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The author has chosen a topic for
her dissertation which is integrat-
ed in the historiographical discourse
under different aspects. It is a con-
tribution to the history of the Rus-
sian monastic landscape and of
the Pantheon of national Russian
saints. It belongs to the large series
of fruitful studies about the ways
of creating the ambiguous identity
of Russia as an empire and a nation
at the same time during the long
19th century. Beyond that, the work
is integrated in the actual transna-
tional discourse about historical
consciousness and history culture.
If we look at the three elements
of historical culture, all of them are
present as topics in the disserta-
tion of Kati Parppei. The cognitive
dimension refers to the work of re-
construction of the past. By verify-
ing the reliability of sources, Parp-
pei succeeds in the deconstruction
of the image of Valaam as one of
the oldest monasteries in Russia at
all. The political dimension refers to
the political implications of images
about the past. The rise of the pres-
tige of Valaam respectively the for-
mation of the prestige of this place
in the 19th century was a matter of
territorial affirmation of Russianness
and Orthodoxy in the North of the
Empire. The aesthetic dimension of
historical culture is a central aspect
in the book thanks to the investiga-
tions about the means by which the
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atmosphere of a place of rich histor-
ical heritage was created.

Finally the study of Kati Parppei
will be of great interest to all those
who are interested in the region-
al history of Carelia on both sides of
the actual border and former border
lines, especially under the aspect
that the traditions of Valaam are
"shared history” of Russia and Fin-
land as well. The topic of the book is
of actual relevance also just because
of the fact, that after many decades
of neglect and decay, the island of
Valaam has become a centre of reli-
gious life again, and it is a popular
destination of pilgrimage and secu-
lar tourism.

In the public consciousness it
is hardly known that, compared to
other monasteries like the Troitse-
Sergiev monastery or the Kirillo-Be-
lozerski monastery, Valaam is a late
comer in the Russian monastic land-
scape. It does not dispose of any
important traces from the Old Rus-
sian period. The monastery was de-
serted, after the region had been
occupied by the Swedes in 1613. On-
ly after the recuperation of the re-
gion by the troops of Peter the Great
during the Great Nordic War it was
reestablished, and its real rise start-
ed only at the end of the 18th cen-
tury. The rise was accompanied by
the creation and consolidation of
an image which presented the place
as a monastery with very old roots
and a rich tradition since the earli-
est periods of the Russian history.
Following to this image, Valaam and
its patrons German and Sergii were
firmly integrated in the network of
monasteries and saints from the pe-
riod of hesychasm and monastic
colonization, and even the claim to
be oldest the monastery in Russia at
all, was present in the public.

Parppei is starting from this con-
stellation. Her intention is to ana-
lyze the process of the creation of
the image of Valaam as it developed

until the time of the Revolution in
1917 and as it has been successful-
ly revived during the last two dec-
ades. She is looking for the elements
which were included in the narra-
tive step by step, for the means by
which these elements were corrobo-
rated as reliable, who were the per-
sons who actively took part in the
process and which were their in-
tentions. In the introduction Parp-
pei places her research in the frame
of image studies, which play an im-
portant role in contemporary Finn-
ish historiography and which are
close to other actual international
tendencies in research such as stud-
ies on cultural memory, imagined
communities and invented tradi-
tions. Parppei turns also to the ter-
minology of Pierre Nora and defines
Valaam as a lieu de mémoire of Rus-
sian national and religious identity.

The first chapter is devoted to
the image formation until the de-
sertion at the beginning of the 17th
century, and it is concentrated on
the analysis of the only source from
that period which is comparative-
ly rich of information, the Skazanie
o Valaamskom monastyre, the Tale
about Valaam. But the Tale never
succeeded in reaching a large dis-
tribution, and it was rediscovered
only in the 20th century.

Following to the Skazanie,
founders of other monasteries in the
Russian North had been before at
Valaam. There should be no doubt
about the stay of Savvatii Solovet-
skii, since it is confirmed by his Life
and corresponds to the chronolo-
gy, but as for the other founders it
is quite improbable. The names of
the saints served for corroboration
of the prestige of Valaam.

Parppei discusses the status of
the monastery in the middle of the
16th century and asks why Sergei
and German were not canonized
at that time as so many other Rus-
sian saints. Her conclusion that the

KIRJALLISUUTTA — LITTERATUR 273



cult was still in statu nascendi is
quite convincing. The graves of the
founders had not become a popu-
lar destination of pilgrims. Obvi-
ously, neither was the monastery
able to start important building ac-
tivities, for despite destruction and
the new buildings there would have
been some archeological findings.
The almost complete lack of written
sources, compared to other founda-
tions from the same historical layer,
about the centuries before the de-
sertion in 1613 cannot be the result
only of the destruction, otherwise
there would have survived some
documentation via the archives

of other institutions to which the
brethren at Valaam had addressed
for different reasons.

Absolutely correctly Kati Parp-
pei refutes the attempts of Heikki
Kirkinen to prove on the basis of a
dubious figure in the Valaamskaia
beseda, that the monastery was
founded already in the i12th centu-
ry. The comparatively large distri-
bution of the Valaamskaia beseda
is not due to its scarce information
about Valaam, but due to its gen-
eral message concerning the moral
dangers of land owning.

The following three chapters
form a unit since they cover the pe-
riod of the continuous rise of Val-
aam since the re-foundation in the
time of Peter the Great, a symbol-
ic act of re-integration of the terri-
tories which were reconquered from
the Swedes during the Great Nor-
dic War. The re-foundation may
be seen in the same context as the
transfer of the relics of Aleksandr
Nevskii to the new capital Saint Pe-
tersburg, discussed by Mari Isoaho
in her dissertation The Image of Ale-
ksandr Nevskiy in Medieval Rus-
sia: Warrior and Saint (Oulu 2006,
published by Brill in Leiden & Bos-
ton 2006) and by Alexander Schenk
as a turning point in the image of
that famous prince in Russian cul-
ture.

The interest in re-establishing
respectively in inventing the his-
tory of the first Valaam monastery
started only at the end of the 18th
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century and was closely linked to
the first attempts of Russian mod-
ern historiography. The first new-
ly introduced motive in the his-
tory of Valaam was the Tale about
king Magnush, a historical per-
son, the Swedish king Magnus who
had shipwrecked on the Norwegian
shore in 1374.

It is quite fascinating to follow
how compared to the Skazanie from
the 16th century the authors of the
19th century were even more crea-
tive in inventing history, respec-
tively they were no more bound to
the old techniques of text creation
by ”compilation and composition”,
as Ricardo Picchio described it. Kati
Parppei quite adequately compares
the author Sulakadzev to the Scots-
man James MacPherson and to the
Czech Vaclav Hanka. Their falsifica-
tions were not motivated by a pious
impulse, but by the intention in en-
riching the national history.

The strongest impulse to the
sudden rise of Valaam and to gain-
ing the reputation as one of the ho-
liest places in Russia derived from
the visit of tsar Alexander I to Val-
aam in 1819, from the final canon-
ization of Sergei and German and
from the appointment as a monas-
tery of the ist class.

After forming the Grand Duchy
of Finland under Russian rule in
1809, the frontiers of Finland had
been moved eastward to the lines
of the 17th century. So the Western
part of Lake Ladoga became part
of Finland, as it had been a part of
Sweden in the 17th century. Parp-
pei looks at Valaam primarily as at
a stronghold of Orthodoxy and the
Russian nation in the Finnish Lu-
theran surrounding, but we may
regard Valaam also as an imperial
symbol independent from nation-
al "Russianness”. Only when the Or-
thodox Finnish started to claim Va-
laam as "theirs”, the national con-
notation as "Russian” gained a de-
cisive strength as opposite position.

From the point of view of con-
temporary historiography there
is no reason at all to discuss the
question if the monastery of Val-

aam was the oldest one in Russia,
or if the founder Sergei or even Ger-
man were of Greek origin. As Parp-
pei states, these ideas are products
of the 19th century creativity in en-
riching the past of Valaam. Nor is
there any historical background in
the ever growing number of other
saints from the Russian North whose
Lives were allegedly somehow
linked to Valaam. But or course,
under the aspect of image building
Parppei has registered, which were
the means which were regarded as
the most effective ones in gaining
and securing the reputation as one
of the most prestigious monasteries
in Russia, and which were collat-
eral intentions: creating a Russian,
Finnish, Karelian or even Greek-ec-
umenical identity.

As Parppei stresses at the end of
her book, despite the interruption
of monastic life on the island of Va-
laam during almost five decades
and despite the decades within the
state of Finland in the interwar pe-
riod, the image of Valaam, as it was
created in the 19th century seems to
have revived to a surprisingly large
extent.

We may ask if such detailed
studies on a special topic are at-
tractive to readers who are not in-
terested exactly in that topic, but
who look for it only as a further
brick stone in the construction of
larger historical overviews. But such
generalizing historiography is al-
ways endangered to become a vic-
tim of petrified images itself. On-
ly thanks to such studies as done by
Kati Parppei, we are able to make a
clear distinction between the fas-
cination by historical accounts on
the one hand and adequate histori-
cal reconstruction on the other. The
book of Kati Parppei offers a sol-

id ground for integrating the top-
ic "Valaam” in comparative studies
and overviews.

The book by Kati Parppei may
be read an inspiring text on lieux
de mémoire and historical memory,
it is a case study on the techniques
of nation building via religion, it
serves as a fundamental work about



the role of monasteries in Russian
social and cultural life, and last but
not least, it as a valuable contribu-
tion to the local history around Lake
Ladoga.

LUDWIG STEINDORFF
PROF. DR., KIEL, GERMANY

PEKKA ASIKAINEN
Kirkkoherran virkaan
patevoittava johtamis-
koulutus opiskelijoiden
arvioimana. Diss. Acta
Universitatis Lapponiensis
176. Rovaniemi: Lapin yli-
opisto 2010. 215 s.

Pekka Asikaisen tutkimuksen koh-
teena on Suomen evankelis-lute-
rilaisen kirkon kirkkoherraksi pa-
tevdittdva johtamiskoulutus sii-

hen osallistuneiden opiskelijoiden
(N=19) oppimisprosessin ja heis-

sd tapahtuvan ammatillisen kasvun
nékdkulmista. Aihe sijoittuu ainakin
kasvatustieteiden ja teologian alu-
eille ja on ajankohtainen ja moni-
tieteellisesti mielenkiintoinen. Ra-
portti on perinteinen suomenkie-
linen monografia, jossa on lisak-

si kaksi sivua liitteitd. Asikainen on
rakentanut tutkimuksestaan suju-
van ja lukijalle helppolukuisen. Tut-
kimus kuvataan tarkasti kuvioilla ja
taulukoilla elavoittaen.

Tutkimus on kvalitatiivinen ta-
paustutkimus, jossa pddmenetel-
mana kaytetddn teemahaastattelu-
ja. Niitd tdydennetddn muiden kou-
lutukseen jollain lailla osallistunei-
den haastatteluilla ja opiskelijoiden
kirjallisella materiaalilla. Tutkimuk-
sen liitteisiin on lisétty opiskelijoi-
den teemahaastattelujen kysymys-
rungot, mutta muut tutkimuksessa
kaytetyt kyselylomakkeet, ohjeis-
tukset ja testit puuttuvat liitteista.
Niistd ei muutenkaan anneta luki-
jalle riittavasti tietoa, mikd mah-
dollistaisi niiden toimivuuden ja
tarkoituksellisuuden tarkistamisen.
Tamd véhentdd lukijan mahdolli-

suuksia tarkistaa kaikkien tutki-
muksessa kaytettyjen tiedonkeruu-
menetelmien luotettavuutta. Tutki-
muksen kieliasu on hyva ja ldhde-
viitteet ovat riittdvan huolellisesti
merkittyjad. Kokonaisuutena raportti
on tasapainoinen ja tieteelliset kri-
teerit tayttava.

Asikainen on haastatellut tutki-
mukseensa 19 pappia, jotka osallis-
tuivat samalle kirkon jarjestamalle
johtamiskoulutuksen kurssille vuo-
sien 2007—2008 aikana. Haastattelu
oli tutkimuksen paaaineistonkeruu-
menetelmd ja se suoritettiin kurs-
sin aikana kahteen kertaan. Opis-
kelijoiden lisaksi tutkija haastatteli
kurssin kouluttajia ja psykologeja ja
taydensi aineistoaan opiskelijoiden
kirjallisella materiaalilla sekd johta-
miskoulutuksesta vastaavien hiip-
pakuntadekaanien kyselyilla. Tutki-
ja on ansiokkaasti pohtinut tapaus-
tutkimuksen luonnetta ja oman tut-
kimuksensa sijoittumista tapaus-
tutkimusten joukkoon. Tutkimuksen
suorittaminen on raportoitu huolel-
lisesti ja vakuuttavasti.

Asikaisen vaitoskirja on tapaus-
tutkimus yhdesta kirkon jarjestéa-
mastd johtamiskoulutuskurssista.
Tutkija on itse valinnut tutkimuk-
sensa kohteen yhdessa hiippakun-
tadekaanin kanssa (s. 71). Tutkija
on perustellut ja kuvannut valitse-
mansa tapauksen tutkimuksessaan
hyvin. Vaikka tapaustutkimukses-
sa ei pyritdkddn tutkimustulosten
yleistettdvyyteen, luotettavuuden
arvioinnissa on tarkedd suhteut-
taa tutkimuskohde muihin vastaa-
viin tapauksiin. Tutkija on rapor-
toinut tutkittavien idn, sukupuo-
len, koulutustaustan ja papinviran
luonteen. Lukija ei kuitenkaan pys-
ty suhteuttamaan kyseista tutki-
musjoukkoa muihin vastaaviin joh-
tamiskurssien pappeihin. Olisiko
mahdollista, ettd tdma joukko oli-
si laadultaan tavallista korkeata-
soisempaa tai heikkotasoisempaa
verrattuna muiden kurssien pap-
peihin? Miten kyseisen joukon ryh-
madynamiikka on vaikuttanut tut-
kimustuloksiin? Eroaako vai edus-
taako tdma kyseinen tapaustutki-
mus suurempaa kirkon johtajakou-

lutukseen osallistuvaa joukkoa?
Tutkija olisi voinut suhteuttaa tut-
kimuksensa kohdetta esimerkik-

si henkildiden saamien arvosanaja-
kaumien perusteella raportoimalla
niissd saatuja keskiarvoja ja keski-
hajontoja. Ndin hén olisi hyédynta-
nyt paremmin kaikkia tiedonkeruu-
menetelmidan ja lukija olisi voinut
suhteuttaa tatd tutkittua tapaus-
ta muihin vastaaviin tapauksiin ja
saanut lisdtietoa tutkimustulosten
mahdollisesta siirrettdvyydesta.

Tutkimuksen padongelmaa —
kirkkoherran virkaan patevoittavan
johtamiskoulutuksen prosessia sekd
opiskelijoiden opiskeluprosessia ja
heidén nakemyksiaan koulutukses-
ta — selvitetddn kolmen alaongel-
man kautta. Alaongelmat ovat laa-
dulliseen tutkimusperinteeseen hy-
vin soveltuvia kysymyksid ja niihin
saadaan tutkimuksessa myds vas-
tauksia.

Aineiston analyysi on suoritet-
tu johdonmukaisesti sisélionan-
alyysin periaatteiden mukaisesti.
Valitut haastattelulainaukset ovat
padasiallisesti vakuuttavia ja vah-
vistavat tutkijan tekemid tulkin-
toja. Haastattelulainauksien kayt-
16 on tosin paikoitellen jonkin ver-
ran luettelomaista ja lukija joutuu
nojautumaan liikaa suoriin laina-
uksiin aineistosta. Tutkija olisi voi-
nut kirjoittaa lainauksien sisdlt-
ja enemman auki omin sanoin ana-
lyyttisyyttd lisdten. Joissain kohden
kategorioiden nimet olisivat voi-
neet olla viimeistellympid ja enem-
man teoriaa heijastavia. Naitd ovat
esimerkiksi taulukoissa yhdeksan
ja kymmenen esitetyt erilaiset mo-
tivationaaliset perusteet ja koulu-
tussiséll6lliset motiivit. Rinnakkais-
luokittelijan kaytto olisi voinut lisa-
ta luokittelujen tulkinnallisuutta ja
luotettavuutta.

Asikainen nojautuu tutkimuk-
sessaan kognitiiviseen ja konstruk-
tivistiseen oppimisndkemykseen.
Ne otetaan tutkimuksessa ldhes an-
nettuina eikd niiden relevanssia
pohdita kurssin siséltéjen nakokul-
masta. Kasvatusfilosofian profes-
sori Tapio Puolimatka on kritisoinut
konstruktivismia teologisten sisél-
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