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THE STORY OF AN UNUSUAL BOOK
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The article analyses the history of a Festschrift dedicated in 1987 to Ymär Daher (1910–1999), a 
well-known activist in the Tatar community of Finland. Two aspects of the volume are discussed 
in detail: why there was an astonishingly high number of Tatar authors from the Soviet Union and 
why one of the Tatar-language articles in the volume was published not in Cyrillic, the official 
script for the language in the Soviet Union, but in Arabic script. The article tries to find answers to 
these questions by following the life and the networking activities of the jubilee of the Festschrift 
and the life of Enže Säġidova (1921–1997), the author of the Arabic-script article in the volume.

INTRODUCTION

In 1987, Tatarica, a book on Tatars, appeared in Finland. At first sight it looked like a usual 
Festschrift, and it was indeed dedicated to the 60th birthday of Ymär Daher (1910–1999), one 
of the most well-known figures of the Tatar community of Finland (Tatarica 1987).1 The volume 
contained contributions in various languages (Finnish, English, German, Russian and Tatar) by 
prominent scholars in the field of Turkic studies, like Sir Gerard Clauson (UK, 1891–1973), 
Karl H. Menges (Austria/USA, 1908–1999), György Hazai (Hungary/East Germany, 1932–2016), 
Talât Tekin (Turkey/USA, 1927–2015), János Eckmann (Hungary/USA, 1905–1971) and Nikolai 
Baskakov (Soviet Union, 1905–1996), but also friends and relatives of the jubilee like his school 
friend, the literary scientist Eino Kauppinen (1910–2001), and Kadrie Daher, his sister. The 
subjects covered by the contributors range from studies on Middle Turkic literary documents 
(Eckmann 1987) to Turkic linguistics (Baskakov 1987; Menges 1987; Tekin 1987).

There are two aspects of this volume which immediately attract the reader’s attention. The 
first one is the astonishingly high quantity of Tatar scholars from the Soviet Union among the 
authors. In total, sixteen Tatar scholars contributed to the volume, thirteen of whom were based in 
Kazan, the capital of Tatarstan, at that time an autonomous republic within the Russian Federative 
Socialist Republic in the Soviet Union. While the majority of the Tatar contributors wrote on Tatar 
subjects, covering linguistics (Makhmutova 1987) and literature (Ġänieva 1987), others dwelled, 

1 The author wishes to thank Muazzez Baibulat, Sabira Ståhlberg, Okan Daher and Fazile Nasretdin for their valu-
able contributions to this article, and Iskander Gilyazov and Marat Gibatdinov for providing copies of materials. 
The author further wishes to thank Barbara Kellner-Heinkele, president of the Permanent International Altaistic 
Conference (PIAC), for information on its 1998 meeting. The opinions expressed in the article are the author’s own 
and do not necessarily reflect the views of the persons who contributed information or materials.
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for instance, on Middle Turkic literary documents and their relation to the Tatar language 
(Abdullin 1987; Khisamov 1987).

The second aspect that attracts the reader’s attention immediately is the publication of a 
Tatar-language article in Arabic script by Enže Säġidova, a Tatar from Leningrad (now Saint 
Petersburg) (Säġidova 1987a). The two other Tatar-language contributions are published in 
Cyrillic, the official script for the language in the Soviet Union.

Some of the questions concerning the volume can easily be answered: the delay of 17 years 
in the publication of the Festschrift might, for instance, be explained by organizational prob-
lems and the temporarily poor health of the recipient, who closely collaborated with the offi-
cial editor Lauri Kotiniemi; this had a huge impact on the compilation of the volume. Other 
questions require more background information, however, and the present article aims at 
highlighting the two most surprising aspects of the Festschrift: how was it possible to include 
so many contributions from Tatars from the Soviet Union at a time when Soviet authors had 
difficulties publishing their texts abroad, and why did the editors make the decision to publish 
one article in Arabic script? Clues might be found in the background of the Festschrift recipient 
himself and his networking activities in the Soviet Union. Perhaps the two questions, which 
at first sight could seem insignificant, will help us get a better understanding of the relations 
between the Tatar community in Finland and Tatars in the Soviet Union.

YMÄR DAHER, HIS ACTIVITIES IN THE TATAR COMMUNITY OF FINLAND 
AND HIS NETWORKS

Ymär Daher (earlier Tahiroff) was born in 1910 in the village of Quysuï (Russian: Ovechy 
Ovrag) in Sergach district, Nizhny Novgorod province (Anon. 2008). The Tatars who emigrated 
to Finland came mainly from this district.2 After the death of his mother and during a period 
of famine and increasing tension in Russia, Daher joined his father in Helsinki in 1921,3 
where he later studied law and followed a career in the city administration of Helsinki. At 
the same time he was an active member of the Tatar community in Finland. Already in 1926 
his family was listed among the members of the Islamic Congregation of Helsinki (founded 
in 1925) and in 1935 he was among the founders of the Finlandiya Türk Birligi (Turkish 
Association of Finland, now FTB), the first cultural association of the Tatar community in 
the country (Belyaev 2017: 85, 140). In 1948, Ymär Daher became the founding director of 
the Tatar elementary school in Helsinki and remained in this position for ten years (Daher & 
Nadirov 1986: 116).

Parallel to his juridical profession and his activities in the Tatar community, Ymär Daher 
studied linguistics at the University of Helsinki, where since the 1960s he taught both Turkish 
and Tatar (Kauppinen 1987: 18). In 1963, he attended the annual meeting of the Permanent 
International Altaistic Conference (PIAC) in Matinkylä near Helsinki, where he had the oppor-
tunity to meet many scholars from Orientalist disciplines.4 One result of his academic studies 

2 Since the October Revolution of 1917, Daher’s native village belongs to the Krasnooktyabrskiy district.
3 In 1986, Daher himself gave 1921 as the year of his arrival in Finland (Daher & Nadirov 1986: 116), whereas 
Kauppinen (1987: 16) and other sources give 1922.
4 Ymär Daher also attended later annual PIAC meetings: 1974 in Bad Honnef (Germany), 1976 in Helsinki 
and 1998 in Majvik (both Finland). At the PIAC meeting in 1998, he was received as a honorary guest (Kellner-
Heinkele 2019).
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was a doctoral dissertation from 1970 on agricultural tools in Anatolia, containing the cultural 
history of the tools and their Turkish designations (Daher 1970 & 1974).

A decisive step in the further development of Daher’s cultural and scientific activities took 
place in 1966, when he attended the celebrations for the 80th anniversary of the Tatar poet 
Ġabdulla Tuqay (1886–1913) in Kazan, the capital of Tatarstan (Miŋneġulov 2010). This 
first visit gave Daher the opportunity to establish close links with leading figures. In 1967, he 
founded the Cultural Association Ġabdulla Tuqay (Finnish: Abdulla Tukain Kulttuuriseura, 
henceforth Tuqay Association) (Daher & Nadirov 1986: 115).5

Already in August he invited the Tatar literature scientists Rezeda Ġänieva, Xatip Ġоsmanov 
and Möxämmäd Ġaynullin to Finland at his own expense (Miŋneġulov 2010). They attended 
several meetings, and during the first they informed members of the Tatar community in 
Helsinki about the latest developments of Tatar culture in Tatarstan. They also gave an over-
view of the activities of scientific institutions in Tatarstan to professors at the University of 
Helsinki (Daher & Nadirov 1986: 118). In May 1968, the association organized, once again 
at Daher’s personal expense, a concert of prominent Tatar composers and musicians (Belyaev 
2017: 145–146; Miŋneġulov 2010; Daher & Nadirov 1986: 118) (Figure 1).6

Figure 1  Tatar artists invited by the Tuqay Association visiting Finnish President Urho Kekkonen in 1968.56 
Photo: Nasakuva Oy, Rashid Nasretdin. Courtesy of Fazile Nasretdin, private archive.7

5 The Tuqay Association was registered officially only in April 1968 (Belyaev 2017: 145).
6 During their stay in Helsinki, the musicians were also officially received by the President of Finland Urho 
Kekkonen, with Ymär Daher accompanying them.
7 For further photographs from the meeting, see Wikipedia Ymär Daher Photograph and Däülät Photograph 
2019 (links in the References).
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The Tuqay Association remained an institutional framework for official contacts between Tatars 
in Finland and the Soviet Union until the 1980s. For instance, in May 1969 the Tatar researchers 
Iskändär Abdullin and Ilbaris Nadirov came to Finland as guests of the association and visited 
both Tampere (Baibulat 2004: 159) and Helsinki; at the Department for Altaic Studies at the 
University of Helsinki, a paper of Abdullin was presented, translated by Ymär Daher into Finnish 
(Abdullin 1987: 19). One year later, in June 1970, Daher headed a delegation from Finland to 
Kazan where they were received officially at the prestigious Institute for History, Language 
and Literature of the Academy of Sciences (Minnullin, Khisamov & Ibragimov 2019: 10). In 
1986, Daher summarized the activities of the Tuqay Association in an interview with the Tatar 
literature scientist and folklorist Ilbaris Nadirov (1925–2009) who himself had been three times 
in Finland at Daher’s invitation. According to Daher, since its foundation the association had 
organized sixteen meetings with nine scientists and fourteen artists from Tatarstan in Helsinki, 
Tampere and Järvenpää, some of whom came several times to Finland (Figure 2 and Figure 
3). With the help of the Tuqay Association, the University of Helsinki organized eight public 
lectures by scientists from Kazan (Daher & Nadirov 1986: 122; Nadirov 1992: 185–186).

Figure 2  Invitation to a concert on the occasion of the tenth anniversary of the foundation of the Tuqay 
Association in 1977. Courtesy of Fazile Nasretdin, private archive.
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Figure 3  Programme of a concert of the Tuqay Association in 1976.  
Courtesy of Fazile Nasretdin, private archive.

Parallel to these official and semi-official contacts, Ymär Daher and his wife Halide established 
personal relations with Tatars, not only in Tatarstan but also in other cities. One contact they 
made was the Leningrad-based librarian, bibliographer and scholar Enže Säġidova (1921–1997) 
(Baibulat 2019).

ENŽE SÄĠIDOVA, HER WORK ON ĠABDULLA TUQAY AND THE FESTSCHRIFT

Born in Kazan as the daughter of the publisher, publicist and teacher Kärim Säġid (1888–
1939),8 Enže Säġidova moved with her family to Leningrad in 1934. When her father was 
persecuted and convicted in 1937, the rest of the Säġid family, including Enže, was exiled 
to Ufa, the capital of the Autonomous Republic of Bashkiria (now Bashkortostan). In 1940, 
Enže Säġidova managed to return to Leningrad, where she enrolled in Iranian Studies at the 
State University of Leningrad. In 1948, she became member of the staff of the State Public 
Library (the main national library in the country, now the National Library of Russia in Saint 
Petersburg), working in the Department of National (that is, non-Russian) Languages. Since 
the 1950s, she published numerous catalogues, bibliographies and articles in various languages 

8 There is contradictory information concerning Kärim Säġid’s year of birth: Säġidova (1968: 115) once men-
tioned it as 1883 and the same year was given by Ibrahim Nurullin and Rim Yäküpov (1986: 250). In her article 
from 1990, entirely dedicated to the memory of her father, Säġidova (1990: 185) changed it to 1888 and this was 
confirmed in 2016 by Ilham Ġömärov (2016: 220). In 2017, however, A.R. Aetbaev (2017: 11) gave the year 
1890. As the author does not currently have the possibility to check the contradictions further, the year that Enže 
Säġidova gave in her later article on her father is used here.
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of the Soviet Union, including several Turkic (Bashkir, Chuvash, Kazakh, Kyrgyz, Tatar and 
Uzbek) and other languages (Tajik, Russian) on books and manuscripts found in the library and 
on aspects of Turkic literature. She remained at the State Public Library throughout her entire 
professional life (Asvanturov & Tisenko 2013).

Enže Säġidova became acquainted with Tatar literary circles in 1966, when she guided a delega-
tion of writers from Tatarstan through Leningrad, an occasion which was later gratefully mentioned 
in the report on the excursion (Söläymanova 1966). In the late 1960s, she gained relative fame in 
Tatar literary studies by publishing her father’s memories on the relation of the famous Tatar poet 
Ġabdulla Tuqay with Saint Petersburg (Säġidova 1968) and two further documents related to the 
poet: a formerly unknown letter by him to the publisher Ġilmutdin Šäräf (1885–1942) and the 
draft of a letter by her father to him with thoughts on Tuqay’s last collection of poems (Säġidova 
1970).9 Säġidova’s article from 1970 offered the texts of both documents in facsimile form and as a 
transcription from the original Arabic into Cyrillic. She published a Russian translation of Tuqay’s 
letter to Ġilmutdin Šäräf as well (Säġidova 1967). All the published materials had been kept in her 
father’s personal archive (Säġidova 1968: 115; 1970: 150).10

As Tatars both in Tatarstan and in diaspora regard Ġabdulla Tuqay as the most important 
author of modern Tatar literature (with “modern” meaning the literature since the early twen-
tieth century), any publication that sheds new light on him is received with interest by a vast 
community of literature scientists in Tatarstan. This was also the case with Säġidova’s arti-
cles on the poet. Her father’s memories from Tuqay’s visit in Saint Petersburg were included 
in the edition of the seminal collection of memories about him (Nurullin & Yäküpov 1986: 
168–174) and Tuqay’s letter was immediately included in the collection of his works (for the 
last two editions, see Tuqay 1986: 78; 2016: 195). In 1974, Äbrar Kärimullin used the letter as 
a supportive argument in order to refute the widespread image of Tuqay being cruelly exploited 
by his publisher; according to Kärimullin (1974: 173), the amount of money demanded by the 
young poet in the letter (and later paid by the publisher) was comparably high for a young and 
aspiring author.

As Säġidova’s articles were published at the time when Ymär Daher was establishing closer 
contacts with Tatars in the Soviet Union, her publications would not have passed unnoticed 
by him. Although the exact time of Enže Säġidova’s and Daher’s first meeting is yet to be 
established, it may be assumed that it took place during one of his journeys to the Soviet Union. 
Ymär and his wife Halide Daher visited Enže Säġidova at her home in Leningrad and the 
bibliographer later came to Helsinki to visit the Daher family, both alone and accompanied by 
her daughter and granddaughter (Baibulat 2019).

Obviously Säġidova’s research was prominent enough to attract Ymär Daher’s attention, because 
he took the decision to include her article on Tuqay’s letter (Säġidova 1970) in the Festschrift. 
Similarly to other articles in the volume, there was not just the article itself in the original language 
but also summaries in Russian and Finnish. Contrary to the summaries of the other articles, which 
do not exceed the length of two pages, the Russian version of Säġidova’s text is no less than eight 
pages long (Säġidova 1987b). Like its Finnish-language counterpart (Säġidova 1987c), it offers a 
complete Russian translation of Tuqay’s letter, the text of which was taken from Säġidova’s publi-

9 Both Kärim Säġid and Ġilmutdin Šäräf fell victim to Stalinist persecution and died in labour camps. On Säġid, 
see Aetbaev 2017; on Šäräf, see Valeev 2014.
10 The archive is now in the possession of Säġid’s granddaughter. From this archive, Säġid’s diary from 1926 
has been edited by Ġömärov and Bustanov; see Ġömärov 2016; Ġömärov & Bustanov 2016.
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cation in 1967 (Säġidova 1987b: 270). Why did Ymär Daher decide to have the text of Säġidova’s 
article from 1970 transcribed (or perhaps transcribe it himself) from Cyrillic into Arabic script?

ARABIC SCRIPT IN FINLAND AND THE FESTSCHRIFT

Arabic script played an important role in the Tatar community until the 1950s, when a gradual 
shift to the Latin script began. The periodical Mahalle Haberleri (“Congregational News”, 
 1949–1970) was first published exclusively in the Arabic script, but since 1952 single texts in 
the Latin script were added while in the last issues only single articles were still written in the 
Arabic script (Daher 1999: 44; Halén 1981: 22).11 The choice between the two scripts was not a 
matter that involved the entire community but rather an individual decision of the authors and 
connected to their generation. An exhaustive annotated bibliography of the community’s literary 
activities from 1979 shows that authors born after 1940 already used the Latin script while the 
older generation preferred Arabic even in the late 1970s (Figures 4a & 4b) (Halén 1981). The 
older generation of the Tatar community continued to use the Arabic script in private letters, 
both in their communication within the community and with their relatives and friends in the 
Soviet Union and elsewhere in the world, far into the 1990s (Ståhlberg 2019) even if the Latin 
script already dominated the public communication of the community (Daher 1999).

Figures 4a & 4b  Invitations to a concert of the Tuqay Association in 1976 in Latin and Arabic scripts. 
Courtesy of Fazile Nasretdin, private archive.11

11 The fact that the alphabet change was completed in the 2010s might be illustrated by the example of the 
periodical, which was revived in 2012 under the title Mähallä Habärläre entirely in the Latin script (Mähallä 
Habärläre 2012–2016 is available online; current issues are only on paper).
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The use of the Arabic script in the 1970s by representatives of the older generation like Ymär 
Daher can be explained by both the personal history of the representatives of this generation 
and perhaps the wish to remain faithful to a cultural tradition. According to Ymär Daher’s son 
Okan Daher, it was his father himself who wanted Säġidova’s article from 1970 to be included 
in the Tatarica volume. Ymär Daher is said to have insisted on the transcription of the article 
into Arabic, because the original of the letter was written in this script (Baibulat 2019). Did 
Ymär Daher make this decision in order to remain faithful to the original of a source of an 
acclaimed national poet, or were there other reasons? A comparative look at both the original 
texts and the edition in Säġidova’s contribution to the Festschrift might provide an answer.

A closer comparison of the original of Tuqay’s letter and the draft of Säġid’s letter to Tuqay 
(for the facsimiles, see Säġidova 1970: 151, 154; 1987a: 265–267) with the transcription of 
both documents in Säġidova’s article (1987a: 256, 259–261)12 reveals remarkable differences 
between the texts. Peculiarities of the Volga-Ural Turkî (ancient Tatar) use of the Arabic script 
– typical for Tuqay’s letter from 1907, Säġid’s draft and Tatar texts at the turn of the twentieth 
century in general – have been replaced by features common to the newer versions of the Arabic 
alphabet, proposed by reformers since the 1910s in order to bring the alphabet closer to the 
phonetics of the spoken Tatar language. One of these proposals had in 1920 became the official 
alphabet of the Tatar language in Tatarstan and kept this status until 1929.13 A look at the differ-
ences in terms of categories will help make this dimension more understandable:14

1) Säġidova’s rendition of the text moves away from the Volga-Ural Turkî original and 
comes closer to standard Tatar. For instance, the assimilation of consonants which the Volga-
Ural Turkî alphabet did not render is given in Säġidova’s version. Accordingly, كونلرده könlärdä 
‘in the days’ in Säġid becomes كوننه رده könnärdä in Säġid Tr, which corresponds to the spelling 
in Tatar. In this respect the Säġidova version of the alphabet differs from the revised Arabic 
alphabet that the Tatar community of Finland was using, because in this alphabet the consonant 
assimilation is not rendered.15

2) The previous example also shows that the Arabic alphabet in Säġidova 1987a (and, 
accordingly, the Arabic alphabet of the Tatar community in Finland) has the tendency to render 
some of the vowels that are not represented in the Volga-Ural Turkî alphabet from the turn of 
the century. The same phenomenon can be shown by another example: مجموعه mäcmüġä in 
.in Tuqay Tr مه جموعه äšġarï mäcmüġä ‘collected poems’ in Tuqay 1907 becomes اشعارمجموعه

3) Similar to the second category is the phenomenon that each vowel of the Tatar language 
is now represented by a separate letter, whereas in the Volga-Ural Turkî version some letters 
represent two or even three vowels. For instance, in Volga-Ural Turkî the reduced vowel e (like 
in inde ‘now’) is represented by the letter ى , see ايندى inde in Tuqay 1907. As the letter has to 
represent in Volga-Ural Turkî the short and the long vowels i and î as well, there is no differ-
entiation between these three different vowels in this alphabet. Contrary to this, in Säġidova 

12 Due to a printing error, page 260 has the wrong page number 160.
13 For details on the reform discussion and the official alphabet in the 1920s, see Qurbatov 1960: 44–65.
14 The following does not include an exhaustive list of all the differences, but concentrates on categorizing 
them systematically. “Tuqay 1907” is shorthand for the facsimile of Tuqay’s letter, while “Tuqay Tr” identifies 
its transcription in Säġidova 1987a. Accordingly, “Säġid” stands for the facsimile of Säġid’s draft of a letter and 
“Säġid Tr” for its transcription.
15 See, for instance, the text of the invitation to a concert from 1976 in Arabic script (Figure 4b), where the 
word which is pronounced tarafïnnan ‘by’ is written تارافندان tarafïndan, that is without rendering the consonant 
assimilation.
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1987a the reduced e is represented by its own letter, ُى. Accordingly, the word inde is written 
.in Tuqay Tr ىٔيندىُ 

4) Some letters of the Arabic alphabet represent different sounds in the Arabic language, not 
all of which exist in Turkic languages. However, in the Arabic alphabet for Volga-Ural Turkî 
these letters have been retained, even if they did not represent different sounds. For instance, in 
Volga-Ural Turkî texts the sound [s] was represented either by the letter س or by ص , depending 
on the vowels accompanying this consonant, but in the revised version of the Arabic alphabet 
this differentiation is no longer retained. For instance, the Tatar word soŋġï ‘the last’ is written 
.in Säġid Tr سوُڭعئ in Säġid, but صوݣغى

5) In Säġidova’s rendition of the text, some Tatar words with a dialectal pronunciation (which 
is reflected in the orthography as well) have been replaced by their standard Tatar counterparts. 
For instance, the dialectal yibärermen ‘I will send’ which was written يباررمن in Tuqay 1907, 
has become جيبررمن žibärermen in Tuqay Tr.

Not all the differences between the two versions of the documents – the Volga-Ural Turkî 
version from the facsimiles and their rendition in the revised Arabic alphabet – can be explained 
only by transformational problems between the versions of the Arabic alphabet. Even if one 
concedes that the changes of categories 2–4 might be explained by such problems, the differ-
ences of categories 1 and 5 might not; one cannot explain why the transcription from one form 
of the Arabic alphabet to another should bring the language of the text closer to standard Tatar 
and eliminate traces of a dialectal pronunciation. In particular, the unexpected rendition of the 
consonant assimilation, which is neither in the Volga-Ural Turkî alphabet nor in the revised 
version by the Tatar community in Finland, cannot be due to a transformation between the two 
Arabic alphabets.

The original version of Säġidova’s article from 1970 could provide an answer to the origin 
of the changes. An analysis of the Cyrillic transcription of the two documents (for Tuqay’s 
letter, see Säġidova 1970: 151–152; for Säġid’s draft, see Säġidova 1970: 154–155) reveals that 
all the five categories of changes can already be found in the transcription from the Arabic into 
the Cyrillic script. Thus, the peculiarities of the texts of the two documents in Säġidova 1987a 
do not stem from a rendition from one form of the Arabic script to another, but from the 
 re-transcription of a Cyrillic rendition of an Arabic-script document back to another version of 
the Arabic script. The peculiarities of the Tatar Cyrillic alphabet are responsible for the strange 
text qualities of the Arabic transcription of the documents we find in Säġidova’s text in the 
Ymär Daher Festschrift.

To summarize the findings, Säġidova 1987a is nothing more than the only slightly adapted 
Arabic-script version of Säġidova 1970 which had been published in Cyrillic, and this holds 
true for the transcription of the two documents in question, too. The question remains why 
Ymär Daher opted for such a re-transcription.

CONCLUSIONS

The publication of a Tatar-language article in Arabic script in a Festschrift volume published in 
Finland in the 1980s, along with other articles in the same language in Cyrillic script, raised an 
important question: why was one of the Tatar-language articles published in Arabic script? And 
how was it possible that there were so many Tatar scholars represented in the volume?

A look at the personal history of Ymär Daher, the recipient of the Festschrift, paves the 
way for a possible explanation. The fact that one can find among the authors of the Festschrift 
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both scholars from the international community of Turkologists and Tatar researchers from the 
Soviet Union might be explained by his personal contacts. Daher had begun to attend interna-
tional conferences on Altaistic studies in the early 1960s and many of the scholars he became 
acquainted with at these conferences contributed to the Tatarica volume.

The astonishingly high number of scholars from Tatarstan among the authors of the volume 
can be explained by the personal contacts that Ymär Daher established between the Tatars of 
Finland and the scientific and cultural community in Tatarstan through the foundation of the 
Tuqay Association. In a review of the Festschrift from 1989 written by Iskändär Abdullin and 
Ilbaris Nadirov (themselves contributors to the volume), we can read details about how the 
compilation of the volume was organized. According to them, in the summer of 1970 a letter 
“from Finland” arrived at the Institute for History, Language and Literature of the Academy of 
Sciences in Kazan, in which professors from the University of Helsinki called for contributions 
to a Festschrift dedicated to Ymär Daher. According to the reviewers, it was entirely the indi-
vidual decision of researchers whether to send contributions to Finland (Abdullin & Nadirov 
1989: 170; see also Nadirov 1978: 173). However, as can be shown by Iskändär Abdullin’s 
own contribution to the volume, the (at least implicit) claim that everything about the Tatarica 
volume began with a letter from Finland in 1970 cannot hold true for all the articles: a shortened 
version of his own Russian-language article in the Festschrift had already been translated into 
Finnish by Ymär Daher in 1969 and presented at the University of Helsinki (Abdullin 1987).

Among the Tatar authors present in the volume, we mainly find researchers who had scien-
tific and/or personal links with Ymär Daher. For instance, Nurmöxämmät Xisamov, one of the 
contributors (Khisamov 1987), had met Daher as early as 1966 when the latter visited Kazan for 
the first time.16 Rezeda Ġänieva and Xatip Ġosmanov, both of whom have articles in the Festschrift 
(Ġänieva 1987; Usmanov 1987), had been in Helsinki in 1967 at Daher’s personal invitation. 
Ilbaris Nadirov, the second reviewer of Tatarica, had been in Finland for the first time in 1969 as 
the guest of the Tuqay Association (Baibulat 2004: 159) and during his second visit to Finland 
in 1975 he was asked directly by the editors to contribute to the volume (Nadirov 1978: 173). In 
1978, Nadirov visited Finland once again with his colleague, the archaeologist Alfred Xalikov 
(1925–2000) who also contributed to the Festschrift (Khalikov 1987; Anon. 1978: 190).

The remaining Tatar contributors to the volume from Kazan who had not been to Finland 
were (with the exception of R.A. Yunaleeva who worked at the State University of Kazan) 
members of the staff of the Institute for History, Language and Literature of the Academy of 
Sciences in Kazan, the institution Daher had visited as head of a delegation of Tatars from 
Finland in 1970. These persons include Foat Ġäniev, Läylä Mäxmütova, Xalif Qurbatov and 
Mirfatix Zäkiev (Minnullin, Khisamov & Ibragimov 2019: 52, 75, 77, 84, 90).

The inclusion of the Leningrad-based scholar Enže Säġidova can be explained mainly by the 
personal contacts of Daher and his wife. Daher had a huge influence on the composition and editing 
process of his own Festschrift and his personal contacts were crucial in recruiting the authors for 
the Tatarica volume. The volume is not only the result but also a document reflecting the intensity 
of the contacts established by Ymär Daher and the Tuqay Association in the Soviet Union. The 
association, however, was not the only institution trying to establish contacts with Tatars in the 
Soviet Union; there were contacts also on a personal level and institutions of the Tatar communities 

16 For a photograph of their meeting in 1966 in Kazan, see Safina 2017: n.p.
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of Finland established contacts with Tatars in the Soviet Union. For example, in 1983 the mufti of 
Ufa, Talġat Taǧuddin, visited Tampere (Baibulat 2004: n.p.).

My investigation shows that not only Säġidova’s article but also the documents presented were 
transcribed not from the original, but directly from the Cyrillic transcription in Säġidova 1970. 
Thus, a (hypothetical) wish to render the original text of an acclaimed Tatar poet as literally as 
possible cannot serve as a possible explanation for the decision to publish the article in Arabic 
script. If the information is true that Daher insisted on publishing the article in the Arabic script 
because Tuqay’s letter, one of the sources the article introduces had been written in the same 
script (Baibulat 2019), we must conclude that for him a rendition of the letter in the Arabic 
alphabet from the 1920s was suitable for the classic of Tatar literature from the early twentieth 
century, even if it did not correspond to the original alphabet. Then the same thing cannot be 
said about the Cyrillic script. It might be that for Ymär Daher, this alphabet was not suitable for 
the task of representing a valuable source from an outstanding representative of Tatar literature 
and culture. However, it seems that there was no principal problem with Cyrillic, as the other 
two Tatar-language articles published in the Festschrift had been written in that script and 
Daher himself had earlier published Cyrillic-script texts (Daher 1978).

Apart from the Tuqay-related aspect of this decision – the Arabic alphabet most likely being 
regarded by Daher as especially suitable for the publication of the great poet’s works – there 
might be a more general reason for the inclusion of the Arabic script in the Tatarica volume. At 
least until the late 1970s, the vast majority of the Tatar community of Finland had regarded the 
Arabic script as the key to both Tatar and Islamic culture. The importance of the Arabic script 
for the identity of the community would have therefore contributed to the decision to publish 
an article on an acclaimed Tatar poet and his letter in the same script in which he had published 
his texts. Even if the alphabet of both Enže Säġidova’s text and that of the Tatar community 
of Finland in fact differs from the one Tuqay had used, use of the script would have signified 
an honorific reference to an outstanding representative of Tatar literature and, more generally 
speaking, the veneration of traditional Tatar culture itself.

A generational aspect within the Tatar community of Finland might also have played a role. 
Ymär Daher was a representative of the older generation who always had used the Arabic script 
as a gate to Tatar culture and as a means of cultural production. The shift from the Arabic to 
the Latin script within the Tatar community can also be seen as a change of generation. Opting 
for Arabic script in 1987, at a time when the Latin script was already dominating the life of 
the community, might be seen as an attempt by the older generation to advance an aspect of an 
important heritage which should be taken into account and respected by the younger genera-
tion. Further research is needed on the parallel use and education of children in both alphabets 
and the personal choices of Arabic and Latin scripts among the Tatars in Finland and also on 
the written activities of the community.
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