu di risisn badinung ‘to the Russian
service* (cf. HeY *cu dem riisisn badinung, HeY *cu di risiSe badinung), in which
the feminine-type conjugation is blatantly confronted with the masculine-type
conjugation. The illogic of these utterances can be explained or at least understood,
because HeY tolerates both conjugation patterns with intermediate words, i.e. cu di
rusise badinung ~ cu dem risisn badinung.

4.2.1.2.3. Mass Gender in Helsinki Yiddish

In HeY mass nouns most frequently occur as feminine, but, as we saw earlier,
they might occasionally be neuter. When feminine they follow the NEY system,
in which the inflectional forms of the article and adjective are in all respects
identical to the plural (Wolf 1969: 127), e.g. mai ne kontdnte gelt ‘my cash’, far

gre ‘for a large s y’. The verb followed by a mass noun is in
the (ibid.).33 The of mass nouns is as follows:

Nominative di

Accusative di

Dative di

D. post-preposition X di e

4.2.2. Pronouns

4.2.2.1. Merger of Accusative and Dative Forms

In HeY, as in many parts of the NEY domain, the accusative forms of the first and
second persons singular and third person singular feminine have fallen together

The available data do not provide any examples.
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with their historical dative forms (Wolf 1969: 142), resulting in the first and
second person mir and dir and in the third person feminine ir (cf. with Table 10).
Examples, er hot mir gebétn ‘he asked me’, " ix volt dir af di hent getrogn ‘1
would carry you in my arms’, ix hob ir gezé:n ‘I saw her’.

Table 10. Pronouns in StY

ACCUSATIVE DATIVE
15" PERSON mix mir
2™ PERSON dix dir
3% PERSON (F) zi ir
3*° PERSON (F) im im

However, due to either CY, StY or NHG influence one may occasionally come
across more standard usage of the pronouns.

4.2.2.2. The Relative Pronoun “it”

Yiddish generally refers to nouns with personal pronouns according to the gender,
ie. der — er, di — zi, dos — es. However, in HeY occasionally the inanimate
pronoun es is used to refer to nouns of the masculine and feminine genders, e.g. "
tut ois di kdpe un git es ‘takes off the jacket and gives it’. This is possibly due to
NHG influence.

4.3. Verbs
4.3.1. Past Participles

In HeY past participles ending in -¢ seem to take preference over the forms ending
in -n (-en), e.g. gerifn > geruft ‘called’, gehéisn > gehéist “was called’ and even

s

e
d
that the above cases in HeY are simply analogical forms with the past participles
of regul bs in-t. The S shpast i forms a en in -
t, e.g. t " farit ‘trav >, PoOss ort the lop in

question.
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4.3.2. The Auxiliary Verbs hobn and zain

NEY is known for using the auxiliary verb hobr ‘to have’ with all verbs when
forming the past tense, unlike other dialects that use the auxiliary verb zain ‘to be’
with certain verbs, usually intransitive (Mark 1951: 457; Herzog 1965: 143),
However, the use of hobn as the only past tense auxiliary is not universal
throughout the NEY territory. In HeY the use of the auxiliary hobn is quite
common, €.g. er hot geforn ‘he travelled’, zi hot gevén ‘she was’. Some speakers,
however, frequently use zain in such cases, i.e. er iz gefdrn, zi iz gevén, for
instance informant #16, whose father originated from central Poland.

4.3.3. The verbal prefix ce->cu-

According to Mark (1951:433), the verbal prefix ce- appears as cu- in NEY. This
feature is frequently audible in HeY, e.g. cezuZet > cuziiZet ‘confused’, cebréxn >
" cubréxen “broken’.

4.4, Nouns

4.4.1. Noun Plurals

In the data analyzed there are some cases where strong nouns have formed a
plural analogical to regular nouns, e.g. hoiz — hoi zer ‘house, -s’ (cf. StY hai zer),
vort - vortn ‘word, -8’ (cf. StY vérter). Also in the Hebrew-Aramaic component,
there were some occasional masculine plural forms analogical to the plurals of
Germanic and Slavic words, e.g. boxer — boxers ‘young man’ (cf. StY boxerim),
xei 'der — xei 'ders ‘heder, -8’ (cf. StY xddorim).

5. LEXICON

The Jewish immigrants who came to Helsinki from various parts of the Pale of
Settlement and Russian Empire brought with them different types of vocabularies.
For instance, the ZaY lexicon has historically included many Hebraisms and some
Lithuanianisms, whereas SLY has had more Slavic loans, especially Polish words
(Mark 1951: 439, 442). CY vocabulary is naturally quite different from the
lexicon of the NEY sub-dialects. Over time HeY formed its own vocabulary, to
which new loans from Swedish and NHG were added. Swedish words have
generally been applied to depict nature and everyday commodities as well as
geographical places and official institutions, while German words refer to modemn
concepts, terms and innovations. Also, some English nonce borrowings have been
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recorded in HeY, for instance ml'ting34 ‘meeting’, hibru ‘(Modern) Hebrew’.
there ¢ variability in the grammar of HeY, the lexicon is more
dtov 3
The following paragraphs will deal with the characteristics of HeY
vocabulary i.e. Hebraisms, general NEY features, Courlandisms, Lithuanianisms
and Russian loans. FS and NHG impact on the HeY lexicon will be dealt with in
Chapters 8 and 9.

5.1. Hebraisms

There is a clear difference in the use of Hebrew-Aramaic (HA) words between
different generations of Helsinki Jews. In the speech and writings of those born in
the period 1880-1900 the number of Semitic loans is much higher than of those
born in the 1920s and >30s. This is partly due to the fact that the first generations
born in Helsinki had the possibility of attending heders where the teaching was
conducted in Yiddish. The decline in the HA vocabulary is understandable, since
children born in the 1920s and *30s attended the Swedish-speaking co-educational
school tly t sh. The Modern He taugh e
school had t influence on the vo ary of 6
though slight interference is occasionally audible in parts of the traditional
Hebrew component of Yiddish, e.g. lemd§! > lemasal ‘for instance’ Sabes > Sabat
‘Sabbath’. Occasionally, even the Modern Hebrew taught in the Ashkenazic
pronunci n the 1930s) is , €88 “Torah s (S

NEY sei ), ‘merit’ (StY 7 The at there no

Finland and very few children were sent abroad to study in Jewish institutions
also affected the use of HA words in the downward dissection.

Many HA words were replaced by their Germanic Yiddish counterparts or
NHG loans and occasionally by Swedish or Russian words. Besides the
aforementioned reasons the general tendency in the Yiddish world to use
Germanic words must have also had influence on developments in Helsinki.

34 . . . .
Possibly also from Russian miting ‘mass meeting, demonstration’.

3 For instance, the members of Idishe vort (Yiddish discussion group in Helsinki) respond to
unfamiliar words, especially of Slavic origin — dos iz nist idi§ ‘that is not Yiddish’.

6 . .

3 One of the most frequently used words deriving from Modern Hebrew is kipe ‘kippah, cap’
(Hebrew kipd) along with the Yiddish variants jarmiilke and kap! (old style silk cap in the
shape of a forage).

37

According to the available data (oral sources and transliterations of Hebrew texts), the
Hebrew letter i [xoilom] was pronounced as ou.
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Instances where HA words are replaced by FS and NHG counterparts are found in

Chapters 8 and 9 under the respective categories.

5.2. General North-Eastern Yiddish Features

The following list presents typical NEY variants or the pronunciation of some

common words in HeY. These variants are contrasted with StY forms found
chiefly in the Modern English-Yiddish-English dictionary by U. Weinreich
(1977).

38

a indefinite article before a word beginning with a vowel; variable with the
more standard an, e.g. a armé ~ an armé ‘an army’. According to
Veinger (1926: 189), this is a feature typical of the government of
Lomzha. The same feature has been registered in EsY (Verschik 1999:
281).

af ‘on’ (see Mark 1951: 433), cf. StY oif.

azétike ‘such’; variable with the more standard azélxe. According to Mark
(1951:442) this is a typical SLY form.

balabos “master of the house’; cf. StY balebos.

gevélt past participle of the verb veln ‘to want’; variable with the more
standard gevolt.

ei’be ~ eib ‘if” (see Mark 1951: 433); cf. StY oib.

ei xet ~ éxet ‘also’ (see Mark 1951: 434); cf. StY oix.*®

em ‘him’ (see Mark 1951: 433); StY and CY form im occurs occasionally.

éver ‘car’ (see Mark 1951: 436); cf. StY oi er.

holt hobn “to like’; cf. StY lib hobn.

imicer ‘someone’ (see Rabak 1964: 615); cf. StY émecer.

Je ‘yes’ (see Mark 1951: 434); cf. StY jo.

Jétvider ‘everyone’(see Rabak 1964: 615); cf. StY jéderer.

kam ‘just’(see Herzok 1965: 207); cf. StY koim.

kdmat ‘even’; variable with the more standard kimat.

miglax ‘possible’ (see Rabak 1964: 615); cf. StY méglex.

uf- verbal prefix (see Mark 1951: 433); cf. StY oif~.

vai‘le ‘because’ (see mark 1951: 433); variable with the more standard vail.

cuvisn ‘between’; variable with the more standard cvisn.

The additional -ef does not occur so much in HeY, though according to Mark (1951: 434) it
is widely used in NEY, especially attached to prepositions and verbal prefixes (con-verbs)
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The double diminutive suffix -ele is pronounced as -ale according to the ZaY
model (Mark 1951: 440), e.g. mei ‘dale ‘gitl’, inale ‘boy’.

5.2.1. Southern Features

The following words occur, on the contrary, in the Southern form:

ject ‘now’; cf. NEY ict. This might also be due to NHG influence.

nist ‘not’ takes preference over NEY nit.

curik ‘back’; in Hey there are no cases of karik which is used in some areas
of NEY alongside curik (see Mark 1951: 434).

5.3. Words and Phrases in Common with CoY

As we have seen, very few Helsinki Jews originate from Courland proper.
However some do come from Zamet ( ~ Samogitia). M. Weinreich, in his classical

on C m 1923, special voc of the dialect, i ng

Low nisms. S words and ? on the list are n
HeY. It is, though, highly possible that these words entered HeY from another
source. The distribution of some words may have gone beyond CoY borders, as
certain remarks by Weinreich indicate; others appear as general NHG loans in
Yiddish.

den ‘then’ < NHG denn; cf. StY dan. This word is most likely a general
NHG loan in HeY.
L dik un 3tik ‘nice and fat’.
L genéft ‘yard’ < Low German Geheft (PW: 222), NHG Gehdft; cf. StY hoif.
This could also be a NHG loan that has undergone delabilization.
jdpe °Finn’ (adjective jdpeser) < CoY jdpe ‘Lett’ (contemptuous) (M.
Weinreich 1923: 221; OJS: 168). Could derive from Low German
ho gasps, one who opens h who
vol. 1: 316)* or Polish <G
Japper). The Lithuanian word japas has principally the same meaning as
in Low German but can also be translated as ‘idler, dirty and untidy
person, mischievous person’ (LKZ, vol. IV: 293). The HeY word jdpe
has been characterized as a “purely” Finnish Jewish word (Steinbock-

39 A . . . .
The list incorporates some sayings, though this study does not generally deal with sayings.

Also *figure in the old town city hall in K6nigsberg which during timing spreads its mouth
wide open and sticks its tongue out’ (PW, vol. 1: 316).
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Vatka 1995: 9)40, which indicates that the word is strange to some
Yiddish-speaking immigrants. The word is still used in the Finnish and
Swedish of the Helsinki Jews. The Finnish slang words jd ppi, ji pi,
Ja’bd, jéppe ‘boy, fellow’ (SSS: 360, 384, 387) or Finnish Swedish slang
word jdppe ‘boy, chap’, hardly explain the existence of the above word
in HeY.

L krapirn “to die’ < NHG krepieren; ct. StY krepirn, pei'gern (of an animal).

pdpe ‘father’, <NHG Papa; cf. StY tate. Could also derive from FS péappa.

toi ‘belox ‘deaf person, disobedient child’ (literally ‘deaf ear’).

u:r ‘clock’ < NHG Uhr; cf. StY zei’ger. This word is most likely a general
NHG loan in HeY.

xdxem balai'le ‘silly person’ < Ashkenazi Hebrew xoxom balai’lo ‘wise at
night’. Also recorded in the Lomzha region (Weinreich 1923: 223).

Only jape appears as a “pure” Courlandisms; all the other words and phrases
could derive from other sources.

5.4. Lithuanianisms

In the data used for this study, oral and literal sources, no Lithuanianisms have
been encountered, which is rather depicting of the situation. One would expect to
come across some words, since some Helsinki Jews originated from the realm of
ZaY, i.e. the government of Kovno (Kaunas), where distribution of Lithuania-
nisms has been widespread (Lemchen 1995: 14). The mother of one informant
(#20) came from Mitau (now Jelgava, Latvia), but no Lithuanian (or Latvian)
loans were recorded in the interview. Possibly, some words were once used in
HeY but have vanished over time. The only way to find out would be to go
through a list of Lithuanianisms with the informants.

5.5. Russian Loans

It is interesting and quite peculiar that the time the Cantonists and other Jewish
soldiers spent in Russia and at Russian army bases in Finland has left only slight
traces in the Yiddish spoken in Helsinki. The soldiers learned Russian during their
schooling and military service. However, their knowledge, especially literacy,
seems to have been limited (Harviainen 1991: 61). There were few families which

Also honte ‘loose-living woman, slut’ has been characterized as a “purely” Finnish Jewish
word (Steinbock-Vatka 1995: 22). This word appears in Stuchkoff’s dictionary (0JS: 692) in
the form xdnte and xéne
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were Russian-speaking because the parents had grown up in Russia proper and
received a Russian education. We also have to remember that the children of the
soldiers attended Russian-speaking schools and the Jewish School in Helsinki
(1893-1900), as well as the Mosaic School of Helsinki (founded in 1906), where
Russian was taught and used as a language of instruction to some extent. Some
young people who had attended the Russian schools in Helsinki even spoke
Russian amongst themselves, for instance the Weinstein siblings (bom in the
1880s) spoke Russian besides Yiddish (inf. #24).41

It is highly possible that the Russian loans were more widespread and later
diminished with time.** One reason for this might be that Russian became
extremely unpopular after Finland gained its independence in 1917, and speaking
the language openly in the street was avoided (#17; Griinstein 1988: 16). Some
informants say that their parents knew Russian well but never spoke the language;
some parents even expressed detestation towards the language. Some informants
were conscious of the Russian component and might have noted that a particular
word is Russian and translated it into Yiddish or Finnish.

Some Russian loans may have entered HeY via colloquial FS, Finnish or
Helsinki slang, which is according to Paunonen, a kind of pidgin which was
originally used in conversation between Finnish- and Swedish-speaking working
class people from the second half of the nineteenth century on (SSS 15-16).
Helsinki slang has (had) many Russian loans. Tandefelt, who has studied
multilingualism (Finnish-Swedish-Russian-German) in Viipuri, supposes that
many Russian loans in Viipuri Swedish were adopted from colloquial Finnish

178). Vi an also some ian words that to the

n stock loan-w in Vi (ibid.: 211).43 t’s list
(ibid.: 224-233) of Russian words in colloquial Swedish and Finnish in Viipuri
includes some words that are found below, e.g. datscha, dwornik, lafka,
maroschina, massina,44 paltto, papiross and tvarogg.45

4l Informant #7 to this day speaks Russian with her sister, who attended a Russian gymnasium
in Viipuri. The informant herself went to Finnish school in Viipuri.

42 The Russian loans in Helsinki slang begun to diminish before the Second World War
(Tandefelt 2002: 213).

“ For some reason Tandefelt omits Viipuri Yiddish from her study. There is an ongoing study
of Viipuri Yiddish by Jukka Hartikainen.

4 In Viipuri massina (< R mashina ‘engine, car’) means a ‘motor’ (Tandefelt 2002: 227), in
HeY masine means chiefly a ‘car’.

45

In Vyborg tvarogg (< R tvarég) means especially a small pie filled with curd cheese
(Tandefelt 2002: 232).
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dace ‘villa, summer house’ < R ddcha > colloquial Finnish ddtsa, also in

StY.
‘to deliver, R StY opbrengen, dermiglexn,
anitor’ <R 7 C
Jdgde ‘berry’, especially ‘bilberry’ < R idgoda ‘berry’, also in StY. The word
¢ Iy’ in ish has the i ants: ¢é Svare
( 226; 640). The is also n in
(Weinreich 1923: 220).
jo < R idlka ‘spruce, s This word may be a
ion. The first sylla e ian word idlka bears
re l to the S h [ja:l > and j
th kind of g Sty rd nitl
in Helsinki.

kamité ‘committee’ < R komitét (StY komitét). This is a pejorative form of
HeY komité, and is pronounced strongly palatalized.

lifte < colloquial Finnish /dfka (SSS: 542), also bud, geséft,
b fS kleit.
mardsi ‘ice cream’ < R mordzhenoe, also aiz, cf. StY dizkrem. The word
t ha HeY via colloquial Finnish (or FS), i.e. from maross,
osi .
ma ‘car’ (also ‘en <R h [magi:n]
Iso auto (NHG sh), o oy
nar e
T
d in into ndrikka meaning ‘cloakroom’ (ibid.: 697) or
‘clot ’

pagdde ‘weather’ <R pagdéda. The StY word ‘véter’ is used more often.

palté ‘coat’ <R pal 't > colloquial Finnish palttoo; cf. StY mantl.

Ppapirds ‘cigarette’ < R papirdsa > colloquial Finnish papirossi; also in StY.

pol “floor’ <R pol. The word pol has some distribution in South Belorussia
(U. Weinreich 1965: 95). This seems to be the only word used for ‘floor’
in among the variety of available Yiddish words, e.g
po 5 brik (ibid.: 96).

Jews in Finland were allowed (until 1917) to trade mainly with small merchandise, e.g. used
clothes, tobacco, berries etc. In Helsinki the Jews had their own clothes market narinkka (di
idise narinke) which was situated in Kamppi, near the synagogue.

Two informants, one Helsinki-born (#14), the other originating from Poland (#18), had a
disagreement as to what “floor” is in Yiddish. The Helsinki-born man insisted on using the
word pol, arguing that podlége is Polish.
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pasdr ‘fire’ <R pozhar; cf. StY sréife.

pasdrnik ‘fireman’ <R pozhdrnik; cf. StY faier-leser.

propuske ‘residence permit’ < R prdpusk; cf. StY pravozitelstve.

(disviteli) slizbe ‘(military) service’ R (deistvitel’naia) slizhba, also
krigsvdrn (FS krigsvirn); cf. StY dinung.

tvardg *curd cheese’ <R tvordg; cf. StY tvdrex.

vakzdl ~ vokzdl ‘railway station” < R vokzal. Also in StY

studin ‘jelly’ > R studen’ ‘jelly’; cf. Yiddish §tiding (OJ S:225), StY peca.

$kole ‘school’ < R shkéla. The word $kéle has traditionally meant in Yiddish
a secular school (EJH: 517). Also Germanic $ule (NHG Schule) has been
registered in HeY.

édske ‘cup’ < R chdshka; cf. StY kubik. The Germanic word fas (NHG
Tasse) is used more often.

demadin ~ femodin < R chemoddn; cf. StY valize. The Swedish word
kapsek (FS kdpsdck) is used more often.

5.6. The Impact of Finnish.

HeY contains very few Finnish loans. In the interviews Finnish words occur only
in momentary borrowings, not as frequently used loans. Finnish-influenced
Viipuri Yiddish, on the other hand, was subjected to a greater range of Finnish
loans. Viipuri Yiddish and its lexicon are, however, beyond the scope of this
study.

5.7. Differences in Helsinki, Viipuri and Turku Yiddish Vocabularies.

There are slight differences between the vocabularies of HeY, Turku Yiddish and
Viipuri Yiddish. A comparative study can be conducted only after extensive
studies of Viipuri and Turku Yiddish are available. The greatest difference
naturally concerns borrowings from the co-territorial languages, i.e. FS loans in
HeY and Turku Yiddish and (possible) Finnish (and Russian) loans in Viipuri
Yiddish, but there have also been other local variations. One such kind of local
variation concerns the word for a ‘prayer-house’; in HeY a room for weekday
prayers is called minjen and in Turku §tibl. The former word refers to the
minimum number of ten men required for reciting collective prayers (Hebrew
minjan ‘number/quorum’) and the latter is a word used especially for a Chasidic
prayer-house.
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6. SUMMARY

Though HeY, due to historical factors, falls into the category of so-called colonial
dialects (“mixed-dialects™), it is clearly a NEY dialect. HeY allows a certain
amount of variation within NEY boundaries but has remained hostile towards
distinctive CY features. The “Lithuanian Yiddish norm” has been predominant in
HeY. This also reflects the idea entertained by the speakers that their Yiddish is
superior to the southern dialects. No typical CY features regarding vowels, e.g.
usys2 > i/1:, and diphthongs, e.g. aiz4> a:34, have been registered in HeY.*®

HeY has many features in common with SLY. This is congruent with the fact
that, according to the available data, the majority of Jewish settlers in Helsinki
originated from the areas dominated by SLY. The diphthongs of HeY reflect
typical SLY features, i.e. phonemesyuq is pronounced as ei, phonemesq as oi ~ ui.
Also, the loss of vowel length, characteristic of SLY, has been partly preserved in
HeY. The nearly complete absence of sabesdiker losn from HeY can be accounted
for by the general development in NEY (as well as the consonantism of CY,
where there is no confusion between hissing and hushing sibilants). FS has placed
its imprint on the pronunciation of sibilants in HeY; due to FS interference, voiced
Z may be pronounced as devoiced § and voiced z as devoiced s. In morphology
HeY follows quite closely general NEY features. The gender assignment has been
affected by the loss of neuter gender. The feminine gender has three sub-
categories, i.e. true feminine, intermediate gender and mass gender. The reduced
masculine definite forms after nasal prepositions occur as a rule in the zero form,
e.g. fun tatn (cf. finem tatn). In HeY, the true feminine definite article di does not
inflect as in SLY (also in CoY). In HeY the intermediate gender has taken one
further step towards the masculine, i.e. the reduced forms of the articles may also
occur when the noun is accompanied by attributes, e.g. type cum rextn tir ‘to the
door on the right’(cf. *cu di réxte tir). In the nominative these words normally
occur as feminine, though occasionally masculine forms are also encountered. The
mass gender follows the general NEY pattern. In the pronoun system the
accusative forms of singular personal pronouns have emerged together with the
dative forms. HeY generally employs the auxiliary verb hobn with all verbs when
forming the past tense, as is characteristic of NEY, though occasionally zain is
used by some speakers when appropriate, cf. ix hob gevén ~ ix bin gevén ‘I was’.
Past participles are frequently formed with the suffix -¢, which is also a typical
feature of SLY.

There are, however, features which point to BaY (e.g. CoY, ZaY and EsY)
influence, i.e. the partial preservation of vowel length and the recessive diphthong
Oi ~ Gtigyua. Both phenomena may, though, be historical remnants of PNEY rather

Except one informant (#18) born in Poland
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than direct influence from BaY. In both cases the cause may lie in PNEY.
According to available data, migration from Courland and Estonia to Helsinki was
minimal, though some immigrants came from Samogitia. The fact that the
characteristic CoY diphthong au ~ ouss has not entered HeY further supports the
above argument. (The possible BG and FS influence on HeY i will be discussed
in Chapter 9 §2.2.). The partial preservation of vowel length is most likely a
synergism of many factors, as wee can see from the chart below. The only
influence acting counter to the existence of vowel length is SLY:

ZaY CoY NHG

N N\ (%4
<SLY HeY Vowel Length

2 A~ N

CcY FS Finnish

Lexically, HeY differs slightly from SLY, which has a considerable number
of Slavic words; HeY has taken the same course as BaY, by replacing the Slavic
component with NHG and FS loans. This development in HeY is, however, an
independent phenomenon, since loans from Low German, BG and Lithuanian are
almost non-existent in HeY. The consonantism of HeY si generally close to BaY
in the case of I- and r-sounds. However, in this case FS influence seems more
plausible.

As mentioned above, clearly CY influence in HeY is hardly existent, even
though some Jews originated from central Poland. The only features which might
have some connection with CY are vowel length, sporadic neuter forms (with the
definite article dos) and inflected reflexive pronouns. In this case, too, we have to
take into consideration other possible explanations, i.e. the influence of StY and
NHG.



8. THE FINLAND SWEDISH COMPONENT

1. PREFACE

Helsinki Yiddish (HeY) has been subject to some degree of interference from
Finland Swedish (finlandssvenskan; hereafter FS), which has been the co-
territorial language of the Helsinki Jews. Swedish, a Germanic language, has
intermixed quite naturally with Yiddish. The similarity of languages also
facilitated the shift from Yiddish to Swedish, which happened relatively early -
many born in the 1920s and ‘30s could no longer speak Yiddish (inf. #2). Finnish
influence on HeY seems to be reflected only through FS. According to Reuter
(1971: 240; 1977: 21, 26), FS differs phonetically from High Swedish by
reflecting Finnish influence and having preserved some archaic features. FS lacks
the accent gravis (with the exception of some dialects) and the vowels in open
stressed syllables that are rendered long in High Swedish may be pronounced
short (Reuter 1980: 222). On the other hand, Helsinki Swedish (helsingfors-
svenskan) has historically shown more High/Literary Swedish features than
dialectal FS, for instance long vowels have been pronounced long in stressed
syllables (Nyholm 1978: 40, 42-43).] Finnish relatively late gained a foothold in
the Jewish community of Helsinki, chiefly after the Second World War, when the
use of Yiddish was already marginal.

During the nineteenth century Helsinki was practically a Swedish-speaking
town. The Finnish population begun to grow only towards the end of the
nineteenth century and chiefly in the northern and eastern parts of the town
inhabited by the working classes (Paunonen 1991: 21-24)42 Jews lived mostly in
the centre of Helsinki, which remained Swedish-speaking relatively long
(Burstein 1978: 28, 34; Paunonen 1991: 24). Swedish also preserved its
prestigious position well into the twentieth century. It is also important to note
that the Swedish spoken by the middle class in the nucleus of the city differed
from the Swedish spoken by the working class living on the outskirts of Helsinki,

In High Swedish, vowels in stressed syllables are usually pronounced long (or alternatively
the consonant geminates); however, due to dialectal FS, there has been a tendency in the
language of the Helsinki working class to pronounce vowels short in stressed syllables, cf.
td:la — tdla ‘to speak’ (Nyholm 1978: 42-43) The historical shortness was present in
medieval Swedish and has disappeared from the Swedish of Sweden, but has been preserved
to some extent in Finland Swedish (ibid.)

In 1870 only 259 per cent were Finnish-speaking, in the 1890s the percentage had already
risen to 45 per cent (Paunonen 1991: 24)
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beyond the so-called Pitkdsilta (Fin.) ‘Long Bridge’ (Nyholm 1978: 41). The
Swedish spoken in outer Helsinki reflected more dialectal features (ibid). The
Helsinki Jewish community living in the centre of the city naturally adopted the
Swedish spoken by the town bourgeoisie.

HeY has also been influenced by modern standard German, i.e. New High
German (NHG), which was taught at both the Jewish and the state schools. The
NHG influence demonstrates itself chiefly lexically and morphologically, whereas
FS has also had a very strong phonetic impact. This chapter concentrates on FS
influence on HeY.

1.1. Bilingualism in the Jewish Community of Helsinki

Most Yiddish-speakers in Helsinki have been bilingual (or trilingual), at least the
generations borm in the early twentieth century. They learned Swedish at school,
some at home, and from people with whom they have been in contact. Swedish is
the language of command of most of the informants interviewed for this study.
Their use of Yiddish has been limited to the home environment and to the
congregation and therefore their vocabulary has not been so extensive. The fact
that Yiddish was not introduced as a normative language in the Jewish school
founded in 1918 had a negative impact on the development of Yiddish and the use
of the language in Helsinki.

The situation was the opposite for the generations born during the nineteenth
century; especially for those who did not enter state schools Yiddish remained
their language of command and they might have managed with a very limited
knowledge and vocabulary of Swedish or Finnish. There are many anecdotes
relating to the poor command of Swedish or Finnish. One of these is the story of a
man who arrives at a tavern in Naantali and orders “kdksi pai ‘stettua bei'ce far
mir ja hévoselle havrer” (inf. #22). This utterance combines all three languages,
i.e. kdksi pai’stettua (Finnish) ‘two fried’ bei ‘ce far mir (Yiddish) ‘eggs for me’ ja
hévoselle (Finnish) ‘and for the horse’ havrei” (Swedish) ‘oats’.’ Some Yiddish
speakers perceived the Finnish alveolar fricative s (which is actually between s
and §) as a hushing sound and replaced it with their hushing sibilant §. This sounds
rather amusing in the ears of native Finnish-speakers and has been imitated when
quoting the speech of Yiddish-speaking immigrants, as in the following tag from
the Jewish community in Turku: “Sd.ra $a:ra nénd: krd:pi:, étti Sind §ormus
~ Sarah Sarah scratches her nose that the ring would be seen’ (inf. #23).

RINE]

nd 'ke.

3 . . , . . .
In Swedish ‘oats’ is Advre, in the above utterance the stress is on the last syllable, i.e.

havrei” This is most likely a dialectal Finnish partitive inflection of the word, e.g. (Fin.)
kau'ra ‘oat’ > kau'roi ‘oats’ (partitive).
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Grammatically too, the sentence is incorrect Finnish.* The immigrants had, of
course, difficulties in learning new languages. However, the general opinion is
that the newcomers learned Swedish relatively quickly and well, at least at the
beginning of the twentieth century when, Swedish was already spoken by some
families and used on daily a basis by most Helsinki Jews at work, at school etc.

y all the ntervi  d for this stu a vely s
FS in their noY sh accent on e They
subjected their Yiddish to the phonetic rules of FS, though the actual first mother
tongue of some informants was Yiddish. The most obvious explanation for this is
the influence of Swedish-speaking schools and the environment. On the other
hand, the FS accent in HeY and interference in all aspects of language is the result
of much longer contact between Yiddish and FS, starting from the 1830s.

A typical linguistic history of the informants interviewed for this study is that
their parents were Y Is ts with know-
ledge of Russian or S aking bi als, the
informants themselves being trilingual (Swedish-Yiddish-Finnish) and their
children Swedish- and Finnish-speaking bilinguals and their grandchildren
Finnish-speaking unilinguals.

2. PHONIC INTERFERENCE
2.1. Vowels

Some FS vowels have established themselves in HeY as regular allophones, i.e.
d/d: for e and 6/5: for e and o (to a very minimal extent), and are audible in the
whole vocabulary, whereas other vowels, such as front-rounded #, # and 6 () and
their long variants occur only due to mild interference in words that are common
to both languages.7 Besides the above phenomena, FS vowels (marked bold in
Table 7)8 occur naturally in Swedish loan words.

The sentence would read in modern Finnish as follows: “Saara Saara raapii nendd, ettd
siind sormus ndkyis” ‘Sarah Sarah scratches her nose, that the ring would be seen’. Word
§ind might also refer to sind ‘yow’ (instead of siind ‘there’), i.e. “...ettd sind ndkisit
sormuksen” *.. that you would see the ring’. Word kraapii ‘scratches’ is a dialectal form (cf.
standard raapii), typical of Western Finland.

Except those who originate from Viipuri or Poland.

The Cantonists trained in Russian schools and the soldiers in general must have obtained a
working knowledge of Russian. Their spouses might have had some knowledge of the co-
territorial languages (Polish, Belorussian, Ukrainian and Lithuanian) of their native region.

In FS some vowels may be pronounced in a slightly different manner when long.
The two digits after some vowels are explained in Chapter 7 §3.1.
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di:rménen ‘to rtemind’, d:rcei’ln ‘to tell’, (cf. StY derménen, dercei’ln). This is

an analogy of FS prefix er-, which is pronounced d:r-, e.g. d:'rsetta ‘to
en , d: a ‘to ’ 62). In Finnish-influenced Viipuri
sh e fe are al e cking.11

Vowel e is lowered to a short d before fricative x, e.g. ndxtn ‘yesterday’ (StY
nextn), plix ‘bold’ (StY plix/plex). This feature is similar to the previous
phenomenon of lowering e > d before r; in HeY x is an alveolar fricative rather
than a velar/uvular fricative, as generally in Yiddish, in other words x is
pronounced in quite the same place as HeY ». However, the sound x is lacking in
FS, and thus the ultimate cause of e < 4 before x remains slightly unclear.

There are also sporadic cases of lowering e > 4 in other instances. In some
cases e is pronounced as d after fricative x, e.g. xévre > xd 'vre ‘brotherhood’,
kei'xes > kei'xds ‘strength’. The allophone i has also been recorded in the
following : > d’'mes imecer > imdcer ‘s b d>
bd’'gdd ‘g ’, > bdn ‘so lex > md’lix ‘king’, et beit
knd: “sset ‘synagogue’. The cause of these cases also remains unclear.

There are rare cases where ¢ appears as an allophone of unstressed e, e.g.
begged > bd’'gdd ‘garment’, and o, e.g. jontéivim > jontdi'vim ‘religious
festivities’ (StY). The unstressed vowels were dealt with in Chapter 7 §3.1.6.

2.1.2. Mild Interference and Front-Rounded Vowels ii, #, § ()

Due to so-called mild interference,13 front-rounded vowels /i, #/w: and 0/6:
(ee/ce:) may appear in vocabulary common to Yiddish and Swedish, e.g. siistém
‘system’ (StY sistém, FS systém), tii:p ‘type’ (StY tip, FS typ [ti:p]), guvdrne: v
‘go r (StY g FS é'r ), lite ‘liter (StY
lite FS littera ), rel ‘celi (St . FS 5).14
The front-rounded & has historically had three different realizations in FS, i.c. an
open c before 7, as in FS hér ‘hear’, a half-open short 6 as in FS ¢rétt ‘tired’ and a
closed long 6: as in FS réd ‘red’ (Bergroth 1928: 35-36). This is also audible to
some extent in HeY, for instance ¢ may be pronounced before r as more open, e.g.
amatee: v ‘amateur’ (StY amatér, FS amdtor [-ce:'t]), refisee: v ‘director’ (StY
rezisorireZisér, FS regissé r [reSisce: 1]).

One informant (inf. #6) occasionally uses &, probably because she has moved to Helsinki
while quite young and has since spoken Swedish.

12
The form beit knd'sset reflects Modemn Hebrew pronunciation (cf. Modern Hebrew beit
haknesef), in Yiddish the word appears as beis knéses.
13 . . .
The word is changed on the model of a cognate in a language in contact, without influence
. on the content (U. Weinreich 1970: 50).
1

In the data there were no cases of short ¢ as a result of mild interference from FS. There are
cases where ¢ appears due to NHG influence.
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In some instances, front-rounded &/ and 6/6: may also appear due to NHG
influence, especially in cases where the word is common to German and Swedish,
e.g. FS np ‘type’ - NHG Typ (HeY ti:p), NHG religiés — FS religié’s (HeyY
religio:'s). However, these sounds do not seem to occur when only the German
counterpart has a front-rounded vowel, e.g. HeY finf ‘five’ (cf. NHG finf, FS
Jem), HeY grin ‘green’ (cf. NHG griin; FS gron), HeY cvelf (cf. NHG zwdolf: S
toly).

2.1.3. Vowel Length

As was discussed in Chapter 7 (§3.1.5.4.), HeY has to some extent preserved the
distinction between short and long vowels. The present situation is quite confused,
sometimes vowels may be pronounced short, as in the Yiddish of Lithuania proper
(SLY), sometimes long, e.g. jor ~ jo:r ‘year’, lérer ~ lé:rer ‘teacher’. The length
feature in HeY has clearly been influenced by FS. According to Swedish
pronunciation rules, with some exceptions in FS, the vowel of a stressed syllable
is pronounced long or alternatively the following consonant geminates (Reuter
1977: 30; on gemination see §2.2.7.). Even vowels that should be pronounced
short in certain words may be rendered long, e.g. gas > ga:s ‘road’, bin > bi:n (1)
am’, zun > zu.n ‘sun’. Thus the vowel opposition between words like zu'n ‘son’ -
zun ‘sun’, kaas ‘angry’- gas ‘street’, bi:n ‘bee’ — bin ‘(I) am’ has been disturbed.

However, in some instances vowel length may be of significance for the
recognition of a word in HeY. Sometimes the informant as an interlocutor could
not recognize a word that was rendered with a short vowel, as in the words tip
‘type’ and téme ‘theme’. This is most likely due to mild interference from FS,
because in FS #yp ‘type’ is pronounced #i:p and téma ‘theme’ té:ma (cf. HeY
ti:p/ti:p, té:me). Therefore we may suggest that in certain words, especially in
vocabulary common to Yiddish and Swedish, the long vowel is obligatory. Vowel
length in FS loans is also retained.

2.2. Consonants

In HeY some consonants and consonant clusters have been substituted by FS
sounds (on FS consonantism see Reuter 1977: 26-30). Some Yiddish sounds, such
as palatalized /, uvular r, fricative x and the voiced sibilants z and Z, are absent
from FS.
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2.2.1. The Quality of r

In HeY r is pronounced as in FS, in other words as a lingual, alveolar vibrant, not
as a uvular r, as in many variants of Yiddish. In this respect HeY resembles EsY
and CoY (see Chapter 7 §3.2.2.).

2.2.2. The Quality of /

The [ sound in HeY is identical with FS alveolar lateral /. In this respect too, HeY
resembles EsY and CoY (see Chapter 7 §3.2.1.).

2.2.3. Post-Palatal Nasal »

Most likely due to FS influence the consonant cluster ng is pronounced as a post-
palatal y-sound, as in the words ingl > iyl ‘boy’, lénger > léyer ‘longer’. In other
variants of Yiddish the cluster is usually pronounced as yg.

2.2.4. The Quality of x

In HeY the x sound is pronounced more towards the front than the back of the
mouth, in other words it is an alveo-palatal sound rather than a velar or uvular x.
FS does not have any counterpart to a x sound and probably therefore the HeY-

> x 1s “we ’ is usual in Y . even

X merges ive h, e.g. the x on’ is
h Vii 1th er co house the word
0 to ed (cf. Ashke dus, StY

adxdes).

2.2.5. Mild Interference and § >s, z>s, > c>s,x>kand g>j

Due to mild interference from FS, there are various consonant shifts in the
vocabulary common to Swedish and Yiddish. Hushing sibilant § may be replaced
by s, e.g. stel > stel ‘place’ (FS std’lle [sté-]), Sver > sver ‘difficult’ (FS svdr).
These cases might also, of course, be due to sabesdiker losn (see Chapter 7
§3.2.5.). The voiced sibilant z may be replaced by devoiced s, e.g. zumer > sumer
‘summer’ (FS sémmar), modernizirn > modernisirn ‘to modernize’ (FS
moderniséra). The affricate ¢ may be replaced by s, €.g. pelc > pels ‘fur’ (FS pls

15 The pronunciation follows the Whole (Ashkenazi) Hebrew model; in Yiddish the word is
pronounced as dxdes.
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[pels]), komplicirt > komplissi vt ‘complicated’ (FS komplicérad [kompliss-]). The
vacillation ¢ > s has also been attested in the following cases: gecitert > gesitery
‘trembled’, draicn > drai’sse'n ‘thirteen’. This is most likely due to FS influence
because in FS similar vacillation occurs, e g. potentiell [potenciel > potensiel ]
(SU: 145). Voiced = may be replaced by devoiced $, e.g. Zurnal > Surndl ‘journal’
(FS journal [Sur-]), reZiser > resisce-'r ‘director’ (FS regissd r [re$-]) Fricative x
may be replaced by plosive k, e.g. xardkter > karaktér ‘character’ (FS karaktér),
vixtik > viktik ‘iraportant’ (FS viktig). Also the change g > j has been attested in a
few words, e.g. generdcie > jenerasii n (FS generation [jenerasti:n]), religie >
reliji'n (FS religion [reliji:n]).

2.2.6. The Vacillation o > u

Due to mild interference, vacillation between o > u (o: > u:) occurs in some
words, e.g. modern > muidern, telefon/telefo'n > telefi:n. Even in FS there is
vacillation between o > u, e.g. in the words anckdét [anekdo:t > anekdu:t]
‘anecdote’ and epok [epd:k > ept:k] ‘époque’ (Reuter 1977: 23).

2.2.7. Gemination

Gemination is very characteristic of HeY and presumably takes its premises from
the aforementioned (§2.1.3.) phonetic rule in Swedish language concerning
stressed syllables. In Estonian Yiddish, for example, gemination is attested only
with &, p and ¢ (Verschik 1999: 277). In HeY gemination occurs with most
consonants, for instance okorst > Skkorst ‘just now’, zdxen > zdxxen ‘things’,
koser > koiser ‘kosher’. In Hey a consonant after a stressed diphthong may also
geminate, e.g. maxlei ke > maxlei ‘kke ‘disagreement’, furhei ‘rater > Jarhei rratet
‘married’. In Helsinki Swedish a voiceless consonant may geminate after certain
sonorous consonants (Nyholm 1978: 54); this is also audible in HeY e.g. hélsinki
> hélssinki, unter > untter ‘under’, élter > éltter *age’. According to Reuter (1977:
32), it 1s typical of Helsinki Swedish that toneless consonants are pronounced long
after a long vowel. This feature has also been attested in HeY, e.g. histori:kken
‘stories’, beit knd'sset ‘synagogue’ (cf. StY beis /cnéses).]6 The latter two
features are typical of the so-called educated FS spoken in Helsinki and Turku
(ibid.).

The word histori:kken is adopted from Swedish historik (pl historiker) ‘story, history’ (StY
gesixte, -en) The form beit knd. ‘sset reflects Modern Hebrew pronunciation (cf. Modern
Hebrew beit hakneser).
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2.3. Intonation

The interviews used for this study are not the best possible material for the
investigation of intonation, because they are chiefly monologues lacking the
tempo and expressiveness of a casual conversation. Rayfield notes that intonation
patterns are imitated directly but also indirectly through imitation of
constructions, carrying with it certain features of stress (1977: 72). Bergroth
describes FS speech as monotonous and less nuanced compared to the Swedish of
Sweden (1928: 30). Possibly some of this is true for HeY also.

3. GRAMMATICAL INTERFERENCE

3.1. Borrowing of Function Words

Borrowing of function words (conjugations, prepositions etc.) is considered as
part of grammatical interference (Rayfield 1977: 64; Weinreich, U. 1970: 30). In
HeY occasional use of different groups of function words has been registered. For
instance, FS prepositions frdn ‘from’ and av ‘of (cf. StY fun) have been attested
in the speech of the informants, e.g. fron riisland ‘from Russia’, a ld: rer a:v ivrit
‘a Hebrew teacher’. The colloguial form o of the FS conjugation och ‘and’
occasionally replaces the Yiddish form un. A few cases have been recorded where
the personal pronoun zei ‘they’ has been replaced by Swedish dom"’ , e.g far dom
“for them’, and the interrogative pronoun vémen ‘who/m’ by the shorter FS vem,
e.g. far vem ‘for whom’.
The use of the following interjections is quite frequent: no ‘well” (FS na; StY
nu), altsé *so’ (FS alltsd’, StY heist es), ju: ‘yes’ (coll. FS jo [ju:], StY jo, NEY
je), nej ‘no’ (FS nej; StY nein).

3.2. Borrowing of Constructions

3.2.1. The Suffix -t in Adverbs

According to U. Weinreich (1970: 33), a bilingual may transfer a morpheme from
one language to another in order to replace zeros. The bilingual HeY-speaker may
add, in accordance with the FS model, the suffix -f to an adverb, e.g. speciél >
spesiélt “specially’ (FS spesiélt), relativ > relativt ‘relatively’ (FS relativt). This
seems to apply, however, only to words that are common to Yiddish and Swedish,
hence forms such as *$nelt ‘quickly’ and *hérclext ‘cordially’ have not been
attested.

17 . . .
In Finland variant de ‘they’ is more common
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3.2.2. Omission of the Definite Article

FS influence might explain the occasional omission of the definite article in
unexpected places. In Swedish definity 15 expressed by definite articles and
suffixes, for instance the definite form of Jorsamling “congregation’ is (den)
Jorsamlingen. As we saw in Chapter 7 (§4.2.1.1.), omission of the definite article
is common in NEY, especially after nasal prepositions, e.g. fun ‘from’ and in ‘in’.
However, in HeY the article may also be left out after non-nasal prepositions, for
mstance cu ‘to af ‘on’, cu

for the general g’ (cf. fora

Jar der algeme iner Jarzamlung), zei zai'nen do af _ besei’lom ‘they rest here in
the (Jewish) cemetery’ (cf. FS dom vilar hir pd begrdavninsplatsen, StY zei
zai'nen do oifn [afn] besoi ‘lom). An instance has been recorded where a word in
direct object position occurs without an article, e.g. " men hot Susti vt _ protokol
‘the protocol was confirmed’ (cf. FS man justérade protokéllet, StY men hot
bastétikt dem protokdl), ¥ forzicender kac hot oifgegeben _ reduvisning far dem
komitét *Chairman Katz gave the account to the committee’ (cf. FS ordfs rande
Katz gav redovisningen dt komitétet, StY Jorzicer kac hot ojfgegebn dem barixt
Jar dem komitet). Tt might be possible that all the above cases are more frequent
with the common vocabulary of FS and Yiddish. In this context it is relevant to
mention that no full Swedish definite forms, of the type Jforsamlingen, have been
recorded in the data.

3.2.3. The Uninflected Masculine Definite Article

A few cases have been recorded where the masculine definitive article does not
inflect at all in the dative and accusative, for instance " rede fun der Jorzicender
‘speech of the chairman’ (StY réde Sun dem férzicer), " oncunemen der protest ‘to
accept the protest’ (StY dncunemen dem protést). It is possible that this is a result
of FS influence, since in Swedish nouns and adjoining definite articles (den, det,
pl. de) do not inflect in grammatical cases. With feminine nouns this feature is not
visible because the feminine article di is rarely inflected in HeY (see Chapter 7
§4.2.1.2.1).

3.2.4. Word Order in a Subordinate Clause

Yiddish and Swedish have similar word order regarding the rule of placing the
inflected verb in second position within a sentence. However, the place of

18 . . . et
The alm otet meeting’ may  ear without the definite € det if it

is co dto word blished express otherwise the article ap
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nega in a subor clause is , since in hit before the
infle verb and dish afte may inte ith dish word
order, e.g. HeY " m hoben be ¢ who have not p

(cf. FS médlemmar talat, StY [ hobn nit bacol
perzonen velxe nit geheren cu ‘persons who do not belong to’ (cf. FS personer
som inte hor till, StY perzénen vélxe gehérn nit_cu). This feature has been
attested only in written sources.

3.2.5. Use of the Imperfect var

Some informants quite comfortably use the NHG imperfect of the verb sein ‘to
be’ (i.e. war, pl. waren), ¢.g. er va:r do ‘he was here’, ven di kinder va:rn klein
‘when the children were small’. At first sight this may seem to be a pure NHG
loan, but the existence of a nearly identical form in Swedish, i.e. var (does not
inflect in number), most likely prompted its use in HeY. It is interesting that the
imperfect occurs frequently only with the verb ‘to be’, whereas imperfect forms of
other verbs are very rare and usually in the singular.

3.2.6. Adjective Formation with the Suffix -ske

A couple of adjectives have been registered with the ending -ske, which derives
from Swedish adjective suffix -sk (the weak form of the adjective). In HeY
adjectives formed with this suffix have a humorous and pejorative meaning, e.g.
viborske ‘Viipuri-‘(cf. FS viborgska), obuske ‘Abo- (Finn. Turku)’ (cf. FS
*§'boska), linderske (xéxmes) ‘(witticisms/jokes) of the family Linder’ (cf. FS
Linderska). The regular Yiddish formations of the above words would be
viborger, obuer, mispoxe linders/fun der mispoxe linder. On the use of these
adjectives, see Introduction (§1.1.).

3.2.7. The Diminutive of Forenames

Among HeY speakers, diminutives of Yiddish forenames ending in -u and -e are
very common, ¢.g. mei’'er > mei Kk “Meir’, $élem > §éssu ‘Sholom’, mindl >
‘Minna’, xane > su ‘Hannah’, fa fai'kku - e’ sh’, >
‘Nahum’, icik > > fssu ‘Isaac’ also Sm 2 56). se
diminutives are used especially by the generation born in the 1920s. These types
of diminutives most likely derive from Helsinki slang influenced by Finnish.

19 Smolar lists the following familiar forms of forenames: Polle, Poju, Joju, Pingi, Poka, Plilld,

Bonzo [Bonco], Jonka and Pinu.
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4. LEXICAL INTERFERENCE

The interviews conducted for this study contain relatively few Swedish loans. One
of the reasons for this is that the informants strived to talk as “pure” Yiddish as
possible. The interview situation was a little strange for them, because the
interlocutor (i.e. the author) was Finnish-speaking - they did not feel comfortab]e
using Swedish occasional loans or to switch over completely to Swedish, which
often s when ta iracq tanc instance, code

often place in ation up vor® and o
borrowings frequently occur. The written documents utilized in this study,
especially the protocols of the Jewish Literature Association Hatchijo, contain
some Swedish loans.

It is difficult to determine which FS words found in the data have established
themselves as integrated loan-words and which are mere noncc—borrowings.21
With some groups of words it is easier to believe that the word has been
integrated, for instance items that are new to immigrants or typical of/unique to
Finland. In the Yiddish of Lithuania proper, for instance, many commonplace
words were borrowed from Polish-speaking neighbours (Mark 1951: 442).

The lexicon of Swedish and German overlaps in many cases, and therefore it
is occasionally difficult to unravel which language a loan-word is from, for
instance fest ‘celebration’ (FS fest, NH

‘sensible’ (FS

c may be achiev
126), between two closely related languages by words that are phonetically
identical or very similar in both languages. It seems that these homophonous
diamorphs are easily transmitted to HeY (see, for instance, §4.2.).23 There is a

partly parallel phenomenon in EsY, which has Germ words
n, Baltic German, NHG and Swedish) in Es n (Ve
24
13).
0
2 The group was founded by Isak Kantor and the author in Helsinki in autumn 2000,
2
: The problem of distinguishing between code swit d borrowing has been dealt with,
5 for instance, by Weinreich (1951:13) and Appel an en (1987: 172-173).
2 L . Lo
Linguistic trality to arity in structure between two languages
. which ena for ins hin and Muysken 1987: 129).
This is visible in this study whenever a loan word is followed by both FS and NHG sources.
2
4 Estonian and Germanic languages have had a lon of contact and re there are
many of though Estonian gically quite d from these

language
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4.1. Mild Interference from Finland Swedish

4.1.1. Common Germanic Vocabulary

Swedish and Yiddish have a substantial common vocabulary and therefore the
effects of mild interference from FS on the HeY lexicon are quite extensive.
Besides international words (see §4.1.2.), there are words of Germanic origin that
overlap in FS and Yiddish. This phenomenon has previously been dealt with
briefly earlier in this chapter under the section concerning phonic interference
(§2.1.2.). Below are some more examples:

konsnd:r ‘arttist’ < FS kdnstndr; cf. StY kinstler
yefii:r ‘ginger’ < FS ingefira; cf. StY ingber.
pacr ‘pair’ <FS par, NHG Par; cf. StY por.
pels ‘fur’ <FS pdls [pels]; cf. StY pelc.

4.1.2. International words

We have already seen that there are vowel and consonant shifts in many
international words due to mild interference from FS (§2.1.2. and §2.2.5.). In
addition, some structural changes may take place, e.g. the suffix of the word may
change slightly or completely; also the stress of the word, which in Yiddish is
usually on the penultimate syllable, may move to the last syllable. The following
patterns may be derived from the data:

StY > HeY StY > HeY GLOSS

-ie > -i: enérgie > endrsi: energy

-ie > -u:n (6:n) Sfunkcie > funkéu:n function
-ie> -i: - Sfamilie > fami:l family
->-um cénter > céntrum centre

-er > d:rie bibliotéker > biblioteka:rie librarian

-er > -:'r akompadnier > akompanjce: v accompanist
-et > -é: komitét > komité: committee

-ei’ > -é: armei’ > armé: army



188 Yiddish in Helsinki

4.2. Family Relations

is a clear FS and NHG fluence in d  ing family

ns, e.g.: kuzi:n ~ kuzi'ne ‘c > < FS kus e 2 of, Sty
Svesterkind. There is some vacillation in the use of these words: some use the FS-
type kuzin for both masculine and feminine, whereas others differentiate between
NHG Kusine and Vetter.

onkkel > (old) FS 6nkel”®, NHG Onkel; cf. StY féter.
pdpe > FS pappa, NHG Papa; variable with more standard tdte
tdntte > FS tant, NHG Tante; cf. StY mume.

4.3. Everyday Commodities

The largest group of FS loans discernible from the data collected for this study are
words denoting everyday commodities, especially food products. This group is
naturally exposed to regional influence and varieties.

braks ‘bream’ < FS brdixen, NHG Brachs/en; cf. Yiddish lesés (QJS: 247,
RES:231), EsY breks (Verschik 1999b: 9).

stré‘mmiy ‘Baltic herring’ < FS str6 ‘mming, NHG Stromling; cf. Yiddish
saldke (RES: 496).

bo 'kliy *smoked Baltic herring’ < FS b6 ‘ckling, NHG Biickling.

ligon ‘cowberry’ < FS lingon; cf. Yiddish brisline (OJS: 226), britklenes
(Verschik 1999: 10).

blé:bir ‘bilberry’ < FS bld bér; cf. Yiddish &érnice, $vdrce Jagedes (OJS:
226).

kané:l ‘cinnamon’ < FS kanél, Finnish kéaneli, NHG Kanel, Yiddish kanei’l
(OJS: 243); cf. StY cimring.

kd:kke ‘cake’ <FS kdka; cf. Yiddish kuxn, lékax.

buljéy ‘chicken soup, broth’ < FS buljéng, R bul’én; variable with more
standard joix ~ juix.

siilt ‘jam’ < FS sylt; cf. Yiddish varénie.”’ This word also exists in Low
German (S#lt) but there it means ‘prawn’.28

snie:s ‘snuff” <FS snus [snu-]; cf. Yiddish Smek tabik.

25
Vétter (m)

26 . .

In modem FS the word farbror is more common than dnke!

27 . , P . .
The word ai‘ngemaxc is used in Helsinki to denote prunes stuffed with almonds cooked in
sugar with pieces of lemon and cinnamon

28

Finnish spitry also means *prawn’.
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kapsek ‘suitcase’ > FS kdppsdck [-sek]); also demodan; cf. Yiddish valize.
kop ‘cup’ < FS kopp; variable with daske (see Chapter 7 §5.5.) and tas (see
Chapter ) §5.1.); cf. Yiddish kubik, krug.

Due to mild interference, the following two words are pronounced in the FS
manner:

kdffe ‘coffee’ <FS kaffe, NHG Kaffe; cf. StY kdve.
te: ‘tea’ <FS tee, NHG Thee, Finnish tee; cf. Yiddish tei

4.4, Miscellaneous Loan Words

The words classified in this section appear in both written documents (chiefly
protocols) and conversations concerning the activities of associations and, for
example, schools and military service. These words appear beside their more
standard Yiddish equivalents. Words marked with the superscript " have been
recorded in documents written in Hebrew characters.

H gratis ‘for nothing’ < FS grdtis; cf. Yiddish bexinom, umzist.

® handelsbitrede ‘shop assistant’ < FS hdndelsbitrdide; cf. Yiddish geséft-
gehilf, §ikjingl.

histori:k ‘survey, story’ <FS historik; cf. Yiddish geSixte, iberblik, mai’se.
krigsvirn ‘armed forces’, ‘army’ < FS krigsvdrn; cf. Yiddish militérise maxt,
anSe-xail, armei’.

la:g ‘law’ < FS lag, Finnish /dki; variable with StY gezéc.

militi:r ‘soldier’ < FS militd'r, NHG Militar; varialbe with StY zélner,
soldat.

" redovisning ‘account’ < FS rédovisning; cf. Yiddish barixt, xesbn.
sammantre:de ‘meeting’ < FS sdmmantrdde; cf. Yiddish asife, farzamlung.

H skulkassa ‘school fund’ < FS skélkassa; cf. Yiddish skole-kase.

H stadgar ‘statuets’ < FS stddgar; cf. Yiddish takones, gezécn.

te:vliy ‘contest’ < FS td viing; cf. Yiddish fdrmest, konkurs.

4.5. Loan Verbs

In the data collected for this study there are not many verbs deriving from FS.
Verbs are generally borrowed slower than nouns (Appel and Muysken 1987: 170-
171).
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Iémnen ‘to leave’ < FS [/d ‘mna [1ém-]; cf. StY iberlozn.
rigen ‘to telephone’ < FS ringa; cf. StY dnklingen

It seems that FS verbs ending in -eru casily identify with the group of
Yiddish ir-verbs, e.g.:

" prenumeriren ‘to subscribe’ < FS prenumeréra; cf. StY abonirn
" Sustirn ‘to confirm’> < FS justéra [$u-]: cf. StY bastétikn.

4.6. Adjectives

There are even fewer cases of FS adjectives in HeY than of verbs; only a couple
of cases have been attested, i.e. * fornuftig ‘sensible’ (FS formiftig, NHG
verniinftig, StY sei'xldik), " nonSalant ‘nonchalant’ (FS nonchalant, StY
glaixgiltik).

4.7. Toponyms

Names of geographical locations to a large extent follow the FS model; there is a
great deal of mild interference in the names of places outside Finland.” The
names of tetls and towns from which the families originate are often remembered
in their Russian form, which appears on the official documents. Here are some
examples of names influenced by FS:

ameé:rika ‘America’< FS Amérika; cf. StY amérike

bélgien ‘Belgium’ <FS Belgien; cf. StY bélgie.

helsinfors ‘Helsinki® < FS Helsingfors .

izsrael ‘Israel’ < FS [srael; variable with more standard isroel.

karélska né:set ‘Carelian Isthmus’ < FS Karélska néset

né:denda:l ‘Naantali’ < FS Né'dendal [no:-]. Naantali was a very popular
summer resort among the Helsinki and Turku Jews and was also called
by them humorously Judendal (inf. #16).

6:bu “Turku’ < FS 4 'bo [6:bu].

vi:bor ‘Viipuri’ <FS Viborg [vi:borj].

29 Lo . S . . .
However, Finnish towns may also appear in their Finnish form, especially if the interlocutor

is Finnish-speaking, as is the case with the interviews conducted for this study
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4.8. Loan Blends

In e nstitutions ociations are called by their S

na Y butes, thus g a type of loan blend,30 e.g.

li " rovirk ‘College of Technology’ (FS Tékniska ld roverket), idise sonforé:niy
‘Jewish Song Association’ (FS Jidiska sangforéningen).

4.9. Loan Shifts

An example of a loan shift’' is the Yiddish word farzamlung ‘meeting’, which has
extended its meaning to ‘congregation’ under FS influence (FS forsamling), for
instance idise farzdmluy32 ‘Jewish congregation’ rather than of StY jidiSe
gemei ‘nde.

4.10. Loan Translaﬁons33

The Yiddish preposition cu ‘to” is frequently used in the manner of FS till “to’, for
instance " men hot telefonirt cu her bolotovski ‘a telephone call was made to Mr.
Bolotovski’ (FS man telefonérade till herr Bolotovski, StY men hot telefonirt her
bolotévskin), forn cu 6:bu ‘travel to Abo’ (FS d'ka till A'bo, SY forn inlkein
0:bu).

5. SUMMARY

The more than one hundred years of co-existence with FS, and several generations
of bilingual speakers, have given HeY its own distinctive character, which
deserves to be recorded and studied. It is interesting that a large proportion of the
phenomena, phonetic, morphological and lexical, dealt with above are connected
with the linguistic neutrality between Swedish and Yiddish. The common
vocabulary affects vowel and consonant shifts, lengthening of vowels, loss of
definite articles, changes in adverbs and various lexical modifications.

HeY has adopted the FS vowels a/d:, ilii:, #/# and 6/6: (e/e:). The vowel
Gld: has established itself as a regular allophone for e, especially when it precedes
vibrant » and fricative x, whereas front-rounded i, # and ¢ and their long variants

30 . . .
A compound word of which one element is native, the other borrowed (Rayfield 1970: 60)

3 A word in one language changes its meaning under the influence of a word in another
language, which is partly synonymous with it (Rayfield 1970: 60).

32 .
Often pronounced as fd:rzamluy.

33

In a loan translation a word or a phrase is reproduced exactly, element by element
(Weinreich 1970: 51).
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appear mostly due to mild interference in vocabulary common to Yiddish and
Swedish or in FS loan-words. The controversies over vowel length in HeY were
already discussed in the previous chapter. Due to the influence of FS pro-
nunciation laws, vowels which should be rendered shogt might be lengthened, e.g
zun > zu:n ‘sun’ (cf. Courland Yiddish zun ‘sun’ — zu'n ‘son’). The distinction
between long and short vowels seems to have lexical importance only in words
common to Yiddish and Swedish (and German), e.g. HeY ti:p/ti:p — FS typ [tii:p]
(NHG Tiip) and, of course, in FS loan words.

In HeY r and ! are pronounced identically with FS. Due to mild interference
there are many consonant shifts in the vocabulary common to Yiddish and
Swedish, especially in the sibilants, e.g. § > 5,z > 5 5> §and ¢ > s. Also,
vacillation between x and k is characteristic, e.g. xaraktér > karaktér ‘character’.
Gemination, which is typical of FS, has heavily imprinted its stamp on HeY and is
possible with all consonants. Even gemination after sonorous consonants and
gemination of toneless consonants after long vowels, which are typical features of
Helsinki Swedish, are audible in HeY.

In the data collected for this study there were not many morphological
changes under FS influence. As we have seen some function words have been
borrowed, though they occur very seldom. Tt is highly possible that FS influence
explains the occasional loss of the definite article; however, this seems to be more
frequent with words common to both languages. The occasional uninflected
masculine definite articles further testify to FS interference on the HeY article
system. The use of the imperfect form va:r ‘was’ is quite striking, and as dis-
cussed above, it possibly reflects a co-influence of FS and NHG. Other structural
deviations in HeY are the use of the suffix -¢ in adverbs and the place of the
negation in subordinate clauses,

The lexical influence of FS on HeY is quite obvious and prominent. It can be
divided into two categories, i.e. the Germanic and international words common to
both languages affected by mild interference, and “pure” FS loan-words. The
common words pronounced in an FS manner constitute largely the FS accent in
HeY pronunciation. As was discussed above, it is difficult to Jjudge which words
are mere nonce-borrowings and which have been integrated as real loan-words. In
the data collected for this study FS words appear chiefly in conversations
concerning household matters.



9. THE NEW HIGH GERMAN AND BALTIC GERMAN
INFLUENCE

1. PREFACE
When con  ring the i n on Yi one is soon
confronted  h the cont e enerally ing, this term

is understood as denoting words from New High German (NHG), which were

whereas others have become fossilized relics and remind one of the Yiddish press
and §und (~ trash) liter of th eent early twentieth ries (ibid.).
Then there is a third p of for h there is no ¢ lent in old
Yiddish. These words have been opposed by some philologists, and attempts have
been made to introduce neologisms in their place. The whole question of what is
daicmeris and what is not is a very subjective and emotional matter, often
appr d on shaky sci unds (ibid.:

words entere in various and for various reasons. The
main cause was the Jewish enlightenment movement Haskalah, which arose in

German literature. German (besides French) was the absolute cultural language of
the era. Besides German lexical borrowings, Yiddish orthography as a whole was
refashioned after the German model. In the last decade of the nineteenth century
the socialist and Zionist movements distributed propaganda brochures in heavily
Germanized Yiddish, partly due to the fact that they were translated from German

(Schaechter 1977: 52). , he G ized h press re on the
German press as a SO « ) m era ded new ds and
pts, ofte pte Ge At Eastern E n Jews were in
contact Ge for ce the First War under the

German occupation of western and south-eastern parts of Russia (ibid.). One has

! The word derives from Yiddish dai¢ ‘German’
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to remember, too, that German- and Yiddish-speakers lived in close proximity, for
instance in Latvia, Estonia and Austro-Hungary.

The adoption and popularity of NHG loans has been said to indicate how
Eastern European Jews held their Yiddish in contempt and esteemed German
much higher (Katz 1993: 172). According to Schaechter (1977: 52), Modern
Literary Standard Yiddish was shaped with a set of invisible NHG criteria;
German acted as a hidden standard for Yiddish

Among the first to enter the anti-Germanizing battle were the classics of
Yiddish literature, especially Sholem-Aleichem. The actual “war”, which attacked
all spheres of language, from orthography to morphology, started after the
Yiddish language conference in Chernovits in 1908 (Katz 1993: 171). In the front
line were such figures as Noach Prilutski, Zalmen Reizen, Ber Borochov, Max
Weinreich and Solomon Bimboim, the latter two of whom were the most radical
For instance, Prilutski and Reizen attacked words which had not established their
place in the popular language and in literature, whereas the more radical
Weinreich and Birnboim, who had grown up in a German-speaking environment,
adopted a much more ideological attitude towards the question of emulating the
Yiddish of the pre-Haskalah period (ibid.: 177-178). Borochov, who also
struggled vigorously against daicémeris Yiddish, understood that some words
enrich the Yiddish language, but stressed that they would need to be adapted to
the phonetics and grammar of Yiddish (ibid.: 174). The anti-Germanizing battle
continued until the Second World War, especially against the language of the
Yiddish press. However, in the 1990s there were still disputes among Yiddish
philologists concerning the position of NHG loans in modern Yiddish (ibid.: 205-
208).

The aim of this chapter is to discuss different aspects related to NHG
influence on Helsinki Yiddish (HeY), i.e. language contacts and attitudes towards
German, differences between the NHG component in the press and in the spoken
language as, well as linguistic features.

2. CONTACT WITH GERMAN

Modern German clearly impressed its mark on HeY, as we have already seen
from lexical items in earlier chapters. The NHG influence came from various
directions. The Germanized Yiddish press and general German influence on
spoken Yiddish can be seen as an internal influence. An external influence can be
considered school German and contacts with German speakers in Helsinki.
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2.1. School German

As we have seen, even the curricula of the Jewish co-educational schools, which
were founded in 1893 and 1918, included German, not to mention the state
schools. There was a German school in Helsinki (founded in 1881), but, as far as

aware that she used German loans and explained the situation as follows:

Als kind in der heim ven x’hob gerét jidis, x hob ix nit geként daic. Un Speter hob ix zix
gelérnt daic¢ un ject bamérk ix az es kumt di dai’Ge vérter ba mir eix.

As a child at home Yiddish, 1 know on I leamed
German and now I'n even I use words ddish].

We do not know exactly what type of German pronunciation was taught at

However, this naturally depended on the teachers’ background and education.

2.2. Contact with Baltic German

German was not a co-territorial language of the Helsinki Jews in the same sense
as it was for Estonian Jews.” The German-speaking community in Helsinki was
very small; in the 1870s it constituted only 1.8 per cent of the population (Nyholm

Where came fr s

On the r hand, t 1t (2002: 176), German teachers in Viipuri tried to
correct the pupils’ BG pronunciation.

On Baltic German and Estonian Yiddish see Verschik 1999a, 1999b and 2000.
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1 24).6 Historically, the 1ty was not a very ho enous st
¢ sted chiefly of Russian $ (originating from the tic co or
other parts of the Russian Empire), Baltic Germans (immigrated directly from the
Baltic countries) and so-called Reichdeutschen (Sentzke 1972: 15-17).7 The
Russian Germans are said to have led an isolated life, i.e. they did not associate to
any degree with the German immigrants (ibid: 18). Taking into consideration the
origin of the German colony, BG must have played a substantial role in the

n in d G
chie SO et
2: 17 ly n

been studied.

The NHG diphthongs eu and du [oi] were pronounced in the area of BG as 4ii

i NHG au [au] or ou ers: 1939: 134; Lehiste 1965: 57, 61).

hi cally made a nce be Middle High German long e: and the
diphthong ei, which were pronounced respectively as ef and ai (see Mitzka 1923:
23; Hinderling 1981: 128). The diphthong ei was r ed alternatively as di
(Lehiste 1965: 60; Bin-Nun 1973: 98). Kiparsky’s n (1936: 208) that BG
speakers do not differentiate between the diphthongs ai, di and ei leads one to
understand that there was free variation in the pronunciation of the afore-
mentioned diphthongs.

e orn G r
NH nl ced as 0
Hel ‘t NHG t
ei was tly lowered to di, e.g. m ‘ (cf. NHG mein [main)),
inlix ‘p > (cf. NHG wahrscheinl [ 1—)].10 It is claimed that
6
of n S 11 m l: The
He ne S si Je c y. In
aki in i vi l:
.
In 1 there were 439 German- ers in Viipuri, they constituted 0 6 per cent of the
9 who pulation (Tandefelt 2002:
M
nat

ive
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German teachers in Finland (before the Second World War) instructed their pupils
to pronounce NHG ei always as di. However, the available literature does not
mention or discuss this argument. According to Nyholm (1978: 51), German
influence on Helsinki Swedish was chiefly lexical, and was noticeable especially
in the language of the bourgeoisie and in elevated style.11 The BG pronunciation

1l s y s, Reute , Creutz

c] t ¢ [p ssisk] * 2 The
BG-type pronunciation is also occasionally heard in some Jewish family names,
e.g. Manteuffel > mdnt6ifl, Weinstein > vai ‘ntdin ~ vdi 'nitdin.

They HeY 6isuq could be a remnant of the influence of Proto North-Eastern
Yiddish (PNEY) and/or Courland Yiddish (CoY); the lexical influence of local
(Baltic) German also has to be taken into consideration. On historical grounds, the
CoY influence on HeY cannot have been very significant because according to the
available data very few Jews originated from Courland, although some came from

er. The y d ~ 4 1s al

and the o na sC 13 HeY
lacks morphological and lexical items characteristic of CoY. The 0isn4 in HeY is
audible in the whole vocabulary, e.g. in the HA component goirl ‘destiny’ (StY
goirl), téi re ‘torah’ (StY toi re), as well as in Germanic words, €.g. koifn ‘to buy’
(cf. NHG kaufen, StY koifn), gloibn ‘belive’ (cf. NHG glauben, StY gleibn ~
gloibn). The diphthong is clearly affixed to some NHG loan-words, e.g. cdi ‘gnis
‘school report’ (cf. NHG Zeugnisse, StY cai’genis), ii:berhdi'pt ~ i:berhdi’pt
‘generally’ (cf. NHG siberhaupt, StY iberhoipt/ bixlal).

Due to BG and the pronunciation of some German loans in Finnish/Helsinki
Swedish (FS, HS), the diphthong i must have enjoyed some degree of prestige. A
very interesting document in this respect is a part of Sholem-Aleichem’s play

n ‘Scatte d sed cribed for se of the Jewish
c in Hel 4 me of the so could not read
Yiddish in Hebrew characters and were therefore given the “correct”

10 The informant herself spoke “this way” until she went to school and started to learn German,
later on studying at university to become a German teacher.

1 i Swedi Finnish also ¢ d some rds from German. Tandefelt has

some o words in her of mult sm in Viipuri (2002: 219-220).

However, only one word in this list shows clearly a BG pronunciation, i.e. Ouflouf ‘plum
soufflé’ (cf. NHG Auflauf).

12 See SU: 146, 183. Nowadays the diphthong 6i has been superseded by oi due to school
teaching.

B3 The see ome loa ds, as (NHG
Scha uto Finnish Sty W ts who

. shift between German and Yiddish the diphthong au occurs more often.

1

The play was performed in 1927 (Sport och Nytt no. 10-11 1927).
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. . 15 . .
ciationina S trans - Inthis docum  nearly all the Olgzn,
onally even h ) thongs are transc ~ d as 47, eg.:

Der ruach weis zei was zei tuen da! Wisch n n t afile, ns - Gif di
garglen un roichern un réichern un roichern. O : t aseis we

The devil only knows what they are up to I'Th not even brush off their s,
they speak loudly and they smoke and sn and e. I wish they would ch in

their smoke!

According to the above document and other similar ones,]6 the o1 realisation
of 0iy seems to have been the norm in the Helsinki Yiddish Biihnensprache, if
one may speak of such. The prestige of ¢i might also be one of the reasons for the
partial preservation of the sound in HeY. There is also an interesting description
of the state of Yiddish among the young in the early 1920s; an article in the

Journal Hatchijo (no. 2 1923 8) states h
Yidd if they speak the la ge th y
them  es develop.”17 Pos the e

features in local Yiddish, e.g. 61 (NHG eu [o01]) and ei/ai > di (NHG e [ai]), which
reminded him more of BG (which he would then incorrectly call Modern Low
German) rather than Modem High German. These features could have been the
diphthongs that we are now referring to.

Also, diypng might have enjoyed some prestige due to BG. It is quite
interesting that the diphthong 4i occasionally appears in HeY as a realization of
iy, €.g. cvdig ‘branch’ (StY cvaig), Sildai’xt (NHG vielleicht) which is not,
according to the available literature, common in CoY or any other Yiddish dialect
The vacillation @i > i could be local BG influence; there is no way to prove that
1t was FS influence. The pronunciation taught in school may also explain the
sporadic occurrence of the diphthong di. The diphthong is, with a few exceptions,
mostly affixed to certain NHG loan-words, e.g. va:rsdi niix ‘probably’ (NHG
wahrscheinlich), (um) Jd.rcdi’uy ‘excuse me’ (NHG Verzeihung). The school
norm could also explain the sporadic lowering eiyy4 > di which occurs chiefly in
words common to NHG and Yiddish, e.g. tiil ‘part’ (StY teil, NHG Teil), mdinen
‘to mean’ (StY meinen, NHG meinen).

13 In the transcript ¢ corresponds to Yiddish o,

16 ese | this, for instance songs written by Jac Weinstein for the
soc , the programme for a play called b Der groiser moment
Mo t

17 “Det ju n judiska 1 men mindre bekant Om det talar detta sprak, so

ar det e t a, som den skapar.”



The New High German and Baltic German Influence 199

2.3. Austrian Refugees in Helsinki 193844

There was a brief episode when the Helsinki Jews came into very close contact
with German speakers. This happened when a couple of hundred Austrian Jewish
refugees arrived in Helsinki in 1938; they stayed until 1943 (Torvinen 1989: 119,
156). During this time they were accommodated by Jewish families. One
informant's (#11) wife learned to speak German quite fluently from the people
living in their house. Some of the refugees were active in the community, for
instance Erich Hirschfeld directed Jacob Gordin’s Got, men¢ un taivl ‘God, man
and devil’ in the Jewish Dramatic Society (inf. #11). In 1937 Adolf Fleischner
was temporarily conductor of the Jewish Song Association in Helsinki (Hatikwah
no. 8-9 1947: 12). The presence of the Austrian refugees possibly left some marks
on HeY, though the period of time was very short. It is, however, difficult to point
to any specific features which would derive from their German.

2.4. Attitudes towards German

Helsinki Jews became familiar with German literature at school and some even
ordered German journals.18 Articles in German, adopted from foreign sources,
appeared in the local Jewish journals, chiefly in Hazohar. Among Helsinki Jews
German has been considered a Kultursprache. None of the informants expressed
any kind of dislike towards German; possibly the close relationship between
Swedish and German has something to do with this.

Attitudes toward Yiddish have been, and still are today, more mixed; on the
one hand, Yiddish is considered a unique language which cannot even be
translated into another language and, on the other hand, fardorbn dai¢ ‘corrupted
German’, an ungrammatical and uncouth jargon. After the Second World War the
popularity of German at the Jewish school diminished as it did generally in
Finland. English became popular in the schools; the Jewish Co-educational
School (founded 1918) had already begun to teach English in 1937 (JSH 1937: 8).

3. Differences between the Spoken and Written Language

3.1. Knowledge of (School) German among the Informants

There are clear differences between the amount of German influence in the speech
of HeY speakers and between different generations. Especially among the
younger generations German influence seems to be stronger. Sometimes it is

18 For instanice the German Jewish journal called Jiidische Rundschau. This journal was also

used as a source for Jewish journals published in Helsinki.
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difficult to say which is general German influence on Yiddish and which is code-
switching between German and Yiddish. Some informants found it difficult to
speak Yiddish continuously because they had not spoken the language for
decades, even for thirty of forty years. German, however they had spoken more
for work purposes, for instance. During the interview, they were aware of the
code-switching and tried to correct their speech as they went along. Informant #22
(born in 1939) was aware, for instance, of the diphthong vacillation between
Yiddish and German in his speech, but said that he could not help it:"*

Ix mi§ zei'er fil ‘eix’ — ‘aux’, af doic zogt men ‘aux’ Un ix zog zei'er oft ven ix red idis
‘aux’, af idi§ heist es 'eix’

I confuse eix with aux a lot, in German it is auch. And often when I speak Yiddish I say
aux, in Yiddish it should be eix.

One informant (#24, born in 1947) told me that he started to speak Yiddish after
he learned German and had spent time in Germany. His Yiddish is a kind of
fusion of North-Eastern (Lithuanian) Yiddish and Modern German, as he himself
puts it, which does not, however, represent general HeY, for instance syntax,
verbal formations (not in the extract) and diphthongs (ai > oi, ei/ai > di) are more
Germanized; also occasional southern features are present (e.g. vos > vus ‘what’,
zai'nen > zénen ‘are’):

ErStns hob ix gelérnt jides, vail di élttcirn hobn gerét kedei” di kinddr zoln nit farstei'n
vus zei zogn Mdmelosn bai unz iz gevén svei'dis Unt in main jiigent hob ix natirlix a
sax jides gehért, az di bobes un zei'des un di élttere generdcie zei hoben dle ides gerét,
§vei'dis un jidis azei’ mit andnder Unt me ken zdgen, hob ix, bin ix oifgeviksen in a
halb jidise miljei” Unt in di jidiSe $kdle hot men natirlix hebrei’s gelérnt Unt az ix hob
gelébt in Doi clant hob ix natirlix zei'er gut daic oix gelérmt Unt azei hob ix bemérkt
az in mitn in di dxciker joren, dus dle di eleméntten zénen bai mir gevén forhdanttn, dos
Jidis vos ix hob gehért in di kinderjoren, dos hebrei’s vos ix hob gelérnt un dos daic vos
ix hob gelérnt Ot azdi” hot zix gekiimen fun zix aldi'n, vi men zogt “jidis ret zix”

First of all I learned Yiddish because my parents spoke Yiddish so that the children
would not understand The mother tongue in our family was Swedish. And in my youth
I heard a lot of Yiddish when my grandparents and the whole elder generation spoke
Yiddish, Swedish and Yiddish together One could say that I grew up in a half-Yiddish
environment And at the Jewish school we were taught Hebrew and as I lived in
Germany I also tearned German very well. So in the mid-80s | noticed that I had all the
elements at hand, iddish I had heard in my chil the Hebrew Ge fran I
had learnt. This is t started by itself, as it is said, shspeaks by  If".

19 : e e
The informant refers to Yiddish oix ‘also’ (SLY pronunciation eix) and German auch

The informant refers to the saying, “jidis redt men nit, jidis redt zix® You do not need to
speak Yiddish — it comes out by itself, naturally ’
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According to the informant Yiddish was still widely spoken in the Jewish
community in the 1950s and *60s. The utterance, “My parents spoke Yiddish so
that the children would not understand” is an often heard cliché; in many cases it
could be interpreted as meaning that the parents frequently switched between
Yiddish and Swedish in normal conversation amongst themselves. This account
shows that in theory there have been many potential Yiddish-speakers among the
younger generations but they were not encouraged to speak and use the language.

3.2. The New High German Component in the Jewish Press of Helsinki

As was mentioned previously there was a tradition of the Yiddish press being
heavily Germanized. This is also true of the Latinized Yiddish articles in the
Jewish journals of Helsinki (on the other hand, the HA component in the Helsinki
Yiddish press is rather rich). There are features which do not appear in normal
speech. Helsinki Jews ordered journals from abroad, from Eastern Europe and
America, and were thus familiar with newspaper language.

The German-type orthography, especially in Hazohar (dealt with in Chapter
6) gives a strong German character to the text and Latinization allows even
orthographically and phonetically correct German forms to make their way into

sh, wo be po e Hebrew

ns, > (S r), " ld ‘ ries” (StY
‘personal’ (StY perzénlexe), - wiirde ‘value’ (StY verf). Also, the diphthong au
appears in loan-words, such as  schauspiler ‘actor’ (StY aktjor), L zuschauer
‘spectator’ (StY cikuker). According to Borochov (1913: 68), German loans
should principally adopt themselves phonetically and orthographically to Yiddish.
In HeY some of these loans preserved their original pronunciation as well as the
spelling.

Especially due to the nature of the texts which are political and deal with
social issues, there are quite a number of direct loans and concepts taken from
Modern German, e.g. Klassenkampf, Klassenhass, Gleichwertigkeit, Gemein-
schaft, Menschheit, Plebiszit, just to mention a few. German adjectives constitute
another larger group of loan-words, e.g. wirksam, erfolgreich, hoffnungsios,
schauderhaft, denkbar. Also, words such as immer, dieser and vielleicht
frequently appear in the articles. These particular loans were popular in the press
and political circles, but in today’s Yiddish they are considered archaisms (Katz
1993: 191, 205). Besides German words that do not occur in everyday spoken
HeY, there are some morphological features which do not appear in the normal
speech, e.g. sporadically the preposition cu ‘to’ and the feminine definite article di

2
! Only an orthographical feature.
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appear in the contracted form * zur, and the preposition in ‘in’ and the neuter

definite article dos in the form ! ins, forms which are alien to Yiddish. One natural
reason for this is that the people who wrote the articles were more familiar with
literary German than with the grammar and spelling of Yiddish, and were
therefore fairly inconsistent with their Yiddish. The occasional exclusively
German forms did not, for instance, seem to bother the editors of Hazohar. Also,
the correspondence sent from the Helsinki Jewish community (1923-43) written
in Yiddish with Hebrew characters (though there is more diversity) also show a
fair amount of German influence in general style, vocabulary and orthography.
The same is true for the protocols (1921-22) and poems written by the members
of the Jewish Literature Association Hatchijo.

4. THE NEW HIGH GERM AN COMPONENT IN HELSINKI YIDDISH

In our study of German influence on HeY we shall chiefly concentrate on the
most common phenomena that occur in the interviews and literary sources, i.e. we
shall omit some marginal features in both written and oral sources. Often in the
oral sources a particular marginal feature is characteristic of only one informant.

The influence or causc of a particular feature might come directly from NHG
or indirectly from dai¢meris Yiddish (commonly used NHG features in Yiddish),
in most cases possibly both.

4.1. Phonetic Aspects

4.1.1. Vowel and Diphthong Shifts

Besides the occurrence of NHG phonemes in occasional loan-words, the mild
interference of German has resulted in some changes in the vowels and
diphthongs in the common vocabulary of Yiddish and German. For instance, the
vowels ii/ii: and 6/6: have been attested e g. in the words aingefii:rt ‘instituted’
(StY ai'ngefirt), biiré: ‘bureau’ (StY bjuro, FS byrd’ [biird:]), befo lkeruy
‘population’ (StY bafélkerung), francé’.zis ‘French’ (StY francoi’zi§). In the
previous chapter (§2.1.2 ) we presented words with similar vowel shifts that might
have been a result of FS influence. In the data collected for this study there
occasionally appear diphthong changes, e.g. 0isa/0isoua > au, aiss> oi, e.g. au 'gust
‘August” (StY oi ‘gust), automdtis ‘automatically’ (StY oitomdtis), doic *German’
(StY daic), noincn ‘nineteen’ (StY naincn). In the case of au, FS influence cannot
be ruled out, cf. FS automdtskt ‘automatically’, au’gusti ‘August’. The
relationship between diphthong «x and CoY au ~ ou has been discussed in
Chapter 7 §3.1.5 5. The German-type pronunciation seems to occur more often in
new loans, often modern concepts or innovations, e.g. - persénlich ‘personal’ (cf.
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NHG personlich, StY perzénlex) au'to ‘car’ (cf. NHG Auto, Finnish au'to, StY
oito,). These words were alien to the traditional Yiddish that the generations of
immigrants brought to Finland.

4.1.2. Mild Interference

Due to the mild interference>> of NHG or the indirect influence of daicmeris
Yiddish, the following words which belong to the common vocabulary of Yiddish
and German, are occasionally pronounced and even spelt in the German way:

StY ORAL SOURCE WRITTEN SOURCE
. L
nor nur nur
L
un unt und
.. L
harc hdre herz
. . L
menc mens mensch
. , . L .
arbet arbait arbeit

4.1.3. Non-apocopate Forms

Some feminine words may occasionally appear in non-apocopate forms, i.c. they
appear with a final unstressed e, e.g. urzax > urzaxe ‘reason’ Sprdx > Sprdxe
‘language’. A. Similar phenomenon has been observed in BEsY (Verschik 1999:
275).

4.2. Morphological Influence

4.2.1. Neuter Gender

HeY follows the general North Eastern Yiddish (NEY) gender system in the sense
that neuter gender is absent. However, as we saw in Chapter 7 (§4.1.3.), the neuter
gender may occasionally appear due to NHG and/or Central Yiddish (CY)
influence. In some cases the neuter definite article dos in HeY is not inflected as

The word is changed on the model of a cognate in a language in contact, without effect on
the content (U Weinreich 1970: 50)
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in CY and StY (i.e. dem), but 1t appears uninflected as in NHG, e.g. iber dog
§tkzal ‘about the destiny’, “fun dos waser ‘from the water’. In one case the neuter
definite article was attached to a word which, according to StY, is masculine:
HeY " dos waffen ‘weapon’ (cf. StY der vofn).

4.2.2. The Imperfect Tense of German sein

The use of the imperfect tense of German sein ‘to be’ (war, waren) has been
clearly adopted from NHG, though Swedish may have something to do with the
phenomenon as was discussed in the previous chapter (§3.2.5.). Some imperfect
forms, besides va.» — va:ren, were attested in the data but only with informants
who switched frequently from German to Yiddish. There were also informants
who did not use the imperfect tense of sein at all.

4.2.3. Verbal Prefixes

Both in the spoken and written language there very frequently appear German-
type verbal prefixes. They appear alongside their corresponding Yiddish forms,
even in the same sentences, e.g. “ hot di zionistische organisazie farloren dos recht
er ‘the Zionist organi lost its right to
can be both NHG or nised Yiddish in
is a list of the most frequent cases, both stressed and unstressed prefixes:

via.
e’ 23

nasa
. Here

StY > HeY ORAL SOURCE WRITTEN SOURCE
ant- > ent- entsuldik ‘excuse me’ Y entscheiden ‘to decide’
ba- > be- bevindern ‘to amaze’ - bewegung ‘movement’

der- > d:r- (NHG er-)
Jar-> fa:r (NHG ver-)
ce- > cer- (NHG zer-)
on- > an-

op-> db-

d:rlei 'bnis ‘permit’
Jd:rhei'ratet ‘married’
cerbroxn ‘broken’
angenem ‘pleasant’

absixt ‘intention’

L erschainung
‘phenomenon’

" ferbunden ‘connected’

L zerstererisch ‘harmful’

" obsogen ‘to deny’

The latter word represents newer vocabulary in Yiddish and is probably thus in a daicmeris

Yiddish form
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This prefixes er-and fer- are most often pronounced [d:r-] and [fd:r-] due to FS
influence.

4.2.4. Vacillation between the Verbal Additives zix — mix

In NEY reflexive verbs are followed by the uninflected verbal additive zix; in CY
they may be followed by forms inflected according to person, i.e. mix ‘myself’,
dix ‘yourself’, zix ‘him/her/itself’, undz ‘ourselves’, aix ‘yourselves’, zix
‘themselves’ (Katz 1987: 125-126). In HeY these inflected forms occur
sporadically, due to NHG and/or CY influence, e.g. hob ix mix gild'rnt ' learned’,
L musen mir uns aktiv beteiligen ‘we have to participate actively’.

4.2.5. The Demonstrative Pronoun “it”

Yiddish generally refers to nouns with personal pronouns according to gender, i.e.
der—e , dos — es. How in HeY sionally th nes
is used to nouns of the nine gen 4 eg Mzi it es
...‘she takes off her jacket and gives it...", " zi nemt arunter fun fus di Sux un varft
es... ‘she takes off her shoe and throws it...” This is probably NHG influence. In
Swedish, nouns are referred to with demonstrative pronouns which are identical
with the definite articles den and det.

4.2.6. The Conjunction “that”

Occasionally the NHG influenced form dos (cf. NHG dass) appears in place of
Yiddish az ‘that’, e.g. hob ix bemérkt, dos ‘I noticed that’, cu zen, dos ‘to see
that’.

4.2.7. The Adjectival Suffix -lix

The Yiddish adjectival suffix -lex ~ -lax may occasionally be pronounced -/ix in
accordance with the German model. This feature seems, however, to be more
frequent in NHG loan-words, e.g. zélbstferstendlix ‘obviously’, L wirklich ‘actual,
real’.

24 . .
There were no examples with masculine nouns.
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4.2.8. Negation un- instead of um-

The negative prefix -um is most often pronounced and written according to the
German model un-, e.g. unmiglax ‘impossible’ (StY wmméglex), “ unophengik
‘independent’ (StY umophéngik).

4.2.9. Adjectives Ending in -loz, -ful, -raix, -bar,- zam, -haftik, -virdik

German-type adjectives which end in -loz, -ful, -raix, -bar and -zam are quite
common and productive in HeY, e.g. drbecloz ‘unemployed’ (NHG arbeitsios),
Y zohlraich ‘numerous’ (NHG zahlreich), winderbar ‘wonderful’ (NHG
wunderbar), * schiksalful ‘fateful” (NHG Schicksalsvoll), ei nzam ‘lonely’” (NHG
einsam), manhaftik ‘masculine’ (cf. NHG mannhaftig), - libenswirdig ‘loveable’
(NHG liebenswiirdig). These have been generally considered daicmeris (Katz
1993: 185-191) For instance, Mark (1978: 228) considers -loz acceptable in cases
whre it is more convenient than the prefix on-; the suffix -bar and -zam are not,
according to him, acceptable in standard language, though he admits that some
such words have consolidated their position > As mentioned above (§3.2), such
adjectives are very common in the Helsinki Yiddish press, as was the case in the
Yiddish press of the nineteenth century and early twentieth century.

Possibly, Swedish also influenced the popularity of the aforementioned type
of adjectives. The Swedish counterparts are: -Ids (e g drbetslos ‘unemployed’),
-full (e.g. bety delsefull ‘meaningful’), -rik (e.g. fiskrik ‘teeming with fish’), -bar
(e g. underbar), -sam (e.g. énsam ‘alone’), -haftig (e.g. mdnhaftig ‘masculine’),
-vird (e.g. d Iskvird ‘loveable’).

4.2.10. Vacillation between um and kedei

The German um ‘in order’ frequently replaces the Yiddish variant kedei”, e.g. um
cu kénen ‘in order to be able’, " um cu farteiln ‘in order to distribute’.

4.2.11. The Preposition nox instead of in (and kein)

Occasionally, the Yiddish preposition nox ‘after’ is used like German nach ‘after,
to’, e.g. forn nox amérika ‘to travel to America’ (StY forn in/kein amérike).

These are dankbar, gangbar, ummitibar, einzam, arbetzam, oifmerk-am
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4.2.12. New High German es gibt

In expressing that something exists, German es gibt is sporadically used instead of
Yiddish s iz fardn, s'iz do ‘there is/are’, e.g. es gibt in finland vii'xaxer ‘there are
beavers in Finland’, es gibt mencn ‘there are people’.

5. LEXICAL INFLUENCE

HeY contains many NHG loans; one could say that the anti-dai¢meri§ campaign
never reached Helsinki. The discussion concerning German loans has been very
heated; there are parties that accept them with certain conditions and limits, and

purists who like to jetti em all ( | B 191). Here we not
enter the di n as to whi rds are t which are not e of
the words listed below may even be accessible in modern StY). We look from the
perspec of the Slavic and HA comp t, i.e. how anic words have
superse ~ many words and expressions derive from sources, both in

the s n and written language.
e are many reasons for the replacement. First of all, the co-territorial

S e
1 9
t S

of traditional Hebrew teaching has not been very high; the lack of continuous
Jewish schools (until 1918) and the absence of yeshivas in Finland have definitely
diminished the use of HA words. Then, as we have discussed earlier, in this
chapter there are many reasons why the German component has gained ground in
HeY and many ways this has happened. The German loans have not, of course,

from once “stylish” Germanized Yiddish (especially in the Yiddish press) and, on
the other hand, it was a natural result of contact with NHG. In many cases
German loans enjoyed more prestige than workaday Yiddish words.

In eY of ia
proper to S, ly
Polish 1 51: be ly

ced by wedish 1 In this respect 1 to CoY

where play an rtant role in the ( chik 19
7; Jacobs 2001: 303). H er ow German and L n din
these dialects are nearly y from HeY. In this H s its

own unique lexical development. As we discussed in the previous chapter (§4.),
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the Swedish and German vocabularies overlap in many cases and it seems that in
somce cases Swedish has acted as a mediator between German and Yiddish

In the following lists the StY equivalent is presented; in some cases the
equivalent is variable in HeY with the NHG loans, and these cases are mentioned
in the list.

5.1. NHG Loans Superseding the Slavic Component

The following list consists of NHG loans, which have superseded or take
preference over words deriving from Slavic languages (mostly West Slavic). Tt is
possible that some Slavic words in the list have never existed in the variants of
Yiddish spoken by the Jewish settlers in F inland.

Joi'xtlix < ‘stuffy, damp’26 NHG feuchtlich, FS Juktigy cf StY diisne

‘stuffy’< S.
intressdnt resting’ NHG interessant, FS intressant, StY interesdnt; cf,
StY ¢ik <S8,
,F me <S§, lénte < S,
ld pavolje < S,
cf.
pdpe ‘father’ <NHG Papa, FS pdappa; variable with StY tdte < S.
rai’ze Y <NHGR | FS résa Y/
Sa:le <NHG Sch variable tY

, FS tant; cf. StY miime < S,

e; cf. StY kubik <S.
tas ‘pocket’ <NHG Tasche; cf. StY variable with késene < S.
u:r ‘clock” <NHG Uhr, FS ur; variable with StY ze; ‘ger <8S.

5.2. NHG Loans Superseding the Hebrew-Aramaic Component

ng NHG loans which have d or
ver from HA. Many of these frequ
, S0

Speaking of air being stuffy
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Sfiizrvdantte ‘relatives’ < NHG Verwandte; cf. StY kroi vim < HA.

generacio:n ~ jeneraSu:n ‘generation” < NHG Generation, FS generation
[jeneradu:n]; cf. StY generacie, dor < HA.

hoi ptzax ‘main thing’ < NHG Hauptsache; cf. StY iker < HA

hii'rlax “delightful” < NHG herrlich, FS hd'rlig; cf. StY mexdjedik < HA,
xiés <HA.

imer ‘always’ < NHG immer; variable with StY témid < HA, dlemol, Sténdik.

md:nat ‘month’ < NHG Monat, FS md ‘nad; variable with StY xoides <HA.

Sikzal “destiny’ < NHG Schicksal; variable with StY goirl <HA.

Sta:t ‘state’ < NHG Staat, FS stat; cf. StY medine < HA.

Stitnde ‘hour’ < NHG Stunde; variable with StY §o < HA. In some variants of
Yiddish the word $tunde denotes ‘lecture’ (OJS: 329); cf. StY lékcie,
Siur < HA.

um ‘in order to’ < NHG um; variable with StY kedei” < HA.

unter ‘during’ < NHG unter, FS under; cf. StY beis < HA, besds < HA.

upefd :r ‘approximately’ < NHG ungefdhr, FS ungefd’r [une-]; variable with
StY arum, cf. StY bérex, an érex < HA

va:r¥di 'nlix ‘probably’ < NHG wahrscheinlich: variable with StY mistome <
HA.

vilkémen ‘welcome’ < NHG willkommen, FS vdlkommen; variable with StY
borxhabo < HA.

vi:rt ‘worthwhile’ < NHG wert, FS vdrt; cf. StY kedai < HA.

ii:berhdi’'pt ~ i:berhoi pt ‘generally’ < NHG tiberhaupt; cf. StY bixlal < HA.

zogdr ‘even’ < NHG sogar; cf. afile <HA.

5.3. Other Common NHG Loans

Here is a list of other common NHG loans in HeY

dlzo ‘then, so’ <NHG also, FS alltsa’; cf. StY iz, bexei'n.

" befor ‘before’ < NHG bevor; variable with StY ei 'der.

L desto ‘so much the’ < NHG desto, FS désto; cf. StY alc.

féter ‘cousin’ < NHG Vetter (see ‘cousin’ Chapter 8 §4.2.); cf. StY
svésterkind.

gerdde ‘just’ < NHG gerade; variable with StY dkor§

hd rclix ‘hearty’ < NHG herzlich; variable with StY harcik.

iberal ‘everywhere’ < NHG iberall; variable with StY umetum.

mdsnvaiz ‘in masses’ < NHG massenweise; cf. StY a mdse, a velt, a jam.

roi 'te kréic ‘Red Cross” < NHG Reute Kreuz.
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§d:de ‘pity’ < NHG Schade; cf. StY sod.
cdi gnis ‘school report’ < NHG Zeugnisse; cf. StY cai ‘genis§

Also the verbs:

zix erinern ember’ < NHG sich erinnern; variable with StY gedénken,
zix der
‘to Gv vari with StY ciigreitn.
w’ ;va StY R
5.4. Idioms

The following three idioms influenced by NHG are quite common in HeY: in dle
hinzixtn ‘in all respects’ (NHG in allen Hinsichten), af dza vai ze ‘in such a way’
(cf. NHG auf diese Weise, StY olf dza oifn), un zo vai'ter ‘and so on’ (cf. NHG
und so weiter, StY un azoi’ vai ‘ter).

6. SUMMARY

In HeY a clear NHG influence is to be seen, especially on morphology and
vocabulary. There are various reasons for the German influence. First of all, there
was a clear tendency in Yiddish towards Modern German in the nineteenth
century, during the era of Haskalah. These aspirations were especially visible in
the Jewish press. Helsinki Jews actively ordered newspapers from abroad, even
from America. Also, their own Yiddish press was heavily Germanized, for
instance the journal Hazohar. The new waves also reached Helsinki through
immigrants, visitors, guest speakers, politicians, etc. School German has been
beyond dispute the strongest external influence. Most children who attended both
state schools and Jewish schools learned German. What kind of pronunciation
they were taught remains unclear, for instance, what was the role of BG? The
influence of the co-territorial BG, though the community was very small, has to
be taken into consideration. The BG influence on FS is audible to this day in
certain loans. Most likely, the prestigious diphthong 67 in local German and FS
has been a contributory factor to the existence of HeY Ola2ae. The origin of the
diphthong in HeY remains slightly unclear; it could be a remnant of PNEY and/or
Courland Yiddish influence. The diphthong vacillation einns ~ di and aizg ~ di
might be due to local BG influence, but school German may also have something
to do with it. Both 67 and di are affixed to certain NHG loan-words. The anti-
dai¢meri§ campaign, which grew in strength during the first decades of the
twentieth century, had little effect on HeY; Yiddish was not taught as a normative
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language and so the use of Yiddish became gradually marginal and unfashionable
and thus enjoyed little attention.

The phonic influence of NHG on HeY is chiefly due to mild interference.
Front-rounded sounds #i/ii: and 6/6: that occur in many NHG loans were part of
the vocalism of HeY due to co-territorial FS. Vowel and diphthong shifts, e.g.
dai¢ > doi¢ ‘German’, ai 'ngefirt > ai 'ngefii.rt ‘instituted’, take place in words
which are common to Yiddish and NHG. The front-rounded vowels #/i and 6/6:
seem to occur most often when both the German and the Swedish counterpart has
them (cf. NHG Typ, FS typ, HeY ti:p), not so frequently when they are present
only in the German counterpart (cf. NHG fiinf, FS fem, HeY finf; see Chapter 8
§2.1.2.). The German pronunciation seems to be linked to new concepts and
innovations, e.g. perzé 'mlix ‘personal’, auto ‘car’. Some words may be
pronounced in the NHG way, either indirectly due to Germanized Yiddish or
directly due to German influence, e.g. men¢ > men$ ‘human being’, nor > nu:r
‘only’.

The German influence on the morphology of HeY is obviously clearer and
stronger than FS influence. The neuter definite article dos, which is unknown in
NEY dialects seems to appear more frequently with German loans and does not
inflect in the same way as StY. The occurrence of the imperfect tense of sein ‘to
be’ is another major morphological feature of NHG influence. The German-type
verbal prefixes and adjective prefixes and suffixes exert wide influence on HeY
and give a general German tone. The function words um ‘in order to’ and nox ‘to’
are used very frequently instead of their Yiddish variants kedei” ‘in order to’ and
in/kein ‘to’.

The lexicon of HeY has taken its own course. There has happened a kind of
re-lexification where especially the Slavic and HA component has been
superseded by NHG loan-words. Historically the Slavic component in HeY must
have been prominent, because most Helsinki Jews originated from areas
dominated by Slavic languages. Also, Yiddish words of Germanic origin seem to
take preference over Slavic and HA words. The cause of this might be general
NHG influence within Yiddish or the fact that the linguistic environment of
Helsinki did not support or increase the use of Slavisms. The use of Hebraisms
was partly affected by the lack of a yeshiva in Finland; very few children we sent
to yeshivas overseas. Words adopted from NHG enjoyed more prestige than their
Yiddish counterparts. Similar lexical development has taken place in CoY and
EsY. HeY, however, differs from these dialects in the sense that there are hardly
any Low German or Lithuanian loans.



CONCLUSIONS

This dissertation is the first study of Helsinki Yiddish or Finnish Yiddish in
general. Besides the analysis of Helsinki Yiddish, this study deals with many
topics that have not been touched upon previously, for instance the Jewish press
and Yiddish printing in Helsinki, the role of Yiddish in Jewish schools and
Yiddish cultural activities in Helsinki. The literary and oral data studied for this
work has revealed that the manifestations of Yiddish language and cuiture have
been much more polymorphous than earlier studies of the Jewish community in
Helsinki have indicated. In this study we have seen that the use of Yiddish did not
“terminate” during the first two decades of the twentieth century — on the
contrary, cultural activities were especially lively in the period between the World
Wars; even in the mid-’50s some Yiddish articles appeared in a youth journal
(Judisk Ungdom) and plays were performed in Yiddish by the younger generation.

The Jewish community in Finland has its roots in Czarist Russian recruitment
policy; the first Jewish soldiers arrived in Helsinki soon after Czar Nicholas I
confirmed a statute concerning the recruitment of Jews in 1827. The Jewish
settlers in Helsinki, i.e. Jewish soldiers, some of whom had been kidnapped as
minors and sent to be trained in so-called Cantonist schools, their spouses,
teachers and clergy, originated, according to the available data, mostly from the
governments surrounding Vilna, i.e. Lithuania, North-Eastern Poland and North-
Western Belorussia. The analysis of Helsinki Yiddish supports this view. By
estimation, only one quarter came from Central and Southern Poland. The
investigation of the origin of the soldiers’ wives is made difficult by the fact that
the early registers contain no information on their places of birth. We can presume
that they came chiefly from the same regions as most of the men because often
family and other private connections were used to find suitable spouses. The
immigrants settled on the fortress island of Sveaborg (Suomenlinna) off Helsinki,
and in the town itself, which was at the time mostly Swedish-speaking. Russian,
too, played an important role in the capital of the Grand Duchy of Finland. The
nineteenth century and the turn of the century was a Yiddish-Russian-Swedish
phase in the history of the Jewish community in Helsinki, the beginning of the
twentieth century a Yiddish-Swedish phase, and in the mid 1930s commenced a
Swedish-Finnish phase which is ongoing. It is understandable that there has been
a considerable degree of multilingualism in the community. Most informants
interviewed for this study are trilingual, having a rather good command of
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Yiddish and Finnish besides Swedish, which is their strongest language.

Yiddish was superseded by Swedish at quite an early stage in Helsinki and
enjoyed a rather low status. This is seen in the form of the official language, i.e.
Swedish, in the organs of the congregation, in the school, in many associations
and in the Jewish press, which was chiefly Swedish-language. In the 1930s most
members of the Jewish congregation reported Swedish as their mother tongue,
though many were fluent in both Yiddish and Swedish. In Viipuri the situation
was the opposite: Yiddish remained the official language of the community until
the Second World War. In Turku, too, Yiddish was used longer in communal life;
for instance, the language of instruction in the heder was Yiddish until the early
1950s. Several reasons for this state of affairs were discovered during this study.
Cantonists who had laid the foundation for the Jewish community in Helsinki
were deprived of their parents at an early age and therefore had a poor knowledge
of Judaism (possibly also of Yiddish); during the long period of training in the
Russian provinces they inevitably adopted the prevailing (secular) outlook on life.
Mothers, on the other hand, who often came straight from the §tetls, showed
greater readiness to instruct their daughters in matters concerning Jewish law and
customs and naturally spoke Yiddish with their families. The children had the
opportunity to attend local schools, where they learned Swedish and Russian and
became familiar with Finnish society. The fact that the community failed to
maintain a continuous Jewish school before 1918 was one of the reasons that led
to early linguistic and cultural assimilation. In any case, the community was so
small that one could not remain a unilingual Yiddish-speaker and make a living.
The community was not a traditional Jewish community, although in religious
observance it was strictly orthodox; rather, by the First World War it had rapidly
become an urban, bourgeois and in many ways modern community. This is
visible, too, in photographs taken at the time (available in the National Archives
of Finland): men appear dressed in European clothes and bareheaded, women do
not wear Seitls ‘traditional wigs’ or head-covers. When Zionism began to flourish
in Jewish society, the Jewish community in Helsinki became affiliated with the
bourgeois Russian Zionists. Slowly, interest in Modern Hebrew began to increase
and the status of Yiddish declined further still. Left-wing Jews, who would have
been the potential proponents of secular Yiddish culture, were in the minority. A
study of the Helsinki Jewish press of the 1920s shows that there was no language
debate between the advocates of Yiddish and Hebrew in Helsinki. Some, though,
did oppose the excessive use of Swedish at the expense of Yiddish. Assimilation
began to accelerate in the period between the World Wars, and mixed marriages
became common after the Second World War. In this context, Yiddish was simply
out of fashion, as some informants put it. Against this background, it is quite
surprising and slightly controversial that Yiddish prevailed for so long. One has to
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remember that the community was not a homogenous group of “descendants of
Cantonists”; new Yiddish-speaking immigrants arrived between the wars, and
some even after the Second World War.

Though Swedish had gained a foothold in the community at the beginning of
the twentieth century, there were some cultural and religious associations that
maintained the use of Yiddish and even promoted it. These associations were
founded in the wake of Yiddishism. The Jewish community in Helsinki, though in
a inki kept in close h the political ral
d taking place in ot centres. Many of
the community subscribed to Yiddish journals and were thus well aware what was
h d.

S 9)
d pe
its own works, written by Helsinki-born Jac Weinstein. He was one of the most
enthusiastic proponents of Yiddish in the Jewish community in Helsinki and had
been active in the first Yiddishist association, called the Jewish Club (founded in
. The of the ish Ass n included a few songs
n in They ho , pe classical o ic pieces in
Yiddish, like Saint-Saén’s “Samson and Delilah”, accompanied by ballet
choreography. There were some left-wing (Bundist) tendencies in the activities of
the Jewish Dramatic Society and the Jewish Literature Association Hatchijo
(1921-23). Many plays performed by the drama group had a socialist content and
at the meetings of Hatchijo left-wing newspapers were read aloud. This is
interesting, because otherwise there were no left-wing political associations in
Helsinki between the World Wars, not to mention communist activity. The
literature associations in Helsinki failed to produce their own Yiddish newspapers
due to the fact that it was impossible to have them printed in Helsinki and because
literacy in Yiddish was very poor among the young. For these reasons they had to
resort to publishing in Swedish. It is interesting that the only newspaper which
continued to appear partly in Yiddish was the trilingual Hazohar (1934-35), the
organ of the right-wing Zionist Alliance in Finland. To be able to do this, the
editors needed to resort to the Latinization of Yiddish. The printing-houses in
Helsinki did possess Hebrew characters but for some reason their services were
not employed. Before the founding of the Jewish Printing-House Nopea (1938),
which published the first literary works in Yiddish and Hebrew in Finland, some
associations and individuals had turned to Jewish presses in Vilna and Riga. The
Latinization system in Hazohar was based on Germanized Yiddish spelling with
features from New High German and Swedish orthography. The orthography of
the Yiddish poems and articles that appeared in other journals during the 1940s
and ’50s was closer to modern phonetic orthography. The occasional dialectal
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forms, which are unintentional “slips”, have been important for the linguistic
analysis in this study and have supported the conclusions reached on the basis of
the oral sources.

In this study the Jewish schools in Helsinki, from the first heders to the
Jewish Co-educational School founded in 1918, have been listed and described
for the first time in one presentation, and analyzed in the context of the Russian
Jewish school system and modern Yiddish schools, We have seen that the school
system in Helsinki followed quite closely developments in the Russian Empire,
especially in the towns of Russia proper. The main objective was, however, to
understand the role played by Yiddish in the Jewish schools in Helsinki. In
Helsinki and in the other Jewish communities of Finland there were never any
modern Yiddish primary and secondary schools. Despite this, Yiddish played
some role in all schools that have functioned in Helsinki, even in the Jewish Co-
cducational School (Judiska Samskolan). One of the main reasons for this was
that the teachers of Hebrew and religion were all Yiddish-speaking immigrants
until the 1930s. This is one of the facts that explain why Yiddish had a longer life-
span in Helsinki than one would expect or than the official statistics on “mother
tongue™ tell. Many of the parents of the children at the Jewish Co-educational
School already spoke Swedish at home. The children heard Yiddish, however, in
their grandparents’ home, at the synagogue and at social events. Yiddish would
have vanished earlier in Helsinki, had there not been these immigrant teachers and
rabbis, and, of course, a few new settlers from Eastern Europe.

During the more than one hundred and seventy years of Jewish presence in
Helsinki, the Yiddish language has developed into a distinct local dialect. The co-
territorial Finland Swedish, or more precisely Helsinki Swedish, has been crucial
in this development. Finnish has had very little impact on Helsinki Yiddish,
because historically Helsinki has been a Swedish-speaking city and the Jews
adopted the dominant language. Jews lived in the centre of the city, which
remained Swedish-speaking for a relatively long time, as compared with the
outskirts of the town. Helsinki Yiddish and Turku Yiddish differ in this respect
from Viipuri Yiddish, which was influenced by Finnish (and Russian). The fact
that children of Polish immigrants adopted “Finnish Yiddish” testifies to the fact
that there is and has been a distinct local variant. Also, many informants from
Viipuri consider Helsinki Yiddish to be different from their own Yiddish.

According to general Yiddish dialectology, Helsinki Yiddish can be
classified as a colonial dialect, because geographically it lies beyond the
traditional domain of Yiddish (both East and West Yiddish) and because it is a
mixture of other dialects and sub-dialects. Therefore, Helsinki Yiddish cannot be
considered a natural continuation or branch of Eastern European Yiddish dialects,
as may appear from the map. Despite the fact that Helsinki Yiddish has
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historically been a mixed dialect, it 15, as we have testified, a quite uniform North-
Eastern Yiddish-type dialect; phonetically, there are hardly any typical Central
Yiddish features. Of the North-Eastern Yiddish sub-dialects, Helsinki Yiddish is,
according to its vocalism, closest to the Yiddish of Lithuania proper, or so-called
Vilna-type Yiddish. This might be the result of the fact that a substantial number
of immigrants came from the governments surrounding Vilna. Secondly, Vilna-

type Yiddish has ed ap status among the ish ts;
Helsinki Jews con their “ ” or “Russian” Yi su to
“Polish” Yiddish. During the dialect contact process a considerable amount of
lev simplification has Stigmatized “Polish” ish
fea ( u > i, 0 > u) are com t, and even distinct ZaY res
(1.e. ou / nr in th

Fr int , one expect that Helsinki Yiddish

would reflect more Baltic Yiddish (e.g. Courland and Estonian Yiddish) features.
As we have seen, there are only a few phonetic features that point to this area,

€ etw
ia ns,
di R to

available data, almost totally absent from Helsinki Yiddish. This can be partly
explained by the fact that very few immigrants came from Estonia or Courland.
As we have discussed, diss may be a historical remnant of Proto North-Eastern
Yiddish or a Baltic German influence rather than a (mere) Baltic Yiddish
influence. Also, dinpng could be a Baltic German influence. Baltic German

nc onhas me pr i inki sh, as ble in

lo words until . the tion b g and
short vowels might derive from other sources; it could be a historical remnant of
Proto-North-Eastern Yiddish or a Central Yiddish influence. School German may

Tes th hift ei/ai >
in to erman and

Yiddish.
Morpholo Yi sh as we testified, chiefly
North-Eastern h , e cla -type Y h. An interesting

deviation from the inflection pattern of noun modifiers is that the definite article
and attributes of the intermediate feminine appear as in the masculine, €.g. fun
dem klei'nem §tot ‘from that small town’ (cf. *fun di klei ne §tot). There are no
such cases in the available literature. Some features which may reflect Central
Yiddish influence, for instance the sporadic occurrence of the neuter definite
article dos and the inflection of the reflexive pronoun zix, though New High
German or Standard Yiddish impact cannot be ruled out.

Finland Swedish influence is especially strong on the phonetics of Helsinki
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Yiddish. Due to mild interference, many vowel and consonant shifts occyr
frequently. Helsinki Yiddish has adopted from Finland Swedish the front-roundeq
vowels i, #, and & (@). Also, the development of the sibilants has taken its own
course due to Finland Swedish influence, similar to the case of Baltic German
influence on Courland Yiddish. Due to mild interference, there are also many
other changes in the international words common to Yiddish and Swedish. Some
sounds have established themselves as regular allophones. The lowering of short e
to d/d. before r is one of the most characteristic features of Helsinki Yiddish. The
Helsinki Yiddish / and r and the consonant cluster ng (> ») are pronounced
identically, as in Finland Swedish. These are features that make Helsinki Yiddish
sound different, even in the ears of other North-Eastern Yiddish-speakers.

As mentioned above, Helsinki Yiddish has partly preserved the distinction
between long and short vowels; this has, however, been disturbed by Finland
Swedish; all stressed vowels may be rendered long or, alternatively, the following
consonant geminates. However, long vowels seem to be compulsory only in
common words which have a long vowel in Swedish. Gemination may take place
in other instances, too. Compared to the phonetic influence from Finland Swedish,
the morphological interference is far less. The most common feature is the
borrowing of function words. The lexical influence is, however, visible. Words
borrowed are mostly connected with everyday commodities. Verbs and adjectives
have been the slowest to enter the language.

The New High German influence on Helsinki Yiddish has come from
different directions; partly from dai¢meris Yiddish, partly from school German,
and partly from local Baltic German. In many cases it is difficult to determine
from which source a particular feature derives. The New High German influence
on Helsinki Yiddish is mostly morphological and lexical, not so much phonetic
However, due to mild interference, some words, often modern and new
expressions, are pronounced according to the German model. The morphological
features include Germanized verbal prefixes, adjectival endings and borrowed
function words. Of especial interest is the sporadic use of the imperfect tense of
the German verb sein. Imperfect forms of other verbs are really scarce. The
lexical influence from German is very strong. Many words denoting new
innovations and concepts were borrowed from German. New High German words
have also superseded many Hebrew-Aramaic and Slavic words common in
Yiddish. In this sense Helsinki Yiddish differs from Vilna-type Yiddish, where
the Slavic component is prominent. The course that Helsinki Yiddish has taken
reminds one of Courland and Estonian Yiddish, where the Slavic component is
small. Instead of Low German, Baltic German and Lithuanian loans in these sub-
dialects, Helsinki Yiddish has adopted many New High German words (though
often with a Baltic pronunciation) and Swedish loans. As we have seen, the
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li ic r did rt the use of Slavisms, secondly, the
g a € s Ru in a negative direction een the World
Wars.

This study is a contribution to research on circum-Baltic Yiddish and circum-
Baltic languages and cultures in general. In addition, the study provides new
information on colonial Yiddish dialects. On a local level, the study helps us to
understand the multiculturalism and multilingualism of Helsinki. Many studies
have totally ignored the presence of the Yiddish-speaking Jewish community in
Helsinki, which has been nearly as large as the local German-speaking
community. On the other hand, while working on this study it was discovered that
no one has studied the Baltic German spoken in Helsinki. The field-work
conducted for this study has proven that now is the very last moment to conduct
this kind of research on historical minorities living in Helsinki.

During the field-work for this study much material was collected, some of
which is not included in this dissertation because the subjects go beyond the

€ e a

s s
Revisionism in Finland, and the rapid social and economic rise experienced by the
community at the beginning of the twentieth century. Yiddish loans in colloquial
Finnish and Swedish and Helsinki slang have not been yet studied. A doctoral
th by Harti on the history of Je 0
Y she is in ation. The history sh u
also deserves to be studied. At the moment there are still some elderly members of
the community who could provide invaluable information. On many topics, now it
is the very last moment to do field research.



APPENDIX A: INDEX OF INFORMANTS

1. INTERVIEWS

All of the twenty-four interviews, except for #1, were conducted by the author in
Helsinki and Turku (#10, #19) during the period 1998-2003. The interview with
Moses Guthwert (inf. #1) was conducted by the renowned linguists Paul Ariste
and Pertti Virtaranta in Helsinki in 1969. The total running time of all interviews
was approximately 20 hours. The recordings are in the possession of the Finnish
Language Tape Archives (Suomen kielten nauhoitearkisto), with the exception of
recordings #2, #6 and #15, which are in the possession of the author. The names
of birthplaces (outside Finland) in the index are in the form given by the
informant. In cases where the informant did not remember or know exactly where
one of the parents was born, only the name of the country appears. The present
names and countries of the towns are listed under Index of birthplaces (1.3.).

Besides the actual dialect interviews, there were two other recorded
discussions which provided historical and linguistic information for this study.
The first is a discussion (in Yiddish) with eleven Yiddish-speakers living in
Turku, conducted by the author and Mikaela Hasan in 2001. The recording is in
the possession of the Finnish Language Tape Archives (SKNA 16810: 1). The
second interview (in German) was with a native German-speaker, born in Helsinki
in 1925. This interview was conducted by the author, together with Benjamin
Langer in Helsinki in 2003. The recording is in the possession of the Finnish
Language Tape Archives (SKNA 16958: 1).

1.1. The Structure of the Interview

The subjects dealt with in the interviews are listed below:
. Date and place of birth.
. Origin of informant’s parents/grandparents.
. What school(s) the informant attended.
. How and where the informant learned Yiddish.
. The informant’s ability to read/write Yiddish.
. The informant’s general knowledge of languages.
. The family’s attitude towards Yiddish, political orientation
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The informant’s picture of the general attitude towards Yiddish in the
community.

The informant’s opinion of Viipuri/Turku/Helsinki Yiddish, whether
differences exist, if so what?

The informant’s idea of the factors that [ed to the displacement of Yiddish.
Memories of Jewish/Yiddish cultural life in Helsinki/Viipuri/Turku.

The informant’s role in the Yiddish-speaking associations.

Memories of Jewish holidays, wedding customs, etc.

1.2. Index of Informants

NO

#l

i3

#4

#s

#6

#7

#8

#9

#10

#12

13

#i4

MALE/ BIRTH YEAR FATHER'S/MOTHER'S OTHER R
FEMALE  BIRTH PLACE BIRTH PLACE LANGUAGES' orevpaTion S
M 1884 }elsinki LomzZe/Moskva FGHS Merchant 8388:1
M 1905 Vaasa Vaasa/Poland LFGS Engincer
I 1909 Petrovici' Pelrovici FHGRS Clerk 16748:1
M 1910 Helsinki Vitebsk/Helsinki EFHGS Musician 16679:1
1910 Helsinki Helsinki/Helsinki FGS Clerk 16748:1
M 1913 Viipuri® Petrovici/Poland ESR Merchant
I 1914 Jekaterinostav®  Kobrin/Kobrin FERS Teacher 16677:1
r 1917 Helsinki Helsinki/Helsinki FGS Clerk 16747:1
F 1920 Helsinki Radava/llclsinki FGS Clerk 16751:1
M 1923 Viipuri Polock/Tampere’ FGRS Merchant 16440:1
M 1922 Helsinki Vitebsk/Helsinki EFHGRS Engincer 16442:1
1924 Helsinki* Poland/Helsinki IS Saleswoman 168101
1925 Helsinki L.omze/Helsinki EFGS Chet 16745:1
M 1925 Helsinki Helsinki/Lomzc I'SG Merchant 16750:1

English, Finnish, French, Hebrew (modern), German, Polish, Russian, Swedish
Suomen kielten navhoitearkisto (Finnish Language Tape Archives), archive code
nterview mostly in Finnish

Mooved as a small girl to live with her uncle in Viipuri, duting the Second World War
moved to Helsinki

Moved to Helsinki before the Second World War
Parents moved to Viipuri in 1917, informant moved to Helsinki in 1938.
Went to school in Kaunas.

Moved to Turku before the war.



#15

#16

17

#18

#19

#20

#21

#22

#23

#24

1.3. Index of places of birth

F 1925 Turku®
1926 Turku'
1926 Helsinki

1927 Kozeglovi"

-

1930 Viipuri "
1936 Helsinki
1937 Turku'®
1939 Turku"’

1946 Turku'®

T 2 £ 2 X

1947 Helsinki

NAME GIVEN BY THE INFORMANT

Golina

Janov

Jekaterinoslav

Kobrin

Kovne

Kozeglovi

Lomze

Mazeik

Mitau

Index of Informants

Turku/Turku
Janov/Turku
Narva''/Ukraine'
Kozeglovi
Viipuri/Lithuania
Vyborg/Mitau
Turku'*/Mazeik
Turku/Kovne
Golina"/Turku

Helsinki/Helsinki

PRESENT FORM

Golina

Janow
Dniepropetrovsk
Kobryn

Kaunas
Kozieglowy
Lomza
Mazeikiai

Jelgava

Moved to Helsinki when thirteen years old.
Has lived in Helsinki since the war.

EFHGS Teacher
LCFSG Merchant
EFSGR Merchant
FPS Saleswoman
FSG Saleswoman
EFGHS Correspondent
EFHS Teacher
EFFrGHS Merchant
EFHS Engineer
EFGHS Engineer

PRESENT COUNTRY

Poland

223

16441:1
16749:1
16746:1
16811:1
16955:1
16440:2
16678:1
16856:1

16855:1

Poland, in vicinity of Cz¢stochowa

Ukraine
Belorussia

Lithuania

Poland

Poland

Lithuania

Latvia

The family mooved from Viipuri to Narva over 115 years ago.

Parents came from Ukraine, town unknown. Mother went to a Russian school in Helsinki.

Came to Finland in 1945.

Informant’s parents moved to Turku during the war, informant was sent to a foster family in
Sweden. After the war the informant returned to Turku where she has lived until today.

Lived in Helsinki since the 1980s.
Father attended a yeshiva in Lithuania.
Moved to Helsinki in the 1960s.
Moved to Helsinki after graduation.

Moved to Helsinki in 1924 when six years old.
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Moskva
Narva
Petrovici
Polock
Radava
Tampere
Vaasa
Vilebsk
Turku

Viipuri

Yiddish in Helsinki

Moskva (Moscow) Russia
Narva Estonia
Pertrovici Russia
Polack Belorussia
Radowo Poland
Tampere Finland
Vaasa Finland
Vicebsk Belorussia
Turkuw/Abo Finland
Vyborg Russia



APPENDIX B: EXTRACTS FROM INTERVIEWS

This appendix contains five samples of the interviews conducted with Helsinki
Yiddish-speakers. The first sample is from the recording made by Paul Ariste and
Pertti Virtaranta in 1969 with Moses Guthwert (born in 1884). The rest of the
samples represent different decades, starting from the second decade of the
twentieth century until the late 1940s. The themes of these extracts are chiefly
autobiographical or relate to the history of the Jews in Helsinki or the use of
Yiddish.

1. A BRIF FUN CVEI RABONIM (INF. #1)

The following transcription is based on an interview conducted in 1969 by the
renowned Estonian linguist Paul Ariste, assisted by the well-known Finnish
linguist Pertti Virtaranta. This is a historical recording, because it seems to be the
first documentation made of Finnish Yiddish and the only sample of Yiddish
spoken by the generation born in the 1880s. This recording has not been, as far as
is known, analyzed previously. Mr. Moses Guthwerth (or Meische Gutferd, as the
name appears in the official police records of 1901) was born in Helsinki in 1884.
His father originated from the government of Lomzha and his mother from
Moscow. In his youth Mr. Guthwert attended one of the local heders and the
Jewish School in Helsinki (founded in 1893; see image 23). Mr. Guthwert belongs
to the generation which was already fluent in Swedish but preferred to speak
Yiddish whenever possible.

A brif fun cvei rabonim

Ix bi:n geboren gevoéren in Hélsinfors axcn hiindert fir un axcik. Main tate 1z
gikimen... dr iz a loémzZer, fun Lomzer gubéme. Main muter iz ain... fun
Moskovie, fun Moskva.

— Vi zainen zei aher gekumen?

Vo-zol ex aix zogn. Main foter i gikimen durx dem, me ot em 6pgigebm als
militi:r. E:r ot gedi:nt in Finland zibm jo:r. Dos iz givé:n tnter di tirkkise kri:g.
Di rixtike kri:g i givé:n, dlzo di rixtike kri:gs-sait iz givémn finf jo:r, dlzo vi me
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zogt af rasi$ disviteli slli:ibal, ober d:xr ot gedi:nt cvel jo:r léner biz hélbe di
tirkie... Hot er gedimt zi:bm jo:r in Finland. Un az é:r i gikamen in Finland als
militd:rman, iz er dox ein un cvéncik jo:r alt. Lt veist vi me git op in, ba di rusn.

— Vos hot ir dortn?

Dos hot er gekrogn a bri:f fun cvei rabonim, hot er gekrogn a bri:f. In bri:f
Sraibt men azei’, dd:r 4'rSter rov Sraibt azei’... dos heist di:r bri:f, bejad haboxor,
in dem hant fun dem boxer, reb Jei'el, dlzo Jesie:l, hanilkod bednsei xdil, di:r
vélxer iz gicvagen gevoren cu gein in kri:gs

— In milxome?

Nist in milxéme. Damolc nist givé:n kin... in kri:gs 1 dos. Ki hu i§ ¢ rix,
dir iz a meng, bedd rix hajo Sor, vos geit in dd’'réx hajo’Sor, in dem rixtikn veg,
jiras aém... Iir veist? Ix daf aix ni dercei’ln. Un muifleg batei'ro! Hu jei’ssev
bevei's hamédres, dos heist d:r zict $téndik in bei’s-amedres, al hatei ro vedl
havei'do, d:r larnt di tei're un dimnt Got. Je, hasém jisbordx, dlzo Got, jittelei leiv
§olem, Got zol er gebn a fri:d in haren, [.. ] d:r zol kénen di:nen Got in dniei xail,
dlzo in krigsvarn vi me zogt dos, je. Un ahd":r 1 dos jein dlef dder risn, dos iz 6der
ri8n, alzo i:r veist dox, der lécter mémat, veist oder risn, tald: lep(ix.2 Alein iz dr
a radziro:ver, un di:r rov hot gehei’ssn Ji'ssoshor Ka:no, di:r rov zain vos hot
geSribn.. Ject 1 do nox a, vi ir zet a cvei'te, a cvei'ter rov. Zogt cr azei’, der
cvei'ter rov, zogt er, d:r hot gizé:n vi di:r rov hot ge§ribm, d:r heist reb Simen-
Arje Ké:no, heist exr. Hot er gesribn — 6:ber vos er hot gesribn 1z nox cu vei'nik
gedribn af main tatn. Daf Sem nox méi:r, zogt er. Az d:r iz aza bdxer haxosuv,
hamuifleg vejokor, a tajerer ei’deler man unt, un a mufleg batei're, zogt er Un nox
zogt er, er zol xdSveSolem ni dafn esn kin maxoles astres, je.

— Aler tate iz geven a frumer jid?

Air i givémn, dos muz ix aix zogn, &:r i givén a frimer Ober d:r ni§ givé:n
kin, vi zol-x aix zogn, aza heix azei’, vi me zogt es... Ari givé:n a miteler meng, a
kluger men¢, a kltger mené d:r givémn.

— Ven iz er mekaber gevorn?

Acr iz gitorbn, ix-1 dix zogn, a momént, ir iz gistorbn givorn dem érstn
finftn nar’nen hindert axt un cvancik un do mckéber gevorn afn idedn besei’lom
do. [.. ]

Un dos iz fun cvei rabénim vos zei Srai’bm A:r nc:mt cvei mo:l, di:r rov,
ar zol xd8veSolem nit dafh esn... Hob ix gifrégt ba tatn, i:r veist dox, bimn ix dox a
inl givé:n: “Hostu gegésn amd:1 maxdles astres in der krizgs?” Je, i:r veist Hot d:r
mir gizogt: “Ei'nike mo:l be§ds ix bim givém in di, go:r a jnger solda:t, iz mi:r
aroi’sgekumen cu esn cvei mo:l maxodles astres”.

— Xazer?

The actual military service (Russian)
Year 1871
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Nein, ni§ kin do:veraxer. Lr veist, flei§. Hob ix gifregt dox: “Vi hostu giként
lebn durx, a mené muz dox lebm, me ken dox mit di o... Ject zogt er: ”"Me flegt
gebm ba di i:dn do: in Finland. Bi:n ix givé:n un ix fleg ba zei esn. O:ber maxoles
astires iz mi:r aroi’sgekumen cu esn in milita"t cvei mo:l.” Azei’ hot er, zogar,
hot afile main tate mi:r dercei’lt.

Un dos iz antergesribn fun a rov fun LémZe mit a Stempl alsdin. Un dossi
givé:n, 4lzo dos iz hindert jo:r alt 6to dd:r. Dos iz far mir. .. halt ix oto dos. Ix hob
Sem gevélt avéggebm. Miir hobm do 4za, ix veis, a biblioték, vos ferva:rt di alte
zaxn, 6ber main zu:n, ix hob a zu:n in O:bu, zol er gezint zain, lozt er mir nit un
zogt 4:1, nox main ptire vet &:r es némen bai zix. Zol er blaibm, ix veis, do:rin.

2. IN IDISSE SKOLE HOBN MIR TAKE GIHAT
FAINE LARARS (INF. #8)

Inf. #8 was bom in Helsinki in 1917. She is among the very few Yiddish-speakers
(interviewed for this study), both of whose parents were born in Helsinki. In her
youth she attended the Swedish-speaking Jewish Co-educational School (founded
in 1918). She was active in the Yiddish-speaking J ewish Dramatic Society run by
Jac Weinstein. Later on, after marriage, she moved to Turku, returning to Helsinki
in the 1990s. The interview was conducted by the author in Helsinki in 2000.

In idisse §kéle ho:bn mi:r tike gihat fai‘ne 14 rirs!

Ix bin gebom do: in Hélssinki nai'nce:n hundert zibece:n. Un ix bin di jipste fun
main familie. Un dos iz givé:n di rusiSe cait cvisn di, Finland iz givé:n, nox nit

giv Fin nox g untter Rislan in dert 4xce:n hobn mir,
zai mi naei land, §tot, jo:. ne zai’'nen eixxet geborn
in Finland, bei’de. Main muttir in jo:r 4xce:n ein un dxcik, un main fottar iz
giv joir jinr, cvei un axcik, o:ber di élttern zainen mn, 6 1 main bobe
un obe zai'nen gekimn fun Risland. Zei ho:bn zei nen do: af
besei'lom.

— Fun vanen zainen zei gekumen?

Ix vel es ni, fun, ix gleib az dos iz, ken zain fun Vilna. S. veist alc béssar fun
mir, azei” di histori:kken un main §véstir. Mi:r zai nen nor cvei fun fi:] kindér, un
main bradir iz gestorbn, gefillen in milxéme, in, un men hot em nit gefinun,
do:rttn af Karé:lska né:set,3 dem nai'ncentn of ji:ni ein un fércix, jo:. Un &:r hot
geblibn do:rttn af di risi$e zait. Un main Svéstir, vos zi iz gebomn naincn hundert

! The Isthmus of Karelia (FS)
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ce:n, zi iz gestorbn ganc jun, nuwr fi:r un cvancik jo:r. Damolt hot men nit gehat
penesellin, men hot nit geviist. Un dan leb ix nu:r mit main élcte $véstér, in di
Sara hem® do:t. Zi: iz ganc klo:r un zi iz nai'ncik jo:r, un zi iz ganc, ganc klo:r.
Zi dd:rmont sax béssér di altte zaxxen vi i:x. Zi vet veisn aledip fun di mispoxe.
Ot azei’, azei” iz es. [...]

— Fun vemen hot ir zix gelernt jidis?

Ix hob gihd":rt ven main 6nkkel® hot geSproxn mit zai 'ne bekante un damals
ven di rabénim zai'nen gek@imn bai unz in dér heim in Hélssinki. Un damals ba
main $vigdr-fotdr alle mo:1 di raboénim un di, vos zogt men, vi heisn di 4ndere,
meSuloxim, zei hobn allemo:l gekiimn cu unz cu esn, un dan hot men gehd it
Damals hot, ale gest, vos zai'nen gekimn cu haltn a fo:rtra:g, ho:bn girét ides.
Ober ject, farr derfar farStei” ix nit, inzer rabi:n af éplis, alle re:dn énlis. O:ber
ddmols hobn ale mi:tupen, dle gevé:n af ides. Obir oi’sgilimt hob ix nit, azei’ vi
du ha:rst. Ject iz z&jir médarn in Amé:rika cvi$n di inére cu 13 men vai'ttér jidi§,
hob ix gihd":rt, mé:r vi frfdr. [...] Ix hob cvei kindédr. Main zu:n izt axt un fafcik
Joir, un d:r lebt nox in Tuarku, 6:ber zai’'ne kindir zai'nen, toxtir in {:sracl un P. in
London. Unt mai‘ne kindir fa:ritei’'n gé:rist ken vort idis, go:rni§ ken vort idis,
nit main t6xtér... No, mi:r hobn dox nit mit main man girét in di:r heim, mir hobn
dox nit girét ides, mir hobn girét $vei'dis. Un zei zai‘nen gigénen a $vei’dise $tle
in Tarku.

— Ober, mit der mamen hot ir geret Svedi$ oder jidi§?

Svédis, $védis, no:r $vei'diy. O:bir ject zait i1, du bist dngifangen mit di
kurzn, hob ix...mi:r bastimt mit, cum bai’$pi:l, mit $:s vaib B.. Kenstu i:r? Kenstu
B.? Jo: 'B., vei’stu vos, mir reidn, zoln mir reidn idi§!’ Un B., jéddr mo:l ven zi
klint cu mi:r un ix klin cum S. do:rttn reidn mir cvi$n zix idi§. Un nixtn hob ix eix
gizdgt, mi:r hobn gihat Vico-zicung, un mir zai'nen givé:n, main $vestir gihat
ei’xet dorrtn... Un mir zai'nen ni'xten givé:n zeks da:men. Hob ix gizogt:
"Kénen mi:r nit reidn {di§ cvisn unz, ject ven s’iz givé:n, a dank di:r, azei modirn.
Obir do:rt iz eins frot, vos hot kein mo:1 nit gihé'rt in di:r heim, zi hot nit holt, zi
farStei’t nit idi§, nit azei’ gu:t. Ix hob nit bekémen di fo:rum. [.. .

— Kent ir epes derceiln fun aiere kinderjorn?

Ix bi:n giganen in idiSe kole, in Ruo ‘holahdenkatu.®

— Ver zainen geven di lerer?

Dir réktor iz damals givé:n a Sli:tir, un d:r iz givé:n unzer fini§e 1a":rir
ei'xxdt. Un, mi:r ho:bn, in idi§§e $kole ho:bn mi:r take gihat fai'ne ld'rdrs. Di
zélbe ld'rdrs zai'nen givé:n in élle finiSe liisé:ums un alle, zei'dr, a Nii:man, a
Nii:lend un fa:rSi:"dene, un alle zei zai'nen givé:n zei'jir gebildete, di gruppe fun

‘Home’ (FS). The Jewish old people’s home in Helsinki is called Sara hem ‘Sara Home’
Lived, after her farther died, with her uncle, who originated from Vitebsk
Ruoholahti Street (Finnish).
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di 1i'rir in idi%e $ale. Un ale mir zai'nen dox giganen zuntik in $kole, un nit
$abat, un zanttik zai'nen mi:r giganen in 8kole.

—Vos hot ir zix gelert zuntik?

Alcdin vi a, vi in mitevox, jo.

— Gedenkt ir a Sur?

Jo, dos iz main hebré:i§8e 1a rdr, f:srael Sur, jo. Zain zu:n iz ei'xxat gefaln
in krizg, un me hot em ei'xxét nit gefunun. Un &r hot azei’, iz givé:n azei” Svi:r
farr em. A:r givé:n a fai 'ner menc, I:srael Su:r, dos iz give:n. Un Lé:vik iz givé:n a
hebré:idge 14" :rar un Manelé:vi¢ givé:n a hebré:isse 14 rér.

— Oif velxer $prax hobn zei gelert? In $vedis oder in 71dis?

Svei'dis, in §vei'dis.

— Oix Manelevi¢? Er §tamt nit fun Finland?

Nej, nej. Arond:vi€ hotbn mir gihat. A:r iz givén fun di igdr.. Ar iz
fe:rhei'rrat mit Egels a toxter. Zei zai'nen lan avéggefo:rn in Norvé:gen, gleib ix,
un fun danet... A:xriz giv  fun di ipdre, Aroné:vi i'rrat mit Lici Enel.
O:ber di elt..., Sur iz én eine fun di elt... fun di éltere, Surr,
Manelé:vi€ un $:s fotir.” Ven imicer fun zei i, zai'nen givé:n krank, hot 4:r akt,
no vi zogt men, gegé:bn ei'xxit far unz di lekcid:nen in hebré:i§, ven imecer iz
gevémn oi'fgenomen. [...] Alein iz d:r dox give:n a $oif... vi zogt men...?

— A soifer?

Jo, vos Sraibt di tei'res. A:r iz givén ei’xxet a biznisman, natirlax, ni§ giként
zien doerttn in $u:l un maxn... [...] A:r hot gilézn mit di boxrim, di barmicves

amt zain [S] r. Un ale boxrim zai'nen cu unz in heim,

Gri:nstein, h gihdrt fun Buris Grimn o, alle di rim in
main... Hob ix oi’sgilimnt ale broxes un mitgizugen. Ix bin eix givé:n cvelf, zei
zai'nen givé:n drai’sse:n, drai‘ce:n. Alle broxes un ni:gn, un a teil fun mafti:r
ei'xxet. [...].

— Gedenkt ir Zak Vainstein un Di jidishe dramatiSe gezelSaft?

Ju:, ix hob mitge$pi:lt ein mo:1 do:rttn. Ix bimn givén a amatce”:r un dr hot

g rezi§§e”:r. Un es iz nako i: ..ini  natirlax. Un
h do: a Sauspi:ler Hin ai'ni-L v men ir gebétn cu

ein fun "o

n, ken 1 1

a... Un e t
replizkn in franco:zi§. Un zain, Vai'ndteins Svéstir hot geként francd’:z zei'jar
gu:t. ar :’A, F. du mu n nco'zi§ fun main  stér,
franc Se v Zi hot... Zi ne e: . ix gedénk nit, €  vos,

Leibe Bolotowsky.

’A dummy in a shop window (Finnish)
"Dummy’ (Finnish).
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hob ix gehdt a po:r vortten cu z6:gen, mésjé:, un... No, ale mir zai'nen geféim in
O:bu. Ix bi:n farlobt gevo:rn, un dortn gezésn main kiimendike familie am erSn. ..
Un ix bi:n gevé:n a mei‘dele fun cvei un cvancik jour un gesitirt. No, iz do:rttn
gevé:n a Saudpi:ler fun Svei'dise ted:tir. Hot a:r gezogt: "O1, oi froi'len K. i:r hot
giméxt fun dem franco’:zide $prax dza oi vei! S’i:z gevén gu:t, alc hot gut
oi’sgizemn, 6:ber di franco:zi$e §prax hot ir i:birgileigt.

3. KANTTONISTN — AZEI HOT MEN ZEI GERUFT (INF. #11)

Informant #11 is one of the most fluent Yiddish-speakers that I met during my
fieldwork. He was born in Helsinki in 1922, his father originated from Vitebsk,
mother was born in Helsinki. He attended in his youth the Jewish Co-educational
School in Helsinki. From there he continued in a Swedish-speaking gymnasium.
He is fluent not only in Swedish and Yiddish but also in Hebrew, German and
English, and has some knowledge of Russian. The interview was conducted by the
author in Helsinki in 1998.

Kanttonistn — azei” hot men zei gerift

Mai’ne muttir iz geborn gevorn in Hélssinki axcn hundert zeks un axcik. Lr fottir
vai'tter iz gekimn als a zélner, jidiSe zélner, dimen in dem kai’sers armé:. Hot
men em fa:rSikt vait fun zain heim. A:r gebém gevérn in Kovno éxce:n handert. |
es muz zain gevé:n dxce:n hundert fir un fércik. Un d:r givén zéxcemn jo:r ven
men hot em gixapt in militd":r di:nst un gebraxt im in Hélssinki in Svéaborg. Un
do:rtn hot men em ui’sgildrnt cu zain a $nai’der. Azei” hot men gimaxt mit di Jane
idiSe boxerim, vos me’t giniimen in ar:mé: in di kai'serlixe caittn. Dé:r abzixt iz
givémn, dos zei zoln dinen a lane cait un zei zoln niét ho:bn kein kontakt mit zéjere
hei'men. Un do: zai'nen nist givé:n i:dn in di:r cait. Es iz nor givén di jidise
soldd:tn. Di d'rSte zai'nen gikimn Sein in 4dxce:n hundert zibn un cvéncik in
Nikolai” der &'rSte caitn. Un &:r ei’gentlax hot dos ai'ngefii:rt in Rusland, vail i:r
hot givolt, dos di klei'ne far§idene étnise grupn mit farsidene kulti:r, mit farsidene
Spraxn, mit far$idene religio:n zoln far§vindn ve:rn un alle zoln vi:rn rusifici:rt un
alle zoln énne:men dem orttodoksn gloi bn, zéjir provoslavner glei’bn. Un doéssi
givé:n di mei'nuy mit di...6:ber di jidide solda:tn hobn dos nist gimaxt. Zei hobn
gemuzt dinen cvancik biz finf un cvéancik joir. [...]

Nu, zei zai'nen gevé:n di d'rste i:dn do, di zélner, men hot zei gerufn
kénttonistn, vail di $u:ln vu zei hobn zax gil4d mt hot men gezogt, hot men genant
Swn far kanttonistn. Azei’” hot men zei geraft. Zei zai'nen gekimn fun fa:rsi:dene
kantto:nen, far§idene gé:gent in Rusland.
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— Fun Vilne, fun Vaisrusland?

No, eix fun arim Novgord:d un fun di $teln. Main fruis fottdr 6dir main
fruis zei'de, dxr i givé:n fun di: gé:gentn. Im hot men ui’sgilimt cu zain a
$orsteinkdimar, pucn $6rsteiner, pucn zei, vail damolc hot men gehei’ct mit eivn,
grdi’sse eivn un mit hole. Un men hot gemiizt pucn ofn dax, vu di reix iz arui’s.
Un men hot gemuzt ui’smujirn jédes jo:r ofnai” kimat. Vail men hot gehei'ct in
vinttdr, in zGmmar vaitter gitanen kalt. Iz, zai'nen di ci:gl cerbroxn gevd:m un
zai’nen nist givé:n azétike hicebedtendike ci:gl vi haint cu to:g, vail... norma:le
ci:gl hot men gehat. Zei ho:bn nist gihalttn éf$a:r ein vinttdr, éfSér cvei vinttér, hot
men gemuzt zei vai'tter ui’smujam. Un em hot men ui’sgilimt cu zain a mujérer
fun eivn un fun haltn di $orsteiner rein. Un azei’ hot men zei gild mt. Andere hot
men ui’sgilirnt cu zain a §astdr, fa:r tislars, hantverkker, kédei zei zoln dinen di
lane cait in armé:. Un armé: hot dox gemuzt hobn vé:r es repari:rt, vi:r es maxt
ven es ve:rt cebroxn, un naje klei'dir, naje $i:x, naje §tivl un uniformn fa:r di
ofici:rer un andere zaxn. Ho:bn di idiSe zélner, zai'nen gizéssn un ho:bn do:rtn
giarbet fa:r zei. Un nox cvéncik, finf un cvécik joir, oder Sein a bisl fridr amo:l,
zai'nen zei bafrai’t givo:m un nox Rusland cu fo:m curi:k hot men nist givolt.
Vail troc dem hot men gimdi'nt do: i béssir. Un dé:mox ho:bn zei nist gihat
kontakt mit zéjere ei’gene. Ef$d'r zai'nen zei ni§td afn zelbn ort, éfSer i do:rttn
givé:n pogrémen cuvisn un me hot zei farjogt in andere $tétlen un ze:rbrént zéjere
hai’zer un zéjere heimn. S-zai'nen gevé:n alemo:1 fa:rfolgunen in Risland unter di
caitn.

Un in di d'réte jo:m fun dxce:n hindert fii'nfcix zai'nen do: gevé:n a por
jidiSe x4ssenes un familjen. Essi gikimn muttirs fun di zélners vos ho:bn gedi:nt
do:. Un zei ho:bn givast az zei ho:bn a ipl, cvei iplax, éfSe:r drai, 4'rgecvu: in
Finland. Un zei zai'nen gevorn almoénes, de:r man i gistorbn 6der me hot em
avégejogt fun dorf, éder zei zai'nen alein geblibn, ho:bn éfSer gihat a toxter vossi
givé:n Sein in a éltter cu xassene ho:bn. Un azei” hot men gimdixt Sidax. Zei
gikiimn mit di toxter ahd”:r un épes a jidiSe zélner vosi Sein bafrai’'t fun armé: —
hot men gimaxt a §idax. Un azei’ zai'nen tfgiStanen families. Vi mi:r veissn, vos
mi:r ho:bn dos ufgecdixnt, di #'r$te do:-gebérene kind fun a xéasene givé:n a
meidl, axcn hundert ein un fafcik. No ja:. Un azei’ iz main zei'de, hot eix main
muttirs bobe, zi gikimen ahi ":r cu zuxn i:re iglax, i:r ipl, ein hot zi gihdt do: un zi
hot amo:1 gehat a toxter vos zi hot mitgebraxt. Ven zi hot zax anidirgiSlogn do:, iz
zi: givo:m a békdr. Zi givé:n di d'rSte vos hot gimaxt do jidisSe breit. Un nist no:r
far ji:dn, hot zi gimaxt eix fa:r russn, O:ber fa:r di finnen in $tot hot zi nist gikent
maxn, dos hot zi nist gihat d:rlei’bnis, zi hot no:r gihat &:rlei’bni§ cu fa:rkei’ffn
farr jidn in $to:t, fa:r zélner vos zai'nen bafrai’t givo:m, un efSi:r zéjere familjen
un russn, dos heist azétike vos ho:bn gihd":rt cu di rusiSe badinu:ng do:. Di
oficiélle Rusland hot dox gihat do: a guvidmee’:r un arim em a gance biiro: un
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azei’ vai'tter un oficizrn un zéjire familjen. Un far zei hot eix main zei’de ven d:r
bafrai’t givo:m hot er giként arbetn als $nai’der, Obdr eix basrént, no:r fa:r russn.
Un fun russn hot ar giként némen bastéllunen un fa:r zei néjen klei'ddr. Un main
muttirs, main vaibs zéide, d:r hot giként rei'nikn di $6rnstdine no'r in azétike
hui’zer vos hobn gilébt ruside familjen, vos ho:bn gehd”:rt cu di rusise fa:rvalttuy

Hot eix, vossi haint der muzé:um fun §tot Hélssinki, vu es hot gevei'nt damolc
Karamzi:n, véssi givé:n de:r rasigSer gavamnee't in Hélsinki do:. in zain huiz hot er
giként rei'nigen di $orsteiner. Alles hot gimuzt, gihat a exrlei’bnis. Un azei” hot
men gilébt do:.

Zei ho:b nidt giként grindn do: a faxrzamluy, oficiél, a kehile, vail zei
zai'nen nist give:n finid$e birger. No:r zei ho:bn gihdt cviSn zix hot men gimaxt
xévre kadiSe, dos hot gimizt zain vail men, ménssen Starbn. Iz, in a idiSe kéhile
on a xévre kadige iz nisto:. Xévre kadi$e givé:n dos @ rite vos me hot gegrindet un
geéfnt a pinkkes un far$rai’bt di mitglider fun Xévre kadie, dossi di d'rSte
tntterla:ge vos mi:r hobn i:ber di ji:dn un di, de:r pinkkes, de:r to:gbux vos zei
ho:bm gefi:rt ddmolc in onfan, af jidi§ geSribn, dossi give:n gelrizbn af idiS. Mix
ho:bn dos opgefotografi:rt un gesikt in muzé:um in fsro:1. Es ligt nox bai unz in
seif, dexr origina:l, di d'rite pinkkes fun Xévre kadiSe. Un di'gentlax iz Xévre
kadise un Xévre bikur xei'lim, dos heist krankken kisse, zaimen givé:n
farrei’nikt. Obir damole placik axce:n hundert finf un zibecik iz given a
maxlei‘kke, a §traik, vossi viktigir, cu co:ln fa:r a fami:lje vos do:rtn iz givorm an
alméne, un vos zi hot, nitd:gidaxt, nixt breit cu tomn ven der man i gi§torbn. Odir
cu coln farr ei'ndr vos 4 iz krank un muz ho:bn hilf fun medici:nen un azei’
vai'ttir. Un zei zai'nen givé:n fa:rei'nikt. Un placlun hot zax Xévre bikur xet'lim,
iz ui’sgitrettn fun Xévre kadiSe un hot gigrindet a ei’gene xévre, Xévre bikur
xei’lim bazander. Un fun di klei'ne gelt iz givén genu:g af bei’de plucluy. Got
hot gibénét, me hot a micve giként to:n do: un a micve giként to:n do:. Jo:, laixt iz
dos zixir nidt givé:n damolst.

Déamolst ho:bn di ji:dn cvi§z zix ale girét jidi§ odér rusis, zélbstfarstendlix

, Obdr huiz, hot men girét jidis. Suli n, di  Ste §ti
. . . 13 . oy . , R
én a in di; kazd'rne ~, in di: rasise mei éndi

0, . ) o

Hietalahti Market’ (Finnish).

il . .
On Lonnroth’s Street, there next to the halls, there where the wooden houses still exist. That
was a military hospital.” (Finnish)

12 .

"Them’ (Swedish)

13

"Barracs’, StY kazdrne, FS kasern [kasdam]
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far a minjen, dési givé:n noxr farr ménir. Un de:mox iz givén Sein familjes
gikimen. O-ber dénstmo:l hot di risiie armé: gedunen a Su:l, véssi givé:n do:rttn
vu di markplac, afn cveittn zait fun dem brik Siltasa:ri in, no mikds se on sie’ld se
S6'rndisissd tori?"! (Hakaniemen tori*®) Jo: Hdkaniemen tori in, do:rt vu haint
Steit Meétallityovien li:tto'® un af ander zait Mérihotelli."” Genau’” do:rttn vu -
Meérihotelli iz, i givé:n amo:1 a hilceme huiz, fun Stein 4'rite §tok un cvei'tte §tok i
givé:n fun holc. Un dos hot cigehd:rt cu ei'ndr familje Lané:n, men hot es gerafn
damolst Lapé:mns villa. Un inem cveittn Stok fun Lané:ns villa hot di rusie armé:
gedinen a teil vu: fun dem, vu men hot aingeriktet a §u:l, a béit knd":sset, axcen
hiindert cvei un zéxcik. Un das hot eksisti:rt bis nai'nen hiindert zeks, ven dar
jéctiker $u:l iz fa'rttik givo:m. Punkt genui’ dem $abes, dem zantik vet zain zvei
un nai'ncik jo:r fun dem to:g vos men hot dos ai'ngiveint, dem drai’ssikstn
au’gust noi'ncn hundert zeks. Un fun dos iz arui’sgikumen $pétir a idiSe kehile.
O-biir 4’18t in nai'nen hiindert axcn ho:bn mi:r giként dem kehile grindn, vail arst
in naicn htndert axcn ho:bn mi:r bakamen finiSe mitbirger3aft, 4rst ven Finland iz
bafrai’t givo:mn un Finland iz zélbstendik givo:m, ho:bn mir bakimen finise
birgersaft.

4. 1DIS IZ DOX A SPRAX (INF. #21)

Informant #21 was bom in 1937 in Turku. His father was also born in Turku,
mother originated from the town of Mazeik (now Mazeikiai, Lithuania). In his
a
ct
e
1980s. The interview was made by the author in 1998 in Helsinki.

1dis iz dox a Sprax

Ix bimn gebom in Tirku. Main foter iz eix gebom in Tarku, un main muter iz

h z
1 di
] ze

méglax, di religié:ze, far§idene la:gn, azei’ vi es teit gesribn in di finf bixer fun

14 . . . .
“What is that market place called in Sorndinen?” (Finnish).
15 Lo L
¢ ‘Hakaniemi market place’ (Finnish).
1 . L.
‘Union of metal workers’ (Finnish)
17

Lit ‘Sea hotel’ (Finnish).
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Moi’Se rabei'nu. Un ba unz in $tub ho:bn mi:r gerét ganc fi:l $praxn, mi:r hobn
gerét hebréis, gerét idi§, gerét fini§, §védis, un mit main $véster hob ix girét énlis.
Main miter hot giként eix rusi§. Main féter iz gi$torbn in naincn htndert ein un
zibzik, un main muter iz gi$térbn in naincn hundert nai'ncik. Ix leb do: alei'n,
main §véster lebt in Egland.

— Ir hot tomid geret jidi§ mit di eltern in der heim?

Je, ix bin cufridn az mi:r ho:bn dos fo:rgezect vail idi§ iz dox a $prax. Es
helft erx in fardtei’n dai un amo:l a bisl in afrikd:nsk, §vei’'di§ un hollendis, vail
es hot a poxr énlexe klagen, vi'riter vos zai'nen ugefd”:r di zélbe vi idi§, un az
ei'ner ret dai¢ un az er ret ruik, zol men zogn, flémis ken ix étvos farstei'n, vail es
klint dbisl in di zélbe sti:l.

— Vi azoi hot men aix gelert idi3, leienen idi%?

Ix gleib, az vos ix ken errinern, main foter hot gelézt, gehat idise bixer. Un
ix hob amé:1 4bisl azei” gix gikukt... 6:ber ix gidénk az main féter iz givé:n zéjer
akti:v in der gemei’'nde un givé:n in fa:rshidene organizécies, un e:r hot gesribn
rédes, un protokoln hot er oft gedribn in idi§. Un ix hob gifiinen éltte bri:f un
protokoln vos er ot ge$ribn, nox zain tdit, un dan epes iz gevom di intrésse mé:rer,
ober... Ix hob dirxgile:zn 4bisl, ix hob giként le:zn zain stil. Ober azei’ ven ix
bin givé:n juny hob ix azei” gix... M-ot mérer gerét un diskuti:rt. Ix hob nist gihat
cait, ix hob nist giht intres cu afile... Mi:r hobn gihat fa:r§idenc bixer, mir obn
gihdt in fini§, mir obn gihat in §vei’di§...un in idi§ eix. Un main féter hot gild'mt
in a jedive. O:ber ix hob dos z&jir gix, azei” gix durxgikukt, ix ken nist zogn az ix
hob dos gilézn, rixtik gilézn. O:ber main foter i gistorbn, me ot éngifagen cu
Ordenen di zaxn un me ot gitei'lt di §tub. Hob ix gefiinen in a po:r késtlax,
avekgileigt 4lte heftn, protokéln un bri:f un drdSes vos er hot, er flegt reidn in $u:l
un cuzdmenzicunen, hot er gesribn in {di§ un 4bisl in hebre:i§ un in {di§. A:r hot
girét cum par$at-a§vu:a un ven si:z givén di jontei’vim hot er gerét abisl zaxn,
religié:ze zaxn, vos hot gihat cu ton mit di jontei’vim. Iz, dos hot er gedpd:rt vaizt
ois un avégilegt. Ix hob dos kei'nmo:! nist gizé:n vail ix bi:n nist givé:n di gance
cait, ix bi:n avégiform. Ix hob nist gilébt in Turku di gance cait. Ix bi:n givé:n
avek, ix bixn gevé:n in Svei’dn, ject bi:n ix do: kimét firfen joir. Farr dem bim ix
givé:n in Sveidn, in Epland un in Isré:el, ix hob nist gilébt mit di éltern di gance
cait. Iz oft do: vos hot passi:rt veis ix ni§t, vail ix bi:n givé:n avek. Hob girét in
telefo:n cu hi:m vos zei maxn un me ot gesri:bn bri:f, 6ber dos iz givé:n azélxxe
kirce zaxn. Az me lebt af a plac jéde to:g zet men, hi:rt men, veist men mérer,
Ober ven men iz avek a po:r jo:r veist men nist vos es tut sax.

L.z, gekimen curik hot men gezésn §ve. Na:dem, nox dem, hot men
ongifanen kukn vos es iz do:. Si givé:n fi:l zaxn far mir, hob ix nist gidénkt az
main foter hot gihat. Ef$ér hot er cagikeift, hot er gikrdgn fnter di cait vos ix bi:n
givé:n in oi’'sland. Iz, hob ix gifiinen do:rtn in a kestl a po:r klasern, vos do:rtn
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g innevenik, p un er hot ene  €s, ven me ta
b ve, givém a a jubilé:, Un  flegt zicn un
a 1 rédes. Un ven er n flegt er kuk tomn in
X un in épes 1 uk oder anax in zain réde, vail

er flegt reidn oft in oficiélle, da:n, ix red fun naincn hondert drai’ssik, fa'rcik,
fifeik, ven menén hobn far$tannen jidis.

Haint, az du vest reidn idi$ haint, éfSer ce:mn prosént ken farStei’n. Di jugnt
ken nist farStei'n, i:z véstu reidn cum vant. Oib du redst a cvancik minut, zei veln
hobn cait cu zicn, az zei far§tei'n gornist, éfSer a cvei drai vd'rtter, vos iz tvrit fun
di réde. Ober ven ix reid idi§ veln zei gomist fardtei n, axdc vos ix hob zix, fang
o:n ’ged’rtte froi’en un ménner’. Nu, ’frau’en’ iz in doi¢ ’froi’en’, kénen zei

far 'n,un un 'mén’, dos iz X cu §. Axuc fun do ix zog
‘'m ov’ &d ai'm’, azélxxe vd’ VoS tei’en. O:ber di t fun di
réde veln di jugnt in hai'nttikn do:r, men¢n cuviSn, zol men zo:gn, fufen biz
cikj - cvei ént veln fa 1’ fundi e, mencn vos
nen ,Z n zo: ber zibcik, Vv steini O men geit in

inzer zale dortn un me hot a cizamenkunft un zicn a drai hindert mecn, éfSer
drai’ssik mené&n veln farstei'n. Un éfSer nox a cvancik veln farStei'n a po:r zacn, a

po:r vd kumt in cuvign. O:ber ix mei're az cvel rt un ik
mencén do:rttn, vail zei veln nist tei'n. Oder zei § der z In
g
)
0
Finland hot girét $vei’di§, haint iz a helit éfser, zibn komma zeks, komma axt
procént. Un ha s azel’, az iz do speciélle térritories vu me ret §
nit imetum in ret men v . Ein zax vos iz éfSer aruf take iz di
Spr aruf a bisl, vai h cu to:n mit Estonie un ie
un . O'ber azei’ iz 18 ter un di Sve .Unazinfi le
haint 1ézen zei ga’'mer épli§ frier vi $vei'dis. Ix farStei’ farvos, di gance velt, a
ere nt reidn énli§, di “dis iz é gut far di Sk iSe Lénder,
di, az a jine meidl aingl, a er, az er daf vos er vel

. Loy q18 v , oy . ‘
némen, A, B, C [ei, bi;, si:] ~ vélxe §prax axtic fun finis, er daf veiln vel er némen

ret men francei’zig. Un francdi zi¥ hot abisl latei ni§ in it, in zix. Ita:lien, Spa:nien

Refers to the Finnish school system, where the first foreign language is A, second B etc.
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un Portuga:l hot abisl latei'nis. Na:dem hot ir vai'tter in Ddrom-Amé:rika do:rttn i
do: Argenti:na, un Brazil, do:rttn ret men eix 3panis. Iz, éfSe:r veln zei némen dos
eins fun di bei'de. Ject ken zain, sido ject problé:men, O:ber s-ken zain, az a teil
némen ject japa:ni§, xini§, vail zei ho:bn, milj6:nen menén reidn. Iz, haint hot di
cait, caittn zai'nen gebitn, me ot gebitn, di cait iz nidt vos iz givé:n mit fufcik jo:r
curik. Dan hot men nist gevust azei’ fi:l fun Japan un nist fun Si:n, gormist gevust
azei” fi:l fun Rusland afile. Un me ot nidt girét ve:gn EU [e: u:] un élle di
mai’sses, vos iz ject, di lécte drai firr jor ret men. Iz dos mein ix az a jime
mens... Naincn hundert fifcik zéxcik ven Isré:el gevo:m a §tot, §tat, zai'nen fi:l
mencn fun Finland {:bergiheibn zax cu Isr6:el. Dan givé:n a grei’sse alija:. Dan iz
dos givé:n vixtizk cu lérnen hebré:is. Di fami:lien vos ho:bn gitraxt az zei veln
fo:m dvek fun Finland, un veln zax bezécn in Isré:el, zei ho:bn intresi:rt sax cu
ld'men hebré:i§, nidt idi§, hebré:is, ivrit. O:ber es ken zain az bai zel, di eltern di
po:r, di jine po:rn vos zai nen gifo:m in Isroé:1, hob:n fa:rtannen jidis vail ba zei
in der heim, éf8e:r zai'nen di éltern fun Poiln oder fun Rusland.

5. HOB IX FIL IDIS GIHART, OBER NIT GIRET (INF. # 23)

Informant #23 was born in 1946 in Turku. His father originally came from
Poland, but grew up in Helsinki; mother was a born in Turku. The informant
spoke Swedish with his parents, Yiddish he learned from his grandparents and
from other acquaintances. In his youth he attended a Swedish-speaking school and
an afternoon Hebrew school, run by Israeli teachers. After graduation he moved to
Helsinki. The interview was made by the author in 2002 in Helsinki.

Hob ix fi:l idi§ gihd :rt, 6ber nit girét

Ix bi:n geboi'ren in jo:r zeks un fircik in Tarku, in O:bu. Main mame iz geboi 'ren
in O:bu. Lir mutér iz eix geboi'ren in O:bu unt i:r foter kumt fun Litve. Main tate
un zai'ne éltern kimen fun Poiln, fun a plac vos heist Goli:na, éber ix veis nit vu
dos i:z. Main tite hot e:rcei’lt mi:r, hot mi:r e:rcei’lt, az d:r, az zei ho:bn gekiimn
mit a fird un a vogn af ein to:g cu Véar§e. Azei’ muz dos zain fufcik biz hindert
kilomé:ter. O:ber ven men zuxt Goli:na ne:r'’ Vard§e iz do: mer vi cvéncik
plécer, Goli:na o Gali:na.

— Mit zei hot ir geret jidi§?

Ni, nu:r Svei’di§. Main mame hot gevé:n in a $vei’disSe $kole un main tite iz
gevémn do: in Hélsinki in di §vei'diSSe, idig8e $kdle biz vinet es iz givén a
$vei'disse, Spraxxike skole.

‘Near’, cf. Yiddish ndent, Swedish ndar, German in der Ndhe, nahe bei, English near
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— Zei zainen gekumen in Helsinki er§t?

Je. Main tates familje iz gevé:n do:. Er iz givén zeks jour alt. Lemos] dir
hot nit geként rei’den poi’li§, pei’li§ me:r nit. Er hot dos alc...

— Er hot gekent jidi§?

Jidi je, Ober kein pei'li$ nit.

— Ober mit aix hot er geret...?

Svédis, $vei'dis. Dos iz geve:n zain Stirkkeste Sprax, nit gut 6:ber
Starkkeste.

— Ven zainen zei gekumen in Finland?

In fi:r un cvancik. A:r hot no:r geld mt, ix mein, fi:r 6:der finf jo:ren.

— Fun vemen hot ir gelert aier jidi§?

Ix hob gihi:rt ba main zei'de un, zeiden un bobes. Azei’ nit... ix veis nit...
Ix bin givé:n farinteresirt in jidis¥e muzi:k. Hob ix fi: idi§ gihd:'tt, ober nit girét.
Ix hob nit azei’ fi:] gerét, dber tomid ven zei ho:bn girét iz dos givén in idi§. Main
bobes fun bai'de zaittn ho:bn geként §vé:di§, me:r o:der vé:nik, 6:ber gérét eix
§ve:dis.

—In Obu iz geven a xeider?

Je. Ix bin gignen in xei’der. Ix bi:n fun di d'rste generacid:n, vos ho:bn

a r Sigivén cvei'tte joriz  émnan r. Ober

e, r mrav D 20 Un 4 hot g norji hot nit
ge... d:r hot éfSe:r geként cvancizk vértter finis.

— Vos far a §prax hobn di lerers genuct?

Hebre:i§, nu:r hebré:is.

— Ir kent redn hebreis?

Azei’ vi idig. Ober ix leien béser idi§ vi hebré:i§. Un ix $raib nit hebre:is, nit
idis.

_ Kent ir andere fun aier dor vos redn flisik jidi§?

Nein. Ix mein G.B.%! iz der ei'nciker. Es gibt, éssi do: a sax, a sax fun main
éltter vei’ssen ficl idigse vi 'rttér, ober kénnen nit reidn a gance miS... vos heist
dos?

— Mispat?

Je.

— Vi alt zait ir geven ven ir hot ongefangen cu gein in xeider?

Fun zi:bn jorr alt. Ix bi:n givémn, ix bin nit zixxer, ix mein ix bimn givén
zeks jor alt, hot men onefanen in Turku, in O:bu mit a gan jeladim, mit a kinder

n, vi heist es. Un .... dos 1é: fun Isrd:el. Un zi hot a
un e iz givé:n der lérer i zi vé:n di:, vi heist dos, et
far di klei'ne kinder. Un ven mi:r ho:bn énefanen di: norma:le $kole ho:bn mi:r

20
21

Dryzun was a Hebrew teacher in the Turku heder, and later the Rabbi of Turku.
Informant #24.
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ongefanen mit di, mit dem xei’der. Dos iz nit givé:n a xei’der vi amolike jom.
Dos iz me:r givé:n a gkéle fa:r hebré:is. Me hot nit gelei'nt kein, me hot gelei'nt
nit tei're 6:ber me hot gild mt fun di jontei'vim un azélxxe zaxn.

— Iz dos geven jedn tog?

Nein, ix mein dos iz gevé:n ein 6:der cvei mo:l in vox, nox dem $kéle

~ Vifl kinder zait ir gcven?

Dos ken 1x nit erinern.

— Meidelex o0ix?

Je, j¢je. Mir hobn, ix bin ei'ne fun di gréste doi'res in Turku, di zeks un
fercik geboi‘rene. Es iz me:r vi ce:n. Alco ce:n in dos, mein 1x, In mai ne élitern.

— Vihot ir zix gelert leienen jidig?

Ix hob, main tate hot bakimen cai’tunen in {di§. Ix hob fa:rzixt cu lei’enen.
O:ber ven dos i:z, ken ix dos nit Z0:gn.

— Aler tate flegt redn jidi§ mit zaine eltern?

Je, O:ber nit, d:r-t, d:r hot nit geként §raibn jidi§ mit hebré:ige oi’sies. Ix vels,
az main zei'de iz gevén in Dai’¢land ba main tantte, main zei’de hot geSribn n
1di§, mit jidide ei’ssies, hot main tate gesribn mit latai nige buxsta:vn, 0:ber jidis

Di bri:vn iIx , ober main zei'des bri:v hob ix nox. A:r $raibt zei ar,

. . 22 . G . . . ,
vos heist ki la™"... Dos iz, zei’er $ein [...] zaine bri:v, o:ber ix nit
ler’enen

— Axuc di caitungen hobn zei geleient jidise bixer?

Nein, nit bai unz.

— Vos far a meinung hot aier tate, bobe-zeide gehat vegn jidi3 als a $prax?

Main tdte, no dr hot... idi§ givé:n a gutte Sprax vail é:r hot, ven dr iz
givén in Israzel, hot 4:r geként reidn idig, geként gein in a kafé: arain un bagtélln
af jidis. Un d:r hot, vi heist dos, 4:r hot nit gehat, gehot, gehdt litb az in Isra:el hot
men nit gevolt reidn jidi§. Er iz immer givé:n in ka:s az menden Srei’en az nit
Jidis, ret hebré:is.

— Fundestvegn er iz geven a cionist?

Nein, &:ber, nit kain cionist, 6:ber gehélt az jidis iz a $prax faur jizdn. In
Isro:el ken men reidn hebre:i§ 6ber muz, men muz eix jidis kénnen.

2
ro

‘I»landwriting’ (Finnish)



APPENDIX C: SAMPLES OF LATINIZED TEXTS

This appendix contains some examples of Latinized articles and poems published
in local Jewish journals and transcriptions/transliterations of a song and part of a
play performed by the local song and theatre associations. On the system of
Latinization and the journals, see Chapters 5 and 6.

1. THE JOURNAL HAZOHAR

The article 4 nationale schande! ‘National Shame!” by Benami ‘Son of My
Nation’ (Josef Lefko?) was published in Hazohar (no. 2 1934: 7).

A nationale schande!

Es is gewen azait, erst nor mit einige jorn zurik, wen kimat jeder finnischer id hot
gehat sain goldenem kalb, grois oder klein, arum welchen er hot getanzt, in
welcher er hot zicher starker gegloibt wi in dem ewigen Elohim. Er is gewen wi
frakischeft un farblendt fun dem goldglantz un gelt hot fun em geschoten on a
schir oif rechts un links un afilui fun hotelbalkonen. Men hot gelebt wi in
Pompadurs-zaiten, nor far sich, far dem eigenem guf. Di finnische iden, weile
nefasches mit warime idische herzer, hoben gevis nit farsamt zu spenden gelt far
di pogromirte polnische un rusische iden. Sei hoben cich gegeben far Erez Israel,
ober altz hot getrogen un trogt noch ad hajom a charakter fun zdoko. Nit aus
idischem patriotism, eich nit aus nationalen plichtsgefil git men gelt far idische
zweken, sondern als nedowo. Es is noch haint faran a sach iden, welche
betrachten blois als filantropie dos bojen fun a eigenem land oder helfen a cholutz,
welcher fort dos land bojen. Un gerade wegn chaluzim viln mir do reiden.

Nor mit einige jorn zurik, wen mir zionisten hoben geret un agitiert as unsere
jugentliche soln sich forberreiten far Erez Israel un durchmachen a haschara,
hoben sejere tates un mames oftmol beshuldigt uns as mir fardrejen sejere
unschuldike kinder di kep. Ober haint mit ot-ot knape einige joren speter hoben di
selbe tates un mames a taine zu uns wos men bakumt asei wenig sertifikaten.
Staits mir finnische iden hoben recht oif a gresern zol sertifikaten, wail mir sainen
jachsonim, mir hoben gegebn fil gelt far Erez Israel u.a.w. Un wen mir hoben
schein jo bakumen di zwei-drai sertifikaten un es is boruch-ha-schem gelungen zu
gefinen a jugentlichen, welcher iz bereit zu foren nach Erez Israel, is wi behandelt
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di idische geselschaft ot diesen oisgeweilten chaluz? Men bahandelt em erger wi a
meschulach. Kein farstendnis far sain mission nit nur mezad einzelne iden, nor
wos mer erstaundlich mezad der gemeinde. Anstot zu ferwandlen in a nationale
simche jede raise fun unzere chaluzim ferwandelt men dem injan ,,chaluz in
snorer gelt farn chaluz-nebach un dos eif a miesen art. Men fargiftet di sele fun
dem unbamitelten chaluz, welcher darf sain unser stolz un unser kowed.

Di chaluz-frage is nit kein private angelegenhait, di gemeinden sainen blutik
farinteresiert in dem as unsere jugentliche, welche hoben do kein perspektiven nit
un gehen do zum fardarb, solen kenen bazaiten oiswanderen nach Erez Israel. Dos
fodern di interesn fun unsere gemeinden. Wen nit — dan musen di gemeinden alein
sorgen farn existens fun ire jugentliche do.

Men ret fil wegen finanzielle schwirigkaiten in der gemeinden, men klogt
sach privat wegen schlechte zaiten. Dos is nit ganz richtig. Unsere gemeinden
sainen ekonomisch wait nit baim obgrund, es is noch faran a ganz genugender zol
iden, welche tanzen arum ganz hybche goldene “kelblach”. Es felt nit der “geber”,
es felt nor der rozen un di kraft ba di “nemer”.

Benami

2. THE JOURNAL HATIWAH

The poem Pesachdik gefes ‘Passover Vessel’ by Elchonon Indelman was
published in Hatikwah no. 3 1947: 9. On the system of transliteration, see Chapter
6 §3.

Pesachdik gefes

Ch’tu tfile ton tog ajn tog ojs,
es sol geschen der groijser nes
gefinen ch’sol a scherbl fun

majn mames pesachdik gefes;

Es sol a schimer ton ojfsnaj
ot jene schejnkajt fun amol,
es sol a finkl ton di sun

in wmet-tunkl! fun majn tol.

Jerusche-teplech, rajch bamolt
mit himl-lejter un mit bloj
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fun malech’s schvebndikn trot,
bahojcht fun blojen kindhajt-toj!

Vu sajt ir izt, ir kejlim — fun

majn elter-bobn dos geschank?

Ajch hot bavojnt majn kindisch harz,
majn suchndiker schpil-gedank.

Vu is majn blojer lejter, vu

majn malech’s schvebndiker trot?
Zi vet noch nidern zu mir

in tol majn kinderischer got?

Ch’tu tfile ton tog ajn tog ojs,
es sol a finkl ton zu mir

Fun churve-groj a scherbl fun
majn mames jomtevdik geschir

3. THE JOURNAL JUDISK UNGDOM

The preface, Fun a brif zu di idische gemeinde in Helsingfors im 1935 ‘About a
Letter sent to the Jewish Congregation in 1935’, to an article entitled 4 chasen-
schochet sucht a stel ‘A Cantor and Slaughterer Seeks Post’, by Jac Weinstein,
appeared in Judisk Ungdom no. 1 1955: 8-9. The system of Latinization used in
the article is discussed in Chapter 6 §3.

Fun a brif zu di idische gemeinde in Helsingfors im 1935

In juli 1935 is in unsere gemeinde getrofen a nais. Men is gebliben on a chasen-
schochet!... Herr Joffe hot farlosn sain stel bai uns un men hot, farsteit sich, bald
gemust schafen a naiem schatz-veschub. Denstmol is es nit geven schver zu krign
chasonim un schochtim. I Poiln sainen sei geven oif jeden schrit un trit. Hot det
fervaltungsrat anonsirt in idische zaitungen in Warsche, as di idische kehile in
Helsingfors sucht a kvalifizirten chasen-schochet, velcher glaichzaitig sol sain a
guter moiel un a bal kreie. Lang hot men nit gedarft varten un es hot sich
ongehoibn kumen brif fun ale ekn in Poiln. Un fotografies — a ganzer bilderschatz!
Un jedvider is farsteit sich geven der grester un der bester fachman. Als
damolsdiger sekretar in der gemeindefervaltung hob ich durchgegangen ale bnf,
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velche mer oder veiniger sainen geven geschriben loit selben schablon. Nor oif
ein brif hob ich sich obgestelt vail er hot sich oisgezeichen durch sain lebediger
formulirung un sain un sain tif jidischen humor. Der brif is geven geschriben fun
einem a chasen-schochet Jankef Dovid Zwaigl fun Nescheve in Poiln. Leienendig
dem brif hob ich gesen for maine oign a lebediger tip fun Scholem Aleichems
erzelungen. Oifn konvert hob ich ongeschriben ,,Scholem Aleichem” un
farbahalten es bechaderei chadorim as es sol nit farloren gein. Tomer vet sich in
zukunft gefinen a zufal, ven men vet kenen farefentlichen dem inhalt fun dem brif
un retn es fun ferloren gein.

Oib der schraiber fun dem brif is ibergekumen dem groisen churben, vos nain
jor speter is ibergegangen dem poilischen judentum, vil ich em sogn: Boruch
Haschem! Oib er is umgekumen in dem kamf fun der Warschever getto, sol er
hobn a lichtigen gan-eiden! Vail ich gloib as er, fun di charaktiristik fun sain
person vos er hot gegebn in sain brif un trots dem humoristischen inhalt, is geven
einer fun di toisende groise helden in dem letzten tragischen kamf.

Mit der ainlaitung ibergeb ich dem leser dem inhalt fun dem brif asoi vi er
geschriben gevoren fun dem schatz-veschub Jankef Dovid Zwaigl fun Nescheve
dem 18 august 1935.

Jac Weinstein

4. THE JEWISH SONG ASSOCIATION

The transcription used in the accompaying song is discussed in Chapter 6 §4. The
music for Shimen Frug’s poem Samd un stern ‘Sand and Stars> was composed by
Moses Rubinstein (see Chapter 3 §3.2.).

Samd un stern

Es Saint di levone, es glenzn di $tern,
di nacht Svebt af a berg un af tol.
Dos altitske bichele ligt far mir ofn,
ich leien es tojsende mol.

Ich leien di tajere heilige verter,

mir hert sich a §time: Ich §ver,

majn folk du vest sajn vi di §tern in himl
vi samd afn breg fun mer!
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Ribeineseleilom, es vert nit farfaln

fun dajne havtochds kein einziges vort.
Mekujem mus vern dajn heiliger viln,
alz kumt in sain zajt un af sajn ort.

Un eins is $ein take mekujem gevorn,
dos fil ich, dos veis ich gevis...

Mir sajnen gevorn vi samd, vos is hejker,
vos jedere tret mit di fis.

Jo, Gotenju, emes, vi samd un vi §teiner,
zu§preit un zuvortn af Sand un af Spot.
Nu ober di $tern di lichtige klore,

di $tern, di Stern, vu sajnen sei, Got!

(S. Frug)

5. THE JEWISH DRAMATIC SOCIETY

The style of transcription used by the Jewish Dramatic Society is discussed in
Chapter 6 §4. Sholem-Aleichem’s play Zuseit un zuschpreit ‘Scattered and
Dispersed’, from which the following extract comes, was performed by the Jewish
Dramatic Society in 1927 (see Chapter §6.2.).

Zuseit un zuschpreit

Masche:

(dreit sich arum in schtub, schtelt in drdnung di mebl, ramt un redt zu sich alein)
A schtub! Draisig mal a tdg darf men néch sei ramen. Oisramen sil es sei... Un
kinder! Nu kinder... Men sol sei gedicht seien un sol sei schiter oifgein! Fért
awek der balabds kemn sei iber di ganze schtub hére-kare. (Schtelt awek a schtul
un zubrecht a fisel) a brach far a brach!.. Las es sain a kapare far mir un far kél
jisroel, sei hiben genug!.. Beser fun ale is Matweitschik, mitn kdp sél er dnleigen.
Téag un nacht nar geknaipt sich... Un a Flérine.. S’sal 6if kumen a oischapenes!
Tamer wil di balabste amal schenken a kleidel ain alt zu apar schich, lst si nit..
Si meg take kein mal nit farmegen, kein méal! A schtikel glik was di barische
schelt sic ain aml4. Di kapdre sél si sain far di barische in einem mit dem kleinem
Saschke, far saschet sil er wern! Mir zuschniten apér naie kaldschen...
Angerdichert wi in a bad! (Efent a fenster un traibt arois dem rdich mit’n



244 Yiddish in Helsinki

handtuch) Da fart awek der balabds 6if ein tag, klaiben sich zuneif aherzu ganz
kekele-kal, fun der welt bacherim. Der ruach weis sei was sei tuen di. Wischen
nit ab di schtiwel afile, raisen sich 6if di girglen un roichern un réichern un
roichern. Oisgerdichert sdln sei schéin wein! (Traibt arois di réich mit'n
handtuch, fartschepet awas, wds falt arunter un geit zubrachen) Abrdch far a
brich! (farkerndig di schtiklach fun pal) Las si sain di kapére far mir un far kil
Jistdel, s’is bai sei d& genug. (Men ruft Masche, Masche!) Ich gei! Ich get! S’is
avade Fldrine mit ire har. Drai scho darf men schtein af di fis beschas si farkemt
sich... A mensch hit bai sei a vert fun a hunt Es meg 6if sei kumen a chlere 6if
ale balabatim! Men sél fun sei a mal piter weren, liber Gat! (Arois)
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