IVAN MIROSHNIKOV

’In” or "About”?

Gospel of Thomas 52 and "Hebraizing” Greek

Bentley Layton’s edition and Thomas O. Lambdin’s
English translation of the Coptic text' present the
Gospel of Thomas saying 52 as follows:

MeXaY Nag NG1 NEqMAOHTHC X€ XOYTaYTE MIMPOGHTHC
AYMAXE M TICPAHN aYW AYWMAXE THPOY 2Pal NPHTK
MeXaq NAY X€ ATETNKM MIETONY MIIETNMTO €BOX &YW
ATETNMaXE 2a NeTMOOYT — His disciples said to him:
”Twenty-four prophets spoke in Israel, and all of them
spoke in you.” He said to them: ”You have omitted the
one living in your presence and have spoken (only) of the
dead”

In this article I would like to discuss the first part
of the saying. The disciples state that 24 prophets
spoke ”in” (epai ei-) Jesus. What does it mean? In
the first half of the article, I will survey the interpre-
tations that have been proposed by various scholars
up until now and try to show why these proposals
seem to be unsatisfactory. In the second part of the
article, I will offer my own solution to the problem.

At least three different interpretations of gpai
2N- in saying 52 have been offered by scholars.

(a) The first interpretation I would like to dis-
cuss is the one of Tjitze Baarda.” Baarda suggests
that epai NeHTK in saying 52 renders mepi 600 or £ml
oo in the Greek Vorlage. While I agree with his the-
sis that ”[t]he rendering about you’ seems to be the

most appropriate, for it reflects the common early
Christian idea that the Old Testament prophesy
spoke about Jesus”, I do not find his retranslation
convincing since he does not offer any argument
why the Coptic translator would render mepi 600 or
éml 600 with ppai NgnTK. Crum gives no example of
rendering mep{ with gpai eii-.* As for the preposition
éni, Crum lists two Sahidic texts where it is rendered
with gpai ¢ni-, but only one of them, Wisdom 12:17,
seems to be valid.*

ioxUv ya&p évdeikvuoal amiotolpevog €mi duvdauews
tederdTnr kal év To1g £18601 16 Opdoog é€eAéyxeg — For
on the basis of the completeness of your power you show
your strength when you are distrusted, and you rebuke

any insolence among those who know (you).5

1 Layton 1989, 1:72-73.
Baarda 2003, 10.

3 Crum 684b. One might add that mepi is never translated
with gpai ¢ii- in the Sahidic New Testament. See Wilmet
1957-9, 3:1468.

4 The first instance, Ps 105:29, appeared there due to a
misprint, since it is actually an example of rendering év
with gpai gii-. I should mention though that ¥ and few
other witnesses read €’ adto0g instead of év avTOlG.
Still, we have no reason to suggest that the Sahidic trans-
lation of Ps 105:29 had éni in its Vorlage.

5 Taltered the NRSV translation in order to present the
text in a way the Coptic translator understood it.
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KOY(NQ Tap €BOX NTEKGOM €T€ N CENAQTE €POC AN,
2pal 2N TMNTTENEIOC NTEKNOMTE, E€KTAMO MMOOY
€MEKAMARTE 2N NETCOOYN HMMOK — For in the complete-
ness of your power you reveal your strength while they do
not believe in it, and you show your power among those

who know you.6

Of all the numerous instances of rendering éni with
2pal (or eppal) + a preposition listed in the Concord-
ance du Nouveau Testament sahidique’ 1 was able to
find only one example where ¢ni was rendered with
epal oi-, Acts 3:16.8

kai émi tfj miotel tob dvdpatog avTod todTov OV Bewpelte
kai ofdarte, éotepéwaoev T0 Svopa avtod, kai ) mioTigr ot
avtod £8wkev avT® TtV dAokAnpiav tadtny drévavrt
Tavtwy D@V - And by faith in his (i.e. Jesus’) name, his
name itself has made this man strong, whom you see and
know; and the faith that is through Jesus has given him
this perfect health in the presence of all of you (NRSV).

AYM 2Pl eNTMICTIC MIIEYPaN Ml ETETNNAY €POY AY D
€TETNCOOYN MMOY aqTaXP0oy NGIIEYPAN YD TMCTIC
TEBOX 21TOOT( aCt Nag MMEIOYXal MIETNMTO €BOX
THPTN — And in the faith of his (i.e. Jesus’) name his name
made him whom you see and whom you know firm, and
the faith that is through him gave to him this health in

front of all of you.

Wisdom 12:17 and Acts 3:16 appear to be the only
two instances where én{ is rendered with ppai pi-.°
In both cases, the Coptic translators seem to un-
derstand the meaning of én{ with dative as “on the
basis of ”'° and thus translated it with gpai ei-. In
neither of these cases, does éni introduce the subject
of speech." If the Coptic translator of Thomas had
émi 600 in the Greek Vorlage, it would be a very un-
usual and, more importantly, unmotivated decision
to render it with ppai fignTk. '

It should be noted that, according to Crum,
Coptic epai pi- usually renders Greek év. With the
exception of Baarda, all scholars, including myself,
assume that the same is the case with Thomas 52.

(b) Uwe-Karsten Plisch translates gpai ngnTK
with “through you” and suggests that gpai gq- in
saying 52 has the same instrumental meaning as
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¢v in Hebrews 1:1-2. According to Plisch, “Jesus is
addressed as the personified Wisdom of God who
expressed herself through the mouth of Israel’s
prophets”'’ I do not find this interpretation possi-
ble. The concept described by Plisch is present nei-
ther in Hebrews 1:1-2"* nor in Thomas 52." Indeed,
if we translate ppai ngnTk with “through you”, the
disciples would state an opposite idea, that it was the
prophets who spoke through Christ, not vice versa!

(c) A third option is that the prophets spoke ”in”
Jesus in the same sense as they spoke "in” the Spirit.'®
Of course, the idea that a true prophet prophesies
€v Tvebuart, i.e., “by the Spirit’, is quite common
in early Christian literature."” Still, I cannot remem-
ber any source that states that the prophets spoke
€v Xp1ot®, i.e., that it was Jesus, not the Spirit, who
inspired the prophets.

Moreover, in order to prove his or her case the
proponent of this interpretation would need to “ex-
plain away” the wording of the quotation we find in
Augustine. In Contra adversarium legis et prophetar-
um, Augustine quotes a heretic who in turn quotes a
saying of Jesus from “apocryphal writings”'® Augus-
tine says that he does not know where his opponent
got this testimony: “hoc testimonium de scripturis
nescio quibus apocryphis protulit” The quotation
runs as follows:"

Sed apostolis, inquit, dominus noster interrogantibus de
Tudaeorum prophetis, quid sentiri deberet, qui de adventu
eius aliquid cecinisse in praeteritum20 putabantur, com-
motus talia eos etiam nunc sentire, respondit: Dimisistis

vivum, qui ante vos est et de mortuis fabulamini.

He says, ”When the apostles asked him what they should
think of the prophets of the Jews who were thought to
have in the past prophesied something about his coming,
our Lord was disturbed that they should still have such
ideas and answered them, You have abandoned the living
one who is before you, and you tell stories about the dead”

(trans. Roland J. Teske).

The affiliation of Augustine’s anonymous adver-
sary is unknown. John Kevin Coyle suggests that
he could be a Manichaean "who has either misun-
derstood some of his own religion’s tenets, or has



consciously chosen to broaden their implications”?
Coyle’s suggestion is a tempting one since Thomas
was quite popular among the Manichaeans.” But
even if Coyle’s suggestion is not right it is still quite
probable that Augustine’s opponent was familiar
with Thomas. Not only the second part of saying 52
is close to the words of Jesus cited by Augustine’s ad-
versary, but also the first part of saying 52, the words
of the disciples, has much in common with the
sentence preceding the quotation in Augustine (in
both cases we find the “prophets” that are somehow
related to Israel/Jews, on the one hand, and to Jesus,
on the other). It seems that Augustine’s adversary
paraphrased the text quite similar to that of saying
52,and it is noteworthy that according to this source
the prophets proclaimed de adventu eius (scilicet
domini), i.e. "about” Jesus, not ”by” or ”in” him.

(d) The last option that I would like to discuss in
this section was never actually proposed by schol-
ars, but it might be appropriate to discuss it as well
in order to complete the picture. It is possible that
epai eii- indicates connection or intimate associa-
tion.” In this case, the prophets spoke “in Jesus” in
the same sense as Paul spoke "in Christ”** This in-
terpretation seems to be dubious due to the context
of the saying. Jesus seems to be unhappy with the
idea that someone else’s witness might be necessary
for the evaluation of his divine status, not with the
notion that the prophets had close personal rela-
tions with him (or prophesized with his assistance
as in the previous case). Moreover, Paul always ap-
plies the expression €v Xp1ot® to the present-day
believers-in-Jesus and never to the Jewish prophets,
i.e., the figures from the past. Finally, the wording of

6 The Coptic text is from Lagarde 1883, 88.

7 Wilmet 1957-9, 3:1467. Sadly, there are many misprints
on this page.

8  The Coptic text is from Thompson 1932, 8.

9 It should be noted that éni is absent in some of the early
manuscripts of Acts 3:16, e.g. in 8* and B. See NA”, ad
loc. It is not clear what the reading of the Greek text un-
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derlying the Coptic translation was.

See BDAG, s.v. émi, 6a.

See LS], s.v. émti, A. L. 2f.

Baarda (2003, 10), says that he is "not convinced by the
retranslation €v co{ because then we would expect the
Coptic preposition ¢i-", as in g1 mcpani. For my part, I
am not convinced with Baarda’s argument. First, e- in
i1 mepanx does not necessarily render £v, it could also
render, e.g,, €iG. Second, the Coptic text of Thomas is
very inconsistent. See, e.g., saying 74 where in one sen-
tence we encounter two forms of the same Coptic word,
xwTe and QO<T>E.

Plisch 2008, 133.

According to Heb 1:1-2, God is the one who spoke first
through the prophets and then through Christ. Noth-
ing is said about Christ speaking through someone:
no?wpspwq Kal no)xwpoan Aot 0 Beog Aa?\noaq T01G
T((ti(xolv Emgjlpmmmsn €0XATOU TOV MuePRV
TovTWV EAdANceY Nuiv £v vid (NRSV: “Long ago God
spoke to our ancestors in many and various ways by the
prophets, but in these last days he has spoken to us by a
Son”).

The idea of Jesus speaking through prophets is ex-
pressed in 1 Pet 1:10-11, in Epistula apostolorum 19,
and in a saying quoted by Epiphanius: 0 AaAQv €v t0ig
mpo@nTalg, idov mdpeiyt, i.e., "Behold, here I am, the
one who speaks through the prophets” (Epiphanius Pan-
arion, 23, 5; 41, 3; 66, 42; Ancoratus, 53). See Resch 1906,
207-208. Curiously enough, Epiphanius states that Jesus
says this év @ ebayyeMw. I found the reference to this
saying in Gartner 1961, 153-154.

Professor Antti Marjanen kindly drew my attention to
this interpretation in a letter of 11 November 2011.

E.g., 1 Cor 12:3; Did 11:7-8; Barn 10:2, 10:9.

Contra adversarium 11.4.14.

The Latin text is from Daur 1985, 102.

The word is in accusative, even though one would ex-
pect it to be in ablative. For this reason, a few scholars
offer alternative translations of ”in praeteritum’, e.g., ”in
Bezug auf der Vergangenheit” (Jeremias 1948, 64), “for
the past” (Baarda 2003, 6). These alternative translations
make the meaning of the whole sentence very obscure
and, more importantly, are not necessary. In a large
number of sources “in praeteritum” obviously means
”in the past’, see, e.g., Plinius Secundus Epistulae X, 97,
2 (I owe this reference to Helena Panczova); Tacitus An-
nales X111, 14, 1; Tertullian Adversus Iudaeos 13, 15. See
also the sources listed in Blundell 1980-95, 1017. On the
interchange of ”in” with ablative and with accusative in
Latin, see Hofmann & Szantyr 1997, 276-277.

Coyle 2009, 306.

The Manichaean sources never mention Thomas, but it is
very probable that they have quotations from it. See, e.g.,
Kephalaia 163, 26-29 (cf. Thomas 5). The church writers
report that the Manichaeans read a "Gospel of Thomas”
and I do not see any reason to doubt that it was a version
of the text from Nag Hammadi.

See BDAG, s.v. év, 4c.

See, e.g., the expression év Xp1ot® Aaloduev (2 Cor
2:17; 12:19).

See, e.g., Meyer 2007, 146; DeConick 2006, 184; More-
land 2006, 82.
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the saying we find in Augustine makes this interpre-
tation as problematic as the previous one.

It is noteworthy that not only Baarda, but a
number of other scholars as well felt that the con-
text of the saying suggests that the prophets spoke
“about” Jesus and thus translated the phrase as "all of
them spoke of you””” However, none of these schol-
ars offered any explanation for such an interpreta-
tion. The problem is that gpai gn- actually means
”in”, not “about”’* In what follows I will try to argue
that paien- appeared in the Coptic text because the
translator most probably failed to understand the
expression in the Greek Vorlage.

One of the ways to deal with the obscurity of
the Thomas sayings is to try to imagine what word
or expression Coptic translator(s) might have had
in the Greek Vorlage. Of course, speculation in this
case is to a certain degree unavoidable, but since
most of the Thomas sayings are present in a sin-
gle Coptic manuscript, and since in certain cases
there is no doubt that Thomas’ translator(s)?’ or
scribe(s)*® made mistakes, this approach could
benefit to our understanding of the text of Thomas.
Since the meaning of the Coptic text of saying 52 is
unclear, it is possible that the Greek text translated
into Coptic had an ambiguous expression.” I sug-
gest that the expression was AaAelv €v Tivi.

As I have already pointed out, Coptic gpal -
usually renders Greek év. Of course, év normally
means “in’, but surprisingly enough, in the "transla-
tion Greek” it also might mean "about”. According
to Takamitsu Muraoka’s Lexicon, in the Greek trans-
lations of the Hebrew Bible év sometimes “marks
the object of a discourse or thought”*® Muraoka
illustrates this unusual use of év with eight exam-
ples: Deuteronomy 6:7; Psalm 1:2; 47:13; 118:15;
Sirach 6:37; Lamentations 3:60’', Song of Songs 8:8
in LXX, and Daniel 10:11 in Theodotion’s transla-
tion. One might add several other examples to the
list.>> Moreover, év is used in the same sense in
Aquila’s and Symmachus’ translations® and prob-
ably in 2 Maccabees 1:7 as well.** It is noteworthy
that we encounter the expression AaAglv €v Tivt in
at least four instances.”

When we turn to the Coptic Sahidic translations
of the verses listed above, we see that in most cases
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¢v is translated with pi-.*® In turn, AaA€iv v Tivi is
rendered with waxe gi- in Deuteronomy 6:7 and
Psalm 118:46.”

kal £otal t& pripata tabta Soa €yw EvtéAloual oot
ofjuepov év th kapdia cov kai év tfj Yuxfj cov kal
npoPipdoerg adTd Tovg LioVG Gov Kai AaARioeLG €V avTolg
- And these words that I command you today shall be in
your heart and in your soul. And you shall teach them to

your sons and talk on [literally ”in”] them (NETS).

N NeImax€ €T2mN MMOOY €TOOTK MIOOY MAPOYWMMIIE
2M MEKPHT 2YM 2N TEKPYXH ETPEKTCABE NEKWHPE EPOOY
AYM X€KAC €keWax€ NeHTOY — And these words that I
command you today shall be in your heart and in your
soul in order that you teach them to your sons and speak

in them.

kai EAdAovv év T0ig paptupiolg cov Evavtiov PaciAéwv
kai o0k ioxuvéunv - And I would speak of [literally ”in”]
your testimonies before kings, and I was not ashamed

(NETS).

AYM NeIaX€ ME 2N NEKMNTMNTPE MMEMTO €BOA
Rneppwoy entayrie an — And I spoke in your testimonies

before the kings and I was not ashamed.

The translators of Deuteronomy 6:7 and Psalm
118:46 encountered an unusual expression AaAelv
€v Tt in the Greek text and translated it with axe
en-. I suggest that the same happened with the
translator of Thomas 52, i.e. s/he rendered AaAelv
&v Tivi with @axe epal eii- (there is no difference in
meaning between gi- and gpai ei- in this case). The
question remains, though, why someone would use
such an unusual expression as AaA€lv €v Tivi.

To my knowledge, the expression AaAeiv €v Tivt
meaning “to speak about someone or something”
never occurs in Greek texts that are not translated
from Hebrew.”® Why would any author use such an
expression? There are at least two plausible answers.
The first option is that the author of the saying was
deeply influenced by the Septuagint Greek.” The
second option is that s/he intentionally used the
expression. The disciples in saying 52 state that the
coming of Jesus was predicted in the Hebrew Scrip-



tures,* and it is quite possible that the author made
the disciples imitate the language of the Old Testa-
ment."!

To conclude, in this article I suggested that gpai
NeuTK in saying 52 renders év coi in the Greek Vor-
lage. The Coptic translator found in the Greek text
an expression AaAeiv €v tvi. The preposition €v in
this expression had an unusual meaning "about”,
specific to the translation Greek. Most probably the
Coptic translator did not understand the meaning
of the phrase and rendered év with its usual Coptic
equivalent, gpai ¢i-. That is why in the saying 52 we
read that the prophets spoke ”in” Jesus, even though
the context suggests that they spoke "about” him.*?

26 See Crum 1939, 684b; Steindorff 1904, 174-175 (§385);
Layton 2004, 166 ($206).

27 A number of promising insights are listed in the com-
mentary accompanying the new edition and transla-
tion of Thomas prepared by the Berliner Arbeitskreis fiir
koptisch-gnostische Schriften. See Aland 1996, 517-546.
For instance, they convincingly argue that tinkwTe N- in
a meaningless phrase "that man is round about the lamb”
(Lambdin’s translation) in saying 60 is an erroneous (or
rather too literal) rendering of the Greek expression
givat epf Tt meaning “to be engaged in” (LSJ, s.v. eipi, C,
IV, 6). See Bethge 1998, 48.

28 For instance, Harold W. Attridge suggests that in saying
6, the scribe mistook me “truth” for ne “heaven’, thus the
Coptic text reads MrieMTo €BOX NTTE, i.e. in the sight
of heaven”, while the Greek one reads [Evamiov th]g
&Anb[eliag, i.e. ”in the sight of truth”. See Layton 1989,
1:100-101.

29 T agree with the vast majority of scholars who believe
that the Coptic Nag Hammadi text is a translation from
the Greek.

30 Muraoka 2009, 232.

31 There is a misprint in the Lexicon in this instance (2:60
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instead of 3:60).

Josh 1:8, Ps 71:6; 76:13, 118:16, 23, 27, 46, 47, 48, 78,
117, Neh 8:12, 13:7, Ezek 39:8, Job 26:14; Sir 14:20, 39:1
(all from LXX) and Dan 9:23 (Theodotionic version).
Most of these additional examples come from Muraoka’s
Lexicon, s.v. &doAeoxéw, davofopat, AaAéw, ueAetdw,
ouvinut.

See, e.g., the translations of Ps 1:2 and 118:15 (Field
1875, 2:87 and 271).

See Schwartz 2008, 140. It is worthy of notice that 2
Macc 1:7 is also an example of translation Greek. Ac-
cording to Schwartz (2008, 132), the verse belongs to a
letter that was originally written in a Semitic (Hebrew or
Aramaic) language, hence the abundant use of kai. See
also Lange 2007, 642.

Deut 6:7; Song 8:8; Ps 118:46; Ezek 39:8; all from LXX.
In all these cases AaAeiv renders the Hebrew verb 727
either in PI'EL or in PU‘AL. In all cases except one (Ezek
39:8) the subject of speech is introduced by 2.

In Dan 10:11 év is rendered with gpai ¢n-.

The Coptic texts are from Ciasca 1970, 1:128 and Budge
1898, 128. There is no Sahidic text of Ezek 39:8. In Song
8:8 év avtfj is rendered with eTBunTE. See Worrell 1942,
154.

I believe that there is no reason to suggest that Thomas
was initially written in a Semitic language. The ideas of
Nicholas Perrin, who thinks otherwise, are open to criti-
cism. See Williams 2009.

In this respect, Thomas 52 is similar to the Testament

of Reuben 3:8, where another “Hebraizing” expression,
ovvinu év vt ("to understand regarding something”), is
used.

There are two ways to interpret the ”24 prophets”. Most
probably they represent the Hebrew Scriptures that ac-
cording to 4 Ezra 14:45 (Syriac and Arabic versions)
consist of 24 books. According to Flavius Josephus, all
the Hebrew Scriptures were written by the prophets
alone (Contra Apionem, 1, 37). Another interpretation

is proposed by Robert M. Grant and David Noel Freed-
man. They suggest that saying 52 refers to the Israelite
prophets, not to the books. While Vitae prophetarum
(the "Lives of the prophets”) list 23 prophets, > Thomas
reaches twenty-four by adding John the Baptist” (John
the Baptist is mentioned in Thomas 46). See Grant &
Freedman 1960, 153. Be that as it may, number 24 sig-
nifies completeness (see, e.g., Rev 4:4); thus, saying 52
speaks either of all the prophets of Israel, or of all the
Scriptures written by those prophets and revered by the
Jews.

One might even suggest that the expression AaAelv €v
Tt was used in Thomas not just to imitate, but to parody
the oddness of the translation Greek of the Hebrew
Bible. A phrase about someone speaking ”in” someone
or something would most probably sound ”barbaric” to a
Greek speaker. It is worthy of notice that the second part
of the saying might also parody the Hebrew Scriptures.
According to Plisch, it is probable that the "prophetic
perfect” in you have spoken of the dead” is meant ironi-
cally. See Plisch 2008, 135.

Antti Marjanen discussed with me the problems that I
deal with in this article a few times, and his critical com-
ments were incredibly helpful.
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