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Arabic Loanwords in Hebrew

Haseeb Shehadeh

One of the results of contact between cultures is borrowing between languages. 
Hebrew is a unique language in several respects. It is the national language of 
the Jews, who number approximately 13 million people (almost half of whom do 
not know Hebrew). The writer Nathan Shaham (1925– ) has observed that few 
native speakers of Hebrew are versed in the normative language.1 Hebrew is the 
only known case of a human language that ceased to be spoken and then, after a 
very long interval, came to be spoken again. Hebrew was a written language and 
a language of prayer during the long interval from 200 to 1880.2 In this respect, 
it is similar to Latin, Greek, and classical Arabic. Furthermore, approximately 
one third of Modern Hebrew (MH) speakers are Palestinian Arabs.3 Of the 85 
languages spoken by the seven million inhabitants of Israel, Hebrew is the most 
common; it is followed by Arabic, the second official language (on paper), and 
then Russian.4 More than 1,300 Arabic words and expressions have entered 
spoken and written Hebrew (most being spoken Israeli Hebrew and slang). It 
should be mentioned that a large portion of the population in Israel has family 
origins in the various Arab countries. It also goes without saying that there are 
different types of Israeli slang, according to age and social class. One can talk 
about children’s slang, army slang, kibbutzim slang and Internet slang. 

One of the most salient examples of the Arab Muslim impact on Jewish 
culture is the replacement of Aramaic by Arabic as the main literary language 
for prose. Arabic is second only to Aramaic with regard to its language kinship 
with Hebrew, as has been recognised since the Middle Ages (MA).5 The influ-
ence of Arabic, both spoken (in innumerable dialects, including those spoken by 
Jews) and written, took place in the mediaeval and modern periods of Hebrew; 
its vocabulary forms more than half of the Hebrew lexicon, according to the 

1  Shaḥam 2006: 70.
2  See, e.g. Spiegel 1962, Fellman 1973, Chomsky 1977: 212–274 and Rabin 1996. About the strug-
gle for linguistic survival, see Hinton & Hale 2001
3  Those living in the State of Israel on one hand and those living in the Western Bank of the 
Jordan River and the Gaza Strip on the other hand.
4  See Saban & Amara 2002; Shehadeh 2008. 
5  See Ibn Janāḥ: 16–18. 
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renowned dictionary of Abraham Even-Shoshan (Rosenstein, 1906–1984). The 
approximately 8,000 lexical items in the Bible are not sufficient to entirely meet 
the needs of either a written language or a spoken one. 

In the golden age of Jewish culture on the Iberian Peninsula (tor haz-zahav, 
al-ʿaṣr al-ḏahabiyy), a deep and comprehensive Arabic influence was present. 
During two main historical periods – the MA in Andalucia for eight centuries 
and the modern era in Palestine from the beginning of the twentieth century up 
to the present – Jews and Arabs were in contact. In Andalucia, contact was very 
close; the Jews were entirely assimilated into Arab society and culture. Yitsḥak 
Avineri (1900–1977) believes that even when there are mutual peaceful relations 
between these two Semitic peoples, massive borrowing from Arabic is not likely, 
as Eliezer Ben Yehuda (1858–1922) believed. Between Hebrew and Arabic there 
is a closeness in material and form, but not in spirit and soul.6 In my opinion, 
this statement can be at least partially true when referring to MH, which exhibits 
remarkable deviations from the main features of Semitic languages.7

For more than 1,700 years Hebrew was a written language that was hardly 
spoken. Eight centuries of Arab rule in Andalucia left a deep linguistic impact on 
Hebrew in general and on its translations (e.g. the Tibbonite) in particular.8 Arabic 
was the lingua franca, the language of science and culture. Even a great scholar like 
Maimonides (1138–1204) could not avoid the Judaeo-Arabic vernacular; it crept 
into his written Arabic when he wrote his only book in Hebrew, the Mishne Torah.9

The Jewish people have twice experienced the emergence of secular (quasi-
secular) literature in the broad sense:10 first during the MA under the over-
whelming impact of Arabic civilisation in southern Spain and Provence, and 
then from the Haskalah period of Jewish Enlightenment (1780–1855) onwards. 
During the latter period, in the nineteenth century, there emerged the first 
Hebrew newspapers.11 Only in the East and in Andalucia did the Jewish commu-
nities speak a Semitic language: namely, mediaeval Judaeo-Arabic. Mediaeval 
Hebrew in Andalucia underwent a deep process of Arabicisation; the same also 
holds true for Meir Bardugo’s short articles.12 Until the middle of the twentieth 
century, most Hebrew writers spoke an Indo-European language as their mother 

.אבינרי 1964: 460 6
7  See Wexler 1990; Zuckermann 2003.
.Goldenberg 1972 ;גושן–גוטשטיין 2006 8
9  See Shehadeh 2004.
10  See Lachover 1953; Klausner 1920.
11 See Kouts 1999a; 1999b. On Hebrew since the Haskalah onwards see, e.g. 2009 כהן. 
12  Published in the Jerusalemite weekly kol haʿīr, 1987–1989. These short articles deserve a separate 
study.
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tongue. It is safe to say that dozens of Arabic loanwords entered the Hebrew 
language during the MA. Most of those words were learned, such as: קוטב ‘pole’, 
 הנדסה ,(was coined ,רכז and so the verb) ’centre‘ מרכז , ’horizon‘ אופק ,’melody‘ לחן
‘geometry’ (originally from Persian, which then passed into the Babylonian 
Talmud), אקלים ‘climate’ was originally from Greek.13 Yet many words (such as 
,עצל נוע  שוער,  בלגם,   عضل، ,’for ‘muscle’, ‘sort’, ‘poet’, ‘phlegm’, ‘aspalathus קנדול, 
 were not accepted in MH; they are found only in mediaeval (نوع، شاعر، بلغم، قندول
texts.14

The major Arabic influence on mediaeval Hebrew is reflected in loan transla-
tions (calques), in semantic borrowings, and in syntax. The words and terms are 
Hebrew, but their meanings and structures are Arabic: mišne ‘dual’, qibbuṣ ‘plural’, 
niqbaṣ ‘total’, tenuʿa ‘vowel’, ‘movement’, kammut ‘quantity’ (-ut in Hebrew corre-
sponds to -iyya in Arabic), šoreš ‘root’, ‘stem’ in grammar, hippil ‘subtract’ from 
the Arabic ṭaraḥa, he ʿtiq ‘translate’ based on naqala, toševet ‘base of a triangle’, 
etc., šam ‘there is’, lo zulat ‘solely’, ʾumnam ‘but’, ‘yet’, ʾeṣel ‘according to’, zaḵar 
‘to mention’, ṭaʿam ‘food’, kəli ‘adverb’, haʿvara ‘metaphor’, qəhal ham-maskilim 
(plural of words denoting human beings, ğamʿ al-ʿāqil), seder ‘poetry’ (from Ar. 
naẓm), hamšala ‘comparison’, yaṣa ‘to result’, moṣa ‘point of articulation’, ʿagulla, 
ʿiggul ‘circle’, ma še-ʾaḥar haṭ-ṭevaʿ ‘metaphysics’, kalal ‘to add’, mefiq le ‘agrees 
with’, məšiḥa15 ‘area’ on the basis of misāḥa in Arabic, and šavur ‘fraction’. In terms 
of syntax, it suffices to say that the relative clause in Tibbonite Hebrew generally 
adheres to the Arabic rules; namely, there are syndetic and asyndetic phrases 
(ṣila and ṣifa). An example is taken here from Maimonides’ preface to the More 
nevuḵim (Guide for the Perplexed): “ləvaʾer ʿinyine šemot baʾu bəsifre han-nəvuʾa” 
meaning ‘to explain meanings of nouns [that] came [to occur] in the books of the 
prophets’. The difficulty of this mediaeval Hebrew (and, in particular, that of the 
Tibbonites) led to many MH translations.

In numerous cases, the grammatical gender of Hebrew words follows the 
gender of their equivalent Arabic words. Accordingly, words such as ṭaʿut ‘error’, 
ʾemet ‘truth’, ʿet ‘time’, dəyo ‘ink’, gənut ‘defamation’, ṭevaʿ ‘nature’, daʿat ‘opinion’ 
and taḵlit ‘intent’, ‘end’ are masculine, whereas words such as gan ‘garden’, ʿale 
‘leaf’ and ʾi ‘island’ are feminine. Words ending with the morpheme -ut such as 
histapqut ‘contentment’, məṣiʾut ‘reality’, ṣəniʿut ‘modesty’ are, as a rule, masculine 
because they express abstract notions like the Arabic verbal nouns (maṣdars). 

 :See Goldenberg 1972; Kutscher 1982: 163; Chomsky 1977 .قطب، لحن، أفق، مركز، ركز، هندسة، إقليم 13
195; on mathematical terms, see Sarfatti 1968; on philosophical terms, see Efros 1924; 1926–1927; 
1929–1930; 1969; Kaddari 1970. 
.אבינרי 1964: 458 14
15 See בר חייא.
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Often Hebrew verbs take the same prepositions used in Arabic, such as hiskim ʿal 
‘to agree unanimously on’ (from ʾağmaʿa ʿala), ʿazar et ‘to help’, ḥaqar ʿal ‘to search 
for’, ba bə ‘to bring’, and hiqqif bə ‘to surround’.16

How does an ancient vocabulary that is largely connected with religion adjust to 
modern secular life?17 After the foundation of the State of Israel in 1948, the entire 
administration was hebraised. The connection of Jewish nationalism with Hebrew 
as a national language emerged as early as the spring of 1879, thanks to Eliezer Ben 
Yehuda. Yet it should be noted that Theodor Herzl (1860–1904), the visionary of 
the State, did not know Hebrew; the same holds true of his two children.

The coining of new words and terms was carried out in two major ways: from 
within and from without. This essential task in human languages was achieved in 
the MA on an individual basis, mainly by writers, poets, and translators such as 
the Tibbonite and the Qimḥi families. In modern times, this formation has largely 
been institutionalised by organisations such as the Hebrew Language Council (ועד 
 established in 1890) and later by its successor, the Academy of the Hebrew הלשון
Language (established in 1953). The Jewish year 5750, which corresponds to 1989–
1990, was declared by the government of Israel as the Hebrew Language Year.

The influence of Arabic has been enormously important in Islamic countries. 
Arabic is a major source of vocabulary words for languages such as Bengali, 
Berber, Gujarati, Hindustani (especially the spoken language), Indonesian, 
Kurdish, Malay, Pashto, Persian, Rohingya, Sindhi, Spanish, Swahili, Portuguese, 
Punjabi, Tagalog, Turkish, and Urdu. Arabic loanwords in Islamic languages 
such as Persian, Turkish, and Urdu are too numerous to count.

To a large degree, MH came into being through a process of adapting the 
language of an ancient oriental culture to the language of a modern western 
culture. On the whole, MH is the product of Ashkenazi Jewry. During its long 
history, the Hebrew language (and particularly its modern variety) has absorbed 
thousands of words from numerous languages such as Egyptian, Akkadian, Greek, 
Latin, Persian, Aramaic, Yiddish, English, French, Russian, and Arabic. MH has 
experienced a course of Westernisation, and the Arabic impact on it is mainly 
reflected in its sub-standard level. On the other hand, in 1913 Eliezer Ben-Yehuda 
began advocating extensive borrowing from Arabic and other Semitic linguistic 
relatives.18 He succeeded in borrowing a small number of words from literary 
Arabic, such as גרביים, רבה, אדיב, רציני, רשמי, מברק, תמרון, פרווה (‘socks’, ‘jam’, ‘polite’, 

16 See 2006 קלאר 1954, גושן–גוטשטיין. Similar linguistic features are found in the Hebrew of the 
Arabs in Israel; see Shehadeh 1997: 49–71.
17  See the well-known article, Ben-Ḥayyim (1953 & 1992). 
.see Shehadeh 1998: 156–157; Nahir 2003 ;בן יהודה 1948: 10 18
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‘serious’, ‘official’, ‘telegram’, ‘maneuver’, ‘fur’), which are among the 250 words 
he coined.19 He believed that the rich Arabic vocabulary belongs to Hebrew as 
much as the other Semitic languages.20 Some Jewish scholars, including David 
Yellin (1864–1941), have supported this idea of free borrowing from Arabic, 
whereas others like Aharon M. Mazya (1858–1930) held a different view.21

The following quotation may shed some light on the relationship between Jews 
and Arabs in Israel: “And do not forget that our élites are very closed”, notes Sami 
Michael. “Very closed. I experienced it myself when I came here in ’49. We are 
only externally ready to be open. And it is interesting that inasmuch as we descend 
the ladder, there is more co-operation. For example, in the under-world: gamblers, 
drugs, idolatry. There, there is partnership. Racism – contrary to all that we know 
– is more upwards. Members of their élite die to join us. Thirsty to attach them-
selves. Yet, they are not interested in meeting Bochbot and Boskila. They like to 
meet with their parallel classes in Israeli society. And they are not ready.”22

Arabic words such as Intifāḍa, Ğihād, Ḥizbu-llāh, and Ḥamās have entered many 
languages. The first of these words was initially rejected in Israel at the official 
level. It was replaced by various words such as ,מאורעות, מהומות, הפרעות סדר, התפרעויות 
מרד  ,’events’, ‘riots’, ‘disturbances causing disorder’, ‘rioting’, ‘pogroms‘) פרעות, 
‘revolt’). The Director General of the Israeli broadcasting authority, Uri Porat, 
banned the use of Intifāḍa, claiming that “it was established by hostile elements”. 
Shelomo Qor, Porat’s deputy, added “I want the radio and the television to be 
Zionist. We have our own language and we should not use their expressions.”23 
The linguistic struggle to suppress the term Intifāḍa for ‘uprising’ failed. The word 
became common, employed in book titles,24 in press reports and literary works,25 
and on the radio. Some 40 Arabic loanwords are used in the below mentioned 
book of David Grossman (1954– ), which is 250 pages in length. Some of these are 
partially vocalised, and a few words are put in parentheses in order to indicate their 
foreign origin.26 The relatively large number of Arabic loanwords can be explained 

19 Chomsky 1977: 217; Kutscher 1982: 209; 
.אבינרי 1946: 82; אבישור 1997, 2003; פיאמנטה 1961; שונרי 1979
20  See <benyehuda.org/by/mekorot.html>.
21  Shehadeh 1998: 158. 
22  This is my translation from Hebrew. See Grossman 1993: 101; cf. Yehoshua 2007: 322. 
23 See, for example, the Jerusalemite weekly, 29.7.1988 ,‏כל העיר‬, p. 9; 25.10.1988 הארץ, p. 4.
24 Shalev 1990. See 2004 :גלבר 2004 ;שמש; Hever (ed.) 2009; on Nakba in Arabic, Hebrew and 
English, see http://www.zochrot.org/. Nakba literally means ‘disaster’, ‘catastrophe’ and it refers 
to the 1948 war whereas Naksa meaning ‘setback’, ‘relapse’ refers to the 1967 war between Arab 
countries and Israel called by Jews and Zionists The Six Day War. The term Naksa was coined 
by the well-known Egyptian journalist, Muḥammad Ḥasanein Haikal (1923– ).
25  See, e.g. Grossman 1993: 7, 11, 17, 24, 29, 30, 39, 41, 42, 43, 44, 46, 47, 48, 121.
26  Grossman 1993: 7, 11, 15, 16, 25, 26, 27, 28, 30, 31, 32, 34, 35, 36, 43, 50, 51, 58, 59, 60, 72, 96, 
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by the nature of the subject of the book: the situation of Arabs in Israel. In addition, 
Grossman’s liberal political attitude and his knowledge of Arabic must be taken into 
consideration. Two dozen Arabic loanwords are found in another of Grossman’s 
books, Yellow Wind.27 In Friendly Fire (mentioned above), I found only six Arabic 
loanwords in 375 pages:28 יאללה וסאהלן,  אהלן  מנגלים,  האינתיפאדה,  פינג‘ן,   ,’fie‘) איחס, 
‘kettle’, ‘uprising’, ‘barbeques’, ‘welcome’, ‘let us’). Examination of books by ʿAmos 
ʿOz (1939– ) gives only a small number of Arabic loanwords; they can be counted 
on one hand.29 Scrutiny of three Hebrew novels written by Arabs in Israel, Naim 
Araydi (1950– )30 and Sayed Qashu (1975– ),31 shows that there is a remarkable 
difference concerning the usage of Arabic words in their Hebrew. The former, a 
Druze, makes use of eight Arabic words: ,שרמוטה, סולחה, מחבוסה, החירמון, אהלן וסהלן 
השיייח‘ים32  prostitute’, ‘making peace’, the name of a game, ‘running after‘) פסוליה, 
woman’, ‘welcome’, ‘kidney beans’, ‘sheikhs’) whereas Qashu has approximately 70 
words in the first book33 and nearly 50 in the second.34

Sometimes Arabic loanwords entered Hebrew through European languages 
(mainly English and French), as in the following cases: ,אלגיברה אלכוהול,   אדמירל, 
 ,’admiral’, ‘alcohol’, ‘algebra’, ‘store’, ‘tariff’, ‘coffee‘) מחסן, תעריף, קפה, קירט, ספה, סבון
‘carat’, ‘sofa’, ‘soap’).35 Having acquired their place in Hebrew, these are used by 
all types of speakers and in all types of occasions. 

It should be noted that institutions as well as individuals continuously attempt 
to replace Arabic words with Hebrew words like khamsin (‘hot and dry weather’), 
which has been used since the beginning of the twentieth century by Isaac Shami 
(1888–1949). Today šarav is used, especially on the radio; tayyara has been 
replaced by ʿafifon (‘kite’), fistukim by boṭnim (‘peanut’, ‘pistachio’), and so forth. 
It should be noted that the word fustuq appears in written Arabic; the collective 
plural fuzduʾ (futtuʾ in children’s language) in Palestinian Arabic originates from 
Persian. MH loaned this word and added to it the masculine plural suffix. Other 
such additions include bzāzim (‘breasts’), which was in use in the early 1970s, and 

107, 112, 116, 117, 118, 126, 128, 132, 175, 180, 188, 192.
27  Grossman 1989.
28  Grossman 1993: 99, 117, 217, 312, 241, 243, 343.
.עוז 1983;2002 ;2007 ;2009 29
30 Araydi 1992.
31 Quashu 2002; 2004.
32  Araydi 1992: 22, 40, 65, 66, 71, 94, 96.
33  Quashu 2002: 7, 12, 15, 20, 21, 22, 23, 25, 26, 28, 31, 34, 40, 46, 49, 50, 62, 73, 79, 84, 95, 100, 
109, 111, 116, 119, 123, 134, 137, 150, 154, 155.
34  Quashu 2004: 16, 29, 30, 31, 33, 34, 35, 49, 57, 58, 59, 66, 69, 80, 91, 93, 107, 116, 133, 138, 158, 
198, 234.
35 See Hunke 1960, Chapter one. This book was translated into several languages, including 
Arabic. See Kaye 1986: 557–558; Cannon & Kaye 1994; 2002 דנה.
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mišmešim (‘apricot’). Nonetheless, not all attempts of replacing Arabic words with 
Hebrew ones were successful: note the word maṣle instead of mangal (‘barbeque’).

Despite one hundred years of Arab-Israeli conflict and great animosity towards 
Arabs and Islam in Israeli society, we find more than thirteen hundred Arabic 
loanwords in modern spoken Hebrew, including slang. Hebrew is full of slang; 
most of its vocabulary comes from Arabic. Some groups in the Yiššuv (the Jewish 
population in Palestine before 1948) have consciously adopted Arabic words in 
order to sever ties with the gola (‘diaspora’), to be integrated and to establish 
roots in Palestine. Members of the Haš-šomer (a Jewish self-defence organisa-
tion founded in 1905), for instance, wore the Kaffieh ‘Arab headdress’ and used 
Arabic words such as daḫilak, maʿalesh, finğan (‘I beg you’, ‘nevermind’, ‘kettle’).36 
The Israeli Defence Forces play a central role in creating this slang, as well as 
colloquial Hebrew. Some of the same vocabulary is also used in the press, on the 
radio, and in literature (but not in the names of shops, offices, or restaurants). 
In his Dictionary of Israeli Slang, Ruvik Rosenthal37 has included more than 500 
loanwords from Arabic, which are distributed throughout the twenty-two letters 
of the Hebrew alphabet. Sixty-five loanwords begin with the Hebrew letter 
alef. Examples include ahbal, aḥla, aswad (‘stupid’, ‘excellent’, ‘opium’). For each 
remaining letter of the alphabet, the number of loanwords is respectively 42, 25, 
24, 17, 9, 13, 63, 14, 21, 19, 12, 55, 12, 30, 20, 17, 4, 17, 9, 20, and 10. “Arabic is the 
queen of Israeli slang”, says Rosenthal. The borders between normative Hebrew 
and slang are not clear or unequivocal. Slang, as has been said, is the poetry of the 
simple man. Some of these loanwords moved to Hebrew from Israeli Yiddish, 
which has absorbed over 450 words from Arabic.38 Needless to say, there is a 
continuous shift in the usage of these loanwords, the overwhelming majority 
of which are nouns and adjectives. The patterns maf ʿ ūl, the passive participle 
of fa ʿala, and the comparative form ʾaf ʿ al are common. Sometimes ʾaf ʿ al is used 
with Hebrew words such as aṭraf, meaning ‘more crazy’. There are an estimated 

36 Its meaning in Arabic is ‘a cup’. Its origin is Greek > Aramaic > Persian > Arabic > Hebrew 
and Turkish > Hungarian. See Kutscher 1961: 93–95. On linguistic features of that period, see 
Sappan 1969; 1956 וחפר  אמוץ  בן   ;1947   on etymological aspects, see Klein 1987 and ;האלטר 
1995  it is noteworthy to add that E. Ben-Yehuda himself tried to dress as an Arab, see ;שטאל 
.פיאמנטה 1983: 134–135; רוזנטל 2005
.רוזנטל and see 2007 ;2004 ;2001 רוזנטל 2005 37
 mentions approx. 100 Arabic loanwords and in 1972 nearly 90. Netzer 2007 refers to ספן 1966 38
approx. 350 Arabic loanwords in Hebrew; see 1966 קוסובר. On various types of slang such as in 
the army, in the internet, in prison, among the youth, among the sabras, fishermen, policemen, 
thieves, football players, etc. see, e.g. Achiasaf et al. 1993; Ben Amotz & Ben Yehuda 1972, 1982; 
Spears 1981 ;2005 שחק  בן   ;1993 וברטל  אסף   ;1954 אלטבאואר   ;1994 אלדר   ;1995 אירמאי   ;2002  אורבך 
;1994 מוצ‘ניק   ;2005  ,2003 ישראלי   ;2003 יהלום   ;1990 יהב   ;1966 חיון   ;1991 גריזמן  ברלוביץ 1964; 
מורג וספן 1968; מירקין 1967; נצר 2006–2007; סלע 2007; עינת וחסין 1999; שיר 1993;  שלו 2002; שפירא 1997.
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forty Arabic loanwords used as verbs in Hebrew, such as levaʾes ‘to cause disap-
pointment’ and le-ḵaseyaḥ ‘to mow’, ‘to beat’.39 Arabic loan translations (calques) 
and semantic borrowing in modern Israeli Hebrew are limited, in contrast to the 
situation in mediaeval Hebrew in Andalucia. Some examples are in order: 40,חתיכה 
נכון הסכין,  על  אבטיח  אור,  ערב  על,  גמר  על,  יכול  חמור,  בכיס,  אותו  שם  הוא  החנות,  את   לסגור 
 ,’beautiful female’, ‘shut it off’, ‘it is guaranteed as if it is in my pocket‘) וחצי, גזעי
‘stupid’, ‘to overcome’, ‘beat the living daylights out of him’, ‘good evening’ (as an 
answer), ‘ripe for taking’, ‘150% right’, ‘original’).

This collection of loanwords represents all aspects of life. One may divide 
vocabulary, according to subject matter, into several categories:

A) Food, such as: falafil, ful, humus, kube, mangal, mğadara, šakšuka, zaʿtar, 
bamya, leben, tabule, labane, sumsum (falafel, fava beans, hummus or chickpea 
dish, kube or minced meat and bulgur pastry, barbeque, dish made of lentils and 
bulgur or rice, onions and olive oil, Shakshuka, thymus vulgaris, okra, sour milk, 
salad with bulgur, olive oil and lemon, Arabic white cheese, sesame). A small 
restaurant specialising in hummus is called ḵumsiya, while fuliya is used for a 
restaurant serving ful (fava beans). 

B) Human relations: ʿala kēfak, kīf ḥālak, ʾahlan wa-sahlan, daḫilak, dīr bālak, 
mabsuṭ, ṣababa, ṣulḥa, walla, ya ḥabībi, yalla, bekef, aḥla (as you wish, how are you, 
welcome, I beg you, be careful, satisfied, delightful, reconciliation, wow, oh dear, 
let us, with pleasure, excellent).

C) Politics: fataḥ, fidaʾi, ḥamas, hudna, intifada, ğihad, šahīd, tahdiya, tanẓim 
(PLO, commando, Ḥamas (ḥaraka islāmiyya muqāwima = Islamic resistant 
movement), armistice, uprising, jihad, martyr, pacification, organisation).

D) Adjectives: abu ʿali, abu ğilde, abu kamune, ahbal, fadi in kalām fādi, fadiḥa, 
kharta barta, kasaḥ, mağnun, hava, tafran, tamam, saḥbaki, šafa, zift, ars (threat-
ening person, derogatory nickname for an Arab, stingy, foolish, nonsense, 
embarrassing incident, foolishness, violence, crazy, arrogant, bankrupt, perfect, 
friendly, attractive woman, bad, serpentine).

E) Curses: connected to mother, father, sister, brother, wife and so on by the 
vulgar word kus (womb), as in qusʾomo.41

In an article published in 1955, Haim Blanc (1926–1984) was among the 
first scholars to turn his attention to the Arabic component of modern spoken 

39 See 2004 ;1997 נצר. 
40 See 1963 בר אדון 1963; אלוני.
41  See Grossman 1993: 118.
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Hebrew. There he deals with approximately 40 words classified into five catego-
ries which include food, lifestyle, children’s games, calls, greetings, and curses.42

In 1960 Kalman Katzenelson wrote:

Arabic has the best chances to replace Modern Hebrew and to become the 
language of the State of Israel, and just because of the objection of the Arabs 
this expectation did not materialise. No doubt, if the Arabs had proposed 
peace and co-operation their proposal would have been expected. Such a 
change would have led to the beginning of the end of Modern Hebrew.43

Yitsḥak Avineri wrote in 1964 that “in spoken Hebrew the borders and fences were 
cracked and the influence of spoken Arabic spoils it and makes it as it were poor 
and indigent and goes around begging. The Arabic words and expressions have a 
sweet taste compared to the Hebrew equivalents.”44 I may add that they are natural, 
vivid, and real. During the second Jewish immigration to Palestine, the inclination 
to borrow from Arabic was strong. Jewish writers in the 1960s–1980s were accus-
tomed to putting Arabic words in brackets to stress their foreignness, but in later 
practice such words appear more or less as an integral part of the text. They are 
written in accordance with the general MH pronunciation that does not distin-
guish between kaf and qof, ʿain and alef, tav and ṭeṭ, ḥet and ḵaf, etc. The Arabic 
sound ğīm is transcribed as ’ג as in ג‘ן (‘devil’), ג‘יפה (‘stench’) and ġain is transcribed 
as ר as in רזאלה ‘fascinating young woman’ (and ‘gazelle’ from Arabic). The intona-
tion remains as in Arabic: nouns preserve the Arabic vocalisation but verbs follow 
the Hebrew patterns. The rules of begad kefat are not applied in Arabic loanwords 
(e.g. falafel, falafelia, ‘kiosk for selling falafel’, fannān ‘entertainer’, fašla ‘failure’).

The direct influence of Modern Standard Arabic on MH has been limited, the 
reason being that most of the revivalists came from Eastern Europe and lacked 
any knowledge of Arabic. The same holds true for the lion’s share of early MH 
writers. It is important to mention that only in 1988 did Arabic begin to be taught 
as a compulsory subject in Jewish schools in Israel, a decision that has been 
only partially implemented. Another important reason is that Arabic has been 
regarded as a representative of a mediaeval culture while the speakers of MH, as 
well as early leaders of the Zionist Movement, were striving for the creation of a 
Western Hebrew culture. In addition, one must cite the very unfriendly relations 
(not to mention hostility) between the descendants of Abraham, the children 

42 See 1955 בלנק; cf. 2005 אבינרי 1946, אבישור.
.כצנלסון: 59 43
.אבינרי 1964: 456 44



336 Haseeb Shehadeh

of Isaac, and the children of Ishmael. Subsequently, MH is alien to the spirit of 
Semitic languages in several respects.45

The dictionary of Dhan Ben Amotz and Netiva ben-Yehuda contains over six 
hundred Arabic words and expressions, some of which are already outdated (as 
is often the case with slang). The majority of these borrowed words fall into 
the category of adjectives. They include words of Turkish origin, which entered 
Hebrew through the Arabic language: avanta, avantaği, aškara, baqšiš, dugri (‘lack 
of seriousness’, ‘swindler’, ‘really’, ‘bribe’, ‘straight’). The migration of words 
from one language to another brings about changes in their forms and meanings. 
For example, the Turkish word tuz ‘salt’ entered many Arabic dialects (including 
Palestinian) as ṭuzz or ṭozz with the meaning of ‘pshaw’, ‘you are worthless’, or ‘I 
do not care’.46 The same can be said about such Persian words as argila, darwiš , 
khan (‘smoking bottle’, ‘ascetic’, ‘inn’). 

In numerous cases, Arabic loanwords in Hebrew have undergone linguistic 
modifications (including semantic modifications). The word ḫarman originated 
from Turkish, meaning ‘he who tastes wines and tobacco in order to evaluate 
them’. In spoken Hebrew, however, it means ‘a lusty person’ or ‘he who runs 
after women’. In Arabic ʾuḍrub means ‘hit’ or ‘strike’, but in spoken Hebrew 
udrub means ‘go ahead’; ṭīz (originally Syriac) ənnabi in Arabic literally meant ‘the 
buttock of the prophet’ (words that are not used together), whereas in Hebrew 
the meaning is ‘a distant location’;47 ʿadas means ‘lentils’ in Arabic and ‘rubble’ in 
Hebrew; ʿ arṣ in Arabic is ‘pimp’ and ars in Hebrew is ‘serpentine’; salāmto in Arabic 
means ‘hopefully he will recover’ but in Hebrew ‘he is alright’; Aḥmad in Arabic is 
a common proper name of Muslim males, whereas Aḫme(a)d in Hebrew means 
‘derogatory nickname of an Arab’; baġel in Arabic means ‘mule’ and in Hebrew 
‘a person who keeps distance from women’; Nablus in Arabic is the name of the 
known city in the Western Bank and in spoken Hebrew it means ‘homosexual’.48

45 See, e.g. Wexler 1990; Chanoch 1930; Fisherman 1986; Masson 1986; Zuckermann 2003. 
Some scholars believe that Hebrew did not cease to be a spoken language, see e.g. Chomsky 1977: 
.הרמתי 2000 ;253–235
46  This semantic shift took place as a result of the following events told by old people who lived 
in Palestine before the year 1917. Personally I heard it from my grandfather Ḥreiz Elias Shehadeh 
(1883–1977). When Turkish tax collectors came to Arab villages to collect taxes on agricultural 
products (such as wheat, barley, lentils, chickpeas, etc.), they found the sacks full of salt. They left 
the farmers’ houses, saying “tuz, tuz”, which the Arabs understood as ‘pshaw’. The farmers’ trick 
of putting some salt on the top of the sacks had worked. 
.the door of the buttock’ is also in use; see Netzer 2007: 243, n. 286‘ באב אלתיז 47
48 See 84 :1972 ספן.
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In the 1960s–1970s, Arabic loanwords in spoken Hebrew formed approxi-
mately 40 percent of the foreign vocabulary; by 2007 the percentage had 
decreased to approximately 27 percent.49

One can only wonder about the impact the Arabic language will have on 
Hebrew when real peace is established between Israel and its neighbours. Will 
Hebrew speakers revive the gutturals, for instance, or will some Arabs lose them?

Below is presented a comprehensive alphabetical list of more than 1,400 Arabic 
loanwords and expressions in Hebrew.

List of Arabic Loanwords

זֵיתוּן, אבּו כּמוני, אבּו עגילָה,  ג‘ילְדי, אבּו  בֶּדָת, אבּו ל-בּנאת, אבּו  א)ע(בַּדאי, אבּוּ, אבּו ארְבּע, אבּוּ 
אבּו עָלי, אבּו עַנְתַר, אבּו נפְחָה, אבּו שַנַבּ, אבּו תנְתֵין, בּאבּו אבּוהה, אבּויָה, אבּוּס עינַק, אבזם, אבְּיַד, 
אַבּלָה, אבּן כַּלְבּ, אבֶּן ערַבּ, אבְּרה, אָדיב, אדְמירָל , אֶה וָואללָה, אהְבַּל, אהבּלי, אָהד, אהלָן, אהלָן וְסהלָן, 
ל, אוסול, אוסולי, אוסְט)ת(‌אז,  בַּוֵַּ אַוַל אישי, אול  אוונְטָג‘י, אוח‘צ)ה(,  אוּדְרובּ, אוהרובּ, אוו)א(נְטה, 
אח‘וּ–לְמַנְיוּקי,  אח‘וּ–לבָּלָע,  אַח‘וּ–לְבָּל)א(טה,  אַחְוואל,  אַזְעַר,  אזימות  אוקְצור,  אופֶק,  אוסְקוט)ת(, 
אח‘וּ–שְלוּקי, אחוּק, אחוקי, אחוקייָה, אחוּקים, אחושילינְג, אחושְלוקי, אחו שַרְמוטָה, חושרמוטה, אחי, 
אַחְלָה, אחלה בחלָה, אחלה שבאַחלה, אחמֶד, אחְסן, אחְ‘תיאר, אטרָף,50 אַטְרָש, אידַךּ, א)י(ח‘ס/איכס, 
אילְחמדאללָה, אילי–בּיגִ‘י–בּיגִ‘י, אילִי פאת מאת, איללָה, א)י(מְשי, אינְג‘יל, אינְעַל אבּוּךּ, אינְעַל דינַךּ 
וכו‘, אינְשאללָה, אינתיפָאדָה, איסְתשְהָדי, איפתַח, אכּבָּר + שם עצם, אילְען, אלאַרְד, אלגַבּרה, אָלָדין, 
יח‘ליק, אללָה  יוסְתור, אללה  לַאללה, אללה  אלְכּוהול, אלכימיה, א)ל(לָה, אללָה אכּבַּר, אללָה בעְרפ, 
יַעַתיכּ, אללה כָּרים, אלמנכּ, אָלֶק, אֶמאם, אָמָא)ה( מה, אמּו, אמְשי, אנָא עָארֶף, אנא  ירחמו, אללה 
קוּרְדי, אסילֶה, אסוַד, אסְלי, אעוָור, אַפְיוּן, אפְיֵן, אַפְריט, אִפְטאר, אֶפֶנדי, אקְלים, ארְגילה, אַרַק, אַרְס, 

אֵש, אַשְכַּר–ח‘בַּר, אשְכ)ק(רָה, אָשָן אֵש.

בָּיארָאת,  בּאלָה,  בּאוּסוּל,  בּאסָה,  בַּאֵס,  באַס,  בֵּאוּס,  בַּ)א(יארָה,  באדָלֶה,  אַבּוּהוּ,  בַּאבּוּ  בּאבּ–אללָה, 
בּארֶד, בּ)א(רוּד, בּבּונֶג‘, בַּבּוֹר, בדְוים, בּ)א(הדָלֶה, בהדַל, בּוגֶ‘ר)א(ס, בּוּזָה, בּוּל, בּוּלְבּוּל, בּוּנְדוּק, בּוּסָה, 
בּוּסְתָן בּוּקְרָה פי–לְ–מישְמיש, בּוּרְגוּל, בּוּרי, בורנס, בְּזָזים, בְּזָ‘ז‘ים, בּחְיאת אבוכּ, בּחְיאת אללה/דיני/
בָּלָדי, בלדיָה, בָּל)א(טָה, בּל)א(ש,  בָּטָטָה, בַּט)ת(יח‘, בּטְנה, בּכֵּפ, בָּלא אישי בּלָא בטיח,  רבַּכּ, בַּחר, 
בּמְיה, בנְדוּרָה, בַּס, בּסְבּוסָה, בְּסוּטוּל, בּסְטָה, בּסְטות, בּעָדוּנסיֶה, בַּעדֵן, בעסָה, בַּקְ)אְ(לאווה, בַּקלאוות, 

רֶל. בּקְשיש, בְּרארָה, בּרג, בָּרֶד, בָּרדוּ אותו, בּרְחץ‘, בּרחש, בַּרַכֶּה, בְּררָה, בַּרְמיל חיפה, ָּב

ע, גְ‘דיד, גֶ‘דע, ג‘וּבָּה, גַוָּד, ג‘וּחָה, ג‘ול,  גאלָה, גאלוֹת, ג‘אסוס, ג‘ארָה, גֶ‘בֶּל/גַ‘בַּל, ג‘בְּלָאוֹת, ג‘ַבַּ)א(ר, גַ‘ַּב
ג‘וּלָה, ג‘ולות, ג‘וּמֶס, ג‘וּעָה, גוּרְבָּל, ג‘וֹרָה, גחְבָּה, גַ‘חְש, ג‘יבּ, ג‘יהאד, ג‘ין, ג‘ינים, ג‘יעְג‘ע, ג‘יפָה, ג‘יפט, 

ג‘יפְטים, ג‘ירפָה, גלבייֶה, גַ‘מוּס, גַ‘מְעה, גַ‘ְנאנָה, ג‘עג‘ע, גָפיר, גַ‘פְרא, גַ‘רְג‘וּרָה, גרְעה.

49  See Netzer 2007: 203.
50  An interesting case as the root is Hebrew but the form is Arabic; the meaning is ‘very excited’. 
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דא)ו(וא)ו(וין, ד)א(חקָה, דאחְקות, דֶבּ, דֶבָּה, דבּוּרָה, דֶבַּע, דַבּקָה, דבֶּש, דוּבָּה, דוּגְגראי/דוּגְרי, )ב(דוגְרי, 
דוגְריוּת, דָוָוין, דונָם, דָח‘יל אללה, דח‘ילַק)כּ(, דח‘יל רבַּק, דַחְלה, דִחֵ‘ן, הדיוואן, דיר ב)א(לק, דישְדאש, 

דפאויה, דָפָאוּים, דַרְבּוּקָה, דרבֵּק, דרְוויש, דָרָטָה.

האוָוה, הבְריז, הגר, הג‘רָה, הוּדְנה, הייתָ מחְרוּק, הסְתחבֵּק, הסְתלבֵּט, הפְליק, הֶק)כּ(, השתרמֵט, התְבּאס, 
התְחפף, התח‘רְבּש, התחַרמֵן, התחרְפֵן, התְחרְקש, התחשש, התכסחות, התְמסטֵל, הסתחבּק, התְעַוֵז, 

התעלק, התפדח, התפדלא, התְפַלְחוּת, התפַנֵן, התְפַקְשש, התְפשֵל, התפשְלוּת, השְתַרמט, התקַווד.

ו)ו(אדי, וַאבּוּהוּ, ואלָה אל–עַזים, וָאלי, וגְ‘עאן, וַגֶ‘)ע(ראס, וואחַד, וואחְש, ו)ו(אללָה, וואללהי, ואללק, 
וואסח, וויסְח, וזיר, ויסֵכ, וַּלַא אישִי, וַלַד, וָללָה, וַללָהי, וַּלַכּ, וֵנַךּ, וקְף.

זיפְת/זיפתי,  זינזאנָה,  זיבּי,  זְיארָה  זַחְל)א(וי,  זְחוּג,  זוּבּי,  זוּבּוּר,  זַבּל)אן(,  זבּון,  זבֶּד,  זֵבַּבּירים,  זְבּאלֶה, 
ז‘לוֹבּאת, זַלמֶה, זַמְבּורָה, זעתַּר, זרְנוק)ג(ה. 

חבּוּבָּה,  חבּובּ,  בַּרְטה,  ח‘ארְטָה  ח‘אן, חארות,  ח‘)א(זוק, חאטָה, חאטות, חאפלָה,  חאווה,  ח)א(דֶר, 
חומוסייה,  חומסים,  חומוס,  חַוַה,  ח‘וֹד,  ,חַואיֶג‘,  ח‘ו)ו(אגָ‘ה  ח‘ובּיזָה,  חַ‘בּר,  חבּיבּתי,  חבּיבָּלֶה,  חבּיבּי, 
ח‘יפף,  חימֵס,  חילבֶּה,  חיזרן,  חיזבּאללָה,  חַזְלַם,51  חַ‘זוּק,  חושְחָש,  חוּשָה,  חוֹרָאני,  חוֹפָה,  חומסיות, 
בּחְייאת דיני, בּחייאת רבַּק, ח‘יר, ח‘ירבֶּה, חישֵש, ח‘ל)א(ס, חלאקָה, חַלַבּי, ח‘ליאָה לאַללה, ח‘ליכּ ז‘ַנְטי, 
חַלַקֶה, חְמאל, חַמאס, חמאסְניק, חְמאר, חמ)א(רָה, חמְדולילָה,  ה,  חָ‘ליף, חָ‘ליק, חַלְכּוּם, חלָס, חַלסנָָ
חמולָה, חַמַל, החמְלֶה מלאנה, חַ‘מְסה, חַ‘מְ ְסה חַ‘מְסה, חַמְסין, חמָרָה, חְ‘נאק, חְנוּן, חַנְטָריש, חַסַקֶה, 
חפלָה, חָ‘פיף, חָ‘פיף ונְדיף, ח‘פיפי, ח‘פיפיות, ח‘פיפְניק, ח‘פיפניקיות, חָפֵף, ח‘פפן, חֵ‘ר, חָ‘ָרא, חָראם, 
ש, חַרַגִיל, ח‘ַרוּף, חַרטָה, חַרְטָט אבּוּ יסְמין, חַ‘ריַאת,  חר)א(רָה, חַרְב וּדַרְבּ, ח‘רְבֶּה, חֶרבּוֹן, ח‘רבּוּש, ח‘רֵּב
רְפָן, ח)א(ר)א(קֶה, חַרַקות, חִשוּש)ים(, חָשיש, חשישְניק,  ח‘ריָן, חָרָם עליךָ, חַ‘רְמאן, ח‘רְמֵן, ח‘רְפֵן, חְַ

חשָּש, לחשש, ח‘תְיאר. 

טאבּו, טָאוויל והבּיל, טאוולָה, טאסָה, טבּון, טבּונים, טוּז, טוּטָה, טוּל, עלא טוּל, טַול בָּלָכּ, טוריָה, טח‘ינָה, 
טָיארָה, טיז, תיז/טיז אַנָבּי, טַייבּ, טמבּל, טַמָאע, טַמְבּוֹן, טמְבַּל, טפְרָן. 

יָא)ה(, יָא אללה, יָא בּייה, יא בַּלֵילי, יא וֵילי, יא ולַדי, יא חַלילי, יא חָראם, יא סָלאם, יא עֵיני, יא רַבּי, יא 
רוּחי, יאלְלה, יאללה/יללָה בּיי/תְרָאוֹת, יהיה בּסיטָה, יוֹם עַסַל יוֹם בַּסַל, יַח‘ְרֶבבּ ביתכּ, יַחְרה דינַכּ, יַכְנֶה, 

ילעַן אבּוּק, יָמָני, ינְבּוט, יַעְני, יעְנוּ, ינְעַל אבוּק, ינְעַל רַבְּכּוֹם וכו‘, יָרֶט )= יָא רֵית(.

כאלָס, כּאסאח, כּאפָה, כאפייה, כ)א(פיות, כּבּיר, כּוּלָה, כּוּלוּ, כּוּניפָה, כּוּס אומק וכו‘, כּוּסוֹן, כוסית, 
כושְתבּאן, כיופ, כיופים, כייפ, כיסח, כֵּיפ, )ב(כּיפ, כיפי, כייפית, כיפכּ)ק(, כּיפ חאלאק, כיפיות, כיפן, 
כַסַחיות,  כסְחני,  כסחָן,  כסַחיסְט,  ח,  כּסַּ כַּסַח,  באלַק,  לְדיר  כָּנס  כּנאפֶה,  כַּלְבּ,  פאדִי,  כָּלאם  כיפנות, 

כַּסַחיזֶם, כּסְלָן, כֵּפ. 

לָא, לא וואללה, לאטַח‘, לְאללָה, לָא סָמָח אללה, לאפָה, לֶבֶּן, לַבַּנֶה, לבֶּניּה, לחַן, לֶטֶכ, לַטְמָה, לטף, 
ליפָה, לך להתקווד, לפלפ. 

51 An acronym of חרא זה לא מלה (literally ‘shit is not the word’) meaning ‘awful’, ‘dreadful’. A simi-
lar case is חרגיל (made from חרא כרגיל) meaning ‘very bad’, ‘shit as usual’. 
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מבּסוטות,  ח‘אלס,  מבסוט  מַבְּ)פ(סוּט,  מבואס,  מבאַס,  מַבּאוּס,  מאשאללה,  מא)ע(פן,  מ)א(פיש, 
מבּסוטיות, מבְּסוטים, מבעוס, מַבּרוכּ)ק(, מבּרוּכּ)ק( עליכּ וכו‘, מְגַ‘דָרָה, מְג‘וּיָף, מג‘ייף, מג‘וּנָן, מַגְנוּב,52 
מַדְרובּ, מַהבּול, מואזין, מואזינים, מוג‘אהדין, מוּח‘אבּראת, מוּחָארֶם, מוחְ‘/כת)א(‌ר,  מגְ‘נון, מַדאפָה, 
מַחְלוּטָה,  מַחְלוּא)ה(,  מחְטוּטָה,  מח‘ורְפן,  מחוֹרָא,  מח‘ופף,  מחְבּוסָה,  מֶזָה,  מזבַּלֶה,  מַזְבּוּט,  מופְתי, 
מלחְוֶוס,  מְלוּחִ‘ייה,  מֶלָ)א(בּסי,  מל)א(בֶּס,  מַכַּבּיס,  הוֹן,  מין  מַחְשי,  מחְרוּק,  מחְסן,  מַחְסוּבַּכּ,  מַחְנוּט, 
מַלְט)ת(‌וּכ, מל)י(אן, מַלְעוּן, מַלְפוּף, מן אַללה, מן הוֹן להון, מן זַמאן, מנָאייק, מַנגָל, למנגל, מַנְחוּס, מנְיוק, 
מניָק, מנְפוּח‘, מַנְפוּס, מנְשָן אללה, מנשָן ח‘טְרכּ, מנשָר, מְסַבָּחָה, מַסְבָּחָה, מסְגד, מסוחבק, מסְח‘ָרה, 
מַסְט)ת(‌וּל ,מסְטֵל, מַסְכּין, מָסָרי, מסרוח,53 מַעאלֶג‘, מַעַ)א(פן, מעבּול, מַעיינָה, מַעְלוּם, מַעַליש)ים(, 

מַעְמוּל, מְעַנְטֵז, מַעַרוף, מפודָח, מפוסתק, מפוּשָל, מַצְרי, מַקְלוּבָּה, מרכּז, מַשאללָה, מתְחנגֵל.

נָאג‘, נ)א(ג‘ס, נ)א(חס, נָבּוט)ת(, נַבְּלוס, נַגְחָה,54 נגְ)ק(לָה, נָדיר, נוּל, נַחְנָח, לנחס, ניג‘וס)ים(, ניגֶ‘ס, 
ניפֵס, נַכְּבָּה, נַכַּסָה, נַמְנָם, ינעַל אַבּוק, נַפְחָה, נַפַס, נִפֵס, נַפַסיסְט.

בּאבּי,   סאדאד, סאדָה, סְאוֹחְ‘תוֹ, סאחֶבּ, סאחָה, סָ)א(חי, סאלאמְתַק, סְאֵמֶק, סַבּ)א(בָּה, סבָּבּה אגוזים, סַַ
סבּון, סֻבּח, סבּידָה, סבּראי, סבּרֶה, סבּרָאוּת, סברֶס, סוּבְּחָה, סוּטוּל, סולחָה, סומָאק, סומְסום, סוּפְתַח, 
סחְבָּק/כּ, סחְבַּקי, סחבּקייה, סחבּקיות, סְ)זְ(חוק)ג(, סָחָה, סַחְטיקָה, סָחי, סַחְלֵבּ, סַחְתיין, סטאפראללה, 
עָליכּוֹם,  סָלאם  סית,  יא  סיפתח,  סיפרָה,  סֶנִייָה,  סיח‘,  סיבַּק,  סיבּּוֹ,  סיאסָה,  סטְלנוּת,  סַטְלָן,  סטְלה, 

סָלָאמְתק, סַלַמאת, סמְבוּסק, סֶנאדָה, סנְדוּק, סַריע, סְתַלְבּט.

עַבֶּד, עבּ)א(יה, עבּאיוֹת, עַג‘וּאים, עַדַס, עוּד, עוָז, עָוור, ע‘ולָה, עָזיזי, עֵיבּ, עיד אל–פיטְר/אל ל–אַדְחָא, 
לֶק/אָלֶק,  עַַ עַליהוּם,  ראסי,  עלא  כֵּיפאק,  עלא  טוּל,  עלא  אללָה,  בּאבּ  עַלא  הכּיפאק,  על  עילְת,  עַיוּני, 
עַרְס, ערְסָוואת,  עִפֵן, עק)א(לים, עַקְרוט, ערבּ,  עַפַן,  עַמאיאת, עָמָה, עינטוז, עינטוזי, ענְטז, עַסְפוריֶה, 

ערָק זַחְלָוי. 

פָאדי, כלאם פאדי, פאתַח‘, פדאיון, פַדיחָה, פדיחות, פַדְלאָה, פדלָאוֹת, פדְלוֹת, פול, פולייָה, פורְפירה, 
פזְעה, פידָאי, פידח, פיזדינְיָה,55 פינְג‘אן, פינֵן, פיסט)ת(וּק חלָבּי, פיסת)ט(וקים, פיסְפס, פישול, פישֵל, 
פלָ)א(ח, פלאפל, פָלָאפלייָה, פלאפלים, פלכ, פלְסָף, פלְסָפֶה, פלפל, פלָקָה, פַנאן, פנאנוּת, פִנֵן, פַסְפוס, 
פֻצ‘רָה, פקְשוּש, פקְשֵש, פקְשֵשָנוּת, פְראנְג‘י, פרֵחָה, פְרָטָה, פַרְש, פִשֵל, פ)א(שלָה, פַשְלאֵה, פשלָאוֹת, 

פ)א(שלונֵר, פשלָן, פשְלָנוּת, פַתְוָא, פַתוּש, פַתח, פַתַחלֶנְד.

צ‘פּחות,  צַ‘פְּחָה,  צָ‘ף,  אסוָד/חָ‘רָא,  צ‘נְסי  צ‘ילְבָּה,  צ‘יזבָּט)ים(,  צ‘זבַּתניק,  צ‘זְבֵּט,  צ‘וֹרְבָּה,  צדף,  צַבָּר, 
צ‘פיחֶס.

קאדי)ם(, קאראח‘נית, קבּאבּ, קהְווָה, קוּבֶּה, קובּוֹת, קוּבָּנֶה, קוטֶב, קוטֶר, קוּמבָּ)א(ז)ים(, קוּס, קוּסאוֹמוֹ, 
קסָאם/ים,  קלָבּוּש,  קְלָאווי,  קישְלה,  קישְטָה,  קילוּקָאל,  קטיפה,  קַחְבָּה,  קוּשאן,  מַחְשי,  קוּסה  קוּסָה, 

קַסְבָּה, קְססָה, קַרַחַנה. 

52  An interesting example of a Hebrew root inserted into Arabic pattern; the meaning is ‘be-
loved’, ‘impressive’.
53  See the preceding note; the meaning is ‘wretched’, ‘neglected’. 
54  Another interesting example: the root is Hebrew but the form is Arabic; the meaning is ‘ram-
ming’, ‘butt’.
55  A compound word of a Polish component and an Arabic one: the meaning is ‘a remote and 
miserable location’.
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ר)א(בַּק, ראח, רָאיס, ראמאדן, רַאס בֶּן ענָא,56 ראסיָה, ראסית, רִבָּה, רוּחְ מן הוֹן, רוטֶל, רוּלָה, רַז)א(לֶה, 
רַחַת לָכּוּם, ריגְ‘לֶה, רֵיחן, רַסְ)שׂ(מי, רְציני.

שַבּבַּניק,  שַבָּבּ,  שבָּאבּ,  שַאראוול)ים(,  שָאפוֹת,  שאפָה,  שָאף,  ש)א(כְטָה,  ש)א(טֶר)ים(,  שָ)א(היד,   
שָוו)א(רֶבּ, שויֶה שויֶה, שוויֶה, שוּף, שוּפוני  אַחְ‘ַבּארק, שו אסְמו, שו הַדא, שוּ סאר,  שַבְּריֶה, שוּ, שוּ 
שַקְשוּקָה,  שָמי,  שָמוּטי,  שֶלֶבֶּלֶה,  שַכְטָה,  שישְליק,  שייח‘)כ(,  שָטֶריּוּת,  שָטָ)א(רָה,  שוּפלַכּ,  נאס,  יא 

שַרְטוּחָה, שֶריף, שרְמוט, שרמוּטָה, שַרְעי, שַרקִיָה, שַרְשוּחָה.

תאריךְ, תַּבּולה, תהְדי)א(ה, תְח‘פֵף, תחַרוֶוט, תחְת אלְבָּלאטה, ת)ט(יז אל–נַבּי, תיז מָרָתוֹ, תיזַכּ אחְמַר, 
תֵּיל, תיסלָם, תלְחַס טִ)ת(יזי, תַמאם, תמְרן, תמְרוּן, תַנְזים, תָנִי, תֵס, תָּעאל, תָּ/ט)עְ(בּאן, תְעיש, תַּעריף, 

תְפַ)א(דַל, תפציד, תפְרָן, תפְרָנות, תַּרבּוש)ים(, תרְבחו ותסְעַדו. 
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